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PREFACE

The author of a new book on the Sankhya philoso-
phy owes an explanation to his readers. Since there are
already a few books in English, exclusively devoted :to
the Sankhya and some others covering the whole field
-of Indian Philosophy, each containing a chapter on the
Sankhya, it may be demanded, why inflict another ? My
answer is simple. The present work is not altogether
.2 new attempt but the reprint of my paper on the
Sarnkhya, prepared under the wise and able guidance
-of Pandit (now Dr.) Umeéa Mi$ra, and published five
years ago in the Allahabad University Stadies, Arts
section, Volume VII, pp.387-432, while I was a Re-
.search Scholar in the Department of Sanskrit of the Uni-
versity of Allahabad. Then again, this booklet is not
meant to replace the existing works but to supplement
ithem, if the humble effort of a beginner, with very little
Ppretensions to originality, can aspire to such a claim.
This reprint has afforded me an opportunity to add in-
troductions in English and Sanskrt and the texts of
the Sankhya-Sitra and the Sankhya-Kanka

It is not a detailed critical study of the Sankhya
based on an exhiaustive study_of all the available origi-
nal materials, but is a brief treatment of a select and
-compact group of facts on broad lines. I flatter myself
that it will serve as a handy volume to Oriental scho-
lars and University students; but those, who relegate
the Sanskrt texts to the back-ground and want the
English exposition only, will not find much in it to meet
their requirements. References to sources have been
:given in the foot-notes in the case of important points
-only.
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My thanks are due to Principal T. L. H. Smith-
Pearse, 1.2.5., for kindly having gone through the
manuscript of the English Introduction, to Dr. J. Sinha,
M.A., Ph.p., P.R.S., Professor of Philosophy, Meerut
College, for associating himself with this book and to
some of my colleagues for some helpful suggestions.

Raipur : April 1, 1935. V.V.S.



ASSOCIATION

I feel immense pleasure in associating myself with
the valuable and scholarly work of Mr. V. V. Sovani,
M.A., with whom I have been intimately connected for
many years by the closest ties of affection. He is a
distinguished graduate of our College and the Agra
University. He was inspired with genuine love for
Sanskrit literature and philosophy by his father, late
Prof. V. V. Sovani, M.A., of Meerut College and Allaha-
bad University, who was well-known in Northern India
for his profound scholarship in Sanskritic studies.
Mr. V. V. Sovani wrote his ‘A Critical Study of the
Sankhya System”’ as a Research Scholar of the Allaha-
bad University, which was published in the Allahabad
University Studies, Vol. V1I1., in 1931. He has laid us
under a deep debt of gratitude by publishing the
abstract in the form of a book which will be easily
accessible to all interested in the subject. His work
with its historical introduction and highly suggestive,
critical analysis of the Sankhya Karika with its commen-
taries and a2 comparative estimate of their interpreta-
tions will be a valuable guide and a useful book of
reference to all students of Indian philosophy. The
book, fully worked out, with English translations of
the Kirikas and important portions of the commenta-
zies, will be a valuable contribution to the literature
on the subject.

Meerut : Jadunath Sinha.
April 1, 1935.



INTRODUCTION

A critical treatment of the Sankhya has been
essayed in the body of the book. The occasion is here
taken to discuss a few broad principles and to present
some thought-provoking ideas, but I have attempted
only to suggest, not to dilate.

Religion and philosophy will always have an impor-
tant place in ennobling the life of man. Science! can-
not replace them. It is in the nature of too many men.
to crave for something that the mind cannot grasp and
which is beyond the powers of exact sciences to ex-
plain. The modern increasingly scientific world has
not yet been able to solve much of the riddle?, and
whatever comparatively few conclusions science has
reached are liable to be reversed any moment. Who
could expect that many of the Newtonian theories of

1. “The tendency to-day is not to reduce everything to
manifestations of matter—since matter now has only a minor
place in the physical world—but to reduce it to manifesta-
tions of the operation of natural law ’, and concludes * ...
Dismiss the idea that natural Jaw may swallow up religion ;
it cannot even tackle the multiplication table single-
handed. "—Prof. Eddington, as quoted by Ramanand Chat-
terji in the Malaviya Commemoration Volume.

2. ““...The ethers and their undulations, the waves
which form the universe, are in all probability fictitious.
This is not to say that they have no existence at all: they
exist in our minds, or we should not be discussing them;
and something must exist outside our minds to put this or
any other concept into our minds. To this something we
may assign the name reality, and it is this reality which it
is the object of science to study.’’-—Sir James Jeans im
Mysterious Universe.
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Mathematics and Physics would be overthrown by
Einstein’s theory of Relativity ? ‘‘ An apple is attract-
ed by the earth when it falls’’ was said by Newton.
In the popular language, Einstein would probably now
say, *‘ The earth moves up to receive the apple”. A
molecule was regarded as unbreakable. Later on atom
was supposed to be an unanalysable entity but now
that too is supposed to be made of electrons and pro-
tons. Insimple language, energy is supposed to be
evolving matter, a statement which the scientists were
not ready to accept in the past. Consider also the
example of the Elements. More than 96 have been
found out and he who knows the Electronic theory may
some day reduce the number to Unity. Surely a start
has been made by transmutation of lead into gold and
Hydrogen into Helium. If it is possible to get one
from the other, it may be possible some day to get All
from One.

The influence of the West and néw scientific
theories and inventions have helped to change the out-
ward aspect of India but the inner spiritual aspect of
the country has not changed much. There is no achieve-
ment in the world which can compare favourably with
that of Indian speculative philosophy ranging from the
half-inarticulate beginnings in the Vedas to the logical
realism of Nydya and the ethical idealism of Buddhism.
An attempt has been made in the following para-
graphs to show the unity and continuity of Indian
thought and its close relation to life and religion from
the dim dawn of history.

The Aryans of the Vedic period were an energetic
race, ever ready to act and to fight, taking pleasure in
life and work, ready to enjoy the good things which
life offered, manfully struggling against difficulties
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and dangers. They seem never to have doubted that,
inspite of its ills, life is, on the whole, a good thing,
and they cherished the faith that after death brave and
good men go to ‘‘ Elysian fields” where, through the
favour of the Gods, they enjoy everlasting bliss.

But, gradually, the spirit and belief of the people
underwent a profound change. The old simple joy in
life and delight in action passed away, and the view
began to be held that life is not a good thing at all, that
its ills and sufferings are greater than its joys and
pleasures. Death was no longer viewed as a gate to a
happier state of existence, but as the transitioa ipto
other states, all of which are full of sorrow. Great
teachers arose, who taught that, strive as he may, man
can secure no permanent happiness; that life indeed is
nothing but pain; that death will begin only another
round of painful existence. The old Aryans, in short,
had held that life, with all its troubles, problems and
perplexities, is 2 good thing to be enjoyed; the later
Hindus were inclined to the view that, for the virtuous
and sinful alike, all lives are pain and sorrow. With
their minds less fixed on the needs and joys of the
day, these thinkers found leisure also to ponder on the
world and on human life. They began to think that
the way to true happiness lay not in doing and enjoy-
ing, but in the bliss of inward meditation, and that
such meditation could best be carried on in the solitude
of forests, apart from the noisy haunts of men.

When, in that little known remote period, the theory
that man was crushed with the burden of threefold pain,
took shape, and when the popular religion of the period
failed to solve the difficulty except by showing a way
to temporary escape from the pain and sorrow of
existence, the great sages and thinkers turned -their
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attention to the investigation of the origin of pain. In
the actual process of investigation they were faced with
-perplexing anomalies and imperfections in the Creation
and were painfully conscious of the limitations of their
powers. They did not hold any divine agency respon-
sible for this. The origin of pain, they said, was the
-effect of causes, of deeds done, either in this or in a
past life. Then there arose a new question, whether
it was possible for man to put an end to the seemingly
“unbroken and irresistible sequence of the effects of
deeds, and whether the cycle of life and death must go
on for ever.

All action in the world is brought about by desire,
which is based on innate ignorance which makes a man
fail to recognise the true nature of things and ulti-
mately causes transmigration. The darkness of such

“ignorance is dispelled by divine knowledge, which, ac-

cording to every philosophical school, consists of tat-
tva-jiidfna. Universal knowledge, when attained, des-
troys the effect of Karma, which would otherwise
Tesult in a future existence, and thus puts an end to
transmigration, or in other words, brings salvation.

How can man know himself and attain tattva-jiidna
to annihilate the effects of Karma? Here we arrive.at
the parting of the ways. The peculiar bent of the Hindu
mind, illustrated in the principal philosophical and
religious systems of India, diverse though they are, has
the special feature that it tends to and aims at pacifi-
cation of the mind and thus hopes to get rid of the
sufferings of the worldly existence. The different
systems only prescribe different methods. As our pre-
sent work is a critical study of the central features of
the Sankhya doctrine, we shall henceforward confine

.our remarks mainly to the Sankhya, the pioneer
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wise, how could Prakrti ever hope to undertake the un-
paralleled philanthropic task of labouring unceasingly
for the permanent release of Purusa, if one is the nega-
tion of everything that the other stands for? Where
was the necessity of supposing the ultimate plurality of
Purusa, when the reasons for such a supposition are en-
tirely worldly, such as bondage and release of indivi-
duals? The Purusa is always absolutely unaffected by
the influence of Prakrti. Then how can we distinguish
one Absolute Purusa from his kindred? Does not such
plurality imply introducing limitations in Him ?

Was the plurality of Purusa a concession to the
vanity of man? Was the merging of his soul into one
undifferentiated Purusa a poor consolation? Does it
make the Sankhya more attractive? Did Satkdryavida
stand in the way of a single Purusa, because one Prakrti
is three Gunas and their varied combinations® could
bring the whole creation into existence, whereas one
Purusa could not boast of any such power ? How could
he account for the numberless individuals in the ani-
mate world? Were countless Purusas supplied to fill
the whole universe, so that, later on, no difficulty be
felt to start and keep the world evolving ?

5. A concrete illustration of the enormous possibility of
combinations from a very simple mechanism, lock and key :-
* Each tumbler step of a large Chubb key can be given one
of thirty different heights, the bolt step one of tweanty. By
‘merely transposing the order of the steps in a six step key
it is possible to get 720 combinations. By diminishing or
increasing the heights, the possible combinations may be
raised to the enormous total of 7,776,000’ .—A. Williams in
How It Works, pp 435-6.
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Many are the objections raised. To mention a few:
How are Purusas many and Prakrti eternal? How can
they come together? How can the evolutes combine
in themselves the cosmic and the psychological? How
can the original harmonious balance of Gunas be dis-
turbed? Are the tangible things of the world no more
than Gunas in conflict ? Probably Prakrti alone, in the
opinion of these critics, would have been more success-
ful in explaining the scheme than Prakrti with an
addition of innumerable Purusas. The absolute un-
attachment of Purusas is considered a definite hindr-
ance rather than a solution.

If the problem of problems—the Purusas’ evolution
starting propinquity to Prakrti—is solved, much of the
criticism can be silenced, they say.

But where is the problem to necessitate a remedy?
Why is it thought necessary that they are to be brought
together and then a way of its accomplishment search-
ed? Are Purusa and Prakrti not all-pervading and are
they not, then, blended everywhere with each other like
warp and woof ? Evolution under such circumstances
will be unending. Whatever the texts may say, the
released Purusa remains where he was and what he was,
with the difference that Prakrti ceases to affect him.
The release brings no change in prakrti also, because,
though it affects the released no more, it unceasingly
continues its attractions for the unreleased, who will
always be in a vast majority. In short, everything con-
tinues to be what it was and where it was. Prakrti
ceases its attraction for the released—this statement
lays emphasis only on the discriminating knowledge
which makes the Purusa’s standing aloof possible, and
not on the cessation of activity in Prakrti with regard
even to the released.
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Throughout the different periods the leaders of
Indian thought never lost sight of the psychological basis
of metaphysics. Rejecting phenomenalism, the Vedanta
reaches the greatest heights the Indian mind has ever
attained, when evolving a formula to explain the
phenomenon of consciousness. The Sankhya blundered.
In attempting to solve one difficulty, it created
another. It tried to reconcile the philosophical and
the mundane and, in the process, miserably failed over
the former. Contradictions have crept in because of
this failure ; the whole argument has been shaken and
people have been led to think that the Sahikhya pro-
pounders were no better than blind teachers leading the
blind. Shortcomings may be concealed by various
kinds of special pleading, but the inconsistencies cannot
escape the critic’s eye.

Thought-systems are contributory, and their com-
bined message boils down to unity. Time and space
are unending quantitatively but not qualitatively.
Every individual thing in the world comes into being
and disappears, and time and space, as applied to it,
are unending ; but if the world is viewed devoid of
time and space, it becomes homogeneous. So the
world is transitory distributively but not collective-
ly. Prakrti contains the opposing constituents, Sattva
and Tamas, yet they are reconciled by Rajas. So Gunas
both create divisions and differences and maintain
unity also. So the activities of the world form, as it
were, one broad stream, but superficialities, caused
by the predominance of one Guna or the other, lead
men to think there are several separate channels each
small enough to make human knowledge of it possible.
The Sankhya for these reasons is dualistic, with Prakrti
and Purusa as co-eternal. But they are different from
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seach other and neither of them is a cause or effect of
the other. Without the help of the Sankhya, the world
cannot be properly known, and as the unworldly can
be studied only through the worldly, the Sailkhya has
been given an important place by most of the systems.
"Without the many, there is not the one, and without
differences there is not the uniform ; and therefore,
true knowledge implies seeing one in many and many
in one, and seeing uniformity in diversity and diver-
sity in uniformity. If dualism is deficient without the
acceptance of one absolute being over and above
Purusa and Prakrti, which inspite of Him persist and
prove their existence by their opposing natures,
monism alone is not self-sufficient also. Monism
through dualism is just and proper ; but the Vedinta
monism, with Miya to explain the world, is unjust and
improper. Similarly, the two ways to salvation are—
to retain activity but to abandon its fruit; and to
abandon the fruit as well as the action. The former,
that is, objectless activity, means the substitution of
major for minor desires, of collective for individual
good, of soul-care for bodily care. Sankhya sany3sis
who abandon the prescribed duty are in the wrong,
because instead of foregoing the fruit they forego duty
itself.® Sany@sa is self-centred, while Karma-yoga is
community-centred. The latter’s outlook is broad
because it procures a man’s own good, through that of
the community.

6. ** A result of the combined doctrine of transmigration
and karma is that it paralyses action, drives to asceticism,
and makes action self-regarding, since it becomes the aim
of every man to win salvation for himself individually by ac.

quiring the right knowledge *’.—Macdonnell in Comparative
Religion.
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The exposition and justification of the Sankhya
theories follow. So far, the reader has been prepared
for the right perspective in which to judge them. Con-
sidering the interdependence of different thought-
systems, 2 man concludes, that there is no reason for
followers of one system to think compelled to pick
quarrels with others and holes in their system. So
common a practice leads them to absurd exaggeration
of the importance of their own tenets and deprecation
of those of others. It leads them also to claim their
system as complete and flawless for all and at all
times ; and to deny any truth in others. But in this
variegated world no one system can boast to supply the
needs of all individuals. One system suits some, and
another suits others. A greater and greater realisation
of this truth will keep each system within its limits
and promote co-operation between all. Each has some-
thing to teach and something to learn.



A CRITICAL STUDY OF THE SANKHYA
SYSTEM ON THE LINE OF THE SANKHYA-
KARIKA, SANKHYA-SOTRA AND THEIR
COMMENTARIES

The aim of the paper is to give a clear-cut exposi-
tion of the Sdrtkhya in its more developed form. Such
explanation is intended to reconcile the many surface
irregularities, seeming incongruities and superficial
inconsistencies, which usually strike the casual reader
and critic. Such misconceptions are not the lot of the
unwary and the uninitiated cnly. All have with one
voice deprecated this or the other aspect of the system.
In view of its general misunderstanding by all and
sundry, a new treatment of the subject will not be out
of place.

A perfect thought-system should naturally grow
out of its initial fundamental postulates, which do not
require recurring subsequent reinforcements to ac-
count for all its developments. An attempt is made
below to show that the Sankhya docs satisfy these re-
quirements and that there is really no justification for
the clamour which is usually raised against it.

There are two broad aspects of the Sankhya which
must be clearly distinguished in the present study; one
is the Sinkhya before Iévarakrsna’s kiriki and the
other is the Sankhya after kiriki. There are un-
doubtedly many more types of the Sankhya besides
those which we shall have occasion to touch upon in
course of the brief survey of the history of the
Sankhya. This review is necessary for a fuller insight
into the meaning of the karikd terminology and the
development of the karikd conceptions. The above
divisions into pre-kdrika, kdrikd and post-karika
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Sankhya are not intended to represent water-tight
compartments without overlappings. The basis of
classification in the three groups will be similarity of
tenets and not mere chronological sequence. The
consensus of opinion is that the pre-kirikd Sankhya
marks an embryonic state and that the post-kiriki a
state of deterioration from the settled form in the
karikd. The pre-kariki Sankhya is vague and no com-
plete book on the subject is extant. The few references
we have are to be met with in unexpected, out-of-the-
way contexts and these too are often found indif-
ferently mixed up with other heterogeneous material.
In dealing with this topic, therefore, emphasis will be
laid only on facts that have in any way contributed to
the shaping of the classical Sankhya.

The Sankhya is one of the oldest systems' of
thought and we {ind it already prominent at the
threshold of philosophical enquiry. The pre-karika
Sankhya is the characteristic product of an India newly
stirred to its depths by the impulses of creative philo-
sophical activity. In this period, the great systems of
Indian thought have their fountain-heads. These
springs were to remain, however, for long, mere rills
and rivulets of negligible magnitude, till in the period
of the Upanisads we have them swelling into a
mighty boisterous current, and this in its turn was to
split up and settle down finally into the six familiar
channels of Indian philosophy which have watered
through centuries this ancient land. The pre-karika

! “System’in this context does not imply that the
Sankhya had from the very beginning a well-planned scheme
with some definite author to its credit, or that its tenets
had taken their final shape.
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Sankhya, in the meanwhile, may be considered g2
notable legacy of the early thinkers.

The word Sankhya first appears in the Santiparva
of the Mahibharata; and Sankhya and Yoga in that
book have been referred to as ‘ sandtane dve.’ Sankhya
at times stands for knowledge only and in that sense
it has to be distinguished from the Sankhya, which is
the name for a particular system. Sankhya standing
for the system should not be derived to mean ‘number’
because enumeration is not a characteristic feature of
the Sankhya. Other Indian systems far surpass it in
this respect. The natural and traditionally accepted
interpretation is from Sankhya—buddhi or knowledge.
The term Satkhya was earmarked after a time for the
particular system which believed in liberation through
true knowledge of the difference of Prakrti and Purusa.
Jacobi refers to parisankhyd and distinguishes the
practice of the Sankhyas, who, when explaining the
significance of a conception, give an cxhaustive enu-
meration of things contained, from that of the Vaise-
sikas, who give the vis'esas or distinctive qualities.
Gunaratna® holds that the Sankhya derived its name
from its first founder, Sankha.

The Sankhya was ignored, it is often said, on
account of its atheistic tendencies. This argument as
it stands is not correct. The Sankhya was classed
amongst the orthodox systems and therefore it always
ranked higher than the monistic philosophy of Sankara
in which everything was reduced to non-entity except
Brahman, or than the deistic Vaisnavaite and Saivaite
doctrines. The acceptance of the authority of the

? In his commentary on Saddar§anasamuccaya, p. 22,
Bibliotheca Ed.
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scripture may have been a device on the part of the
Sankhyas, but it was successfully carried and they
enjoyed all the advantages of an orthodox system with-
out losing their own characteristic of maintaining the
system purely rationalistic. ‘To allow free thinking,
they are said to have denied the existence of God,
which would hamper the progress of pure reasoning in
ignorant minds. But the reason was otherwise. There
was no place left for Him in the system, and Indian
thinkers and Indian followers were bold enough to carry
their conclusions to the logical ends, however horrifying
the results may be to the popular mind, or they did
not remain horrifying because they were logical.
Besides, the Sankhya has not openly rejected the
authority of the Vedas. It has definitely accepted the
$rutipramaina as one of the praminas, though $ruti has
a wider sense in the Sankhya, meaning correct tradition
or authoritative statement. The Sankhya-Stitra has a
penchant for referring to $ruti for wvalidity. But
judged otherwise, the Sanikhya has relegated anus’ravika
methods in the removal of misery to a secondary place,
though they are called pras‘asya, in comparison to the
Sankhya method which iss'reyan. Sankara and other com-
mentators of his type have questioned the Sankhya inter-
pretation of some $ruti texts quoted for authenticity.
The Sankhya is traced back to as early a text as
the Rgveda, the hymns X, 221 and 129 of which give
an idea of the creation of the world remotely resembl-
ing the series of Sankhya evolution. References are
made also to Atharvaveda, X, 8 and 43, which mention
the lotus flower of nine doors, covered with three
strands, and to Satapatha‘and Sinkhiyana Brahmanas
in which Atman is called the twenty-fifth principle.
But these point to the critics’ ingenuity. The Sankhya,.
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or rather no philosophical system, can be easily traced
from the Vedas. They were most likely composed
when the Aryans were afraid of the natural surround-
ings of a newly discovered country and their thoughts
were taken up in remedying the immediate evil and
so they had no leisure to indulge in philosophical
inquiry. But there is no denying the fact that the
Sankhya had its'origin in the Upanisadic literature, from
which it slowly branched off into separate existence.

The crude materials from which the Sankhya grew
as a well-knit system of philosophy are strewn in great
abundance over the whole Upanisadic literature,
though they were arranged later under the Sankhya,
For that reason it is repeatedly urged by Western
scholars that the Brahma-Stitras of Bidariyana, which
are a samanveya form of the Upanisadic philosophy,
truly mean what Ramanuja rcpresents and not what
Sankara superimposes. The crowning theory of the
Upanisads is not pure dualism, but it is not unqualified
monism also. It is preferably qualified dualism. They
represent a period of great activity and Sankara’s
theory of May3 and its later developments had no
chance of finding a place in them.

Kapila® is considered the author of the Sinkhya-
Sitras as well as the first teacher of the Sifikhya. gne
Kapila cannot be both, because it is generally gelieved

that the Sdnkhya-Siitras were compiled about the 14th
century A.0.* He is not a historical person. His

# Ahirbudhnya Sarhhitd says that his theory was Vaispava
and Vijiana-Bhiksu has also emphasised the theistic charac-
ter of the Sankhya-Satra.

4 Not later than Sarvadarfanasarmgraha because one
siitra is quoted by Madhvamantrin, who is a contemporary of
Midhavirya.—' Sources of Vijayanagara Hist.,’ p. 51 and
J. 0. R., Madras, 1928, p. 148.
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name occurs in various contexts and somehow it came
to be associated with the Sankhya. He was known as a
siddha in the literature of the Nithas and in the rasiya-
nasistra.® In the Bhagavadgitd, he is referred to as the
best of siddhas. His case is classed in that of janmasi-
ddhi. The assumption of nirmanakayae in Vyasa’s com-
mentary on Yoga-Sitra, 1. 25, attributed by Vacaspati
to Paficadikha, implies that the Master had no physical
body. He appears in Svetd$vatara, 5. 2, as identical with
Hiranyagarbha. In the epic he is identified with Agni,
with Visnu and Siva, and allsorts of views are attributed
to him, and he is the teacher of a number of sages.
Sankara refutes the argument that Kapila of the Vedic
texts was any great personage and identifies him with
the Kapila who burnt the sons of. Sagara. Buddhist
legends mention him as a predecessor of Buddha.®
Karika 70 places Asuri next to Kapila. Asuri and
Paiicasikha are mentioned in Mahabhirata (12. 219) as
teacher and pupil, from which is picked up the state-
ment of the Karika. The Sankhya has an unbroken
tradition from the time of Paficasdikha" as indicated by
s'isyaparamparayigatam in Karika 71. He is considered
to be the author of the first regular book on the subject
and in that light, Bialardma, while interpreting samakh-
ydtam in Kirikd 69, says that the word means that
Kapila only harangued and did not compile any book,
the task being left to Paficasikha. In the Mahabhiarata,
Janaka professes himself to be a disciple of the beggar
Paficasikha, belonging to the family of Paradara.
Mah@bhirata and Yogabhdsya present different accounts

 Vide the Introduction of Jayamangala by Pandit
Gopiniatha Kaviraj. ® Compare Brahmajilasiitra.
" Assigned to first century A.D,
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of Paficasikha’s philosophical position. Mahabhirata
itself has two separate views attributed to him in 12. 32}
and 96—112. His views in 12.219 do not correspond
with the Sankhya. He there holds bala as the sixth
organ with reference to organs of action as manas is the
sixth organ in relation with the organs of perception:
His views correspond more with the Vedinta, where
the separate existences of the individual souls finally
merge into Brahman. He is considered the author of
Sastitantra in Chinese tradition,® and Svapnesvara in
Kaumudiprabhi assigns Sdnkhya-Pravacana-Sitra to
him. Vicaspati identifies certain passages in Vydsa’s
commentary on Yoga-Siitra as his and they reappear in
his name in the Sankhya-Siitra. From these extracts
it can be said that his work must have been in prose.
His views are more Jogical—that the souls are atomic
in size, otherwise they could not be infinite in number;
that the eternal connection of spirit is due to lack of
discrimination’ and not to works or to psychic body.
Buddhist texts mention a Gandhabba Paficasikha.!®

The Chinese Sankhya-Kirikd mentions Girgya
and Ulidka as Sankhya teachers. In Buddhacarita,
Arddakalama refers to Jaigisavya, Janaka and Pardsara as
persons who obtained liberation through the Sankhya.

8 Compare Jayamangala.  * Cf. Sankhya-Sitra, 6. 68.

10 Asuri and Paficas’ikha adhere to a theistic Safkhya
that resembles the Sinkhya in the Mahédbharata.—Radha-
krishnan, Paficadikha agrees with Caraka. Caraka excludes
Purusa from the list of tattvas and Cakrapani thinks that
Prakrti and Purusa both being unmanifested have been

counted as one; Tanmitras are not mentioned and senses
are bhautika.—Dasgupta, ‘Hist. of Ind. Phil, p.213.
Paiica$ikha probably modified Kapila’s work in atheistic
light as shown by ‘fena bahudhii krtam tantram’ in Karika 7.
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Kirikd 72 declares that the subject-matter of the
Saptati is based on Sastitantra with the exclusion of
akhyayika and paravada. The Kirikd is perhaps a later
interpolation because the Saptati ended at Karikd 69
where Gaudapiadabhisya finishes.!! Does Sastitantra
represent a work? The commentators do not touch
the point. They differently enumerate the sixty
topics that cover the whole Sankhya and that have been
successfully incorporated in the body of the Saptati.
Vicaspati quotes Rijavirtika, which is in anastubha
metre for theif enumeration while Jayamangala repeats
the same in upgjati. Paramirtha also quotes the same.
The ten maalikarthas, according to others, represent
the common or individual qualities of the tattvas, but
Narayana represents by them the twenty-five tattvas
themselves, though their classification is strange—
(1) purusa, (2) prakrti, (3) buddhi, (4) ahankara, (5-7) three
gunas, (8) tanmatra, (9) indriya, and (10) bhota. Ahir-
budhnya-Sarhhiti takes Sastitantra for’ a book having
two mandalas of 32 prakrtis and 28 vikrtis. Chinese tradi-
tion refers to a Sastitantra of 60,000 verses and this
can be a misinterpretation of bahudha krtam tantram, as
denoting that an extensive book was composed. There
is the possibility according to Schrader of two Sasti-
tantras—one in prose, the other in verse.?

! See ahead, note on Karika 70.

13 Vacaspati Misra in Bhamati attributes Sastitantra to
‘Viarsaganya, which can be supported by the Chinese tradi-
tion which ascribes Vindhyaviasa who is identified with
Tévarakrspa with rewriting of Vrsagapa's work; but if
Viarsaganya is the teacher of Vindhyavasa and Sastitantra is
attributed to him, it is not probable that so late a work should
have been the basis of the Karikd. But there isa doubt as
to the identification of Vindhyavisa with I$varakrspa.
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Max Miiller elevates the Tattvasamdsa to the
-pedestal of the basis of all later Sankhya works. His
arguments are that it is more popular amongst the
panditas than the Karikad; that it is a bare enumeration
-of principles and has many technical terms that are not
met with in later works. For these very reasons Keith
.and Garbe assign it a later date.”® 'The very name
suggests that it is an abridgment of some bigger work.
The mention of duhkha looks like a device for novelty;
and the acceptance of devatds over indriyas and bhutas
:shows the influence of later Vedanta.

The appearance of I$varakrsna’s Karikd* removes
a period of uncertainty’® because it provides a clear
.and definite exposition of the Sankhya to this dav. It
has been the basis of all later Sinkhya treatises and
«criticisms. 'The date of I$varakrsna!® is to be deter-
mined by Chinese sources. Paramirtha left India in
546 A.p. and translated a work which resembles the
Kirikd and a commentary on it in his last period of
literary activity which falls in 557-568 A.p. Another

1% Older than seventh century A.D., because it is referred
‘to in Bhagavadajjukiyam and in Mamandur inscriptions—
J. O. R,, Madras, 1928, p. 145.

% The Manimekhalai account of the Sinkhya, a Tamil
work, which has been assigned a date earlier than that of
the Karikid differs in many respects from the Kairiki—]. of
Ind. Hist., Dec. 1929.

5 Dasgupta divides the Sankhya into three strata—
-(a) theistic, details of which are lost, but which is kept in a
modified form in Pitadjaladar$ana; (2) atheistic, repre-
sented by Paficaikha; (3) atheistic modification as the
.orthodox Sasnkhya system.

16 Syapnesvara identifies him with Kalidasa,
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Chinese tradition is that Vindhyavdsa,® who is some-
times identified with Ivarakrsna, comes before Vasu-
bandhu. The date of Vasubandhu was placed in the
last three-quarters of the 5th century, but it has been
pushed back by N. Peri a century earlier and further
pushed by V. A. Smith to 280-360 a.n. Therefore,
I$varakrsna cannot be placed in the 4th century as
Keith"™ does. Dr. Belvalkar thinks that Vindhyavisa
wrote a commentary on the Kariki. He places I$vara-
krsna in the first century A.p. or the 1st half of the
2nd century. According to him Matharavrtti is the
basis of the Chinese translation and I$varakrsna must
be at least two centuries earlier than Mithara because
his Vrtti is confused and it often misinterprets the
Karikda. But how can Dr. Belvalkar reach his date?
He cannot utilize the date of Vasubandhu and he must
depend on the translation by Paramirtha of the Karika
and Matharavrtti that appears in 557-568 for his
evidence. Therefore, his date is entirely based on the
contused nature of the Vrtti and the time it must have
taken to become so popular as to be picked up by
Paramairtha for translation. But why allow that time?
Paramartha may not have had another recourse but
utilize the Vrtti which, though fresh, was essential on

" View of Vindhyavisa as reported in Siokavarttika,
393, 704; Bhoja on Yogasiitra, 4, 22; Medhatithibhasya,
1. 55; Syadvadamaifijari, 117, and Guparatna on Sarva-
daranasangraha is not always consistent with that of
ISvarakpspa.—XKaviraj in Introduction to Jayamangala-
Vindhyavasa accepts only two types of inference and no
sithsmas’arira.

18 Keith at another place holds that he cannot be later
than 300 a.p.—' Sankhya,’ p. 43.
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account of the very brief character of the Kariki itself.
Prof. A. B. Dhruva thinks” that Anuyogadvirasiitra
should be assigned to the latter part of the first
century A.D. because it deals with Buddhism generally
and does not refer to Nigirjuna, Aryadeva, Asafga and
Buddhaghosa; while in dealing with the Siaikhya it
points to three works besides the general work of
Kapila; and so he places the Kirikd in first century
B.C. and Mathara in the early part of first century A.p.

Dr. Belvalkar does not consider that Hiranya-
saptati is the same as the Karikd. The work may have
been so named because it brought to the author so many
gold pieces, or because it treats of Hiranyagarbha. It
can be a commentary on the Karikd by Vindhyavisa.
Dr. Takakusu and Prof. Dhruva identify Hiranya-
saptati and the Kirikia, and according to Prof. Dhruva
it was wrongly attributed to Vindhyavasa.

There was a very early commentary appended to
the Kirikd as proved by the Chinese translation. Dr.
Belvalkar identifies the commentary with Matharavrtt1,®
because there is a great similarity between the two and
passages, which are in the Chinese translation and
which are not in Gaudapidabhdsya, are to be found in
Maithara. The Chinese translation is not verbatim. It has
been amplified at places to make easy for the Chinese
to understand and to conciliate with their views,

Gaudapiadabhidsya is an abridgment of the Vrtti
and therefore this Gaudapada cannot be the famous

¥ Vide his paper in the proceedings of the First Oriental
Conference.

% Takakusu holds that neither Gaudapadabhisya nor
Mitharavrtti can be the original of the translation, but it has
some earlier commentary on which these are based.
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teacher of the teacher of Sankara. He has been refer-
red to by Alberuni who refers to one more commentary
on the Kiriki and he ought to be earlier than Viacas-
pati. How then to account for the non-appearance of
the last three Kirikis in the Bhisya? Gaudapida
comes later than Mathara and therefore their absence
in the Bhasya cannot prove that by the time of Gauda-
pada the last three Karikds were not interpolated; it
may be an oversight of his.

Jayamangald is wrongly attributed to Sankara.”
It cannot be his on account of the slipshod style.
Benediction to Lokottaravadi muni makes it awork of some
Buddhist. Sankardrya has to his credit two commen-
taries—on Kamandaka’s Nitisira and Vitsydyana’s
Kamasiitra, known as Jayamangala. This very person
seems to be the author of the commentary with that
name on the Kirika.

A more important side of the study of the early
history of the Sankhya is to see how it gradually deve-
loped into the classical form. The Sankhya of the Upa-
nisads is theistic and the dividing line between it and
the Yoga is not clear. The Upanisads do not present
a settled form of the Sankhya. The number of the
tattvas, their order and their conception remain to be
made definite and uniform. The subjective side of
the gunas possibly develops from the conception that
the individual self was the result of the envelopment
of the Absolute in the three gunas. ‘The actual

! See Introduction to Jayamangald by Pandit Gopi-
natha Kaviraj; besides Mr. Kavi identifies him with the
author of Yogasitra-bhagyavivarana and places him about
1400 a.0.—Vide Literary Gleanings in Q. J. of the Andhra
Hist. R. 8., Oct. 1927.
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influence of these tendencies on the final shape of the
Sdnkhya cannot be ascertained on account of lack of
historical data. As long as the one or two cardinal
principles, e.g., svariipa of purusa and prakrti, were not
settled, these stray currents of thought and appea-
rances in the Upanisads and other literature may have
helped in the formulation of the Sankhya concepts;
but once they were suggested and ready, the system
could stand on its legs and follow unhampered and un-
assisted its course of development. It must have re-
mained dependent on extraneous matter till that light
did not dawn ; and next it must have rejected all un-
accommodating material. Besides reservations are to
be made on the subjective side. Inspite of the ideas
prevalent, the conception may have come in a moment
of inspiration—though such flashes can also be ex-
plained as a product of the imperceptible influences
of the times.

The extreme disinterestedness of Purusa and the
claim of Prakrti, constituted of three gunas, to account
for all the inner and outer world independently, as the
Prakrti’s different manifestations without any inherent
change, make the Sankhya what itis. The earliest
definite Sankhya work that has come down to posterity
is the Karikd. Another important work, though not
from the viewpoint of time, but from the viewpoint of
development of thought is the Sankhya-Siitra. It
comes much later and it softens dualism of the Karika.
The Kariki is a composite, short, complete work and
it has the advantage, on account of its early date, of
having received the attention of a mass of commentators
within and beyond the Sankhya pale. They put their
own stamp on the text. They are the reflex of the
then conditions and they create many new centres of
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interest and activity. On account of these facilities a
textual study of the Kiriki in its necessary and con-
troversial details is attempted below. It is commonly
read with the Tattva-Kaumudi and therefore Vicas-
pati’s explanations are at times left out to be supplied
by the reader.

KArikA 1.*—-All pain” is manase but it is divided
into three groups on the ground of its separate causes.
Manasa (adhyatmika) pain has been defined by Gauda®
as separation from the desired and association with the
undesired. Cessation of pain is not possible in the
Sankhya because pain being a form of gupa and the
latter being eternal pain must ever exist. Pain is only
suppressed and its recurrence is not possible because
the seeds of ignorance, wherefrom pain sprouts, are all
burnt.

Vicaspati has laboured hard to show that it refers
to the concept formed of threefold pain and not to the
whole compound. But what has he gained thereby ?

Bhautika according to Vacaspati includes trees and
stones and his division is based on the four classes:—(1)
born of the placenta, (2) born from eggs, (3) born from
perspiration, and (4) born by bursting open the soil.
Niriyana understands by bhiita things that are harmful
to mankind. Gauda thinks that it means the five gross
materials.

#? Yoga holds that our desire for liberation is not actuated
by any hedonistic attraction for happiness or even removal of
pain, but by an innate tendency of the mind to follow the path
of liberation. Also compare Suzuki—*' Mahiyina Buddhism.’

?* Gauda stands for Gaudapida.

* gprmmfararagar agfimm® 6
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KARIKR 2.*—Avis'uddhi means some fault in the
details of the performance of prohibited slaughter.**But
how, for example, is animal sacrifice at all permitted ?
The reasons are :—{irstly, shortcomings falling, under
oidhi or nisedha do no harm?; secondly, the minor details
help only in the fulfilment of the sacrifice and they
have no bearing on the results®; thirdly, kims@ for man
is disallowed and as such it is harmful to man, but it
brings no blot on the sacrifice®”; fourthly, the prohibi-
tion of Aimsd applies to all cases generally, but because
nisedha has not been specially mentioned in the chapter
on sacrifices it does harm to man alone.® The above
attempts are to prove sacrificial slaughter as absolutely
harmless, but that is shooting above the mark because
then it would not remain avis'uddhi.

Max Miiller has strained the meaning of s’reyin to
show that there is no open hostility against Vedic rituals
in the Sankhya.

Vyakta is generally defined here by Vicaspati as
other than avyakta. Some restrict it to mahabhitas only.
The differences are important because they create
confusion later, when the objects of the difterent
means of cognition are discussed. The contention of
the Sankhya Karikd is that everything except Purusa
and Pradhdna is an object of Pratyaksa and as such
vyakta, and, therefore, efforts are made to prove the
existence of Pradhina and Purusa by inferencc, while
no efforts are made to prove mahat, ahankira, ctc. But

* Candrika. ® Candrika. * Balarima.
¥ Kalpataru and Parimala on Bhamati.
® Bilarama.

* zoaggwlas: @ af afyanfemag: )
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Vicaspati on Karikd 6 changes and makes vyakta =
earth, etc., which even a mudstained farmer can see,
and atindriya = Pradh@napurusadi forms the object of
inference. Adi will stand for sense-organs, etc., which
have been elsewhere explained by him as the objects
of samdnyatodrsta form of Anumana. Another explana-
tion of the differences in the meaning of vyakta is that
at times 8 prakrtis® are admitted because if the other
seven are not pure prakrtis, they are at least prakrti-
vikrtis. Vyakia may have been made equal to earth,
etc., because of the real part they play in differentiat-
ing knowledge.

KArIKA 3.*—The test of prakrtitve 1s said to be the
capacity to produce another tattva, and tattvas are to be
judged by differences in sthilatd and indriyagrahyata.®
Such a definition was necessary to include mahat,
ahankara and tanmatras and to exclude indriyas and bhitas.
There was no necessity of accepting the transforma-
tions of bhftas as separate taffvas because the bhiitas by
themselves were enough to bring a complete disc-
riminative knowledge.

¥ Gita 7. 4 gives the five bhitas and the threefold
antahkarana as the eightfold prakrfi. It may be a popular or
an earlier doctrine,

%° Some wrongly say that the test of sthulafa applies to
mahat, ahankdra, tanmatrds and indriyas while indriya-
grahyata to bhitas. Their view is based on the invisibility
of all else except bhifas. On the other hand both tests
should apply to all cases; some being prominent in some
cases.

* genntalasicirgio: ssfafazaa: qv)
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KARIKA 4.*—Viacaspati has followed the practice of
‘Nyayasfitras in introducing this Kirikd when he says
that general definitions of the means of cognition are
-given in this and the vis'esalaksane follows.
dure is justified there by the text itself, but here the
Kirik3 is devoted to enumeration only.

The proce-

The pramana table below shows how the definitions
of the different praminas are not settled and therefore
they are classed under different categories by the
.same commentator or by different commentators taking

-the shade of meaning that appeals to them.

Name. Pratyaksa. Anumina. Sabda. No pramina.
j | "
‘Upamana | Vicaspati ... Vicaspati I Gauda I
. Maithara : Viacaspati
i Jayamangald | Jayamangala
Vijiiana ]
|
Arthapatti e . Gauga l
1 Vicaspati
! Jayamangala 1
.Abhiva Vicaspati . Méathara ... Gauda Candrika
Vijfidna, |
Jaya
-Sambhava Vicaspati ...! Gauda Vicaspati
Miathara ... Candrika
Jayamangala |
Aijtihya oo Mathara ! Gauda
Candriki
{ Vijdiana
Pratibhd | Jayamangald | Jayamangala { Jayamangala
Candrikd ... Gauda Jayamangala
t

* TeATREREAST |, gAgwelaF e |
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Sarvapram@nasiddhatvat means that the three enu-
merated pramdnas include all the remaining means of
cognition® that are added by other systems. Nirdyana
distorts the sense and interprets—they are the only
three means of cognition because they are accepted by
all pramiirs and to apply this sense to all cases, he has
to make a further supposition that Vaisesikas are no
pramatarah because they do not admit s'abdapramana.

KAriKA 5.*—Vijfidna questions the possibility of
final cognition in buddhi for two reasons :—firstly, the
expression pauruseyabodha will become meaningless and,
secondly, if the reflection alone of purusa is thought to
serve the purpose, it cannot do so because it is unsub-
stantial, fuccha. The answer is that the image of a life-
less object may not be fit to cognize but the case is
different with the image of a cetana.

In Gunaratna’s commentary® there appears 2 line-
“pratiniyatadhyavasayah s'rotradisamuitho’ dhyaksam,” which
is in the same metre as the Karikd. It can be admitted
as a reading of the Kirikd only if grave changes are
permitted in the other half of the Kirikd or if one
more karikd is added, because the other line has nc
mention of ganumana.

Vicaspati turns lingalingipirvakam into faultless
definition by repeating lingi once more. But Jaya-
mangald interprets differently altogether—sometimes
the inference is lingapirvaka and sometimes lingipirvaka,

e. g., inferring cuckoo from her voice, or inferring her
voice from the cuckoo.

¥ Vicaspati, Jayamangald, Mathara.

* On Saddar$anasamuccaya, Bibl. Ed.. p. 108.

* sfafiwarsran o, Hfrawgaarem )
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Trividha anumdna®® has everywhere been made to
represent piirvavat, s’esavat, and s@ményatodrsta ; but they
have been so variously interpreted that the uniformity
remains in name only. They respectively mean—
firstly, an in{erence where the vyapya is seen, one by
the method of exclusion, and an instance of the inferred
of which is not seen; secondly, that it is from cause to
effect or of a future happening, that it is from effect
to cause or of a past occurrence, and that there is no
relation of cause and effect or of present object:
thirdly, frividha is made equal to tririipa, i.e., paksa-
dharmata, sapakse sattvam and pvipakse asattvam, which do
not remain a classification of inference but denote the
three essential conditions of a valid inference; fourthly,
they mean kevalanvayi, kevalavyatireki, and anvaya-
vyatireki.® The observations made on the pramana table
hold good with this analysis also.

Apta is restricted not only to Vedas but it includes
all proper sources and sruti means the knowledge
produced by sentences, and this sense can be extracted
by laksana or laksitalaksana. Firstly s’ruti is to be ap-
plied to any ordinary or Vedic sentence and then it is
to apply to the knowledge produced by such sentences.

% Sankhya inference was probably from particular to
particular on the ground of the seven kinds of relations
mentioned in Tatparyatiki.—Dasgupta, ‘Hist. of Ind.
Phil.,” p. 269.

¥ See for a detailed treatment Prof. Dhruva’s paper
on ' Trividhamanumianam ’ in Proceedings and Transactions
of the First Oriental Conference, pages 251-280.



20 A CRITICAL STUDY OF THE SANKHYA SYSTEM

KERIKA 6.*—The majority® thinks that there was
no necessity of giving the objects of drstapramana,
because even an ordinary man knows them and there-
fore it takes the first half of the karika to mean :—
invisible objects are known by s@mdnyatodrsta type of
inference. Candrikd interprets the same line dif-
ferently—common visible objects are known by drsta
and the invisible by inference. It has defined s@Zminya-
todrsta as an inference from other than karyakarana rela-
tion and that may be some reason for its interpreting
the karikd differently. Vacaspati includes s'esavat in
samanyatodrsta, but his samanyatedrsta alone even is of
help in most cases, whereas that of Candrikd cannot
infer Pradhina and Purusa.

Adi in prakrtipurusadi of the Tattvakaumudi can only
be interpreted as tatsarmyoga®™ and not as mahadadi;*
otherwise it is redundant.

KArIKA 7.1—A similar karikd appears in Patafijali’s
Mahibhasya 4. 1. 1,® and there is every possibility that
T$varakrsna borrowed his ideas from that karikd. The

% YVicaspati, Gauda, Mithara, % Varm$idhara,

51 Balarama; compare Sankhya-Sitra 1. 103; also see note
on karika 2.

% Dasgupta strangely holds that such an enumeration is
not seen in any other systern of Indian Philosophy and he
therefore suggests that it is the verse of a Sankhya book
paraphrased by Iévarakrsna.

* mrEeaasg wgatEamt afatgrgatang
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causes given in the Mahadbhasya are six and all of them
except tamasdvrtatvat correspond with those given in the
Sankhya-Karika, and that too may be partially made to
agree with abkibhavat. The latter has made improve-
ment over the former in number. It is not clear why
both separately mention indriyaghatat and mano navastha-
nat. Manas is also an indriya. Candriki gives scope to
add any number to the eight causes. Maithara adds
four and Vicaspati one. Jayamangali reduces them to
four—defects of space, of sense-organs, of objects and
of other things. To be more exact they can be reduced
to two—defects of the objects and of the sense-organs.
Des'adosz and arthantaradesa are no more than defects of
the objects. The eight causes of the Sdnkhya-Karika
can be similarly reduced to two.

KirikA 8.* —Inconsistency in Vicaspati'sinterpret-
ation, similar to that pointed out above in kérikas 2
and 6, again crops up here. He introduces the kiriki—
What thenis the reason for the anupalabdhi of pradhdna and
others? Why does he use the plural form in Pradhana-
dinim 7 Does he want to introduce mahat, ahankara, etc.,
also ? But at a later stage he mentions only Purusa and
Pradhana. These are all irregularities, which may be
due to his uncertainty on the point. The plural can be
explained if many pradhinas are admitted but the
karikd never mentions it.

KAirikAis 10 and 11 show that prakrtisaripam and
prakrtiviripam are common attributes of all vyakta, but
they can be separately adjusted, the former applying
to prakrtivikrtis and the latter to vikrtis.

* HlermraggrekvatwEE, sHcagreion: |
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KARIKA 9.*—Keith® correctly observes' that ‘¢ the
last four arguments which are in effect but two, rest on
the perception that in the product the original material
is contained, though under change of appearance, and
that definite materials give definite and distinct results;
the first argument, on the other hand, rests not merely
on the fact that the coming into being of any object
save from a definite material is not observed, but also
on the argument that if a thing does not exist there can
be no possibility of its doing anything >’. He must have
grouped together in the first instance upadanagrahanat
and s'aktasya s'akyakaranat, and in the other sarvasambha-
vabhavat and kdranabhavat.

Vacaspati and Jayamangald mean by grahapat=
sambandhat; but Gauda, Candriki and Mathara take it in
the literal sense of procuring.

KArIxA 10.t—The explanation of Vicaspati and
‘Candriki that vyakta is many because buddhi, etc., are
different with each Purusa, seems more correct because
the opposite suits to one Pradhina which is common
to all Purusas. Gauda, Mithara and Jayamarngali hold
vyakla many because mahadadi are twenty-three.
Vijiidna introduces a farfetched sense—vyakta is many
because it is different with different periods of creation,
sarga. In his opinion, if the word is interpreted other-
wise, Pradhina will also become many on account of
the three gupas. Bilardma points out the fallacy in

% In ‘ Sankhya System,’ p. 73.
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ATTRIBUTES OF VYaKTA 23

Vijiidna’s argument—Prakrti is not divided into
separate entities by the gunas.

The best explanation of savayavam is that in which
parts and wholes are mixed up.* It is also described
as one in which sound, touch, etc., are found.* But
all vyakia has not the qualities of sound etc. Some
take it to mean that which has gupas,* others one which
has the two aspects of adhyatmika and bahya.® These
explanations also do not cover all the cases of vyakia.

Candrika says that avyakfa is niskriye because it
-does not suffer s'antadikriya; but then tanmitras will
fall out from the manifest, vyakta. Jayamarigald says
that kriya means samsarana and therefore, though
Pradhana creates the universe, yetit does not move
because it pervades the three worlds. Vijiiana re-
moves *the difficulty by explaining kriya as some
-definite action like adhyavasiya, etc.

Hetumat means one that has a cause.** Mithara
makes hetu=karaka and jiapaka, and according to him
Pradhiana is also kdrake. But how then will these attri-
‘butes be restricted to vyekta alone,

As'rita means existence in its cause® or in its
parts.* It means vrttimat according to Candrika.
Jayamangala explains the purpose in separately men-
tioning hefumat and as'rita when they approximately
mean the same :—the former means that a thing is
produced and the latter means that that thing finds
shelter in another.

Mahat, etc., also pervade the world. Why are
they then called avyapi? They pervade only in a

# Vicaspati, Gauda. # Gauda, Jayamangala.
42 Candrikd, Mathara. 4 Jayamangala.
™ Vicaspati.  * Vicaspati, Aniruddha.  * Vijfidna.



24 A CRITICAL STUDY OF THE SANKHYA SYSTEM

secondary serise because they cannot pervade their own
cause.”

KArikA 11.¥*_Bilarima says that Pradhina is three
gunas itself and therefore it cannot be their d@dkara. To
remove this difficulty he gives two explanations—
firstly, that gupas here should be taken to mean
pleasure, etc., which are the qualities of satfve and
others; secondly, they should be applied to Pradhdna
in the manner ‘ trees in a forest.” Vams$idhara says
that gunas are in the form of kdrapa in mahat, etc., and
in the form of samiha in Pradhina. Do these com-
mentators, then, mean that mahat, etc., have something
motre than the three gupas and that gunas are not in the
form of kdrane in Pradhdna? These are unnecessary
differences pointed out. How the tenmitras will be
triguna? They do not possess the qualities of pleasure
and pain. They are triguna because they are the pro-
duct of ahankara and because they produce the bhitas,
both of which possess pieasure, etc.

Saminya means common to all like a mulyadasi.
Candrikd gives an optional interpretation—alike on
account of possessing gupas. Viacaspati thinks that
sd@minya and visaya have been purposely used to refute
the principles of Vijfidnavadins that objects have no
external existence ; they are vijidnamaya.

Purusa is opposite of the qualities mentioned in
this and the previous kirikd. But is then Purusga one ?
Gauda and Mithara say that he is one, which is a con-

' Vams'idhara,
* Gauda, Mithara, Jayamangala, Candrika.
* moafyats e smemded saaafi
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THE THREE GUNAS 25

tradiction ; but Jayamangald uscs a device to avoid it.
It interprets tadviparitah as different from vyaktavyakta
in some qualities only. Viacaspati is clear that one of
the differences with Nydya is that in the Sankhya, the
Atman or Purusa does not possess subha, etc. Jaya-
mangala is wrong when it says that Purusa is cefana
because he experiences pleasure, etc. He is cetana
because he is all light and because his approximity
moves Pradhiana to action.

KArmrrA 12.*—Gunas are not the qualities of Nydva.
They are Pararthih, i.e., they execute enjoyment and
renunciation for Purusa.

Artha means capacity"’ and therefore, though in
the state of dissolution, there is no prakas’a, etc., their
possibility persists.™

Anyonyas'rayah-gunas are all-pervading™ and there-
fore @s’raya is used in the restricted sense that one guna
is @s’raya of the other, with regard to which it acts.”
Bdlarama points out the difference between aenyonyd-
s'raya-vritayah and anyonyajananavrttayah :—the previous
applies to dissimilar effccts and the latter to similar
effects ; but then the statements cannot individually
cover the whole field of vyaktavyakia, the former will

#* Gauda. 4 Balarama.

* According to Bhisya on 1. 127, each guna cannot be
vibhu, e.g., saftva represents many saffve entities classed
under one group ; otherwise, firstly there cannot he incal-
culable differences in the effects and secondly sadharmyam
in the next siitra will be meaningless.

* Vicaspati, Mithara.
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26 ‘A CRITICAL STUDY OF THE SANKHYA SYSTEM

apply to vyakta and the latter to avsakta. 'This is in
conflict with the meaning of Candriki also, according
to which ‘eca’ shows that all the processes go on
simultaneously and not partially.  Vacaspati and
Candrikikdra have taken anyonya and vrtti with each of
the remaining words of the compound ; but Gauda and
Maithara take vrtti separately to mean one additional
process.

The gupas may be regarded as representing the
different stages of evolution of any particular product.
Sattva signifies the pure and perfect stage that is to be
reached, tamas the obstacles or the meanest stage, and
rajas the force by which obstacles are overcome and
the products become more defined and definite.

KarikA 13.*~Gauda and Mathara give some exam-
ples of the effects of ‘ cala’ quality in rajas:—a bull
becomes intoxicated, or it makes one quarrelsome or
one wishes to go to a village, or one begins to love some
women, etc.

Vicaspati has given the example of vidtapittas'lesma
in addition to that of a lamp in the Kariki to elucidate
the harmonious working of opposite qualities and
Balarama thinks that the additional example is more
appropriate because they are more opposed to one
another than oil, wick and flame.

Viacaspati says that like sukhaduhkhamohah, sukha-
prakas'alaghavah do not create more varieties. This
statement is doubtful and groundless except that the
latter represent the different phases of the one quality
pleasure and not different gunas. How do the conflicting
gunas combine ? Yogabhasya explains that atis’ayas only

* g oY AwTEwHEgTERT W 9 @ |
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AVIVEKA 27

.are in conflict but they combine with simanyas. Why
then do they not flood the perceiver all at once?
The answer is that though the conflicting gunas exist
everywhere yet only one at a time comes to prominence
in accordance with the corresponding environments.
nimittas. But dharmadyah also exist everywhere and at
all times without distinction. No, they cannot, because
they are momentary.

KARIEKA 14.* —The predominant opinion is that the
first half of the kariki is to prove that Pradhina is
indiscriminative, etc., which is clear in the case of
vyakta. Vicaspati takes the other option also in which
both vyakta aud avyakta are to be proved indiscrimina-
tive, etc., by the avita form of reasoning. Gauda
accepts the optional meaning of Vacaspati. Candrika
holds it proved that Prakrti s indiscriminative, etc.,
and proceeds to prove the same in mahadadi. Introduc-
ing the second half of the kiiriki, it says that it mahat,
etc., had no prime cause, there would be no liberation
because mahat, ctc., would become ever-cxisting.

KARIKA 15.t—Samanvayit means similarity in the
.different evolutes.®® Gauda gives a loosc meaning—as
one infers from the sight of a Brahmaciri that his
parents must be Brahmanas. The explanation of
Vijfiana® does not directly fit in the kdrikda."® He says

5% Vicaspati, Candrika.

* Vijhana stands for Vijhinabhiksu.

% On Sankhya-Siitra 1. 131.
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28 A CRITICAL STUDY OF THE SANKHYA SYSTEM

that the emaciated buddhi, etc., on account of fasting,
again grow strong after taking food; this shows that they
are effects. But the kiirikd is about the existence of
avyakta.

KirikA 16.*—The second part of the first half of
the kirika'has been interpreted differently. Vicaspati
keeps trigupatah to indicate the activity of Prakrti in the
state of dissolution which is of the type of similar
effects™® and samudayit is to denote its activity in the state
of creation which is in the form of prominence and
subordination of gunas; but Gauda, Candriki and Mithara
apply both the words to the movement of Prakrti in the
state of creation only. According to Gauda, the former
is used to express that the three gunes in Prakrti are
utilized in the effects; and according to Candrikd, it is
used to account for the manifoldness of effects.

To refute the objections that there would be always
movement or no movement, the Sinkhya-Sttra—‘samya-
vaisamyabhyam karyadvayam, and the Paficasikha-Sttra
—* ubhayath@ cdsya pravritih pradhanavyaveharam labhate
nidnyatha’ are worth remembering.

KArikA 17.¥—1It is strange coincidence that the
existence of Purusa, Prakrti, and satkaryatd have been
all proved by five arguments.

Aniruddha on sfitra 1.140 has said, or dravakathinata
is samhatatvam; but this is not proper because it does not

% Sarala Sankhya denies (similar) effects in the state
of equilibrium.
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PLURALITY OF PURUSA 29
contribute towards the necessity of accepting Purusa;
the word must carry the sense of enjoyability in some
aspect to need someone else to enjoy.

Purusa is adhisthata only by nearness to Pradhina
and its effects,” or he dominates as a king does and
therefore his superintendence should not be objected

on the ground that he has no attributes or that he has
1o activity.

KAriki 18.—Order in birth is ordinarily meant to
convey that when one is born, everybody is not born and
order in death means that when one is dead, everybody
is not dead. But Mithara gives one more meaning
to the expressions :—some are born low and some high;
accordingly there is order in death when we say that
my brother is dead or my father is dead.®

Purusas must be many.” One Purusa cannot be
divided into many by mere adjuncts, upadhis, because—
(1) then hands and feet will also represent separate
Purusas, (2) the distinction between the released and
the bound will disappear because the portion of space
that falls vacant by the ruin of a pot can be filled in by
procuring another pot.

5" See Sankhya-Sitra 1. 96.

% Radhakrishnan objects to the argument because then
birth and death will apply to the eternal Puruga whoisasanga.

 The plurality is not so much a reaction against some
philosophical principle as a survival of primitive animism.—
Carpenter, ‘ Theism in Mediaeval Ind.” Oldenberg suggests
the appropriateness of the grammatical interpretation of
Purusa—dwells in the body (locative), which it can leave.
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30 A CRITICAL STUDY OF THE SANKHYA SYSTEM

KARIKA 19.*—Purusa is drasta because he is cefana,”
or because he is madhyastha® He is akarta because he is
viveki and aprasavadharmi,® or because he is the latter®
or because he is madhyastha.®* This shows how differ-
ently the attributes of Purusa in this karika are derived
from the attributes given in karika 11. Vijiana justi-
fies the mention of two like words, saksitva and drastriva
by pointing an imaginary difference that Purusa is szks:
with reference to buddhi and drasta in relation to others.”

KArIKA 21.t—The prime cause of creation is the
nature of Pradh@na to move for the enjoyment and re-
lease of Purusa and not their union alone as emphasized
in karikd 66 alse. This to some extent reduces the force
of the objection generally raised against the examples
of the lame and the blind—Prakrti is jade and Purusa is
akarta and therefore, they cannot express their intention
to combine like the lame and the blind.

Vicaspati takes dars’andrtham with pradhinasya and
kaivalyartham with purusasya. Gauda and Mathara take
otherwise. This makes a paltry difference in their
interpretation, because both processes proceed from
Pradhina in the interest of Purusa.

" Vicaspati, Jayamangald.  ® Gauda.  ® Vicaspati.
% Jayamangald. % Gauda.  * On Sutra 1. 161.
* wany fagatam, fag arficawea geeen
FAH ATATT FFARTARA 1 92
TR AmgNas etz fega)
QUEE T FUT HAT AAGIERA: 11 R0 1Y
T gawen THAef ST aur a9wme )
qEAFIAZ WA GTEReEa: |t 1 91



EVOLUTION 3t

KARIKA 22.*—Vicaspati, Mithara, Jayamafgald and
. Candrika hold that one tanmiatra combines with one, two,
three, or four to produce the more complex bhatas with
the corresponding number of qualities. Gauda says
that they can singly produce the bkitas. As regards
they themselves, according to Vyasabhasya, tanmatra of
sound accompanied by ahankdara produces the fanmatra
of touch and so on. A meaningless question is raised
by Vijiana—how then ether gross and fine is to be
contrasted; and the question raised has been answered
thus—gross ether takes the help of bhatadi. The differ-
ence is there simply because gross ether is a further
stage in evolution.

A fictitious etymology is given to ahankara, when it
is said that the word was coined by taking the {irst and
the last letter from the list of 64 letters to represent
all objects that can be denoted by the combinations of
those letters.

Kirikd 23.1—The determination of objects by
buddhi is compared to the forthcoming sprout in a seed
by Gauda, but this has no meaning.

Gauda has divided knowledge, jiidna, into external,
bahya. and internal, abhyantara ‘The external know-
ledge gives worldly pleasures and the internal causes
liberation. There is no room for such classification
because jiigna in the kdriki means nothing else than the
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32 A CRITICAL STUDY OF THE SANKHYA SYSTEM

final knowledge of the distinction of Pradhiina and
Purusa. Vimocayatyekariipena and siddheh puroo nkus'ast.
rividhah in kdrika 63 and 51 respectively establish the
same meaning. Gauda has continued the craze for
division in vairdgya also and he has become ridiculous
in explaining internal vairdgys—Pradhina also is here
like drcam or magic representation.” Vairagya is only
helpful in true knowledge which is differentiation of
attributeless soul from Pradhina and its creation.
These must not be any more owned by Purusa.

Garimi is one of the ais'varyas according to Vicas-
pati. Gauda, and Jayamarngala place kamiavas@yitvam in
its place; and Mathara mentions both, raising the
number to nine. Bilardma’s edition does not give
garimd in the text of the Tattvakaumudi, while Varhsi-
dhara’s edition counts kamdvasdyitvam as the eighth
variety instead of is'ifva.

Karixa 25.*—Vijfiana is of the opinion that only
manas emanates from the sattvibihankira. The sense
cannot be extracted from the kirikd without grave distor-
tions. Rajoguna is not considered to have separate effects,
It only makes possible the working of the other two
gunas by imparting movement to them. The masculinein
ekddas’akah also cannot point to manas alone. The siitra—
sattvikamekddas'akam, relevant to the matter in hand, is
confusing, but ekddas’'akam is fixed down to mcan cleven
in a latter stitra—~karmendriyabuddhindriyairdntarameka.
das'akam. There is no difficulty in deriving karmendriyas
from vaikarika, because if that question is raised, the

& Contrast Sankhya-Sitra 1. 45,
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FUNCTICNS OF THE INDRIY & 33

division of Vijiiina also cannot stand on its merits—Fow
can buddhindriyasbe derived from faijuse. Balarima divides
the satlva into uwtkafa, madhyama and nikrste to aceount
for manas, buddhindriyas and karmendriyas vespectively.
‘The last support is awkwardly removed by Varmsidhara.
who maintains that organs only in a body ¥ have been
called teijasa in Smrtis and not individual organs.

Vijfiina thinks that separation of «hankdra and
evolution of tanmatras take place in muhat and this has
becn brought in line with the kdrikd conception by
Dasgupta by using the Yoga capression, semsystah
vivicyante—the two conceptions take the two aspects of
the matter in hand.

WARIKY 20 ¥ —Indrasvatmans'cihnatvam s not 4 satis-
factory and exclusive definition of indriydm™ because it
applics to other tattv.s than indriyes also. Candrikid and
Mathara give another meaning—in padena visaxdh tan
prati dravanti. This excludes manas.

KAirikX 27.7—The second half of the karikd should
refer to the eleven indrivas: nénidtvam should stand for
vrttiniyama and bahyabhedah tor des'aniyame,? i.e.. Fow
the organs are differently situated in the body. But
Vicaspati and Candrikd take bahyabhedch as an esample
showing that there is similar multiplicity in tanmitras
that are products of one bhitddi. Candrikd and Mdthara

™ While Sinkhya Safigraha says that the godlike indrives
of svayambhii are produced from veika@rika and individual
organs from taijasa.
™ Vacaspati.  Jayamangala.
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34 A CRITICAL STUDY OF THE SANKHYA SYSTEM

give grahyabhedacca as an optional reading and then it
becomes one more argument for numerousness of organs
besides gunaparinamavis'esat. Varm$idhara has expressed
a foreign idea that manas also becomes many as it comes
in contact with the different indriyas. 'The first half of
the kariki is not well-arranged and well-worded: at the
first reading sankalpakam and indriyem seem to express
the meaning of ubhayatmakam, but then sadharmyat is lett
-alone and therefore at second thought the line has to be
differently construed.

KARIKA 28.*—The word matra stands to show that
buddhindriyas have only indeterminate knowledge,*'while
Vijfiana thinks that they have determinate knowledge,
which conception will rclegate manas to a very subordi-
nate position, and it will remain no more than a seat of
desire, doubt and imagination, while only the previous
kdrikd has called manas as sunkalpakam. Gauda and
Maithara think that matra is to indicate that one sense-
organ has one’s own field and that it docs not encroach
over another’s, e. g., eyes only perceive objects and do
not taste. Candrika thinks it limits the sense tc seeing,
hearing, etc., and it excludes fetching, etc., which arc
the functions of karmendriyas.

Bilardma thinks that the sense of vritayah has to be
strained to apply to karmendriyas.

KAarikA 29.1—Gauda is preferable because he gives
a homogeneous division. He takes the previous kiriki
.and this together, and transfers both uncommon and

" Compare Kumirila and Pras’astapada.
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THE WORKING OF INDRIYAS 35

<ommon vritis to bahyendriyas and antahkarana jointly.™
The objection that pranas continue to function even in
deep sleep when indriyas disappear remains to be
answered. Nobody advocates the disappearance of
indriyas in deep sleep. 'They stop functioning only.”
The consensus of opinion is with Gauda. Sankhya-
Sttra 3. 113 is of opinion that priges arc from indriya-
s'akti and the Paficaratras hold the rajas element in mahat
as prina. Each of the {ive prapas is not always similarly
located by thc different commentators. 'Their tunc-
tions are also ditferently given and Madthara seems to
conncct them with the three gunas.

Kiriki 30.*—Catustaya according 1o Gauda means
buddh:, ahank@ra, manas and some one ndriya, but then it
will exclude the casc, say that ot dirghas’askuli, 1n which
two or more sensc-organs® work simultaneously  ‘'he
latter case is also possible because the majority of
Sankhya authors admit manas to be of madhyama parimina.
The objection that such manas will be transitory cannot
arise in the Sankhya.

¢ Tat’ does stand tor drsia, but that meaning cannot
be naturally extracted lrom the construction in the
kariki. Gauda holds kramas’all jidnam in adrste only as
arbitrary. If he had to make an arbitrary supposition
in spite of what the harikd purports, he should have
done otherwise, because kramas’ah jiidna 1s possible under

"1 \When the uncommon vrtfr of both anfahkerane and
indriy s has been related, why chould common vrtfr apphy to
the former only >—Vardiki Vittr en 2. 31

™ Yaidiki Vrtt1 on Sankhya-Sitra 2. 31.

™ Siitra 2. 31 mentions indriyas only. |
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36 A CRITICAL STUDY OF THE SANKHYA SYSTEM

the following circumstances:—in dim light according to
Vicaspati and Candrikd, or when at a distance according
to Mathara and Gauda, which means that external limit-
ing factors account for kramas’ah jigna. They are absent
in adrsta. To be consistent with the kirikd kramas'ah
ji@na in aursta may be explained by the mental state
that at times hastens and at times lingers the process.

KARIKA 31.*—Gauda incorrectly applies the karika
only to the threefold antahkarana. Candriki maintains
the observations made in the previous kirikda—when
there is no obstruction like that of doubt, etc., the
action is simultaneous otherwise it is kramas’ah, and
svam svdm pratipadyante is to emphasize that even in
simultancous action each organ keeps to its function.

Mithara says that karanas act after getting a signal
from buddhi but to be more correct the process in the
case of perception, etc., begins with the bahyendriyas
and in the casc of speaking, etc., it begins with buddhi
downwards.

KAarRIKA 32.1—The functions have been differently
attributed and their results differently enumerated.
The functions are so classified :—

. .
Name. Gauda. Mithara. ; %‘::32?1?..'
|
- — ____———_-l——— e L — .
Aharanam l\armcnclrlyas.l Indriyas ...{ Karmendriyas.
Dhairanam ' Ahankdra ..) Threcfold
antahkarana.
Prakisakasanam ...| Buddhindriyas.| Buddhi ..4 Buddhindriyas.
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The explanation of Gauda ignores antahkarana.
According to Vidcaspati, anfahkarana preserves lite by
means of pranas.* Gauda, Mithara, and Jayamangald
do not take ten with aharyam. dharyam and prakas’yam
separately, and, therefore, the ten effects according to
them are the objects of buddhindriyas and karmendriyas—
s'abda, etc., and vacana, etc. Vicaspati and Candriki
take ten with each and their ten aharyas are divyadivya
vacana, etc.; ten dhiryas arc prapadilaksapayi vritya
S'ariram, tacca pirthividi paicabhautikam, s abdadindm
paficandrn samihah prthivi, tesaim divyddivyatayd, and the
same are ten prakis'yas. Mystery attaches to the
meaning of this kidrikd cven after the extensive explana-
tion. The karyas are not clear, but the interpretation
of Vacaspati and Candriki has an advantage over others
because the former have been able to justily the
occurrence of das’adhd with each.

Vidha is used according to Varhsidhara to show that
though the karapas are numberless on account of number-
less Purusas, yet they can be grouped under 13 heads.

KARIKA 33.*—Gauda strangely joins samprafakilam
with visaygkhyam. Vicaspati takes it to mean those
periods of past and futurc also that are near the present
80 as to avoid avyidpti in the vrtlr of vak. low can
karmendriyas be dvari to anlahkarane ? Candriki answers
—that they can also be of use in the tunction of antah-
karaga through the buddhindrivas.

™ This statement cannot stand according to Gauda,
etc.; sce notes on kdrihad 29,
* et Gaftnd gavar an wwen Rrready
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KARIKS 34.*—Why tanmatras are avis'esa? The differ-
ent opinions are—(1) matra only excludes the specialities
of s'anta, etc., and does not exclude the qualities that
have come from previous stages™;(2) they have not been
called vis'esa like the indrivas, though both arc produced
from ahankira because they further produce bhiitas™,
(3)they are pleasure-giving to the gods, sattva is predomi-
nant in them and, therefore, they are called avis'esah.”

KARIKA 35.t—Sarvem has been interpreted by Gauda
and Mathara to mean past, present and future objects.
but the karikd can only be indirectly applied to past and
future objects because in their cognition, the deposited
results only, of the usc of bahyendriyas at some previous
occasion, are utilized; and, thercfore. there is no sense
in calling antahkarana, dvari. in such adrsta cognitions.

KARrIkA 36.8—Prudipakalpdh means that they illumi-
natc the objects like a lamp and so it can be con-
strued with prak@s’'ya; but Vicaspati interprets it as
wick, oil and flame to elucidate parasparavilaksanah.

KARIkA 37.}—The karikd is to prove the supreme
position that buddhi occupies. Vicaspati takes the two

® Vicaspati; Yogavirttika; justified by karika 38.

* Yogavarttika. " Mathara; Gauda on kariki 38.
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BUDDII{ AND PURUSA

halves of the karikd as two arguments but Gauda and
Mithara introduce the first and second halves with
vasmit and tusmdat, respectively, i. ¢., introduce causal
relation between the two statements. Candrikd intro-
duces the kdrika thus—ba /dhi though supreme does not
work for herself, but for Purusa.

Vis'inasti pradhinapurusintaram is interpreted by
Viacaspati as ‘ makes known the already evisting minute
difference betwecen Pradhana and Purusa.’

KIiRIKA 38.*— Vicaspati and Cuandrikd say that one
‘ca’ is to denote hetu and the other to denote samuceaya.
‘This is superfluous but it is characteristic of Iadian
commentators who try to attach significance to cvery
word in the text.

Varh§idhara illustrates pleasure, ete., by the
cxamples—thc touch of air, fire and poison, but there
cannot be separate examples for individual gunas Each
object represents all the three gunas and it becomes
pleasurable, painful or inditferent «s they come to
prominence.

KiRrikR 39.f—Candrikd ingeniously makes the state-
ment in the kirik@-—matapitrjal nivartante, to include
prabhiituh also and it says that the former have been
specially mentioned to show the gaupaiva of jiva.

Kirisa 40.§—T'he karikd uses such attributes as
could have been difterently interpreted bur there is
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-40 A CRITICAL STUDY OF THE SANKHYA SYSTEM

not much difference amongst the commentators which
may be due to their meaning having behind it a con-
tinuous tradition.

Niyatam means which persists from the {irst crea-
tion to the great dissolution™ or which persists as long
as true knowledge does not arise.® But Candrika
interprets it as different for every soul.

Gauda does not include bdhyendriyas in the siksma-
s'arira. Sankhya-Sttra enumerates buddhindriya, prinas,
buddhi and manas. A modern writer® has suggested
that the non-inclusion at times of ahankiira in the con-
stituents is because in the beginning there was only
-one siksmas’arira® 'I'his would be at once contradicted
by Vicaspati who says that in the beginning, Pradhana
«created separate lingas for cach Purusa. Others say
that ehankara is not mentioned because it is inclvded in
buddhi. Vijfiina on siitra 3. 11 says that there arc
three types of bodies and thcy arc somectimes said to
be two because lingas'arira and adhisthdnas’arira are con-
fused into one for two reasons—firstly, becausc cach

depends on the other, and, secondly, because they are
subtle.

KAiRrikA 41.¥—T'he explanation of Gauda scems more
appropriate because he means the subtle body by linga.
Linga has bcen used in the previous and the next
kdrikas to mean siksmas’arira and, therefore, that is the
meaning that spontancously strikes the reader. It has

™ Vicaspati. “ Gauda, Jayamangala.
™ Ghosh : ‘ Sankhya System and Modern Thought.’
*' Hiranyagarbhopidhiriipa, Bhasya on 3. 10.
* (9% warwaHy et Fur @ e
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1I1NGA SARIRA 41

been used in karika 10 (or buddhyadayah and Vicaspati
takes that sense and makes vis'esaill = sgksmath s'ariraih
on the basis of karikd 39, but this means a repetition of
baddhyadayah except the mahabhites, which arc absent in
siksmas'arira. Linga in karik3 10 qualifics and covers the
whole field of vyakte. Gauda has been wise in making
niras'rayam®® qualify lingam, so tbat, fanmitras are cx-
cluded, and he joins vindvis'esath and takes out of it not
vis'esaih like Viacaspati, Mithara and Candriki, but
avis'esaih which has been used in karika 38 for tanmitras.
Maithara also takes out avis'esath but interprets it like
Vicaspati—tanmatram tairarabdhar siksmas'ariram. Can-
drikd adopts the meaning of Vicaspati, and as an
optional meaning gives that linga = sumudayitmakam inga-
s'ariram cannot exist without the support of gross hady.
KARIKA 42.*—Prasangena has bcen rendered by
prasakti®® but it can be better rendered— ‘on account of.’
Vibhutva has been correctly explained by Vacaspati
and Candrika as vais'varipyat ; but Gauda and Mathara
interpret it—° as a king is surpreme in his dominions.’
Karika 43.1—The kirikd has been made ambiguous
by the commentators. Vacaspati thinks that this
kirika gives the division in aimitte and naimittika, while
the next tells as to what naimittikas proceced from what
nimittas. In the previous kidrikd all had agreed to
render naimitika as sthiladehdidi and the other as
dharmadi. But herc vaikrizh is equated to naimittikih

*2 Vacaspatt mahes it modity na tisthati.  Vicaspati.
* gradegwing GfaaatafasnEia
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42 A CRITICAL £TUDY OF THE SANKHYA SYSTEM

which are dharmidyah according to the kirika. Jayaman-
gali introduces kariki 46— the 16 nimittanaimittikas
related before are here bricfly stated as of four kinds.
Vicaspati, Candriki and Jayamangald divide the bhavas
in two types only but Mathara and Gauda divide them
in three—(1) samsiddhikah as of Kapila ; (2) prakrtikah as
of the sons of Brahman; (3) vaikrtikah as ours.

To Vidcaspati and Gauda, karana = buddhi, but to
Mithara it is equal to buddhikarmantah karanabhedah trayo-
das'a. Arc prakrtikabhaviah limited to karapes only?
The guestion rises in reading Jayamangald and Varmsi-
dhara, Y prakretikabhdvah were only in Kapila, the
question is decided, otherwise both types of bhdvah can
have their @s'raya in karana and kirya.

An odd opinion appears in Candriki—prakptikah arc
those that stay as long as the thing itself, c.g.,
ahankiira, etc., from mahat, and vaikrtikdh, that stay by
fits and starts.

KirikA 4+ *—Inclusion of daksingbandha in the
bandhih has been usced as an evidence of the jealousy
of the Sankhva towards Vedic rituals. Prakrtibam{lm
is when one worships Prakrti thinking it Purusa.’
Mathara includcs in it the cight prakrtis. Vaiketikah are
when one worships bhitendrivahankarabuddhih taking them
for Purusa.”” Mlathara considers them due to ais'varya
or due to believing brahmadisthdna as the final goal.
Adhustiit is sutaladiloka™ or tiryagyoni ¥

™ Vicaspati, Jayamaigald. Why should Vacaspati not
equate this bandha with his astavidhavidyad in karika 48 3
"’ \':lcaslmti % Vicaspati, Candriki.
]a)amdng,ald Gauda, Mithara.
* ot mﬁ:&? THAAGEATT ﬂ??’lqﬁm I
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PRATYAYASARGA 43

Dharma is not an important conception in the
Sankhya and thercfore it is loosely interpreted.

KARIRKA 45.*_Prakrti is explained as mahadahankiira-
bhitendriyani by Vicaspati and bhtitendriyiini are replaced
by tanmatrani by Gauda, Miathara and Javamangald. 1t
is strange how bhiitendrividni have been included in
Prakrti. Why should Vicaspati differ from what he
has said in the previous kirikd about prakrtibandha > All
have qualified vairagye in the kirika by jadnas@nya, and
that is necessary because vairigyae coupled with jiana
alone is a mcans to liberation as mentioned in the
Sankhva Siitra.

KARIKA 46.7—Kcith™ thinks that the kdrikis 46 to 51
are possibly later interpolations. ’'I'he reason given is
that they uselessly reclassify the prafyevasarge in a
different manner from what has been done in the pre-
vious two kirikds and karikd 23. 'The argument is not
correct because there appear otker such unimportant
karikis in the body of the work and their presence
should be accounted for by the further viveka, distinctive
knowledge, thev give. 'T'he kirikds, if this procedure is
admitted, will also lose their importance of determin-
ing the character of the BSastitantra. Gauda and
Mithara have become crude in trying to become simple
and illustrative about the divisions :—as'akti as after
properly secing the post, one is not able to remove
doubr: tusti, he 15 not anvious to know the post because

1 ¢ 'The Sdakhya System,” p. 85.
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-44 A CRITICAL STUDY OF THE SANKHYA SYSTEM

of what use is that knowledge to him; siddhi, he sees the
creeper that runs along the post and he has the know-
ledge of the post.

S:ddhi alone is regarded capable of bringing salva-
tion, and Gauda says that fusti is the tdmasa knowledge
and siddhi the sattvika knowledge of persons on the path
of liberation.

Kiriki 47.*—How can asmitd, rifiga, dvesa and abhini-
ves'a be viparyayas? The answer is that though they do
not proceed from viparyaya still they are of the nature
of viparyay:. Candrikd says that the propricty of say-
ing karaptwaikalyit is in debarring many morc e<'aktis
caused by discases, and in limiting the number to
twenty-eight.

KAirIkA 48.1—Vicaspati suggests, as if, leaving

.avidyd, the remaining viparyayas affcct only devah, gods.
Tt secins that avidy7 alone matters for common people;
and the rest, because thev include diiyidivya and
animadayah, affcct yogins.

Kiriki 49.8—Indriyavadha cannot be pratyayasarga;
it may be partially chankiirasarga ; and therefore it can

be called pratyayasarga only indirectly because it pro-
ceeds from chankiira which is in pratyayasarga.™

¥ Tayamangala.
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TUST1S 45

7,

KARr1kA 50.*-—Viacaspati and Mathara say that visayas
are five and aparamas are also five, If the similarity is
only in number, the expression is harmless, but it it
denotes causal relation, the statement cannot be justi-
fied because each uparama docs not procced from one
visaye separately but it proceeds {rom the collective
restraint of the five objects. Candriki and Gauda
avoid such ambiguity. Rimaivatira Sarmai rcalized the
difficulty and, therefore, he divided uparamas into two
kinds—{firstly, the five vairdgyas arising from secing
the futility of the five enjovablcobjects.and,sccondly,
from seeing the dark side of arjanaraksara. ctc.

Prakyptyakhya® is when one feels that the realization
of true knowledge is a natural phase of Prakrtt and
therefore it needs no meditation, etc.,” or when onc
knows the Prakrti, its sagunanirguratva and its simi-
lar products and is satisfied with tbat,”? or when one
knows the Prakrti but not its sagupanirgunatou, etc.®
Candrikd names megha, the adhyatmike tusti that Vicas-
pati calls ogha. Rimiavatira Sarmi thinks that salila
is actually s'arfre and it has been formed by suffixing
iran to the root sar. R has been replaced by L because
they are the same.  Ogha and vrsti have been so called
because they resemble rain in uncertainty.

The names of the five bahvah fustayah are vari-
ously given :—param, supiram, paraparam, anuttamambhah,
uttamambhah ( Vicaspati, Candrikd), sutamah, param,

*¥ These four are differently given in Sdnkhva Sangraha
as paramd@tmatva in Prakrti, buddht, ahankare and tanmatras.
¥ Vicaspati, Candrika, Jayamangala.
*2 Gauda. "’,_«Mig_hg.ta. )
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46 A CRITICAL STUDY OF THE SANKHYA SYSTEM

sunetram, narikam, anuttamdmbhasikam ( Gauda), (dram,
sutdram, sunctram, sumaricam, uftamimbhasikam ( Midthara),
sutdram, suparam, . . . ,anuttamdmbham, uttamambham
(Jayamangald). This shows the uncertainty about
their names. Ramdvatira Sarmi has forced some
interprectation into the names given by Vicaspati—
the first is called para because it carries one bevond
the pains of earning; the second is called supara because
one may be tempted to cnjoy even when one has
realized the troubles of carning, hut it is practically
impossible tor one to think of enjoying when one sees
the troubles of protecting ; the third is called piriviira
because one who observes depreciation is at times
tempted, and at others not tempted; the fourth is
anuttamimbhal because it arises trom a selfish desire,
i.e., on account of the fear of diseases in enjovment;
and the fifth is witamdmbhah because it is prompted by
mercy.

KARIKI 51.*—\Vdcaspati has explained the Ine
siddlus in two ways and the other commentators have
adhercd to onc method or the other, or thev have
drawn material from both the sets. 'T'he first mecaning
given by Vacasparti looks artificial. He has distorted
the meanings to class the eight siddhis into hetu, hetu-
hetumutt and hetumati. 1le could not have remained
satisfied without introducing regularity where it was
wanting. The other meaning sounds more correct and
natural because in it there is ncither the necessity of
twisting the sensc of words, nor of changing their order.
'This meaning has been picked up by Jayamangali and
*erc is cvery possibility that Vicaspati borrowed it
)\ Y

* Fwn o wcgisway preaaAaras gl o

ZH 9 Qs @E: WisTgmais: 1}\@3 (]



g

SIDDHIS 47

from Jayamangali, or that there wecre two concurrent
traditions.

Viacaspati thinks that enkus’a is used in the sensc of
distractive, piviraka, and therefore, for him the three-
fold arnkus'a is viparyaya, as'akti and tusti. Vijidna savs
that it means attractive, @karsaka, and therefore the
threefold arkus’a is @ha, s'abda and adkyayana ; suhrtprapti
and d@ina being of lesser importance. 'The objection
that fusti and atusti cannot be both averse to siddhi is
answered thus—that they represent two independent
dharmas and not the absence of each other. (ha, etc.,
are themselves siddhis and therefore they should not he
counted as ankus'a. Vicaspati is therciore correct and
the confusion arises because ankus’a bears a double
mcaning.

The atustis and asiddhis can be settled with great
difficulty. Gauda and Mithara have given them
opposite names hecause they represent opposite ideas
—anambhah, asalilah, etc.; but Javamangali gives to the

.asiddhis the names mosamusnamiinoparamil yadyah.

KArik3 52.*Naturally bhava mcans pratyayasarga
and linga, siksmas’'arira. They have been used in pre-
vious kirikids in this sense but in this kiirika their sense
has been slightly strained. Vicaspati mukes linga =
word, ctc., and the twofold body. and bhave = the
thirtecn karanas which are not possible without dharma,
etc., because these two sergas are essential for the en-
joyment and rclease of Purusa,  According to Gauda,
linga is tanmatrasarga up to the tourtcen bhitas; accord-
ing to Candrika it is the non-visible group of mahat. etc.,
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48 A CRITICAL STUDY OF THE SANKHYA SYSTEM

and according to Mithara, it is s@iksmas'arira and the
thirteen karanas. Vijfiina regards the two kinds more
closely to 2 creation of intellect, regarding linga as
buddhi itself and bhava as its conditions.

KARIKA 53.*—There is no harm in calling the bhgu-
tikasarga as a phase of the lingasarga; Jayamangald and
Nithara hint it as a third serga. Aniruddha on siitra
3. 46 divides the whole creation into six—sura, asura,
nara, preta, niiraka and tiryak. and sthavara are included
into ndraka. Candriki has two alternative devices for
the case of pot, etc.—(1) they are not included because
bhautika means bodily, or (2) they are to be included iu
sthavara. 'The latter view is held by Vicaspati.

KArikA 55.4—Lingasyavinivriteh is dissolved in two
ways by Vicaspati—(1} lingasya avinivrttel, (2) lingasya i
vinivrtteh. 'The latter device is resorted to by Gauda,
Candrika, Mathara, and Jayamangald. Maithara recads
samasena = sanksepena in the karika instead of svabhavena.
Jayamangalia thinks that jera@ and marana include garbha
and janma also. Linga should mean siiksmas’arira because
that will suit the belief that linga disappears after viveks
only.

KARr1KA 56.§—Mithara and Gauda have givenaworld-
ly example of svirtha;—as one does his friend’s work as
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LIBERATION OF PURUSA 49

if it is for himself. Candrika extracts another shade of
meaning. It says—as others work for their own interest,
s0,the movement of Prakrti for the sake of Purusa iy also
possible because movement requires some sort of pur-
pose. Vimoksartham according to Vacaspatiis to indicate
that the ever-active Prakrti does stop for some parti-
cular Purusa, who has gained knowledge; and according
tq Candrika it is to indicate that the world may cease
for one but continue for the rest.
KArikA 57.*—Gauda, Maithara and Jayamangald
apply the example to nivrtti also—as the cow stops giving
milk when the calf is nourished. Ramavatara Sarma says
that a cow does not give milk as long as she does not
give birth to a calf, though she takes her regular food;
this is the force of vatsavivrddhaye.
KARIKA 59.t—Prakds'ya cannot mean after giving
direct knowledge of Pradhana because it is always to
be inferred. Therefore atmanam in the kiriki means
s'abdady@mand. The same can be further elfucidated
by what Abhyankara® says on the necessity of postulat-
ing bhitas and indriyas—the formula is that liberation is
caused by the knowledge of the difference in Pyrusa
and Prakrti but Prakrti is too subtle to be known and
it can be known through its effects only; prakyti-
% In commenting on Sarvadars’anasangraha, Bhapdar.
kar O. R. I Publication, p. 319.
* geatagligfafis sfiven aun nafems)
geataH Tt aur agfa: oaaer | we 0
drgrafagad an feag qaay S
geTenr faaiard qaad agTeawa i we |

t e gafarn faad &8 991 TR ). ¢
e autssTE abd afady safasfaga

.- a A,



50 A CRITICAL STUDY OF THE SANKHYA SYSTEM

vikrtis are also difficult to know and therefore bhitas
and indriyas are admitted as #attva; and there is no
necessity of multiplying the tattvas by further accept-
ing’cow, pot, etc., separately.

How can Prakrti, which is vibka, turn aside? 'The
trouble could be simplified, if it was held that the
Prakrti did not turn aside but that it was only recogniz-
ed in its true colour and so the samsara ceased for the
individual Purusa. This explanation would have been
faultless, but the Sankhya bases all movement in
Prakrti on its samyoga®® with Puruga®® without which it
will remain always inactive. The meaning of samyoga
cannot be restricted to sympathetic response” because
Purusa is quality-less.

Some say that after the release of Purusa, Prakrti
keeps aloof, assuming the form of some god. Different
tattvas having different superintending deities, adhi-
daiva, is a conception of the later Sankhya.

KArixA 60.*—Vicaspati and Candriki have used the
karika to strengthen the pre-mentioned idea of selfless-
ness in Prakrti, but Mithara and Gauda wrongly think

¥ But in karika 66, sarmyoga is left of no importance—
creation is due to ignorance and it ceases when Prakrti has
accomplished the enjoyment and release of Purusa because
then there remains nothing more for it to do, even if there
is samyogda.

% Pificaritras add one more principle, kila.

¥ Vijfidna holds a real contact and differentiates
between contact and change; therefore contact does not
bring change in Purusa.
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that the kiarikd gives some clue to the cause of cessation
“of activity in Prakrti. Maithara has well characterized
‘the relation of it and Purusa as—like the feather of a
peacock he is painted only on one side.

KArikA 61.*—Gauda has a quaint explanation in
store—Prakrti has no further cause and therefore it
‘does not again come in view of the released Purusa;
for that reason it is subumaratara,”® i.e., it has no better
lord over it like is'vara, etc., as its cause. While Jaya-
mangald says that before knowledge Prakrti shows it-
self only in vyakta form and when knowledge is attained,
it feels that it has no subtler” form than aevyekia. It
should plainly mean sensitiveness.'” Vams$idhara use-
lessly tries to justify on all fours the example of kula-
vadhi by saying that it refers to the jada body and
buddhi that looks cetana on account of the approximity
of Purusa; but he has not noted a greater disharmony
when Vicaspati and Gauda say that she does not see
other persons.!” The case is opposite with Prakrti; it
ceases for the Purusa who has the discriminative know-
ledge, and continues to charm the remaining lot.

1

¥ Here =subhogyatara. % Here= siiksmatara.

1% Nydyamadfijari objects to the delicacy of Prakrti
which is enjoyed by infinite number of Purusas; and Hall
in translation of Gore: ‘ Hindu Phil. Systems’, objects
because it is insentient.

101 They could have safely said that she does not see
again the same person.
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52 A CRITICAL STUDY OF THE. SANKHYA SYSTEM

KARIKA 63.*—Candrika wrongly says that atmang =
buddhiripena and a@tméanam =purusam, Prakrti binds itself
by itself, no blot stains the Purusa.'”® How is acetana
Prakrti either bound or released? Bhoga will mean

avastha, laksana, and parinamabhedas that are visible in
Prakrti.

KARIKA 64.Y—Kevalam =not mixed with viparyaya'®
but Candrika strangely equates it with what is visible to
Purusa only, which is not a sound expression because of
the disinterestedness of Purusa.

KARIKA 65.8—Svasthah—atmani sthito na prakrtisthah,
tatah prakrieh nivrttatvat according to Jayamangald; but
Viacaspati reads susthah and strains its meaning to suit
the context—he still has a slight mixture of sattviki
buddhi,’®* otherwise he cannot see Prakrti. Vacaspati
admits this mixture only in Jivanmukta state ; but what
is the harm if it continues in moksa state also? It will
then facilitate the understanding of the multiplicity of
Purusas even when they are released.

1% Strengthened by saiva in the second half of the
karika.
10% yacaspati, Gauda.

' Tilak in Gitarahasya thinks it a device to avoid

increasing the number of gunas by accepting one more finer
state,
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THE LAST THREE KARIKAS LX)

KirixA 66.*—Gauda and Mathara have given two
worldly examples to illustrate the cessation of all
activity in Pradhina—(1) when debts are cleared. and
{2) as no progeny from cohabitation ot the old.

KArixA 67.1—Jivanmukia state!® is not possible be-
cause when indiscrimination is destroyed there can
remain no body. Vijiidna'™® surmounts the difficulty
by saying that indiscrimination and actions work only
through samyoge and this janmakhyasamyoga is not des-
troyed without the truition of prarabdha.

KArIkA 70.§—Ramdvatira Sarmi has pointed out
yatibhanga in * Paficas’ikhaya tena.’

The last three kirikds are missing in Gauda-
pada-Bhasya. Wilson was the tirst man to point out
that the Siankhya-Karikd had only 69 verses and one
verse was lost. Mr. Tilak reconstructed the missing
verse from bhasya on karika 61 and thought that it was

1% Yogavirttika thinks that asamprajiidtayoda 1s superior
ito knowledge because it overcomes vrarabdhakarma.
16 On Sotra 1. 24.
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L

dropped because it was very atheistic. But it is not
clear on what ground the loss of one karikd is manifest.
If the already existing 70th verse is to be rejected as
not forming an essential part of the Saptati, the 69th
verse can also be rejected on the same ground. Dis-
quisition of the principles of the Sankhya is over at the
68th karika and if the 69th karikd is necessary to impress
the authenticity of the work, the 70th is needed to give
the line of succession of the old teachers, and the un-
interrupted tradition of the svstem.
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