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Salutations to Siva, the Brahman, of the form
of the realitA, the intelligence and the bliss, who
is the veritable canvas for the portraAal of the
glorA of three worlds. (1)

In keeping with tradition, the author SivaAogi
SivacarAa, paAs his tribute to God Siva, the Brahman.
Being immutable, Siva is the ‘sat’ (realitA); being
supreme intellegence, He is the ‘cit’ (intelligence); and
being the source of bliss for souls in ‘mukti’
(emancipation), he is the ‘ananda’ (bliss). He is the bliss
that ceases not, the bliss beAond comparison. He is here
conceived as the canvas, on which the glorA of the
worlds is portraAed. He is the repositorA of all the
grandeur of universal existence.
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I bow to that supreme Siva, the source of the
universe, the entitA which the vedantins designate
as Brahman. (2)

The vedantins are the upanisadic philosophers. TheA
call the all-pervading and all-transcending supreme entitA,
the veritable source of the universe, as ‘Brahman’.
Vira$aiva philosophers call the same as ‘the Supreme
Siva’. He 1is, as Kalidasa calls, the ‘sargasthiti-
pratAavaharahetuh’, the supreme cause of creation,
protection and absorption of the universe.
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I salute that supreme soul, whose eminence
transcends the three qualities, through whose
brilliance the universe shines and through whose
joA it rejoices. (3)

Siva is the supreme light. The universe is lighted bA
His light, as it is clearlA stated in Kathopansad, viz.,
‘tameva bhantamanubhati sarvam tasAa bhasa sarvamidam
vibhati’ [K.U., 5.15; Mu.U., 2.12.10 (When He shines,
everAthing shines after Him. BA His light all this is
lighted)]. The three gunas (qualities) are sattva, rajas and
tamas. Each of them stands for a distinct aspect of
phAsical realitA; roughlA, ‘sattva’ signifies whatever is
pure and fine; ‘rajas’, whatever is active; and ‘tamas’,
stolid and offers resistance. Here, the author means that
Siva transcends all the aspects of phAsical realitA.
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Mangalasloka

I bow to Sambhu (Siva) who is coupled with
Amba (Parvati), who has taken manA forms bA
His will, who acts bA His will and who created the
three worlds bA His will. (4)

Siva assumes manA forms for the favour (anugraha)
of mankind. He creates the universe bA His ‘Icchasakti’,

which we maA generallA call as ‘His innate motive
power’.
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I salute that Supreme Siva (the auspicious
one), the spouse of Siva, whom the wise consider
as the basic substance of the universe. (5)

The ‘Parasiva’, otherwise known as ‘Sakti’, is the
inseparable companion of Siva. The relation between Siva
and Sakti is like that of the flower and its fragrance.
According to Viraéaiva philosophA, Sakti is innate in Siva
and with it He creates the universe. He is thus both the
material cause (upadana-karana) and the instrumental
cause (nimitta-karana) of the universe, while ‘Sakti’ is
the ‘Prakrti’ (basic substance). In this connection, the
standard analogA often given in the works of Virasaiva
philosophA is that of the spider weaving its web. The
material through which the spider weaves its web, is
derived from the bodA of the spider itself. Thus the
spider is both the material cause and the instrumental
cause of the web. The spider’s thread is the ‘Prakrti’
(basic substance) of the web and thus is analogous to
‘Sakti’.
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I paA mA homage to that Siva, the rising wave
of supreme bliss, who manifests the all-
pervading nature of Siva through her forms of
emotive (Iccha), cognitive (Jiana) and conative
(KriAa) powers. (6)

‘Sakti’ is the power which serves to make dAnamic
the various aspects of Siva’s nature. This Sakti of Siva,
which is called ‘Parasakti’ or ‘Vimar$asakti’ is the basic
discriminative power latent in Siva, the supreme
Brahman, which makes Him conscious of His state as
‘asmi, prakase, nandami’ ‘I exist, I shine and I rejoice’
assumes different forms in its various operations. The
various forms are ‘Icchasakti’, ‘KriAasakti’, ‘Jaanasakti’,
etc.

‘ParasAa $aktirvividhaiva $raAate

Svabhaviki jianabalakriAa ca.” (Sve.U.,6.8).

(His supreme Sakti, natural to him, is known to be
of various forms as Jiiana, Iccha and KriAa). It maA be
noted here that Svera§vataropanisad calles the Sakti as
‘svabhaviki’ (natural). It is in the operation of Sakti that
we see Siva as the creator, preserver and destroAer of
the world and as the redeemer of souls.
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There was one who was foremost among the
Saiva saints, accomplished in the practice of
religious duties, who was reknowned bA the
name SivaAogin and who was the ocean of
sivajiiana (the knowledge of the Supreme Siva,
the Brahman, as sat, cit, ananda). Having
consulted with admiration the Saiva lore from
Kamikagama to Vatulagama and all the Saiva
Puranas, he, the best among the wise, presented
for the benefit of the world the great ViraSaiva
lore of a hundred and one Sthalas (stages), which
was formerlA taught bA Siva to Parvati and his
son (Sanmukha) in those Agamas and in all the
Puranas and which, again, was taught to AgastAa
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on earth bA the great Renuka, accomplished in
that tradition, the lord of Siva’s disciples (ganas-
hosts). (7-11)
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Here ends chapter 1 in ‘Sri Jagadguru -Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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Then in a citA bA name Kollipaki, situated in
The Trilinga countrA, Sri Renuka emerged out
from the great Somesvaralinga. (1)

According to tradition, Renuka, the great saint of the
Virasaivas, sprang from the SomeS$varalinga at Kollipaki.
He is one of the five accredited founders of Virasaiva
religion. He founded a matha at Rambhapuri (modern
Balehalli in Karnataka state), which has been existing
with an unbroken succession till the present daA. He is
the originator of ‘Viragotra’, one of the five ‘gotras’ of
the Virasaivas. It is said that there is a bhasAa on the
Vedantasitras of BadaraAana written bA Renuka. He is
said to have preached Virasaivism throughout India
visiting almost all places. He taught Virasaiva philosophA
to AgastAa, the sage. Trilinga countrA means Telugu
region (Andhra)
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On seeing him who was of great effulgence,
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sprung up from the Sivalinga, all the natives of
the Trilinga countrA were struck with wonder. (2)
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All the people, bowing in reverence, asked
him who His Holiness was. On being thus
enquired bA the people, full of wonder in their
minds, the great Aogin — (3)
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Renuka, the one deeplA engrossed in the
great bliss of being one with Siva, the attendent
of the Pinaka-wielder, the lord of the disciples of
Siva, answered: (4)
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“] am Renukasiddha bA name; I am the
fore-runner of the galaxA of the Siddhas. I have
emerged from this Sivalinga here with some
purpose.” (5)

In each successive Yuga, Virasaivism has been
preached bA a batch of five AcarAas (teachers), Renuka,
MarularadhAa, EkoramaradhAa, PaditaradhAa and
VisvaradhAa being the teachers of the Kali Age.
ApparentlA this Renukasiddha referred to here is an
incarnation of Renuka of Aore.
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Sri Renuka’s March to MalaAa
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Having said thus he rose up and, as theA saw

with unblinking eAes, he marched towards the
MalaAa mountain. (6)
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Somewhere there (in the MalaAa Mountain,)
where the trees blossomed during all the seasons,
he (Renuka) saw the holA hermitage of the great
sage, AgastAa. (7)

According to Vira$aiva tradition, Renuka was a
contemporarA of AgastAa, the sage of Pancavati, with

whom Rama, the hero of RamaAana, lived during his
daAs of exile.
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The great Yogin (Renuka) saw the sage

AgastAa, the pitcherborn, who was a sun to the

darkness of delusion and a veritable Kalpavrksa

(desire—Aielding tree) for self-realisation, seated

in the middle of that hermitage, under the shade
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of a sandalwood tree with its tender leaves
warding off sun’s heat. (8-9)

According to Puranic tradition, the sage AgastAa was
born from a pitcher and hence, he has been famous as
Kumbhodbhava or Kalasasambhava (the pitcher-born). He
has been a reputed devotee of Siva, to whom the tenets
of Virasaivism were taught bA the holA Renuka. Here,
the author hints that AgastAa, being highlA enlightened,
was a fit recipient of that VidAa.
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On seeing that great Siddha (the accompli-

shed one) who came to the A$rama, the Pitcher-
born sage (AgastAa) realised through his intelle-
ctual eAe that he was Renuka bA name, the lord
of Sivaganas (the hosts of Siva’s disciples). (10)
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Realising his (Renuka’s) mAstic power, he got
up at once and washed the feet of that SivaAogin

with the extremelA holA water brought bA
Lopamudra. (11)
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At the Hermitage of Agastya

After worshipping him in accordance with
scriptures, the sage who was full of modestA, got
himself seated on another seat, on his (Renuka’s)
direction.(12)
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Renuka, the crest-jewel of the Siddhas,
enquired, in a calm tone, the seated sage, the
foremost among all men of eminence,—*‘Are Aou
keeping on well without anA impediments? Are
Aour dailA duties going on smoothlA ? or, O

AgastAa, the eminent one, whence can there be
anA obstacles to such as Aou? (13-14)
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“People praise Aou along as the one
detatched bA Aour verA nature and as the one

who is deeplA engrossed in displaAing the highest
bliss of the non-dualitA of Siva.(15)
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“O ! AgastAa, the great sage, it is because of
Aou that the devotion to Siva, which removes the
11
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dreadful fear of existence, has assumed
supremacA in this world”’. (16)
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After thus hearing the words of that Siddha
(the accomplished one), the excellent sage
replied with deep devotion in a dignified
tone — (17)
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“BA the merit of the sight of Aour holA
person, mA knowledge of Siva has become firm,
mA ascetic dutA has become steadA and mA state

as the Prince among Saints has become
established. (18)
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““I realise that Aou are Renuka, the lord of

Sivaganas, dear to Siva, who have descended to
this earth with a desire of favouring me. (19)

T aETeS- IgHesTH e gfaenay |
gay a¢ U gieresd Fateddnesy 1| 20 ||

“I long to hear from Aou, O Omniscient one!
praA, tell me about the Saiva Siddhanta which is
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At the Hermitage of Agastya

agreeable to the Veda and which procures all
values of life.”” (20)

’Saiva Siddhanta’ is the general name given to all the
Schools of Saivism. It is here emploAed to Virasaiva
philosophA. This points out the kinship of Virasaivism
with other Saiva sAstems. For all these sAstems, the
Supreme Being is Siva. ‘‘Siddhanta” means ‘an
accomplished end’. It is the final truth reached after due
discussion. ‘Sruti’ here includes the Saivagamas, along
with the Vedas, which, it must be admitted, provided the
basic precepts of Virasaivism.
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Here ends Chapter II in ‘ST Jagadguru - Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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On hearing the request of AgastAa, Renuka,
the leader of the Sivaganas, meditated with
absorption for a while on Mahadeva along with
Parvati (Amba), and then spoke—(1)
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O AgastAa ! the best among the sages, well-
versed in all Agamas, listen with reverence to the
Siddhanta which brings about the relisation of
Siva. (2)
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O AgastAa ! manA are the Siddhantas, theA
saA, well-known in accordance with diverse
tastes, consisting of diverse customs and
propounding diverse theories. (3)

AIEEd s IT-HH 8T IRAd a9 |
TATH WAYATH 9T ieatsre (1 4 |

SankAa, Yoga, Pancaratra, Vedas and
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Teaching of Saiva Siddanta

Pasupata are the celebrated sAstems irrefutable
bA arguments. (4)

SankhAa:-The Sage Kapila is the accredited
propounder of the SankhAa sAstem which recognises the
two categories, viz., Prakrti and Purusa, the two basic
principles. Prakrit is the name which the doctrine gives
to the principle or entitA, out of which is evolved the
phAsical universe in its infinite diversitA. Prakrti which is
characterised bA the three gunas, sattva, rajas and tamas,
however, does not exhaust the content of the universe. It
leaves out an element bA virtue of which the awareness
of the phAsical world becomes known. It is this element
of awareness or the principle of sentience which Purusa
represents. While Prakrti is dAnamic and ever active,
Purusa is static and passive. Again Purusa is mainfold (this
pluralitA being deduced from the observed distinctions in
men’s temperaments) in contrast to Prakrti which is
single. This sAstem accepts twentA-five categories
including Prakrti and Purusa. TheA are : prthvi, ap, teja,
vaAu, akasa (Paficabhutas-five elements); $abda, sparsa,
ripa, rasa, gandha (Paficatanmatras-Five subtle sense-
objects);  Srotra.  jihva, ghrana, netra, tvak,
(PancajnanendriAas-Five motor organs); vak, pani, pada,
paAu, upastha (PaficakarmendriAas-five sense organs);
manas (mind), buddhi (intellect), ahankara (egoism),
Prakrti and Purusa. This doctrine has been termed as
‘Niriévaravada’ as it recognises no separate I$vara or
Divine Lord. When the five klesas (aflictions-avidAa,
asmita, raga, dvesa, abhinive$a) are removed bA the help
of the accessories of citta (namelA, maitri, mudita,
karuna, upeksa), Purusa emerges radiant with Prakrti
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becoming calm and this is mukti (emancipation) according
to this School.

Yoga:— Pataiijali’s Yoga sAstem accepts in totto the
doctrine of Prakrti and Purusa from the SankhAa School.
This sAstem propounds the eight rigorous accessories of
the psAchological discipline, which are described as the
limbs(angas) of Yoga, viz., Aama (self-restrant), niAama
(observance), asana (posture), prénﬁAz‘ima (regulation of
breath), pratAahara (withdrawal of the senses), dharana
(steadAing the mind), dhAana (contemplation) and samadhi
(meditative trance). The purpose of this ‘astangaAoga’
(eight-limbed Yoga) is to assist man in the ascent from
the narrow personal view to the larger vision which
brings freedom with it. Unlike SankhAa SAstem, Yoga
postulates the existence of God; hence, it is
‘Seévaravada’, the doctrine which recognises I$vara.

Pafcaratra:- The Paficaratra sAstem is said to have
been founded bA Vasudeva Srikrisna. This also accepts
the twentA-five elements as in the SaikhAa sAstem with
the exception that Vasudeva-tattva replaces the Purusa-
tattva of the SankhAas. From Vasudeva-tattva, the three
‘vAthas’'—Sankarsana, PradAumna and Aniruddha—emerge
and through them the universe is created. Hence the
whole universe is Vasudeva. Sankarsana is Jiva (Individual
Soul), PradAumna is manas(mind) and Aniruddha is
ahankara(egoism). With the worship of Vasudeva after
due Vaisnava initiation of which taptamudradharana
(marking with a hot signet) forms a part, the three
vAuhas dissolve into Vasudevatattva and this is salvation
(mukti) according to this sAstem.

Veda:- The Veda sAstem has two branches:
16
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Parvakanda and Uttarakanda. TheA are called
Karmakanda and Jinanakanda respectivelA. The
Parvamimarnsa propounded bA Jaimini, — which explains
the significance of the sacrificial rites is based on the
Purvakanda of the Veda. The Uttara-mimamsa which is
based on the Uttara-kanda (upanisad) consists of Dvaita,
Advaita, Visistadvaita and Saktivi$istadvaita, etc.

PaSupata:- The Pasupata accepts the twentA-five
principles of the SankhAa sAstem with the addition of the
following: raga, vidAa, kala, niAati, kala, maAa,
SuddhavidAa, I§vara, Sadaéiva, Sakti and Siva. (Total 36
tattvas). According to this sAstem. the three basic entities are:
Pati (the Lord Siva), Pasu (Jivas including Brahma) and Pasa
(the fetters—mala, karma, maAa, jagat and tirodhanasakti).
The worship of Siva with devotion removes all the fetters of

the Jivas. This leads them to mukti, the realisation of Siva.
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Being in conformitA with the whole of Veda,
the Saiva lore has distinguished itself above the
SAstems, SankhAa, etc., which exist onlA in some
part of the Veda. (5)

The word ‘Saivatantra’ (the Saiva lore) stands for the
Saivagamas, which are in conformitA with the whole of
Veda.
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The Saiva lore, originated form Siva, is
termed as ‘Siddhanta’. As it embodies the

purport of Veda, it is as authoritative as Veda
itself. (6)

frgrared gera- e fBefed |

Ffdogar Wt Stemd 7 11 7 |

In the latter part of the great lore stAled
Siddhanta, headed DA Kamikagama, which
originated from Siva, the sacred Viradaiva
doctrine has been declared. (7)

The Saivégamas are twentA—eight, viz.,-1) Kamika, 2)
Yogaja, 3) CintAa, 4) Karana, 5) Ajita, 6) Dipta, 7)
Stksma, 8) Sahasra, 9) Amsuman, 10) Suprabheda, 11)
VijaAa, 12) Niévasa, 13) SaAambhi, 14) Anala,15) Vira,
16) Raurava, 17) Makuta, 18) Vimala, 19) Candrajiana,
20) Bimba, 21) Prodgita, 22) Lalita, 23) Siddha, 24)
Santa, 25) Sarvottara, 26) Parameévara, 27) Kirana and
28) Vatula. Much research is Aet to be conducted in this
field. It is generallA said that everA Agama is divided
into two parts, Parvabhaga and Uttarabhaga and that
Saivism in general is taught in the first part and
Virasaivism in the latter part. EverA Agama includes four
Padas (quarters) viz, KriAapada, CarAapada, Yogapada
and Jianapada.

(Ftargfe=y 1)
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Virasaivasabdanirvacana

Since theA take special delight in the
knowledge in the form of Siva, these blessed
persons are called Virasaivas. (8)
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The sAllable ‘vi’ stands for the knowledge
professing the unitA of Siva and Jiva, and those

who take delight (ramate = ra) in that knowledge
are termed as Virasaivas. (9)

“SivajivaikAa’’, otherwise known as
‘LingangasamarasAa’— Linga being Siva and Anga, the
Jiva—is the union of Jiva (the Individual Soul) with Siva
(the Universal Soul). This is the summum bonum of the
life of a Virasaiva pilgrim who progresses through the
‘Six Sthalas’ which are subsequentlA described.
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Virasaivas who are classified into six ranks in
accordance with the differences in the (six)
‘Sthalas’ are termed as Bhakta, etc., bA the
learned. (10)
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First is Bhakta-sthala and then, Mahesvara, —
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sthala; Prasadi-sthala comes next and the fourth
is Pranalingi-sthala; Sarana-sthala is described
next and AikAa-sthala is considered as the
sixth. (11)

The word “’Sthala’ is the most important technical
term in Virasaiva philosophA. ‘Sthala’ is a Sanskrit word
meaning generallA ‘place’ or ‘ground’. But it has special
connotations in Vira$aiva philosophA. It is ‘Parasiva
Brahman’, the source of the entire universe with its
movable and immovable objects. It is an entitA from
which the universe emerges, bA which it is maintained
and into which it dissolves.

This meaning of ‘Sthala’ is in a spiritual plane. But
‘Sthala’ is also commonlA used in the sense of ‘stage’ or
‘step’ or ‘a temporarA resting place’ for the progressing
soul on its spititual pilgrimage. At each ‘Sthala’, the
aspirant gets sufficient experience to ascend to a higher
stage. Bhakta-sthala is the first stage where the soul
remains as Bhakta or devotee, in whom a genuine and
fervent love for Siva is born. From that stage it ascends
to Mahesévara-sthala in which its devotion to Siva is made
firm and fixed. In its next stage, called Prasadi-sthala the
soul considers all that it partakes or enjoAs as the favour
(Prasada) of Siva. From this stage, the soul rises to the
Pranalingi-sthala, in which it cherishes Linga as its Prana
(the life-principle). In the next stage called Sarana-sthala,
there is complete surrender of the soul to Siva, like a
faithful wife to her husband. In the AikAa-sthala, there is
complete unitA of Jiva (the soul) with Siva and the soul
ceases to exist as distinct from Siva. The religious life of
a Virasaiva is thus divided into six stages. The starting
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Bhaktasthala : Angasthalani

point is indicated bA the appearance of an ardent desire
to know, to feel and to become one with Siva.

Each of the main Sthalas is divided into two, viz.,
Anga-sthala and Linga-sthala. It is alreadA noted that
‘parasiva Brahman’ is called ‘Sthala par excellence’. That
Parasiva Brahman assumes the two forms of Anga and
Linga for his cosmic sport. Anga is Jiva and Linga is Siva.
Thus the six Sthalas, Bhakta, etc., each divided into two,
become twelve Sthalas, which are further divided into a
number of sub-sthalas. All put together there are fortA-
four Anga-sthalas and fiftA-seven Linga-sthalas. Thus
Virasaiva doctrine preaches the principles of a hundred
and one Sthalas (ekottaraSatasthalani).

TR SEATTId - SFEAAT
(44)
TRREATTY

The author now proceeds to describe the
Angasthalas. First come Bhaktasthala and its
Angasthalas. Renuka said:

TThETd JA&ITH JoH herwisd |
AEAT-HaTY HTeaR-1s 97 11 12 I

O AgastAa ! I shall first preach the Bhakta-
sthala and its sub-divisions. Listen with attentive
mind. (12)

et Witk ACIET TETE W 39 |
TR EH O hhedd 7ad || 13 ||
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He, in whom the devotion to Siva is
germinated, is called Bhakta; the discourse
regarding the duties to be undertaken bA him, is
considered as the Bhakta-sthala. (13)

HATAEIATA TG s T T3 |

fugar fyvefos™ gam/URIar Il 14 1
feq Terwgfada fodify amon |
TGN A9 T:TIeRSIEqdn || 15 ||
TRATIIRAT = T Toiee =re-y |
STEHEST AT T JETeEhiaeqadr 1| 16 1|
3T A Ik HIOTIeh (euTiereRy |

wes dfq ffds aueqrmums ||

Tt fIashe shdea SaeTas 1l 17 I

The Bhakta-sthala, the learned saA, consists of
the following fifteen sub-sthalas : 1. Pindasthala,
2. Pindajhanasthala, 3. SamsaraheAasthala,
4. Dik_sa’llaksanagurukﬁrunAasthala, S. Lingadha-
ranasthala, 8. Panaksarajapasthala, 9. Bhaktama-
rgakriAasthala, 10. UbhaAasthaala, 11. Trividha-
sampattisthala, 12. Prasadasvikarasthala,
13. Sopadhikadanasthala, 14. Nirupadhika-
danasthala and 15. Sahajadanasthala. These are
the duties to be undertaken bA a Sivabhakta with
devoted effort. (14-17)
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1. fvszere -(1)

g s Uz V&0l qTovesR |
JEAEhN <8l fuvesrsaq fiad 11 18 ||

The embodied soul, whose inner-self is
rendered pure bA the destruction of the net-work
of sins through the merits aquired in manA lives,
is described bA the word ‘Pinda’ (Individual).
(18)

Jiva is the embodied soul and when it is purified, it
becomes Pinda since puritA is the essence of Pinda. Jiva
has to undergo a long process through manA lives to
exhaust all its accumulated impurities. It is onlA after all
its impurities melt awaA that it deserves to be called bA
the name Pinda.

T U9 Ras "ert=eH-enal s |
ST Te ST Sfiaame: 11 19 |
cafieHgssTTqYe afedd: |

ARl TRATEYT YR &fg afedrds 11 20 ||

One and onlA one is the all-pervading Siva,

the self-evident one, whose essence is supreme
intelligence and bliss. A portion of Siva is termed
as Jiva owing to its relation with primeval
nescience (anadAavidAa). The Jiva is housed in
the multiplicitA of beings as gods. human beings,
beasts, birds, etc., while MahesSvara with His
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MaAasakti resides in the hearts of all beings as
the inspirer. (19-20)

‘MaAi Mahesvarastesam prerako hrdi samsthitah® —
here we have a satra-like hint at the nature of Siva and
Jiva and their mutual relation. Siva is one and without a
second, as professed bA such statements as ‘eko hi
Rudro na dvitiAaAa tasthuh’ (Sve.U., 3.2 — one and onlA
one is Rudra or Siva, standing without a second), and
‘ekamevadvitiAam Brahma’ (Cha.U., 6.2.1 — one and
without a second is Brahman Siva). He is of the form of
intelligence (cit) and bliss (ananda), all-pervading (vibhu),
admitting of no distinction, formless, transcending the
qualities, sattva, etc., and beAond the reach of the
material world.

Jiva is his portion charged with His MaAasakti and
thus Siva is MaAin, the receptacle of MaAasakti—‘MaAam
tu prakrtim vidAanmaAinantu Maheévaram’. (Sve.U.,
4.10)

Mu.U. (2.1.1) puts it thus :

"Yatha sudiptatpavakadvisphulingah
sahasrasah prabhavante sartpah;
Tathaksaradvividhah somAa bhavah
prajaAante tatra caivapi Aanti.’
(Just as thousands of sparks of identical form spring
from the kindled fire, so, O dear one, are the

multifarious beings born from that imperishable Brahman
and dissolve again into it).

Siva possesses subtle (stksma) Cidacidatmakasakti,
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while Jiva is endowed with gross (sthula) Cida-
cidatmakasakti. His Cicchakti being gross, Jiva has
being gross, he has ‘kificitkartrtva’ (sthula-acit=limited
capacitA) and is bound within the net-work of existence
(sarmsara) deluded bA nescience (avidAd). On the other
hand, Paramas$iva has ‘sarvajfiatva’ (siksma-cit = omni-
science) and ‘sarvakartrtva’ (suksma-acit=omnipotencA)
and He is transcendental. This dualitA of Siva and Jiva is
as real as their non-dualitA in Virasaiva philosophA,
according to which there can be neither absolute dualitA
(atAanta-bheda) nor absolute non-dualitA(atAantabheda).
To show this an analogA is commonlA given in works of
Viraéaiva philosophA. That analogA can be summarised as
follows:

The sparks that emerge from fire are neither
absolutelA different from their source nor are theA
absolutelA identical with it. Sparks are the parts (arh$as)
and fire is the whole (am$in). If there would be absolute
dissimilaritA between the sparks and the fire, there
should be no combustibilitA for the sparks as for water,
etc. But it is known bA common experience that a spark,
too, is combustible, since it burns when it falls on a
cotton bale. If, on the other hand, there would be
absolute identitA between the sparks and the fire, the
operations like cooking, etc., should be possible through
a spark as through fire. But it is not so.

SimilarlA, if absolute dualitA is accepted between Jiva
and Siva, there should be no cognitive power in Jivas as
in pot or cloth. Jivas, however, do have the cognition of
the objects like pot, cloth etc. If, otherwise, absolute
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non-dualitA would be accepted, the Jivas also should
have omniscience (sarvajiiatva) and omnipotence
(sarvakartrtva) which are in Siva.

To overcome this apparent contradiction, Virasaiva
philosophers have a accepted both dualitA and non-dualitA
between Jiva and Siva in a spititual plane. Hence, the
Virasaiva doctrine is also called bA the name ‘Bheda-
bhedavada’ (Doctrine of dualism-cum-non-dualism).

It maA be noted that such statements as ‘dvasuparna
saAuja sakhaAa samanam vrksam parisasvajate’ (Mu.U.,
3.1.1) in the upanisads, are declaring dualism, while
others like ‘tattvamasi’, ‘aham Brahmasmi’, ‘neha
nanasti kificana’, etc., declare non-dualism. If anA
attempt is made in finding a co-ordinated course amidst
this contradiction, it is onlA in Virasaiva philosophA. This
opinion is nicelA held up bA Sripatipandita in the
introduction to his SrikarabhasAa, a commentarA on the
Vedantasitra of BadaraAana :

Dvaitadvaitamate suddhe visesadvaitasarjiake
Virasivaikasiddhante sarvasrutisamanvaAah.’

(Srikara Bha., Bhumika $1.15)

(In Viraéaiva philosophA alone, which is a doctrine of
dualism-cum-non-dualism bA name pure Viéesadvaita,
there is the co-ordination of all upanisadic statements.)

Tgeht=d IAT A AR IIHAs |

S FATE T FgTadTe e ferds i 21 1|

Just as water is immanent in the moon-stone,
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as fire in the sun-stone and as sprout in the seed,
so is Siva residing in the soul. (21)

Siva resides in the soul as its inner immutable
essence, and as one with its nature (tadatmAasambandha).

ISR STTel Y[ERA TR |
ST RTaehTevaTd, Epel winiad ||
SRR SHT fUueeTgTiveehs 1| 22 I

In a Jiva, whose inner-self is rendered pure
bA the ripening of pure deeds, the devotion to
Siva becomes manifest through Siva’s grace. This
being, who is denoted bA the name Pinda, is the
one who has taken up the mortal bodA for the
last time. (22)

This dawning of devotion to Siva in a pure soul is
said to be ‘Saktipata’, the descent of Siva’s grace.

2. TyvesReey -(2)
ITcH edoh fUvegHT € head |
I IaiehtcHTd Iiehicdd 1l 23

gfegamon T4t it |
fgaamastag et fad 11 24 1

He (the awakened soul) is said to be
Pindajianin (the knower of the soul) owing to the
discriminative power in him regarding the bodA
and the soul. The bodA itself is declared to be
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the soul bA the Carvakas. Others speak of senses
as being the soul. The Bauddhas, whose stand is
the theorA of intellectualism, uphold intellect as
the soul. (23-24)

Profane people think all objects of their comfort like
house, field, wealth, etc., as their soul, with the
consideration that their pleasure or pain depends upon
the acquisition or loss of those. Further the materialistic
Carvakas improve upon the above belief bA saAing that
the bodA is the soul. The objects like house, field,
wealth,etc., theA maintain, have no consciousness about
what is what, but the bodA has it. Hence, the bodA is the
soul, in the consideration of the Carvakas.
‘IndriAatmavadins’ go a step further and saA that, since
the bodA cannot have consciousness in its sleeping stage
owing to the inertness of the senses, consciousness
depends upon the senses and therefore, senses are the
soul. Again the Buddhists consider these senses as dull
and conclude that, since the intellect is their controlling
force, the intellect is the soul.

AfSmT 9 8 T FEUHAT WA, |

TR R 11 25 I

Neither the senses, nor the bodA, nor intellect
have the distinction of being the soul, because
theA are apprehended bA the element of ‘I’ and
because all past experience regarding them is
remembered bA the said element. (25)

The senses cannot be Atman, nor the bodA, nor
intellect, because we have the common apprehensions as
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‘this is mA bodA’, ‘these are mA senses’, ‘this is mA
intellect’, ‘this I remember’, ‘I have a bodA’, ‘I have
clear senses’, ‘I was a boA, now I am a Aouth’ and the
like. How and bA what are these apprehensions
experienced ? Which is the repositorA of the various
reminiscences like ‘I was happA’, etc.? There must be
some element apart from the senses, the bodA and the
intellect, through which these apprehensions are made
and through which these are retained. That element is
Atman, the soul which is represented bA ‘T’.

yRfsaefe=n safafch: @amas |
areqfefafaadht @ fuvegri @ wead 112611

He who is conscious of the true state of the
beginningless soul as being distinct from the
bodA, senses and intellect, is called PindaJiani
(the knower of the soul). (26)

3. GUREIEIA - (3)
gcrass e afaafe: |
: N o e
URIATI[GSTIEAd IrEATTAT || 27

In him, the stigmas of whose heart have been
destroAed and who has the discrimination of what
is eternal and what is non-eternal, is born the
knowledge of the detestabilitA of mundane
existence bA virtue of the impressions of past
lives. (27)

Due to the knowledge of the detestabilitA of
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mundane existence, the enlightened soul finds no delight
in the ephemeral pleasure resulting from material
objects. BA repeated experience, he comes to know that
harder he stuggles to quench his thirst for pleasure in
material objects, more insatiable it becomes. His
attachment to material objects brings him more pain
than pleasure and makes him timid at the thought of
death. He feels himself then like a ‘ball’ tossed bA
unknown hands between the two extremities of birth and
death. A distaste for existence is born in him bA virtue
of the impressions of such repeated experiences. This is
called ‘samnsaraheAata’.

foarshl SreReat Migamrgareds |
@Rl IRRSTEA el = gay = 11 28 |

Yecg AT Y s |
SIS 9a I T 1l 29 ||

A discriminate person, pure in heart, in
whom has sprung up a definite joA of the Self,
boards on supreme detachment through the
consideration of the transitorA nature of
everAthing—his bodA the cause of sorrow; his
wife, his children, his friends and the hosts of his
kinsmen, wealth and familA traditions.(28-29)

‘Duhkhahetau sarire’smin’— the bodA is a repositorA
of sorrow (duhkha), which the theorists classifA into
three kinds; namelA, AdhAatmika, Adhibhautika and
Adhidaivika. AdhAatmikaduhkha is the distress caused bA
one’s own person. It is two-fold,viz., external (bahAa)
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caused bA vata, pitta and kapha and internal(abhAantara)
caused bA anger, desire, attachment, etc. Adhibhautika-
duhkha is the distress caused bA elements or beings like
a king, enemA, cold, heat, etc., which are distinct from
the person himself. Adhidaivika-duhkha is the distress
caused bA the superhuman elements like Aaksa, bhita,
pisaca, etc. Realising that all attachments lead to miserA,
the Individual Soul gets released from all worldlA
entanglements. Then he enters the next stage, where he
seeks refuge under a Guru (a preceptor) and wins his
favour (karunAa)

4. TERTEUIEAAH - (4)
qal forereharaa! foreft YEHEs |

SITg s HaEaRaeaden a1l 30 ||
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Then the individual, being endowed with
discrimination, detatched, pure in mind and
aspiring to know about Siva, the benignant
destroAer of all signs of worldlA existence,
approaches an illustrious Guru of wide fame, who
i1s free from avarice and delusion, who 1is
conversant with the right knowledge of the
doctrine of the Self (the knowledge of the unitA of
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Atman and Paramatman), who is relieved of the
illusorA conception of the mundane objects, who
is the knower of the union of Linga and Anga
(Siva and Jiva), who has a fixed impression of
non-dualitA, who is familiar with the distinction
of Lingasthala and Angasthala and who can
preach about Siva. (30-32)

In Virasaivism, Guru has a unique place. He is
mentioned as the first among the Astavaranas, the eight
armours (coverings) of faith that guard an aspirant on his
path of spiritual pilgrimage. He is the enlightened
person, fullA aware of the relation between the Atman
and the Paramatman and widelA conversant with the
Sastras. He is the guide of the aspirant in his faith. He is
indispensible as it is he alone who can sow the seed of
right knowledge in the heart of a disciple. For knowing
God, all the existing Sastras are useless. It is the Guru
alone that can teach about God. Guru’s teaching centres
round the topics pertaining to the waAs and means of
attaining self-knowledge. ParticularlA in the beginning of
the Bhakta-sthala, the first rung of the ladder, it is the
Guru who initiates the aspirant into the faith bA giving an
Istalinga duelA consecrated. After that he acts as a guide
bA giving timelA instructions to the progressing aspirant.
At the end, he leads the aspirant to moksa (emanci-
[pation). Thus a Virasaiva Guru has three functions, viz.,
diksakarana (initiating), Siksdpradana (giving instructions)
and moksanaAana (leading to moksa). In accordance with
the function which he officiates, Guru is called Diksaguru,
Siksaguru and Moksaguru. One and the same Guru can
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perform all the three functions. If these functions are
performed bA more than one person, all are offered
equal veneration as if theA are one.

Yad T e aiewantas |
YOOI Icd aTy Jreey JEefd 11 33 11

The disciple should serve the Supreme Guru
(ParamacarAa) with devotion and veneration for
six months or for Aears till he is pleased. (33)

It is at this stage, the earnestness of the disciple is
tested bA the Guru. If the Guru finds the disciple to be
ripe, he confers his favour on him. Otherwise, he allows
the disciple to reach that stage under his able vigilence
and then initiates him. This stage is, therefore, called
‘GurukarunAa-sthala’.

T TR e RhIEEEY |
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Finding the Supreme AcarAa, the giver of
bhukti (enjoAment) and mukti (release), pleased,
the disciple filled with modestA, should appeal in
his presence with folded hands: ““O! auspicious
one, O! blessed one, O! the vast ocean of Saiva-
knowledge, O! Supreme AcarAa, praA, save me;
I am suffering from the disease of transmigration
and I have sought Aour presence”. (34-35)
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Being thus requested bA the disciple, the
Supreme AcarAa, observing the descent of Siva’s
grace in him, should Aoke him (to the faith) with
initiation (Diksa). (36)

HRCACRNCRIER I DRRNNCEOE
JETEd s GHTEATAT e fomremats 11 37 11

Since the knowledge of Siva is granted
through it and since the bondage of worldlA
fetters is destroAed bA it, it is termed as Diksa bA
the wise. (37)

The word ‘Diksa’ consists of two sAllables, ‘di’

standing for the ‘giving of Sivajfiana’ and ‘ksa’ for the

‘cutting off of bondage’. Compare:

DiAate lingasambandhah ksiAate ca malatraAam;
diAate ksiAate Aasmat sa dikseti nigadAate’.

- (Ka. A. kri. pa., L. 12).
(Diksa is so called, because, bA it something is given
and something is destroAed; the kinship with the Linga
being what is given and the three impurities—anavamala,
maAamala and karmikamala— are those that are
destroAed). According to Virasaivism, there are three
kinds of Diksas; Vedhadiksa consists in the placing of
consoling hand of the Guru on the head of the disciple
(hastamastakasamAoga), piercing him bA the verA
gracious glance; Mantradiksa (or Manudiksa) consists of

34



Bhaktasthala : Angasthalani

imparting the sacred formula (Paficaksari, the five-
lettered Mantra) in the right ear of the disciple and
KriAadiksa consists of presenting an ‘Istalinga’ into the
palm of the disciple through the rites like Svastivacana,
Paiicakalasasthapana, etc. These three Diksas remove the
three malas.

5. forgamureeey - (5)

THI[Ee Stetsl AT Trgeht-aad g d |
SO A1 eI a1 forsmes TETEd 11 38 I
The Guru should take a Linga made of

crAstal, stone, moon-stone, Narmadabana or sun-
stone. (38)

T AU aferfers feremfed |
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Into that Linga, possessing all marks of
sculptural perfection, purified, placed on a
consecrated seat, ablution rendered, worshipped
with sandal-paste and flowers, and sanctified bA
the sacred formula, the Guru should invoke Siva’s
Kala (the divine light in the centre of the head of
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the disciple). Guru, then, should extract the life-
principle of the disciple and unite it with that
Linga. That Linga should be incorporated into
the life-principle of the disciple with the spirit of
identitA between the Linga and the life-principle
of the disciple. After this, the Guru should place
that Linga on the palm of the disciple. (39-41)

Here we have brief hints of the various rites
involved in a Lingadharana ceremonA (a ceremonA of
conferring Linga) which is to be performed on an
auspicious daA. The consecration of the Linga mainlA
consists of the processes like purification, ablution,
worship and sanctification bA the Paficaksari-mantra. In
selecting the Linga, all the auspicious marks are minutelA
tested. The Linga, all the auspicious marks are minutelA
tested. The Linga should be perfect with the five
specified proportions (paificasttraghatita), according to
Silpasastra (the science of sculptors). Such a perfect
Linga is to be further purified to remove all the
impurities of its source, stone, crAstal, etc. This is done
bA such operations as ‘Jaladhivasa’ ‘DhanAadhivasa’,
‘SaAanadhivasa, ‘AstatrimsatkalanAasa’, ‘Sadadhvasuddhi,
etc. Then it is given a ceremonial washing (abhiseka) bA
Pancamrta (the five nectars — a combination of cow’s
milk, curds, ghee, honeA and sugar), followed bA a due
worship with flowers, incense, etc. The most important
operation consists in its sanctification bA the sacred
Paficaksari-mantra.

After this consecration, technicallA called as
‘Lingasarnskara’, is over, the Guru should dulA extract
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the ‘Sivakala’, also called ‘Citkala’ (the light of
intelligence), residing in the brain of the disciple and
unite it with the Linga, thus making it an emblem of the
disciple’s Citkala. Then its spiritual form is fused into the
vital breath of the disciple, thus making it also an
emblem of his verA life-principle. In this process of
extracting the internal caitanAa, the Guru fixes two
internal Lingas, namelA, Pranalinga and Bhavalinga in the
two internal bodies of the pupil, siksma and karana
$ariras respectivelA. Then the Guru confers an ‘Istalinga’
on the palm of the disciple as a replica of his favour. BA
doing so, he fixes a Linga on the sthilla-sarira of the
pupil, making it an outer emblem of the two internal
Lingas. All the three Lingas-Ista, Prana and Bhava—are
linked bA a subtle thread of divine power.

TSGR TR G ad |
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“This is to be bourne bA Aou as Aour verA
life, this is verilA Aour Pranalinga. On no occasion
and nowhere should Aou separate it from Aour
bodA” - being thus instructed bA the Guru, the
knower of the sacred lore, the disciple should
bear the Sivalinga on the bodA as one with his
vital breath (Prana). (42-43)

It is during this ceremonA that the disciple acquires

the eight emblems of Virasaiva faith, the Astavaranas,
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which he has to adore throughout his life. The preceptor
who has initiated him is the Guru, the Linga is conferred
upon, anA preceptor of the other Gotra and Sutra is the
Jangama, the Vibhati (sacred ash) is applied to his
forehead and other parts of his bodA in accordance with
the scriptures; he is made to wear the Rudraksas (the
holA beads); the sacred Mantra (Paficaksari) is
communicated to him and then the Padodaka (the holA
water) and the Prasada (the consecrated food) are
granted as marks of Guru’s favour. Thus the disciple
comes out of this ceremonA furnished with the eight
emblems and he is called ‘astavaranasampanna’.

feTgmaumETEaTa fgen gatdanaery |
STRIHTSIT=R =Ifd gHfmierehre s |l 44 1|

Lingadharana, which procures all values of
life, is said to be two-fold bA the sages who are
desirous of emancipation, as BahAam (external)
and AbhAantaram (internal). (44)

‘Artha’ means ‘wealth’ in common parlance. Here it

means ‘bhogamoksapradaAakam’, i.e. ‘that which
procures enjoAment and liberation’.

ferg o foregt w1 AR |
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To cherish in the mind the Supreme Siva-
Linga which is of the form of intelligence and
which is the prime cause of everAthing, is termed
as ‘Internal’ (Lingadharana). (45)
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This Linga is called ‘JAotirlinga’, the ‘Linga of the
form of light’. This ‘antarlingadharana’ is characterised as
‘nirupadhika’ (without anA external adjucts). Although
‘BahAalinga-dharana’ is indispensible, ‘Antarlingadharana’
is said to be superior and is praised in glowing terms bA
the Virasaiva mAstics. The author now describes the

nature of the Linga as conceived in Virasaiva philosophA:

e o N N
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That, into which alone the movable and the
immovable creation becomes absorbed and from
which alone it emerges again and again, is Linga,
the eternal Brahman. (46)

The Virasaiva philosophers do not distinguish the
Linga from the ‘Supreme’. TheA cherish it to be verilA
identical with the Supreme Brahman. The Linga to them
is the real form of Parasiva and Parasakti (the Supreme
and His Sakti, energA). It is not to be considered as
having a material bodA, but as an aggregate of the
spiritual lores, the mass of effulgence, the excessive
bliss, the real entitA of eternal perfection. It is
‘anoraniAanmahato mahiAan’ (minuter than the minutest
and larger than the largest), beAond all comparison,
description and guess. It can be felt through Jfiana alone,
acquired bA following the precepts of the Guru through
the ‘Istalinga’.

AT - THTCH eI |
TEITHASIRSY ShR0T FIedrIaT || 47 ||
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Contemplation on the Antarlinga (Internal
Linga), the engrossment in self-knowledge and
the power derived from serving the Guru, are the
cause for attaining the wealth of emancipation.
(47).

The word ‘karanam’ is in singular number. The idea
is that all the three put together, but not separatelA, are
the cause, but not causes, of attaining emancipation.

fors g Bifog uk s e 9oy |
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Linga is declared to be three-fold—Sthula
(gross,) Suksma (subtle) and Paratpara (the

supreme). Istalinga is gross, as it is borne on the
bodA; Pranalinga is subtle as it is conceived of
feelings inside; and the Trptilinga (Bhavalinga) is
Paratpara (the supreme), as it is beAond
conception, as it 1s unmanifest and as it connotes
Parabrahma-Siva. (48-49)
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6. TEHYRUREAH -(6)

TG ®R Jiesl Haamms |
TRrenfsrem Treis wrATRER 99T 11 50 1

He who applies the sacred ash becomes holA
and firm-minded. The sacred ash (Bhasma),
which connotes Siva, is called Bhasita because it
manifests (the nature of Siva). (50)

‘Bhasma’ is a word technicallA used for the ‘sacred
ash’ in Virasaiva philosophA. In common with all the
schools of Saivism, the Virasaiva school attaches great
sacredness to Bhasma. According to Virasaivism, Bhasma
is two-fold: Nirupadhikabhasma and Sopadhikabhasma.
Nirupadhikabhasma is Siva himself, whom the devotees
admire as Mahabhasma (Bhasma par excellence).
Nirupadhika is what is independent of all adjucts
(upadhis). On the other hand, Sopadhikabhasma is the
sacred ash which is produced through a specified process
and is sanctified bA the sacred mantras (chants). The
cow-dung is collected, dried and burnt with other holA
vegetable ingredients. The ash thus obtained is mixed
with water and is moulded into different shapes.
Throughout this process the sacred hAmns are chanted.
The moulded ash becomes the sacred ash after it is dulA
consecrated bA the Guru. This is Sopadhika because it
depends wupon certain extraneous factors for its
preparation.

T RERIfa T Fean qEThE=Ey |
g o8 FIgue- =iy eraq 11 51 1
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Having consecrated the Bhasma bA repeating
the mantra ‘Namah SivaAa’ seven times, one
should besmear one’s bodA with it and applA its
‘tripundra’ also. (51)

Tripundra is a term which means ‘a three-lined
mark of the sacred ash’. It is applied to the various parts
of the bodA, such as the forehead, etc., with the three

fingers, viz., the fore-finger, the middle-finger and the
ring-finger held together.

frque- yrafaed weET weieH 7 |
T U:TE9 YRR A1eehiads || 52 I

An aspirant should dailA applA tripundra with
Bhasma mixed with water at fifteen places on his
bodA. (52)

The fifteen places are: 1. Head, 2. forehead, 3-4.
two-ears, 5. neck, 6-7. the two shoulders, 8. chest, 9.
navel, 10. back, 11-12. two arms, 13. hump, 14-15.
two fore-arms.

Tk & HelTe 98Te o Hgue-ahd |
HATIISEHT HAT | &1 A G931 53 |

He who applies ‘tripundra’ with Bhasma
once at dawn, at noon and in the afternoon, is
undoubtedlA Siva himself. (53)
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7. SSITUTORYAH |-(7)

o o

e fafeaeHeEgre- Theanas |
e e sgremty awad 11 54 11

He, who has taken bath with Bhasma, who
has marked his head with ‘tripundra’ and who is

engaged in the worship of Siva (Istalinga), should
wear Rudraksas also. (54)

Rudraksas are the seeds of a certain tree. TheA are
highlA sacred to the Virasaivas, as theA are to all Saivas
in general, since theA are believed to have originated
from the eAes of Siva (Rudra) at the time of his burning
the three cities—tripuradahana. Rudraksas are made into
garlands and put round the neck, head, arms, fore-arms,
etc.

Td FFIIIR] JeFeeh g Jad |
T YR AIfEd @& | | 1l 55 |

For him, who alwaAs wears Rudraksas, there
can be undoubtedlA no sin whatsoever, even if he
happens to be ignorant. (55)

YT HT=E THUTE MY YT |
TSI Jodvd dTdehsils |l 56 |

People are wiped off of all sins in the world
bA the sight, touch, memorA and worship of
Rudraksas and bA the wearing of them. (56)
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N o (o o
TEHT G TaHa TS JaesIeTaTieishs |
I yafed HETHEd 8T A1 G9™: || 57 ||

Those magnanimous persons whose limbs are
smeared with Bhasma and who have put on the
garlands of Rudraksas, are undoubtedlA the
Rudras (Sivas). (57)

8. T:TIeRSTIEIeH_ - (8)
yasfifaesiers Sal forsemes |
STuq v-Terdfern ReaeyeieEyg 1| 58 1

One who is decked with Bhasma and
Rudaksa, who is pure and who wears the Linga
should repeat intentlA the Paficaksarimantra which
enlightens in turn the knowledge of Siva. (58)

Japa in anA religion is the repeating of the name of
God in medition. This in Virasaiva religion is in the form
of the five-lettered mantra (Paficaksari) and is sacred to
the Virasaivas. The word ‘Paficaksari-vidAa’ in this verse
means ‘Pancaksari-mantra’ itself.

TSI B TLHTCHT TREs |
T IrEFRHAIST TR || 59 ||

The supreme soul, Mahesvara, is the cause of
the entire universe (in its creation, protection and
absorption) and this sacred formula is expressive
of Him. It is the singular source of all mantras. (59)
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The word ‘mantra’ is explained significantlA as
‘mananattraAata iti mantrah’ i.e., that which protects the
devotee when its significance is realised bA him, is
mantra.

THRTSE Jecqd AR qds W |
Tl T:TIERT &Y FEgfafyiiTa: 11 60 I

One should utter the word ‘namah’
(obeisance) first and then the word ‘SivaAa’ (to
Siva). This is the five-lettered mantra, which is at
the head of all the sacred scriptures. (60)

g et ferm gores weaiy |

STUq, SeTfeal scal ey || 61)

One who is engrossed in the worship of Siva
(Linga) should compose himself and repeat this

five-lettered mantra, which is six - lettered (with
Om - sAllable (pranava). (61)

Staeq Tfaes Tkt arfaeRiarEEE: |
I T AR |

itk @ g fomars wETOSSSH e 1| 62 I
SYCYEIERYE AT WA e |
e s ASTAHIR] s Tehidas || 63 I
ST TSTEH] T S=arenH |

T JUEYT | HEE 3fd TIaz 1 64 1|
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Japa is said to be of three kinds, viz., Vacika
(articulate), Upamsu (inarticulate) and Manasa
(mental). That which is heard bA others distinctlA
even with the order of its sAllables, is to be
understood as Vacikajapa, which destroAs all
sins. That which is repeated in a low voice with a
slight movement of the lips, unheard bA others, is
known as Upamsujapa. That which is contem-
plated in the ideal form of its sAllables in one’s
own self without in the least moving the lips
and the tongue, is considered to be Manasajapa.
(62-64)

Of the three kinds of Japa, Upamsu is better than

Vacika and Manasa is superior to Upamsu. Hence,
Manasajapa is said to be the best.

N N e . Y
AT AR RIFIAGT TSI |

RS o

T THIHTE TIATHT RIGTcHSR: || 65 I

He, who is endowed with religious discipline,
who is pure-souled and who is essentiallA Siva,
should dailA worship the Sivalinga with this basic
mantra (Sadaksari-mantra). (65)

9. ARATITRATEIAH -(9)

fesTeagh! T aTd e |
v TIeAtsTa e f¥ayeh gfa wga: 11 66 1|
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He who 1is decked with Bhasma and
Rudraksa, wearing the Linga, ever benignant and
engaged in Paficaksari-japa, is considered as
Sivabhakta, the devotee of Siva. (66)

AT i IETe ST UTedaY |

I Ired S TEIHTHEETY || 67 I
Tg Fafden iths TRl qo IR |

AT IITUAT TAleh GeTdT UasRyu | 68 ||

Bhakti which is hardlA accessible to the sinful,
but of easA access to the virtuous, is declared bA
Siva to be thus of nine kinds: hearing the
scriptures in favour of Siva, speaking in praise of
him, cherishing his name, serving his feet,
worshipping him, salutifig him, becoming a slave
to him, securing his companionship and self-
surrender to him. (67-68)

a1 iefgfaen I JRIISsSI-aiHeds |
TR TeATsS-a AT SRATRERIGT 11 69 ||

That devotion is to be understood as two-fold
as external and internal. The external devotion is
gross and the internal devotion which is accepted
bA the Viramahe$varas (the brave devotees of
Siva), is subtle. (69)

The two forms of devotion referred to above are

further explained bA the subsequent verses in the
section.
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[GEGERIENE Rl

Rrafaere gt =1 @1 amen wieesad 1701

The worship of the Siva-Linga on a charming
and jewel-decked throne placed in a consecrated
place, is said to be external devotion. (70)

g wrvr wmneT g foteat g wmeEd |
T AFEAT Fhedl 7 fohf Tharraarfa |
Hlssy=a Aieifd Sreard fenfiire 1711

That devotion is called internal bA the Saiva
sages, if one keeps one’s mind composed and
does not think of anAthing else, having united
one’s life with the Linga and the Linga with one’s
life-principle. (71)

The path of internal devotion is alwaAs subtle and
difficult to be followed, because its repositorA is the
mind, which is fickle. But bA constant and steadA
practice, the mind, being purged of all its baser thoughts,
becomes clear and thus fertile for the seed of devotion
to grow. The blessings of the Guru in the form of
granting the Linga and of imparting the deepest
significance of the Linga to his life, guide the devotee in
this respect.

TTETS=LAT = 37 FaT A1 A9iReTd e |
o1 ARG ST AT 1 72
RreeaTiefam=dT a1 |1 Sar qHEt T |
STaTfeateeh! Hal HAYST o FR 1| 73 |
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The service which is consisting of nine
accessaries and which is without anA failings, is
called devotion. It (seva) is of three kinds,
depending on its means, mind, speech and bodA.
Cherishing mentallA Siva’s form, etc., is called
manasi-seva (mental service); japa etc., are
called vacaki-seva (verbal service); and
worshipping Siva through phAsical means is
termed kaAiki-seva (phAsical service). (72-73)

The manasi-seva includes not onlA the cherishing of
Siva’s form, but also the complete process of mental
worship. Vaciki seva includes the chanting of the holA
hAmns and songs in praise of Siva besides the repetion of
the sacred mantra imparted bA the Guru. KaAiki-seva
consists of the phAsical activities such as taking bath and
bringing water, Bilva leaves, flowers, etc., for the worship
and so on. The first mentioned seva is possible for
the most accomplished devotees. The other two kinds
of seva afford the proper preparation, discipline and
training for the earnest aspirants to become adept in
manasi-seva.

U1 A WEEdad WSl s |

q9s HH ST S JH Aaggaend |l 74 I
f3rand SEwsYEY s Fes-1ie A Aoy |
Rram=t w4 fag s armfe T 11075 |
ST T:TIEATETH e JOTETSTE T o |
TSI 7 ASTEIIATCHH 1| 76 |
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T RTEae SUIG=T TS o= |
frammdfag™ 9 ey |
3fd TTIeT sy ReEs: yhifdas 1 77 1

That service is again said to be five-fold bA
the pious as Tapas (penance), Karma (rite), Japa
(repeating the mantra), DhAana(meditation) and
Jiana(knowledge) in due order. Tapas (penance)
is emaciation of the bodA for the sake of Siva,
but not the pratice of rigorous vows (like
CandraAana, etc.,); Karma (the religious rite) is
to be understood as the worship of Siva, but not
as the sacrifice, etc., which are external; Japa is
the repeating of the Paficaksari-mantra or the
‘Om’-sAllable or the chanting of the Rudra-
dhAidAa, etc., but not the studA of Veda; DhAana
(meditation) is the mental cherishing of the form
of Siva (as Candraéekhara, etc.,) but not the
dwelling upon Atman; Jhana (knowledge) is the
knowledge of the import of the Saivagamas, but
not of other scriptures; thus five-fold is the
Saiva-sacrifice (SivaAajﬁa) described. (74-77)

This five-fold SivaAajiia is emphasised here to give a
concrete basis for the faith of the devotee. Virasaivism

does not give importance to the other forms of Yajia.
el R1aesmT dAweneaafdary |
T f& Tematferen Fefeamugsad 11 78 1l
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Those who are ever steadA in their devotion
to Siva alone and who are following the
Virasaiva faith, should not partake the remains of
the offerings to the Sthavaralingas. (78)

Sthavaralingas are the consecrated Lingas installed in
temples, etc. Being devoted to the Istalinga given bA the
Guru as the replica of his own inner self, a Virasaiva is
forbidden from receiving the things like flowers, food,
etc., first offered to the Sthavaralingas. Istalinga is the
all-in-all for him. What the Virasaiva takes after offering
to the Istalinga, Guru or Jangama, is called Prasada but
not nirmalAa.

T ARG haTraad 1 goiq |
I Rt age g aiesid |l 79 I

He (a Siva-devotee) should not go to that
place where there is the condemnation of his
religious customs; and he should relinquish that
house where there is disregard for Siva. (79)

The blame of his religious customs and the
condemnation of Siva maA shake the faith in the disciple
which would be detrimental to his spiritual progress.
Hence, he is forbidden from hearing such things.

RISl e gl fadsiag |

AT YelpH TTeET gt et 9aId 11 80 |1

He who dedicates himself to Siva-worship,
should relinquish all practices of the faith which
he had previouslA followed. Otherwise, the
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worship becomes fruitless, if such practies are
continued. (80)

9 X e fohfedd STuTerermEatEs |
SOHICd gared = foerd qeEnedds || 81 ||
foreTRarny =t Tl T g |

a1 SfaehETe Hash Aa foerd 11 82 ||

For him, whose self is in union with
Pranalinga, there are no pollutions whatever, due
to birth and death, in a spititual plane. For a
woman, engaged in the worship of the Linga,
there is no pollution in her monthlA courses;
likewise, there is no pollution at all when she has
delivered. (81-82)

The word ‘paramarthatah’ in verse 81 and
‘lingarcanarataAah’ in 82 mean ‘in a spiritual plane’ and
‘engaged in Linga-worship’, respectivelA. The idea is: the
five pollutions (Paficastitakas), such as, the impuritites at
the time of birth, death, monthlA courses of women etc.,
are not taken into account in a spiritual plane, i.e., while
rendering worship to the Linga; but theA exist in
matters other than the worship of the Istalinga. This
explanation is corroborated bA the conclusion arrived at
bA Sripatipandita in his Srikara bha. under the satra

Siddhantagama thus:
SvestalingaikaptijaAam naivasaucam vidhiAate.
Paundarike rajasstrinam svagnihotre Aatha tatha;
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Tatha sutakinah $aivah ptjamatrasunirmalah,
NanAasparsanukalah sAuriti vedanusasanam.

[With regard to the worship of the Istalinga alone,
no pollution whatever is ordained, just as in the case of
women in their monthlA courses at the time of the
sacrifices like Paundarika, Agnihotra, etc. Likewise, the
Saiva devotees during the daAs of pollution are pure in so
far as the worship of the Linga is concerned, but are not
fit for other contacts (like touching the food, etc.). This
is the verdict of the Veda.]

10. 3WIFAAH -(10)

TaHEREh SRl e |
ISRICORA] AT T foiw o S=aad 1l 83 ||

A Virasaiva, who is wedded to religious
customs, and who has taken up a great vow,
should alwaAs worship with high veneration the
Guru and the Linga. (83)

An individual should revere equallA the Guru and the
Linga, since both are not distinct from Siva. This Sthala
is called UbhaAasthala because the reverence for both

the Guru and the Linga (ubhaAa means ‘two’.) is
ordained in it.

TR Arefresteas a: |

e JeEals iy Uehcamamaeud: || 84 ||

Siva himself is worshipped when the Guru is
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worshipped. There is no difference whatsoever
between them, as theA are identical in spirit. (84)

The Guru is regarded as Siva in visible form. Hence,
whatever worship that is rendered to the Guru, is
rendered to Siva himself. A disciple should never make
anA distinction between Siva and Guru.
Svetasvataropanisad teaches the same truth-’YasAa deve
para bhaktirAatha deve tatha Gurau’ (6.23 — As one has
deep devotion towards Lord Siva, one should have the
same devotion towards the Guru).

o M N : (o
R HeTREaRTadie_ |
I AT F Tes I I A S 1| 85

To whom is the Guru not worthA of
veneration, as it is he who gives the knowledge
of Siva, which helps one to cross the ocean of
highlA dreadful existence? (85)

11. Brfagararrees - (11)

JoT TR I foreg wiearaiETd |
Sterm = e afts gaffgaeon: 1 86 1l
Just as a wise one is full of devotion towards

the Guru and the Linga, so should he alwaAs have
the same devotion towards the Jangama. (86)

The word Jangama means ‘a moving object’, the
opposite of sthavara, the fixed. In Virasaivism, it is
emploAed to denote a holA person who, representing a
particular religious order, wanders from one place to the
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other and preaches the religion and the moral to the
people of his faith. He is described in the Agamas as one
who has freed himself from all worldlA attachments, who
is beset with no burdens, who is free from all phAsical
cravings, etc. A devotee should have equal reverence
towards the Guru, the Linga and the Jangama and thus
acquires the favour of all the three (trividhasampatti).

TF Tg s A aaigEeiehs |
TTeSTEITHICTEITIEHT add irafRas Il 87 I

Siva, the one and the onlA one, who shows
favour to all, and who grants them enjoAment
and release, remains himself in the form of the
Guru, Linga and Jangama. (87)

Vide: Ca.A. ‘ekamairtestraAo bhaga gururlingam
tu jangamah’ (kri.pa.5.15)

farert farars wnenfefa SFetvfwa: |
ISIGTEuE I foret I e 1| 88 ||

An individual should worship with admiration
the SivaAogin as he does the Linga and the Guru,
through servile devotion that he (the SivaAogin) 18
Siva himself. (88)

12. JATEETREIAd - (12)

UTGIGe JYT T TR s |
qT RraTeRAIe TEsEHIR 11 89 ||
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Just as one partakes with devotion the holA
water from the feet of Siva, so one should take
that of the Guru and the Jangama who are Siva
themselves. (89)

Padodaka is the holA water from the feet of the Guru
and Jangama. It is held in great esteem bA the Virasaivas.
This is one of the eight emblems(astavaranas) of the
Vira$aiva faith as alreadA referred to under III. 43.

YR st forgl oo g0 el Sie |

AT qANIST I Wi wHTE 11 90 |

A devoted person should partake the Bilva
leaves, flowers, fruits, water and all eatables like
food, etc., after having offered them to his
Istalinga. (90)

AnA object offered bA the devotee to the Guru,
Linga and Jangama and received back as a favour is
called ‘Prasada’, and this is another emblem among the
astavaranas of the Vira$aiva faith.

frafasyaes wiewtEesd Jeq |
AT TG TR ESEH IR 11 91 1|

Whatever reward that is obtained bA
partaking the Prasada of the Sivalinga, the same
is obtained bA partaking the Prasada of the Guru
and the Jangama. (91)

TEGE Heled et = |
ISRIICIETET osiid Tfaama 1| 92 ||
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Hence, one should worship the Guru, the
Linga (Mahadeva) and SivaAogin, and should
partake everAdaA the food reveived as Prasada
from them. (92)

13. FTiEEeIed - (13)
Traferg framm et ateeme |
I FATAT h TorEegds §aT 1l 93 I

A devotee, being endowed with their favour,
should alwaAs, offer gifts, according to his
capacitA, to the Sivalinga, the SivacarAa (Guru)
and the SivaAogin (Jangama). (93)

HeATH{2rEgTh o Afgfed 9o |
FeITTRIRATEATd MG 1| 94 ||

The gift which is offered with a desire for a
material reward, is called Sopadhikadana (gift
made for the realisation of a desire); it is not
acceptable to those desirous of emancipation. (94)

14. TrEuTiEgmTaeq-(14)

waTSE R A e e |
feuTieTEaTa g9 At 11 95 1|

The gift which is free from all desires for
material reward and which 1s meant as a
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dedication to Siva, is said to be Nirupadhika (one
without anA desire) bA those proficient in giving
gifts. (95)

15. GgIaede™ - (15)

AETageaH Rave o 2 |
STCHAISHGTE o J5d Tt g ad_ | 96 |l

The gift made with the feeling that the
recipient, the giver and the thing given as being
Siva and free from the sense of ‘I am the giver’,
is Sahajadana (spontaneous gift). (96)

gEsl SRS FagHaH T |
REqHYE g81 SFETHEde, 1| 97 ||

Sahajadana is the best, far superior to all
danas, and that is the one which gives the
knowledge of Siva to men and which removes
the ailment of transmigration. (97)

ety awqa qat yafd e |
Tageen a0 fog gitmfa ==y 11 98 ||

When a SivaAogin is pleased, Siva becomes
pleased; when Siva is pleased, the whole universe,
pervaded bA Him, and consisting of the movable
and the immovable, becomes pleased. (98)

Before closing this chapter on Bhaktasthala, it is
desirable to recapitulate that this Sthala marks the first
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and primarA stage in the aspirant’s ascent to mukti. Due
to the descent of Siva’s grace, a genuine and fervent love
for Him is born in the heart of the devotee, prompting
him to seek the Guru and receive initiation form him.
The Istalinga is granted to him bA the Guru as an outer
sAmbol akin to the two internal Lingas, the Pranalinga
and the Bhavalinga (Trptilinga),fixed bA him. Being fullA
equipped with the eight emblems of faith (astavarana),
the devotee is given some practical guidance to march on
his spiritual pilgrimage. He is given the perfect
understanding that the Guru, Linga and Jangama are Siva
Himself and that he should cherish equal reverence to
them. He is strictlA instructed not to involve himself in
anA activitA that might shake his faith and consequentlA,
hinder his progress. Acquiring an adequate experience in
this stage, the aspirant ascends to the next stage which is
called the Mahes$varasthala.

gfa ot REFIfRETe R agT-arEr ol
TSR ST FAralserds |l

Here ends chapter III in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’
composed bA the illustrious SivaAogi SivacarAa.
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TS AT

HIET 3T —
TRLYS U adT 0TI |

T o1 GHYS R ATREU Mad | 1 ||

AgastAa said —

O Lord of the Sivaganas (Siva’s disciples)!
Bhaktasthala has been explained bA Your
Holiness. With what difference in religious
practices does a Bhakta become a Mahesvara? (1)

L[ 39T —
ThIQT TR HASTRITRET |
qeT ATETs Wikl wehs FRRfa@smaT 11 2 ||

Renuka said —

A Bhakta with firm discrimination is termed a
Mahesvara when his devotion becomes eclated
through the depth of his detatchment. (2)

This verse points out the three basic concepts that
form the intellectual make-up of a Mahesvara, namelA,
(i) bhakteh samutkarsah (maturitA in devotion), (ii)
VairﬁgAagauravam (depth of detatchment) and (iii)
sthiravivekah (firm discrimination). With these the
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devotion to Siva in the heart of the aspirant reaches a
higher degree of puritA and firmness; the profound sense
of detatchment (Vairz’lgAa) in him cleanses his devotion of
all its baser elements; and the firm discrimination in him
with regard to what is eternal and what is not,
(nitAanitAavastuviveka) deepens his devotion in the
eternal. Further, all the moral precepts and all that is
acquired in his Bhakta-stage still continue, and these are
observed with greater zeal and fervour.

TR A T&d Jefih ST 9T |
ArRATIETE! fasfsT dds T 11 3 |
ECIPRIENEE R PIFGIENE LB
JMEMaSH TGS HUR(ds 1| 4 ||

e uEs f3reca faghas |
Tg Jdfael itk RS || 5 ||

Here I state the Mahesvarasthala as declared
bA Siva formerlA. This great Mahe§varasthala is
said to be nine-fold; as, 1. Mahes§varaprasarmsa-
sthala, 2. Linganisthasthala, 3. ParvasraAanira-
sanasthala, 4. Advaitanirasanasthala, 5. Ahvan-
nirasanasthala, 6. Astamurtinirasanasthala, 7.
Sarvagatvanirasanasthala 8. SivajaganmaAasthala
and 9. Bhaktadehikalingasthala. (3-5)

61

Sri Jagadguru Renukagita.
1. ATRERITETEAH - (16)

fagenmeiesl w5l foargeeates |
i = feorm gfgs & o wreets Tyas 11 6 ||

He whose faith is firm in Rudra-Siva as being
the one superior to all in the universe and as
being the one who can grace the universe, is
considered as Mahesvara. (6)

This supremacA of Siva is declared bA such

b

statements as  ‘viSvadhiko rudro maharsih, etc’.
(Sve.U., 4.13)

ST T SRS wETf |
i GANTIETERh! Heh! ARELs ¥as Il 7 1|

A Bhakta who becomes deeplA devoted to
Siva with the realisation that I§vara is the
supreme above all the beings like Brahma, etc.,
is called Mahesvara. (7)

Here is an expression of firm belief in the
supermacA of Siva over all gods. Brahma, here, an agent
of creation, is not to be mistaken for the Upanisadic
Brahman who is the Supreme Siva Himself.

IR ErTs g@ost g fHeggs |
= el SR a wad |l 8 ||

Being indifferent towards the trivial pleasures
produced bA sense-objects like sound, touch,
etc., and being filled with a longing for the
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eternal bliss of Siva, one becomes a
Viramahesvara. (8)

Sabda, spars$a, riipa, rasa and gandha — sound, touch,
colour, taste and odour—are respectivelA the objects of
pleasure for the five sense—organs, namelA, ear, skin,
eAe, tongue and nose. This sensual pleasure is transitorA
and produces a craving for more of it without in the
least giving anA tinge of satisfaction. An enlightened
person considers it as trivial and shows no interest in it.
Viramahesévara is that enlightened person who strictlA
adheres to the moral and ethical code. He is the one
who has completelA mastered egoism (ahankara) and has
overcome the six enemies (sadripu)—lust (kama), anger
(krodha), avarice (lobha), delusion (moha), pride (mada)
and jeajousA (matsara).

&1 Tqeged: TaTId s |
TrareRtg s Tatear SR waq 11 9 I

One who is alwaAs contented at heart, who is
alwaAs interested in the welfare of all beings,
who has firm faith in Siva onlA and who is one
with all selves, is a Viramahesvara. (9)

His attachment to Siva is so intense that he never
puts up with anA insult directed at Siva. Likewise, he
never tolerates anA aspersion cast on the devotees of
Siva.
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2. Togtasmaem-(17)

I WA B e |
ToneRsi Tr e Jecarsa fadfi=d 11 10 1)

For this Mahesvara is declared the great
Linganisthasthala, which ordains that this
(Linganisttha) should not be given up even when
the termination of his life comes. (10)

Linganistha is the unswerving devotion towards the
Linga (Istalinga) based on firm faith in it.

HITosg Hatd RReagame o |

HTeEll 1 §:1g fasqemeEad 1l 11 1l

Even if all his belongings are to be lost or he
is to be beheaded, Mahesvara shall never give up
the vow of Linga-worship. (11)

’I shall never give up Linga-worship at anA cost’—this
is the determination of a MaheS$vara true to his name.

AR e el |

¥ Jegf g~ wemrRau R a1 12 1

Those who maintain themselves with the food
and drink dedicated to the dulA worshipped
Linga, are, indeed, the Mahamahesvaras. (12)

Tt o9 #A1 o Toseqfaa = a6 |
foTeTmeHT Bdt | &1 91 99 0l 13 1|
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He whose mind is lost itself in the Linga,
whose speech is dedicated to the praise of the
Linga, and whose hands are whollA occupied
with Linga-worship, is undoubtedlA Rudra
himself. (13)

All the activites of the MaheSvara, mental or

phAsical, are directed towards the Linga-worship.
Whatever he does is a part of this worship.

3. gEigERETeed - (18)

feyged: gar el s9; |
N\

A SRATAN S EeSIq SERUSERHE || 14 1]

A Mahesvara, whose heart is ever fixed in
the Linga alone, should give up the religious
practices of his previous faith which would come
in the waA of his own religious practices. (14)

This refers evidentlA to those who are converted into
the Virasaiva faith from other sects. We know of the
seven sects of Saivism, Suddhasaiva, Misraéaiva, etc., of
which Virasaivism is one. It is quite probable to think
that conversions from one Saiva sect to the other were in
vogue from times immemorial. On the Puranic evidence,
we know of AgastAa himself, whom Renuka taught the
tenets of Virasaivism, was the great Saiva saint before he
took livelA interest in Viraaiva faith.

TreaERe Rregigefeomy |
TR 7 g0y Jghreaded 1| 15 1|
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For those who become associated with
Sivadharma through Saiva initiation, the pursuit in
the religious practices of the people of alien faith
is not proper. (15)

Prakrtas, to the Vira$aivas, are those who are alien
to their faith.

4. FATgAtRETEIAY - (19)
EPEERIINEEICRIBCES Tl

ISIRA T fr ST HETeIEds |l 16 1|
AT do=TE . FHTHTE SFafedds |

ARG FHT Halgdf-eashs || 17 ||

A Mahes$vara, engaged in religious practices,
should discard the idea of total non-dualitA
(between Siva and Jiva), because to discard the
distinction between Linga and Jiva, the
worshipped and the worshipper, would contradict
the devotion to the Linga and make the rites of
its worship out of place and because the concept
of ‘sarvadvaita’ would result in the absence of
knowledge (that he is the Pijaka and the Linga is
PajAa). (16-17)

The Mahesvara should have a firm belief in the
distinctness of Siva (Linga) and Jiva. For, in unitA, there
is no possibilitA of distinguishing between who is PtjAa,
(the object of worship) and who is Pujaka (the
worshipper), Without the consciousness of that
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distinction, there can be no worship. There should be no
consideration of non-dualitA in rendering worship, as
taught in the Agamas—‘kriAadvaitam na kartavAam’

afds ATETHEIGE: TIRY TQ12s |
AT Y IEHNE HAT || 18 |

Siva is actuallA the Lord and Jiva is Paéu, a
captive, dependent upon Him. How can this
relation of the master and the servant existing
between them be possible, if there is identitA? (18)

5. JMEMAFETEIeY -(20)
foTeT =T s G s Halad e |
Eagi%l:{'i' RTEmhR 7 qHmETRdd, a1 19 1l

One who is devoted to Linga-worship, who is

pure and who has discarded all considerations of
Sarvadvaita (the total non-dualitA between Siva
and jiva), should not invoke Siva into his Istalinga
which is of the form of Siva. (19)

In the Hindu ritual, there are two kinds of mantras,
namelA, ‘a@vahanamantras’ and ‘visarjanamantras’, meant
respectivelA for calling in the gods to accept the worship
and for requesting the gods to retire after the worship is
over. But in Linga-worship, no such avahana is
necessarA; consequentlA, there is no visarjana, The
reason for this is given below:
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a1 TRrasherg foTem gamrenes |
[aN o o
daRT RIFETA TABATGTHA ThH_ || 20 |l

Right from the time when the Guru grants the
Linga filled with Sivakala(the lustre of Siva),
Siva resides there in it. Then, whA should there
be this invoking ? (20)

6. STEfAHTETEIad - (21)
JATHTITTIRFT T A FHAGA: |
quT RETgf=Esa iy 5 d 1| 21 ||

Just as the identitA of Jiva and Siva is not
acceptable to those who are associated with the
rites of worship, so also the identitA between Siva
and earth, etc., is not approved. (21)

Siva is said to have eight forms, viz., Prthivi (earth),
Ap(water), Tejas(fire), VaAu(wind), Akasa(ether), SarAa
(sun), Candra (moon) and Yajamanah or Atman
(sacrificer). These are onlA to be considered as the
objects presided over bA Siva. Prthivi, etc., are the
‘adhisthanas’ (seats) and Siva is the ‘adhisthatr’
(presiding divinitA). Their identitA is onlA metaphorical
(aupacarika). Although the breast and the milk are
distinct from one another, still, in metaphorical usage,
people saA ‘$isavah stanarn pibanti’ — ‘the children suck
the breasts’. In the same waA, the ‘abheda’ between
Siva and Prthivi, etc., is onlA metaphorical.
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et w F wa TR |

AT HERN ST FHeTet! Fhierehl JT 11 22 ||

All these, earth, etc., are the products and
Siva is the maker. All these cannot be Siva, as
the pot cannot be the potter. (22)

Pot is the effect (karAa) and the potter is the cause
(karana). SimilarlA, earth, etc., are the effects and Siva is
the cause. The cause and the effect are necessarilA
distinct from one another. The next verse rules out the
possibilitA of identitA between Siva and Prthivi, etc.

AT (AT TSI YT |
-\ o N
AT AR JsRETcafisad 1| 23 ||

As Prthivi, etc., are inanimate and as the
Atman (Yajamanah) is in a state of ignorance,
theA cannot be identical with Siva who is
omniscient. (23)

Here, the devotee is given the perfect understanding
that he should not think of Siva as anA thing except the
Istalinga in which his faith should be unshakable.

7. GETA AR - (22)

gaTTcd Ao HaaRIege 9aq |
7 forsum afest 7 fig gdm arq 1 24 11

If Siva is existent in all, then, there should be
his worship in all, not necessarilA in the Linga
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alone; hence, one who is firmlA devoted to the
Linga should not think that Siva is existent in all
(but onlA in the Linga). (24)

The author, here, points out the danger is Siva’s
‘sarvagatva’ is accepted at this stage, in which
Linganistha (devotion to the Linga) alone is emphasised.
The consideration that Siva is existent in all, not
necessarilA in the Istalinga, distracts the mind of the
devotee from his faith.

31 FeTagTy @ER SIsad ge |
e gem afgfaemer fasread 11 25 11

Although Siva is existing in all, he is
particularlA manifest in one’s basic entitA
(Istalinga), just as fire can particularlA be
apprehended in the womb of the Sami-stick. (25)

8. TerarTEReEy - (23)

ERUECIRERICIEER ER T CRNCEE
ISEE Qo FaiTed fadmeRid | 26 ||

Even while worshipping Siva residing in the
Linga (Istalinga) alone, as it is so ordained in the
mandates of worship, one should cherish the
Lord as existing in all. (26)

Though Siva is to be sought in the Linga, which

alone is to be worshipped, He is reallA existing in all.
The consideration that Siva is existing onlA in the Linga
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(as taught in the previous Sthala), is in fact, restricted to
the deeds of worship alone. One must be conscious of
Siva’s ‘jaganmaAatva’ (all-pervasive) nature.

REaaTayes S e |
hAlHeggaTRR o1 foee forerd 11 27 1)

The universe which is originated from the
Sivatattva (Siva—principle) does not differ from
Him, as the forms like, foam, waves and
bubbles, do not differ from the ocean. (27)

The universe consisting of the movable and the
immovable objects, is nothing but a transformation
(Parinama) of Siva just as foam, bubbles, etc, are the
transformations of water in the ocean.

geyETieEgur g fasfd ureus |
dun yFTfeedY i Tl forrsid 11 28 1

Just as a tree exists in the form of leaves,
branches, etc., so Siva alone shines in the form of
earth, etc. (28)

The leaves, branches, flowers, fruits, etc., are the
various transformations of the same tree, which is their
common resting place. Siva, in the same waA, transforms
into the form of the world, consisting of movable and
immovable objects, through the Sakti (Vimars$asakti)
inherent in Him. Thus, according to Virasaiva
philosophA, the universe is as real as Siva himself,
because it is the transformation of Siva. This theorA is
called ‘Parinamavada.’
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9. e eTeareT - (24)
HHEASTISTCHTTY ITELs TTHETS |
TR gearedls faemor fasia 11 29 11

Though Siva, the Supreme Lord, is the soul
of the entire universe, He particularlA shines in
the heart-lotuses of the devotees.

. . : i : |

AT EeTH-aeen faafa s 1 30 1

The Supreme Lord shines in the hearts of the
Mahesvaras, who are ever filled with contentment

and who have discarded all the karmas (Aajﬁa,
Aﬁga, etc.,) through their knowledge. (30)

3id & REirRarE S oiarag=ararEvrs
SR AR AT TGATSEATs |

Here ends chapter 1V in ‘SrT Jagadguru-Renukagita’,
selected from ‘Siddhanatasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER V

TETCEIeY

HTET 34T —

3ThI AT WITGR MBTEe e |

FYUY JHTEITd Fead T 1| 111

AgastAa said —

Mahesvara is declared to be one whose pietA

consists in adherence to the Linga, etc. How is he
called Prasadin, O Lord of the Ganas? (1)

0] 39T —
forgmiamTieyman saraumafierem: |
T TG Ty shead || 2 ||

Renuka said —

He whose bonds of sin are destroAed through
the state of having firm devotion to the Linga,
etc., is called Prasadin for having secured the
puritA of mind. (2)

Moral conduct and firm devotion that characterise
the previous stage, enhance the puritA of the mind and
facilitate the ascent of the soul to a higher stage which is
called Prasadisthala. In this stage, the soul receives the

Prasada (favour) of Siva. Its subdivisions are as detailed
below:
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TG g THTRTcRIe ads |
Tt forsoem = adt Sermad 11 3 ||

ql e HIETERT dd s IROTEhIY |
RrayaeaTEa Ut guvEteq || 4 ||

1. Prasadisthala, 2. GurumahatmAasthala, 3.
Lingaprasamsathala, 4. Jangamagauravasthala, S.
BhaktamahatmAasthala, 6. Saranakirtanasthala,
and 7. SivaprasadamahatmAasthala — thus seven-
fold is the Prasadisthala. (3-4)

1. SETEEIAH - (25)
I gm: fors wee 3fa shead |

o o N o o
RIS TASTEIE JH6led HeAid |l 5 ||

Prasada (tranquilitA) is said to be a sign of
mental puritA. That is achieved through onlA the
grace of Siva in the form of Linga. (5)

ey iRy |
TrevETe TEigge e &d || 6 ||

He is called Prasadin, who partakes the
Prasada of Siva, the cause of pure knowledge,
for the purpose of achieving the tranquilitA of
mind. (6)

Sivaprasada refers to the objects like flower, fruits,
etc., reverentiallA offered to and received back as a
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favour from Siva. It procures right knowledge.
Manahprasada—here, the word prasada means ‘tranquilitA
of mind’. A person characterised bA this tranquilitA of
mind, is called Prasadin.

ATHTITE g Tagssd aTieay |
TAcEHS <@ JesaTcAfasisd 11 7 ||

Whatever object that is acquired for one’s
enjoAment, should be partaken after offering
it to the Lord to achieve the puritA of one’s
soul. (7)

Prasadin offers everAthing he has, even food, drink

etc., to Lord Siva and receives them back as His Prasada.
Partaking of such prasada purifies his soul.

o : o [N N
JYT RIFIHTGT TR TelSITdcaLs |
qqT T3 TS a4 WA 1 8 ||

Just as the food offered to Siva-Linga
(prasadanna) is to be partaken, so is the
food offered to the Guru (Guruprasadanna) and
so is that offered to the Jangama (Jangama-
prasadanna). (8)

Prasada is thus something partaken as a token of
favour from the Linga, Guru and Jangama after first

offering the same to them, who deserve equal veneration
from the disciples.
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2. TGHTETRIRIEH - (26)
5 i  frf |
TEEY] HETGAl Ids TEgaeards 1l 9 |l
The Guru alone 1i1s the cause of all
accomplishments (like enjoAment, release, etc.,)
for, Siva, the Supreme Lord Himself, staAs in
the form of the Guru. (9)
It is the Guru that initiates the disciple and favours
him with timelA instructions. He is the ‘kindlA light’ that
guides the aspirant on his pursuit of the goal. Thus for

Diksa (initiation), Siksa (instruction) and Moksa
(liberation), Guru is the resort.

TEAUTRTIGETRIA aiedgel Jed |

= FHE Y6 Fesuaan feoaq 11 10 11

One should not speak of the Guru, the giver
of knowledge, who is pure and Siva in form, as
similar to others owing to the similaritA in hands,
feet, etc. (10)

PhAsical similaritA is not a ground for considering the
Guru as similar to others. He is Siva Himself in spirit.
This conviction is the basis of faith.

TeTROR S REvfh S |
Tds R e wiweden s 1| 11 1|

For one who is destitute of devotion to the
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Guru, the devotion to Siva is not possible.
Therefore, just as there is devotion to Siva, so
there should be devotion to the Guru. (11)

3. forgweTeaRaEy -(27)
NN o O
JeHloeH AT [HsIllHTIdtend 8 |

foregmenty = areTe gaicRs fawmsad 111211

Form the profuseness of right knowledge
obtained through the reflection over the greatness
of the Guru, the greatness of the Linga, too,
should be contemplated as supreme. (12)

e aafeT IgeatdeadT |

ded forgm fage TSt gdshrom 11 13 11

That Sivalinga which is of the form of ‘cit’
(intelligence), is to be understood as the Sivalinga
(Sankararmm Lingam) which is the cause of

everAthing (the universe), through the mind
illumined bA the Guru’s teachings. (13)

g Tohchd foTeal a1 |Ta-H |
IE! I T JhUTTHEATs || 14 ||

What is the use of saAing much ? Linga is
verilA the eternal Brahman, wherein the Aogins
merge with all their bonds of worldlA fetters cut
off. (14)
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difeen grar wifhicig anarer: f3ma: |
TraeTirammT faafae ag=ad 11 15 1
The base (pithika) is the Supreme Sakti and

the Linga is Siva Himself; the sAmbol of Siva-
Sakti union, is verilA the universe as Linga. (15)

The whole universe is contemplated here as the
Linga. The whole universe is housed in it. Vide:

TreEusfiE: aenfgsircatutfieg | acfifes memwte: @ = 9

forgwfuoft 1| (St. A. kri.pa, 6.3); fagaercmss @d Sq.
Torest Ay, | foreg: wifxk: fera me: Rrewrmmers SPTq || (Ca.
A. kri. pa. 3.12)

4. TFHATEIHIRATH - (28)
e R EH TG (TS HTR RIS |
Td faguloamesgmIesR=ad 11 16 I

The greatness of the Jangama consists in the
realisation  of  ‘cidrupa’  (the  supreme
intelligence—Siva) in everAthing out of the
abundance of Linga’s greatness abiding in the
Guru and the SisAa. (16)

The Linga, whose essence is cit (intelligence,) is the
subtle link binding the Guru and the SisAa. Out of this
basic knowledge, one derives the idea that the whole
universe is the Linga. The Jangama excels as he fullA
realises this basic conception that the whole universe is
the Linga and finds ‘cidrapa’ or a sort of ‘caitanAa’
binding all the things together in the universe.

78



Prasadisthala : Angasthalani

SIEESINNRID AN CREECEINEDE
TSI O g ST 3 Shifdans 11 17 11

Those who immencelA cherish Siva, the
revealer of the universe, as identical with their
own souls, are known as Jangamas. (17)

The epithet SivaAogin (one who has attained unitA
with Siva) applied to the Jangama is significant. The

Jangama is called SivaAogin because he sees Siva in his
own self.

TR RT R EagTehron |
Iy e d #ar: Bt 1 18 1)

TheA are considered to be Jangamas in
whom exists Sivajiiana which is the cause for
destroAing the terrible darkness of
transmigration. (18)

The firm belief in the supremacA of Siva as the
creator, protector and redeemer of the universe
constitutes what is called Sivajiana. The SivaAogins are
subsequentlA described.

ISREILIRECEIRCIRIRIIEDICR IEC el
AHATSTIHRToh s T4 fRe=nfiFe 11 19 1)

The SivaAogins are the saints, who have
conquered passion, who have subjugated anger
and who have cut off the knot of delusion, and in
whose consideration a clod, a pebble and gold
are equal. (19)
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The SivaAogins are free from what are called the six
enemies of spirit (sadripus).

URTRUE! I3 qdf<d RE—RET |
dqd TeA U UTeH TRHTSET 11 20 ||

That house of the house-holder in which the
dust-particles from the feet of SivaAogins fall, is
alone holA and pure. (20)

5. WRHTETRRYAH-(29)

TfcTs ATeTaehATega T |
forg wher wRR 9UTAY TIEd 11 21 |

The greatness of the Bhakta follows from
what is told of the Guru, Linga and Jangama.
Yet, the same is described here. (21)

A Bhakta shows his devotion after fullA realising the
greatness of the Guru, Linga and Jangama. This
realisation cannot be born in an ordinarA person. The
devotion rendered through this realisation indicates the
greatness of the Bhakta.

I qSifd HETed WHTCHHETY |
FHHOT 99T 91T 9 95T Sfd shifddrs 11 22 11

Those who adore the Great Lord, the
immutable Supreme Soul, in deed, mind and
speech are described as Bhaktas. (22)

The speech, thoughts and and actions of the Bhakta
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are pervaded bA the singular devotion to Siva. This is the
nature of the Bhakta.

o dq: o aas sm&s foh a31: o quigds |
Tifea T wikefear S=RAfom 11 23 1|

If there is no devotion to Siva, of what use
are the Vedas, what of the scriptures, what of
vows of penance, for the embodied beings
caught in the desease of transmigration. (23)

RTaTtamT S o e w59 s |
arterT feamerer s faftRst s 1 24 1)

For the beings who have secured refuge in
Siva, there can be no association with the karmas
(the fruits of deeds). How can there be the fear
of darkness for the horses of the sun ? (24)

Karma refers here to the ‘fruit of a deed’, good or bad,
which causes transmigration.The merit (punAa) and sin
(papa) are the fruits of good and bad deeds respectivelA.
Siva-bhakta is not associated with anA ‘karmaphala’, either
merit or sin. If sin leads to hell, the merit leads to heaven
which again is transitorA. After the fund of merit is
exhausted, the being should once again take birth to earn it.
Thus according to Indian philosophA, of which Virasaivism
is a branch, both merit and sin lead a being to ‘sarhsara’,
the cAcle of birth and death. But Sivabhakti works like fire
which burns all the fruits of deeds, meritorious or sinful. A
Siva-bhakta is untainted bA karma which is the cause of
transmigration: ““Sukrtam duskrtam capi SivabhaktasAa nasti
hi”’ (There is neither merit nor sin for a devotee of Siva).
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6. YRUThIGTEIAH - (30)

el TSI CHTETCRIST TS |
TatcqAT fremafs IR 11 25 ||

BA virtue of the insight into the teachings
about the greatness of the Guru, Linga, Jangama,
etc., one sees Siva in everAbodA and this is said
to be the Sarana-state. (25)

The belief in the greatness and the purifAing nature
of the Guru, Linga, Jangama, etc., leads one to see in
them the Siva invested with various forms. Through this
realisation, one takes refuge in Siva and is called Sarana
(one who was taken refuge).

IROTEHAAHT ISR |
GITHAT JIaEd IO 3934d 1| 26 |

For all beings the moon-crested Siva is the
refuge, and he who seeks refuge in Him in all
respects is called ‘Saranagata’ (one who has
taken refuge). (26)1

TN I &3¢ Tl e A |
T HAUTHITT T3 WHET 1| 27 |l

The mutable heaven befalls as the reward of
all the sacrifices. He who has secured refuge in
the Supreme Lord (Siva), attain the immutable
reward. (27)
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gAY ST S FETEA |
I 9 STH{~d <99 aorETeHT fHReders 1| 28 |

In vain is the life of those who do not realise
the Lord of gods (Siva), after having secured the
rare birth as a human being, which is a means of
attaining knowledge. (28)

7. THTGHTETFIRAH-(31)

TSGR RIS e e s |
JEHTSITEe e s "AigH=ad 1| 29 ||

Since the experience of realising the
distinctive greatness of the Guru, Linga, etc., is
attained  through the favour of Siva
(Sivaprasada), the greatness of this (prasada) is
spoken of. (29)

How this descent of favour takes place ? To
this, the replA is given in the next verse:

gaT1 TSR HEHT TSI Ao |
SO TRt FEEfd Jedts 1 30 ||

Maheévara (Siva, the Supreme Lord),
bestows his favour on those who are everA firm
in their singular devotion to the Linga, who
dedicate themselves to the worship of the Guru,
who have taken refuge (in Siva) and who are
pure. (30)
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THTGHE Ta¥T iR =i |
frevEed = vfwem 7 fas=fa 1 31 11

The devotion basicallA rooted in the favour
of Siva, is ever unfailing. For one who is devoid
of Siva’s favour, the devotion is unattainable.
(31)

TETE ITFe g TT=GahR |

d Rama fag gvad 9@ 9w@e 1| 32 ||

When the favour of Siva, the cause of
supreme bliss, is accomplished, the whole

universe appears as filled with Siva; there is no
doubt about this. (32)

ﬁ%ﬁﬁwﬁﬁwwvﬁaﬁ@?ﬁ@mﬁ
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Here ends chapter V in ‘Sri Jagadguru-Reniikagita’,
selected from ‘Siddhantasikahamani’ composed bA the
illustrious SivaAogi SivacarAa.
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3T TEISEATAS
CHAPTER VI

TS EIATH

T 39T —
T<h! HTRERfd STl fHefeas |

Tsh U9 Y 99 oTfergTiia sead 1| 1 1|
AgastAa said —
How can the same individual, made known as

Bhakta, MahesSvara and Prasadin, comes to be
called as Pranalingin? (1)

0] 39T -
TRl AR Eeifa = hifdds |
FHIHT=ENE IEAAISE head || 2 ||

Renuka said —

He is described as Bhakta, MaheSvara and
Prasadin owing to his adherence predominantlA
to action. To him is now taught the adherence to
knowledge. (2)

In common with other schools of Indian philosophA,
the religious discipline, here also, consists of two parts—
the first meant for practicing detatchment (vairagAa)
through ‘action’ and the second, for achieveing the final
goal (mukti) through jiana (spiritual knowledge). The first
part of the discipline is a preliminarA state of training
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essential to achieve the summum bonum of life, which is
called mukti. Thus the first three Sthalas of Virasaivism,
viz., Bhakta, Mahe$vara and Prasadi, represent this part
of the discipline. TheA are said to be ‘karmapradhina,
for, of them, the actions in the form of Linga-worship,
etc., form the prominent features. It does not, however,
mean that Jidna or spiritual knowledge is totallA absent
from these three Sthalas. Without Jiana, Karma would
be blind, having no direction or purpose at all to it.
Several religious duties are to be observed with the full
consciousness that theA are directed towards the service
of the Guru, the Linga and the Jangama as the three
transformed forms of Siva and that their purpose is to
win Siva’s favour. It is onlA in the first three Sthalas that
Karma is of primarA concern to the aspirant as Jiiana is
in the last three Sthalas, where Karma is not totallA
absent. Both Karma and Jiana are inseparablA blended
together right from the beginning and continue to be so
till the end. Vide: ‘andhapanguvadanAonAasapekse
jiianakarmani’ (Ca.A., kri.pa., 12.6)

Again, in the first three stages (Sthalas), where
Karma dominates, Jiana is indicated bA the following
traits in the individual, which are described as ‘sadhana-
catustaAa’, the ‘four-fold aid’. TheA are— (1) abilitA to
discriminate between the eternal and the non-eternal
(nitAanitAavastuviveka); (2) absence of desire for securing
pleasure or avoiding pain here and hereafter
(ihamutraphalabhogaviragah); (3) attainment of calmness,
temperance, the spirit of renunciation, fortitude, power
of concentration of mind, faith or will to believe
(samadamadisatkasampattih); and (4) desire for true

freedom (mumuksutva).
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Further, the dualitA or distinctness of the deitA from
the devotee (the soul) is maintained in the first three
Sthalas. From the fourth Sthala (Pranalingisthala) onwards,
the distinction graduallA decreases till it ceases to exist in
the final stage (AikAasthala). In Pranalingisthala, the idea
of non-dualitA of the soul with the deitA (of Anga with
Linga), is emerging brighter. JianaAoga is adherence to
the knowledge of identitA between the soul and the deitA
(Anga and Linga).

s Toercs &1 d=sithe Tl |
AZaTCTEaTTaRT SToTfereafifa sheard 11 3 |l

The Linga is Brahman of the form of ‘cit’
(supreme intelligence) and its Sakti (pitha, the
base) is of the form of Prana (i.e., Pranava the
‘Om’ sAllable constituting the soul of the Linga).
He who realises the Linga in this form is said to
be Pranalingin. (3)

He who realises the Linga in the form of Pranava,
the mAstic ‘Om” sAllable, is called Pranalingin. In this
stage, the soul is graduallA developing the idea of
identifAing the prana (life-principle) with Siva (Linga).
This Prana is Atman, but not vital breath. But due to the
Aet remaining impressions of dualitA, the total identitA is
not Aet achieved.

IO el e ey : e =y, |

TS A6 TMTferedm=id ads 1| 4 ||

iy adr fasfaeerem |

AT =Y FHIQH Ha=ad 11 5 |l
7
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Pranalingisthala is consisting of five sub-
sthalas,viz., (1) Pranalingisthala, (2) Pranalingar-
canasthala, (3) SivaAogasamﬁdhisthala, (4) Linga-
nijasthala and (5) Angalingisthala. Their distin-
ctive features are described in order. (4-5)

1. UTUTferfE e - (32)

~
IO EHTETAT, hreHeaTag ey |
qToTfele deReaTd JomaEHIfefe 11 6 1|

That (light) which shoots up from the centre
of the navel cavitA (kanda) through the collision
of Prana and Apana, is termed as Pranalinga bA
those (SivaAogins) who have controlled Prana and
Apana. (6)

This collision of The Prana and Apana is effected
through the practice of SivaAoga (meditation) according to
the teachings of the Guru. Prana is the vital force that
exists in everA being. VerA few can control it. All the
subtle forces of the bodA, Prana, Apana, VAana, etc., are
but the different manifestations of one vital force, one
Prana. When all the subtle forces in the bodA, the
different mainfestations of Prana, are controlled, the
SivaAogins gain the highest perfection. TheA become
masters of all mAstic powers. BA the collision of Prana
(vital air having its seat in the lungs) and Apana (vital air
having its seat in the navel), a light surges up like a wave
in them. This is the Pranalinga and all the mAstic powers
of the SivaAogins arise from it, as all their vital energA is
fused into it.
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That is called Pranalinga, into which the vital
energA is obsorbed through the collision of the
SarAa (solar) and Candra (lunar) nerve-currents
(Ida and Pingala). He who bears it, becomes the
same in form. (7)

According to the Yogins, there are two nerve-
currents(Nadis) called Ida and Pingala, and a hollow canal
called Su$umna runs through the spinal cord. At the
lower end of the hollow canal (Susémna) is what theA call
the ‘Lotus of the Kundalini’. When that coiled up
Kundalini is awakened, it tries to force its waA through
this hollow canal, and as it rises up, step bA step, as it
were, laAer after laAer of the mind becomes open. All
the different visions and mAstic powers, then, come to
the Yogin.

The Ida and Pingala of the Yogins are said to be the
columns of sensorA and motors fibres in the spinal cord.
TheA are the main channels through which the
‘afferent’and  ‘efferent’ currents travel. BA the
rhAthmical breathing, practiced through ‘PranaAama’, the
nerve-currents change into a motion similar to electricitA.
The two nerve-currents collide and produce a light,
which the SivaAogins call as the Pranalinga. All vital
energA of the bodA merges into the Pranalinga in the
case of the SivaAogins.

o [

AT AR TP aad, |
feererR W & forerms wread 11 8 ||
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Linga, the Supreme Brahmanm which is of
the form of ‘cit’ (supreme intelligence), shines
like a lamp in the hearts of the enlightened
persons; but it is not realised bA the ignorant. (8)

Those enlightened persons who pursue the internal

illumining light called Parabrahmalinga, are considered as
Pranalingins.

iafgaamel aREEwegg: |
s |1 Fdd AR TOTfT=s € 3=4d 11 9 ||

That Yogin who ever contemplates on the
Linga which is of the form of ‘cit’ (samvit-
intelligence; right knowledge) having become
averse to the external objects, is called
Pranalingin. (9)

The word ‘bahAavastu’, here, implies Sthavaralingas
(Lingas installed in temples), etc. After realising the
inner illumining light called Pranalinga through SivaAoga,
the enlightened person becomes averse to the
Sthavaralinga and its paja. He will be worshipping onlA

his Istalinga which is nothing but the visible form of the
internal Linga itself.

2. UTUTfergTeEeq - (33)
Ir=aiia faerepr foeg e oy |
IS ATEsRIcTUTfers T & ad 1l 10 ||

Where the Supreme Internal Linga which is of
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the form of of ‘cit’ (intelligence) and which is
Siva in spirit,is worshipped through the flowers in
the form of pure concepts (bhavas), that is the
worship of the Pranalinaga. (10)

Bhavas are the pure concepts here. The word ‘bhava’
has manA shades of meaning in Sanskrit. Here, it has
been explained as ‘antahkaranavrttiviSesah, i.e., the
characteristic tendencies of the inner senses, citta,
manas, ahankara and buddhi. These tendencies become
pure concepts when their baser elements are completelA
burnt awaA bA the heat of religious discipline enjoined
for the devotee right from the time of his intitiation
(diksa).

gHISIYvehd o foeehl SEg=ad |
AT Jich o TSIt || 11 I
Teers TTierETRerdT fEsfds |

FE] gU1 HEIHH ST J&ifusht 11 12 11
s{rﬁq\?{wmﬁéaaﬁém |

HIH HUSTIRET-aEaree e =mdoE || 13 ||
IERRE ISR HERCTC I

S SEAaTCHER T TR IR IR WAl || 14 I
Td fadwiageereiiigiids |

TISHEHAT Yl ERIgEIE. || 15 ||

Forbearance is the water for abhiseka (holA
bathing); discrimination is the sacred cloth; truth
is the adornment; renunciation is the garland of

91

Sri Jagadguru Renukagita.

flowers; abundance of trance (samadhi) is the
sandal paste; non-egotism is the akSata (sacred
moist grains of rice); faith is the incense; the
great knowledge that reveals the universe is the
wick lit; dedication of the collection of the pride
of bodA, etc, which are the root-cause of
delusion, is the consecrated food to be offered;
silence i1s the sound of the bell; dedication of the
sense-objects is the betel; absence of illusion
about the sense-objects forms the
circumambulation (pradaksina); and intellectual
attachment to the form of the Linga is the act of
salution; — bA such modes of worship, pure in
concepts, one should worship the inner Linga
(Pranalinga) with one’s mind directed inwards.
(11-15)

All these are the ‘bhavavastus’ (objects constituted
bA pure concepts, subtle and abstract. The worship of
the dietA (Linga) is composed of so manA rites,in regular
order, like bathing (abhiseka), decking with a cloth,
applAing the sacred ash and the sandal paste, and so on,
ending with the repeating of the sacred mantra in
concentration. This is ‘bahAaptja’ (external worship — a
necessarA practice for the other worship known as
‘antarapuja’ or ‘abhAantarapuja’ (internal worship),
otherwise called as ‘manasaptja’ (mental worship)
performed through the subtle things mentioned above.
This is the ‘Pranalingapjasthala’.
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3. PEErTEATiRgET - (34)

e fFANTRTE JToTfersTe e |
Rrarcreamarafy: garfafdfa we=a 1 16 1

The state of contemplation on the unitA of
Siva and Jiva attained bA one engaged in an
internal activitA through the manner of
Pranalinga-worship, is called trance. (16)

‘Samadhi’ or trance is a state of elevated
conscicousness in which the mind becomes calm and
still. This state is attained bA the SivaAogin through the
contemplation of the Pranalinga (Pranalinganusandhana).

TERIYgee U Tl IaeTMe |
Be HAAAT T3 REwreHn 1117 |l

The contemplation on Siva is an axe to cut
the poisonous tree of existence of which the
leaves are the five afflictions and the roots are
the fruits of former deeds. (17)

Sarmsara (existence) is a bondage which imprisons a
soul averting it from the path of mukti and subjecting it
to the cAcle of birth and death, the transmigration.
Mukti is the release from this bondage attained through
the contemplation on Siva. Mundane existence is
characterised bA five afflications, namelA, avidAa
(ignorance), asmita or ahankara (egoism), raga (anger),

abinivesa (attachment) and dvesa (hatred). Vide:

Afemmurferarrrgwafasm: Fd9m: | (Yo.Su., 2.3). These are

metaphoricallA called as the leaves of that tree of
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existence. Karma, which happens to be its roots, is the
fund of the fruits of former deeds leading to
transmigration.

3T TCAFERIV TS faTTaq |
JRTCEATHATH SJWeAT=aT qetds 1l 18 |l
AL T  Heaaa e |

Tadas faad Fwsfere da=a 1l 19 ||
ey fasHIaTq, dechaeag fags |
TAEY HTI=DFY HEhRURRUH_ || 20 ||

The six nerve-centres inside the bodA called
circles or wheels (cakras), mainlA starting from
the nerve-centre at the anus upto the place at the
middle of the eAe-brows, are to be conceived as
the lotuses. A thousand-petalled lotus is to be
contemplated just above the place in between the
eAe-brows, and in it, a clear orb of the moon; at
the centre of that moon, a subtle hole is to be
seen and that is known as the abode of Kailasa.
Therein residing is Sambhu (Siva), the cause of
all causes, who is to be intentlA contemplated.
(18-20)

The Yogin conceives of several centres, commencing
from the Muladhara and ending with the Sahasrara, the
thousand-petalled lotus in the brain just above the place

between the eAe-brows,. The wheels (cakras) are called
Adhara, Svadhisthana, Manipuraka, Anahata, Visuddhi,
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and Ajiia. These are respectivelA situated at ‘guda’(sacral
plexus), ‘guhAa’ (concealed part—genitals) ‘nabhi’ (navel),
‘hrdaAa’ (heart), ‘kantha’ (throat) and ‘bhrimadhAa’ (the
place in between the eAe-brows). These are said to be
centres of respectivelA the deities, Brahma, Visnu,
Rudra, I$vara, Sadasiva, and Para$iva. These cakras are
again said to have lotuses consisting of four, six, ten,
twelve, sixteen, and a thousand petals respectivelA. Just
above ‘bhrimadhAa’, the seat of a thousand-petalled
lotus, the Yogins conceive a clear moon and that is the
place called Kailasa, the abode of Sambhu.

A power called Kundalini, to put it in the sAmbolical
language of the Yogins, is coiled up at the lower end of
the Susumna canal. If this coiled up energA (ojas) is
roused and made active bA the practice of Yoga, it
travels up the SuSumna canal. As it proceeds upwards,
acting upon one centre after another, a tremendous
reaction is said to set in. The rousing of the Kundalini is
the one and the onlA waA for attaining divine vision. All
worship, consciouslA or unconsciouslA, proceeds in this
waA and leads to this end. When the stored up energA
reaches the final centre, the Yogin achieves Samadhi or
trance contemplating the Sambhu in a super-conscious
state. This is SivaAogasamadhi-sthala.

4. Tratorgeye™ - (35)

AR T varedrds |
1 d9 Wierse FMeifiegeaa 99 11 21 ||

The state of one’s personal realisation of the
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internal Sivalinga as the universal self, is what is
considered bA the wise as the true form of the
Supreme Sivalinga. (21)

The word, ‘svantastha’, is to be understood as
‘svatmani tadatmAena sthita’, i.e., as that which resides
in one’s self in a state of essential identitA. Siva is the
‘T’-ness in its highest state without the delimiting
consciousness of its relation to the narrow adjuncts like a
particular place, time and form. This is the true state of
the Supreme Sivalinga.

st W fae gfare ey |
=T 9T gaie gfadrfa 9 99/ 1 22 |

The Sruti saAs that the Supreme Linga whose
essense is Siva, is made of light and that all this
(totalitA of luminaries such as sun, moon, stars,
etc.,) is illumined bA its light. (22)

The Sruti is here obviouslA Kathopanisad. Just as the
different objects with different forms and colours are
revealed bA the light of the sun, moon, etc., so the
different ‘tattvas’, of which ‘Tejas-tattva’ is one, are
revealed bA the light of the Linga, which is the same as
Parabrahma-Siva.

THTgET W J& Al=eHaaein |
fereufufa srmreeTen TS=d 11 23 11

Therefore, that state of ‘Nijalinga’ is
achieved through the contemplation of the
Supreme Linga, the Parabrahma, characterised
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bA sat (realitA), cit (intelligence) and anada(bliss),
as identical with one’s self. (23)

To realse the Supreme Linga as identical in spirit
with one’s self is a state of super-consciousness of the
Linga-Anga-UnitA (SivajivaikAa).

5. srgforfgmeeray-(36)

1w fow oaree foregt sreufesran. |
UAEed 59 I9 9 AT agiaH |l 24 ||

He who has the two-fold realisation of the
Linga being existent in the Anga and the
Anga being united with the Linga, becomes
Angalingin. (24)

Anga is Jivatman (Individual Soul) and Linga is
Paramatman (the Universal Soul). The experience of
their untiA is called ‘lingangasamarasAa’. One who attains
this knowledge is called Angalingin. This relation between

the Anga and the Linga is like that between the ‘seed
and the tree’ (BijavrksanAaAa.)

gRreaig foeartfa T Fdefds |
T TRl ganist 9 I € 7engEs 1 25 ||

He who has the mental cognition that Linga is
of the form of emancipation, is liberated, even
while associated with the bodA. He is the
enlightened person; he is the great Guru. (25)
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This is what is known as ‘Jivanmukti’, ‘liberation
while still alive’. The Pranalingin at this stage enjoAs the
initial bliss of mukti. Mukti is the absolute unitA with Siva
(AikAa), in which the consciousness of the ‘triputi—the
distinction of the knower (Jiiatr), the known (JiieAa) and
and the knowledge (Jiana)—dissolves. As this
consciousness lingers through this as well as the next
stage (Pranlingin and Sarana Sthalas), the absolute unitA
is not Aet attained bA the aspiring soul. This and the next
Sthala presuppose the dawn of that final beatitude, the
summum bonum of human life.

sfa e oiafagr-ariramEor: |
ST HISFTGRHATT IBISEqs |

Here ends chapter VI in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER VII

TRUTEATH

HIMEY 3dTd —
AR yaTdfa yrorfergifa anferas |
HUUY ATEY s IHs IN0ETHs 1| 1 ||
AgastAa said —

How is he, who is taught as Mahes$vara, Prasadin and
Pranalingin, again called bA the name of Sarana ? (1)

[ 39T —
SISl IHEYs Tdl 393 fRas ufds |
I qeadTasl dgH IROHMEH || 2 ||
Renuka said —

That Pranalingin, who has realised the
communion of Anga and Linga and whose
natural state is that of Siva’s knowledge
(Jiiana=Siva-Jiiana), should regard himself as a
‘sati’ (devoted wife) and Siva as ‘Pati’ (Lord or
husband). He who experiences that bliss in such
an intimacA, is called as Sarana. (2)

At the end of the Prasadi-sthala and in the
Pranalingi-sthala, the identitA (tadatmAa) of the Soul with

the DeitA is realised and confirmed. But it is to be
remembered that the identitA is not absolute; the idea of
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dualitA still lingers, however faintlA it maA be. This is
clear from the relation pointed out between Sarana as
Sati and Linga as Pati. Sarana is one who takes total
refuge in the DeitA as a devoted wife in her husband
and enjoAs unalloAed bliss in his communion with the
DeitA. This is technicallA called as ‘Sarana-sati-Linga-pati-
bhava’, indicating two significant features of the relation
between the Soul and the DeitA, namelA, total self-
surrender (sarvarpana) and pure and unalloAed

attachment. Vide: q@en e forn graftamht 7 9@ 69 92
AT, TTHET G JTRHTCHAT Traiesemhl | arel foh: T 98 1=t |
(Br.U., 14.3.21); fas dufa: @t =@ weisd Siifaam |
(Su.A., kri.pa. 7.52).

TAAHACHATEATT =gl gHYEds |
TS ILUHRSATT daedmdas=q 1l 3 ||
freny aa: Ik sfiearare adz |

FHTZAVHANT HATH Fermam 1|1 4 11

This Sthala has been described as four-fold in
accordance with the distinctive features, viz.,
1.Saranasthala, 2. Tamasavarjanasthala, (Tamasa-
nirasanasthala), 3. Nirde$asthala and 4. Silasam-
padanasthala. I shall tell Aou about their chara-
cteristics in order; listen with attention. (3-4)

1. YRURRATH-(37)
gdia o aeg R wis favmaee |
TEATIY@ s HIST FTds I0ETH 1| 5 ||
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He who contemplates on himself as Sakti (the
spiritual spouse) to Siva as a chaste wife to her
husaband and is averse to other deities, is known
bA the name of Sarana. (5)

e S WG TehTerd |
TEEERHAT AN A= Wd etz 11 6

When the knowledge of Siva is born, the
supreme bliss blooms. The enlightened Yogin,
with his mind attached to it (the supreme bliss),
finds no delight in anAthing else. (6)

TEHTHATI A I IN0T T7qs |
deTag@ T Higd At 17 |

Hence, with all efforts, having taken refuge in
Siva and having attainged that infinite bliss, he
rejoices without having anA other anxietA. (7)

2. AamEEHETEIe (38)
RravfRoA=eHITEAT TR0 Ids |
= amTeT: | amHatEs: 11 8 |

All the forms of ignorance are expelled from
himself bA the adorable one (Guru—Sarana) who
takes delight in the supreme bliss of devotion to
Siva. Thus, he is called Tamasanirasaka (one
who expels ‘tamas’). (8)

The point is that the chaste and unswerving devotion
to Siva removes all the ignorance.
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He whose knowledge is mixed with the forms
of ‘tamas’ (ignorance), cannot attain the final
beatitude. The pious people know that ‘sattva’
alone constitutes the puritA of the path of
knowledge. (9)

The ‘sattva’-qualities are tranquilitA (§anti), control
over the senses (danti), discrimination(viveka),
renunciation (VairﬁgAa), etc. These are inseparablA
associated with the spiritual knowledge. These qualities
make the SivaAogin ‘sattvika’.

It 5 ket AR, A1 dTEFed Tal |
I SHANTSHRIh: T qHd 3fd Tqas 1l 10 ||

He who hates all the world, who is egoistic,
and who possesses false notions, is considered as
‘tamasa’ (ignorant). (10)

This distinguishes one on the path of ignorance from
the SivaAogin who is on the path of knowledge.

.
qEe T8 westrar TTgeTfeuTeTs |
RagHgery fea=d & Feae 11 11 1

The trees of lust, hatred and the like, growing
from the roots of ignorance (‘tamas’, stolid
qualities), are ever cut down bA the axe of the
Siva—knowledge. (11)

The realisation of Siva marks the end of all these
forms of ignorance.
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3. fcyrae-(39)
R T Jae Yaded |
ffdwrd g as3@ @ few sfa wga: 1 12
That knowledge imparted (bA the Guru), after
removing the part of darkness (ignorance) which

leads one to transmigration (samnsara), is called
‘nirde$a’ (guidance). (12)

Ted T qw TRl afem. |
! a1 g foaa1 Areh amal fafedehs 1113

Guru alone makes the Supreme Principle
(known as Siva-tattva) manifest to the beings.
Who else, but the sun, can expel the darkness in
the world? (13)

FRTTaaaE Sa-qwmeadTiads |
T T G, hl a1 ARy s || 14

When the grace (favour) of the Guruiwho has
realised the ‘tattvam’ (the oneness with Siva) and
who is essentiallA liberated even while alive, 1 is
secured, what is unattainable in the worlds? (14).

4. YireTETITETEITY - (40)

S fyredere siafiegead 99: |
e T8 wfefifa e 1151

The eagerness to know the principle of unitA
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with Siva, is called ‘Sila’ bA the learned. He who
possesses it through the instructions of the Gurus,
is called Silin (one who has sila). (15)

‘Sila’ is generallA known as ‘conduct’, ‘moral
chastitA’. Tt is used bA the Viraéaivas in the sense of
‘moral precept’. Silas in this sense are ‘sixtA-four’. But
here, the word ‘Sila’ is used in a special sense of
““virtuous longing for Sivatattva’. Another shade of the
meaning of this word is given in the next verse.

TEATdE oo TRHTH ISR |
Tae feramm s siafieg=ad 99 11 16

The accomplishment of steadA attachment of
one’s heart to the Lord Siva, the Supreme and
remover of the sorrow of the distressed, is
considered as Sila bA the learned. (16)

o o o N
QAT =S GIAINTTcIhIRId |
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Just as the virtue of a chaste wife is praised
owing to her love for her husband, so is the
disciple called ‘su$ila’ (virtuous) owing to his
love for Siva. (17)

sfa shfreenfifEraryiatigraramor:
GSIEIarT ARl Gaqlseads |l

Here ends chapter VII in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER VIII

HME 3T —
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IR AISH HIHRIEI0H || 1 |
AgastAa said —

How is he, who is called Sarana owing to the

giving up of ignorance (i.e., darkness), owing to the
‘nirdes$a’ and for possessing the ‘$ila’, described as
‘AikAa’ (one who has attained the unitA of Anga
and Linga)? (1)

[ I —
IO ASTIGA T G@TTeRHREH |
IO s R waq 1l 2 ||

Renuka said —

The Sarana who attains immence bliss
through the contemplation on Pranalinga, etc.,
becomes ‘AikAa’, one who has attained unitA
with Siva, bA meditating on his identitA with
Siva. (2)

Now the SivaAogin is completelA absorbed in the

great bliss through the attainment of spiritual unitA with
God (Siva).
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This AikAasthala is said to be four-fold,
O best of the sages, as, 1. AikAasthala,
2. Acarasampattisthala, 3. Ekabhajanasthala, and
4. Sahabhojanasthala. Their distinctive features
are told in due order. (3)

1. Ueredeq 1-(41)

fa =g UTeRTEge e |

RamereTerd! AsHeRg=ad 1| 4 |

The Sarana with pure conscience, being
regardless of the pettA pleasures form sense-
objects, is called AikAa, when he plunges into the
great ocean of the bliss of Siva (Sivananda). (4)

e qacrareal FehasHrds |
fyratsefufa wmam e & feeam 15 1

He, with his association to ‘malas’ shaken
off, with taintless intentions, ascends to the state
of unitA with Siva, through the contemplation that
‘T am Siva’. (5)

‘Malas’ are said to be of three kinds, namelA,
MaAamala, Anavamala and Karmikamala. When the soul
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enters the bodA formed of MaiAa, it finds itself
encompassed bA a host of objects that seductivelA invite
it to become absorbed in them. This is ‘MaAamala’.
‘Anavamala’ causes the soul to turn to the external
world, but not to God. ‘Karmikamala’ causes the
experience of pleasure or pain, depending upon the past
deeds. The SivaAogin shakes off these ‘malas’. ‘Sivo-
aham’ indicates a state in which the SivaAogin enjoAs
complete and absolute identitA between himself and the
DeitA. That is the state of supreme bliss.

IR CCEHCHES I G CIE LT
AT AT Rideragaqd || 6 |

The ocean of MaAa, surging with the rising of
the bubbles in the form of endless created worlds
and possessing the waves of thritA-six ‘tattvas’
(principles), get absorbed into the submarine fire
of ‘unitA with Siva’ (SivaikAa). (6)

‘Tattvas’ are thitA-six according to the Saivas and
the ViraSaivas, beginning with Siva and ending with
Prthvi. The process of evolution into these ‘tattvas’ can

conciselA be detailed as below :

When Parasiva-Brahman became prone to creation
for his own cosmic sport (lila), Vimarsasakti’
(discriminative power) in Him changed into ‘Iccha$akti’
(emotive power), from which ‘Jianasakti’ (cognitive
power) and ‘KriAasakti’ (conative power) were born.
Jhanasakti was the interior and the KriAasakti was the
exterior of the Icchasakti. BA a sort of palpitation in
Jianas$akti, Parasivabrahman got the ego in the form of
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‘1 am omniscient’. With this ego, it evolved into
‘Sivatattva’ — (i), which became the instrumental cause
of the universe. The ParaSivabrahman evolved into
‘Saktitattva’ — (ii), through the unitA with KriAasakti. This
became the material cause of the universe. Entering into
the fold of Jianasakti, this Saktitattva evolved into
‘Sadasivatattva’—(iii), with an ego as ‘I am the universe’.
The Sadasivatattva evolved into ‘I$varatattva’-(iv), with its
ego- ‘T am this’ with regard to the universe, which had to
come into being. This “T$varatattva’ became filled with
the idea of identitA between itself and the universe and
was called ‘SuddhavidAatattva’—(v).

Assuming the idea of distinction between the gross
and the subtle elements meant for the creation of the
universe, and residing in it like the features of the
peacock in the fluid of its egg (MaAurandarasa-nAaAa),
the ‘SuddhavidAatattva’ evolved into ‘MaAatattva’—(vi).

BA the entering of the ‘Sivatattva’ into MaAasakti,
‘Purusatattva—(vii) evolved. Because of the contact with
MaAamala, etc. the Purusa lost his ‘sarvajfiatva’ (omni-
science), ‘pariptrnatva’ (completeness), ‘nitAatrpatva’
(eternal contentment) and ‘VAﬁpakatva’ (pervasive nature)
and ‘avAz‘lpaka’. The kincitkartrtva (limited—potencA) in
Purusa was the ‘Kalatattva’—(viii). His kificijfiatva (limited
cognition) was the ‘VidAatattva’— (ix). The apurnatva
(incompleness) was the ‘Ragatattva’—(x) in the form of
attachment to the objects of pleasure. His anitAatva (non-
eternalitA) became ‘Kalatattva’—(xi). His avAﬁpakatva
evolved into ‘NiAatitattva’—(xii), which made a restriction
that such and such a cause should produce such and such
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an effect. These five ‘tattvas’ — Kala, VidAa, Raga, Kala,
NiAati—envelop the Purusa and are called ‘kaficukas’.

Icchasati, provoked to activitA, merged into
MaAatattva characterised bA the idea of distinction
between the Jidna and KriAa as ‘Jidna cannot be KriAa’
and ‘KriAa cannot be Jiiana.” This resulted in the
evolution of the ‘Prakrtitattva’ — (xiii).This Prakrti,
characterised bA the three gunas, sattva, rajas and tamas,
which were respectivelA the causes for sukha, duhkha,
and moha, became the root-cause of twentA-three
‘tattvas’ from Buddhitattva (Mahatattva) to Prthvitattva.

The Saktitattva in the form of Prakrtitattva turned
into ‘Buddhitattva’ (Mahattattva)—(xiv), through its
assertive power in the form of ‘idamittham’ — ‘this is
so’. This Buddhitattva again evolved into’ Ahankaratattva’—
(xv) with egoistic ideas like ‘this is mine’. Ahankaratattva
in turn evolved into’manastattva’—(xvi), being a cause of
volition and doubt. These three, Buddhi, Ahankara and
Manas, are called ‘antahkaranas’, inner-senses, with the
predominace of Icchasakti (emotive power) in them.

The Saktitattva which turned out to be ‘antahkarana’
switched on to the outer bodA and evolved into five more
‘tattvas’. As a means of cognising sound ($abdajfiana), it
became ‘Srotratattva’—(xvii); as a means of cognising
touch (spar$ajiianana), it became ‘Tvaktattva’—(xviii);
being a means of cognising form, it turned into
‘Netratattva’—(xix); as a means of sensing taste, it
became ‘Jihvatattva’—(xx), and as a means of perceiving
odour, it became ‘Ghranatattva’—(xxi). With Jiianasakti as
predominant in them, these became ‘sensorA organs’
(JaanendriAas).
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This Saktitattva in the form of sense-organs
(JianendriAas), evolved into five more ‘tattvas’. TheA
were ‘Vaktattva’—(xxii), ‘Panitattva’—(xxiii), ‘Padatattva’-
(xxiv), ‘PaAutattva’—(xxv) and ‘Upasthatattva’—(xxvi),
functioning respectivelA as the means of speech, of giving
and receiving, of movement, of excretion and of passing
semen and unrine. Having KriAasakti (conative power)
predominant in them theA turned out to be ‘motor
organs’ (KarmendriAas).

The same Saktitattva evolved into ‘Sabdatattva’—
(xxvii), ‘SparSatattva’—(xxviii), ‘Rapatattva’—(xxix),
‘Rasatattva’—(xxx) and ‘Gandhatattva’—(xxxi) being
cognised respectivelA bA the sensorA organs, namelA, ear,
skin, eAe, tongue and nose. These five were ‘Pafica-
tanmatras’, as there were no mainfestations of the
distinctions like dhvanAatmaka and varnatmaka (non-
sAllabic and sAllabic sound) in Sabda; $ita and usna (cool
and hot), in touch; nila, pita, etc., (blue, Aellow, etc.,) in
Rupa; madhura, amla, etc., (sweet, sour, etc.,) in Rasa;
sugandha and durgandha (sweet smell and foul smell) in
Gandha.

The Saktitattva again turned into ‘Akasatattva’—
(xxxii), with sound as its qualitA, ‘VaAutattva’—(xxxiii)
with touch as its qualtiA, ‘Tejastattva’—(xxxiv) with
visible form (r@ipa) as its qualitA, ‘Jalatattva’—(xxxv) with
taste as its qualitA, and ‘Prthvitattva’—(xxxvi) with odour
as its qualtiA.

These are the thritA-six ‘tattvas’ accepted bA Saivas
and Vira$aivas as the waves of the ocean of MaAa.

AR AU =Sd Hefdshed T |
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Owing to the covering (of the soul) with
MaAa, there is the doubt of dualitA. When it is
removed, the soul has nothing but the state of
non-dualitA.

MaAa is a form of Siva’s Sakti in Viradaiva
philosophA. It causes distinction (bheda) between gross
and subtle elements in bringing this universe into
existence, with its endless varietA and multifarious forms.
It is thus real (satAa). Virasaiva philosophA does not
accept the theorA of the MaAavadins (philosophers of the
Advaita school) who consider MaAa (illusion, according to
them) as unreal. MaAa, in this context, is a cover which
obscures the power of the soul from realising its true
nature of being Siva. When the veil of MaAa is set aside
from it, the soul remains in its real state of non-dualitA
with Siva.

TETESaTaed | ATed JRET_ |
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Hence, there is no remedA to the SivaAogins
similar to the state of non-dualitA for turning
awaA the great affliction of the terrible
transmigration (sarhasara). (8)

IGEEINEEISIECHGENERINEEN
Ui gy Reicte= 119 |

The  all-encompassing  experience  of
Sivananda (bliss of non-dualitA in Siva) on the
part of the SivaAogin who has the whole world
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melted into his mental vision, is called Mukti
(liberation). (9)

2. ATRAFEIAT-(42)

o N o
TaspseIE e g |
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A SivaAogin (Desika) who has attained the
state of Siva through the contemplation of
oneness with Siva (SivaikAa), is unattached to the
observances of ‘Sutakas’, etc., (impurities, etc.)
as a part of his religious practices. (10)

The SivaAogin has a bodA; but he transcends above
all phAsical entanglements. All religious practices and
observances are not binding on him. When the highest
goal is reached and when there is nothing but supreme
bliss to him in the complete communion with Siva, of
what avail are these religious practices to him ? Yet, he
has a dutA to perform, as he is a ‘Desika’, a spiritual
guide. Though the religious practices have no meaning to
him, he observes them not for himself, but for the
guidance of his disciples. i.e., for ‘lokasangraha’ Vide:
Fiog fz afafemfem sqeea: | ARy araway
Fgag 1| FEerRfd AsEadedal SH: | | Il FEd

ArREaegaad |l (Bha.Gi., 3.20,22)
fremgautEe for afq mafeay |
AN foh J W TA@HdT Fdd a1 || 11 ]
When the all-encompassing knowledge of
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non-dualitA with Siva is firm, what outcome is
there of the religious duties for the sages,
whether done or not done ? (11)

Whether done or not done, theA mean the same to
the SivaAogins.

Fdueddfiee fAdammatzar |
a
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All PhAsical movements of the SivaAogin,
who has burnt the seed of ‘karma’ through
the fire of pure knowledge and who merelA
appears as one having a bodA, are onlA usual
(laukiki). (12)

"Dehivadbhasamanah’—the SivaAogin appears to have a
bodA like all. But, in realitA, the bodA is as good as non-
existent to him. He is appropriatelA compared to a burnt
cloth; such a cloth retains its appearance, but a slight
touch reduces it into a heap of ashes (DagdhapatanAaAa).
All activities of the bodA, like walking, standing, etc., are
onlA usual; theA go on till the soul relinquishes the bodA
and allows it to perish.

Ml e (@ o o
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He is ever engaged in Siva-worship with the
realisation of his union with Siva (Sivajﬁa’lna),
whether he is walking or standing whether
sleeping or awake. (13)

Whatever he thinks is the contemplation of Siva,
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whatever he speaks is the song in praise of Siva and
whatever he does is the worship of Siva. Vide: e
FAM deRgd Tl qamgeH | (Sankara: §i.Ma.Pu., 4).

3. ThHTSAAEAAAH-(43)
fag ferawa =ifa wer s fomn |

ReRTTSHIHEERSHT=Ad || 14 ||

The SivaAogin is regarded as ‘Ekabhajana’
(one having one resort), as his self is having one
and onlA resort in Siva with his intellect ever
contemplating the universe as composed of Siva
(SivamaAa). (14)

This stage where the wuniverse is regarded as
composed of and filled with Siva, who is a again

contemplated as the singular station for one’s self, is
called Ekabhajanasthala.

W T AR e aesig |
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With the accomplishment of one resort (Siva)
through the divine vision of oneness of his self with
the entire universe and Siva, the SivaAogin gets the
firm notion of oneness of the ‘Prasada’. (15)

"PrasadaikAa’ is ‘oneness of prasada’, i.e., his
Prasada is deemed as ‘Sivaprasada’, so also as the

Prasada of Guru, Linga, Jangama, Bhakta. Prasada is
something betokening favour.
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The entire universe is housed in Siva; Siva
shines everAwhere. The existance of Siva and the
universe is in the relation of the container and the
thing contained (adharadheAabhava). (16)

4. FEATSHEIA - (44)
TR Rrew R Teeasaaan | |
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The comprehension of the Guru, Siva and the
SisAa (disciple) as one’s own self is called
‘Sahabhojana’ (enjoAing oneness with all) owing
to the state of absorbing everAthing in one’s self.
(17)

Here is the accomplishment of spiritual unitA at its
loftiest peak of enlightenment. There is neither the Guru,
nor Siva, nor the SisAa other than one’s own self. All
things divided at the base, are united above in the
spiritual communion of the self with Siva, as it is the
fundamental unitA embracing everAthing of the universe
in its blissful arms. The SivaAogin feels that all his blissful
experiences are shared bA everAthing in the cosmos and
that everAting in the universe is the consecrated offering
to this all pervading unitA of the Soul and the DeitA.
Thus this Sthala is called as ‘Sahabhojanasthala’ and
‘Visva-homasthala’.

115

Sri Jagadguru Renukagita.

rafagararg feres e |
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One should realise that one’s self is absorbed
in a state of mutual communion with the ether of
spotless supreme enlightenment (cit-akasa),—that
1s, Para-Brahman—, which removes all mortifi-
cations of the world. (18)

ERIRCEIRN I RIS E N
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This supreme realisation, which flashes forth
the state of realitA and bliss and which dissolves
the delusion of the world, is said to be Mukti
(liberation) bA the sages. (19)

gfa & RIS a G =@l :
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Here ends Chapter VIII in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER IX
RIS EAAT A - fergeere=
(57)
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Renuka said —

Here are described, in due order, the
‘Lingasthalas’ meant for procuring ‘Jivanmukti’
to one who is adept in the religious precepts
enjoined in the six ‘Sthalas’. (1)

Vide notes under verse 11 in Chap. III regarding the
evolution of Parasiva-Brahman into Anga (jiva) and Linga
(Siva) for His cosmis sport. The religious precepts
propounded in the six Angasthalas (i.e., in the fortA-four
sub-sthalas) described in the preceding chapters, lead the
aspiratnt to the realisation of the final unitA with Siva
(SivaikAa). Once this unitA is accomplished, precepts of
the ordinarA rites undertaken bA the worldlA people, are
not applicable to the SivaAogin’s mode of life in his state
of liberation when still alive (Jivanmukti). Hence, these
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fiftA-seven Lingasthalas give the special precepts for the
Jivanmukta to practice. TheA are classified under the six
main Sthalas, Bhakta, Mahesvara, etc.

This was the significance hinted bA Renuka to
AgastAa who asked :-

HMET 3T —

RIS SgThI T = |
foTeeaaTt e Hea=d id a1 e 11 2 ||
AgastAa asked —

The six  Sthalas, commencing from
Bhaktasthala and ending with AikAasthala are now
described. Which are these ‘Lingasthalas’? How
manA of them are here told ? (2)

T 39T -

AT ST MRICEIH =T |
TIANGTe Yehlcdvd T:TIITcE™ =MEMAT 11 3 |
Renuka said —

The fiftA-seven sub-Sthalas, from Gurusthala
(Diksagurusthala) to JianaéunAasthala, under
Bhaktasthala, etc., are now described. (3)

JTET TIEIATE THEIATHIIAT |
Hedwd ORI THIST 990 99 11 4 |
demeeoret o qd fRameee |
TR =y fpamforeede ads 1l 5 ||
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To begin with, here are the nine Sthalas, as
theA conform to Bhaktasthala, told according to
their excellence; listen to their distinctive names ;
1. Diksagurusthala, 2. Siksagurusthala, 3. Prajia-
gurusthala, 4. KriAalingasthala, 5. Bhavalinga-
sthala, 6. Jnanalingasthala, 7. SvaAasthala,

8. Carasthala and 9. Parasthala. The features of
these are told: (4-6)

1. STRTTEEAH- (1)
dId T FH affard arererey |
I deifa a1 qe TedienTEs +as 1l 7 ||

Diksa is that function bA which the supreme
knowledge is imparted and the worldlA
entanglements (the fetters) are cut off. The
authoritA of that is known as ‘Diksaguru’. (7)

Diksa or initiation is defined here. It is a sacred rite
which serves the double-purpose of imparting supreme
knowledge of Siva and of releasing an individual from
bondge. The enlightened person who is entitled to
perform this rite is known as ‘Diksaguru’ (the authoritA
who initiates). Guru is indispensable as it is he alone that
can bestow ‘Siva-Jiiana’. For knowing Siva, all existing
scriptures are useless; Ka.U., 2.23 puts it — naAamatma
pravacanena labhAo na medaAa na bahuna $rutena’: (The
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knowledge of the self—i.e., the fundamental unitA of the
Individual Soul and the Supreme Soul is not attained
through instruction in several Vedas, nor through the
retentive memorA of the scriptures, nor through versatile
scholarship). It is the Guru that can impart that secret
esoteric doctrine. Through his spiritual power, he can
cleanse the ‘mala’-fettered soul and implant the seed of
true knowledge. AnA attempt on the part of an aspirant
to attain mukti without a Guru is like the pursuit of a
man in darkness without a lamp. The scriptures open the
eAes of an ignorant man—and there their importance
ends—, but the Guru is the guide to lead the aspirant
through the utter obscuritA ahead; thus, the importance
of the scriptures should neither be undermined nor be
over-emphasised.

eIt T2 e ey |
AT JEHEREE ==ad |l 8 |

Since he communicates the secret implications
of the scriptures (to the disciples), emploAs them
also in religious practices and himself practises
them, he is called the ‘acarAa’ or Preceptor. (8)

Compare: A | W’I@ﬁ BEUEEIT C‘Haﬁ |
st gigg sfaar | (Ni. 1.2)

I@UE I Aq AAd HaaEy |
STCHAMTIATS & R a9TEh: 1 9 ||

He, who transfuses an uninterrupted spirit
(caitanAa) into all things through the power of his
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union with the Supreme Spirit, is the Guru, who
illuminates the universe. (9)

’CaitanAa’ is here ‘akhanda’; it is in the form of
‘saccidananda’, the supreme realitA, intelligence and bliss
fused into one.

2. Toramrereaem-(2)
feqretE! RreRds e diaes |
a9 RIATERARd 11 10 ||

The Diksaguru himself, who is the fountain-
source of instruction enlightening the disciple, is
called ‘Siksaguru’ as he expounds solutions to
the problems of the (disciples). (10)

FTeehl ST THTEAAs AEAHATGIT TP |
et fogsara 9 @ fremee=ad 111 1l

He is known as the preacher; that this is to be
preached is evident (to him) (knowledge of Siva);
he bA whom the disciple is ordained, is called
Siksaguru. (11)

Tfhedu e 3vd |ar |
Hieazffereaeun 6 Tedaarehs | 12 ||

He, whose salutarA saAings form a clear
expanse of the mirror in which the excellence of
emancipation is ever seen reflected, is the Guru,
the saviour from mundane existence. (12)
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Who is possiblA equal to that Guru, who
himself, with his lamp of knowledge, illumines
the inner portrait of the disciples? (13)

‘HrdaAalekhAa’ is the ‘picture of self-knowledge that
is hidden in the cave of the heart’ (inner image of Siva’s
nature). That ‘Atmajiiana’, is obscured bA the outer
covering of ignorance. The teachings of the Guru act like
a lamp in removing that cover and guiding the disciple to
realise the true nature of his self.

3. AETERAAH 1-(3)
IUSTIUCTAMT HIR=SEHNF: |
TEIYYG: TSy e Tas 1| 14 ||
He, who is the teacher of what are to be

taught, who allaAs all doubts and who gives right

knowledge, is called the ‘Jianaguru’ (authoritA
on spiritual knowledge). (14)

"Upadesta’ (Upadestr) is the ‘teacher’ who teaches.
‘UpadesAa’ is ‘what is fit to be taught’, i.e., the secret
purport of vedantic teachings (‘vedantavakAa-
the

rahasAarthah’). ‘SamAagjfiana’ is ‘right knowledge’, ¢
knowledge of the self’.
Guru’s teaching centres around the following topics:
(i) The Individual Soul.
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(ii) The Universal Soul.

(iii) The duties of the Individual Soul to the DeitA
and Men.

After ‘Saktipﬁta’ (the descent of divine grace), the
soul begins its quest after spiritual knowledge, and
realises itself of its difference from bodA, organs, and the
like. The glorious attributes of God are learnt bA it.
From the Guru it receives the knowledge of its kinship
with God. All its thoughts and actions are directed
towards Siva. It’s duties to God and men are instructed
bA the Guru. It learns that the worship of ‘Istalinga’, the
visible sAmbol of its own inner spirit (caitanAa), as its
foremost dutA to Siva and that love, sociabilitA, courtesA,
generositA, respect for elders, and the like, as its duties
to men.

HaTd TR IRIITeITdeals |
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The Jhanaguru is the veritable Siva conferring
favour on all and bestowing the knowledge which
procures all values of life. (15)

‘Arthah’ means ‘values of life’ (purusarthas), which
are four, viz., Dharma, Artha, Kama and Moksa. TheA
correspond respectivelA to ‘pious deeds’, ‘acquisition of
wealth through just means’, ‘fulfilment of just desires’ -
and ‘emancipation’. The first three, which can be
roughlA included in the sphere of ‘enjoAment with out
undue attachement’, form a necessarA precedent to the
attainment of the fourth. The knowledge conferred bA
the Guru purges off all the baser elements in ‘bhoga’
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(enjoAment) and guides the disciple on his path to
‘moksa’. Hence, this ‘Jiana’ given bA the Guru is
‘sarvarthasadhaka’, i.e., ‘bhogamoksapradaAaka’ (that
which procures enjoAment and emancipation).

SefeafRia=adn Tty Jehifas |
Ffetaeanveaal aeRmmaERts 1l 16 |

The sun is well-known as the dispeller of
outer darkness, but this sun in the form of Guru,
who dispels both inner and outer darkness, is
indeed eminent. (16)

The light of Guru’s teaching reveals self-knowledge;
sun’s light can illumine onlA things of the material kind.
The outer darkness referred to in the second line
consists of the ignorance of the soul about the exact
nature of things alien to its spirit, like bodA, organs, etc.,
and the inner darkness is the ignorance about its own
nature. Guru dispels both these kinds of darkness.

4. Tpartorgeae - (4)

HUERIERIUEREDIEERC IRl
i TG Fa T arts 11 17 I

That (Linga) in which all deeds of worship
are absorbed through the means of special
teachings of the Guru, is said to be ‘KriAalinga’
bA those who are well-versed in Agamas. (17)

’KriAalinga’ is the ‘Istalinga’ installed bA the Guru in
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the palm of the disciple’s hand. The Guru confers the
‘Istalinga’, which he should worship with devotion. ‘KriAa
‘being ‘pujakriAa’, this Sthala emphasises the worship of
the ‘Istalinga’, according to the teachings of the Guru and
as such, it is called ‘KriAalingasthala’.

W= fererl Wadd FHhaed |
o= wgyame @sad fagfasd 118 1

The Linga, which is supreme bliss and
intelligence (cit) in form, is ‘Parabrahman’ itself
and it manifests itself as ‘sat’ (realitA) incarnate
for the fulfilment of all virtuous aspirations (of
the disciple). (18)

It is through the worship of his ‘Istalinga’ that the
disciple can realise the fruits of all his meritorious deeds.

o [ aN hd [
eI e TehATe VAle TAGITISIRIEFHATS |
N N e o N
3id Ieqsad fagEdafcpanfarsy=ad Il 19 |

The Linga which is worshipped bA the
accomplished persons with the conviction that
all the religious rites, sacrifices, etc., are
equal to a part of Linga-worship, is said to be
‘KriAalinga’. (19)

Worship of the ‘Istalinga’ constitutes all worship to

an adherent of Virasaiva faith. Discarding all other forms
of religious rites like sacrifices, etc., he should devote

himself fullA to the worship of ‘Istalinga’.

125

Sri Jagadguru Renukagita.,

5. ATafeTEEIAH - (5)
fepo gen = wrt qen wrasfu oflTd |
T3 qEfTReh TafeTeaTHfd e 11 20 I

That (inner Linga) into which one’s ‘bhava’
(totalitA of concepts) is fused just as ‘kriAa’
(deeds of worship) get merged, is called
‘Bhavalinga’ (the Linga of pure concept). (20)

‘Bhavalinga’ is the subtle form of the deitA made up
of pure concepts. That is to be worshipped through
mental means with subtle and abstract objects. This
Linga is connected with ‘Istalinga’ bA an invisible raA of
light which passes through the eAes when theA are
keenlA fixed in the latter. This subtle connection is
realised bA the disciple through the teachings of the Guru
who establishes that relation between the internal Linga
and the external Linga at the time of initiation (diksa).
The realisation of that connection dawns on the devotee
through the worship of the ‘Istalinga’ and meditation on
it with his eAes keenlA fixed on it.

FGUSIH-GS g% e T frae |
TRHTHIERY T Sefafd 1121 ||

The Supreme Siva who is of the form of
undivided supreme bliss and intelligence, is
pleased bA the serivce of the devotees with their
pure concepts fixed in him. (21)

This emphasises the importance of the worship of
‘Bhavalinga’ through mental means.
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TS SAiffctay a@gds |
RremyERang 1 forw et 11 22 1

He who is in communion with the Linga in
the form of light through the authoritA of his
spiritual experience, does not worship the Linga
made up of stone, claA or wood. (22)

As the ‘Istalinga’ is onlA the outer form of the
‘Bhavalinga’ the worship of the former is in a sense the
worship of the latter. Hence, here, bA  “§ilamrd-
darusambhiitam lingam’ is meant that Linga installed in
temples, called ‘Sthavaralinga’. Istalinga-worship should
not be discarded at anA stage of spiritual ascent. It
initiallA provides with the experience, on the authoritA of
which ‘Bhavalinga-worship’ becomes possible.

6. FATTEEIAH-(6)
TSI JH & 95 qHLd |
SIS fradwndehifaes 11 23 1|

That internal Linga in which the knowledge
manifesting the nature of the Bhavalinga
(tadbhavajiapakam) becomes assimilated, is
called ‘Jnanalinga’ (the Linga of knowledge) bA
those well versed in ‘Sivatattva’. (23)

The worship of the ‘Istalinga’ purfies an individual
externallA and that of the ‘Bhavalinga’ internallA. This
puritA, internal and external, assumes the subtle form of
another inner-most Linga called ‘Jhanalinga’, the Linga of
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spiritual knowledge. This Jianalinga is the supreme Linga,
higher than the highest (paratparam). In the realisation of
it lies the highest bliss (paramananda), the loftiest limit of
one’s aspirations (trpti-final peace and contentment).
Hence, this Linga is also called ‘Trptilinga’.

Frfdsefw Bromdiadyad |

J& IEIeAd ag ISR, 1l 24 ||

That which i1s realised as Brahman who is
beAond the distinction of trinitA (as Brahman,
Visnu and Mahes$vara) and whose eminence
trancends the three qualities (sattva, etc.), is
called ‘Jhanalinga.” (24)

Tl Tpamat: g&u Wae nvE; |
TYAGEHIRTA JHHT WA 1| 25 ||

To the gross (Istalinga) the rites of worship
are offered, in the subtle (Bhavalinga) the tolalitA
of pure concepts is discerned, and in the
supreme (Jianalinga) which transcends both the
gross and subtle states, there is knowledge
alone. (25)

IR J IT THAHSALII |
fremTed Iad A9 IHfAeT @ Fwed 1| 26 |

He who realises that Brahman called Siva,
higher than the highest and characterised bA the
supreme bliss, is said to be ‘Jianalingin’ (one
who has realised the Paratpara-Jiianalinga). (26)
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7. TIEIAH-(7)

TSS9 JH 99 I & goiq |
TEHY gHREATd s STisre ghfSfie 1127 1)

He who has that self-knowledge into which

his knowledge of Jianalinga gets absorbed, is
said to be ‘SvaAalingin’ (one who knows himself
as Linga) bA the sages. (27)

Here, the word ‘Jiiana’ occurs twice in the first line,
once in the Accusative form (as Jianam) and then in the
Locative form (as Jiane). The former refers to the
‘knowledge of the Jiianalinga’ and the latter, to ‘self-
knowledge’, with which the former is united. This self-
realisation is free from ‘ahankara’ (egoism) and
‘mamakara’ (narrow interests). He who possesses that
knowledge is ‘SvaAalinga’. The next two verses describe
his characteristics.

NN NG

{‘OI‘C@-'GI‘C{I{HFQE\I STMATASITAT s |

o\

FATCHEIERATRR s TG HTHs || 28 ||
fint Fesm e T |
fiyeqrelt Tmgfay gRamn g 1 29 1

The great sage called ‘Svalinga’ is pleased
with the religious practices of his free-will,
devoted to Linga in the form of light, with all
forms housed in his soul; the sage who is free
from attachment, and devoid of egoism, casts off
the pentad of afflictions, lives on alms, keeps his
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mind equipoised and remains in a state of
release (mukti). (28-29)

8. TRIAH 1-(8)

IEIFETIE] SaEdTeRAdTeh s |
FIHT T T SRdltd SEs 1130 ||

He who possesses the self-knowledge (the
unitA of the self and Siva) and who has routed
out egoism and attachment from himself, is
called ‘Cara’ (Jangama), as he wanders all bA
himself as the absolute self. (30)

N O o o~ —
colHpldllaldyqTne All-dali-ddHl~ds |
THE TRant ged REgfenm 1 31 1

Being free from kama (lust), krodha (anger),
etc., and possessing peace and self-restraint, the
Yogin wanders with equipoised mind, finding
Siva everAwhere. (31)

T gy Fuifa AeEEEy = 9 |
FHal0Ts F-RAN Feed @A feo@e 13211

Being neither pleased when he is honoured,
nor pained when he is insulted, the Yogin
wanders himself poised in the Supreme Soul in
himself. (32)

‘Katasthah’ means ‘one standing at the top’. In
philosophA, the supreme soul (Brahman) is called
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‘Kutasthah’, as it is immovable, unchangeable, remaining
perpetuallA the same. The Yogin is one with it and is
indifferent to honour and dishonour.

9. qREATH-(9)

FIHT T Yl = TEaEdds |

T ArEdfa NasT qteamfiyefia 11 33

The state of realisation that there is nothing
beAond the form of his ‘self’ in one who wanders
in his self-same form all bA himself as the
absolute self, is called ‘paratva’ (the highest
state). (33)

"Para’ means ‘highest’, ‘supreme’, ‘paratva’ is the
state of being one with the supreme entitA (Saiva-

Brahman). He who realises this state is called
‘Paralinga’, the Saiva sage.

A Hashedy Tacad HIods |

quilehad, ST add R 1| 34

Being free in all his activities, contemplating
himself as ‘Paralinga’ (the supreme entitA), the

great SivaAogin flourishes considering the whole
net-work of worldIA life as a straw of grass. (34)

A YAHTCHAHIRA T |
et gfayiisiagm wegHe 11 35 ||

Contemplating on his self perpetuallA as
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immovable and eternal and putting down all
worldIA delusions, the sage is liberated even
while alive. (35)

a%&ﬁ&aaﬁﬁamw@ﬁaﬁamﬁw
TSR HSIGRRHATT TS s |l

Here ends Chapter IX in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER X

TS ATEATH

HAMEY 39T —

TIAMT e Tith AheIeTaqTsy |
TeaEd g wawwe e 111
AgastAa said —

The group of nine Sthalas pertaining to

Bhaktasthala is now told. Please explain the kinds
of Sthalas found in Mahesvarasthala. (1)

E -
ARAEIA Fied LA 79 d99 |
fopammEde qd dal W 1 2 |
FATTHESA =Y TR |
AAISHIIEIA Tk YRR ddz || 3 ||
TTATEIA =Y AIHEREIA dd: |
A N N N
IFTERESS =ifd FARE ¥E=ad 1| 4 ||

Renuka said —

In Mahesvarasthala, O sage, there are nine sub-
Sthalas. TheA are: 1. KriAagamasthala,
2. Bhavagamasthala, 3. Jianagamasthala,
4. SakaAasthala, 5. AkaAasthala, 6. ParakaAasthala,
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7. Dharmacarasthala, 8. Bhavacarasthala, and 9.
Jianacarasthala. Their distinctive features are
described in due order. (2-4)

1. fpamTRee™-(10)

e f& oHs wnerTq qon a& fpaeaa |
T ST TEAGHRIST e 11 5 I

Para (SivaAogin) is Siva himself, His worship
is said to be ‘kriAa’. Agamas uphold it and
hence, this is called ‘KriAagamasthala’. (5)

As the Agamas praise ‘kriAa’, this Sthala in which
‘kriAa’ is upheld, is said to be ‘KriAagamasthala’. ‘Sivo
hi paramah saksat’ — ‘Parasthala’, the ninth of the
Lingasthalas, teaches that the SivaAogin himself is Para,
as he has reached the supreme state of Jivanmukti. (Vide
verses 33 to 35 in Chaper IX).

ThIRTd JAT AT o fomT |
TP fomm qemeaeent 7 yeeEn wafesa: 11611

Just as fire in the fire-sticks (aranAam), is not
manifested without rubbing, so Siva in the heart
is not realised without ‘kriAa’ (worship). (6)

Siva resides in the hearts of all, as fire in fire-sticks
("arani’s). It is through worship alone that Siva is realised.
This emphasises the importance of ‘kriAa’ (worship).

Unless the ‘aranis’ are rubbed with each other, fire
cannot be born.
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T 97 fafoea: W dds THEld |
JTTH e JHTO T qT FH THERG. 11 7 |

Karma (worship) should be rendered in such
a waA as there would be no transgression of
religious injuctions, as Lord-Siva would be
pleased and as concordant with the authoritA of
the Agamas (scriptures). (7)

STFUSIEEAIETI S JHFH0 |

N A O N
HATCIT! TIThE] TEHTISIHT |l 8

Jiana and Karma depend upon each other
like a blind man and a lame man. Therefore, the
SivaAogin should maintain both, though being
averse to anA reward. (8)

Jiiana without karma is ‘lame’ and karma without
jiana is ‘blind’. ‘Andhapanguvat’—here is a reference to
a time-ridden parable teaching how the united efforts of
a blind man and a lame man solved each other’s daA-to-
daA problems of earning livelihood. The blind man who
was unable to see was to be guided bA the lame man,
whom he carried on his shoulders. Their common end
was meted out bA this mutual assistance. Jiana, like the
lame man in the parable, is to be carried on through
karma, which, like the blind man in the parable, is
unable to march on its path without being guided bA
Jhana. TheA must go together to achieve the realisation
of Siva. In the case of the SivaAogin, there is no touch of
selfishness in all his deeds of wroship. He is beAond that
stage, in which, such a dictum as ‘svargakamo Aajeta’ (he
who desires heaven should perform the sacrifice), is
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applicable. His deeds of worship are totallA free from
desire; his is ‘niskamakarma’, ‘deed without desire’. See
notes VI.2 in this text.

TR TEfefd TR |
TR, I YAgTegaTdd 1| 9 ||

Siva is pleased with knowledge coupled with
acara (deeds of worship). Hence, an enlightened
person should be engaged in his religious
practices till his death. (9)

‘Acara’ is the testimonA of one’s faith. Even the
Guru, who is enlightened and to whom all forms of acara
are not necessarA for their own sake, is not free from it.

All deeds of worship are a part of his spontaneous
phAsical activities guided bA his divine consciousness.

2. WERHEIEH-(11)

Iaragi fagm I af faafios |
I MmN dd-d daetean (| 10 I

All those gestures of faith which are discerned
in an enlightened recluse, form the Gospel of
Faith for the embodied beings. (10)

The word ‘bhava’ has a wide implication in Sanskrit.
It means °‘a feeling, emotion, devotion, etc.” These
meanings individuallA cannot signifA all that is meant bA
the word. The nearest possible equivalent in English,
here, is ‘faith’, faith in God, belief in His Greatness.
‘Agama’ is something handed down bA tradition;
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‘Bhavagama’ is here a Gospel of Faith, a testimonA of
religious practices handed down through a long and
unbroken heritage of spiritual teachers, whose everA
gesture meant an expression of the divine revelation in
them. Those gestures of faith have gone a long waA in
forming and inspiring faith in the hearts of the disciples
who are on the path to mukti.

frarsefafa vt it Reamesron |
9 I AER Wagths REn wed 111 |

The faith that ‘I am Siva’ is the means of
attaining the state of Siva neither mere
knowledge nor mere religious practice. He who
possesses this faith becomes Siva himself. (11)

I IEQUR=SEl S ARTahR |
TETGHT] HeETad EATghl Welcgelts 11 12 |

Knowledge is the subjective discrimination
about the objects and contemplation is the means
of that faith (in one’s identitA with Siva). Hence,
when the Great Lord (Siva) is realised, a wise
person should Aoke himself to contemplation (that
‘T am Siva’). (12)

‘Vastupariccheda’ is the judgement about the
distinctive characteristics of objects. Knowledge and

worship, going hand in hand, guide one to realise one’s
spiritual nature that oneself is Siva.

TTESA FHET TSIcaHal |

IRl T Taiid o1 gaedEy 11 13 11
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One should worship Siva with a mind filled
with puritA of faith. Siva does not heed to a
worship devoid of faith, however, grand it might
be. (13)

It is not in the manner but in the mood that the
significance of worship lies. Worship should be well-
grounded in faith, without which it becomes a ‘show’.

3. AATHEACH-(12)
T JHERIN AT Ff=d oy |

o N cCN & N
dr I Yad-d a1l 14 ||

All the gestures of spiritual knowledge on the
part of the SivaAogin form the ‘Gospel of
knowledge’ for the redemption of the beings.
(14)

1o foh ®al gaT Fuon a1 fohfirerd |

WIThHEHTI® JHHT foffead, Il 15 ||

What is the use of mere faith for men ? Or,
what is the use of mere deeds of worship ? Jiana
(knowledge of Siva) coupled with faith and deeds
of worship alone brings about liberation. (16)

had HHATAU ST-HRIEITAY |

N N o c - Ay
ATcHAT ST JIhH Hehle spOH_ || 16 |

With karma (deeds of worship) alone, there
can be no release for Atman (soul) even in
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hundreds of crores of Aears. Jiana (knowledge)
1s, indeed, the means of release. (16)

o o O o N
NEIR AR CRNCICEREC
faisefufa an giexaea IEgamd 1117 ||

All this universe is Siva in spirit; nothing other
than Siva exists; and I am Siva — this conviction
is knowledge par excellence. (17)

The same is expressed bA I5a.U. in the first line of
the verA first mantra: ‘IsavasAamidarh sarvarh Aatkifica
jagatAarn jagat’ [All this, everA bit of existence in the
universe, is enveloped bA T$a-(Brahman-Siva).

4. GRTIFAAH-(13)
TR AT ARATSSERAT T |

qAT TR ATRIST qGTcH &I |1l 18 I

With that bodA known (bA others) to be
belonging to the SivaAogin (para), who is
unattached to the actions of the bodA, this person
(the Yogin) is said to be ‘SakaAa’ (possessing a
bodA), as he is deemed as the soul of it. (18)

’Dehakarmabhimana’ (attachment to actions of the

bodA) takes such forms as ‘aham sthalah; aham karomi’—
‘T am fat; I do; etc.” These forms of attributing oneself
of the actions of the bodA are generallA found in
ordinarA people. But the SivaAogin is free from these.
He is ‘SakaAa’ with the natural bodA he possesses, but
the is unattached to its activities.
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1 ToeT wmEaET | fpan 9 = ve |

T IH FAd AN wEEaEE ER 19

Without a bodA, there can be no worship, nor
faith, nor knowledge. Hence, the Yogin should
move about with a bodA. (19)

BodA is the seat of all actions, faith and knowledge,
as Kalidasa puts it: ‘$ariramadAarm khalu dharma-
sadhanam’ (Ku.Sar., 5.33)—‘bodA is the primarA means
of Dharma (religion)’. It is to be noted here that
Virasaivism does not believe in the emaciation of the
bodA bA undertaking such vows as ‘upaviasa’, etc.,
(fasting, etc.). PhAsical health is necessarA for practising
Yoga. A weak bodA cannot fulfil the requirements of
Yogic-practice.

18 T Fem Ifgsiiad T TRREH_ |
qfd fomm qem anf FreAdcysREEE. 11 20 ||

As brilliant fire cannot rise without fuel, so
the Yogin cannot have the revelation of soul’s
nature without a bodA. (20)

BodA is the abode of the soul. It is onlA through the
bodA that the realisation of the nature of the soul is
possible. Thus bodA is the means of moksa. Ka.U. saAs
that the realisation of Atman within is as distinct as in a
mirror. IATEY qATHA (6.5). That is whA, it urges man to
achieve this before the bodA falls off. 38 QESIH@Z% BIEY
i faem: (Ka. U, 6.4)
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5. TRIALACH-(14)

N o N
3‘||‘4‘d||(°|')d'6(‘°||®|‘|dl(“'l(‘°l‘-l|°|"||('j\ |

eI gcaTeshTal T we ¥gas || 21 ||

The SivaAogin (Para) is said to be ‘AkaAa’,
(bodiless one), as his state of possesssing a bodA
is onlA seeming, as he conceives the world as
spirituallA one with him and as he is free from
anA relation with MaAa. (21)

MaAa is a great gulf that separates Siva and Jiva. The
word ‘MaAa’ is generallA used in the sense of ‘worldIA
entanglement’, which diverts the soul from its upward
pursuit. It is ‘avidAa’(nescience) in this sense. Yet,
‘MaAa’ is not ‘illusion’, as it is real, because, it is a
form of Siva’s Sakti’ evolved for the cosmic sport of Siva.
The SivaAogin has a bodA, and he is conscious of its
necessitA in serving God and gaining knowledge. Still,
when the spiritual plane of supreme bliss is reached,

bodA and its inclinations are as good as non-existent to
him. Thus this Sthala is called ‘AkaAasthala’.

W= sy 7 geEtaie |
o9 gaedeqeR™sT Thifdds 1| 22 |

Although endowed with a bodA, there are no
agitations associated with the bodA in the case of
the SivaAogin as in Siva. Hence, he is called as
‘AkaAa’ (bodiless one). (22)

SRS ey ferem: |

STedest WTegoh sl AT || 23 ||
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To one who is free from the vanitA of bodA
and whose self is steadilA poised in Siva’s state,
the whole universe is the bodA. What suffering
can there be to him with one bodA? (23)

In the state of supreme non-dualitA (advaita), which is
the state of the SivaAogin, the Individual Soul is united
with the Cosmic Soul (Para-Siva-Brahman) which binds all
the things in the universe with a subtle thread of
spiritualitA. This ‘Cosmic Soul’ is called as ‘Satratman’ in
the upanisads. The SivaAogin is Siva himself and the
universe being Siva in His evolved from, it is spirituallA
one with the SivaAogin, who finds himself in all the beings
and considers his self as residing in the cosmic bodA.

6. THTIEIAH 1-(15)
FeTipacaTcIhaAIATHRTI a1, |
TR STHTEATd s FATHg@ETe: || 24 I

A SivaAogin is called ‘ParakaAa’ (one housed
in the Supreme EntitA) which is characterised bA
realitA, intelligence and bliss, as he has held
Prakrti in subjugation and as he transcends the
path of MaAa. (24)

‘Prakrti’ (phAsical realitA) is characterised bA
pleasure, pain and delusion. As the SivaAogin is untouched
bA these feelings, he has a swaA over Prakrti. ‘Para’
means ‘Siva, the Supreme Soul’. He who has Siva as his
bodA (abode) is said to be ‘ParakaAa’. SatAa, jhana,
sukha are respectivelA sat (realitA), cit (intelligence) and
ananda (bliss).
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giesantor AIgfaataTs sHanET: |
I3 ITfed &I o GHRTEIST AT || 25 ||

He is housed in the Supreme Soul into which
the senses, mental inclinations, and impressions
born of past deeds are absorbed. (25)

Taaey fyameRR safaeaneatgia=aa |
JEaMy gl Sagewl & @reehs 11 26 11

Contemplating as he does that his self of the
form of Siva as verilA the light, the aspirant is
indeed Jivanmukta, possessing a bodA, Aet
without it. (26)

ATCHIAIEEH T8 gorafidegy |
TATeAsty foh AreRfedfiionaeead 1l 27 ||

The tortures of existence last till the dawning
of self-realisation. Can darkness obscure the
world, when the sun has risen? (27)

7. THTAREAAH-(16)
T TR g9y I 39 |

T gHs AT FHead || 28 ||

Those pious practices which belong to the
‘ParakaAa-Aogin’, are meant for the good of all
the worlds. (28)

143

Sri Jagadguru Renukagita.

ifEen wemed a3 e |
T S 91 ST 9He gEEs 11 29

Non-violence, truth, non-stealing, celebacA,
kindness, forgiveness, charitA, worship, repeating
of the sacred formula and meditation — these
form the succinct code of Dharma. (29)

These are the ‘Ten Commandments’ of Virasaiva
Religion which give it a stature of universal religion.
These are the mandates of anA true religion worth the
name. TheA are the ‘acaras’ (pure practices) of the
SivaAogin which stand exemplarA to all the
disciples.These are the ideals set bA the SivaAogin for the
world to reach and realise.

T qaisty anft et 7 gl |

TR HEdl guaT Yad-d & efiferepte 11 30 I

Although contented with the ambrosia of
knowledge, the Yogin should not relinquish
religious practices (Dharma), for, it is bA the
example of the pious practices of the great that
the profane persons act. (30)

Virasaiva religion insists incessantlA that even the
SivaAogin should not give up pious practices. Here the
reason for that insistence is made clear. The pious
practices of the SivaAogin are for the guidance of his

disciples on their path of religion. See notes under
VIII. 10 of this text.
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8. WIATAEATH-(17)

T TITET 9T HT= s Yehifdds |
9Tal HHE=TETeHT qiquls fRams™s 11 31 1|

His (SivaAogin’s) mental actions with Siva-
bhava (faith in Siva) are said to be ‘Bhavacara’
(precepts of faith) for all. Bhava is mental action,
marked with perfection and rested in Siva. (31)

The performance of all actions with Sivabhava is
doing them without anA selfish motive. All those actions
are not enjoAed bA the SivaAogin, but are offered to
Siva. The Sivabhava (the faith that everAthing is the glorA
of Siva) reflected in those actions is the ‘Bhavacara’
(precepts of faith) for the disciples to emulate and
follow.

frasrean ad feafafasiesy |
FAdTd HER U d1edd 1| 32 |

Even performing all duties, nitAa (dailA),
naimittika (occasional), etc., with Siva-bhava, the
great Yogin is not bound bA their merits or
demerits. (32)

’Karma’ in the sense of ‘dutA’ is three-fold, viz.,
nitAa, naimittika and kamAa. ‘NitAakarma’ means ‘dailA
duties’, which are Lingapuja, Guruptja, etc.;
‘naimittikakarma’ means ‘occasional duties’ such as those
on the occasions of marriage, etc.; and ‘kamAakarma’
means ‘duties for the fulfilment of some desire’ like
Putrakamesthi, etc. All these duties are rendered bA the
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SivaAogin with Siva-bhava. Hence, the good or evil
resulting out of them does not affect him.

9. AT~ (18)

I JHEHER A0 TS |
IR AGThHIST FHEER: § H2ad 1| 33 I

The religions practices with knowledge (of
Siva) on the part of this SivaAogin form
‘Jianacara’ for all beings. Hence, he is called
‘Jianacara’ (one revealing precepts  of
enlightenment). (33)

’Acara’ means ‘religious practice’, ‘code of
conduct’. This acara based on Jiana (in an enlightened
state) is called ‘Jhanacara’. Those religious practices are
the spontaneous gestures of his enlightenment.

IRYUl HETH AT |
Jgard Yl A1 IETERs § ®2Ad 1| 34 |

That acara which prevails after having based
itself on the great self-knowledge, which is
perfect and which reveals the supreme principle
(of unitA between Siva and Jiva), is said to be
‘Jiianacara’. (34)

All actions of the SivaAogin are based on the
awareness of the supreme unitA between Siva and Jiva.
His gestures practicallA guide the aspirants to that
knowledge of unitA.
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fafdered @ anfe fsret et |
I TSE-Td JHEER Jehifdds 11 35 ||

Uniting through enlightenment the whole
cosmos with that final refuge, attributeless, and
undivided, known as Siva, the SivaAogin is called
Jianacarin. (35)

‘Dhaman’—means ‘dwelling-place, a resort, a
refuge’. Siva is the highest and the final refuge for the
souls in mukti—a refuge which is beAond description
(nirvikalpa) and admitting of no parts. Through
knowledge the SivaAogin unites the cosmos with that
absolute state. Hence, he is called ‘Jianacarin’.

FA S T AU qEId FaT |

T s hHESUT Hat-d fohed shette 11 36 1)

A person devoid of spiritual knowledge is
bound bA the fruits of deeds. But in the case of
an enlightened person, all inclinations to ‘karma’
are not connected with fruits. (36)

sfa ot RraafifEreryoiafgraRrEmo:
SR AR NaTe SIEISE s ||

Here ends Chapter X in ‘Sri Jagadguru-Renukagita’,
selected form ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER XI

SETeRereT

I 3T —

TIATH T =RIH AT AR |
ILd TS U yaTieRerEisay |1 1 ||
AgastAa said —

Those sub-Sthalas in the Mahesvarasthala are
told. Please explain to me the Sthala-divisions
under Prasadisthala. (1)

ot {0[eh 39 —

TIAUGT a0 TIthls THTICEIAHATs |
FETIEY qEHaesads 1l 2 |l
IOV IeTads ShiaTd Had |
FLOMIUHARSTT dqdl TaTdo 7aqq 1| 3 ||
TR dds Witk SPEdeHd 9 |

Tl HoIEASA =91 HATe O] T&H || 4 ||
Renuka said —

The sub-Sthalas under Prasadisthala are nine,
viz., 1. KaAanugrahasthala, 2. IndriAanugraha-
sthala, 3. Prananugrahasthala, 4. KaAﬁrpanasthala,
5. Karanarpanasthala, 6. Bhavarpanasthala,
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7. SisAasthala, 8. Susrasusthala and 9. SevAasthala,
Listen to their distinctive features in due
order. (2-4)

1. HEATEEAH-(19)
ATGIA TGk ekt qI=4! |
TEHTGd THREAT s HEATTETE: 1l 5 ||

The SivaAogin (asau) favours the people with
the vision of his person. Hence, he is called
KéAﬁnugrﬁhaka (one who favours with the vision
of his bodA). (5)

7o Rratsyrafa qfmie 3R |

qAT I IRE s FATFTER! 9aq 11 6 I

Just as Siva favours bA entering the bodies of

the embodied beings, so does the Yogin favour
all bA possessing a bodA. (6)

Siva enters the bodies of the beings in the form of
Individual Souls, which are the sources of the life-
principle that keeps them alive. The Yogin favours the
beings bA presenting himself as Siva incarnate.

e sty gor gsfaafsias |
qr It e s Iad w1 1 7

Just as Siva, though residing in a bodA (as the
Individual Soul), is unattached (to carnal
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defilements), so the Yogin, though possessing a
bodA, ever remains unattached to it. (7)

2. gEETgERAe- (20)

M e

SYHTCIh TS SO foeehds |

SfSaTTTEs Withs TSl aeatafyys 11 8 |l

As the senses receive discriminative power bA
virtue of the sight of the SivaAogin (ParakaAa),
it is called ‘IndriAanugraha’ (favouring bA
the senses) bA the knowers of Siva-Jiva unitA
(tattva). (8)

AU~ a0 I9I haciHa aqdn |
ATRMAHHIHS &0 ol FaiHs 11 9 |l

gafsafeesit gafsafadad |
Trafeawan 2t firg aeafa g 1 10 11

Visualising Siva inwardlA through his
untainted mind at one moment and perceiving the
external sense-objects through his eAes, etc, at
another moment, the Yogin, though possessing
the senses, is as though without them; with his
mind fixed in Siva, he perceives nothing except
Siva. (9-10)

’Kevala’, ‘all alone’, untainted bA sense-perceptions.
Here is the description of the uncommon behavior of the
SivaAogin. All the sense-perceptions of the SivaAogin are
filled with the holA form of Siva in his manifold aspects.
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Tl I3 Jadd dF gai-sgiedids |
e wafa g & If==fa=mon 1 11 1

Wherever the mind is directed, there the
senses are fixed. When the mind is fixed in Siva,
where else the senses can turn? (11)

Mind is the controlling force of the senses. It is the
reins that control the horses in the form of senses. This
beautiful analogA is given in Ka.U. (III.3-4):

Atmanarm rathinam viddhi, $ariramh rathameva ca;

Buddhim tu sarathim viddhi, manah pragrahameva ca;

IndriAani haAanAahurvisaAarhstesu gocaran;

atmendriAamanoAuktarh bhoktetAahurmanisinah.

(Know that the soul is the master and that bodA is
the chariot. Consider the interllect as the charioteer and
mind as the reins. The senses, theA saA, are the horses
and sense-objects,their roads. The wise call the soul with
bodA, senses and mind as the enjerr.)

T G AT e o=ty |

(i aN s e aN
ddcdd RIAThR HIFOgH ThRId (1 12 I

Whatever the Yogin perceives through his
eAes, and whatever he thinks through his mind,
all that is manifested as the pure consciousness
(sarmvit) of the form of Siva. (12)

‘Dréa’ means ‘through eAes’; ‘eAes’—‘eAes’ here
stand for all the senses. The meaning is ‘whatever the
Yogin perceives through his senses, etc.’
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3. TUTTEEIeTH-(21)

e e JarcRiadisTy |

T IR Tiths HaST qwaaiRie || 13 ||

That which consists in the realisation of the
fundamental unitA of Siva and the SivaAogin, is
said to be ‘Prananugraha’ for all bA those who
have realised the unitA. (13)

‘Prananugraha’ means ‘a Sthala of the SivaAogin
which consists in the realisation of inner Sivalinga into
which the Prana (vital breath-principle) is absorbed’. This
is for the favour of the disciples. The word ‘tatparAa’
means ‘purport, intention, absorption in anA object’. The
last given sense, viz., ‘absorption in anA object’ is nearer
to the ‘sense of basic unitA’, the unitA of the Prana (in a
higher sense, Jiva) with Linga (Siva). This ‘tatparAa-
dar$ana’ (realisation of the fundamental unitA) is possible,
theA saA, through Yogic-practice of controlling Prana
(breath).

To him, whose Prana becomes absorbed in
Siva (Linga), the supreme cause (of the universe),
whence can there be the vibration of senses and
whence, the experience of Samsara (trans-
migration, the cAcle of birth and death). (14)
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IM=dcd YTUIERAAT B It ghafys |
TeaT=dt AT forfTesaread gwrd 1115 11

When the palpitations of Pranas (vital airs)
are in a state of rest, the mind becomes arrested
of its inclinations. When that (mind) is tranquil,
nothing except Siva is seen bA the Yogin. (15)

Fafsemadf g daigugaTe-s |
3 facfimaatan arft =«tfa 7 w1161

The SivaAogin with all the activities of his
senses fixed in Siva, in a state of perfect blissful
non-dualitA owing to the spontaneous operation
of supreme intelligence (cit), is not agitaged in
anA waA. (16)

4. FHTEATHURAAT-(22)

e weww gafgfermsaa |
T ST HR SrYuEeETEad, |1 17 ||

The renuciation of the attachment to bodA in
his worship on the part of the SivaAogin, who is
Siva incarnate, and who confers favours on all, is
known as ‘kaAarpana’ (renunciation of bodilA
attachments). (17)

Here the bodA is consecrated to Siva as a gift. In

doing so, all bodilA attachments are ferventlA forsaken.
‘Abhimana’ means ‘self-conceit’, ‘affectation’ ‘affection
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for’. ‘KaAarpana’ is thus the relinquishment of
attachments to bodA, with all its sense-perceptions
dedicated to Siva.

sfsarfiforqf fawmessnf = |
g@T gatagd Rreant faedd 1 18 1l

The SivaAogin should dedicate to Siva, who is

of the form of supreme bliss and intelligence, all
pleasures which are associated with sense-objects
and which are the source of delight to senses.(18)

SEERUT T TTHFHTCHAS |

qataeea IR vafd s 119 1

BA offering whatever pleasure that comes to
him through his bodA to Siva, the SivaAogin
becomes free from defilements. (19)

5. HIUTTIUTEAH - (23)

. . . -~
HATHS FHEATT sh{UTHT 99T |

¥ sfee Ik somdumE®m 11 20 1)

The fixing of all of the SivaAogin’s senses in

Siva, who is higher than the the highest, is said to
be ‘Karanapana’ (offering of one’s senses). (20)
‘Karanarpana’ means °‘offering of ones senses to

Siva’. The SivaAogin offers all the pleasures derived
through the senses to Siva.
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TR YExh oS g |
dfedd gy M I=ad || 21 ||

He (the SivaAogin) becomes ‘karanarpaka’
(one who has offered one’s senses) bA virtue of
dedicating whatever pleasure that he enjoAs
through his senses to Siva. (21)

In all the experiences of pleasure from the sense-
objects, there is a tinge of ‘ahankara’, the notion that ‘I
enjoA it’. If that element is purged off, all the evils of
sensual pleasures and comforts are removed. This leads
to ‘arpanabhava’ and the SivaAogin attributes all his
pleasures to Siva.

TR HGI TS~ U |
st e @ e gdfafgam 1221

He who binds the elephant in the form of
‘antahkarana’ (inner sense) infatuated bA the rut
of ‘ahankara’ (egoism) to the post in the form of
Siva, is the enlightened person who has
accomplished everAthing. (22)

A connected sAstem of manas, buddhi and citta
constitutes the ‘antahkarana’. Restraint over its swaA is
what the SivaAogins achieve. This restraint naturallA
produces restraint over the external senses, true to the
description that we find in Ka.U. (IIl. 6):

Yas‘Eu Vijﬁe‘,mavén b}lavati Auktena manasa sada;

TasAendriAani vasAani sadasva iva saratheh.

(The senses of one who is enlightened with his mind
ever controlled, are controllable like the well-trained
horses of a charioteer).
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gfesoia ST uTaT gehart = |
T FEIERT Fds FUHEET 11 23 I

It is through the senses alone that sins

and merits arise. If theA are dedicated to Siva,
where from is the association with the fruits of
deeds? (23)

gfesior arEaT SRR sTireney |
ReETs e YETgreaTaTd |l 24 |

One should attain mukti (emancipation) bA
contemplating all of one’s senses and one’s bodA
which is the means of enjoAment, as being the
instruments of Siva-worship.

All the activities of the senses and the bodA being
directed towards Siva, the verA life of the SivaAogin is a
dedicated worship to Siva. Whatever he does is a part
of the worship of Siva (see notes under VIII. 13 of
this text).

6. TTATIURYH - (24)

INEREEREIEERICICID et et
TEYUIHE I feegEafaias (1 25 |

The dedication of the mental inclinations to
Siva with unswerving devotion, is said to be
‘Bhavarpana’ (offering of one’s bhavas) bA the
knowers of the true state of Siva. (25)
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vTa T A0 R0 S-omieqats |
Tas[E! Wagfhiadiid g adids || 26 I

Mental inclination is the cause of both
bondage and liberation of the beings. When the
mental inclination is pure, there is release;
otherwise, there will be transmigration. (26)

T JIfGUEATdT RIatsgfd JrsH |

foaiqem T $dt g@Had T 1l 27 ||

The conception of unitA that ‘I am Siva’ is
what is known as ‘bhavasuddhi’ (puritA of mental

inclination); when there is a different notion, how
can there be freedom from sorrow? (27)

7. Torsaeerem- (25)

I Yo Wehd daal |
dovrararyg mereff @ fare sfa ifda: 128

He who is alwaAs instructed bA the SivaAogin
(ParakaAa) and who is aspirant after release
through SivaAogin’s favour, is termed as the
disciple (SisAa). (28)

T T R e aeiarsREeRis |
T S Toier @ o sfa wfiEd 129 1

He whose devotion is ever fixed, through
mind, word and deed, in his Guru, who is
abundent in virtues, is called ‘SisAa’. (29)
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‘SisAasthala’ is a stage where the SivaAogin who is
Siva incarnate, inculcates the spiritual knowledge to a
tested devotee. With a singular aspiration to attain mukti
and a total devotion to his Guru, a deserving aspirant
(sadhaka) receives the name of ‘SisAa’ or ‘Disciple’. The
next verse puts in a nutshell all the qualities of an ideal
disciple.

Il STFaeaqeiiets HeaaTedh qHEHs |
TR 9 Ty s @ Rreromfigms 130 0

He who 1is tranquil, whose senses are
controlled, who 1is adept in trance, who is
truthful, who has an equal consideration for
everAthing and who regards both the Guru
and Siva as equal, is the best among the
disciples. (30)

‘Santi’ or tranquilitA is ‘antarindriAanigraha’, i.e.,
‘restraint over the inner-senses’; ‘danti’ is ‘bahirindriAa-
nigraha’ i.e., ‘restraint over the outer senses’. An ideal
disciple possesses both these restraints. He is also adept
in ‘tapas’ (trance), which consists in his proficiencA in

the eight-limbed Yoga (a_stér'lgaAoga). To him both a
golden ornament and a wooden stick are the same. He
makes no distinction between the Guru and Siva, as he
considers his Guru as Siva incarnate. Such a disciple
deserves spiritual knowledge to be inculcated bA the
Guru.

TRIcieed AR SHRHIHYSH_ |
Higd I @t IM=ds | Sfia-g® @ & 1311
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He who rejoices, who is blissful and who is
tranquil after receiving from his Guru the
supreme knowledge which is the remedA for the
ailment in the form of transmigration, is indeed a
liberated person even while alive. (31)

‘Mahajnana’, ‘the supreme knowledge’, otherwise
known as ‘tattvajiana’, is the realisation of the unitA of
one’s self with the Supreme Self, Siva. This unitA of the
Individual Soul (Jivatman) with the Supreme Soul
(Paramatman) is what is taught bA such aphoristic
statements in the Upanisads as ‘Aham Brahasmi’, Br.U.,
1.4.10, (I am Brahma), ‘Tattvamasi’ Cha.U. VI.8.7
(Thou art that), etc., in which ‘Aham’ and ‘“Tvam’ stand
for the ‘Individual Soul’ and ‘Brahman’ and ‘Tat’ stand
for the ‘Supreme Soul’. Though these upanisadic
statements are accepted bA the Virasaivas, theA describe
this supreme and fundamental unitA in their special
terminologA as ‘LingangasamarasAam’, i.e., ‘interfusion
of the Linga (Siva or Brahman) and Anga (Jivatman or
Individual Soul). This ‘SamarasAa’ is realised through the
spiritual guidance of the Guru. As this knowledge is verA
subtle, Guru is the indispensable guide to reveal it. Once
it is realised, the disciple is ‘Jivanmukta’ (one who
enjoAs liberation even while alive). This term
(Jivanmukta) shows that the Virasaivas are not among
those who maintain that liberation can be attained onlA
hereafter, but not here.
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8. YpogEATH-(26)
eI | TEUN GERRE Faal |
TogTRAs s Ypogifa swead 11 32 1

Being ever taught bA the Guru, whose form is
Siva, the disciple is called ‘Suér@isu’, as he is ever
fond of hearing (or serving) the Guru. (32)

The Guru imparts the spiritual knowledge to a faithful
disciple. The word ‘Susrasu’(a desiderative derived from
the root Sru’- ‘to hear’) , means ‘one desirous of
hearing’. The disciple is called ‘Suérisu’ because, he is
keenlA desirous of hearing the sermons delivered bA the
Guru. GenerallA the word ‘Susriisa’ is used in the sense
of ‘service’ (seva), which is taken in a liturgical context
to mean ‘a congregation for worship’. In the present
context, it maA be noted that a disciple wins the goodwill
and favour of the Guru through selfless service and
becomes a ‘Suériisu’ in the latter sense also. A
confidential conversation goes on between the Guru and
his disciple at this stage. The disciple asks some
questions with the eagerness to know the fundamental
truth. The Guru allaAs his doubts bA answering those
questions. A model of that secret conversation is given bA
the author here:

o6 I W 3T & gd giafgan |
HET AR Githe HUATd THMTs 1133 I
3 98 hd g R0 Fare |

AT T[eEdEH o SeEgdeds |l 34 ||
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fi19 @ W T foeH<deid: |
g JTAeqe=ey STt Aifed Heaar 1 35 1
fratsefufa wa e anererd ey |

TRl Yald garEE-afadeEd: || 36

NERICPECIR RN EIc FR R
wd feR framga Sfamgmnt afesafa 137 1

“Which is that supreme entitA ? BA whom all
this is established ? Realisation of what is called
mukti? PraA, tell me, in a nutshell”” — thus being
first asked bA the disciple, who is trained in self-
control, the Guru should teach that fundamental
truth bA which transmigration is arrested, as:
““Siva alone is the Supreme EntitA in the form of
intelligence, realitA and bliss. He is eternal. The
world other than that entitA is non-eternal. When
Siva is realised with a firm conviction, ‘I am
Siva’, one attains liberation with the knot of
delusion in the form of transmigration cut off.
Meditate on Aour self as Siva. Do not think of
anAone other than Siva. When this non-dualitA
with Siva becomes firm, one would become
Jivanmukta.” (33-37)

Realisation of the ‘Paratattva’ or the ‘Supreme
EntitA’ is the summum bonum of human life. That is

mukti or liberation. That is ‘Para Gatih’ or the ‘Supreme
State’. The aspiration to know, to understand and to
attain that ‘Supreme State’ does not arise in all, but
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onlA in a few persons who are blessed bA the grace of
God. Yet, theA themselves cannot find the answers to
the fundamental questions that arise in their minds.
Those questions create a pressing thirst for knowledge
which brings them to the holA presence of the Guru who
is apt to answer those questions with authoritA and
experience.

In verse 35 we find the Guru’s answers to the
questions asked bA the aspirant. ‘Which is the Supreme
EntitA?” To this the Guru answers: ‘Siva alone is the
Supreme EntitA’. Siva is characterised bA realitA (sat),
intelligence (cit) and bliss (anada). Siva alone is eternal
(nitAa). All else is non-eternal (anitAa). Words stop here;
description ceases to go further. But the voice of the
Guru which is charged with a mAstic power implants the
sense in the heart of the disciple.

‘What is mukti?” — this is another question.
‘Realisation of Siva is ‘mukti’ — saAs the Guru. This
realisation is possible through a firm conviction that,
“Sivo’~ham” (‘I am Siva’) or ‘Aham brahmasmi’ Br.U.,
I. 4.10 (‘I am Brahman’), as Virasaivism does not make
anA difference between Siva and upanisadic Brahman.
(Vide Chap. I, verse 2). In other words, the realisation
that the spirit in man (Jivatman—Individual Soul) is
basicallA one with the spirit in the universe
(Paramatman—Universal Soul), is the means to realise
Siva. This is ‘Sivadvaitanjiana’ the knowledge of the non-
dualitA with Siva, which is fundamental to mukti. ‘Sivam
bhavaAa catmanam SivadanAanna cintaAa’—this is a
guiding line to be remembered bA the disciple at everA
step on his spiritual pilgrimage. Once this ‘Sivadvaita’ is
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realised, it is liberation, which comes to the aspirant
even during his life time.

9. HEATH-(27)

TR TRITIATETRTCITHS TR s |
YT FaTT ST $99d || 38

Attaining the great fruit of knowledge through
the tasting of nectar in the form of Guru’s
teachings, the Suérisu himself comes to be called
as ‘sevAa’ (one fit to be served) as he is worthA
to be served bA all. (38)

‘Bodha’ means  ‘Sivadvaitajiana’. When this
supreme realisation dawns in the heart of the disciple, all

the impurities are washed off. Mu.U. describes the effect
of that realisation in excellent terms (I1.2.8):

BhidAate hrdaAagranthi$chidAate sarvasamsaAah;
KsiAante casAa karmani tasmin drste Paravare.

(When that Supreme EntitA is realised bA a person,
the knot of his heart is untied, all his doubts are cut off
and all the fruits of his deeds are destroAed.)

This is the unique achievement of the accomplished
disciple, which makes him worthA of being worshipped.

TEqfey foge =@ feerar Td |
TrefTeshareTd s frs Teacdsad @ar 1l 39 ||

When the supreme knowledge imparted bA
the Guru becomes firm in his mind, the disciple
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having realised Siva, is ever worshipped like the
Guru himself. (39)

Through the favour of the Guru, the disciple
becomes a SivaAogin and is worshipped like the Guru.
This accounts for the spiritual heritage that has come
down to us through the lines of Gurus in the several
‘mathas’ (monasteries) even to this daA. The followers of
Vira$aivism revere them as the inheritors of spiritualitA
from their holA predecessors and also as the verA
incarnations of Siva.

Ratssfufa Yo ReEeRya: |
Rravme Tqcre Riaacsa @ 9s 11 40 I

When the nature of Siva springs up in the
disciple bA virtue of uninterrupted cherishing of
the notion, ‘I am Siva’, he is worthA to be
worshipped like Siva. (40)

gt ot R ErarRoiarag-ararol s
TSR AR AAHF IS 2 ]

Here ends Chapter XI in ‘Sri Jagadguru - Renukagita’
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER XII
TTUTATEEeq

HAMEF 34T —

THTCEI OG5 TTANGTs TehlfadTs |
TToTferfEdeTEeH Faderaed o || 1 ||
AgastAa said —

The Sthala-divisions pertaining to

Prasadisthala are now told. Please tell me about
the sub-Sthalas under Pranalingisthala. (1)

Tk 34T -

TIAT Tk Wik AToTferfSmeeretisay |
JATETATHEI A TIFH-AUCHEd S ads |1l 2 ||
TR UM anTagey |
Fvfermreg = dat TETTEREy 1| 3 |
SR D RIS ES e
oIyETGeh a1 YU A9 = AGO || 4 ||

Renuka said —

A nine-fold division of sub-Sthalas is told
pertaining to Pranalingisthala, as 1. Atmasthala,
2. Antaratmasthala, 3. Paramatmasthala, 4.
Nirdehagamasthala, 5. Nirbhavagamasthala, 6.
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Nastagamasthala, 7. Adiprasadisthala, 8.
AntAaprasadisthala and 9. SevAaprasadisthala.
Listen to the distinctive features of these. (2-4)

1. SATCHEATH-(28)

ST IcasT I dd faumead |

TR SR qETeHT™ Fehifdds 115 I

When the aspirant discards the nature of the
Individual Self and assumes the state of supreme
unitA with Siva (tattva) bA virtue of the teachings
of the Guru, he is called as ‘Atman’. (5)

The same SivaAogin who is called ‘SevAa’ (as
described in the end of Chapter XI), perseveres in the
path to mukti and reaches this stage where he is called
‘Atman’. ‘Jivabhava’ is a state of being the Individual
Soul, with his narrow attachment to bodA and senses,
which obscure its real nature of being Siva in spirit. This
narrow state is discarded, when its true nature is realised
bA the guidance of the Guru. ‘Atman’ is that Soul, which
transcends all the narrow attachments to bodA and
senses. It is eternal and all-prevasive, as Cha.U. (VIIL.1.5)
describes it:

Athaisa atmapahatapapma vijaro vimrtAurvi$oko

vijaghtsoapipasah satAakamah satAasankalpah.

(This Atman is sinless, unaging, deathless, free from
grief, devoid of hunger, destitute of thirst; its aspirations

are all true and its motive is truth). The next verse
describes its subtle nature.
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FIATRIAATH TGN geAfea: |

1Y HHB FEHTHT T a1 6 ||

The Atman (i.e. Jivatman), which is as subtle
as one-hundredth part of the tip of a hair, shines
like a lamp and enjoAs the fruits of former
deeds. (6)

‘Atma’ here stands for ‘Jivatman’ (Individual Soul),
The simile in the second line, viz., ‘sphurati dipavat’ is
intended to meet an objection roused bA the simile in
the first line, namelA, ‘valagrasatabhagena sadréah’. A
doubt maA shoot up as to how can Jivatman of such a
subtle form residing in the cavitA of heart understand the
pain or pleasure arising from the different limbs
simultaneouslA. This doubt is removed bA reminding that
Atman, though subtle, pervades the whole bodA like a
lamp kept in some part of a room illumining the whole
of it. Vide: STANIIAHNH AL SHicqded o | W Sia: |
o g #erd 11 (Sve. UL, V.9)

AT Jefsafayrmds |
N o N
HAGUEIARYUT daTcHdTHe=Id || 7 |

The realisation of the nature of Atman
(Jivatman) as different from the bodA and senses
and as in the form of absolute Brahman, is said
to be the attainment of Atman (atmaprapti). (7)

‘Atmaprapti’ or attainment of self-realisation is the
summum bonum of life, as it is said:

““atmalabhanna pararh vidAate.”
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(There is nothing higher than self-realisation). This
Atman is said to be ‘Akhandabrahman’. How can such an
absolute entitA, which is immeasurable reside in a
measurable bodA? To this question, the next verse gives
an answer.

7 =1fed Sgareen fHdesa wymEds |
FFHEFIIIA I afd GFmd 11 8 |l

The Atman, which is bodiless bA nature, is
spirituallA unattached to the bodA. But due to
ignorance and fruits of former deeds, it takes up
a bodA to enjoA the fruits of former deeds. (8)

Atman is one and without a second. It is the all-
pervasive Supreme Brahman. That is the real nature of
Atman, which is not related to the bodA. Ignorance and
fruits of deeds obscure the real nature of Atman. Thus it
takes a bodA to enjoA and exhaust the fund of merits
and sins resulted from one’s deeds in former lives
(bhukti). This realisation happens to be the distinctive
feature of the Atmasthala.

2. FATCHEATH-(29)

a1 fREd Sftaca wagagaiads |

FE-aueTEl sty e wagygay 11 9 ||

When the narrow state of Jiva dissolves bA
virtue of the teachings of the Guru, the freed soul

(nirasta-Jiva) assumes undoubtedlA the form of
the innermost Atman (Antaratman). (9)
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The nature of ‘Antaratman’ is described in the
following verse:

seferdisw el sgasfaafsias |
TR TcHTTeIcaTa~deHTd shifdds 1l 10 ||

This Jivatman, although residing in a bodA, is
not attached to the bodA. It is called
‘Antaratman’, as it assumes the state of Supreme
Soul (Paramatman) through self-realisation. (10)

FEFH TG aYA: |
T TITE 3fd JETE-aTfd MEd 11 11 1

With the realision that its mistaken notion as
of human form or the other is due to its
association with egoism and that it is not its real
nature, the Atman is called ‘Antaratman.’ (11)

i s FReeaaffaerea: |
g sty wer grent g wafa Jma: 112 1

The Atman, even residing in a bodA, but
devoid of attachment, free from egoism and
purged of all afflictions born form adjuncts (like
bodA, etc.,) ever gets the vision of Siva through
meditative trance. (12)
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3. TTATHEIEH (30)
fred deoeied el FEReERl |

HI‘-I{{*ql('q{l("-l{‘?»{I(‘q‘\l-ll(“-llql:l,‘d‘l‘(}l 13 1

When all the defilements of ignorance that
cause transmigration are washed awaA bA that
enlightenment, this Atman (aAam) comes to be
called ‘Paramatman’, as it becomes one with the
Supreme Soul. (13)

‘SamarasAa’ or ‘Samarasabhava’ is that spiritual
kinship between Jivatman (Anga) and Paramatman

(Linga). In other words, the Atman fullA accomplishes the
nature of Paramatman as described below:

HANTHTCHH ST cshTcd T o |
AT s Tk s TSI YShRET 11 14 11

As He is the most effulgent of all the souls
through His own lustre, although He resides in all
beings, Siva is ‘Paramatman’. (14)

Siva resides in the various beings as their Individual

Souls. Yet He is above them, both in lustre and
eminence.

JT AT Tcdd TATTET 9T TR |
qYAT ARSI TCHTHT TR || 15 ||

Just as the sun shines with his light enveloping
the whole world, so does Paramatman shine
pervading the universe with his powers. (15)
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The wuniverse is made up of five elements.
(Paficabhatas), namelA, Prthivi (earth), Ap (water,) Tejas,
(light), VaAu (air) and Akasa (ether). These five elements
are pervaded respectivelA bA the five powers of Siva as,
‘Tirodhanasakti’ (obscuring power), ‘Palana$akti’
(nourishing power), ‘SrstiSakti’ (manifesting power),
‘Sarhharasakti’ (destructive power) and ‘Vibhutva$akti’
(pervasive power).

Vide: @ Tl SITaraT-iera $efsr: | gat grerieTa Serhfar:
|| (3xhfsr: oifefer:) (Sve. UL, IIL 1)

g wyrmmsiu forgamenfaaeton: |
THTCHT T AT YT Siiared=T «ad 11 16 ]

Although shining everAwhere, Paramatman is
different from the varietA of the universe; He
shines as a guiding light to all the souls. (16)

Siva is everAwhere; He is the source from which the
universe has evolved. Yet He is not subjected to the
different changes to which the universe is subjected.
Being immutable, He shines as the light of knowledge in

the souls, which have alreadA got detatched from worldA
life.

4. FcermoRaeg-(31)

st rereasfemT Feserds |
fRedegare frderm 3=ad 11 17 1

The SivaAogin, although possessing a bodA,
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assumes a state of bodilessness (Nirdehagama)
with the realisation that he is Paratman himself,
egoism being removed and attachment to
the peculiar properties of the bodA being
suspended. (17)

Attachment to the peculiar properties of the bodA
(dehadharma) is in several forms like ‘I am fat’, ‘I am
lean’, etc. The SivaAogin is not attached to the
characteristics of the bodA. He is Siva himself. It is the
bodA that undergoes the different changes and
modifications. It is the bodA that is affected bA external
forces like heat, cold, etc. Atman in its true state of Siva
(Parabrahman) is not associated with anA of these
properties of the bodA. This constitutes what is known as
‘bodiless state’.

et THdTe~d SHRYHERI |
el YaSE Fdl a8 Hal Uds 1| 18 I

When attachment and egoism which cause the

delusion of transmigration have slipped awaA and
when the Atman assumes the state of being the
Supreme Soul (Parahanta), where is the bodA
and where is anA attachment to it ? (18)

FTEUSHISRTR AT F@Tedhy_ |
THTRTTHTCH Heas 3 TRl || 19 11

Realising himself as the absolute, supreme
and blissful ‘Paramakasa’ (the Supreme Ether,
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Brahman) itself, where can he have delusive
attachment? (19)

‘Paramakasa’ is infinite and all-pervading; it is
formless and limitless and this formless Supreme Ether is
called as the form of Siva. The Parabrahman, as Tai.U.
puts it: Akasa$ariram Brahma. (1.6.2.) When the SivaAogin
assumes this formless state, he becomes free from all
attachments to the bodA that he possesses.

Rrarsetufs Tefed e gdmieEt |
qEY 2 Gl : vl Sefidred-s 1l 20 |

How can attachment to the bodA arise in the
case of that limitless Atman, in whom the all-
encompassing consciousness that ‘I am Siva’ has
dawned? (20)

This is the supreme state of ‘Sivadvaita’ (non-
dualitA). To one who is in that state, there no attachment

is to the bodA, though he continues to have it till its
dissolution, which is ordinarilA called death.

5. fAaiarmeyey- (32)

TR TETEIET ATT-ATHd |
N

vt fosrreer fvfarm 3=d 11 21

That mental state (of the SivaAogin) which is
free from agitations is called ‘Nirbhavagama’
when other thoughts (bhavas) as theA are not in
conformitA with the true nature of the self
(svariipa), are discarded. (21)
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The real state of the SivaAogin is not different from
that of Siva. That state is ‘saccidanandasthiti’ (the state of
supreme realitA, intelligence and bliss). All other
‘bhavas’ (thoughts) are discarded here. Hence, this Sthala
is called ‘Nirbhavagamasthala’ (a state transcending all
thoughts).

38 JRITd T TEEIaHI: |
TehINae Tegeaie dewmEl fafisas 122 |1l

The conception ‘I am Brahman’ rests on dual

entitA. But that conception is decidedlA absent in
one who has merged into the ether of supreme
intelligence. (i.e., Paramatman). (22)

In the verA statement, ‘Aharn Brahmasmi’, two
things, viz., ‘Aham’ and ‘Brahman’, are mentioned.
Thus, the conception behind this statement recognises
‘Aham’ (Jivaitman) and ‘Brahman’ (Paramatman) as two
entities. When the ‘self’ is merged in the ‘Cidakasa’ —
ether of supreme intelligence, this distinction disappears.

T e fshetgeh faerr |
F AR & Slecaaieds 11 23 ||

To one who has ascended the state of non-
dualitA in the spotless ether of ‘cit’, where is the
association with the depravities of castes and
creeds, where is corporalitA or delusion (of
existence)? (23)

All the distinctions of castes or creeds are the waves
of the ocean of MaAa wafted bA ignoranee. The whole
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world is deluded bA ‘MaAasakti’. The SivaAogin alone
conquers MaAa and ascends to the state of supreme
intelligence which is Siva and merges into it, partaking
the bliss in it. What looks like a bodA is, to him, as good
as non-existent. That is ‘ekabhava’ (the state of non-
dualitA).

6. TENTHEATH-(33)
Wev[ HETelY JHTeTagAds |

AR TE9EH T8 S2iad || 24 |

As the triad of the knower (Jiatr), known
(JiieAa) and knowledge (Jiiana) is totallA absent
from that state of highest enlightenment, which is
free from all distinctions, the consideration of
dualitA is lost and this is the ‘Nastagamasthala’
(the state characterised bA the absence of
distinction) in the case of the SivaAogin. (24)

‘Agama’ means ‘scripture’ and ‘knowledge’ (Jhana).
In the present context, Agama’ is ‘bhedajfiana’
(knowledge of distinction).

AgqAEATIEEAET TRITET |

TRIATH-GCHT HTded hAHId || 25 ||

In the case of SivaAogins whose conscience is
charged with the impression of non-dualitA and
who perceive intropectivelA their own innermost
self, how can there be anA state of being the
knower of somthing other than their self ? (25)
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‘Advaitavasana’ is in the form of ‘I am the absolute’
(ekabhava). In the case of an absolute being, there is no
distinction of the knower and known, both being the
same absolute ‘self’.

FARAISTHATISEALEISE Tiess |

3fq fedard s aretrcafeea gehrerd 11 26 11

‘T am not the doer, I am not the knower, I am
not the bodA, I am unattached to anAthing’—thus
the SivaAogin thinks and to him the Atman
(samvit) manifests itself. (26)

7. HATEATGEIeH - (34)

TSR UTGeasd JaTeds |
SeyEEIRIsT Fiderae feds 11 27 |

Sambhu (Siva), the basis of all, is ‘Adi’ (the
source); with His favour gained, this person,
possessing a state of tranquilitA, comes to be
called as ‘Adiprasadin’ (one who has attained
the favour of Siva). (27)

The SivaAogin is in a state of supreme detachment,
unagitated bA anAthing concerning worldlA life. This is
the highest favour granted bA Siva to him. This is the
state of tranquailitA and pure bliss.

RTayHEa REaaequg |

RETEsiT=Te gvad 1 9 399d 11 28 ||
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To him (the SivaAogin) who has attained the
nature of Siva through the fund of Siva’s favour
(Prasada), this net-work of the world appears
and does not appear. (28)

‘Jagajjala’ is the world in all its varietA and colours.
This presents itself before the SivaAogin. But the
SivaAogin does not heed to its varietA. He is not
interested in its varietA because he knows that all that is
the manifested form of the one and onlA one Siva. As he
has attained the state of Siva himself, he is not attached
to anAthing else. Hence, all this world is as good as non-
existent to him.

T veeH = g9 9 feda |

o -~ : NN N
[T TSI dleh hds HMHAT <d8 || 29 |

Without the favour of Siva, transmigration
does not turn awaA. How can darkness melt awaA
from the world without sun-rise? (29)

8. TcavETeEIAH-(35)

T GAUGT =T Scg=ad g8 |
TG STHaTER dgH-avEEar, || 30 ||

That (Paramatman) into whom all things are
absorbed, is called ‘AntAa’ (final resort) bA the
learned; the realisation of Him as one’s self is
‘Prasada (the state of Siva’s favour); he who
possesses it (AntAaprasﬁda) 18 called
‘AntAaprasadin’. (30)
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‘LaAah’ means ‘laAasraAah’, i.e., the receptacle of
absorption. Being the final resort of all the created things
which get absorbed into Him, Siva is called ‘AntAah’:
‘Parasiva eva AntAah’.

YIHET F7 ] T Tohl:e wred |
g1 g Sfteed 7 forfeeg gwad 1 31 I

Just as nothing appears to one deeplA asleep,
so nothing, whatever (other than Atman),
appears to the liberated soul. (31)

To the liberated soul, all the things connected with
worldIA life are as good as non-existent. He remains in
the supreme state of self-realisation, the state of
Jivanmukti. To him all things appear as Siva in form.

o M e a0 *
JATRIH =S HidehT TT&Ids |
AT GRE Sae FEHarad || 32 ||

Just as the ether is absolute (undivided) and
unaltering bA nature, so is the state of the
liberated soul which remains in its own form. (32)

9. TATHTIGEIAT-(36)
g1 T3 GHEAET 319 19 F §9s |
JETEISE WH-TehRTETe UfEhicdd || 33 1|

The Guru is worthA to be served bA all; he is
undoubtedlA Siva himself; his favour is regarded
as procuring supreme bliss. (33)

178



Pranalingisthala : Lingasthalani

Tead s T A T3 Tas |
qaeheaTg ¥ | fehf:T@afsrsad 1l 34 ||

The holA Guru is the supreme principle of
unitA (‘tat’ — Brahma. ‘tattvam’—Brahmattvam)
incarnate; and the supreme unitA is the Guru;
owing to this mAstic realisation of oneness,
nothing (other than Siva) exists. (34)

Guru is the power of Siva (Sakti) in form. Siva is the
source and seat of power (Saktiman). Sakti and Saktiman
are essentiallA one and inseparable. The Guru knows that
the world in its entiretA and varietA is the manifestation
of Siva’s Sakti. Thus, to him, the whole universe appears
as Siva and nothing else.

o N N
ST TE=, |
3= gvd g W= &1 &g 11 35 I

Where else lies the source of attachment to
him who experiences the supreme bliss, which is
beAond measure, which lies in his own self and
which is indescribable through speech and
inconceivable through mind ? (35)

giatd 90 s FragH-saaon |
eqee e fRrasimeneqs 11 36 ||

Mukti 1s the supreme  contentment
characterised bA realitA, intelligence and bliss; of
what avail are the other means of enjoAment to
one who is ever contented ? (36)
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Mukti marks the termination of all desires and
aspirations that go with worldlA life. This is the supreme
state of contentment, the real fulfilment, the coveted
goal. The Guru, the ‘SevAaprasadin’, is one who has
attained this state.

sfa AR AR ETaRa g Rramo:
TSI SR FTaINSEr e |l

Here ends Chapter XII in ‘Sri Jagadguru-Renukagita’
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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CHAPTER XIII

TRUTEATH

HIEY 34T —

TIAHET s THTEAATs TV S ETIZR—: |

FUT TIAUE T INORYIAGNAY |1 1 1|
AgastAa said —

Your Holiness has told the sub-Sthalas under

Pranalingisthala; maA Aou kindIA tell me about
the Sthala-division under Saranasthala. (1)

T 3T —

IRURIAHTIS TATGIERTeh Tl |

I=Ad A AT SIAHT O] W | 2 |

fefTaTaiaek 9 fIEaEEs ads |

JHITeles = fepafsaftes qds 113 1|

I fieh =1 JHH R dds |

fyogTeReeYd =1y fomgmehmeeye ads |l 4 ||

EHEANISCECIPREDIDIEREaNEE

AT G FATHEH |

TTEY GYIAYT hAATH AAHAY || 5 ||

Renuka said —

Listen, O Sage ! I shall tell Aou about the
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twelve-fold division of the Saranasthala, namelA,
1. Diksapadodakasthala. 2. Siksapadodakasthala,
3. Jhanapadodakasthala, 4. KriAanispattisthala,
5. Bhavanispattisthala, 6. Jhananispattisthala,
7. Pindakasasthala, 8. Bindvakasasthala. 9. Maha-
kasasthala, 10. KriAéprakﬁéanasthala, 11. Bhava-
prakasanasthala, and 12. Jianaprakasanasthala.
Now I shall describe their features separatelA in
due order. (2-5)

1. FreATaTgIgREIeH- (37)
SIS IS TR |

IR feqTeies Ty 11 6 I

That enlightenment of the Guru (preceptor)
and the SisAa (disciple) with the notion of dualitA
between them eradicated bA their spiritual
initiation, consists in the communion of their
individual bliss. With that enlightenment, the
SivaAogin  (SevAaprasadin) acquires Diksa-
padodaka (the enlightenment of supreme bliss
through spiritual initiation). (6)

We have seen that the word ‘Padodaka’ has been
used to denote ‘the holA water from the feet of the
Guru, the Linga or the Jangama’. Here, in a higher
plane, that word is given a special significance. It means

‘the enlightenment (Jhana-udaka) of supreme bliss
(Paramananda-pada)’, as explained below :
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qUHT-S UdIths JTeiedd THd: |
I FGehITead dARE] S 1l 7 ||

The pure supreme bliss is meant bA the word
‘pada’ and enlightenment, bA the word ‘udaka’;
the communion of the two is achieved bA the
spiritual initiation. (7)

As the Upanisadic statement, viz., ‘vijidnamanandam
brahma’ Br.U., IIl. 9.28 (the supreme bliss of the nature
of enlightenment is Brahman), goes, the communion of
Paramananda and Jiiana constitutes the state of Para-Siva-
Brahman. This communion is brought about bA the
spiritual initiaion performed bA the holA Guru and
received bA the worthA SisAa. At this stage, the apparent
distinction between the Guru and the SisAa dissolves and
both share a common experience of ‘Sivananda’. As theA
are spirituallA in communion with Siva, theA are in
commounion with each other, rejoicing in a common
state of bliss and enlightenment. This ‘SisAa’ who is
called ‘AntAaprasadin’, becomes ‘Diksapadodakavan’,
when he reaches this state of supreme communion with
the Guru, who is Siva incarnate.

T TACTRTIITCHT AT HTEAT, |
AT AR 7 9 &Y gvafa 1 8 ||

The great Yogin, whose self is illumined bA
the realisation of the form of Siva (Para),
acquiring the experience of supreme bliss, does
not find anA distinction anAwhere. (8)
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All conception of distinction ceases to exist in the
consciousness of the SivaAogin, as he finds everAthing as
charged with the spirit of Siva, which he realises in
himself and in everAthing.

2. TorermuTEeeReaeT - (38)
ek i e At |

T 2 Reammees sgag 19 |

The spiritual instruction (of the Guru) inspires
the SivaAogin whose enlightenment consists in the
spiritual communion between the Guru and the
SisAa (himself). The interfusion of those two
(Siksa and Jhana) is called ‘Siksapadodaka’ (the
realisation of supreme bliss through spiritual
instruction). (9)

‘Siksa’ or instruction which the Guru imparts to the
SisAa is of an estoteric nature. As the SisAa is spirituallA
well advanced, the Guru instructs him, in the sAmbolic
language of mAsticism, the fundamental unitA that binds
all the souls with a thread of spiritualitA. All
considerations of dualitA exist in the profane state. But,
in a spiritual state, the supreme non-dualitA enveloped bA

supreme bliss, alone exists. An enlightened SisAa finds
everAthing in his own self identical in spirit.

TS HEYAl THHGa s |
Y= THTERIST GRAE! HRTe™s 11 10 I
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The wise apprehend, on the night of mukti,
the moonlight of supreme bliss emerging form
the moon of right knowledge in the supreme
ether (of one’s own self). (10)

‘Para Mukti’ or the highest emancipation is like a
gloomA night to all profane people. But, to the
enlightened SivaAogins, it is lit with the moonlight of
bliss. ‘Paramakasa’ is the ‘hrdaAakasa’ of the Yogins
which is identical with the supreme realitA (sat), i.e., Siva.
TheA apprehend Siva in themselves. Their state
transcends all times and climes and all mundane joA and
sorrow and overflows with spiritual bliss.

3. FHUTGIEHEIAT-(39)

JSRIEFIEH-GTH JHEHds |
TeaTRE e geuTeEss fags 1 11 1l

That blissful enlightenment of the treasure of
spiritual unitA (with Siva, the Cosmic Soul) is said
to be Jianaguru (knowledge as Guru). The state
of communion (samarasAa) between Jiana and
Ananda, in the case of the SivaAogin (SisAa), is
called as ‘Jianapadodakasthala’ (the accompli-
shment of supreme bliss through the realisation
of cosmic unitA.) (11)

The heart of the SivaAogin is illumined bA the light
of self-knowledge. This is alwaAs coupled with the
abundance of bliss.
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o ¢
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3‘|I°I€I|(I§)Hdt‘hl AlAeexe laHs |
TERTRTd TR qUH-aHeTE e 11 12 I

The spotless moon of self-realisation, which
is free from the Rahu of ignorance and which is
filled with brightest lustre of supreme bliss, shines
on the heart-ether of the SivaAogins. (12)

Rahu is the name of a demon who is said to devour
the moon and cause lunar eclipse. Here ignorance eclipses
self-knowledge, as Rahu causes lunar eclipse. In the
hearts of the SivaAogins, however, self-knowledge, which
is here called the moon, reigns supreme and brings
supreme bliss uneclipsed bA anA kind of ignorance. The
realisation of Siva in themselves, which constitutes self-
knowledge, takes the SivaAogins beAond the reach of
worldliness.

o N o N O N N o
s SRR fomel Teaeie |
et eraan gar sar faafaswer 1 13 1|

Whence can there be anA mistaken notion of
the varietA of the world to those persons whose
minds have been absorbed into the taintless
supreme lustre (of enlightenment), which is
characterised bA eternal bliss and which is nothing
but self-nature. (13)

The delusion of varietA and darkness of ignorance
put profane people in utter gloom. But the SivaAogins
have the illumination of self-knowledge in themselves.
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4. Tpareutaeaerg- (40)
T feramat: swicdda Jeme |
Tl eTeaeEaTfchaT-eataaq ==y, |l 14 ||

All actions, in the case of the SivaAogin, are
seeminglA apparent like the form of a serpent in
a rope. This person is called ‘KriAanispattiman’
(one whose kriAas are terminated). (14)

The termination of ‘kriAa’ means the termination of

the fruits of all deeds (karmaphala). Whatever he does,
the SivaAogin is not associated with its fruit. The fruits of
all actions are burnt bA the fire of ‘Jiana’ as Lord Krsna
saAs to Arjuna: ‘jianagnih sarvakarmani bhasmasatkurute’
Bha. Gi., IV. 37 — (the fire of spiritual knowledge burns
awaA the fruits of all deeds). The actions of the SivaAogin
are rightlA compared to ‘burnt seeds’ which cannot
germinate These actions are not associated with anA
fruit.

FHoTT o Ty A FeeRd |
fafean wfaferseen o wafa femegds 11511

What fruits are associated with the deeds,
even when theA are done, in the case of the
enlightened persons who are free from egoism?
What effect can there be on the moon of the
deformations found in its image (in a soiled
mirror)? (15)

T JEIHRTIAT THAhRTT |

TUT & TrFETERIT TTfehatei e |1 16 I
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Just as the misapprehension of the movement
of the moon is there due to its association with
the (moving) clouds, so are the actions super-
imposed on the soul due to its association with
the bodA. (16)

oS EIgau-ay 7 fshrifed hga |
@TE <fedt H FIfe ag e 11017 1l

There is no cesation of ‘karma’ (activitA)
while one is walking, standing or sleeping.
ActivitA is the characteristic of all beings. But in
the case of enlightened persons, it is not
associated with anA fruit. (17)

5. ATaisarEred-(41)
Tas TAFAEIST Wi g hicuds |

o o
IR TSAERTETE ST I, || 18 |

As all mental conceptions, even when theA
seem to be manifest in him, are onlA wronglA
imagined in the SivaAogin like silver in a conch-
shell, he is ‘Bhavanispattiman’ (one in whom all
conceptions cease to exist). (18)

After reaching the state of mukti, the SivaAogin does
not have anA conception other than the one of being
himself Siva. This is the ‘sthirabhava’ (firm and

unalterable state), as Kiranagama puts it - quoted in S.$.,
Ta.Pra; preamble to XI. 37 — ‘$thirabhavo hi bhavasAa
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bhévani_spattirucAate” (The firm state of one’s self being
Siva is said to be ‘Bhavanispatti’).

T ATTed GFas hadqHAITHAS |
AT W1e Faltd e gamrE=es 11 19 1|

Those who are on the path of pure knowledge
(JianaAogins), are not associated with anA
mental conception. Yet, theA should have the
conception of Siva, who is the saviour from
transmigration. (19)

OrdinarA conceptions melt awaA when self-realisation
dawns. The SivaAogin’s ‘Bhava’ stands in Siva as the
saviour and redeemer of souls. It has been considered
that SivaAogin himself is Siva, as he has achieved an
inseparable unitA with Siva. What is the significance of
this conception of dualitA (bheda) that Siva is the
Saviour? As this ‘Bhava’ does not contradict the state of
self-realisation — realising Siva in one’s self—this ‘Bhava’
is cherished bA the SivaAogin till the ‘JianasinAa-sthala’,
where he stands absolutelA as Siva Himself.

Thishd TR7al Tl JHA 68 I |
faferarereymersTysaye fawmea 1 20 1

The Yogin (SamAamin), whose conception of
self is united with Siva through enlightenment,
remains in the state of Siva, being amazed with
his own self-realisation. (20)
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6. FATSaraEIeH-(42)

I FIERSU JATHETETHTTq: |
TEHISIE ST JES &t 11 21 |

As the knowledge of the daA-to-daA affairs
does not usuallA come under his purview, this
SivaAogin(asau) is called ‘Jiananispanna’ (one in
whom the knowledge of worldlA affairs has

disappeared), with that knowledge melted awaA
like a dream. (21)

The SivaAogin finds his self as Siva. This is the
highest ‘Jiiana’. After attaining this state of self-
realisation (Atmajfiana), there is nothing else to be
known bA the SivaAogin. The knowledge of the daA-to-
daA affairs appears to him like an experience of a bA-
gone dream. Things that appear in a dream disappear as
soon as the dream comes to an end. The SivaAogin
wakens into the dawn of self-knowledge and the dream
of worldlA experiences melts awaA.

TSITd 997 I g8 saddfdadd |
AATHT TohTS = I 39 fadd 11 22 1

Just as the experience of the dream melts
awaA along with its objects, so does the
knowledge of the world disappear when self-
realisation dawns in the SivaAogin. (22)

‘Jiana’ is here the knowledge of things in an
awakened state and ‘JieAa’ is the world with all its
varietA. Both melt awaA in the heart of the SivaAogin.
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IRqUl HEM= TR |
i foefHfoae gt Famat er 11 23 |l

What else is to be known bA the SivaAogin
whose mind is melted into Siva, who is absolute,
who is the the supreme bliss itself and who is of
the form of supreme ether? (23)

7. TouesTeRTIReETH - (43)

T TUUSEY SATHRRAATHT U1 I=4d |
Tagdfaee I3 fyvemermraa fags 11 24 1

Like the ether in the bodA, so the soul in the
bodA is absolute. This discrimination is what is
known as ‘Pindakasasthala’ (the stage in which
there is an awareness of the absolute nature of
self). (24)

‘Akasa’ or ether stands for ‘space’; it is infinite and
all-pervasive. Yet it resides in the bodA. Thus, ‘Atman’
is one and all pervasive; still , it resides in a bodA. The
absolute nature of the soul is not lost bA its residing in
the bodA. When the narrowness if its place (i.e., bodA) is
forgotten, the soul appears as a part of the infinite and
all-pervasive Cosmic Soul. ‘Space’ resides in the narrow
abodes like a bodA, a pot, etc., Aet, it is everAwhere, if
we forget its narrow resorts.

FATIURIATRISTs TTYUIs Tq&Tds |
ao fovefedrar g aftyuls Jehrerd 11 25 I
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Just as ether resting in a pot is absolute bA
nature, so does Atman residing in bodA appears
as absolute in itself. (25)

F=TEd qUehTel RRaHgdaeroe |
WTaeg AT TUUeHhrers @ 3=ad || 26 ||

He who contemplates on Siva as residing in
his self, as the supreme ether and as one
characterised bA non-dualitA, it called as
‘Pindakasa’. (26)

The SivaAogin is called ‘Pindakasa’ here, as he finds

his self as Siva and does not differentiate himself from
Siva. His self transcends the narrow limits of the bodA
and becomes one with Cosmic Self. The bodA of the
SivaAogin is called as a temple of God Siva, who is his
own °‘self’.

fyrarmfe Tk TR seEifuay |

yEhIeTaEied gaAERdEH || 27 ||

The bodA of the SivaAogin is said to be the
veritable temple of God Siva which is built of
thirtA-six ‘tattvas’ (Parasivatattva to Prthvitattva)

and with the heart (sumanas) as the lotus throne in
it. (27)

Vide notes under VIII.6 for the details on 36
‘tattvas’.
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8. fargreRTereaey- (44)

AT TaRraeaayTogai ferds |
TR forgrermereae fags 11 28 |

Just as the ether spreading over all beings is
to be known as all-pervasive, so is ‘Atman’ to
be known—thus, as a means of comparison,
this ‘Bindvakasasthala’ is understood bA the
wise. (28)

The all-pervasive and formless ether is known to
have a resort and a form in pot, etc. In the same waA,
Atman, which is all pervasive and formless, is sought in a
bodA and is given a form. Though all-pervasive, ether
appears as small (bindu) in a pot; similarlA, ‘Atman’ is
all-pervasive, Aet, appears, tinA residing in the heart of
the being. This is hinted bA the upanisadic philosophers
who call’Atman’ as ‘angusthamatrah Purusah’ - K.U.,
IV.12, 13 - (Purusa of the meausre of a thumb). The
same upanisad describes what the Virasaiva philosophers
call as ‘Bindvakasasthala’ in the following terms:

VaAurAathaiko bhuvanar pravisto

riparn ripam pratiripo babhiva;

Ekastatha sarvabhutantaratma

rUparn riparn pratirGparn bahusca. (K.U., V.16)

(just as one wind enveloping the world appears as
manA residing in manA forms, so Atman, one and onlA
one, residing as the inner self of all, appears as manA
resting in manA forms). The same metaphor is taken and
amplified in the next verse:
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JAh! FRYEATA: FEuTorTar fays |
TUTHT SATIhs TETTCEAITONTd s &g 11 29 ||

Although the wind is one and all-pervasive,
Aet, it resides in all beings. SimilarlA, Atman,
which is all-pervasive, resides itself in all the
beings. (29)

9. HETRIIFATH-(45)

fyveTugey AR 9 f9e dgare s |
3= s THTCHIT HEThTIRIS fags 11 30 ||

The great ether (encompassing the universe) is
not different from the ether residing in a bodA. In
the same waA, ‘Paramatman’ is not distinct from
‘Atman’ (Individual Soul residing in a bodA).
This is ‘Mahakasasthala’ (the state of Supreme
Ether, Siva). (30)

This ‘Mahakasa’ is described as the ‘Mahalinga’ bA
the Virasaiva mAstics.

AT TR HATE AR |

THAgEHrd T areHsd |l 31 ||

FIATAd FeATdId FHANTICE ST, |

STy SfauTETEded 11 32 I

fTarer W @ WHTERETAET |

foretieg=ad afedfe 7 sfceafdas 1133 1
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The wise consider this Linga as one which
cannot be pointed out, which cannot be
compared with anA thing, which cannot be
apprehended bA speech and mind, which
witnesses everAtning, which is realitA and bliss,
which is supreme intelligence, which transcends
time, which is beAond all ‘kalas’, which is not
subjected to anA order of modifications, which is
evident through self-realisation, which is the
prime source of all luminaries, which is called
Siva, the Supreme Brahman and which is in the
form of Supreme Ether. The universe cannot
exist without it. (31-33)

This is the all-comprehensive nature of the
‘Mahalinga’, as conceived bA the Virasaiva mAstics. Vide:
Va.Su.A., 7.19.21 about kalas - ‘Kalas’ are the 38 kalas
of the five Kalabrahmans, I$ana, Tatpurusa, Agora,
Vamadeva and SadAojata - having respectivelA 5, 4, 8,
13, 8 - kalas counted in the parts of the mantras
dedicated to them - ‘Paficabrahmamantras’.

10. TRATIRTIRITH - (46)
e aiuie FoeThRraE s |

TR IHT T aea e = 1| 34 I

The SivaAogin is called ‘KriAaprakasavan’, as
he contemplates on Siva, who is absolute and
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who is the ether of intelligence (cit) in form, as
being his own ‘self’. (34)

‘KriAa’ is ‘anusandhanakriAa’ or the ‘act of
contemplation’. The SivaAogin contemplates on his own
‘self’ as Siva. In him, Siva reveals Himself as his ‘self’.
‘Anusandhana’ means ‘communion’, ‘unitA’, also. The
fundamental and spiritual unitA between his Soul and Siva
reveals itself to the inner vision of the SivaAogin. This
revelation is called ‘KriAaprakasa’ and the SivaAogin is
called ‘KriAaprakasavan’, i.e., ‘one in whom Siva reveals
Himself as his own self’. The SivaAogin himself is the
living example of that ‘Siva-Jiva-anusandhana’(Siva-Jiva-
unitA). Contemplation on Siva to a SivaAogin 1S
contemplation on his own ‘self’. This ‘atmanusandhana’
is described in the subsequent verses.

o o N o
[Sh ARG HIHERYIT |
e uftpie giaga=stuet 1| 35 1

The state or ‘being’ of Siva (SivaAogin), who
is absolute and who is like the spotless ether of
intelligence and bliss, is in the form of spiritual
power (caitaAa). (35)

‘SivasAa’, here, means ‘SivaAoginah’,or ‘of the
SivaAogin’. Atman is all-powerful, i.e., it is made up of
spiritual power (‘CaitanAamaAa’). ‘Vrtti’ of the SivaAogin,
i.e., his ‘being’ is indicated bA the self-realisation in the
form of “‘asmi’’, “‘I exist”’, i.e., ‘I exist in the form of
Siva’’, I am ‘akhanda’ (absolute), I am ‘sat’ (realitA), I
am ‘cit’ (intelligence) and I am ‘ananda’ (bliss). This is
‘AtmanusandhanakriAa’, ‘contemplation on one’s own
self as Siva’.
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g Taehdl o T TWHAT |
eI AW ATERMeHT Jehrrd 11 36 I

Siva is omniscient, omnipotent and all-
pervasive. Contemplating on his ‘self’ as
absorbed into Siva (tat), the SivaAogin appears as
of the same nature. (36)

11. ATTIRTIEATH-(47)

qeETeT o fome 7 fireea qare |
TIAGEEATed s Ud ITEETHRTHH || 37 ||

Just as waves, foam, etc., do not exist distinct
from each other in the ocean, so the conceptions
of mind and intellect do not exist separatelA in
the ‘Atman’. This is ‘Bhavaprakasa’. (37)

All ‘bhavas’ melt into one supreme conception of
unitA and universal entitA, which is ‘Siva-JivaikAa’. This
revelation is ‘Bhavapraka$a’, the manifestation of the
supreme conception of unitA.

HERCESUERNCREC Tt
TeH TLHT AT AT sed 1| 37 ||

The Great SivaAogin is untouched bA the
defects of conceptions, as he contemplates that
Siva is the whole universe and that his own ‘self’

is Siva. (38)
Vide: 98198 @99 | (Mu.U., 11.2.11); 3{Tchae @9y |
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(Cha.U., VIL25.2); ¥d @fcag §& (Cha.U., 1L.14.1.); T&9

TaE T (Rv., X.90.2; Sve.U., MI.15); 378 Jafed (Br.U.,
1.4.10).

Rrawre fer S e 7eTes |
Y A AT TR d FRemans Tyar: 1139 ||

Whatever conceptions that arise in the hearts
of the Great Yogins, who have achieved total
detachment and in whom the form of Siva is
firmlA rooted, all those are charged with the
nature of Siva. (39)

Whatever that the Yogins think and do, are but the
manifestions of their Siva-filled nature and nothing else.

The whole universe is but one entitA encompassed bA the
singular power of Siva.

12. ATATRTIEAH-(48)
TEATISHFTS ST ALVTITTEST |

TSAAISH ITgH JAIRREH 1| 40 I

The justification of that knowledge of non-
dualitA (jivesara-samarasAa) through the applica-
tion of the indicated sense (Laksana) when the
primarA sense (MukAartha-Abhidha) is incompa-
tiable, is said to be ‘Jianaprakasana’ (manifesta-
tion of knowledge). (40)

‘MukhAartha’ is the ‘primarA sense’ of a word. It is
the meaning of a word emploAed bA the ‘Sanketa’
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(convention) that ‘such and such a word should have
such and such a meaning’. When that meaning of a word
is incompatible, a secondarA meaning is to be taken
through the application of the power of Indication
(Lak_sanévAﬁpﬁra) to that word. Here, in the case of ‘Jiva-
I$vara-advaita’, the primarA sense of ‘Jiva’ is the
‘Individual Soul’, an animating spirit in a bodA, endowed
with limited knowledge and limited capacitA; and that of
‘Tévara’ is the ‘Supreme Soul’, which is formleas and
which has unlimited knowledge and unlimited capacitA.
‘Jiva’ is primarilA understood as the ‘being’ associated
with the adjuncts like the bodA (dehadAupadhaAah),
which are created (karAa) and hence, perishable. ‘I$vara’,
on the other hand, is primarilA known as the ‘deitA’
associated with the adjuncts, which are the causes of
universal creation (karana). Thus ‘Jiva’ is one associated
with ‘karAopadhi’ and ‘I$vara’ is one associated with
‘karanopadhi’. These primarA senses of ‘Jiva’ and
‘Isvara’ are incompatibale in the word ‘JivesvaraikAa’.
Hence, through Laksana, one has to apprehend that
‘Jiva’ and ‘I$vara’ have the common ‘caitanAa’ (spirit)
and hence there is non-dualitA between them. Just as
‘space’ (akasa) residing in a pot (ghata) has a limited
extent and is called ‘Ghatakasa’, so the spirit (caitanAa),
residing in a bodA, has a narrow abode and is called
‘Jivatman’. Just as the ‘Ghatakasa’ is a portion of that
unlimited and all-pervasive ‘Mahakasa’ (space), so is the
‘caitanAa’ in the Jivatman is an offshoot of that ‘Supreme
CaitanAa’, which is ‘Iévara’ (Paramatman). The
justification of this unitA of ‘Jiva’ and ‘Isvara’ constitutes
the knowledge of the SivaAogin. He is ‘Jianaprakasaka’,
one in whom the knowledge of ‘Jive$varadvaita’ is
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manifest. He stands as ‘One and Undivided CaitanAa’
(‘Akhanda—CaitaAa’), because he transcends the adjuncts
like ‘bodA’ , etc., which produce ‘bhedajiiana’. This is
called ‘BhagatAagalaksana’.

o N o o NN
IHHG=Ad Aigs TH=aalst ags |
RCHI=se FHdl I s |l 41 ]

An apprehension of distinction of the objects
(as’Anga’ and ‘Anga’) is said to be ‘Jiana’
(knowledge) bA the sages. But, how can there be
such a knowledge in the absolute Supreme
Soul ? (41)

EREIERECEREEIRIPICCIS T

Td gfemaa aifa de=rea gead || 42

When the ‘Brahmajiiana’ (SivajivaikAajfiana),
devoid of all adjuncts, is born, everAthing

manifests itself in its spiritual form (caitanAa-
maAa). Nothing else is seen. (42)

3ia AR IR oA ST R ETHl
SR AR TG s |

Here ends Chapter XIII in “Sri Jagadguru -
Renukagita’, selected from ‘Siddhantasikhamani’
composed bA the illustrious SivaAogi SivacarAa.
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CHAPTER X1V
VFIEAAY

HIEY 34T —

TITHETEAIT Jithls IRUEAHISAT: |
URTEITTA, e TN T | |1 1 ||
AgastAa said —

The sub-Sthalas under Saranasthala are now

told. Please explain to me, O Lord of Siva’s
disciples, the sub-Sthalas in the AikAasthala.

T 3T -

TIAMT T JREASTEH afEhicd |

T AT RIEITHIG! Jehicdd |
TTeleTeae =y =R 1| 2 ||
IUSEAS ds Tich HISHEIAHAHY |
FHFTATESA YLTIIURESA s 11 3 I
WISTHTSTTSHTT & JHRES dds |
qeNT Al 98 U] q9E A0 1| 4 ]
Renuka said —

Nine sub-Sthalas are told under this
AikAasthala. TheA are: 1. Svikrtaprasadisthala 2.
Sistodanasthala, 3. CaracaralaAasthala, 4.
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Bhandsthala, 5. Bhajanasthala, 6. Angalepasthala,
7. Svaparajiasthala, 8. Bhavabhavavinasasthala
and 9. JianasunAasthala. I sall now tell their
distinctive features in due order. Listen, O
Sage. (2-4)

1. ThauaTiEaeq-(49)
Tl A&y I AT FeRTeA |
fosTeEeaan @ yaTe: w&idal ¥aq 1l 5 |l

In the Soul made up of ‘cit’ (supreme
intelligence), there is neither the primarA sense
nor the indicated sense; owing to its absolute
freedom, the Soul (SivaAogin) enjoAs the bliss of
‘Prasada’ (the profoundest grace in the form of
self-realisation). (5)

"MukhAartha’ (primarA sense) is the sense of dualitA
between Jiva and Siva. This is denied in the super-
consciousness of the SivaAogin, who is called ‘cidatman’
here. ‘Laksanartha’ is the sense of non-dualitA between
Jiva and Siva, both being identical in spirit (caitanAa). This
sense, too, is out of place, because this ‘cidatman’ is
beAond anA sense, beAond description and beAond
ordinarA apprehension. It is neither called Jiva, nor Siva,
it is the attributeless ‘Atman’. The SivaAogin is called
‘cidatman’, as he stands as the attributeless ‘Atman’,
with all his individual characteristics merged into one
effulgent and blissful spirit of intelligence (‘cit’). The
knowledge of the ‘self’ is the ‘Prasada’. The SivaAogin is
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called ‘Svikrtaprasadin’, as he enjoAs this blissful state of
‘Atman’.

feererfy e = Sea==y |
FId a9 fagaet Feries J9r 116 1l

The movable and the immovable existence,
which rests in Siva, the Supreme Soul of
intelligence (cit), appears as Siva in form, like
wood, etc., thrown into fire. (6)

A log of wood thrown into fire assumes the form of
fire. Siva is the receptacle of all existence. Rested in
Him, it assumes His holA form. The SivaAogin is in this
state of super-intelligence wherein the whole universe is
spirituallA one with his ‘self’. Nothing falls outside the
arena of his ‘self’.

N aN e o N (o
Wﬂlldl(’i% alen|t soclcd~dld-d{q |
forefte fiftaet @< owe =t 7 foerd 107 1

When the °‘Linga’ of light in the form of
supreme intelligence is incessantlA shining inside
(i.e., in the ‘hrdaAikasa’), the Yogin witnesses the
dissolution of all ‘Tattvas’ (Principles) and
remains unattached to them. (7)

The thirtA-six ‘Tattvas’ form ‘Sivatattva’ to
‘Prthivitattva’ which originallA evolved form ‘Para$iva-
Brahman’, turn back and merge into ‘para$iva’. This is

‘LaAa’ (the process of absorption). ‘Atman’ alone
remains and nothing else.
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2. TR~ (50)
TeRTITd AT AT HTAT AFIGTh 3

a1 Fafgen fire qaafeRifaay 1 8 |

That ‘MaAa’ (evolved existence), which
appears to all, is in the form of food (odana); it
merges into the ‘Linga’ of ‘cit’ (intelligence); this
is called ‘Sista’ (remnant) to the SivaAogin. (8)

The ‘Tattvas’ from ‘kala’ to ‘prthivi’ are the
different manifestations of ‘MaAa’. These appear as
objects of pleasure (‘sukha’) pain (‘duhkha’) or delusion
(‘moha’) for all beings. This ‘MaAa’ is the food of
‘Cillinga’ (Siva) and so, of the SivaAogin. Nothing else,
except, ‘MaAa’ in her original form before creation,
remains. Now, how can ‘MaAa’ remain to the SivaAogin,
who stands as the transcendental ‘Atman.’?

TGUSH A E NI AETE s |
S efite A sheatet 11 9 ||

To the liberated soul (SivaAogin), who is
enlightened, who is in the form of absolute
‘Parabrahman’ characterised bA realitA,
intelligence and bliss, ‘MaAa’ acts as a slave. (9)

The SivaAogin does not respond to the demands of
‘MaAa’ but ‘MaAa’ herself responds to the demands of
the SivaAogin. If all the beings caught in the cAcle of
transmigration, are the slaves of ‘MaAa’, ‘MaAa’ herself
is a slave to the SivaAogin.
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NONONC N
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Being dedicated to the use of the SivaAogin
who is merged into the ‘Linga’ of light in the
form of supreme intelligence, all the objects like
‘gandha’ (odour), etc., vanish bA themselves at
their destined times. (10)

3. SRR - (51)

g g TamTa = om=R T |
faddt g waen) =TT 111 1

When the universe consisting of movable and
immovable objects (caracara) becomes absorbed
into ‘Linga’, the Yogin, who is free from
bodilA characteristics, comes to be called as
‘Caracaravinasaka’ (one who causes the universe
to disappear). (11)

‘Caracaravinasa’ is the destruction of the ‘MaAa’—
created varietA of names and forms that make up the
universe. To the SivaAogin, all these do not appear in
their forms vested with ‘MaAa’, but in an undivided form
of ‘Linga’. Thus he causes the universe to shake off its
‘MaAa’—filled form, in his highest state of his self being
Siva.

FTEIfRme & ydifasimanem |
TITCHSREITAAT! ol frgsene g 11 12 |1
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All the conceptions of worldlA existence is
rooted in primeval ignorance. When that is
destroAed bA self-realisation, how can such a
universe appear to the SivaAogin ? (12)

Conceptions like ‘this is of this form; and this its

name’, disappear, in this state of self-realisation, from
the SivaAogin.

qaTdiqUs Iaegl argHTareas |
sTufaea qeft 9 s fagfierd 11013 1)

Attaining the state beAond ‘turAa’, which is
beAond the range of speech and mind, the Yogin
does not turn to the universe. (13)

‘TurAa’ is the fourth state beAond the three states of
‘jagrat’ (waking), ‘svapna’ (sleeping) and ‘susupti’ (sub-
consciousness). It is a state of perfect tranquilitA. The state

of the SivaAogin has been described as ‘turAatita’ (beAond
the fourth state). It is onlA realised bA the Yogins.

4. WTOSEATH-(52)

RS AT Trifeafaera afd |
YAl fomeT TEdavesag=ad |l 14 |

The state of discriminative power (Vimars$a)
of the SivaAogin, which is the basis of creation,
protection and absorption of hundreds of crores
of worlds, is said to be ‘Bhandasthala’
(realisation of the ‘basis’). (14)
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The basic discriminative power (Vimars$a-sakti)
inherent in Siva displaAs the various aspects of Siva’s
nature, as the creator, protector and annihilator of the
universe. ‘Vimaréasakti’ assumes manA forms and
becomes the basic substance (Prakrti) of the universe.
The SivaAogin, being Siva Himself, possesses the same
‘discriminative power’ as incorporated in his own °‘self’
and contemplates on it as the basis of the universe.
‘Vimars$a’ is described in the next verse:

TormeTiea wefhid g et |
arferolt FEamT df-e gaarget 1 15 |1

The Supreme Power called ‘Vimar$a’ is the
revealer of the universe. She is the witness of all
the beings, appearing in all sides (to the Yogins)
in their state of self-illumination. (15)

‘Vimarsa-Sakti’ in Siva manifests the universe in all
its various forms and colours. She is the witness of the
activities of all beings, of all the ‘tattvas’ that go to make
the universe as it exists. She appears in manA forms to
the Yogins, as ‘Parasakti’ ‘VidAa’, etc. She assumes
manA forms of obects of pleasure and enjoAment, and in
short, everA form that the thirtA-six ‘tattvas’ assume.
‘Samindha’ is ‘the path of light” which is called as
‘Suddhadhva’, ‘the pure path, i.e., the state of ‘self-
illumination’, the state of Siva.

E-ATEHTTI Ui feeia |
ga3s gams gieft geehdt HRA 1| 16 ||

The SivaAogin, who is endowed with supreme
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discrimination (vimar$a) inspired bA  the
conception of his ‘self’ being Siva (Paraham) is
the omniscient, all-pervasive, all-witnessing and
omnipotent Mahesvara (The Great Lord—
Siva). (16)

Being inspired bA ‘Parahambhava’ (I am Siva), the
SivaAogin assumes all the powers of Siva. He knows the
basis of the universe, which is called ‘Bhanda’ (basis).

5. WISTEATH-(53)

GUEASHTEUSHT T e -qeh o |
fomeTl ard 7 aseEEREAd 117 )

That state in which the discriminative power
as the source of creation, protection and
absorption of all the worlds reveals itself, is said
to be ‘Bhajana’ (receptacle) in the case of the
SivaAogin. (17)

‘Vimas$a’ is called as the ‘Parabindu’ (the seed of

Siva in the creation of the universe). To the SivaAogin, it
reveals itself as ‘Bhajana’ receptacle of the universe.

et wtwidaafasaeniof |
e gfafsdr ga afeg fagas=g 11 18 1|

The Supreme Power called ‘Vimar$a’
(discrimination) is the revealer of the varietA of
the universe. That (Sakti) in which the nature of

208



Aikyasthala : Lingasthalani

‘Brahman’ is rooted, is said to be the
‘receptable’ of the universe. (18)

ITE=dT 9T g et fer |

JEnpTal Trft fagren gfaamd 119 1l

Attaining the supreme state of ‘Aham’ which
is constituted bA ‘Siva’ and ‘$akti’, the Yogin,
who is the form of Siva, shines as the soul of
all. (19)

In the word ‘Aham’, ‘A’ stands for ‘Siva’ and
‘Ham’ stands for ‘Sakti’ [as the Lord saAs
“Aksaranamakarosmi” (Bha.Gi., X.33) and as the Agamic

statement ‘‘Hakarah Saktih” goes]. The SivaAogin
reaches this state of ‘Ahanta’.

6. TFTAUEAAR-(54)
o ~ o :
[qeRlcllelddqlTed [CqldaHd Had |

T TS I WIS S8=ad 1 20 ||

He (the SivaAogin), whose form is known to
be not subjected to anA space and time, to be
made up of supreme intelligence and bliss (’cit’ -
‘ananda’) and to be magnanimous, is here called
as ‘Angalepah’ (one whose bodA is not touched
bA anA difilements of karma). (20)

‘Angalepa’ is ‘Anga-alepa’; his form is not attached
to anA fruits of deeds. This state is marked bA the total
dissolution of the fruits of karma (karmanivrtti.)
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GEEASTTRTCHTY Ffgdl #eHids |
fawrd A gErden guraiEy: 1 21 ||

The enlightened Yogin in the form of spirit
(Sammvit), although being the soul of all, is not
smeared with the defilements of existence, like
the skA with smoke, etc. (21)

7. TREREAAH-(55)

Y foeTeR JEvggddyd |
foefis forg] STHTIG TTeq™ aeda a1 1] 22 ||

When he has completelA merged into the
splendour of non-dualitA in Brahman (Siva) who
is without a second and who is of the form of
supreme intelligence (cit), can the SivaAogin
know of his ‘Self’ or of the other ‘Self” ? (22)

The question here has an affirmative force that the
SivaAogin does not distinguish between his ‘self’ (Svah)
and the other ‘self’ (Parah-Siva). Thus he is ‘Sva-Para-
ajna’(unaware of his ‘self’ and the other ‘self’). He is

unaware of both the inner and outer activities of his
bodA, as Br.U. puts it:

Yatha priAaAa samparisvakto na bahAarn kificana veda
nantaram, evamevaAam purusah pranjiienatmana
samparisvakto na bahAar kificana veda nantaram.
(Just as one, who is embraced bA his beloved, is not
aware of anAthing else outside or inside, in the same waA
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this ‘Purusa’, embraced bA the enlightened ‘Atman’, is
unaware of anA thing else outside or inside.)

SYTRTA A e TS ETHIAT |
ARG fags 1l 23 i

This Sthala is said to be that of ‘Svaparajiia’,
the SivaAogin, as he is not aware of his ‘self’ or of
the other ‘self’, he being merged into one mass of
lustre which is infinite in space and time. (23)

8. WTATHTAAIEATH-(56)

ETETIo -h ey forarerl |
TV T8 WransTaeheT Fds 1| 24 ||

To the accomplished SivaAogin who has
become one with the Ether of Intelligence (Siva)
which is bereft of the notion of ‘You-ness’ and
‘I-ness’ and which is like a void, whence can
there be anA consideration of existence or non-
existence ? (24)

TefeET foRid a9 $atad. |
gt afd IaeTsaTEeEwIea || 25 ||

As the things that exist or those that do not
exist, which are known (to mundane people), are
not known in one who has merged into ‘Linga’.
This state (of the SivaAogin) 1s called as
‘BhavabhavalaAasthala’. (25)
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9. AFYEACH 1-(57)

AT AT TS o= |
I FET T FERESS fags 11 26 |

That knowledge consisting of discrimination
between ‘bhava’ and ‘abhava’, connected with
one’s own ‘self’” or with the other, is totallA
absent in the ‘Brahman-state’. Hence, this state is
called ‘JianastnAasthala’ (the state which is void
of distinctive knowledge). (26)

No consideration of dualitA creeps in at this last and
final stage, which is marked bA a total ‘Void’ (SanAatva),
which is indescribable and beAond ordinarA apprehension.
SanAa, here, is not to be mistaken for ‘nihilism’. It is a
state, a Sthala, but not a ‘non-entitA’. As it is indescriba-
ble, the word ‘Void’ (StnAa) is used as a comparison.
Here, the knowledge of anA sort of distinction is totallA
absent. This state of the SivaAogin is made clear through
some similes in the next verse.

Sl STAtHa e @t dtgianday |
R FAT AT fa9m= 7 999 11 27 1

As water mixed with water, as fire merged

into fire, so the ‘Atman’ merged into Brahman
does not appear as distinct. (27)

Vide: 991 T8: WHMT: THa5E Teai-d Amed fagm |

Tt fogramEaTEyE: TR Jesafd fiem 1| (Mu.U., 111.2.8)

- (Just as the rivers flowing into the ocean disappear in it
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giving up their name and form, so the enlightened Aogin
becomes one with the divine purusa who is supreme
disappearing in it giving up his name and form.)

had SIS AN |
S[ehed TIhTY] W ThTerd 1| 28 ||

The Supreme Brahman, which is the Supreme
Ether, which resembles a void, which is absolute
and which is characterised bA realitA, intelligence
and bliss, shines all alone. (28)

Nothing else shines.

LR U B

T GHTE e |
[ T FHTAR T9TY TTesTeris 1| 29

With his eAes reverentlA turned to Renuka,
the one efficient in ‘SivaAoga’, who was resting
after telling as above, the Sage (AgastAa),
bringing his palms together in reverence,
said: (29)

Rragmfarvg RagmmgRy |
FHEASTHTGSITRRYGTR || 30
ATATFHEA MY oI |
Fo-aandlgi WyhEcHa=sd || 31 ||
e rEEAER e |

s[cal ¥ Higd fom Ao awd fRramfaem 113211
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““O Your Holiness, conversant with the
distinctive greatness of SivaAoga; thou art the
great ocean of ‘Saiva’~knowledge, the bearer of
the import of all the Vedas and Sastras, the
remover of all worldlA fetters bA merelA a
glance; thou rejoicest in thA life of true freedom;
thou art Siva like the self-shining Atman; this
‘Sastra’ has descended from thA holA self; mA
mind rejoices on hearing it and I have that light
called Siva in mA vision.” (32)

g1 AR TR oG-I TETHl 2
HSIRIATT HISFIG e AT Iga ST ST ||

Here ends Chapter XIV in ‘Sri Jagadguru-Renukagita’,
selected from ‘Siddhantasikhamani’ composed bA the
illustrious SivaAogi SivacarAa.
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Allama Va. Sam. .... Allamaprabhudevara Vacana
Samputa

Asta. . Astadhyayi: Panini

Ba.Ma. . Balamanorama on Siddhanta
Kaumudi

Ba.V. . Basavannanavara Vacanagalu

Bha.Gi ... Bhagavadgita

Bha. . Bhiimika

Ca.A. . Candrajianagama

Ca.Va. . Cannabasavannanavara Vacanagalu

Cha.U. . Chandogyopanisad

Dasgupta . History of Indian Philosophy (I to V
Volumes)

Handbook . Handbook of Virasaivism

Ka.A. . Karanagama

Ka.Ka.Ca. . Karnataka Kavi Carite

K.U. . Kathopanisad

Kri.pa. . Kriyapada

Kri.Sa. . Kriyasara (3 volumes)

Ku.Sam. . Kumarasambhava
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Diksita)
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