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PREFAICE.

THe Devi Gita, in common with the Bhagvad Gita,
Yama Gita, Uttarn 7“ita and Gura Gitas, etc., belongs
to that class of metapﬁyswﬁhdnsquxsxtxons whicb the
development of Vedantism was necessasitated to
compose for the wider propagation of its doctrines
among the masses. Although forming an integral
part of one of the most orthodox scriptures of the
Tantriks, (vis., the Mahabhagatam), the Devi Gita
may be shortly dcscrib:ed as a Vedantic catechism in
disguise, of at least that portion of the Vedantic
philosophy, as is not apparently incompatible with
the dualistic nature of the Tantrik's conception of
.the First Cause.

Tantrikism, with its mysticism and many apparently
obscene rites, has been given a bad name alike by
the'l.!ity and secular studeats of its literature who
stand outside the pale of its initiated votaries. The
general consensus of learned opinions in the west
!tends to depict her as a degenerate product of an
inebriate Buddhist monkhood, and as Phus marking
the beginning of the Dark age of Indian thought.

Time and space would not permit us to enter into
a Igngthy disquisition on the subject. It will suffice
us to say that the Doctrines of ghe Tantra have
been rcflected more than many times in the Hymns
of the Rig-Veda; and the Suktas, relafing the dis-
course between the holy Agastya and his saintly
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spouse (Lopamudra), give countenance to the esoteric
Kauladharma, the body of Tantrik doctrines to
which exception is largely taken by the modern
uninitiates. ein

It is not degenerar.® Béﬁéhi?m, since it is
Tantra that practically brought about the death of
that splendid religion in India, It is not the groan
of a debauched and degenerate apostacy, rather it is
the glad song of a new, intellectual dwan; since the
Tantrik Ayurveda {science of medicine) and the
Chemistry of the Rasa-Sidd/ufs inspire even now
the wonder and unstinted praise of the whole civi-
lised world. Buddhism was the song of the newly
deified Humanity, jubilant over its freedom from pain
and misery; Tantrikism proclaimed the divinity of .
perfect femininity. It centred all perfection round the
pedestal of love and woman—of woman, the mother
“of man, and hence of the moral universe, no ldvger
in discord with the fullest evolution of his destiny,
nor a force, any wise inimical to life or its perfect
joy, but a lorce, from which emanate the bliss and"
fulness of exi%tence and which purifies life of all that
is gross and dross. The Devs-Gita is a catechism of
this kind of Tantrikism, and undoubtedly possesses a
charm of its own.



DEVI GITA’.

'n
CHAPTER 1.

OM, Obeisance to the Supreme

Deity.

Narada said :—

Relate to me, U thou Great Divinity,
how the Supreme Goddess, the
primal energy of the unmiverse, took
her birth in the womb of Menak4i
*as the daughter ¢f her mountain
lord {Himilaya), fully possessed of
all her divine attributes (in contra-
distinction to a divine incarnation
with some specific attributes of god-
head)) .

I have learned of the incidents of
her birth and life in many of the
Purdnas; and although I am (par-
tially) acquainted with them, yet I
wish to directly hear of such inci-
dents from thee, O thou great god,
inasmuch as thou knowest them
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forsooth as they truly happened of
yore. Hence, rejete fhenito me, O
thou magnanimous One. 2—3.

Said the Great Deity :—

Durgd, the mother of the three
regions, the eternal embodiment of
Supreme  Brahma, was prayed by the
mountain lord (Himélaya) and his
queen Menaki. 4.

O thou, foremost of the divine:
contemplators, they (the mountain .
king and his queen) practised severe
penitential austerities to have her
(z.e., Durg) as their daughter. 5.

Similarly prayed by the great god.
(S’iva), who had been suffering the

pangs ‘of her separation after her
death as Sati in her former incarna-
tion), she, the image of Supreme
Brahma, entered the womb of
Menaks, (the Mountain Queen), 6.

After that, on an auspicious day,

‘Men4 (the mountain queen) gave

af_t? 3
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birth to an, gf aj gi]?er, he

divine mofner of Qw umv’erse with
a face like a (full-blown) lotus
flower. 7.

And behold, O thou foremost of
holy sages, there fell at the time a
shower of (celestial) flowers from all
the quarters of the heaven, and a
fragrant wind commenced to blow,
and the ten quarters of the skies
»wore a glad and clear and serene
aspect. 8.

Now, the Mountain king, having
heard of the birth of his daughter,
auspicious looking, three-eyed, glow-
ing with the divine effulgence like
the newly risen sun, 9.

Large-eyed, possessed of eight
hands, and with the crest of half-
moon on her fore-head, , discerned
her to be the subtile primal Nature,
born in the sport (of her own evolu-
tion). 10,
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Then, the Mountain (Hlmélaya),
with his mind fll* of "gladness, gave
unto the Brahmanas large stores of
wealth and clothes and thousands
and thousands of gold coins. 11.

Surrounded by his friends and
kinsmen, he then entered the inner

apartment of his paldce; and after

that, Mcnd (his queen) having heard
of his advent, 12.

Said, “ behold, O king, this our
otus-eyed daughter, borr for the
good of all creatures, through the
agency of our pious austerities.” 13.

Then he too, knowing her to be
the mother of the' Universe, pros-
trated his head on the ground before
her (i.e., the child); and standing
with the palms of his hands closely

united in .meek' devotion looked at

the child ; and with a voice faltering
with love and reverence he addressed

her (e, his daughter ) as follows.

L
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Himavana said :—

Who art thqu, O, thou large-eyed
child (/:¢. mother), eternal, infinite
and infinitely versatile? I do not
know thee, O darling, speak in truth
who art thou in reality. 15.

Said the Goddess :—

Know me to be the pr:mal
supreme force, that resides in the
Great Divinity (Mahes'vara), the em-

bodiment of pure Science, the beatific

treasure and the quality of mani-
festation (e.7., pure knowledge). 1
am the mother of the universe.
It is I that ordain its brith, conti-
nuance angd digsolution. 16.

It is I that lie beneath all ‘entities
and categories, and help men to sail
across the ocean of existence. I am
the embodiment of eternal felicity,
the image of infinite and absolute
Consciousness iz. e., Brahma). 17.

O Father, pleased with the mystic
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austerities which you have practised,
and as a token pf thy godd fortune,
I have taken birth in thy house as
thy daughter. 18.

Himalaya said :—

O Mother, the fact_that thou, al-
though without end, origin or decay,
hast taken birth in my house, bes-
peaks the great and auspicious

fortune which I have acquired

through my deeds of piety. Having
witnessed this thy celestial vision

and another, (I pray that) thy

image may be visible (to me)even
in this mortal word. Kindly direct
that, ¢ goddess; I make obeisance
to thee. 19.

Said the Goddess:—

I impart to thee, O father, the
celestial vision (sight) wherewith dost
thou behold this my divine appear-
ance ; dissipate thy doubts, know me
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to be the respectacle of all divinities
(/4¢. full of all $hesgods).  zo.

Said the Great God :—

Having said this to the mountain
lord and furnished him with the
vision of true knowledge, she showed
him her true image of Supreme
Divinity. 21.

Burning with the effulgence of a
hundred million moons, with her
forehead crested with the crest of
half-moon, carrying a trident in one
hand and the other flexed in the
posture of saying benediciion, with
clotted hairs dangling down from her
head, 22 .

Five mouthed, three eyed, with

the serpent (the emblem of eternity)

resting on her shoulder in the
manner of a holy thread, clad in
a leopard's skin, with the coils of the
eternal snake fastend round her

k3
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limbs in the manner of orna-

ments. 23. e

Having witnessed this vision, the
mountain-lord, filled with astonish-
ment, addressed her, O mother, show
me another visage of thine. 24.

. Then having instantly re-absorbed
that vision within himself, O thou
foremost of the holy sages, that
eternal embodiment of the universe

“assumed another form, 25.

Effulgent as the mellow golden
light of the autummnal full moon,
with a radiant diadem on her head
shooting forth haloes of light iu the
surrounding space, 26.

With a pair of bright, shining eyes,
and carrying a conch, a discus, a
mace and a lotus in her arms. 27.

Decked ‘with garlands of celestial
flawers and smeared with pastes of
celestial perfume. 28,
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Her beautiful lotus feet, worshipp-
ed by theewhgle host of immortal
Yogins, with her légs and hands,
and eyes, and ears and faces every-
where.  29.

Having seen that supreme divine
image, he, Himélaya, with his mind
elated with astonishment, and having
made obeisance to his daughter,
again addressed her as follows, 3o0.

. Himalaya said :—

Mother, having beheld this thy
image, designated as the store of
beatific treasures, I have been filled
with astonishment ; show me another
image of thine. ar.

Blessed and unmournable *is he
whose daughter art thou; take com-
passion on me, mother, I make
obeisance to thee. 32.

Said the great god (Mahadeva) :—
Having been thus addressed by the:
mountain king, Pairvati re-absorbed

P
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that image in her self and assumed
another embodim:nts 37.

Blue as the blue lotus flower,
decked with tbe garlands of Tulasi
(Holy basil) leaves, two-eyed, ‘two-

-armed, with two-feet, soft, and small
like two red lotus flowers resting on

two red lotus flowers, 34.

Her face, illumined with the beam
of a gentle smile and beaming with
the lustre of its inherent divinity.

her body smeared with fragrant
'sandal paste and decked with orna-
‘ments. 35.

-

Having thus beheld the image,

the king of mountains, filled with a

mighty joy and standing with his
haunds joined in devotion, propitiated
that supreme goddess with the  fol-
lowing hymn. 36. ‘
Himalaya said:—

Be propitious, O mother, the
Supreme Mistress of the Universe.
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Thou art full of all. Thou runnest
throngh al}, and the umiverse hath
its stay in thee. Thou art all, no
other substance there is except thy
self.: Thou art Vishnu, Girisha, the
primal energy and the ordainer of
the destiny of the umiverse. How
can I describe thy nature and acts,
which are inconceivable even by
the deity like Brahma ? 37.

Thou art Svihi, the sacrifice
offered to the deities, imparting satis-
faction to them all. Thou art the
sacrifice offered to the manes, the
only source of their satisfaction as
well; O Mother, thou art tlze soul
of the divinity of the gods. Thou art
the oblation offered to the deities;
thou art the oblation offered to the

manes. Thou are the sacrifice, the

canon, the jsacrificial fee (Datshind).
Thou grantest the fruits of heavenly
residence, etc. ; I make obeisance to

i
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thee, O thou, the mistress of the
universe. 38. , ¢ o

Thy visage, O mother, which the
Yogins by dint of their supreme
knowledge describe as the ‘pure
essence of Brahma, as the subtilest
of the subtile, the stpreme of the
supreme which the mind cannot
conceive and the speech is impotent
to describe, forms the seed principle
of the three regions. With (the pro-
foundest) devotion I bow down to
thee, O thou, the mistress of the
universe; succour me, O thou, that
grantest all boons, from (the ocean
of existence). 39.

Efﬁ;lgent as the glow of a thou-
sand rising suns, born ir my house
out of thy sportive desire of evolu-
tion, largg-eyed. eight armed, bear-
ing the crest of the crescent moon,
on thy forehead, three-eyed, reposi-
tory of bliss, I make obeisance to
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thy auspicious Self, O thou perfect
femininity®% ous ofs a sense of devo-
tion, I bow down to thee, O thou
mother of the universe. Mother, be
propitious unto me. 4o0.

Thy complexion, bright as the
glow of the Mount of Silver, is made
brighter by thy ornament of the
eternal snake; the five lotus faces of
thine are illumined with the beams
of thy three eyes, dreadful to behold ;
and thy forehead is decked with the
crest of half-moon. Thou wearest
clotted-hair on thy head; with devo-
tion, I bow down unto thee, O thou,
repository of bliss, the stay of all
suppliants. Mother, universal thother,
be propitious unto me. 41.

Through the webs of thy celes-
tial garment the light of thy com-
plexion, heightened by the glow of
thy celestial ornaments, shoots forth
like the light of a million autumnal

g
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full moons, casting a net of enchant-
ment over the. whole! universe-
Thou art possessed of the four celes”
tial hands. O thou, who art wor-
shipped by all the deities *like
Brahma, etc.,, O thou repository ot
bliss, I worship thy .otus feet, O
Mother, be propitious unto me. 42.

Thy complexion is like that of a
greshly formed rain-cloud ; bright are
£y lotus eyes with the beam of
universal compassion. Thy face is
illumined with the beauty of a half
smile ; thy beauty, enhanced by the
lustre of thy celestialj bracelet, has
enchanted the wuniverse. O thou
succoufer of the three regions, thou
bearest the garland of wild flowers on
thy breast. In humble devotion do
I make obesience to thee; be propi-
trqus to xx'l,e, O thou mother, that
succorest men from dire calami-
ties. 43.
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Mother, who can enumerate thy
attributes ‘gnd desc.:ribe thy visage,
reflected in the universe ?  The gods
and men in course of million sons
have mnot succeeded in doing that
in the three regions. How can I, a
man of humble intellect, enumerate
thy (countless attributes, or _ describe
thy (universal visage) ? Through
thy graciousness: have compassion
on me. May not thy illusory energy
befool us. Mother, I make obesience
to thee, O thou, the mistress of the
"universe. 44.

* Fruitful is my birth today, today

my penitential austerities have

borne fruits, since, thou, who art the
mother of the universe, hast taken.

“thy birth as my daughter! 45,

Great I am, I have redlised the

mission of my life, as‘thou, who art
the infinite Reality without end or

L
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origin, hast born as my fdaughter
through your spoit (of evolution. 46.

How shall I describe the good
fortune of Menaka, acquired through
the merit of her hundred births,
since thou, who art the mother of
the universe, has acknowledged her
as thy own mother. 47.

The daughter of the mcuntain
king, having been thus hymned
by the mountain king, resumed her
beautiful aspect, O thou holy sage,
as before. 48.

And thus bhaving beheld ler
daughter, Menak4, filled with sur-
prise and devotion, knew her to, be
the full incarnation of Brekima, and
addressed her in a -voice, faltering
with devotion. 49

B

Motherc, O thou mother of the .

universe, I know not devotion, I
know not how to bymn thee; still
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I ask for thy grace, through thy
gracious compassion towall. 50 |
From thee the universe has come

into being, with all acts therein; thou
Wost: associate the acts .with their
fruits (effects). Thou art the embo-
{1 died recepracle of ally nll thmgs have
.I their stay in thee.” 51

ﬁ Sald the Goﬁdess —

Mother, both ‘you and father have
practlsed saye«re austerities and fer-
vently prayed tb- have me, the su-

, preme deity, as. your daughter.

To crown those penitential aus-
» terities of yours w;th thejr ‘merited
fruits, I, though eternal an& birthless,
have taken birth in ‘th§ wemb, O
thou, the queen of Himslay, through

my sport of evolution. §2.
Said the Great god (Mahadeva):—
O thou foremost of the holy sages,
then the king of mountains, with
the palm of his hands .united tos

]
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gether in the posture of devotion,
interrogated that gO(}dess‘about the
science of Brahma. s53.

Himalaya said :—

O thou Mother, who art inaccessible
to (the gods such as,) Brahma, etc.,
whom the holy sages cannot reach
by their thoughts, hast taken birth
out of sport as my daughter through
my exceptional good fortupe. s54.

I am a suppliant at thy lotus feet,
O thou supreme deity, instruct me
in the science of Brahma, whereby
I may be able to be absolved ot sin,
and to sail across this shoreless
ocean of existence. §55.

Parvati said :—

Hear me, O Father, O thou of mighty
intellect, discourse jon the synopsis
of Yoga, a knowledge whereof in-
stantaneously filleth an embodied
creature with the self of Braima. 56,

slaving got himself initiated by

= e e e pe e e e
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an excellent and d‘ﬁ\i (hgggﬂEOﬁ N
(Odad Cmru\.lﬂﬂ tec‘ ra, sacred

o my Je‘f,["‘dsm €30l to me
wita his whole body, mund and
speech (¢, dedicate his bedy, mind
and speech to e, and to me
alone). 357.

Living in me, with me alone on
his mind, and exclusively devoted to
reciting my name, discoursing on
nothing else than my nature and
being, and at all times devoted to the
hearingjof my attributes, a devotee
of mine, O thou King of kings, shall
feel an eager longing for emancipa-
tion. 8. |

Let that most excellent of dewotees,
with his mind attached {to my wor-
ship, do the worship and celebrate
*the religious sacrifices as Lud down
in the Regulation. s59. |

By all sacrificas, penances andf
gifts, cuumerated iu the Pedas and,

(2326
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of his own order; lgt him worship
me and me alone. 6q.

From (right) knowledge proceeds
Liberation, and faith (devotion) is
the cause of knowledge; devotion
originates from virture, and virtue is
identical with the performances of
religious sacrifices. 61.

Henge, 3 seeker of Liberation, for
the purposes of practising virtue,
shall ‘take. recourse to the embodi-

ment of my Self ;" All forms are mine |

although Jam one, the embodiment
of eternal reath, perfeot kaledge
and supreme felicity (bliss), -

0] faiher, the different 'deit’ies (lz‘t
celestial bemgs) are but the parts and
parcels of my owq SHEIEY ; hence,
Iet the mtelhget}t ong, having thus

ondered (on the all—pervadmg naturg
of my Self), worship me alone with

all the religious rites, enjoined to bg-
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performed in the Reguldtioit. = He
must not*medjtaté ofi M8 inr any
other way. 63

With his mind purified by domcr
all these scriptural rites, let a seeker
of salvation always fill his self with
the manifesting quality of Sattva
(.e.. knowledge). 64.

Without any attachment to his
§ons, friends, 'and relations, indiffer-
ent to all the concerns of life,
lét his mind be fully engrossed in

. the study of Vedintas and Upani-

shads, étc. 65,

Let him eschew all lust and desire,
and forswéar all conipany. Certes
true kriowlédge cometli to thase who
practisé these disciplings in this
world.  66.

O thou gréat King; thus the Self
¢an be directly seen, thus the libera-
tion of Self is effected. Verily thrice
do I say this unto thee. 67:
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Rare is this (knowledge), O father,
to those who are hestile to me and
cherish no devotion to my Self;
hence, the seckers of salvation shall
always endeavour to bear extreme
devotion to me. 68.

Dost thou, O Great Monarch, al-
ways practise what I have said unto
thee. By doing these a person is not
bound down by all these varjous
agonies of existence. 69,

Thus ends the firsi Chapter in the
Science of Brahma, called the Devi
Gitd Upanishad, dealing by way of .
a discourse between Pdrvati and
Himilays with the scope of ths
work, which forms the fifteenth part
of that Great Purinam, entituled
the Mahibhigatam,
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CHAPTER IIL

Himalaya saitl : =

What is that Science (Vidyz), O
Mother, whence origineth (true)
knowledge, what is Self, O Supreme
Goddess, and what is its nature?
Tell me that in its exactitude. 1.

Said the Mountain’s Daughter

(Parvati) :—

Hear me, O Father, discourse on
the true Nature of that science, which
annihilates the world of existence
and leads to the cessation of neces-
sary re-births, 2.

Separate are intellect, vital prin-
ciple, body and the condourse of
senses ; distinct from all these am I,
the secondless Self, the pure Con-
selousness, the pure existent Reality,
determined by the principle of pure
Sattva (manifesting or illumining
qnality or knowledge). |
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The knowledge, by which this
Reality is known, is called the
Science of That (Real substratum of
the universe). 3.

Sinless (/:¢. undtseased) and pure
is Self, devoid of birth and death,
shorn of the enveloping principle of
intellect, etc., and existing as pure
Consciousness and felicity. 4. L

Companionless, effulgent with its
own inherent effulgence, perfect,

~ having true knowledge for its (essen-
tial) exponent, one, secondless and
supreme, running through all embo~
diments, s. |

Encased i bodies, and self-exis~
tent, it manifests all bodies, etc, O
thoy, the king of mountains, thus I
have expounded to you the true
nature of Self. 6.

With all his senses fully controlled,

a man must thus constantly medi-
tate on Self; let hiny at the very out-
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set abjure the sense’ of Self in things
that are really non-Self (i.e. he must
not confound his self with his body
or its functions, etc.) 7.

From attachment or aversion, etc.
originates act which is source of all
mischief (z.e. impediments to Self-
emancipation) ; and from that origi-
nates the world of existence ; hence,
he must eschew them (actsy all. 8,

Himalaya said :—

Attachment and aversion are the
parents of wrong and inauspicious
~ision (knowledge or determination),
and how can men forswear them for
good? You should fully explain
that to me, O thou, the abode of'
bliss I 9. i
" How can a maw patlenﬂy \endhrbf
_ the injuries done to him ' by others 7
O tell me that, Why should not
rage or aversion to them be domir
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nant in the breast of such a
person? 10. ¢ o

Parvati said :— |

In such a case let him first make
the query, who has done injury
to whom? On having decided the
point, wrath or aversion shall not
occur, II.

This body is the resultant of the
combination of five material elements,
is inert matter in its composition,
the field of the manifestation of the
embodied Self. After the extinction
of life, the body is consumed by fire,
or is devoured by jackals, etc. And
still. who does not know that injury
or injyrer exists not—That there
is neither suffering nor sufferer in
this world? 12,

Pure and perfect in fts self is Self,
envisaged in perfect consciousnes
and felicity. It takes no birth, nor
dies; umattached to all it suffers po
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pain or misery. It suffers no seve-

. \d . .
rence even whon its encasing body is

severed of its members. 13.

As the sky in (i.e. the ether, per-
meating) its inside suffers no loss
from the conflagration of a house by
fire, so even dn the burning of the
body, O thou, the mountain king, the
Self sustains no loss or injury. 14.

If the killer thinks that, “I shall

kill,” and the killed one thinks that,
“I have been killed,” hoth of them
are mistaken in their judgment ; for-
sooth It (self) kills not, nor can be
killed in its turn. g5,

Having thus ascertained the
nature of Self, let him forswear envy
and be happy ; from envy originates
heart-ache, it is envy that chains a
man down to the world of exists
ence, 16,

Envy (malice) is an impediment t¢
Self-emancipation ; henge, ong myst

L
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.assxduously banish envy from his

mind. 1%. v
Himalaya said :

O Goddess, if evil exists riot in
téspect of ghe body, if the indivi-
dualised or Supreme self can not
suffer any injury, ther it inevitably

.. follows that, they two (Self and-jsu-

preme Self) are not the sufferers of
pain aud misery. 1S.

Then whose is the pain which is
actua?ly experienced (in the body) ?
O thou supreme goddéss, is there’
any other entity in the body that.
feels pain (or pleasure)? Téll me
that, [if you have compassion o
me. 19.

Parvati said :—

. There is no pain of the body,
ticither Self nor Supreme Self ex-
Periences pain. The individualised
ﬁulf though raally mattacbed to all
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things, is deluded through the illu-
sory energy of ming. 2o.

Through its ag'ency the man feels
as* 1 am happy” or “I am unhappy.”
Eternal is that illusory energy of

mine which enshrouds the universe

with a net of delusion. 21.

On his very birth man is assocmtcd"f-j:

with that (illusory energy), through
the agency of which his world of
existence comes jnto heing—a world
full of attachment and aversion, of
.Jove and enyy, etc. 22

O thou of mighty intellect, Self

- through the -ageney - of the sense of
discrimination which js ane of its
exponents and which  somewhat par,

takes of its nature, lives in the wotld~

of existence under the centrol of the
effects. of desires, which the ming
pnggnders and accumulates, 23.

As a pare, white crystal as§UMeEy
the g.olout of the object it comes in
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contact with, although there is no
actual tinging of it, so in its contact
wntb intellect, rnmd and the senses,

c., the virtues of all these are
reﬂected on Self, 24. |

The intellect, the sense of dls
crimination (fanak), and the sense
of Egoism, are the cohorts of the
Individualised Self. O father, through
the effects of their own acts, they
enjoy the fruits thereof, 2.

O Father, all the Earthly pleasures
or pain do ithese senses, etc., feel,

and not Self, which is the undecay-

ing lord of all, unattached to all .

things. 26,

At the time of creation, the Indivi-
dualised Self takes birth with his
previous desires and longings, and
thus experiences pleasure and pain
till the {dawning of true knowledge
or. the [dissolution of the universe
(Ahuta Samplava). 27,
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Then having acquired the right
knowledge by means of right dis-
cernment, the erudite one, O Great
King, indifferent to gain or loss, to
good or evﬁﬁ@l’al &tﬁ% haap‘k;7

ness. 28. g ot

: e (bl
Anguxsh (heﬂgaah.eyhas‘l'tg“ifg}%th%i '
the body, body is ¢tHe" chise ofe

the world of exlsténbé-ft""ﬁoﬁi“' “acts
originates the bpdy; and dofold is
the nature of acts. 29.

O thou foremost of the crowned
heads, acts are either virtuous or
sinful, and through the progination
.of these acts inevitable is the pain or
pleasure of an embodied creature
as inevitable is the succeession of
day and night. 3o0.

Having ,done a virtuous deed
according to Regulatién, even for
the attainmet of heaven,¢a person,
after having attained paradise (and

enjoyed the pleasures thereof) falls

"
O
T
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again into the world of existence
through the mementuni of those
very acts. 3L

Hence, devoted to the cultiva.
tion of (Supreme science, let a wise
man, abjuring company (and attach-
ment to deed: seek the true happi-
ness as a dis-embodied spirit (i.c.
after death). 3.

Thus ends the Second Chapter,
entitled the ascertainment of the
true Nature of Self in the discourse
between Pérvatis and the. Moyntain
King in the: Upgnishad. of Devi
Gitd, the science of Brakma, which
Jorms, the Sixteenth Part of the
Great Purdnam, called the Mahd.

. %{zdgapqtam.
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CHAPTER Il

Himalaya #aid :— .

O thou, the repository of Supreme
bliss, since this body, the compo-
nent of the five material elements,
is the source of pain, and since an
individualised self without a gross
meterial body is not afflicted with
pain; I

O thou Supreme Goddess, why is
it that such a Self takes birth with
a material frame, and how is it that
an individualised Self, after the
fruits of its good deeds have been
sexhaushed, is constrained to revert
to the plane of (mundane) existence ?
Fully explain that to me now, ¥ you
are graciously disposed to me. 2
Parvati said \—

The material principles of earth,
water, light, air and ether are the
five elementals which enter into the
composition of the (gross) body, 3

3
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The principle of Earth predomi-
nates in the composition. the other
elements being its auxiliary. There
are four kinds of bodies, (named ac-
cording to the sources of their
origins); hear me, O mountain-lord,
expounding them in detail. 4

They are oviparous, viviparous,
vegetable and those that originate
from sweat (i. e. decomposed vege-
table matter). §

Birds and snakes, etc., are ovipar-
ous, mosquitos, etc., originate from
the decomposed vegetable matter,
trees, etc. are insentient and are
called vegetables. 6

O (reat king, men and beasts are
viviparous. Viviparous animals ori-
ginate from the combination of
sperm and ovum in the uterus. 7

The viviparous animals may be

again subdivided into three classes

such as, male, female and neuter. 8
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A male child is the resdit of the
préponderamce of fhe sperm (male
or paternal element) in the womb,
whilc, O lord of the terrestrial
sovereigns, a fegmale child is the
result of the prepondsrauce of the
ovum (or maternal element) in the
impregnated matter) ; their equality
causes the child to be sexless. ¢

The individual self, through the
dynamics of its own acts, finds out
the articles of his own food; and
fallen on the surface of the earth, it
remains incarcerated in barley (s.e. in
*any kind of cereals). 10.

Long remaining incarcerated there-
in, it comes in contact with 2 man;
and entering his organism as food,
it takes birth therefrom as an off-
spriEg. 11

Sperm is possessed of “the attri-
bute of light (heat), and the indivi-
dual Self lies incarcerated in the
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sperm. Then, O thou magnanimous
one, it (Selt) enters into, the womb
of a woman during her menstrual
period threugh her interconrse with
the man in whose seed it is pent
up. 1I2

A woman regains her purity, O
king, by bathing on the fourth day of
her flow ; and sixteen nights, counted
from that day of ablution, forms
what is called the menstrual period
(Ritukila) 13

A cexual intercourse with a woman
(by a man on an even day during
her menstrual period, gives birth to a -
male child, while that on an odd day
during the period causes the birthgaf
a female one. 14

Like unto him, whom a woman,
filled with erotic passion shall be-
hold on bathing on the fourth day of
her flow, shall be her son in his
features and lineaments; hence a
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woman shall behold her lord after
bathing on®the foarth day of her
menses. I§

O thou, of mighty intellect, that
sperm, in combination with the
ovum, passes upward into the uterus,
and there, in the course of a day,
enshrouded by a sac, is transformed
into a jelly-like substance. In the
course of five days, it assumes the
shape of a bubble. The thin sac
in which it is kept incargerated is
. called Jardyu. 16

In as much as the combination of
the sperm and the ovum is effected
in that sac, and because fecundation
occurs therein, the offspring is called
womb-begotten, 17

Then in the course of a week (/¢
seven nights), the impregnated matter
is transformed into a musculer (fleshy)
lump ; in the course of a fortnight
it becomes filled with blood. After
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that, mingte cillias are formed at its
ends in the course of ‘twenty-ﬁve
days. 18

O thou of mighty intellect, the
five members of the body such as,
the shoulders, the neck, the head,
the back and the belly, are formed in
the course of a month. 19

In the second month of gesta-
tion are formed the hands and the
legs, etc. 20.

In the third month are formed the
joints of limbs (ze., they become:
differentiated) and in the fourth
month of gestation all the fingers
and toes are formed. 21

In that month the signs of preg-
nancy become patent, the feetus
gains a distinct animation, and lying
in its mother's womb it is felt to
b e moving in that month. 22

In the fifth month, the eyes, the
ears and the nose are formed, and in
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the same month are formed the nails
and the face. 23
® king, in the sixth month are
formed thefanal fissure, the genital,
the testes, the cavities of the ears,
and the dip of the umbilicus. 24
In the seventh month the hair
grows ; and in the eighth the hairs
4 on its body ; and all the limbs, mem-
bers and organs of the body become
patent and differentiated within the
womb in the eighth month of gesta-
tion. 25 |
O father, the e¢hild in the course
» of its bodily development gets the
teeth, mustaches, and beard of its
former -existence, and all the limbs
and members, etc. of its body are
_ thus originated. 26

In the ninth month of gestation
the chﬂm%eb,nm-with Segﬁw!
£0nscio g;.g H}{E’Igﬁfﬁﬁ ﬁnﬁﬂ“ﬁ?; .
womb of R mgiher neurished Dy’ "

anwﬁ-%jg ,‘{,ljﬂi:ﬂ"‘“f"‘“ o)
- g\;’PHAuGEAa\'& ailh
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the essence of the ingested food of
its mother. 27 ‘

Through the dyn;m-ics of its acts
of prior existence the child, although
it suffers an intense pain in the

- womb, does mnot meet with its

death, 28

In bitter anguish, recollecting the
deeds of its prior existence, it reflects
in its mind and speaks to itself as
follows,—29

“Thus having suffered this mtense
pain and again born in the world,
unlawfully 1 have earned iwealth for .
the support of my relations and de-
pendapts. Oh, I have never cared
to worship Durg4, the goddess that
dissipates all misery.” 3o

Ob, if ever I am relieved of this
agony of inter-uterine life, I shalk
solely resort to Durgd and never
suffer myself to be associated with
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the (ephemeral! concerns of this
mundane eistence” 31

“Her alone shall I, with my mind
subdued, worship, each day, with the
profoundest devotion. Vainly I
have suffered many times to be sub:
jugated by my wife and children (z.6.
by the thought of sustenance) 32z

Wholly absorbed in the care of
pursuing worldly interests, I have
done only injury to my own Self,
and hence I am suffering the penalty
of my gross worldliness at present,
imprisoned in this unassailable gloom
. of inter-uterine existence. 33

No longer shall I, afier this my
mournful experience, be attashed to

this worldly existence.” 34

Thus having bemourned his fate
and experienced divers kind of
agony, he (the child), drifted by the
wind of parturition (nervous spasms),
and pressed upon by the pelvic bones,

L
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is expelled through the maternal pas-
sadaeut of the utetus, like a freed
sinful spirit from hell. 35

Enshrouded by the sac, with his
body covered all over with fat and
clotted blood, the child, even when
- fallen on the earth, fails to utter any
distinct sound. 36

Then through the influence of my
illusive energy, the child, stupefied
and oblivious of all its past agonies,
lies inert and imbecile, like a lump
of flesh, (on the earth). 37

So long as the nerve trunk that

45

runs through the spinal chord (Su- °

shumni) remains covered with
phlegnf, the child fails to utter any
distinct and aiticulate speeeh, 38
Supported by relations, he can not
move about and talks incoherently
or as he pleases, even if he can walk
a considerable space. 39
~ In infancy he is assailed by fics
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insects, cats and fanged animals; in
youth, intbxicated with the wine
of lust, he becomes filled with
passion and anger. 40

He does many acts, virtuous and
sinful, and institutes many religious
rites for the enjoyment of creature
comforts in life. 41

The real inner man, the indivi,
dual Self, is separate from the
body; O father, what does Self
enjoy ? Jt is above all enjoyment,
Vitality (life) ebbs away each mo-
ment like water in a moving
pitcher. 42
0 great king, all the pleasures
of the world are ephemefal like
unto a dream; still the vanity of an
embodied creature (man) does not
abate. 43.

Enchanted by my illusive energy,
the embodied creature (man) sees it
pot; he Jooks mpon the ephemeral

L
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pleasures (of the 8anses) as real and
eternal. 44 -, ‘

O Mountain, suddenly Death de-
vours him up, as a serpent speedily
devours a frog that might have come
too close toit. 45

As this life (of his), ushered into
being with the severest anguish,
proves futile. so also his next exist-
ence ends in failure and despair. 46

Liberation falls not to the portion
of those who are addicted to the
things of the world. Hence, by
renouncing the pleasures of the
world with discrimination and right
knowledge, recollect the misery of
inter-uterine existence and learn to
be apathetic to the concerns of
life, whereby an unflinching devo-
tion to me, Supreme Brahma, will be
engendered. 47—48

Having separated the mind from
the body and ascertained Self by
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Self, let him abjure false knowledge
such as, th® notipre of the identical-
ness of the body and Self; etc. 49

O Father, if you wish to be
liberated from the pangs of existence,
then worship, self controlled, me, the
embodiment of Brahma and try to
acquire a right knowledge of my
(eteinal) Self. 50

. Thus ends the thivd Chapter in the
Upanishad of Devi Gutd, the Science
of Brahma, being the eighteenth
part of that Great Purinam, Devi
Bhagabatam, which deals with the
origin of the body 1u a discoure be-
tween Pdrvati and the mountqin

RIng.
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CHAPTER IV,

[

Himalaya said :— -

O Goddess, if salvation shuns
those who do mnot take refuge in
thee, be graciously pleased to in-
form me how shall a man resort
to thee. 1

Meditating on which visage of
thine, O Mother, shall the seekers
of salvation, for the purposes of
being liberated from the chain of
recurring existence, cultivate abso-
lute devotion to thy Self? 2
Parvati said :—

Very few among thousands of men
strive ‘to work out their salvation,
and even among these seldom one
is enabled to know my Self. 3

The unsullied, subtile, resplendent
effulgence of mine, unqualified by
any attribute, supreme, absolute, all
pervading, the causal factor of the
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universe, unsupported by any thing
and having its e:sponent in perfect
knowledge, eternal reality and bliss,
O Father, should be meditated upon
by the seekers of salvation for libera-
tion from the necessary chains of
existence. 4—s5

O Father, I am the good sense of
the intelligent; O thou, the king of
Mountaius, I am the holy odour in
tlie earth; the taste, in the water;
and the effulgence, in the moon. 6

I am the ascetic energy of the
ascetics, I am the energy (heat and
light) in the sun, I am the strength
of the strong gnes, devoid of wrath
and passion, etc. 7 .

I am the auspicious (virtuous) act
among acts; I am the Gaoyatri among
the Vediac Metres; and Pranava,
among the Seed Mantras.. §

O Mountain, I am lust in all
creatures in so far as it is not




%k l -‘

48 DEVI GITA’.

hostile to piety. And all the feelings
Sattvik, Rajasz',é'and Tayiasik have
sprung from, and have their beings
in me ; they are subordinated to me,
not I am their subordinate, O thou,
the lord of Mountains. ¢9—1o.

Thus, O Great King, those, who
are enchanted by my illusive energy,
know not my Secondless image,
which runs through all. 11.

Those, who worship me, the Illu-
sion that has fathered this universe,
(M4y4i—/it. Nescience), are enabled,
O Father, to surmount (penetrate
through) this phenomenal garb of
Self, which it has wilfully donned
for the purposes of creation. 12

I have divided my Self, O thou,
the King of Mountains, into two
halves; one, the type of manhood;
and the other, of femininity, S'iva is
the perfect prototype of man, Sakti

’
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the prototype of perfect femininity,
the supreme, female, 13

Y ogins, seers of' The absolute truth
call me, O Great King, as composed
of Siva and Sakti, the Supreme
Brahma, the absolutely Supreme
entity by the nature of my own
Self. 14

I as Brahm& create this whole
" universe, mobile and immobile; and
again in the form of Rudra I speedily
bring about its dissolution by mYy
own will. 15

O thou, the great mountain, tor
.punishing the miscreants and for
protecting the whole universe I as-
sume the shape of Vishnu, the abso-
lute subjectivity. 16

Born on earth as Rama and others,
1 kill the mischievous demons and
rule the earth with justice.and com-
passion. 17

That image (form) of mine, which
4

L
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is the prototype of femininity is the
best (most important), of all my
forms, in asmucli“as without it the
Purusha (malefis powerless to create
any thing. 13

My different forms, such &s Kilj,
etc., as well as those stated before,
are the gross embodiments of my
Self; O sinless one, I have told you
before about my subtile visages. 19

O thou, the greatest of mountains,
my gross forms only can be medi-
tated upon by men; incomprehen-
sible (imponderable) is my subtile
form, by seeing which a person ob-
tains libration. 2o.

Heénce, the seekers of salvation
shall meditate upon my gross form
at the outset; and then by wor-.
shipping it according to the Regu-
lation and by means of Yoga and
religious rites, he must gradually
behold my supreme, subtile image,
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which is without beginning or

decay. 21 o -

Himalaya said :—

O Mother, O Supreme Goddess,
among thy various gross forms
(images) tell me, by resorting to
which, a man shall be enabled to
speedily obtain his liberation. Re-
late to me, O Supreme Goddess,
if you have any compassion on
me,' 22

Parvati said :—

This material universe, O thou oy
mighty intellect, is my gross body ;
therein the image of the Supreme
Goddess should be worshipped in
preference to all other images—of
Supreme Goddess who speedily
grants liberation. 23

O thou of mighty intellect, even
that form of mine is comf)osed of
various personalities of perfect

4 e ) A Ty v ~n ar L]

o ’
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me enumerate their names which
are as follows, viz.—24

Mah4kali, Mahé4téra, Sodhashi,
Bhubanes'vari, Bhairavi, Vagald,
Chhinn4, MahAtripurasundari. 25

Dhumévati, and Maitangi; they
grant the fruit of salvation to men,
He who reposes his profoundest
devotion in them undoubtedly at-
tains salvation. 26.

Resorting to any one of. these
(my forms), O Father, by means of
Yoga and occult rites, a man with
his mind and intellect assigned to me
will undoubtedly attain my Self. 27

Those of mighty intellect, O
Mountain, who have once attained
my Self, shall never again revert to
the plain of re-birth, which is the
abode of all misery, 28

Unto the devoted Yogin, who has
got nothing but my Self on his mind
and who constantly thinks of my
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divine Self, I shall, O King, grant
liberation af Self;vzg

Even he, who departs this life
thinking of me at.the time of
death, is never again affected (/zf.
bound) by the sin and misery of
existence. 30

Unto them, who with me alone
on their minds worship me daily
with the sincere devotion, I grant,
O thou of mighty intellect, a pro-
found devotion to my Self. 31

My image (form) of which attrac-
tion and femininity (S'akti) are the
exponents easily dispenses salvation
to mortals. Resort to that exponent
of my Self, O great king, 2nd you
shall obtain salvation and the fruit of
your asceticism. 32

O king of kings, even those who
worship other divinities undoubtedly
worship me in reality, in as much
as I am full of all the gods and grant

g
F
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the merit of religious sacrifices (to

their celebrants). a3 ‘

But salvation shall be rare to those
who have pinned that devotion to
other gods; hence, for the purposes
of being liberated from the chains
of flesh, let a person resort to me
and me alone. Resort to me with
your mind controlled and you shal,
attain me without doubt. 34

Whatever you do, whatever yoh
eat, whatever offerings and whatever
gifts you make, dedicate them all to
me, whereby you shall be liberated
from the chains of existence. 35

Those who constantly worship me
have their stay in me, and I am in
them. O thou of mighty intellect, I
have no pet or enemy. 36

Even the greatest of miscreants
(sinners), if he worships me and me
alone with a sincere devotion, be-
comes absolved of all sin and is
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liberated from the trammels of exist-
ence. Speedily he becomes a sanc-
tified person aid is enabled to
speedily sail across the sea of life.
37—38

O thou, the King of Mountains
infallibly certain is salvation to my
votaries; hence, O thou of mighty
intellect, resort thyself to me with
the greatest devotion. 39

Beest thou my votary, dost thou
have nothing on thy mind except
me and me alone, resort to me and
. dost thou make obeisance to me,
then without doubt thou shalt at-
tain my Self. Thou shalt npt be
affected by the misery of existence.

. Thus ends the fourth Chapter of

the Upanishad of Dcuvi Gita, the
Science of Yoga and Brahma, being
the eighteenth part of the Maha-
puranam of Devi-Bhagebatam, which
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incidentally deals with Bhakti-Yoga
in a discourse betwgen Phrvat! and
the Mountain King. 40

CHAPTER V.

Mahadeva said:—

O thou great sage, having thus
heard the catechism of Yoga from
the lips of Parvati, the Mountain
King became liberated in life. 1

And that Supreme Goddess, having
thus discoursed on Yoga to the
Mountain King, began to suck the
breast# of her mother, out of sports
as a common child. - 2

After that, the Mountain King, out
of mirth, caused a great feast to be
observed to celebrate the occasion,
the like of which was never witness-
ed nor heard of by men before. 3
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Having worshipped the goddes)
Shashti (the guardian deity of babes
on the sixth dafe of her birth, the
Mountain King, with the members
of his family, performed the naming
ceremony of the child on the tenth
day of her birth, naming her
Pirvati, (the daughter of the
Mountain.) 4

Thus the mother of the three
regions, the eternal and immaculate
Nature herself, having been delivered
of the womb of Menaka, stayed in
the house of Himalaya (/iz. the

. abode of snow.) 5

This excellent discourse on Yoga,
delivered by Parvati to Himalaya, if
read by a man early in the morning,
each day, O Narada, makes him
entitled to Self-emancipation. 6

Thereby, O thou, the foremost
of the holy sages, the Goddess
Bhagavati is essentially pleased and
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the reader acquires a profound faith

in her Self. 7 ‘
By reading this B\l;agavati-Gita on

the eighth, ninth or fourteenth day
of the moon's wane or increase, the
reader becomes emancipated in

life. 8
I cannot describe the merit which

one acquires by reading this book,
fasting on the eighth day of the
moon’s increase in autumn (MahAsh-
tami). o9

The man, who has a firm faith and
devotion in Durga, is worshipped by
all the divinities; the guardians of
regions such as Indra, etc., are at his
command and do his biddings. 10

He attains the exalted status of
the Goddess (Durg4) herself, all his
sins such as those incidental to an
act of Brahmana-killing, etc., are
extinguished through [the grace of
the Goddess, 11
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He is blessed with a son, long-
lived and possessed of all commend-
able virtues; d’ﬁgers assail him not,
and fresh blessings sweeten the path
of his life from day to day. 12

He, wha, self-controlled, reads this
(book) on the day of the new moon,
is absolved of all sin and becomes
one with the Goddess (Durgd). 13

Unto him who reads this at mid-
night by the side of a Vilva tree, all
through the year, the Goddess Durga
appears in person. 14.

In order not to be prolific in my
discourse, O, Narada,'I:must say that
there is no merit superior to that,
acquired by reading this gcripture
(t.e., Bhagavati Gita. 15.

The merit of asceticism as well as,

that of performing religious sacri-
fices, or of practising charities, O
thou, the foremost of the holy sages,
exists in this book (i.e., in its read.

L
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ing). One cannot fully enumerate
the merit which one acqpires by a
perusal thereof, 2

Thus I have related to you how
that Supreme Goddess, although In-
finite and Eternal in her Self, took
birth in the womb of Menak4 out of
her sport of evolution. Now tell me
what else do you wish to hear? 17

Thus ends the fifth Chapter of
the Upanishad of Bhagavati-Gita,
the Science of Brahma, being the
ninteenth part of the great Puranam,
the Devi Bhagabatam, whieh inci-
dentally deals with the sanctity of
this Gita in a discourse between
Parvals and the Mountain King.




2q-TaT |
L,
AqaETy: |

V& AW yTHIAATY |

| | TR AT |

gfv X7 w¥ur w7 97 wHATY
a9 WAHT 7 quWIEA vraar f |-
A FYYAY TrHafgy agfq |
o FRIGS AQTQYTY YTATT || 3
g Gfawd Aadigae’ Aqfe a@q; |
ATIQ AR AT wyTHA || 3

) AT AT |

AT oAt gt AEreaTEATAAY |
| mfamﬁrﬁ'nmwammﬁwmfw I3 .
wE AT gfwawa
WA AEAW GAY Fecey:fgar |
REARNEHTIN qUAmwAE | 4



2 Ratmar

aa. gufrararcrette grara«t o
gydaaAr A guwt stngfast | ¢
aatsvaq quafe; gngfagwy |
qE-NATTATATE. NYATH AR | ©

HqATETrS: A TgH At ovrat garaar |
asqrikeE Mt faqat famsfagy | <
wevw@i fanraret 9T Ta Tai |
ATt Eq GMTART STat @atadr | e
ATTEEAAT; Wl fai g, wgerag |

w4 qreife agaTgRTaiT GET: | (.
1< ufa adtge ayli ufdfeq; |
aagaTd graIfTOE RasTagT |
MATY aAAgt I AIAATSHI et || ¢4

wraRiQueTsTat e g fearaw |

aa. Gifa fAQqa wraTat sngfEsi v (s
waw faCergH BaTsfe g2 fem: |
AATH 39F AT WRIT TENAT I {y



iﬁ'ﬁﬂl |- %

I feRgTgaTE |

* e Q ‘
w& wrafaqrarel faaeur gamaat |

AATR WINY §q& T FAIG &7 || U8

| WEZAT o
siraifeat gat afe wEwT FATIE |
| gEA w faara-fE ganataat vty
gfe f@fa saiat fautal s=faat
W¥ GIIATYTS QTTqIATIC |
famia=wa) fagrasey wefaw! | ¢
TEd aUET geT IW Widw Wiwar |
SITATAY TE Td TN TUTHY || (o
| feRTRY ST ||
ATAE WUATZIAH TATAQ
famnfuaqg, | .
| WIRRAETW FHIATH T WU TEE |

. N Qs
79T YU iGgal e aL it aaraiRiy,
wRisTa wEEE9

N -A M‘athut Ren Gardm 1ane
qn;. u!ld b 08

NET E.CHANGL: .BLE AND




2 TAatar
| n'!ﬁ?ﬂ'ﬂin

geifa ag@fes TuAsTR R |
fefegq 4ud fafe gazawal faa: | te

| HHETYT SETE: |

s&aT d fafes g garfawta @ves
QavenwIgie= ATmT agr | 20
afusifznd rewRTiRg 8@ |
fayea aTe@Y ATHf@@a 7@ | a?
WITAR/ S1CEY HTATAGGHRAN |
ugan faRwg arrawivaifad | 3
g TECET ATRRHAEY |

ud fasiay agd fafaay fewary o |
WATY 999 W1AG U Weaq 9eUY | 23
an: Egeagd TAATHTIGAATATY | »
wUAmY gfASs fameut gatadt | 28
ATYE(AR ATE RIS |
UFYR LYY CC AACATNY | R4



Aatar | '

 Fer wremETE fem naTARO |
thﬁ‘% 6% YIRT-GATE-ATYTHY |
93q; qrfuerey gatsfa fwﬁgia KT
eYraed yTH qU ¥feware 91 |
RQRAFIT WTY fAwawaw q9; | o

I fswaraara

ATAQAE YCH suRadrafad i
fafardYsfon QaTaer SR WTAE | 37
wgagAtgiaiEl 9ay gamfc )
GAZHE ATART AGATE AATAH, | 22

. b AATTIE BATH 1

SEAT 4T AFAr FACTHA wraay |
agaafy dem fTgay AT | 20
ﬁeﬁqwzmm gateTHafEd |
fed fEgs TN UE ©% TRTES | 8
Yaq avTg g4 fem g wigd |
weATlwa gATF o Juw e | ex



- AT |

ud faallar agd RETATAINY @A |
Farsfa 2 fgET Yo wearea; |
wWaaraa af 9T guid yTaEdt | £ 3

I feaTag Sare

w1d: GAAfq w9ig yCafad fa faarsd,

w' wa afy fafeglar w97 sgazag
fad | '”

& fag fAfcaeana faa<t warfe ufs;

T, |

4 a9 wfTd afara 9@ awgae
wAT | Ry -

® Wretfaa aafa Ffaswt agq
feagiafy,

&8 ¥gUQ GurAnaaalaa JaTwET |-

v syafyans fqaat awwer Ifar,

& @nifgwe gwQ way faa fage
AH: 0 34



Zaimar o

&4 gEaw qquIas afar faman,
| qw awwd fagfa yTar wia; €98 a9 |
arai gAud wAlfana+d agia st (43,
WAl RATHR 2y 3T fae Wi

atfeat | 38

| SYRTY GEANT AHIISTAT @I Al@IT,

AWy AT faaraageT aTag AAfELHT |

sganifz QATEHIA wAGT TAT (@R T
fai,

w;¥ wqarfe fameraar 2ay
ufggrfas | 2o

»

sy« TAAfgfavwAe aTiggnsd,

W< 7Y qETES [@Agd W9 9aE
wrfud |

wRIHifea H@s YaNIIgZ TCW (18,

A Y QIR fAasaa) &«
RQYeTi@R § 25



€ - JarMary

w0 TR W iz ged fqmra]: qifd,

fea Tra famfaa W FTETANEET |

fest aty wqed 90 €% 7= (4R wfwa:,

yrers wtafq wqie fafew aarfe
TR0 1e |

wyw w7 Azafa wfd guraRatws,

FiTfaafaaed faaqe Tatgey faa 1

favtsiew aTwaT faafadica sowtihn,

W wwalsfa I war |
IETfEd | 8o

wia: f% ufcafug’ asql sug fawars,

TRIZFT SAEY TG FATATAIGY: |

aa f4 wuwla aatfa sqgt e

- | WA,

<l Wt AT ALAT ULHAT (A€ g
aw )8t |

WYW GHE G AU GHE AH |

YA SAT ATAT A TAVS, GUTIAT | 83



gatma | '3
qAY FATAE WAW A AlwATL
fra1fy AEaR AT gAY WIRA JaA; § 8Y
fai A AAFTATT WA wWwATTE |
ga fastnat wrgfa |TaT WaWa || 83

| AT =ATY |

T firdte aaar fofcada ggan

TT gxgTaTE SGW g3 | vy
aawrfa fasard fafmar whndgar |
WTEAT A ¢ ureagaeAr A | vy

| fAFETR |
wta. @f asnatfa wfwarsnzfad |
AgTEREITET |arfasqaa fv ) vo
AaroNfad HA WAS A FANET |
| QATYTC QT ¥ §9 Argfufasia g

| Megara |
wIATATARQATYAT wRATC AT w1y |
ANWATETIAY 7@ /i g AT | se-



Teo : i\aﬁ'iﬁ?ﬂ 1

FIA UOQ @ FALTATT AT
faTamTAt s vt feataatg | v
| I THeTRT STy

A frdta@t ¥ wfggs ga; o
qug Anfrnre wrwfa afagww | o

U feRaTgaTY |
WA TR ARSATATTGFTHT |
AETALIWT Qforgaiaat forst aterar | 42
W€ ATULTHNIST WyDAisFawdmafc |
AT AfCoTfagarcrarearichy |
AGrRNTIFTATART AWfTMAGAH + 93

I =taTaegare o
Y ATA AIGIA YT aeray |
A@fawraaEUR st AwwaivEg - oy
AT /9 w@\IA g2 gGATRA: 4
ATAARAGTITATATAGY A5 | 4y
FfgHIAFaR TR ATHSYAGUT; |

FAREWIRTATNRTIY IIGTA; 1 34



atataT ) R

g USEwfaufmuTaa: |
wEEtafad THATAY. TTHRIAA, (| 4O
gerauTies FAargarfafafautaa: |
'qfaw&qfﬁ: gEHR wautawafaa; | 4
¥4 AwaneTARTAafegAEaq |
wTATH HATER GOE AT TAQHTCY |
wqTq ¥@Tad wfwwwitaairamaa: | ve
AMTASAIATH WA GUATHAA |
TatsTCsRa e gAYt |
weqw ufcfgarR=t @aisaf faa: | qe
ANATRAAT R, GHe CAHA W, |
frvrmqeagvmTATRETETa A WY | &3
ud fagmswifuaar fAheamEe: |
| QAATA-GATIRNAYY: Gad Wqal | 4R
vt faame= & gafaarfeawafy |
© Fgrmnfey oy gfafae aawaq )
FrwTles MEq 93 fYgTETRfaT=idg |
Rd Baaat AYTATAAATAEAS; || 48



1R gatmar!

ATTHRETCN TR |

A gaaagiy: oo wa 2R | 4

favany ¥ arawgiwian@mam |

- AarRlE ysEnafaaamER e g

AAGT AR AW Hq G |

G GG A IRAARAIEA 1 9

§fd TR WY ngA@E
AreEtY NuraatTiarauiaeag
Fxfreal fmare grEAaR AT

 qA1R e qFE AR
 REWATET



fadiaissara

BECIGCASEIS: B

fagrarRieMATAIATETH ASTAR |
- wraTaTE |arARgfsaewic ¢

Q
» MTEFTT |

QU ATA KA AT FYIAAAAT |

fagr Q. G@au™ HaaArfe AFTHA | R

aferqamizeifefearfagageas |

wfgdtafgziars genre fafafga:

CEISEERICCRECIGE MDA AT

- wEtACwa; TRmATTTiRataa; |

snruafeafagra@mva; |
WAY, @AW, QU FEATATZETTQ; | 8

© gHTATfeAIaY §F Suaa; T |

ARTRAR TR WTeaq @anTiam; | 4



§8 AT |

TATAA, GE9™ ([ OaANTa |
vy fafamyfamgaran« ggarfea |
waTafATETaTETaTHafR’ faas aq |
TIe uIfeoa. |TAd HRFRIEY |
aa: A ¥Efad amrATAuTasaq | o

I feRTET SATH |

gguTefestast s uted; fag |

* _ = ep® Q
FHEord: qAfCEsETaad aTqATig | <
FAfRMAATUCTIHT] HE AT GHATA.. |
AgTE fasw; HEqy @ WYL | &

| =uTaEaTe |
WUHTC, B HQY aAAfAETQ@q !
fArRTAAfH GEULIASITAR 1 { o
UEIATARITEISTEISTARNHTAS: |
afgategazy: faaraaify vl |
gurfqatAsTAT AR IR G R I 1 18



FanaT | Y
WHTNY: @aqu: sferma=faye |
AeraRawa’ faaiay AL . GETH |
fafgzrara 2Rfa afefacasa’d | (2
YT LT ang: wifa a |gfa, |
w3y TgATAy fafcorsagafs | (.
a1 YMwa Tfazagwad va; |
ATINY WTAAAGIATE Tl AT | (o
@ @ev fafgdd Sv T @t waq |
LA AIRAIGT W, GETT, T4A |
AFEAT FQIT, & TaTq 4TS G 0 {3

| feRTRY SATH |

2e@Tfy 9% € fa &1 sy W |
WUHT fagsE wat g @™ Wit | te
Aq W& SATAR & T4 GIEATIYHAR |
waETAisf@ efamq goawisr aswmfc |
- uaAR gfe adq afgawagus; | (o



e RAtatar |

1 IR |
A9 3 @Y v ATWAY qOTHA: |
AgTfY St ifaquy @fear ww wraar | (=

VYV @I @aaarfaa=s |
FAT AT T AAT STARRARTICYY § (e

ST WTE fe g@ENQAT §A7AR f9A° |
GYISTA A7 AW HFA: || Ro

STaTEiETR WA gfTe qerE )
Aq FATY GIATY FIHTT 4T IR A

T || Y |
fage qv wwfzat ggzwrfe Awa:
angagal wifa s@al arfa osa |
FtfRARETARTaRIAA T aamfa: | 13

sMmafe CrFTUSiT e FewTfon: |
GHH a0 DT T WIHIT T A | 22
¥9 dufas ava §& a1 g ERT a7 |

T A ATHT_(Af@ a0 R | 1



EL i ST (o

wfewTa A g4 qTGAT ATAE: 9% |
| SiTaR S e ¥ THATga 499 | /%
aarar+ faelRy AaAly fagwqw: |
FEMIATTOS verfasiawfay | 2
TG AU N YA HIY |
RT FRYGATE; FAAKAY 7 | o
qTY T@Y A= g41a AT997<E: |
2fe: g9 @Y 3091 fRalasg | ¢
guifenTa: FETN @ FRAETAA T
AT ETARTY JaY; FR-59REa; | e
amtag ¥5fd FarfaemameuTg: |
fag® ¥ UCH SEALfEamT || 3
xfd AATHMAR AU %ud @@
RYARIA Fwnainar gulangs
FwfagEt Smate 9= al
TAE CATX GOE-FUA
A featarana; |



adasata |

| feaTEY =319 |
@ HTC % yggarers: fad ¢
Jagfgee Tet ﬂ‘szé gfcaaq | ¢
& HITTA WTA: FY Tw\REWE T
Q-7 HESTTATATIAT 7Y 19 |
azgfe famary afkd wagye: | R

I =uTaEaTY |
fafasid aqrasil STgUHRTT ATY |
ufw: g Trasl e ure Wifas: | 3
wyrar efadl aa awrat gvarfaan |
swEgfay, §iF fafcas g a0 g
W@, § AT ST ST, |
wws; U YT @ TATAAHIIA: | 3
FRIW Raaay fe=rg fasaan |
SCIIATARTCIS ATGET; WHaRET | &
o A FUar INTA TUFT; |
wa; gfafanaa vt &7 wdza; | o
TR & gannI getarfuy |



Zatatar | e

TefaRwIaTCaal; QreEaY 9 |
Eadraa AT wHwd |
vfamracqles e waawal wqq
femTaa (9T gat geaq geaaa: | &
da: WAy a8 THILTTA WATAA |
Ta@agsaiq AgFaTaear o Lo
aaf@arfaa{iqa FgHra ASTHA -
Ragrafea; qifqargnw varfafs 1 ¢
R4 Flafagsa Squ=fa afearq |
HINSARA A FIH@ STHA || 4R
| SR GAT WA WA fzaﬁ foa: |
vqm I feaaard am’a qGUaW || {3
RGATATg HATAT §& T GHI=A |
azrafa; gafa: YT TAFwTAA | 18
| Azal QA TAA §R JATAITHA | |
TR A7 FEiE SOy A fed 0 ¢y
JaTiafzAd T JIITHTT aT1fAaTy |
qrqamizla GRSy 9faaan | (e



Qe samar |

WHRA WA Afas] doraq aa: |
ad W AW a7 NIWT TGS | {9
das YRTaw Rigufaaamaa; |
ue WTAW WRiaRiaa ufigar i ts
aagTy € squa: yefiafa TAy |
AT ey #eTRa |l (e
HaaTEFIASTas U @78 GHKN@Tq |
fealawtle S qTFQUTRTIIEET || Re
wETai §NA: 93 @Aty gwafares .
wE WYy wraw wgy w1w gaa; | 3
wivafagsitaw afmaafs sTas |
aagafq wifusAaeifEga: | R
AAFWGIT AYT ATFQ A7fE ¥=a
mrrﬁﬁ AGA Y € 49/ AATIR | 23
migHegyey Fdfezgaae] |
ergwt wifews gATRETiaRA=Y | 2y
FI FRARWTRATAATA |TER |
FIWITTA o STTER TR | 3y



ST | L3

farAmy TR STAT FERAA |
GH@IIIT U4 T« wwa; fqa: | 4
AIAATFG AP a™ AN AR |
WTEWHTAGTCQ a¥q o3 f@a: | 9

W Tfq qraat N faada EHar |
WETATAA IT@HATRY 953 f@a: 1 3=
WAYT 794 Fafaard GaAafs |

u§ 3@ WY WIS JAT ST aﬂﬂfﬂ?ﬁ I &
waAAtfed fad FZAwCy & |
ATCfaAY warEat gat gafa wIreay | go
AGATAR AW @ 1A TH G AT |
faudargatas faargat w@wt |
fas arvawmTd gore qa AT |

AT FAATATE ITHAT TUMGHG | 22

. faste g@rwan Saarar@Alfed |
adral we 9 TATE TS 0 33
Argqa Ffcarfa gur d9CRew |

L CRR LR COR SR LR ,



22 gaatar |

yfag=fafafay: ufdaa: jﬁaaa?ar i
gfa ata antEIC [ewTlzavTaS | 2y
ARNsgHY @ wATHIS ufceaa: |
YR T94 A9 a0 ATAAAHA | 3¢
AR ATy A tfatawa;
wiafad wal wig wiwfress fEa: 39
gyATfeaATaTe ¥ WaTATaRAfK |
CYF IqAATINA’ ATAAUTA | 25
angafyamifa aygfv yicfqga: |
JUE WA AT NHEAEZTE: | 2
WHIWICIfR S emiaTaamTa: |
aag AAAEm, FAHIIIZELA | 8 o
Fi%a fafad &4 yygwias fua:

F&% whwAfE ey Rafe | sy
3T TRuIfEw: geu: f5 gag |
wfawy) qLaTggaq wralgs 397 | 83
WY ARTUS G 0777 | |
a9ty AuderiAdfuminw e | e



Sattar | 38

WIAEINA TR AT WTIAT |
Atga KIQT NN TEATAATE AT |88
WHATTAGY FT9° qUaTYIA 39T |
AgTsfeT (s W0 ACH 4qa U 184
T% T §q awAfawe Aranqte |
ud ST CAfefawa 1Ak a9y | 8
fore fr wita® Aafawanag efawi
ARTSATARSIRUART 35 a5 &6 1 89
HeIE THATGIR §E I W
azasaR wbndfaasfa frge | sc
gvifeq: vanmafafenem™ amar .
geifenwal faemmarasat ufcasiq (se
fras’ afk sqiT gaifaets fagfe |
AT YIARTHTATAR T FAT®A, || v o
5fa DEETVTEA AETETW AaawiR
- stwEatiar gufavas awfagrat
TR TS a DA 6ATR
FRInfRFad @ TAR™LRR. |



JAATSSTT |

§ fewtaa =919 |

saifaarar & faqfaIqafzaga |
He YRTIAQ AT aq wearglea fad | ¢
garranted 9 araQd gaE; |
afaufa, aRTEE vaafag®ma i R,
| TF AT |
agaTq Yew gRfagafafendy
awrafy ¥v| § wfgwt Ifvaam: | 2
T AfAe g ararald glAee |
fany) weH-sfa; SFATHR FT | 8
_ fafdwei facrew’ afagraw fans
4 gaufaema Jvaufagad o y
w¥ wfawat ata gAfa: a9y |
et qEwaY vy afafa w6t ¢



Tatntat | L
Aufgai augTiean aoraTfafawTady |
gracrrifefed afaat agwaIg ) 9
§= F0g TSeHET TETHRS a9r |
FRQTRlETTIAT FSAT AqIEIE | 2
wdrfass; HTANTR GTEAGHET |
ugH A (4 AWTAT, GIfAHT qoETEar 1 &
ATHET W SqUAT WEUIATS aafd |
ATE A ATRAATCW FRIfAG wHAUN | Lo
Ui FSTd 49 ASH TTHEE |
asnafe aerrs AifgarawAraAr
¥} wetferawi WaT ATAE AT AN, |
ATfm QraRAIgd gwd «@SRAT 94 IR
w4 fquTana g W gwifafada; |
faa: wate: geu. afes ywTiaar | (g
fas wATeR s AmAifAEaEz: |
TRfwT AETTOT GATATTTAUT | {8
|T{@ AAWIAY SIS aq IAL |
YW AvTes qywrnlasi=an @ {®



Y Itntar |

37 TANATATE ANy vH qa; |
yETafed Hgwm qTeAT@ AT | (¢
waAtaferat @At |
faed TT9aTY Tol qTeaTfd AeTHA o {9
qU ARTAS AAUET" TEH e |
TAEATHAATY @, ST awed | (5
TR AT TSi7g auTHRTATRHIAT |
gEifa gt | R a9 | {2
AT QU G W 5 |

WAR G R ATETRIGATAT | 2o
AW W ¥ @ ¥ 489 4= #4153 |
faaTfivaTa & YwaE Auaa; |
FATAFAG GF T @ W | (!

| fewtEa varg )

wraaglad 18 e a7 agwiT
Agfa SRATHIY FTHRIGHTMAT |
grigfeaeiRfa afa Ragae: | 3R



Sqianar | R9
| ST AT |

wamatafae faw gasiyg 99T
aaTCrAARTEAY W T fAqfwer | 2
grfy ararfaar aa werfagy aswa )
taafaeT weTCrS argt ATRIA S 1Y | 28
ATTHTA FETATLT N JIaw)

¥ A} g fgar weTfag 8= | 3y
YATIAL & ATAFT FWT ATARAART |

aTg FAq Ui ARG 7 1 2
WIETHAR q1a fwarnasarf=a; |
ng{ﬁ?a wafenind afy fafad | g9
AT W (AW . GTEE HATRE |

« aufa aer@™: srlaeiu e | je
WARRAT, gad qwi-@la faaa )
AETE afagr uaq wfagssaifo v e
APE A ATHA AT Fifa wiwa; )
HifY 497X 7.9 uaTHATFLTT u 3o



48 ¥t |

WA SAGINT WA wim gar; |

aut Wit fAasafaweTaa |
wrTEE T § quEATaTE Aq A |
GATHT TS qaraaamaf § 2

AgAIaAt IFTAT®  "xqTfaar. |
AfqARIAFSIg I aTd €99 |

w¥ GARANANTY GITNGARST | 2
fAaas d waTQur Wim LA 9T |
ARATAT ALY 3% a4 fAAWA v 34
ifedqadare Arawfg 4 ¥aq37; |

aq e aztfe aseife Txife aq jiay
¥ WIWU FET Wi HIINATY |

? &t wafmuzwrafa 3 dagaray | 28
wwatfai: sfezfmaaraeaa |
Y 9q SIUAQAWNSAAATAGHTH | 29
Q\fqurafafaraRrad waEaTy |

fesl wafawdan a7 @ofaeifa § 1«



aat | T3

wfgufFaar nc\fmta-quw‘"arf"an |
AATS GLAT VT ATHAT WETHa || 3
AR IR AT T W |
ATAa wfE §YTC Q@ AT a12d || go
xfad FATMMEd ATTE AGAQE
fafe Seei® wnaatarguiags
FEfagrat AMATER wraar draw
gare wimaia aix |agylsan



IR |

| TYAET2 9 FaTH |

CERLIE R CEACIUE IRl
fanaqaas er\-rﬁwﬁaﬁa? I3
19t G AT eﬁm T AW |
HIgEA gqiaTEt AN SN 2
frftegaATemiganIT SAEIqEd |
quTAee aarTfa=gq a1 ¥afagsfaq | 2
ugfgwst dysmgnty TqAwia |

qTaa MTHFOATAGTEE TEATET | 8
ug faswat wrarfarmuafagawT |
A IR fRHTaaRz S AT || 4
feRTaITaUTa RnAad QA |
WA 93q 91 AfmE@e AT AE |
geTvnEn! faeq aawgaRTaat |
ATIA T 7T Wi wrAal wfAgga o



atetar Ry

Y&Riw 9gs wt azat wly ggq: |
934 Tqraat Aar SeR@IWIFT; | <
AR WET 2T I 43q GRNIfaaA; |
AT STAfCAY 9aT a aqw sttty | e
9124 sEEITNAE A |

IR RN AT AITITANTTA |0 o
w4 INFATAfATHTE FT; NwrEA: |
amfmaauiafaassarRaTaig | o
IH G qUIAA ava facsiifad |
aafafavgqa fast wrditfa wga | 02
wAtqatfafe wrer @b w3gfmdge: |
gauTAfafadr: FITiqmaATtaaTq . ¢a
famavsd aq faeaaga gfasy

A9 §H=q 9T N@d wEgaraarg | gy
faR@giaa T a1z aqa; |
WY GIEHH 1€ AT aefaatany g {y
arrAsRTAR S T e faga |
C RITGARAITID §HIF {4



n Fahnar |

TEA TNAI AT vaw |
RY@ar FAFTIH 13 g Aafasta | (o
gfd AHTHNAT AETICA NIRGE
TR Furaainar qufasgg
awfaenat e wraal
A W18 ATCTHT F7
ATH UHHINITY )

@ aq 9q |
gfa Avmaatettar GATET |



Monumental Works.
Rs. As.

&x:ma. Shastra—Text and a literal prose Enghsh
anslation with explanatory notes of the 30 Hindu

Smritis—completed in 5 volumes,
Paper-bound, 5 Vols, «s 20 O
Cloth-bound, 5 ™Is. . 24 O

In the Press.

Ri -Veda—Text with Sayana’s Commentary and a

literal prose English Translation of the Text and

Xy of difficult eXpresslons of the Commentary, over
half the work is already out,

{In advance) .. 60 o
After Completion .. 120
Re-publishind.

1. Hiddu Drmatic Works containing English transla-
tion by Prof. Wilson) of 1) Ma lati Madhub ;

(2) Mrichchhakatika ; (3 Ratnavali

2. 'od’s Rajasthan (cloth- bm;nd) ve Ve

3. Raja Ram Moh-n Rey'’s Vodic Works ..
4. Robertson’s Historical Disquision paper- ‘bound..
Ditto ditto (paper b()und)

5. Rev. Stevenson’s Literal Prose English lnnsla—

O N W g o~
QO O QO

. tion of the Sama Veda-Swmhita, paper-bound) 2 o

Cioth-bound .. e 32 O

6. Viihadaranvaka Upamshad ’papel bound) e 2 O

7. The Upanishad ditto e 3 U

8. Berniei's voyagejto the East Indies .., we 3 O
. Postage Exra.

Hindu Astrology (Reduced Price) ... U S

;he Oriental—A monthly Journal—with a free
Y valuable annual present. Annual Subscription ... 3 o
AII Remittances and communications to be addresied to

he undersigned.
B. SEN ——Managing Director.



