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PREFACE TO THE FIRST EDITION.

There can hardly be anyone who locks upon the
Vedas as the Word of God and professes to regard
them as the sole authority, not only in Theology
and Ethics, but also in Philosophy and Science, but
must have felt the painful absence of a compendious
work that would enable the believer to know what
message his Creator has sent him through these
books. The Vedas themselves are not so voluminous
but dealing with matters more serious than his-
tories or stories of Tribes and adopting a method
more recondite than fables and parables, they are
rather too difficult for the uninitiated, The com-
menataries, on the other hand, to which one must
naturally look for help in this direction, are so
voluminous that they would actually break the back-
bone of the student if he tried to carry them, not
in his braip, but even on his back. Even if one had
the calibre to resort to these helps, they could afford
but poor help to those who have devoted the best
part of their lives to the study for bread
rather than tothe study of the language in which,
the ancient sects embodied the inspiration received
as they believe from their Lord.



It may be necessary to say a word about the
plan of the work. Some might think that instead of
stringing together the Vedic verses in this way,
the object might have been better served by detailed
dissertations on the subjects, discussed in the
book, based on the verses now collected under
different headings. I was, however, deterred
from undertaking this task not only by its difficult
nature but by considerations of greater importance.
Such discourses are not without their own value, but
they would not have served the object I had in
view. The ordinary reader—the clerk who comes
home in the evening after driving the quill for six or
seven hours, the pleader whose brain is steaming
with a whole-day's boiling-down of heaps of papers,
the busy student whose tasks and examinations leave
him hardly any time even for physical exercise—can
scarcely have the time or the inclination to unravel
the tangled skein of theological dissertations, in the
scraps of time he can spare for relaxation, This
little book, as it is, will give him a peep into the
Vedas without exerting much strain upon his time
or brain, Moreover, though especially meant for
the hard-up man of business and the busy student,
it will be found serviceable for citation by all classes
of people who, whether as assailants or defenders,
have any concern with the Vedas.



It is hardly necessary to add that I do not
claim any credit for originality, but I shall be
pardoned, I hope, if I claim some credit for the
labour, the work has required, and which only those
can realise who have ever devoted some time to

the study of the Vedas and have some idea of the
nature of their contents,

In the compilation of the present work I have
derived considerable help from the works of Euro-
pean Scholars, especially, Griffith, whose excellent
translation of the Vedas was frequently consuited
by me and followed in many places My thanks are,
however, chiefly due to Pandit Raja Ramji, Professor
of Theology, D. A, V. College, Lahore. It was in
conjunction with him that the idea of such a work
was first conceived and developed and it is consider-
ably due to his advice and erudition that it has been
brought to a successful issue,

D. A. V. College, Lahore,
November 21, 1906. G. C. NARANG



PREFACE TO THE SECOND EDITION

'I'his little volume was compiled by me forty years

ago and my effort was very much appreciated by
the Arya Samaj leaders like the late Mahatma Hans
Raj, and the book was welcomed generally by those
interested to know what the Vedas taught. Soon
after its publication I went to England and on my
return, my work at the Bar left me no time for any
literary work. When last year the second edi tion
of my book entitled, “Transformation of Sikhism”
was published, the publishers suggested that the
“Message” should also be re-published. 1 agreed
and the result js this second edition of this little
book.

The book is being published practically as it
was and I expect that those interested to have a
glimpse into the Vedas will appreciate my humble
effort.

So far as the interpretation of the Vedic texts
is concerned, the key to it is provided by the
well-known text of Rig Veda l, 164, 46. FEkam Sat
Virpa bahuda vadanti.

I was very gratified to find that a scholar of
the position of Shri Aurobindo Ghosh, whose
impartiality and independence of views cannot be
questioned, has ultimately come to the same conclu-
sion as Swami Dayananda Saraswati and has given
full support to the line of interpretation adopted bv
the Maharshi and followed in this book. His
remarks have been included in extemso in the
Introduction.

Mussoorie, G. C. NARANG
19 July, 1946.






INTRODUCTION.

What is more sacred than the Vedas? What
of greater interest Lo the Indo-European races, and
to the world, than these ancient scriptures of the
Hindus * And yet what is more difficult than the
Vedas ? The vicissitudes of fortune have dealt
with no other literature so cruelly as with the
Revelation of the Aryas. Not only have the modes
of thought suffered an entire change during the
long vista of ages that have passed since the first
mantras of the Vedas were chanted by the Rishis,
but the language and its idioms, its similes and
metaphors have undergone a change which has no
paralle] in the literature of any other nation. The
lapse of ages would alone have brought the Vedas
to this disadvantageous position, but the process was
accelerated by the calamities that befel. the followers
and, so to say, the guardians of the Vedas. The
internecine quarrels and the consequent foreign in-
vasions gave a deadly blow to the Vedic learning
in India and destroyed many of the resources which,
at this day, must have been of inestimable value to the
student of the Vedas. God knows how many savants
of Vedic lore fell victims to the Moslem fanaticism,
and how many valuable libraries were burnt to
heat Mohammadan baths !  All these circumstances
have combined to create serious difficulties in the
way of the students of the Vedas, so that there are
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not many who agree with one another in their
conclusions about the origin, methods of interpre-
tation and the position of these bnoks. Not to speak
of the difficulties one meets while studying these
records of divine wisdom, there is wide difference
of opinion even about the definition and number of
the Vedas.

THE VEDAS DEFINED

Two extreme views are held on the subject. The
modern Hindus, before the advent of Swami Daya-
nanda Saraswati, generally believed that the term
Vedas connoted not only the Samhitas but also
included the Brahmanas and the Upanishads.
Swami Dayananda was the first, among the modern
scholars, to explode this view and demonstrate that
the Samhitas only formed the Vedas and they alone
were to be regarded as eternal, infallible, as Vedas,
in fact The Brahmanas and Upanishads themselves
profess to be mere parasites of the Vedas and
devote themselves respectively to the elucidation
of the ritualistic and the philosophical portions of
the Vedas. No Samhita, on the other hand, pro-
fesses to hang upon any other Sambhita as its para-
site and devote itself to explain or elucidate any
portion of the others.

There are, moreover, stories in the Brahmanas
and Upanishads as find no parallel in the Samhitus.
It must be pointed cut here, that some of the Euro-
pean scholars have tried to deduce some historical
details from the Samhitas but no story beginning
=4k There wae &r” and “There lived once, &c,”
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such as are of eommon occurrence in the Brah-
manas and the Upanishads, has been found in the
Vedas even by the Europeans who are always
smelling out history in every nook and corner of a
literature.

Tradition plays a great part in clearing up
matters such as we are now discussing and all the
evidence derived from this source is in favour of
the view that the Sambitas only form the Vedas
proper. Patanjali in his Mahabhashya always
quotes from the Samhitas to illustrate the special
rules applicable to Vedic Sanskrit, without quoting
a singte line or phrase from the Upanishads or the
Brahmanas, while his non- Vedic illustrations include
passages from both the Brahmanas and the Upa-
nishads.

Moreover, whereas the Brahmanas and the Upa-
nishads are full of quotations from the Sambhitas,
the latter, though quoting from one another, do
not quote a single line from the former,

The Samhitas in several places apply the
term Veda to themselves but the Brahmanis and the
Upanishads have nowhere laid the least claim to this
position.

In the light of this overwhelming evidence
nothing but over-adulation and a mis-directed sense
of reverence can lead one to place any other work
on the same level with the Vedas. lf the Vedas
are looked upon as the revelation, it is a positive
isult to them to give to any human book, how-
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soever sublime and excellent, the same reverence
as to them,

And none of the ancient masters has gone so
far except Katvavana whose position must be
accounted for by his excessive reverence for all that
facilitated the study of the Vedas,

THE OTHER EXTREME

The other extreme is represented by those who
limit the number of the Vedas to three ounly,
Happily this class is exclusively composed of Euro-
pean Scholars and of a minority among them. The
original cause of this illusion, however, lies with the
Hindus themselves, though they are not to blame
if others will not or cannot understand them. The
mistake has evidently been caused by a a misunder-
standing of Manu and other Rishis of yore. Muanu
says (1. 23) i

ARy 59 AW e |
A% % fagay w0 a9 A Ty |

“From Agni, Vayn and Ravi {sun), He drew
forth (lit, milked) for the accomplishment of sacrifice
the eternal triple Veda, distinguished as Rik,
Yajush, and Saman.” (Muir),

We also read in Shatapatha Brahmana 1V,
6, 7, 1.

et 3 fren = TGS awnt s |

The Rich—, Yajush—, and Saman—, verses are
the threafnld science.
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In the Ait, Br, V., 32, too, we find

FeNsHH agwdt 74y Ia7: S )

i.e. from these (lights), when heated, the three
Vedas arose.

The Chhandogya Upanishad also has
qoqry wf famerad |l

1. e. He infused w urmth into this triple science, (and
from it, so heated, he drew forth its essences, the
particle Bhur from the Rik-Texts, &c.)

But it should be remembered that Manu, as well
as the other authorities, does not mean to limit the
number of the Vedas to three, but simply speaks of
the Lhreefold science embodied in them. Not to
speak of the ninety-nine Hindu scholars supporting
this view, it is strongly confirmed by Prof. H. Kern,
who sayvs —

“When the Hindus speak of the three \ edas,
they mean that there is a triple Veda consisting
(1) of recited verses (Rich), (2) of verses sung
(Saman), and (3) of formulas in prose (Yajush), all
the three words being comprchended under the
name of “Mantras.” Altogether independent of the
three sorts of mantras is the number of the collec-
tions of them.  Zhough there were a hundred collec-
troms, of maniras, the Veda is, and remains, three-
fold * * * * |t does not need to be proved
that we must know the principle on which any
distribution proceeds before we can deduce any-
conclusion from numbers,”
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It is, consequently, nothing but shert-sightedness
to limit the number of the Vedic collections to three.
The Atharva Veda is as much a Veda as any of
the other three. Its subject-matter is identical with,
and considerably derived from, the Rig Veda. Be-
fore citing any evidence from other sources it is
necessary to see if the Atharva Veda itself lays any
claim to the position of a Veda, and as one might
expect, we indeed find this claim preferred by the
Atharva Veda to rank equal with the other three.
We find in the celebrated Skambha Sukta the
celebrated verse,

YA FA FUAGT ATIORUAT | A
96 Ji4 AyEiERTA gEw |

From whom they cut off, as it were, the Rik and
Yajush verses, of whom the Saman verses are the
hair and of whom the Atharvangirases form the
mouth.

The claim of the Atharva Veda is admitted and
supported by the Rig Veda, as well as, the Yajur
Veda. We read in Rig Veda (X, 90, 9) and Yajur
Veda (XXXI, 7) -—

I T FALE WA WA A | By
AfJ TR ATRERETEA |

From that great general sacrifice, the Rig, the
Sama, the Atharvas and the Yajur Vedas were pro-
duced.

*Chhandamei has been translated as Atharva yeda not
onlv on Swami Dayananda’s authority but alse on  the
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We find this claim supported also in Shatapatha
Brahmauoa, XI11], 4, 3, 7.

aEafEafy srmEton 33 sl

“He teaches them thus, ‘the Atharvans are a
Veda, it is this.) ¥

The European Scholars generally hold that the
Atharva Veda, if a Veda at all, is of a
later origin and came into existence when the
other three Vedas had assumed the present forms.
Chose, who regard the Vedas as the revealed
word of God, may derive some consolation from the
fact that even the European Scholars are not un-
animous on this point, Prof. Kern, who has been
quote dabove, makes the following weighty remarks
on thed ubject : “Sometimes it is difficult to guess
what is smeant by older and younger. For example,
the Atharva Veda is suid to be younger than the
Rig Veda : that has becomne a sort of article of
faith, which some uninitiated Leliever receives on
the authority of critics ; whilst another, again, copies
with confidence what has been asserted by the
forme r. DNow about half the hymns in the Atharva
Veda are, with the exception of an occasional
variclas lectsongs  the same as in the Rig Veda, so
thil the Atharva Veda cannot be youuger than the
Rig Veda. And it could only be asserted that the
remaining portion of the A. .V, is of later date
when grounds for this position, derived from langu-,
age, versification, and style, &c,, had been adduced.
But, so far as I krow, no one has ever even
attempted to seek for such grounds.”
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ARE THE VEDAS REVEALED ?

Two kinds of evidence, Internal and External,
can be adduced to prove or to disprove the propo-
sition whether the Vedas are revealed.

INTERNAL EVIDENCE.

Internal evidence, again, can be of two kinds;
one referring to the claims preferred by the books
themselves, the validity or the futility of their claims
judged by the consistency or the inconsistency of
what is urged and, secondly, the guality of the stuff
presented, As regards the first we have already
seen that the Vedas do lay claims to the position of
a revealed book and profess to have directly pro-
ceeded from divine source  There are, according
to the European Scholars, traces in the Vedas of a
belief, and data for the propounding of the theory,
that all the Vedas did not come into exislence at
one and the same time, but as 1 shall trv to show
elsewhere, even if there were such traces, they
could not shake the position of the Vedas as reveal-
ed books. There are, so faras 1 can say, no con-
tradictory statements in the Vedas which must
discredit even a secular book in the eves of the

critics,

As regards the quidity of the teachings of the
Vedas, | can simply say that if the books dealing
with the whims and idiosyncrasies ot individuals, re-
cording their revolting crimes and atrocious crael-
ties, teeming with theories which the slightest pufi
of argument wili blow off and perpetrating a whole-
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upon men the belief in the supernatural events and
unnatural births and deaths—if, I say, such books
can be believed to be the direct revelation from
God, the Lord’s choicest message sent to his sons
and daughters on earth, then it is a thousand times
more re;lsonable 1o believe that the Vedas, incul-
cating the worship of one holy, just and merciful
God, laying down a strict code of morality, and
scrupulousiy free from absurd theories and outra-
geous speculations is the revelation of God, His
word, His cherished message to His children below.

If revelation, in the sense in which it is taken by
all believers in revelation, were a possibility, the
Vedas wi'l undoubtedly stand supreme and undis-
putedly claim that high pocition. For if God is just
and perfect, and revelation is the one, the chiet
form in which He shows Hiz mercy and love for
man, it must have been given in the beginning and
God should not have had any reason to alter His
former decrees, or stand in need of a second, and
third and a fourth revelation to perfect His first
revelation. A faith in revelation compels one, by
a logical necessity, to accept the Vedas as, the real
revelation, for the Vedas are the oldest books
cliiming to be the word of God. It must be a strange
sort of love and mercy which should have kept man-
kind, in their infancy, without a guide, philosopher
and friend, when they required it most, and should
have Lept them waiting for thousunds of vears till
some instructions were sent down to guide them
in this strange Jand where they bad fallen down
from Eden or parudise.
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The idea suggested by some critics that the
Rishis whose names are given in the Vedas along
with the meters, &c, where the authors of the
Vedas, is scouted by the ancient commentators and
it is urged that these Rishis {seers, did not compose,
but simply saw or realized the sepse of the mantras
to which their names ure attached.

EXTERNAL EVIDENCE.

The external evidence that the followers of the
Vedas adduce in favour of their view is not of an
historical nature such as has been given by the
defeuders ol the Bible, in the attempt to prove the
Bible to be the word of God. Nor is it based upon
the historical cvidence of the other kind such
ds given in favour of the Qoran, for which a divine
source is claimed on the ground that its apparent
and ostensible author was quite unlettcred and did
not know B trom a battledoor, and consequently the
Qoran, full of lofty teachings, and couched in a sub-
lime language, could not but have proceeded from a
divine source.  No such evidence is possible for the
Vedas und | think it better for the Vedas 1hat they
do not depend upon such evidence for the mainten-
ance of their authority. In my opinion, a ook does
not gain much in va've trom the circumstance that it
was written, or, say, sent 10 #n ignorant fisherman or
to an untutvred person, who never cccupied himself
with the pursuit of learning,

The external evidence which can be given in
fuvour of the exalted position ot the Vedas is of
persons whose sincerity and earnestness the world
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has admitted, and whose fights of thought and im-
agination the enlightened races of the world are yet
struggling to follow, Considered from a strictly
logical point of view, the evidence of these men may
not be conclusive and may not convince the logical
scepric. But the whole body of ancient writers of
the sacred literature of the Hindus declaring with
one voice the superhuman origin of the Vedas and
bowing like one man before their authority, is a fact

which possesses a special signiticance for a Ilindu.

Theories of revelations may undergo changes, as,

even now there exist important difference in the
conceptions of revelation that each <c¢lass of

believers in revelation has;these conceptions may

in the future undergo much more serious changes,

but the question whether a particular book should

be held up as the chic] guide in matiers ol belief

and worship will alwaxs be there, and the principal

guestion that will always be asked will be, *Does

it deserve the position ol 4 guide ' And here one

can boldlv say that the Vedas have been satisfying
the needs of the greatest thinkers and reasoners of
the world for thousands of years in the past and
will undoubtedly continue to satisty the wants  of
their less worthy descendants,

It will require a whole volume to quote, in full,
the evidence the Rishis of yore bore in favour of the
Vedas. The reader must, theretote, content himself
with a peep into the vast literature which our ances-
tors have bequeathed to us on this point. The works
next to the Vedas in ganctity are the Brahmanas and
the Upamishads. Then come the Sulras based upon
them. The Darshanas and Smritis come next and
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the Epics and the Puranas, together with the com-
mentaries, represent the Jast stages of the sacred
literature of the Hindus, and each of these massive
works bzars powerful testimony to the undisputed
aurhority of the Vedas and pays due homage to
their divine sanctity.

The Shatapatha Brahmana, e. g, says in X1, 5,8,1.
q¥IER WEA |/E qAE

““ From these (Agni, Vavu and Ravi) being heat-
ed, the three Vedas were produced.”

The Taittiriva Brahmana has—

S NG UIMAGHT | GAq g G-
gaa=q ilme 21 %1l

“Prajapati created King Soma and afterwards
the triple Vedas were produced.”
We find in the same Brahmana again,

AMTEFAGY a4 ggeaq | We 1% 1)

“He who does not know the Vedas, does not
know Him who is great.”

The Chhandogya Upanishad repeats what has

been affirmed by the Shatapatha,
L] ¥ . 0

AT AT WG 98T SWHRS -
o
33 f§ ar wrafeng

“From them so heated, He drew forth their
essences, from Agni. Rich, from Vavu, Yaju and
from Aditya or Ravi, Sama.”

The Brihadaranyaka observes:
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q 9 [ AARE F 9IRGHAT TRE
R s e aoda s N

“By that speech and that soul He created all
this, the Richas, Yajush and Samans and the
Chhandas (Atharvans), etc.”

The same Upanishad also says :

7€ Rl yaur fawfaqaTeag |

“These Rig Veda, (etc,) are the breathings of
the Mighty Lord.”

The authors of the Darshanas. rigorous logicians

as they were, humbly acknowledged the infallibility
of the Vedas

Kanada, the author of the Vaisheshika system of
Philosophy, says *—

AT ATy |

This means that the Vedas being His word
‘are authorities. In the same way Gotama, the
author of the Nvaya system of Philosophy, recog-

nizes the Vedas to be RAW or authoritative in the
following aphorism :—

A-AIGHEAAITIT FEATATHAHNATE |

Andalso “’Hfémﬂm"&mllar]y, Kapila, the author
of Sankhya system of Philosophy, recogmzes the

Vedas to be 1§ or infallible authority in the
following aphorism :—

fragrnfasas; w@at gy |
In the Mimansa of Jaimini we find the following :

™ T 9 ARy |
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which means that the Veda is authority in
matters of Dharma.

The Smritis echo the same sentiments, Says Manu :

Wkt uige wRdltd = afzgm |
ANET  ANARHARIORT 7 |

Tt Fiag FEIFagAt agar af@ifa: |
q wAisfafEal ¥ qagmad & & 1
a3 g amsd fafgs gasga |
wfymawady fagq @ fafaga 3

Dharma rests on the whole Veda, on the
teachings and conduct of those who know the Veda,
on the conduct of good men, and on the satistaction
of one’s conscience. Manu states that all diarma
which has been propounded by him is contained in
the Veda, the whole of which is true knowledge.
Manu directs that a man should determine his
dharma by the authority of the Veda. In Vrihas-
pati Smriti we find the following ;-- ‘

sgrdtafaaggan wang f§ war T |
waq figha a1 a1 wives geaq ||

This means that Manu is founded on the Vedas
and is, therefore, an authority ; a Smriti which is
against the teachings of Manu is not to be honoured.*

The Puranas are generally discarded as full of
absurdities but to me they do not seem to form an

*l'or the last page or so I am indebted to the late R. B.
Lala Mut Raj, M. A, Premchand Roychand Scholsr.
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exception to the rule, there is the soul of good in
every thing. They are, at this day, the source
of inspiration to millions and millions of Hindus who
have never read or heard a line from the Vedas.
The evidence of the Puranas, therefore, is not with»
out its value in admitting and procliaiming the divine
origin of the Vedas, more so, because the Puranas
are believed to be responsible for having displaced
the Vedas.
The Vishnu Purana says :——

AMEA AT JIEA WY | AR
agral fead woarg g ||

“From His Factern mouth Brahma* formed the

*Brahmj has scarcely been understood in the right sense
of the word, The Creator as pervader of the universe in its
second stage, i. ¢.,, when matter has been set in motion befure
being divided into the various heavenly bodies, is known as
Hiranyagarbha, Parmeshtin or Brahméa, His four faces
metaphorically represent His omni-presence and Omuiscience,
Cf. R. X. 81, 8 (p. 28).

It is also popularly believed that Brahma sprang from the
navel of Vishnu, and Vishnu is said to be reclining under the
waters with his consort Lakshmi. The authors of the Puranas
made the mistake of carrying metaphor and personification
too far in the domain of religion but a peep into the Vedas
will show that it is nothing but a partial stotement of the
theory of creation given in the Vedas themselves. “Vishnu
resting under the waters with Lakshmi” simply means “the
all-pervading Lord with Royal dignity pervading matter
before any motion was produced in it.”  “Brahma sprang
forth from his navel” only implies that Vishnu came to be
called Hiranyagarbha, Parmeshtin or Brahma when matter
had been stirred by the eyclic motion. It will now appear
that the theory of Brahmas authorship of the Vedas does not
clash with the view held by Swami Dayanende.
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Gayatra, the Rich verses, the Trivrit, Sama, Rathan-
tara &c.” and the Yajur, &c., from his southern
mouth and so on.

The Bhagvat Purana says :——

' - al
FRTMGAAA: HYAET: A1G 9ggan |
“Once the Vedas sprang from the four-faced
(omniscient) Creator, as He meditated (how shali
Create the aggregate world as before 1)

Tf what has been said above is not sufficient to
convince the non-believer of the necessity and
possibility of revelation and of the revealed
character of the Vedas, it must have at least made
it amply evident that the Vedas occupy the highest
position in the sacred Literature of the Hindus and
have, for thousands of years past, been their infalli-
ble guide in all the matters connected with belief
and worship.

The next question that can be discussed in con-
nection with the Vedas is,

ARYE THE VEDAS ETERNAL?

The Hindu religious books firmly believe in the
eternity of the Vedas. And if the Vedas contain
the truth and inculcate principles which are uni-
versally correct, they must be eternal in one sense,
because truth is eternal and everlasting. But a book
may be a revealed book evenif it is not eternal,
And if the Vedas possess the other credentials of a
revealed book, they cannot be denied the honours
of revelation evenif they were not givenin the
beginning. They are meant for the guidance of
man and if man came upon the stage of existence
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after millions of years of-patural evolution the
Vedas must be supposed to date from that period.

Taking it for granted that they were not given
in the beginning of the world norin the beginning
of the human creation, they arestill older than any
other scriptures in the world, dating back to
2,000-500 B. C. according to a host of European
scholars, to 4,000 years B. C. according to Prof.
Jacobi of Bonn and to some 20,000 years B, C.
according to Lokmanya B. G. Tilak whose calculations
are based upon astronomical considerations. Conse-
quently, if antiquity, as[ showed before, is to be
one of the factors of revelation, this honour belongs
to the Vedas rather than to any other book of the
world.

THE TEACHINGS OF THE VEDAS.

The position of a book must ultimately depend
upon the quality of its contents, and the tone of its
teachings. Judged by this standard the Vedas
occupy a very high place among the Bibles of the
nations. The ideals placed before man are among
the highest. Purity of thought, truthfulness of
speech, holiness of actions, justice, integrity, manli-
ness, hospitality, liberality and other virtues of this
kind have been strongly emphasized in the Vedas.
As regards their philosophical teachings, it is need-
less to say that they have even no second among
the scriptures of the world. Other books have
either refrained from dealing with such matters or
their theories are such as one would find
it very difficult to reconcile with logic
and science, The Vedas, on the . other
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hand, do not avoid handling such topics and even
sceptics admit that some of the speculations in the
Vedas are far too high for the primitive men to
whom they are attributed by ignorant or prejudi ced
writers. For the details ot the teachings of the
Vedas the reader must g» through the body of this
book and, still better, through the whole of the
Vedas, but there are some points which deserve to
be discussed here. The most important of themis
the subject of

THE CONCEPTION OF GOD IN THE VEDAS,

On no subject has there been greater divergence
of opinion than on this subject. Since the discovery
of Sanskrit in the West the opinions of the Western
Scholars have been undergoing important modifica=
tions as regards the theism of the Vedas. There
was a time when they held, and there are even now
some benighted laggards who hold, that the Vedas
teach Polytheism. And there is no wonder thal
this should have been the first conclusion arrived
at in the West about the creed of the Vedas. There
are millions of Hindus at the present day who,
though knowing God to be eone, and cleverly dis-
cussing His oneness, betray in their practice a belief
in more gods than one. The evidence thus afforded
by tradition combined with the apparent fact that
the Vedas celebrate the praises of Agni, Vayu,
Surya and a host of other gods and offer their
prayers to them, must naturally lead the uninitiated
student to fasten polytheism on the Vedas. But as
one gets a closer insight into them one observes
that the so called gods in the Vedas are, in the first



MESBAGE OF THE VEDASB 43

place, all of the same rank, each of them possessing
equal powers with the others, nay, each bein§ ex-
tolled as Almighty, All-pervading, All-knowing, in
fact, possessing the powers of the one Creator, and
represented as the Paramount Lord of all. Secondly,
the gods are interchangeable in their names. In
R. 1. . 9, 2, and 3, for instance, the prayer is offered
to Mitra and He is again addressed as Aditya in the
same line of the same mantra* Thirdly, the
Vedas declare, in unmistakable terms, the unity
of God-head and emphasize it so repeatedly as to
prove it beyond doubt that the Vedas, are
not ignorant of the oneness of God.

The matter is really set at rest by the well-known
verse of the Rigveda.

He is one, sages call Him by many names e.g.,
Agni, Yama, Matarishvanan, etc, This should really
be conclusive on the point and should be taken as the
key to the interpretation of all apparently polytheis-
tic expressions in the Vedas.

The last fact is admitted by all European Scholars,
the second is not touched, so far as [ know, and the
first has been explained away in different ways,
Prof, Max Muller found its solution in what he
named ‘“‘Henotheism” and Prof. Macdonel has
avoided this difficulty by ascribinz it to exaggeration,

*It is believed by some that Mitra is the name of an
Aditva and Adityas are the sons of Aditi, ¢.e,, the earth. But
it should be remembered that Aditi is the Infinite Power or
all-knowing God and according to Yajn, XXXIL I, “He is
Agni, Heis Aditya........., He is Brahma, He is Prajapati,”
so that “Mitra is Aditya” amounts to saying that Mitra is
Prgjapati or Bramha or God,
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pure and simple, and has, practically speaking
retained the charge .of polytheism against th
Vedas.

To take Henotheism first. In the first place iti
not admitted by many of the European scholars ¢
eminence. Secondly, it appears to be more reasot
able to Qelieve that the Books strongly declarin
the unity of Godhead in hundreds ot places an
containing such statements as are given in the fir
selection of this volume, ascribed infinite and par:
mount powers to Indra, Agni and others becaus
they believed them to be the same one Creator und¢
different names and different aspects, rather tha
the theory whose only proeof lies in the statement .
the sense attached to the term by its invento
Macdonell’s theory of exaggeration also is not base
on sufficient grounds. If vou worship one god i
exclusion of the others, you are justified, nay, it m:
be a merit, to exhaust all the powers of exaggeratic
in extolling the deity you worship. But if yc
worship more gods than one and praise them wif
the same fervour and attribute the same, the highe
powers to all, you will be provoking their wrath ar
making a tool of yoursell by your inconsistent co
duct. Now the Rishis, the authors of the Ved
Hymns, according to Prof. Macdonell, were not Iil
the Vajshnavas or Shaivas of to-day who adhere
one god and repudiate the others. They, on the oth:
hand, praise Indra in one Hymn and pay the
homage to Soma in another, to Vayu in the thi
and so on, semctimes to many in the same mant:
And if they ‘are credited with the least sense
propriety and even etiquette,—and the authors
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the. Vedzs cannot be said to have been mere fools
and idiots—they could not mock their gods in the
way Prof Macdonell's theory would suggest. Ner
is there in the whole range of the Vedas a single
line in which a Rishi has apologised to one goor
paying the same degree of homage to his rival.

These considerations show that the Vedas
represent the apparently different gods as each
being paramount because really the same One
Being is referred to under different names and
aspects

The difficulty arising from a mention of appa-
rently different gods can be solved in more ways
than one.

In many places a mere misunderstanding of the
figures of speech, like Personification and’' Apos-
tronhe, has led to the notion of fire, wind, dawn,
etc., being taken as gods.

The Pantheistic theory has been resorted toin
order to explain the apparent diversity of gods by
referring to them as the mere manifestations of the
one Supreme Being. The general tone of the
Vedas, however, its sacrifices and prayers, render
it improbable that the Vedas inculcate Pantheism.

A far more reasonable view is that advocated by
Swami Dayananda According to this view there is
only one sup-eme Being described inthe Vedas, and
Agni, Vayu, etc., are merely His different names, res--
pectively indicating His most imgortant attributes.
This discovery made again in the 19th century has, in
India, at any rate, brought about a revolution in the
methods of -interpretation applied to the Vedas.
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This view is evidently based upon one important
Grammatical distinction. Swami Dayananda urged
that the words used in the Vedas are mostly emp-
loyed in their etymological sense and undoubtedly
this slight distinction has gone a great way in clear-
ing up many difficulties and exonerating the Vedas
from the charge of polytheism, and other theisms
invented and fastened upon them by the Western
scholars.

It would be well to quote here from an article by
Shriyut Aurcbindoh Ghosh on the interpretation of
the Vedas t=—

“If ever there was a toil of interpretation in
which the loosest vein has been given to an ingene
ious speculation, in which doubtful indications have
been snatched at as certain proofs in which the
boldest conclusions have been inststed upon with the
scantiest justification, the most enormous difficulties
ignored and preconceived prejudice mintained in
face of the clear and often admitted suggestions of
the text, it is surely this labour, so eminently respec-
table otherwise for its industry, goodwill and power
of research, performed through a jong century by
European Vedic scholarship. -

“What is the main positive issuein this matter ?
An interpretation of Veda wmust stand or fall by its
central conception of the Vedic Religion and the
amount of support given to it by the intrinsic evil
dence of the Veda itself, Here Dayananda’s view
is quite clear, its foundation inexpungable. The
Vedic Hymns are chanted to the One Deity under
many names, pames which are used, and even
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designed, to express His qualities and powers.
Was this conception ot Dayananda’s arbitrary conceit
fetched out ofhis own too ingenious imagination ?
Not at all ; it is the explicit statement of the Veda
itself  ‘One Bxistent, sages’ not the ignorant, mind
you but the seers, Men of direct knowledge,
“speak of in many ways, as Indra and Yama, as
Matariswan, as Agni’- The Vedic Rishis ought
surely to have known something about their Reli-
gion, more, let us hope, than Roth or Max-Muller ;
and this is what ther knew,

“ We are aware how modern scholars twist away
from the evidence This Hymn, they say, was a late
production, this loftier ideal, which it expresses with
so  lear a force rose up, somehow, in the later
Aryan mind, or was borrowed by them from their
Dravidian enemies. But throughout the Veda we
have confirmatory Hymns and expressions: Agni
or lndra or any otheris expressly hymned as one
with all the other-gods. Apni contains all other
Divine Powers within Himself, the Maruts are des-
cribad as all the gods, one Deity is addressed by the
Names of others as well as His own, or most comm-
only. He is given, as Lord and King of the Universe,
attributes only appropriate to the Supreme Deity,
Ah: but that cannot mean, ought not to mean, must
not mezan, the worship of the one. Let us invent a
new word, call it ‘henotheism’, and suppose that
the Rishis did not really believe Indra or Agnito
be the Supreme Deity, but treated any god and
every god as such for the nonce, perhaps, that he

- might feel the more flattered and lend a more gra-
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cious ear for so hyperbolic a compliment: But
why should not the foundation of Vedic thought be
natural monotheism rather than this new-fangled.
monstrosity of henotheism ? Well, because primitive
barbarians could not possibly have risen to such
high conceptions and if you, allow themto have
so risen, you imperil our theory of evolutionary
stages of human development and you destroy our
whole idea about the sense of the Vedic Hymns
and their place in the history of mankind. Truth
must hide herself,” common sense must disappear
from the field, so that a theory may flourish : I ask,
in this point. and it is the fundawmental point, who
deals most straightforwardly with. the text,
Dayananda or the Western scholars ?

“ But if this fundamental point of Dayananda’s is
granted, if the character given by the Vedic Rishis
themselves to their gods is admitted, we are bound,
whenever the Hymn speaks of Ag‘m or another,
to see behind that Name present always to the
thought of the Rishi the one Supreme Deity or
else one of His Powers with its attendant qualities
or workings. Immeditaely the whole character of
the Veda is fixed in the sense Dayananda gave to
it, the merely ritual, mythological, polytheistic inter-
pretation of Sayana collapses, the metrological and
naturalistic European interpretation collapses. We
have, instead, a real Scripture, one of the world’s
sacred bqoks and the Divine Word of a lofty and
noble Religion. '

“All the rest of Dayananda’s theory arises logi-
cally out of this fundamental conception. If the
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Names of the God-heads express qualities of the One
God-head, and it is these which the Rishis adored,
and towards which they directed their aspiration,
then there must inevitably be in the Veda a large
part of psychology of Divine Nature, psychology of
the relations of man with God and a constant indica-
tion of the law governing man’s God-ward conduct,
Dayananda asserts the presence of such an ethical
element; he finds in the Veda the law of life given
by God to the human beings. And if the Vedic God-
heads express the Powers of the Supreme Deity
who is the Creator, Ruler and Father of the
Universe, then there must inevitably be in the Veda
a large part of cosmology, the law of creation and
of cosmos. Dayananda asserts the presence of such
a cosmic element ; he finds in the Veda the secrets
of creation and the law of Nature by which the
Omnlsuent governs the world,
bdeke .

i Nelther Western Scholarship nor ritualistic
learning has succeeded in eliminating the psycholo-
gical and ethical value of the Hymns, but they
have both tended in different degrees to minimise it,
Western scholars minimise, because they feel
uneasy whenever ideas that are not primitive seem
to tnsist on their presence in these primeval utteran-
ces; they do not hesitate openly to abandon in
certain passages interpretations which they adopt
in others and which are admittedly necessitated by
their own philological and critical reasoning ; be=
cause, if admitted always, they would often involve
in deep and subtle psychological conceptions which
cannot have occurred to primitive minds ! Sayana
minimises, because . his theory of Vedic discipline
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was not ethical righteousness with a moral and
spiritual result, but mechanical performance of ritual
with a material reward. But inspite of these efforts
of suppression, the lofty ideas of the Veda will reven!
themselves in strange contrast to its alleged burden
of fantastic naturalism or dull ritualism, The Vedic
God-heads are constantly hymned as Masters of
Wisdom, Power, Purity, Purifiers, Healers of grief
and evil, Destroyers of sin and falsechood, Warriors
for the Truth; constantly the Rishis pray to them
for healing and purification, to be made seers of
kuowledge, possessors of the truth, to be upheld in
the Divine Law, to be assisted and armed with
strength, manhood and energy. Dayananda has
brought this idea of Divine right and truth into the
Veda : the Veda is as much, and more, a book
of Divine Law as Hebrew Bible or Zoroastrian
Avesta.

% The cosmic element is not less conspicunus in
the Veda. The Rishis speak always of the worlds,
the firm laws that govern them, the Divine workings
in the cosmos, But Dayananda goes further: he
affirms that the truths of modern physical sciznce are
discoverable inthe Hymns. Here we have the sole
poiat of fundamencal principle about which there can
be any justifiable misgivings, [ confess my incom-
petence to advance any settled opinion in the matter.
But this much needs to be said: that his idea is
increasingly supported by the recent trend of
knowledge about the ancient world, The ancient
civilization did possess secrets of science, some of
which modern knowledge has recovered, extended
and made more rich and precise, but others are even
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now not recovered. There is then nothing fantastic
in Dayananda’s idea that Veda contains truths of
science as well as truths of Religion. I will even
add my own conviction that Veda contains other
truths of a Science the modern world does not at all
possess, and in that case Dayananda has rather
understated than overstated the depth and range of

the Vedic Wisdom.

“ Objection has also been made to the philological
and etymological method by which he arrived at his
results especially in his dealings with the names of
the God-heads. But this objection, I feel certain, is
an error due to our introduction of modern ideas
about language into our study of this ancient tongue.
We moderns use words as counters without any
memory or appreciation of their ortginal sense:
when we speak, we think of the object spoken of,
not at all of the expressive word, which istousa
dead and brute thing, mere coin of verbal currency
with no value of its own. In early language the
word was, on the contrary, a living thing with
essential powers of signification; its root-meanings
were remembered because they were still in use ; its
wealth. of force was vividly present tothe mind of
the speaker. We say ‘wolf’, and think only of the
animal ; any other sound would have served our
purpose as well, given the convention of its usage ;
the ancients said ‘tearer’ and had  that signifi-
cance present to them. We say ‘agni’ and think
of fire, the word is of no other use to us; to the
ancients ‘agni’ means other things besides, and only
because of one, or more of its root-meanings was
applied to the physical object fire. Our words are
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carefully limited to one or two senses; theirs were
capable of a great number, and it was quite-easy
for them, it they so chose, to use a word like Agni,
Varuna or Vayu as a sound-index of a great number
of connected and complex ideas, a key-word. It
cannot be doubted that the Vedic Rishis did take
advantage of this greater potentiality of their
language, note their dealings with such words as gau
and chandra. The Nirukta bears evidence to this
capacity, and in the Brahmans and Upanishdas we
find the memory of this free and symbolic use of
words still subsisting,

“ Certainly Dayananda had not the advantage
that a comparative study of languages gives to the
European scholar...but he stands justified by the
substance of Veda itself, by logic and reason and by
our growing knowledge of the past of mankind. The
Veda does hymn The One-Deity~-Of-Many-Names-
And- Powers ; it does celebrate the Divine Law and
man's aspiration to fulfil it ; it does purport to give
us the law of the cosmos,

“On the question of revelation...suffice it to say
that here too Dayananda was perfectly, logical, and
it is quite grotesque to charge him with insincerity
because he held to and proclaimed the doctrine,
There are always three fundamental entities which
we have to admit and whose relations we have to
know if we would understand existence at all, God,
Nature and the Soul If, as Dayananda held on
strong enough grounds, the Veda reveals to us God,
reveals to us law of Nature, reveals to us the rela-
tions of the Soul to God and Nature, what is it but
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Revetation of Divine Truth? And if, as Dayanand
bheld, it reveals them to us with a perfect trutl
flawlessly, he might well hold it for an infallible Scrif
ture. The rest is a question of the method ¢
revelation, of Divine dealings with our race, of man’
psychology and  possibilities, Modern  though
affirming Nature and Law, but denying God, denie
also the possibility of revelation, but so also has*
denied many things which a more modern thought i
very busy reaffirming. We caonot demand of
great mind that it shall make itself a slave to vulga
ly received opinion or the transient dogmas, th
very essence of its greatness is this; that it look
beyond, that it sees deeper.”

* In the matter of Vedic interpretation” declare
Sri Aurobindo in the concluding portion of his articl
“1 am convinced that, whatever may be the fina
complete interpretation, Dayananda will be honoure
as the first discoverer of the right clues. Amid:
chaos and obscurity of old ignorance and age-lon
misunderstanding, his was the eye of direct visio
that pierced to the truth and fastened on that whitc
was essential. He has found the keys of the doot
that time bad closed and rent asunder the seals «
the imprisoned Fountain "

Another method of interpretation has been sug
gested, promising to clear away all obstacles, an
at the same time throwing a great light on th
subject of the conception of (zod in the Vedas. Tw
-important aspects of Godhead have been suggested i
the Vedas. One has been denoted in the Upanishac
by the term Shudha {(Pure, absolute) and the othe
by Shabala (spotted or personal or conditioned
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Considered in His owwr being i.e., as distinct from
His relation with the Universe, He is called Shudha,
while considered as the Creator, the Upholder, and
the Destroyer of this Universe, in short, considered
in His relations with Maya, He is called Shabala.
Shabala has, again, been viewed in two aspects, as
individual and as collective. In His collective
aspect He is connected with Maya by three links.
First as the Pervader of Matter before it vielded to
the cyclic motion, called Prayata ; Secondly, as the
producer of the Mandane egg or the nebular form
of matter from which heavens and earths and suns
and stars were born, called Hiranyagarbha, Brahma
or Parmeshtin; Thirdly, as the life and spirit of the
various bodies which arose from the nebular form,
called Pursha or Virat., In this last aspect He is,
in the Purusha Sukta, identified with the creation,
forming the suns and stars and heaven and earths,
the Brahmanas and. Kshatryas, Vaishyas and
Shudras.

This view not only explodes the Pantheistic
theory but also accounts for the Powers of Nature
being here and there invoked as gods or the mani-
festations of the Virat It is on the strength of this
view that | have substituted in some places the
singular number for the plural in the original.

CAN SINS BE DESTROYED ?

I have devoted one section of my book to this
subject and the verses I have quoted there show
that one of God's attributes is that He is Sin-des-
troyer. It is, however, important to understand in
what sense the sins are destroyed, The Vedas do



MESBSAGE OF THE VEDAS 55

not advocate the thzory that sin is a pencil-scrawl
and repentance is the rubber that blots it out?
Still, however, the destruction of sins is admitted,
and it would be certainly 4 poor conception of (God’s
mercy to suppose that He cannot or will not save
man from sin, and help him to destroy his sins 1f he
earnestly desired to getrid of them. Nor does it
seem to be quite unreasonable to believe that the
effect of sin can be counteracted, though itcanin
no case be annihilated,

The effect produced upon our soul by our
Karmas is regulated by the.combined force of our
good and-bad actions. In other words, if we com-
pare our soul to & point and represent our actions as
various forces acting upon it, the conclusion is plain
that the effect on our soul would be equal to the
resultant of the forces acting upon it. If this con-
clusion be true, and there is nothing to render it
unwarranted, it will be seen that though neither of
the forces has been destroyed, both have been
modified in their effect, each counteracting the other
partially or wholly as if destroying it to that extent.
The effect of bad actions has not been destroyed.
They have had their course in as much as they have
required to much effort and virtuous energy to
neutralize their effect. 1t sin be like the dirt upon
a cloth, it cannot be said to have been lost when it
has taken a pretty large quantity of soap to coun-
teract and tramsform it.  The past Karmas are
generally likened to an arrow which has been shot
and cannot turn back. ‘lhe comparison is a most
appropriate one and shows the unfailing effect of
sins or virtueds deeds done in the past, bt what,
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if the man, shot at, unconsciously or deliberately
maves behind a pillar or wall or places a shield
before him. The arrow has struck its aim, but the cons-
cious or unconscious effort of the man has obviated its
effect,so that in one sense both the past and the pre-
sent actions have been mutually destroved while in
another sense both exist and have done their work.
In the same way the past sins must tell upon the
soul unless good deeds intervene and shield it from
harm. The Mundaka Upanished supports this view
in unmistakable terms in the well-known line :

dig arer st gftay =¥ sa |

“All his actions are destroyed when he beholds the
all-comprising Lord ;”” and the view is corroborated
also in the Chhandogya Upanishad, and it is in this
spirit that the Smritis have prescribed various sorts
of penances for various sins.

God is, therefore, sin-destroyer and the way in
which He destroys sins is by strengthening the
earnest penitent to withstand the future onslaughts
of evil one and nullify the effect of the past sins by
virtuous energy and righteous conduct in the future
If by this conduct the old sinner has raised a higlt
wall of virtue round himself, he will, by God’s grac:
enjoy perpetual safety from the attacks of Nemesi
and Retribution.

Before I close, I must say a few words aboat th
THEORY OF CREATION

as given in the Vedas and it may be remarked :
the owtset that the Vedas do not countenance an
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of the three theories generaily upheld by various
classes of people. The theory, of the creation
springing up out of nothir g», finds no support in1he
Vedas. Nor is the Theory of Evolution maintained in
the Vedas, if evolution means the unfolding of
matter into gradually improved forms without the
help of a conscious agent, for the whole of the Veda
is devoted to the glorification of an Almighty
Creator. Nor does the Pantheistic theory of crea.
tion find any support in the Vedas. For existence of
two beings is distinctly mentioned in Rig Veda.
1,164,20 and the following verse from the
Shvetashvatara Upanished (IV. .), clearly mentions
the matter also as an unborn entity like God and
the human spirit.

wuE SfGAgEFl  agd gan g
U | AR EYE JTNONSTRAY St
YHATANSL 1)

It is common with the upholders of the Pantheis-
tic theory to quote the following line from the
Mundaka Upanishad (1. 1, 7.)

A gIY AW T Y

*It has, perhaps, never occurred to the assailants, nor
to the defenders of these books that the command or wish of
God, ‘Let there be water and there was water, etc., or ‘Be
and it was,’ are not opposed to the theory of the eternity of
matter and souls, ¥or unless crestion be supposed to be the
the resuft of a fortuitous concourse of atoms and molecules,
it is in every case the wish or command of the Creator that
calls forth the universe. These commands ruther prove more
conclusively that there already existed something or some
body to be commanded.
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“Just as the spider creates and catches,” Swam
Dayananda has, however, explained the line in :
way which seems to be much more in keeping witk
the spirit of the Vedas, The spider undoubtedly
takes nothing from without to spin its cobweb, but
the material lay in its body, so also God being all
pervading and comprehending all, the matter anc
spirits Jay all within Him and sprang out of Him ir
the way suggested by the Upanishad.

The Vedas, then, represent God as the instru-
mental, efficient or prime cause of the Universe anc
the eternal matter as its material cause, Fhe way it
which the creation unfolded itself is mainly the same
as upheld by the modern theory of Evolution, witl
this reservation that the agent bringing about the
gradual changes is neither chance nor any inheren
qualities of matter alone but the controlling anc
guiding power ot God. The creation, moieover
proceeds in cycles, the universe lasting for a very
long period, practically called Brahma’s day, (con
sisting according to uastronomical calculations o
4,320,000,000 years} and followed by a period o
non-existence or unmanifested existence for a simila
peried, called Brahma’s night, and this process i
natural.

The matter lying lifeless during this sight is i
the Vedas called Salila (calm waters) and Vishm
with Lakshmi, His creative power or Royal dignity
sits in the midst of it. Towards the end of thi
period of non-existence, God produces an agitatic
in matter, so that it begins to revolve and takes a
egg-like form. God as pervading this state ¢
matter, called Apah, (flowing waters), is calle
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Hiranyagarbha, the Golden Egg of European
scholars. From this egg of revolving matter,
generating heat, sprang stars and planets and
satellites and all material creation. God as the
Designer of matter in these various forms is called
Brahma, so that there is nothing un-Vedic in the
theory that Brahma created the world, for it is from
Brabma that creation in its details, so to say, sprang
forth.

There are also hints in the Vedas which seen to
support creation or manifestation by stages rather
than the theory that the world, as it is, came into
existence all at one time. Creation amd Evolution
are thus blended together in the Vedic view of
creation. as has been perceived and stated with some
disparagement, by Prof. Macdonell who says that
“ In the somewhat confused account given in Rig
Veda X. 72), three steps of creation may be distin-
guished.”*

Strictly speaking it does not fall within the
province of this introduction to discuss how the
European scholars have understood or misunder-
stood the Vedic theory of creation, but I cannot help
saying a few words about the confuston into which
Prof. Macdonell has fallen while discussing the sub-
ject. He says in his History of Sanskrit Literature,
(Page 132;:*

“In the view of the older Rishis, the gods in
general, or various individual deities, “ Generated”

*Monier williams has also suggested that Hindus were
evolutionists ever before the theory of evolution was discovered
jn Europe,
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the world, This view conflicts with the frequently
expressed notion that heaven and earth are the
parents of gods. The poets thus involve themselves
in the paradox that the children produce their own
parents, Indra, for instance, is described in so many
words as having begotten his father and mother
from his own body (X, 54, 3.} This conceit evident-
ly plea ed the fancy of a priesthood becoming more
and more addicted to far-fetched speculations; for
in the cosmognic hymns we find reciprocal gener-
ation more than once introduced in the stages of
creation. Thus Daksha is said to have sprung from
Aditi, and Aditi from Daksha (X., 72, 4.}

The line of the Mantra of Rig—Veda (X, 54, 3)
to which he has referred has been translated as
follows by Griffith :—

“For from thy body :hou hast geperated at the
same time the Mother and the Father.” In his note
on this mantra, Griffith explains Mother and Father
as “ Barth and Heaven, parents of all.” It does not
oppear what led Macdonell to introduce a ‘His’ from
his own brain, for there is no corresponding word
in the original. Heaven and earth have been figur-
atively called Father and Mother as Guru Nanak and
many other poets have done and the line in question
simply means that Indra 4. e.., God created heaven
and earth. As for the confusion in the m=aning of
Daksha and Aditi, the reader is referred to the
note (10) under Section 10 of this volume.

As regards the giant which he has seen'in the
Purusha Sukta it may be said that it is nnthing but
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an imperfect camprehension of the spirit of the texts.
It has been shown above that this Purusha is nothing
but Vsrat forming the creation under different
systems and bodies and pervading them all, becom-
ing, as it were, this and that and everything enumer
ated in the Sukta. Further on the learned Professor
admits that the Vedas do possess a conception of the
one Creator, for he says :—

_“In nearly all the other poems dealing with the
origin of the world not the gods collectively but an
individual creator is the actor, Thus he is described
as “the soul of all that moves and stands"” (I, 115, 1),
and is said 10 be “called by many names though
on:" (I, 164, 46.) Such statements indicate that
the ~un was in process of being abstracted to the
character of a creator, This is probably the origin
of Visvakarman, “the all-creating” to whom two
cosmogonic hymns (X., 8:-82) are addressed”

Further on, however, he scems to stumble again
when he says, ‘In the next hymn (X, 82) the
theory is advanced that the waters produced the
first gevm of things, the source of the universe and
the gods " This confusion of the learned Professor
seems to have been caused by a misunderstanding
of the meaning of the word Apah which, as | have
stated above, means, in the hymns of creation,
“matter in an agitated and revolving state” from
which evidently the material creation, including the
gods, like the sun and the Moon, were produced®.

A simple explanation may be that Apchis another name
for God (Yajur Veda, 82, 1.) snd the meaning would simply be
that God created ete :
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In a passage, in his Sanskrit Literature, which
follows, he again fails to understand Hsg‘anyagarbﬁa,
the true nature of which has been explained above.

SALVATION ACCORDING TO THE VEDAS.

A few words about this important suhject and |
<hal] have done. The ideal of salvation or mukis
iz presented by the Vedas in many mantras and a
reference to the mantras given on this topic
willshow that it is a state, a stage in spiritual
progress, rather than a place where we can get
whatever we desire to eat and drivk and to gratify
other carnal desires. And this state, further on, is
one of perfect happiness and pertect freedom and
perfect powers. It is to be distinguished from the
Nirvang of the Buddhists which is nothing short of

*] . The foliowing quotation ifrom Vishnu Purana, translated
by Muir in 0. 5, Texts, Vol 1., pp. 50, 51 throwsa flood of
light on the subject of creation and may be read with
intcrest.

2 At the end of the past (or Padma) Kalps, arising
from his night-slumber, Brahma, the Lord, endowed predomi-
nantly with the quality of goodness, beheld the universe void.
3. Hec (was) the Supreme Lord Narayana, who cannot even
be conceived by other beings, the deity without beginning, the
source of all things, existing in the form of Brahma, 6. This
Lord of creatures, discovering by inference, — when the world
had become one ocean,—that the earth lay within the waters,
and being desirous to raise it up, assumed another body
(aspect) * » t ¥ » *
50. But he is merely the instrumental cause of the things
to be created and of the creative operations. * * Bl
Excepting an instrumental cause alone, nothing else is required.
Every substance (vastu) is brought into the state of substance
(vastuta) by its own inherent power.

Yishnu Purna, L, 4. 3. ff.
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the total annihilation of the personality of the
beatified being. According to the Vedas those who
attain salvation retain their powers in tact and
move where they list and do what they like

The means prescribed in the Vedas, to attain to
this state of bliss are :—First, the purification of the
mind by virtuous actions, performed not for the sake
of reward or for fear but solely for the sake of
purification, Secondly, true knowledge, the know-
ledge of the self and the Supreme Seif which follows
the purification and the concentration of the mind.
The Veda emphatically declares that—

anT ffdofa gaifa awo: g- faasTare |

“He only leaves deathbehind him, who knows Him,
There is no other path than this.” Yaj. XXXI,, 18.
And the Upanished adds that -~

4G JIAFAg A9 A I3 [T AT WH ARG
AI5s3FY gailq A 9 TwT FaPRT |

“ He who knows God who is perfect Truth and
Knowledge and lies concealed in the cave of the
heart, attains all his desires, united with the all-
knowing Brahma.”

It now only remains for me to add that [am alone
responsible for the views expressed in this volume,
and that while its merits, if any, are due to the
light derived from the Arya Samaj and its illustrious
founder, its defects, which must be many, are to be
entirely laid to mv charge and will, I hope, be viewed
with indulgence, considering the extreme difficulty
of the subject and the fact that the writer is only a

layman.






SECTION 1.

THEONE WITHOUT A SECOND.

ug. Ak ag agwafiad srafeamag: 12|
o 1 &y | &

1. He is onc, sages call Him by meany names, ¢. g., Agni,
rama, Matarishvan.

R. 1, 164, 46.

A% T 99 AR T @RS A
avy war aifgat fafa & off sy

gETd il R I ¥e % [Ro |3

2. Many are Thy names O! Agni, Immortal, God, Divine,
latavedas, and muny charms of charmers, Ali-inspirer have
the sages found in Thee, Lord of true attendants }

R. 1., 20, 8,
wied afeel TR AW w0 Afevgmy |
T WA 5T SR N3 Mo & gtz

8. 1In every figure He hath been the model. This is His
sty form for us to look on.

Indra moves multiform in His wonderful creation.,
__ NAWAER SALAR JUNG 2AHADUR R. VI, 47, 18.

8. *Indra presenis himself as 4gni, Vishnu or Rudra or
any other deity who is the actual object of worship and is
really the deity to be adored : he is identifiable with each, *-—
wilion. * Agreeably to the Vaidantik interpretation of the
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w FEeafgaaa g@d W fgeg |
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4. Glor:iy naught Bcsuie.i 0! trle-lnd so shull no sorrow
trouble you. Prase only mlghty Indra when the quma N H
performed and keep on singing his praise,®

R YIIL.,
frrsat g wizgar war Faar avne

aeeh | Auwrfnmifa afe wgfa oAy mdew
'I%qug fan _ . W o | €| R
3. M1ghty in mind and power is Vishva Karman, Ylaker
Disposer, aryj most lofty Presence.
Their offrings joy in riéh juice who value One, only One,
bevond the Seven R:-.hlh it HOWK 82, 2.

qt A faar Afqan =ﬁ farar mmf%l R N

Rl | A Xatdf A R o AL R g s
A=47q1 1| & i Fo Yol o | Y|

8. Father who tnade 4s, who, as -Disposer kngweth jall-
races and all things existifg.
Even He ulone, the beurver of the names of different gods

15 the ideal whom utherhemgs seek to approach.
) e ' " R X., 82, 8.

e—

st mza, Indrais here 1dent|f1ed w,lfh Pammeswara ;he buprefne
first cause, identical with creation ’— Wilson. "In my opinion,
however, the Mantra describes the Shubula Svarnpa of Gnod,
i. €., s He is seen in His crention being as it were the proto-
tvpe of all that has name and shape. This is ‘His:ofl¥ Svarupa
in which He can he sern by wenk mortals.

5. The seven Rishis —the constellation Ursa Mujor, the
seven Stars, The meaning is, of course, ¢ the One who dwells
even beyond the starry Heaven,

6. Th beurer of the names of other gods—see the next
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7. Ewen He is Agni, He is Adityn He is Vayu, He is
Chaudramas, He is Sukra, Ile is Brahma, He is Apa, He s
Prajapati.

Yaj. XXXII, 1.

A E AN A e g WA 1 < i
A A AT A T3 O qgEa: S
o U CIRENTE A A Y

8. He is Aryaman, He is Varuna, He is Rudra, He
is Mahadeva,

9. He is Agni, He is Surya, He vetily s Ma-
hayama, ‘
Ath. XHI., 4, 4, 5,

ez TP AN ! SEREg ST
TG || T 7§ IINFRT AT !
A frdiar 9 adEy A MG |

Ty

ATl q ¥ aga Argesd 4
AR A ATA qAWE ArYsEd |
q e 1 oAty 79 winfy @= a0

7,8. Appareutly the Mantras seem to be pantheistic but read
in the light of Rig Veda, 1,164,46, (ug ufgay 3ga qafeq) they
simply teach how the same Supreme Being can be invoked
under different names, which only signify the various- aspects,
functions and powers of the same Being, i. e, describe the
Deity in His Shabala aspect.
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10, 17. Renown and glory. force and happiness, the
Brahman’s splendour and food and nourishment to him who
knaweth this God as One without 8 second, Neither second
nor third, nor yet fourth is He called. He is called neither
fifth, nor sixth, nor yet seventh, He is called neither eighth,
nor ninth nor yet tenth,

He watcheth over creatutres, all that breatheth and brea-
theth not. This conquering might is possessed by Him  He
is the sole, the simple one, the One alone. In Him all gods
become simple and One.

Ath. XII1, 4, 14-71.

AW W AT AR GEITNIATS AW A,
SRR ENECE R R R
@A™ @ 917 g TaRead 33 N oo N

Ao (3 1% | IR-%R |

18, 20. Devotion and religious fervour, renown and glory,
force and happiness, Brahman's splendour and food with
aourishment, past and future, fuith and lustre and heaven
sad esrthly prosperity to him who knoweth The Lord as Oue

without & second,
Ath. XIIL, 4, 73-24.

10 -_h?;bba—P;pt.ulnrlym“ 1l_oud but must here mean
Svarga.

17. Iw Him all gods, eic.,— Al gods are the manifeatations
of the Supreme Power.



SECTION 1I.

e ALMMRO T

THE OMNIPRESENT LORD.
7% fsofa sl awr ey e
ag@gRer gy o Ll Be LW 9

1. Through all this workd strode Vishnu ; thrice His foot

He planted aud the whole wus gatheredin His footsteps’
dust,

oy @ g fre i |
fafid  fremery: wfafde: 0 R i

e © ¢ (¥4
8. Coine unto us, O Indra, dear, stili conquering, uncon-
ucalable, vast as & mountain spread on all sides.

R, VIIi, 98, &,
e arfe frsarfa Aver fi wiizarfs war goga |
Y o axfa gad U R g IAg WAl Ao

nN. We o | IR IR

8. Thou pervadeth O Lord far through the spheres of
light and realts of earth, and mid the regions. Thou whom
many praise,

R.L, 3%, 11.

1. Tharice His foss He planied—produced -this earth, the
midspace and the heavenly regions. A misunderstanding oe
s figurative understanding of this Mantra scems to have
the origin of the Psuranic myth of Vishnu's three steps in the
guise of a dwarf,
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Let those who often bring Thee to their solcmn rites
eonquer the noisy babblers who present no gifts.

R X, 82, 2.
afgine  fwEr S |
g fr y3 a1 o» i

Fe o | 4T U |
4. Thou, O Ged, art pre-eminent over all creatures in
Thy might ; Thou hast pervaded every place. :

R. X, 158, 5.

e g &3 ATAsq Al @ig WA AT M
wwq: | WO W § Afroram: gAg Safagh
FadgE: 1%l age IR 1% |

5. This very God pervadeth all the rigions : Yena, cxistent
from the beginning He abides in the centte of all. He has
been and will ever be. Facing.all difections He stands before
you,.O ! men.

Yaj, XXXIL, 4.
'y e LI -

- '_-—‘-— e 1-‘

8. Noisy babblers—Unbelieving phildsophbrs remodelling
the world with words and making card-towers of Babel to
scale the skies with. :

5. @ oF sitd: &e. —literlalyl born and to be born h ‘reafter
&c.,” but the idea of God'’s beitig born is simply ridiculous and
the Vedas nowhere uphold the theory. These expressions
merely mean the manifestations of the divine power in visible
form.” Cf wmeEwF 6ga1 fawEd (Yaj XXXI. 19) vée. He,
pever hecoming born, is born (i. e., His power manifested) in
various forms.



SECTION W1,
THE OMNISCIENT.

T A fAl AeaRdn gaang |
R A Agla i Ho 1 W™lw!
L. He knows the path of birds that fly through heaven,

and mister of the »eas, He %now.»; -the shjps that are
thereon. ! '

1

‘ P . R. 1,257
31 AWM yaudl 3R A |, ‘o
T T SuAEE RN Ho 3 IR4 | <

+2u0 True toe His holy law, He knows the twelve moons
with their progeny;- He  Jinows the , mooa . of later
birth, '

- o b 'RCL, 25, 8

¥ TaET I fglon e gEe: | |
T weEd A2 - o R IR4IR

1 - ¥ <
8. He knows the pathway of the wind, the spreading,
high and Jmighty ‘wind ; Hle knows -the gods who dwell
above, '
R, L, 25, 9.

*Many of the Mantras given here could be given in the
previous scetion as they deseribe God’s Omnipresence as well
ns His Omaiscience,

2. Twelve moons with their progeny—the months with the
days which are, so to say, their progeny.

The moon of later birth—the supplementary or the 18th
month of the Luni-solar vear —Gritfith,
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M W yaaa Tem:  geawa |
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4, God, true to holy law, sits down amung His people
He, most wise, gits there to govern all,

w1 Aaragm fafwat afassafs |
g A S FAi DU We 113442

5, From thence perceiving He beholds ali wondrous
shings, both what hath been and what hereafter willi he
done.

@ faqr fufiesafy yaor € = e

@ Rar g & Fe 3 &R

6. May He who sees all living things, sees them
together at & glance,—muay He, the protector be our
help.

ghgesy gfewdt gt Rwar w9

I o wfgesar 0o 1) Fe €1 5¢ 1)

7. Great in Thy power and wisdom, Mighty Lord, with
thought that comprehends every thiag, Thou hast filled (the

R, I, 25 10

R. 1., 25, 11,

R. 111, 62, 9,

mniverse) full with majesty. R. VIIL, 68, 2.
R R fafgsfs g3 & 7 oafq |
q T Efar: 1 < ) o o [ €0 | ¢ |

8. Who looks on sll existing things and compre-
bends them with His view, may He bear us past our foes,

R. X, 187, 4.

7. Filled the Universe—the Universe in its maje;atz and
grandeur simply discloses the majesty of Him who endgwed it
with majesty and grandeur.
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A fiademuem  sgfreag |
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9. We have approached the Omniseient, best finder-out

of wealth for us. Splendour and strength bhestow upon us, 0!
tied, Thou, Imperiai Lord. '

Yaj. If1,, 88,

7 AZEq: BEATU A AT TR 75T ST |
o ar fot ga=ria 39 4 g sag Aritidam 12 en
Tqo %1221 v

10. None, seif-dependent Lord ! existeth wiser than Thou
or sager by his wisdom. Thou knowest well all these created
beings : even the man with extraordinary powers hoids Thee
in awe, - .

JEeTmiIgrT  wiaenRa gwale |
7 WEAY oA 3 8 By 1 20 |

e 8 1212

11, The mighty Ruler of these worlds beholds every
thing as if from close at hand, What the man
thinks he does by stealth, all that God perceives and
knows,

Ath, V, 11, ¢,

Ath, IV, 16,1,

g afy a9 94 @ frord TR 2 Sy |
R & fagg TR US aE] avurRgEhT: 1 2R 1)
o 81 38 1R

12, If a man stands or walks or moves in secret, goes to
bed or wakes from sleep, what two men whisper as thew
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confer together, God our Lord knows ; He is present
third person. h1se
Ath. Ivrl,

3 firewe TR aral drEgd 7 w=m |
aaagﬁmwaaﬁmwsﬁﬁah IRES

Yo ¥ | & IR

18. Thie earth, too, is the Lord's, posseeslon, and the hi
heaven whose ends are far asunder.

He pervades the oceans and s small drop of water t
contains Him,

)

' ' .- Ath IV., 16,

TN mtrf%mie( Q&R q g»mﬁ THWET ;|
fRa v s=efigaen uqarw Aty qerfeq sfag Wy
T Fe'g 1398

14. If pne should flee even beyond the heaven, G
would still be round sbout him. Coming from heaven to- t}
world His thousand-eyed spies watch over the ‘earth'’'s
beneath them.

' Ath. IV, 18,

&g g Tewy f§ @ qrvaq AgE A WA |
AEqA FEAEARy Jqrar qgrfag am fafaafy |
mﬁnz'«n o " o BRI Y

18, Both t.he oceans—the sea of air a.nd the t.errestr
ocean, (Griffith). - o

14. Spies, see Rig Veda 1, 25, 18 and VII, 87, 8. .

These spies are certainly not the angels of the semi
scriptures but evidently the powers of the all-knowing G
who watches everything as if through the agency of
thousand snies.
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All this the Lord beholdeth, all between hesven

‘th and all beyond them. He has counted even the

‘'ngs of men’s eyes. As one who plays, throws dice,
«cttles all things.

Ath. IV, 16, 5.
ﬁ:gﬁgmﬂﬂﬂgﬁﬁgﬁMI
T GRS gAE &9 ) R
Ho iR IW

16. KErect among the slecpers, He wakes, and never lies
down_ to restt: None has ever heard that He was ssleep while

others slept.
: Ath. X1, 4, 38,



SECTION IV
THE ALMIGHTY CREATOR

A 3 a3 Fd ATAR 3 399 FIA @A
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1. He the chief God ef lofty spirit who has by His maght
and power ever been the protector of righteous pecple before
whoge Wreath, through His awlful might, the two worlds tremble,
He, O men is God.

R. 11, 1%, 1.

7. Pl saaaTEea: TEaeARRA A
0 yeqied Rud 209 N qrase @ T8 w73 0 W
Fe 1R

2. He who fixed firm the earth that staggered and set at
rest the agitated mountains.

Who measured out the air’s wide middle region and gave
the heaven support, He, men, is God.
R. 11, 1%, £.

weaTieemgRa: f 939 Raeafrsasgn f 4l
TB A1 a4 Ak a@ €=} awt why AR wgg 120
We 211§ 1% |

2. That l;aggmd—lt probably refers to the liquid and
semiliquid state of the earth in the beginning which gradually
changed into the present solid state.

THIIAM also means ‘radisting heat.’
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8. Without whom naught exists, God, the supreme Lord;
in whom alone all powers heroic are combined; The Soma is
within Him, in His frame vast strenghth, the thunder in His
hand and wisdom in His head.

Afwdt fagrrfaaateisn g |

a1 3T 79 A G190 §8 3w g 0B N
Fo 21L& 1Y

4. He who made all that exists, wha surpasses all in
might, who orders service to the great powers of nature and
works among them, works i hero-strength, yea also in the
praise of men.

¢ it ofE T A
AFHG] AT T AW T AF FAAE N ] N
| | e w1 3% 1%

5. I have bestowed the earth upon the Arva and rain
upon the man wbo brings oblation. I guided forth the Joudly-
roaring waters and moved the powers of nature according to
my pleasure, '

R.IL, 14, %

R. IIL,, 16, 4.

R. IV, 26, 8.

T Tr=TRid ¢y aaeaaiaT L & 11 o 81313 |

6. Even with the weak, O Lord, Thou smitest down him'
who is stropger, with Thy mighty power.

R. IV, 32, 8.

'R ,'I'he‘lcnse seems t0 be that allmv_'l;tt-l inapiration
comes from God. ous e

5. Arya—fron wrog i. ¢, Lord means the Lord%
[servants). ‘

Brings oblation—the éfBcacy of sscrifice in  bringing rais
13 hinted at.r ’ whe
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. T. He who gives glory unto all these living creatures
with the song, and brings them forth is Savitar (the glorious

Oae). R.V,82 09
T3y sgeafid au A g o SRy |
&g g Fom weafy Bfy ayagarAmugt 1l ¢ |

- N POSES

8, God has extended spuce above the jorests, He has
put vigorous speed in horses and milk in kipe, set intellect in
hearts, electricity in water, sun in heaven and Soma on the
mountain. R, V., 8512

=wd fr gt Frgeies eogmen: wae |
qAT {N TR A1 8 Tageamgay 12

Fo &1 3ot}

9. Thou O Lord breskest up the flood and portals on all
sides and the firmness of the mountain,

Thou art the King of men, of al) that liveth, engendenng
at once Heaven, down, and the Sun, V1., 80,

TR e e seERR R ot |

ﬁé\%maﬁaa&sﬁwa&ﬁlﬁm el
Mo & | 21 L

10, Alone art Thou, Loxrd of ai! wealth and riches : Thon
in Thme hand has held the people. Men have invoked Thee

7 He who gives glovy—“He who hy hu creative power
produces the objects of the song of praise.” Ludwig.

8, aﬁg explained by Sayana as qg::tree-tops:
Soma—supposed to grow in the clefts of rocks.
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with uplifted voiees for off-pring and progeny, and rains and
sunlight.
R. VI, 81, 1.

gafzaen g TRRAATT TTEFET N=gY: |
; yibmEfatatafasmataeesfugenag st 12
Fe A1 ¥

11." We laud this mighty power of Him the Mighty One,
preserver, benevolent, bounteous and benign, He who strode
widely paeinug with three steppings forth over the realms of

earth, for freedom and for life.
R. 1, 155, 4

3 23w FHO eEAIShrETeT Aedt yooafy |

T w29l 9w wEse a1
o L1 |4

12. A mortal, when he beholds two steps of Him whi
looks upon the light, is struck with amsazement. His thir
step, however, no one ventures to approach, not even th
leathered birds of air that fly with wings.

" 1land 12. Three steppings —refers to the three aspects i)
which God can be viewed, first Virat—i. e, God as seen
physical creation. Secondly, Hiranayogarbha—i.e., God a
seen in finer creation and, thirdly, Iswarg i.e., God as seen i
Maya, i e., the material cause of the Universe, God in th
third aspect is not easy to realize, |

The mantra shows the Ominipresence of God and the dift
culty and importance of realizing Him us the Primary eaw
of the Universe,

Struck with amazement, i,e., at the wonderful work of Gi
us seen in the physical and phychical worids.

Not even the feathered birds—showing the diffieuity of con
prehending the real nature of God in His third aspect,
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18, None who is born or being burn, O Lord ! hath reached
the ut vost limit of Thy greatness, Thon hast supperted the

vast-extended lofty vault of heaven and fixed earth’s eastern
pinnacle securely. R, VIL, 98, 2,

=AY WEr ARA GATBT FF: AN |
37 ¢ B gl TR 77 I R h v N
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14, With might has God spread out heaven and earth. By
His power hath the sun been lighted up. In Him are contained
all tRe creaturss and in Him the purified Somas,

: R. VIII, 3, &.
2 aw Rl it T
&wﬁmmﬁ%u!kn sﬁou?eml

L5 the luminous realms of heaven were firmly fixed
in their places by God whence they cannot be removed.

o R, VIIL, 14, 9.
ITUE F% 9 T3 W e ool
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i

.18. Eastern side is mentioned asul-:;ihg the mostlmportant
side of the earth, the sun rising from this. direction,
18. Firmly fized, should not be taken to mean ‘made them

stationary’. The mantra meanrs to say that God assigned
each heavenly body jts position, whether of rest or motion.
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16. O Lord, both the worlds, nay, a hundred heavens and

a hundred earths of Thine, no, not a thousand suns can
mateh Thee, where thou shinest forth in Thy glory.

' R. VIHL, 70, &.

afiezmingf & aawas: |
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17. ‘Thou, O Lord, art the conqueror, Thou givest splend-
our to the sun, Maker ot all things, Thou art Mighty and

All-God. R. VIIL., 98, 2.

SRR TASET qeegd Jagfa Taway |
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18. We invoke for aid, God, the friend of all, the weslth-
hestowing guardian of treasures, Shatyakratu, the source of
might, the consecrator of others but Himself consecrated I
none. R. VIIL, 8, 90, &,

FEfu=t 77U 599 g 9y sq 9 FeM |
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19. Iam the Lord, none ever wins my wealth from me.
I am not a thrall to death at any 1ime. Pressing the Somu,
ask riches from me alone : Ye, men, in my friendship shall

not suffer harm. R. X. 48, 5.

1. _All_-god—God_(; all or cumb_ining all sorts of powers
in His person,
18. m‘&.c.—aﬂaﬂ ger of things unarranged —Griffith.
19. Pressing the Soma :—i.e,, offering the sacrifice.
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20. He who hath eyes on all sides, mouths on all sides,
arms and feet on all sides, He the sole God, producing carth
and heaven, weldeth thein together with his arms as wings.

RX, 81. 3
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21. '"This Purusha (Being) is (in) all that vet huth been
and all that is to be ; the Lord of immortality, transcending
all that grows by food.

R, X, o0, 2,
TATAES AiEEISA SAEIE gET: |
CASSREC R CIERECGRICE AL RIS

Fo ol % |}
20, cf aqueriiel § sl A (R X, 72 2).

These the Creator produced with blast wund smelting like
Smith. Also Cf. Rig. IV., 2, 17.

21. This translation is Ludwig’s. The Bhagwata Purana,
quoted by Griffith, paraphrases the last clause as ‘‘since He
hath transcended mortal nutriment.” The panthcistic inter-
pretation is ¢ Ruling over immortality. He was all that grows

by food." That grows by food, of course, meaning all living
vreatures,
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22. So mighty is His greatness ; yea, greater than this is
Purusha. All creatures are one-fourth of Him. Three fourths
(of Him. forming) eternal Jife (subsist) in His luminous absolute
Self.

RO SReITN: YRISTHEYA: |
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23, With three-fourths Purusha went up ; one-fourth of
Him was then here, thence He strode out in every direction
(to rule) over what eats and what eats not, f.e.,, both animate
and inanimate Creation.

R, X. 90, 3,

R, X,, 90, 4.
TEAIEE  ATTSIANEAN JEATE ¥ il X2 )
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23, Tlec formed the creatures of the air and animals boti
wild and tame.

R. X, 90, &

22. The mantra shows . the incomprehensible greatness of

God. All His power is not manifested in the universe vast, as

it is, He is amrita, that is, eternal life and is almost wholly

hidden from moital view, man having but & glimpse of divinc
knowledge,

23. God is viewcd by the Rishis as Shudha (Tmpcersonal)
and Shelala (spotted, ie., Personal). 1t is only in the 2nd
aspect that Ile can be known by mortals. And as what
man knows of {odis not much, it can be said that three-
fourths of Him are in heaven, #.e., to transcendental te be

known. Cf afe & Tgat SV =d g F q Ay | ie, the

heavens and carth themselves have not grown equal to one-

half of me, Alse ffy { w=: TS HAAANIHEY L.c., one

of my flanks is in the sky, I left the other trail below,
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25, From that great {the Supreme Being} the Rig. the
Sama, the Atharva and the Yajur -Vedas were produced,

R. X %0, %
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The Brahmsana was His mouth, of both His arms was

28,
the Kshatri made., His thighs became the Vaisya, from His
feet the Sudra was born.
R. X. 90, 12,

F AR A w37 Araa |
gaiezafion  sngreEra W )

Fo L0 1°%n | 27|

27. The moon was engendered from His mind and the
sun was produced from His eye, Indra (electricity) and Agni
(fire) sprang from His mouth and Vayu {wind) came forth from

His breath.
R. X, 50, 13,

26. These natural divisions of mankind, making one
prefect bodypolitic, occupy in society the position which the
taouth, arms, thighs and the feet respectively have in the
human frame  See Introduction for 26, 97, 28. .
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28. Forth forth His navel came mid-air; the sky was fas-
hioned from His head, Harth from his fect, and from Hia
car the regions, Thus were the worlds formed.

R, X., 90, 14
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20, What God shall we adore with our oblation ?
Hiranyagarbha, the repository of light, existing
from the beginning, ever since the unrivalled Lord of
all created beings, He steadied and holdeth up this earth and

heaven. R. X, 121, 1.
7 AT o1 a%q w Iwaq wiwd 3% A |
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80, What God shall we adore with our oblation? (Him)
who is the giver of life, the giver of strength and power, whose
commandments all the powers acknowledge, the Lord of death,
whose shade is life immortal.

R, X., 121, 2.

7t i FrfRedY afidw s S v o
x 8 o fiwzagens: w9 R e il
i Q?ll:‘\‘ll

80. Shade-—protection,
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31. What God shall we adore with our oblation ?

The great One who is the Sole Ruler of all the moving
world that breathes and stumbers, and is the Lord of bipeds
and quadrupeds. R. X, 121, 3.

Ty fiyaea afien a%a ayg @ Ay |
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32, What God shall we adore with our oblalion ?

The great One whose are these snow-clad mountnins as
well as the terrestrial and celestial seas, and whose arms are
these heavenly regions. R. X, 121, 4.

9 dten ghudt 3 g 39 w@: @fi| 39 T |
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88. What God shall we adore with our oblation ?
By whom the heavens are glorious and earth is steady, by
whom Jight’s realm and sky vault are supported : By whom

the regions in mid-air were measured. R. X, 121, 5.

FEheaHl AT TN At FAA AR
Ty ge sRA frrfe w60 gaw gl fEa
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34, What God shall we adore with our oblation 1

To whom, supported by His lielp, the heaven and earth
look in awe. In whom the Sun rises and shines.

R. X., 121, 6.

82. Celestial seas—the aqueous vapour of the atmosphere.
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35, May Hc never harm us who is carth’s Begetter, the
lieavens’ Creator, whase laws are sure and who brought forth
great and lucid waters.

What God shall we adore with our oblation ?
R. X, 121, 0.
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88, Lord of Hosts! Thou alone comprehendest all
sorts of created beings. Grant us our heart’s desire when we
invoke' Thee. May we be the lords of treasures ¥

R. X., 121, 10.
wt w2 hEgieRTaRaa ey w3 |
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87, 1 travel with the Rudras and the Vasus, I acecowm-
pany Adityas and all gods. I sustain Mitra and Varuna,

Indra, Agni and the pair of Asvins, R. X, 185, 1.
o RNawEAd FAAETE AERgR 0 Ay |
wE a1 ghavgfasad gosd FaaAmE g 3R ||

87. Rudras, Vasus, elc,, denoting various powers of
Nature. The Mantra means t« say that ali these powers are
sustained by Gody .\ \ . e rL AR JUKG BAHROUR
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88, I cherish and sustain high-sweliing Soma, I support
Pwashtar, Pushan and Bhaga. I ioad with wealth the devoted
sacrificer who pours the juice and offers oblation.

R. X,, 125, 2.
&% ug) agas sgAt Fafaadt sqm atgaEng |
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30, Iam the Ruler, the patherer of treasures, most
thoughtiul, first of those who merit worship. Thus gods have
established me in many places with many lomes to enter

and abide in, R. X, 125 3,

way &1 wewis A fnatd @ sifafd 2 € gaegw
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40, Through me alone ull eat food, each one that sees
and bresthes and hears what is said. ‘They knew it not, but
yet they dwr 1l besides me. Hear one una all, what is worthy
to be henrd 1 deciare. R. X., 125, ».

agw wafag gy g9 23fues Aigifn |
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4). I, verily, n.yself announce the word that gods and
men alike shall welecome. Whenisoever 1 like, | make exceed-
ingly mighty, I make Lim » Brahman, a rishi and a sage.

R. X,, 125, 5.

89. w;—Liternlly distributed. The gods, i.e., the various
agencies of nature have, as it were, distributed God in various
pleees or, in other words, represent the greainess and almight-
ness of God in various forms and various places. It is thiis
aspect of God which is celled Shabala in the Upanishads,
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42, Ob the world’s summit I bring forth the sky : my
home is also in the waters, in the ocean, Thence I extend
over all existing creatures and touch the yonder heaven with
my forehead. R.X, 125, 7

AEUT AT £ F TAFILANAT A |
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43. Holding together all existence, I breathe a strong
breath like the tempest.

Beyond this wide earth and beyond the heavens, I have
become so mighty in my grandeur. R. X, 128. 8.

WY AgARSI 89 W B |
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44. O, Lord of Light, Thou hast made the sun, eternal
star to mount the sky bestowing light on living men.
R. X, 156. 4.
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45. Thou, eﬁ‘ulgent Lord, art the -people’s light, best,
dearest, sented in Thy sanctuary. Watch for the singer, give
hlm llfe R. X,, 156, 5.

4-" This mantra shows (J(JdS greatness as well as
omnipresence,

43. Breathe a strong breath—inspire creatures with life.
¥R g gifg—also I flow like the wind ; d.e., pervade all
creation,
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46. First before all existed God ; gods, fathers, mortal

tnen have never matched Him, Mightier than these att Chou
and great for ever, To Thee, to Thee I offer worship.

Ath, IX,, 2, 9.
qradt arrefE afiem qazm: fasagataaf o
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47-49. Wide as the space which heaven and earth
encompass, far as the flow of waters, far as light, vast as the
yuarters of the sky end regions that lie between them spread
in all directions, vast as celestial treacts and views of heaven,
stronger thun these art Thou and great for ever, yea, stronger
than aught that stands or twinkles, stronger art Thou than
(xcan, To Thee, O Lord, to Thee I offer worship.

Ath. IX. 2, 2u, 21, 23.
F49 yqfafifew + desa far |
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48. It means anger also and God in His attitude of dis-
dencure towards evil,
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50. By whom was this earth disposed 7 By whom was
heaven placed over it ?

By whom was this expanse of air raised upon high and
stretehed across ?

51, By Brahma was this earth disposed, Brahma
arranged the sky above, Brahma raised up this expanse of
air and stretched it across.

Ath. X, 2, 24, 25.
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52, The Lord of Glory firmly estublished earth and
heaven, by Him was either fixed, by Him the welkin. He
measured out iid-uir and all the regions, by Him the gods

found life that lasts for ever.
Ath, XII1,, 1, 7.

T 39 grargfuEl gwra Qv gt g g 9w |
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51. The literal translation is ‘Brahma is the sl\y
arranged above, Brahma is tlus expanse of aijr, &c.” but the
question to which this manira supplies an answer leaves no
doubt that the mantra is not 1o be taken in the pantheistic

sense.  Moreover, according to Panini EqT a5 qq-{ufqa
qRl=n g ; the sign of the Instrumenta! case ol
W is dropped, so that the interpretation given is strictly
grammatical, and is justified by the context.
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58. He who engendered earth and heaven, who made
the worlds the mantle that He weareth ; in whom abide the
six wide-spreading regions thsough which the Sun’s rays
penetrate.

54 and 55. He from whom pure winds blow in ordercd
season, from whom the seas flow forth in all directions, He
who takes life away, He who bestows it, from whom comes
breath to every living creature, This God is offended by the
sinner who wrongs the holy man possessed of this knowledge

Ath, XIIL, 8, 1-3.
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56. Than whom there is none born more mighty, who
hath pervaded all existing creatures-—Lord of people rejoicing
in His off-spring, He, Shodashi, maintains the three great

lustres. Yaj. VII1., 86
3 g7 nfaar afe 39 aw aggy: 1 vo
gge 3R | 3|

57. There is no measure or image of Him whose glory,
verily, is great.
Yaj. XXXIL, 8.

56. Shodashi : liberx;.l_l} .‘;nssessing sixteen (pow_'ers).’
Three great lustres :—Agni (Firc), Indra (Bleetricity) and
Surya (Sun}.
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58. Of earth or of heaven, none other like to Thee hath
been or will be born. Desiring swift horses and kine, O !
Bounteous Lord, we, men of might, call on Tuee.

Yaj. XXVII., 8s.
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59, So even, Lord of power and might, the people call
Thee Maghavan, Giver who passes not to think.

R.IV.,81,7.
geqfaarta qat 4 o @& |
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80. Whose hero-powers are measureless, whose bounty
can never be surpassed, whose liberality is, like light, over

all.
R. VIIL, 23, 21.
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61. There liveth none to check or stay His energies and
gracious deeds.
None who can say, He giveth not.
R. VIIL, 32, 15.

59, Mrzgk#mn—-litcra.lly ‘wealthy.’
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62, Thou hast all tressures in Thy sole possession,
treasures made manifest and treasures hidden. Defer not
Thou, O ! Lord of riches, my longing : Thou art Director, O
Lord, Thou art giver.

R. X,, 54, 5,
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1. A hundred balms are Thine, O King, a thousand ;
may Thy favours also be deep and wide-reaching. Drive

degeneration far away from us, along with the sin that we have
committed.

$31 afreraer R a9 gdvder gt |
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2. The Lord of light is Lord of life in abundance, Lord
of the gift nf wealth and heroic valour. Ot victorious God, et

us not sit about. Thee like men devoid of strength, beauty
and worship.

R, L, 24, 8,

R. VII. 4, 6.
1. "Ell;_t hn.t ;vc h_a.é;éommi_lgl;éa?;.sgé the “ il-itroauction :-
pardon of sin.

2. Like men devied of sirength, &e., i.e., we should be
passessed of all these blessings or ‘give us all these blessings.’
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8. Thou art a healing medicine, a balin for cow and
horse and man, a happinesss to ram and ewe.
Vaj. 111, 59
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4. Communicate to us, 0! Lord of life, Thy dear, Thy
very dearest form. Give us the healing balm thou hast, so
that we may live. ~

Ath, X1., 4, 9.
5% (SEgfawaty 3¢9 qRREA s IE A e
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5. 'The mighty nourisher’s majesty is lauded ever-more,
the glory of llis Jordly might is never faing, His song of praisc
is never faint, Seeking felicity I laud Bim nigh to help, the
source of biiss, who, the mighty, huth drawn the hearts of all
to Himself.

R. L, 1388, 1.

8. Of May He grant health and happiness to men, and
women, and all our horses, herds and floeks.

Rig Veda 1, 846,



MEBEAGE OF TERE VEDAS

ey Raeningad Wi T o §aw |
a A fanfa gaenfa AefemgapEd agw &

o7

Fo 0w 1 €19

6. Let us invoke to-day, to sid our labour, the Lord of
speech, the thought-swift Builder of the universe. May He hear

kindly all our prayers, He who helps al] by bestowing bliss, He
whose works are righteous.

R X, 81,7
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7. ¥rom Thee as branches from a tree, O! Lord of Light
from Thee, Auspicious God ! spring all our blessings.

Wealth,
(bestowed by Thee) swiftly, sirength in battle with our
foemen, the rain besought of heaven, the flow of waters.

R. V1, 18, 1.
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SIN AVERTER

AND

SIN-DESTROYER.
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1. Lord be gracious unto us. Sin shall not resch us
afterward and good shall ever be before us.
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2. If in the day-time or at night we have committed
acts of sin, may God sct us free from that iniquity and all
listress.

R.II, 41, 11,

8, If awakeor asleecp we have committed acts of sin,
nay God set us free from that iniquity and distress.
Yaj. XX, 15, 16,

1. Sin is impossible forone who has attained God’s favour,
Fhe consciousness of one's being in God’s presence and favour
s a sufficient guard against evil and a strong guarantee for
e’s doing good.

2. Distress—as the result of sin.
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4. Whatever sin is found in me O ! Lord, whatever evil
I have done. If I have (ever) lied or falsely sworn, remove it

tar from me.

R.I1., 28, 29,
afafg & fay 3w 7 43 Fo0 a5y |
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5, 6. Whatever law of Thine, O God, we violate day after
day, heing fragile mortals, give us not unto Thy fieree wrath,
as a prey to death, to be destroved by Thy displeasure,

R.L,25. 1, 2.
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5,8, We violatle day after day—i. c., unconsiously, on
account of our ignorance and in spite of all our efforts to the

contrary, for deliberate breach of moral law can never go
without punishment.

Even au unconscious sin tells upon the soul but the
devotional and penitent spirit of the worshipper, as displayed
in this prayer, counteracts the evil effects of & sin upon the
squl.



1064 MESBBAGE OF THE VEDAS

7. Dear Friend and father, caring for the pious, who
art always nigh to help and who inspires mortals, pardon,
we pray, this sin of ours. O! Agni, pardon us for treading
this path, widely straying.

R. 1., 81, 16.
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8. DProtect us, (Pervader of) Heaven and Earth from
fearful danger. May this our hymn be an expiation for the
sin we have at any time committed against gods, our friend
or the head of our house.

R. L, 185, 8.
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9. Whatever sin unconsciously or through folly, being
mere human beings we have committed here, remove it from
us and let us appear sinless before Thee, our Omnipresent
Lord. O! Lord of lustre, wash us clean of our offence.

R. IV, 12, 4,

¥. Who inspirest mortals—inspiration must be distinguish-
ed from revelation. God is always inspiring righteous
and pious persons. Even the fallen spirits, burning with
the axdent desire of rising, rececive virtuous inspiration from
God.
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10, If we have sinned against the man who loves us,
have ever wronged a brother, friend or comrade, have ever
done an injury to the neighbour who ever dwelt with us, or
etven'to a stranger, O ! Lord, free us from the guilt of this
trespass.

Iq FAI A7 A 9% faarfa g |
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11. Tven if, O! Mereiful Lord, I neglect Thy law owing
to my ignorance and rawaess, be gracious unto me, 85 &

R.V,85 7.

father to his son.
R. X, 25, 8.
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12, O Lord ! raise again the man whom Thou hast
humbled and brought low. Lcstore him to life again who hath
committed sin,

Ath, IV, 18, 1

12. Hu.mbled ele, i.e., wh() lias been degraded on account
of sins
Restore ete.—Grant him power, to shake himself free of
sin and rise once more in the favour of God and the estlmatmr
of men. Restore him {o life—of course means ‘moral hfe,
sinful life being nothing short of moral death, :
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PURE AND PURIFIER.
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1. When, true to duty, at due times, the worshipper
offers lauds to Thee, Thou art called Pure, Purifier and
Wonderful,

R. VIIL,, 18, 19.
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2. 01 Indra, come Thou pure to us, with pure assistance,
Thyself being pure. Pure send Thou riches down te us, and
meet for worship, pure, be pleased.

R. VIII, 95, 1, 8,
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). Mark the change in the person. I have used the
sccond person in both the places for the sake of those who do
not understand Sanskrit idiom.
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4. Y count Thee as the Holiest of the Holy, the caster
down of what hath never been shaken. I count Thee as the

Banner of the heroes, I count Thee as the Chief of all men
living.
R. VIIL, 960, 4.

qHH; 81 A q; g R |

7. qrar & gArg A 112 )

34 qlegnfacys fagq asaw | 98 A7 gEE a2 1w
) Fo RIRO | W33

5. This day may Pavamana most active purifier purify
us with His purifying power.

6. O1 Lord of glory, with the cleansing light diffused
through all Thy glorious forms, purify this prayer of ours.
R. IX,, 67; 22, 28.

Lam W AE €00 Y R

5. Pavamana—literally purifier.



SECTION VIII.
LORD OF ALL.

& fimren Afa fzmw A wIf |
q qufs w2l afa 0o Fo 1M1 Ro|

1. Thou, all wise Lord, art Lord of all, Thou rulest over

earth and heaven : hear us while we eall upon Thee.
R. 1., 25,20.

3R aisafaaes uAr ggeT 7 Al 3Ang: |
A7 u gafy Teonarqes e ol awaga o 0
Fo § 1 3R x|

3. The Almighty is King of all that moves and moves
not, of creatures tame and wild. Over all living beings He
rules as Sovran, containing all as spokes within the felly.

R. I, 32, 15,

mﬁ S Fo gaFqe R qafy ge {0 )
SARYHT ARAFITET YA A9 q AT L9 arag: n3
Fo i 2IvI

8. Agni, Thou art King Varuna whose laws stand fast,
Thou must be implored as Mitra, wonder-worker. Thou art
Aryaman, heroes’ Lord, enriching all and liberal Ansa in the
Synod, O1 Thou Lord.

. R, IL, 1, 4.

2. Wild—literally horned, i.s,, capable of hurting. The
opp osite word ia T £.0.. calm and peaceful, i.c., tame,
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wIftex |au=sf wigle: wg@e |
R qUIAE AT TETd A A GTEa: 1 9 1l

Fe T 18 1R

4. Indra, self-ruling Lord art.thou. good leader, of the
loftiest glory., So mighty in Thy power, O! Thou, whom
many praise, be Thou most swift to listen to our call.

R. III,, 45, 5.

3 oA aner: gIN o YA wafa a4
67 39 gl afFaRaiy 97 |aan sy iR
Fo 3142191

5, Auspicious and adorable, God, the great friend of
all as it werewas born with fair dominion, King, Disposer.

May we enjoy the grace of Him, the Holy, yea, rest in His pro-
piticus loving-kindness,

R. IIL, 59, 4.
fri & freaft amadiar fidigd gof safianmg )
Fatafnfara=d qaF aswaafi asd oy 11 & 11

Fo &121¢l

6. Sage of mankind, all peoples’ Lord and master, the chief of
men, the sender=down of blessings, alwaysin the fore, promoting,

purifying, source of light, the Holy Oue, the Lord of riches.
R. VI-, 1 H 8.

8. Ansa—Distributor, Syond-—any sacred or learned
assemblage.

&.  Born with fair dominion---was the Lord of a kingdom
rom the beginning, {e., eternity. This shows that Matter
ind human Souls (the Lord’s dominion) were co-eternal with
Him,
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%R gdor w5 fam Sww |
g% ArTAA 7 o Ul o ¢ 15192 |

7. Thou art all-knowing and eternal, sole Ruler over
all by might : Thou, our God, guardest well our wealth.

. R. ¥III, 6,41.
o 3n s Wi =g I
T AT wrari R N ¢ |e €1 ) %o )

8. Thou art O Lord (as if) born the Lord of men. Thon
art most liberal of Thy gifts. Exccllent deeds for ever-more
are all Thine own,

R. VIIL, 15, 10.
TFODE Ygaeq YA gHieq |

g% Framfasfata: 102 1 Mo €1 393

9, Sole Ruler, Thou art Sovran of this world of life
0! God, Lord of strength, with all thy saving help.

R. VIIL, 87, 8

QU 9 5N AdlEe Fe o7 G lefats

N2 ltFe €139 lY |

10. Thou art the Lord Supreme over rest and energy.
Lord of strength with all Thy saving help.
R. VIII, 87, 5.

PR yEA e FoEr: | @ida g g
EEE G EE AR ST R IR
o € | &R
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11. Scle among chiefs, unrivalled mighty and fearless,
He by His might rules over mankind, yea, over all things

horn.

R VIIL, e2, 1
afefg FyIamdicg aNORE |
darqd gamg 1\ RN Fo €| &4 | 9|

12, Thou art ever-more the common Lord of all alike,
as such we invocate Thee now.
R. VIIL., 65, 7.

31 o % @ o ses) i sevaae |
5Y TaTfuer sevfaofs: G 90 €7 w5 1R
e 20 { €| Yo |
18. God is the Sovran Lord of earth and heaven, of

waters and of mountains, of princes and of sages, e must

be invoked for preservation as well as for acquirement.
R. X, 89, 10,

Teig afzfa ag FeT awd sfaesT = aﬂm{l

wWreafi td Nefa q ar gaeagq: 128 )
e BII 19|

14. I, suppliant, ever praise and call on Gad, sule Lord

ol all this world, of all that shineth, of what exists and what

shall come into existence hereafter. May He deliver us from
grie{ and troubles.

ATV, 23 7,

14, Princes—Iliterally ‘prosperers.’



SECTION IX
STAY AND CENTRE OF ALL.

T A AT A A A A7 WEHA |
Fearar afafa fadlat s sat sef@asr 1 2 1l

o 2141 T

1. The other lights are verily, Thy branches, the im-
mortads all rejoice in Thee O! Lord. Ceatre art Thou,
Vaisvanara, of the people, sustaining men like & deep-founded

pillar,
R.1,59. 1.
AR A P rawe TPYAY qeaEq O WA A= (LR N
Fa 2 1593

2. He as the Uborn, holds the broad earth up and with
perfect wisdom sustains the upper regions.
R. L, 67, 8.

7 grfiaeEat AT SUHAAFNEIAT: |
QYIRS TITIARETERATIAT AT i 2 ||
Fo VI Ui

3. e, with His might. raude firm the forward-bending
hiils, ordained the downward rushing of waters. He upholds
the earth that nourish eth all life and stayed the heavenly
bodies from falling, by Iis wondrous skill.

R, 11, 17, 5,

1. Vaisvanard—literally ‘belonging to all en, universal,
dwelling or worshipped everywhere’—Macdonell.
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fasupariar: qvd qQrfa avy: fhar amEgEar ga: i )
e 3 14% ] Qo |

4. Vishnu the Guardian, keeps the loftiest station, up-
holding dear, immortal dwelling places.
R. ITL, 55, 10,

folt srraraafy Sar fadt arar gfadh gaamy |
fa: FERfafuafvTg 1w b

®e 21412

5. Mitra, the great hefriender by His word stirreth men

to effort, Mitra sustaineth both the enrth and heaven : Mitra
watcheth men with eyes that close not,

R. IIL, 59, 1,

F wer; JERIE (agfgaes qad |
qeaRe fegameafs ~IrEy 1& wme 4 19 | &

6. Whom, sought by many, the mortals have found to
be the Stay of all, He who gives flavour to our food, He who
is the Home of every man that lives.

R.V,7, 6.

8. B-y_ His wondrous sk;H—-by 80 arra.ngmg the stars and
planets that they are prevented from {alling by the force of
gravitation.

4. Loftiest station—the highest position as regards powers
holiness, ete. Dear immortal dwelling places—paradise in
popular language. To 1he truly wise, however, these places are
stages on the path of spiritual progress.

5. Stirreth men o effort, &ec.~i.e., He is the source of all
inspiration.

8. Of.. veerenenatrailing clouds of glory do we come
From God, who is our Home.—Wordsworth.
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AIENCS AT SO & AR |
gl A9 goi WA geAT a|r o )

Fo <1 9w

7. Strong Pillar Thou, Lord of the home ! armour of those
who sacrifice. Sacrifice breaks down all the strongholds, amd

God is the muni’s Friend,
R. YIII., 17. 14,

ESS LRI R U DE REE e RS R f
afmfaguaz f R sen 9w fen fg g9
Il < Nl Tge 3R 1 <1

8. The sage beholdeth that mysterious Being in whom
all this hath found one only dwelling. In Him rests the
whule and from Him it issues. He is, so to say, the warp
and weof of all creatures

Y. 32, 8.
wfag atr geaily fagly wRawg Fagerafsay
& W F WG faply wiewag geaner aigfay 18

Ao o0 |9} Y|

9. Which of His parts is the seat of tapa ? Which is the
base of ceremonial order ? Where in Him stund holy duty and
faith ? Where, in what part of 1lim, is Truth implanted ?

AX,7,1,

7. Svongholds—obstacles. Thoee who scarifice—literaily
Soma offerers, so also sacrifice literally a drop of Soma.

9. In this celebrated Sukta of Atharva Veda, God is
represented as the Skambha or Piliar on which the Universe
rests. It has been most beautifuily explained in a serics of
love-inspired questions that whatever exists is supported and
sustained by God.



MESSAGE OF THE VEDAN 111

Fimeag el yine siwag feamai |
Fivawg fagaariRar 4t siwmeg fpged &a: 1200
o Lo o) 3

10, Which of His parts is the earth’s upholder ? Which
gives the middle air a base to rest on ?  Where, in which part
are the heavenly bodies established ? Where hath the space

above them its dwelling ?
A X, 7 8

a7 AFA T AW w47 64 |
I\A 17 quT @R T Afg TN /a1
Ho Lo | 9| Ro |
11. Who, tell me, is that Skambha in whom mnen re-
cognize the primordial suhstance and divine thought ? In
whom the sages know the worlds and their treasures, in

whom are non-existence and existence.
A X, 17 10

afeyfimafia diaienaenfzar | aarfieegan et
qratean=a-faan @i do 1P 3> 20, 9| IR |

12, Who, tell me. is that Skambha, on whom as their
foundation earth and mid-region and sky are set, in whom as
their appointed place rest fire and wind and sun and moon,

Ath,. X, 7T 19,

10. Space above them-—the more distant regions contain-
ing, as the modern seience tells us, hieavenly bodies whose rays
have not even yet reached us, though travelling at the rate of
nearly 1,88,000 miles per sceond.,

11. Apah—literally waters, here the primordial substance,
the material cause of the universe, Brahma—prayer or
divine thought aceording to Muir, Non-eztstence—having the
potentinlity of existence. —Griffith,
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TEER qUAET  IGTRYEST | A a9
FrArIaATEE g | W de 1) 3R

H»2 Lo | 9| Re

18. Who, tell me, is that Skambha from whom the
Richas and the Yajus were produced, He whose hairs are
Sama verses and whose mouth the Atharvangirases.

A. X, 17, 20.

qAfdearss &35 IATET AWRGL | YT T 9% 457
T qF o afafgar: | &2 o 1 (8 1

Ho Lo 1w | R

i4. Who, tell me, is that Skambh;a. in whom dwall the
Adityas and in whomn are contained the Rudras and the Vasus
and in whom the past and the future and all the wolds are

set.
A X, 7, 22,

el grar el IR o el g |
TR T Al ogdl wen € e gwafag
{4 H¥e Lo tw {3y

15. »kambha set fast these two, the earth and heaven,
Skambha maintained the ample air between them, Skambha
established the six spacious regions : this whole world Skambha
entered and pervaded.

A X, 7 8

18. The Mantra declares the divine origin of the fol;l
Vedus,
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A9 I §F qAT SATIE: @ wewal | qAifw aftqg
sl mfer N wamdt 1 L& N Fo Ro 191 9o

16, Darkness is chased away from Him. He is free
from all distress. In Him are all the lights contained. The
three lights abide in Prajapati, ihe lord of creation.

A X., 7, 40.

Wt A AT A W TR ST |
Azt Tagear a=agQ w7 frear s ward: 12!l

e 10t R

17. He who is the germ of waters, the germn of woods,
the germ of all things that move not and that move, Prayers
to Him who is even in Lhe rock and in the house : Immortal
one, He cares {or all mankiud,

NAWADB SALAR JUNG BARADUR R. I 70, 2,

The three lights—Sun, lightning, fire ; or light manifested in
heaven, firmament, and on the ear{h—Griffith.

17. The Mantra can also be inicrpreted as deseribing
the omnipresence of God. ‘He is in the waters, in the
woods, &c.’ '



SECTION X.
GUARD OF ALL AND REFUGE.

A 99T TN SHIEE g 149 |
q YasN ATHE T4 FREAA BTG FT 7
Heme 21321 3%

1, Lord of light! Thou art a guard close to the pious
man ; kindled art Thou, 0! Omniscient One, for him who
is unarmed. With loving heart Thow acceptest even the
poor man’s prayer, when he hath invoked Thee for security.

R. L., 81, 18.

W PTG A T v qR 9y e
FIEEA A 294} WAFAATH a5 AqAr Fae 1RAN
Fo IR W™

2. Like a well-made armour Thou guardest on every side
the man who pgives guerdon (to the priests officiating at
sacrifice). He who with delicious food shows kindness in his
house, an offerer to the living, is the type of heaven,

R. L, 31, 15.

e a:rz{m{a%i gur A A gafd garfg ) g
THEIUNTRS: ST o e ama N 3 1l

Fo 2133

1. Kindled art Thou—Thou art bestirred or, so to say,
excited; the word gsqa being uscd figuratively here. (V(de
Macdonell’s Dictionary gg).

_ 2. Type of heaven —in"respect of liberality.
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8. Ifly to Iim, invisible wealth-giver, as a falcon flies
to his cherished eyrie, with fairest hymn, adoring, whom His
votaries must invoke in battle.

R. I, 83, 2.
AT g& QO fAwEY war auag weaEa: I |
TESAT GEA qu 1 8 1) o 2I4C Q|

4. Be Thou a refuge, Bright One, to the singer, a shelter,
Bounteous Lord ! to those who worship. Preserve the singer
from distress.

R. I, 58, 9,
L
39 B0 JACER 9 T 99
N .
w® ferrsgem: iyl Fo & 1281 3¢

5. To Thee for shelter are we come, as to the shade from
fervent heat, Agni, to Thee who art like gold.

R. VI, 18, 81.
& auify gy quATes 398 |
e qf Ay gar & ¢ Fo wi 3§

6. Thon art mine smple coat of mail

, my champion,
Thou foe-destroyer.

With Thee as {riend I defy any foes.

R. VIIL, 31, 6.
mt{uﬁfa 7w falw frar a1 |
nueg: Tl s’ﬂuﬁamu Sl Fe <l

5. Those who would everywhere take Agni to mean fire

should note the simile used here. If agni were fire, no one
rould runto it for shade.

8. Vritra—(from Vri)=encloser, invester, harasser, foe,

10stile host (R. V.); personification of malign power of drought,
ete.—Macdonell,
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7. All that is bare, He covers, all that is sick
He cures; By His grace the blind man seces, the cripple

walks.
R. VHI, 79, 2,
Rt @ I 39 fisk wae 9 ) <
e e | ¢9 | R
8. We set Thee round us as a fort, O ! mighty and all-

knowing Lord. R X, 87, 22.

amadl wsfa famst Aswgaarsr  afqagaarm
=afrai ) N qgo 1 1% |

9. For me Thou artthe home of the afflicted. For me
Thou art the gathering place of riches. Protect me from
the woe of destitution, Protect me from the state of pertur-

balien.
Ya. V., 0

Frarf-gataduze g3 &3 gralr fuezy )
gnfd o gegaferoratta O agar wRTsg: 11201
go Ro | Yo |

10. God the Rescuer, God the Helper, mighty one wh
listens at ench invoeation. I eall upon the almighty invoket

of many, May Bounteous Lord, prosper and bless us,
Yaj. XX,, 50

7. Cf. The popular Sanskrit verse—
g% s0f a=d 9% g fafeg: acEm awd a7

QIATHEATRA |
1 bow to the great Lord of hiiss and happiness by whos
grace the dumb speak and the cripples can cross mountains.
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aERad A Y a1 Ao Rsargimgra |
Tag @ F=3| | ¢ |

awa Asfy Ay a1 i Ao 1R 1
a5 Fofw 4y @1 wAvear f&gie 3
FERAN ASTH @ WEEW & hg

IREEEC RO RSN RES N

11,—14. Thou art my wall of stone against the sinner who
fights apainst me from the eastern quarter. May he encoun-
ter it.

Thou art my wall of stone against the sinner who fights
against me from the southern quarter. May he encounter
it?

Thou art my wall of stone against the sinner who fights
against me from the western quarter. May he encounter it ]

Thou art my wall of stone against the sinner who fights
against me {rom the nothern quarter. May he encounter it |

Ath. V. 10, 1 to 4.



SECTION XI
GOD IS FRIEND

& Jfugarars faisfy ;|
q@r wiigeq $53; 00 2 1) Fo L 1wyl

1, The kinsman, Lord of mankind, thcir well-beloved
friend art Thou, a Friend whom (riends do supplicate.
R. 1,75, 4.

afig afges 22 § @@ 9 @ftd 1R | Lo 1§
2. Him we seck for friendship, Him, for riches and heroic

roight,
R. I, 10, 6.

4%y g gvx wfaa @ Ay FIawd |
SEERUECIENTECC AR CR AR SN Y

8. Strong in Thy friendship, Lord of power and might, we
have no fear. With praises, Thee we glorify, the never-

conquered Conqueror.
R, L, 11,2

31 Ty oy aga Tataaali e |
JUEIIH T4 GIARASY qLY AT fqwr 39 a3 181
;o L1123}

L g&y  also meane ‘deserving worship aud praise”
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4, Thou art God of gods, a wondrous friend, the good
of the good, lovely in sacrifice, May we dwell under Thy
own most wide protection. Let us not in Thy friendship,
O Lord suffer harm.

R. L., 94, 13,
31 9T 9gS AgEl /919 349 9 98T |
AT fogsd SE=raaa= T a TR e )

Fo L1 &R | Ro |

5. Two Birds with fair plumage, knit with bonds of friend-
ship, have found a refuge in the sime sheltering tree. O.e
of them eats the sweet fruit of ihe fig-tree, the other does
not cat but simply looks at.

R. I, 164, 20.
[T A WA quAr 3YA AT A 9@ Ay
g8 f fgadr st 2 sdisieamudl i & o
Fr 1)L

6. Be kind to us O Lord when we approach Thee, goed
a8 a friend to friend, as father and mother, The races of
mankind nre great oppressors. Burn up malignity that
sirives {n injure us.

R.IIL, 18, 1.

5. The Mantra oveurs also in !]w Mundaka Upamskad
where the ‘Birds’ are explained as Jiva and Parobrghma and
where a knowledge of the latter is laid down as the means of
safvation, ‘According to Sayans the two birds are the vital
and the Supreme Spirit, dwelling in one tody., The vital
spirit enjoys the fruit or reward of actions while the Supreme
Spirit is merely a passive spectator.’—Griffith. Sayana’s
interpretation 1s evidently in keeping wnh the spirit of the
Upanishad.
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AT 387 JUIST {HAT &qeAd |
8 A Rfewa o N o 21321821

7. Do Thou elect us in this place, for friendship and
prosperity, and great heavenly blessings.

R. 1V, 31, 11.
g8 FHA AT g6 A T AR FER N < Il
Foulyly]

8. As dear House-friend, guest, welcome in the dwelling,
All-knowing Lord, come to this our sacrifice. R. V., 4,5.

e T g5 agrE WREga |
aagEad gy 1l 2 |l Fo & | ¥4 | 1% |

9. I call the eternal Friend, possessed of wealth. who helps
the lowly man to succeed, Him to whom chiefly prayer is
brought.

R VI., 45, 19.
A1 {F W1 HURIGE 8FY g 1121l Fo <18 9]

10, With Thee, the Mighty for our Friend, we will not fear
nor feel exhausted,

R.VII1, 4, 7.
‘g e faa qRISAET ﬁ]nq I34q |
TeuRE qiEd 1 2 0l Fo <13 )3
10. Those who lay their trust in God and believe Him

to be &t their back defy despair when meeling with obstacles
irrthe way of individual or national progress,
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11, He, Indra, is our gracious Friend, He sends us, in a
ull broad stream, riches in horses, kine and corn,

R, VIIIL, 98, 8.

TEEAT: TRUG TR TG |
F7: JTEAIEA Wy 9: g afgey aftn: FMg LR
Fe Qo 1 ¥R} ¥}

12 May the Great one protect us from evil-doers from
he rearward, and from above and from below. May He
srotect us from the front and from the centre, and as
Friend to {riends, vouchsafe us room and freedom,

R. X, 42, 11,
AT @A A=qAIT Aan AW R a_;en 1 23
qg> 313§

18, Be ofir nearest Friend, O Lord, be Thou a kind Deli-
verer, and gracious Friend,
Y. IIL, 25,



SECTION Xl
GOD AS FATHER.

a = {933 gass= augAr 39 |
gIE A @@y ¢ Fe 21811

1. Be to us easy of approach, O Lord even as a futher

to his son : Le with us for cur goed.
R. 1,1, 9

i qafewd (GO awd @agaT awa 99 |
g e U gion @ wgfmu; gdii 7T maumang LRl
e 131 Re |

2 Thou art our Providence 0O Lovrd our Father Thou ;
we are Thy brethren and Thou srt our spring of life.  In
Thee, rich in gond herves, Lord of lofty vows and

lofty laws, are centred hundred and thousnnd treasures,
R. 1., 81, 10.

AN IEGAT TG WE AFIN: WA IR g |
Jaey Taeqafae=ay fogr 7 9% W@ 9 /@
figge N 2 Fo 21301\

2. We are Thy brethren—our relation with God, being
based upon devotion and love, can very beautifully be
expressed by brotherhood, if love predominates to the degree
of intimacy.

Lord of vows—as helping us in keeping lofty vows.
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8. Thou! Agni, grantest to the votary who sings
earnestly Thy praise, the highest wealth, the object of one’s
desire.

Thou art called Father, caring even for the wesk, and
being the repositary of all wisdom, Thou teachest even the
simple ones.

R. 1, 81, 14.

TN ﬁralfnﬁzf“ﬂquar WA FF JTEA |
T gt wall 9RIsEY agn g3d: EIngss 1w n
Wo |91

4., Men seck Thee O Lord, as a Father with their
prayers. They win Thee, O !source of light to brotherhood
by holy actions. Thou art a son to him who duly worships
Thee. Thou guardest himm from injury as a trusty Friend.

R II, 1.9
FARCARIAR F3H1T IS AT TATIH |

EIAR Fqafd qoilt Tqee A U 1Y |
Fo R332

5. I bend to Thee as Thou approachest, Rudra, even as
a boy before his father who greets him. I praise Thee,
Ytounteous Giver, Lord of heroes: Curc us (of our evils) as
Thou art praised.

It II., &3, 12.
foqs g fr=an @ @ §2 SRy fg ga: D&
> 3143 IR

4. Thow art g son—mark this bold but true statement |
Those who worship God and place their entire dependence
upon Him are as tenderly cared for by Him as old parents by
their dutiful sons.
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6. With sweetest words 1 grasp, O ! Mighty Lord,
Thy garment’s hem as a child grasps that of his father’s.

R. IIL, 58, 4.
AT UORSIEIGERG fgRRgaty ag: 1o )
o 3|4y | Q|

7. I ponder the eternal Lord of glory, pervading fur
and wide, and our kinship with our Mighty Father and

Mother, R. 111, 54, 9
¥ft am qgaEr qarfa foan 29t afy akmand W<
Fo ||

8. Adoring Thee, the worshipper gives Thee many
titles, when Thou, goed Lerd, acceptest his homage as
Father. .

. R. V., 8, 10.

7ea] gexifa W {q9%s wigiysa: | AT S ¥ S5A
qql aqy sgEHT g 1 ] o €| L 1§

9, O 1!lIndra, Thou art more to me than father or my
niggardly brother. Thou and my Mother, O good Lord,
eppear alike to give me blessing in profusion.

R.VIIL, 1, 6.
@ 9 fom o & 9@ g ayfag )l awia
gaiag i 2o |l WMo € | R¢ | L2 |

10, O gracious Lord of hundred powers, Thou hast ever
been a Mother and a Father to us, 50 now we pray to The

for bliss.
R. VIII,, 98, 11
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S 41 § g AT Sarewdie |
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11. They, verily, were also human heings, those ancient
sages, whom Thou wast wont to hear, Henece O ! Bounteous
Lord, T invoke Thee. Thou urt our Providence, even as a

Father.
R. Y11, 29, 4

wgfalg el Tngasy saw |
oE @2 TAAlA U LR o <1 &1 2o

12. 1 fromn my Father have received deep knowledge of the
Holy Law ; I was born as illustrious as the Sun,
R. VIIiI, 8, 10.

frr 7 & ga FTARfEgAIRE: |
e ¥ wEAtas 1123 1l Fo ¢ Loy | 25 |

13. As we have known O Lord, Thy gracious help,
as of a Father, long ago, so now we pray to Thee for bliss.

R. VI1I, 75, 16.

4 A qar | 7 fqr A8t 37 AP |
IFATAIAT A1 YEIGACART 9 g A 11 2 |
Fo <l UR U |

14, He is our Father, who, Great and Mighty, ruling as
He wills, gives unasked, may He, the Mighty, Rich, Lord of
infinite wealth, bestow upon us horses and Line.

R. VIII, 52, 5.



Lt MESSAGE OF THE VEDAS

Aty w77 faeatrafynfs wrad agfucaaraq i A«
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15, Agni The Lord of Light I d:em my kinsmin and
my Father, my brother and my never failing friend.

R. X, 7, 8

W 7 Brar sagfeq Ared: WG 9 FIHAT |
a¥cg A AIIf==r LBqmEr {43 97 10 2%

sﬁo?ol%il%l

16. As rats eat weavers’ threads, cares are consuming
me, me Thy singer, U Lord ! Have mcrey on us once, Q
Bounteous Lord, be Thou a Father untn us.

R. X, 38, 8.

u% gi 3g: Iettved st § sufk g |
A ga=d fyad & qeqaisE qrmy e wisam 1l
Fo Loigec|?

17. I was the first possessor of ali precious things. I
win and gather up everybody’s wealth. On me as on a Father,
living creatures call, I deal enjovment to the man who

gives in charity.
R. X, 48, 1,

39 I19 fearfg 9 39 A A3 a_r
FANTAT F NN o 20 ] 2 1R

18, Thou art our Father, Vata, vea, Thou arl a Brother
and a Friend. So give us strength that we may live (well)

R. X, 188, 2.
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19. He the Prana or life of the Universe robes
living creatures as a father is beloved son. Prana is the
sovereign Lord of all, of all that breathes and all that does

not breathe,

Ath, XTI, 4, 10,
g A ggRATAAT q fearar amrta Ea: It fagan |
7F A ATTAATACII qraA=433:a 1l e ||

ag: 3R 1 o0}

20, He is our kin, our Father and ordainer, He knows all
beings and all ordinances. Obtaining eternal life in 1lim,
the holy person have risen upward to the third high stage,

Yaj. XXXII, 10,

fmr Aisfa far |1 Aifa auEds= 1R
qqo 39 | Re )

21, Thou are our Father, regard us like a son. Obeisance

be to Thee.
Yaj. XXXVIT, 20,

21. Thou high stage, highest heaven or highest stage of
spiritual progress.




SECTION XHI
GOD'S LOVE.

q g A gI Fai AR« a0l e |

7 aigAr gRaTaNg & frarar AEMEE A 0
Fo w183

1. My ncwest song, thought that just springs with in me,

I offer to the great the unfailing Protector, who made for us

this ull, producing on the earth, objects of various forms, in
fond love for us.

R. V., 42, 18.

W T38F A%Al 3N AU KYYRRT |
cEiceaiter eI H IR Fo & | B9 | Lu!

2. The mighty and Eternal one rejects those who disre-
gard His worship. He no more loves the men He loved before
and turns away, and fixes His love upon others (who worship

Him devouily).
R, VI, 47, 17,

F=aWE! Ied Qg  frsaw § 9w 3o fwdo 130
MRe 9| 9|
Onmnniscient Lord are within

8. Thou lovest all the forms
these two exalted earth and heaven,
R. VII, 87, 2.

1. Earth—literally daughter, the translation, given above
is according to Gruffith.



MESSAGE OF THE VEDAS 129
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4. Thou findest not the wealthy to be Thy friends : those

scorn Thee who are flown with wine.
R, VIIL 21, 14.

A A U AT MAREEA A1 347 |
arf smfzg a nw o Wo ¢ 1 ¥4 |’ |

5. The fools and scoffers cannot beguile Thee when they
seek Thine aid : Thou Jovest not the enemies nf praver.

R. VIII, 45, 28.
safeeeT afe: a0 fageen: |
2 9 AR AT N &N o U 240 ) R

8. Thou who mever movest Thyself to aid the indolent
and the godless. those who, though wealthy, never perform

sacrifice. MAWAD SALAR SUNG BAHATUR

gy fafeqtanre qure=aaf@ gwaad |
FirTee gaEhaaRy Adaf eamg 1o N

o IR AR

7. The prudent finds it easy to distinguish the true
and false : their words are contradictory. Of these two, God
protects the true and honest and brings the false to naught.

Ath, VIII 4,12,

R. L 150, 2.

5. The literal translation is as follows ; ‘Let not the
fools &e. love not...prayer.’




SECTION XIV

WORTHY OF ADORATION.
4 3gT AT 95T gl A |
AT FO09 97 S U 2 0 Fo €132 Q9|

1. Singye to Him who must be praised, say lauds to

Him who must be praised. Bring prayer to Him who must
be praised.

‘. R. VIII, 82, 17.

T A QA AR T awdw: R
e €| 3% | <)

2. Adorable mid good folks may the priest good to
nankind inveke Thee.
R. LI, 81, 8.

w1 G TOU T AT TRATTERNG |
O aq EER R AAL NI N ®e <19 RI

8. So humbly worship God the slmighty, revere the
vise Guard of the world immortal, May He vouchsafe us

riply-barred protection.
Py R.VIIL 42, 2

a9 SZAW T 51 AR far sawaaOeTEnq |
20 fr ffaes Mfwsa adifiged @m0 2 |
) Mo C 1381 &1

3. W_orld ;;u;t_c_rr'la! Amnta according t.o Sayﬁ-lla
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4. Let us praise Him who made these worlds and
creatures, all things that after Him aprang into being.  May
we win the Lord’s favour with adoration.

R. VI1I, 96, 6,
9 8@ Qe T A9 T &l | 9WA AW
gaw araveag i« i Fo ¢ 1%¢ 122

5. Friends, may the princes, ye and we. obtain this
most resplendent One, gein Him who hath the quality of
strength, win Him whose home is very strength

R.IX 98 12.

& frrer snaagfeai S9qn | gw F@iy gem
frarafa gt FANEN %2 2012071 2R

6. Thou, O Lord, art the mark whereon the eves of

‘al] living beings rest, when Thou, Mightiest of the mighty,

puttest Thy might in motion, Thou enablest Thy weakling
, Thy votary, to win the race,

R X, 102 12,

afieTl At AEEEIAArFaEE A TG SR
i Fq EeReaTR g v i s oo
LI CRIRS SRR N
7. Aim of our eyes be Thou, fur we 1mplore Thee, €
ountei.us Friend of friends and Lord of treasures. Fight,

warrior, strong in truth, fight Thou our batile.  Give us out

shai¢ ¢l undivided riches.
R. X, 112, 10

& wqafy safa e IR Frlasgan 1 <
5ﬁ° ?o I t?o f 3 1

8. Two or Three—se, whether cungrcgnt:on 7
or small.
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8. The worshippers offer their adoration to Thee
whether those propitiators be two or three.
R. X., 120, 8.

A Xaeq Aguel 309 qeay |
fast w1 ggarfa O goite 9o R @ B R |l

age 8 | < |

9. May every mortal elect the friendship of the guid-
ing God. Each one solicits Him for wealth. Let him seek
fame to prosper him.

Yaj. IV, 8.

afi o Lavgfareandl; sfsg qalft augavT™
gt BF aff g1 sl wenafent sfigaadaty
fEeeaqifir dyda i 2o N g 3 | W |

10. I sing my song of praise to Him, Savitar, pervading
earth and heaven, strong with the wisdom of the wise, anrl
the giver of virtuews impulses, bestower of wealth, the well
beloved thoughiful Sage. To Him I sing, at whose impulse-
the splendid lights shone in heaven. Most wise. the goiden
handed, hath measured the sky with skilled design.

Yaj. 1V, 35

gdtaIE TaEacrRafs g franas ooy Tag |
q§T AT AT FAMEFY AT argeEey: ey 110220
age ™ |1 ¢ |

11, Him we invoke for aid who reigns supreme, the Lord
of all that stands or moves, Inspirer of the soul, that He may
promote thu increase of our wealth. He, our infallible Keeper
and Guard and Well-wisher.

Yaj. XXV, 13,
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12. With prayer come all together to the Lord of
Heaven. He is the peerless One, far reaching, Guest of men.
He, Ged of ancient times, hath gained a new servant To Him
slone is turued the path which all must tread.

Ath. VII, 21.

N yd 7 w1 9 73 wwiaRsf | @gw 9 a9
AW SYPT AAM AR N 2N FTe Yo [ B | T |

13.  Worship to loftiest Brahma, Lord of what hath
been and what will be, the Ruler of the Universe and the

Dispenser of the light in heaven,
Ath, X, 8, 1.

s AW T qIE A | N oqE: areREd
FRY<ET Hfafgag i 1w |l aqo 224818 |

14. Homage to Prana, Him who hath dominion over
the Universe, who is the Sovereign Lord of all and on whom
everything depends,

Ath, X1, 4, 1.

ATEIAET 927q 927 A ¢4 1) L= i
ARG TFEF A A@OIAGT &

Hqqo Qilei'acl‘e‘{l

12, New servant—a newly-departed spirit. 'Ibe Mantm

is meant to be read at the time of death.
To ifim glone, &c Cf.—. the similar Mubammadan for-

mula ‘“Innalilla va inna illabi rajaun.”
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15-16. Worship to Thee whom all behol ! Regard me
Thou whom &il regard, with food and fame and vigour, with

the splendour of a Brahman’s rank.
Ath. XIIL, 4; 48, 49.

Afiged ng R aFe oyl | T T R
5T a0 agfa Iga: Il Lo 1
ggo 9121 8¢

17, 1Indra art Thou, Mahendra art Thou, Thou art the
world, the Lord of Life. To Thee is sacrifice performed :

worshippers offer gifts to Thee,
Ath, XVIL, 1, 18.



SECTION XV
RESPONSIVE TO PRAYER.

FEI I WG 5 |40 Ty |
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1. Never art Thou invoked in vain, O Lord, never dost
Thou forsake Thy worshipper. But now O Liberal Lord, Thy
bounty is poured forth ever more and more.

R. VIIL, 81, 7.

71 gENt FIERT AR gaieada
Y faveg gaaeq Wuw: @ A1 9 gEETiET N
o 1882118

9. Where the priests hymn ceaselessiy their portion of
Amrita and the sacred synods, there is the mighty Keeper of
the universe who, wise, hath entered into me the simple.

R, 1., 164: 21,

ARG GIHER g ww AT |
fivy ffsngshy wea o agm IR Jgag IR0
Fo R | ™|
1, A prayer to be recited on the oc;usi;r; ;f *tha nks-
giving.' .
2. The Priests—literally fine birds, T'heir portion of

Amrita—i. ¢., render thanks for the happiness and light best-
owed upon them by God.
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8. O Brahmanaspati, when, Thou, Omnipotent, through
prayer, listeneth to my call, may we be evermore masters
of wealth, well-guided, full of vital strength. Send us heroes
on heroes in abundance.

. R. 11., 24, 15.
WISZAR §99 qaA 4 fa wfaefRe |
agfaa: aganfa ar sgwfEfzessam fimg 18 )
Fo O | 3R 4|

4. May He whose ear is open hear us. He is- asked
for wealth. Will He despise our prayer ¥ Him, who bestows
at once a hundred thousand treasures, none shall restrain
when He would give.

R. VII, 82, 5.

a ¢ ffafa e 7 iRes Aesigf T9aed: |
iy WNGR: TE aeATH U PRI T agw 1Y |
Fe &1 R

5. Prayers make wa¥ to God and glorify Him, Him
whom no prayers and no laudations trouble. Br whena
hundred or a thousand singess laud Him who loves the song,
their praises delight Himw,

R. VI, 84, 8.

IR S=al qA A |
AT RN T a1 & 1) g0 31221

8. Approaching sacrifice, may we pronounce & praye:
te Lord of light who heareth us even when afar.
Yaj. II1, 11

" 5. Him .....trouble—as s-xg[:ﬁ:;eﬂdﬂ_l;y some believers in
an Impersonal God,
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7. I think of God, only of Him for ever, foe-destroyer,
May these lauds of mine reach Him, [Ie cometh to the
calling of the pious worshipper. May He dcliver us from

grief and trouble.
Ath. IV, 24, 1.

I3 A A4 gad qITKHT A9 TG | I A 79
frafe fraard o @ 9f gadv gfog 1 ¢ 1)
Ho 9 | %o | Q|

8. Thy name is easy to invoke, good Leader, approv-
=d, Anumati ! rich in bounty, source of ail boons! fill up
therewith our worship and Blest One, grant us wealth with

goodly heroes.
Ath, VII, 20, 4.

8. Anumati—grace personified, God wha is the embodi-
ment of grace and favour.



SECTION XVL
PRAYER A COAT OF MAIL.

31 7 @ s 39 fqed fagial
AT 4 A A% 39 qAE U1} Fo §lowidy

1. Whoso would hinder and repress us, whether he |

a siranger or one of us, may hc be discomlited by God. N
nearest, closest mail is pruyer.

R. VI, 75, 1

TS ARG WA FAFAGEAL |
SAFAR T W &R g g 2 o
qqo 9 | Yoo

2. ITturn away from evil dream, from dream of »j
from unrealities I make the prayer mine inmost friend, Hrnc
torturing dreamy phantasies.

A VII 1w



SECTION XVIiL.
EFFICACY OF PRAYER

AND
WORSHIP

FIR=F A 37ETERAN AP |
gl REATae goX IeRaeN(T Aarfy Arswg 1201
Fe RIR® P

1. The righteous singer shall overcome his enemies, end
he who serves God subdue the godless man, The devout
worshipper shall vanquish the non-worshipper, howsoever
invincible, and the sacrificer will share the food of him who
does not sacrifice.

R.II, 28, 1.

gt femfa gfrana @Im seafiy )
faay saga 0 R Fo 3132 0¢1

2. From Gud, by our hymus, we may gain all things
that bring happiness, we the votaries of Him who knows all

life,
R, III,, 11, 8.
WK WS FeqAIgl TAFPN AF=T WA |
exrfa g T Jan geny Qe weArg 1 3
Fo ¥ 113
1. Share the food—by subduing him, thc_"rlgl;tc_c;u_
always conquering the unrighteous.
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8. From Thee, O Lord of Light, springs poetie wisdom,
from Thee come thoughts and hymns of praise that prusper;
from Thee flows wealth, with heroes to adorn it, to the true-

hearted man » ho gives oblation.
R IV,11, 3

wHamar BifT || gma & @9 79 |
T4 & A FFA Ty Wi gRiamET e 18
Fo ¥ 2921

4. Be helping Friend to those wio seek Thy fricndship
give life, when lamded, to the singer O Lord, we singers haw
paid Thee worship exalting Thice with these our sacrifices,

R. IV, 17,18

FACAR qAT AET WEGAX GAFT |
garEaa g7 frar-atigaan 91 ageg 1Y )
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5. The Lord comforts the man whe with a sincere hea:I
worships Him who is delighted with worship, not disaff c1a
and with devoted spirit. This man He takes to be His frien

in times of difficulty.
R. IV, 24,

wineg Fryswas glaammmgaan |
%qd Ay o T a5 gy & 1)
Fok ™ty

6. God bestows upon the worshipper a son, the hes
of the highest fame, of deep devolion, of an unconquerab
spirit and the bringer of glory to lis parcnts.

R. V, u5,



MESSAGE OF THE VEDAS 141

q TrAR AT AT NG qgq A § A9 96 |
s R ECE ECEL KRS ERIECHT
LU MR ERES

7. Let mortals, who were happy still he happy; let
them not come to sorrow, O Immortal ! Love Thou the pious,
and 'o these Thy people,~—with whom mixy we be numbered—
give Thou wvigour,

R. V., 81, 18.

£ wf: gaN gETEaEIGAmY g |
wil 99 § gt od ama a wzim U<
Fo &1 31}

8. He hath paid sacrifice, toiled in worship and offered
gifts to wealth-increasing God, Him the displeasure of 1he big-
wigs moves not ; outrage aud scorn affeet not such a mortal.

R. ¥I1,8,4
®IA T WP g T gam aifaia: |
AT I T TG PIFEITN 0 K> R 1221 2|

. Whoso Ly kis hymns hath made Eis thouzht and
service dear to God. that mortal becones Jistinguished as tirs

anong men, and is laden with riches.
ROV, 141

o qe3fatramfa aer 3 4 aat 9997 |
I RAEE AT AT ¥ A qer Fgaegaes (el
W> 9191 §

— % e - e —
0 That mortal...... men.~—This is arcording to Wilson
Griflith transiates this part as “Pnat mortal eats before  che
rest * The idea is evidently the same.
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10. Those manly persons, who sing with skill the hymn
of adoralion, have surpassed all in glory, who listening have
advanced the people’s welfare and who are glorifiers of this
Sauree of truth.

R. VI, 1, 6.
7 fen 99d T4 @ (R A o qerfrErE |
797 §7% 349 gAl 93 VTHAY FAw: 1| 22 1
Fo vl Ro| &I

11. The people falter not, nor sufler serrow, who win
themselves God's mighty spirit.  He whe with sacrifice
worships Him is lord of wealth, law-born and law-protector,

R. VIL, 20, 4.

1 wal g3 ey fisoe semar gEg |
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12. Never doth the man repent, who seeking wellare
dedicates to the all-pervading Vishnu. Ile who adores Him
with al! his spirit, wins so great a Benefactor to himself.

: R. V1L, 100, 1.
&1 7 o &g G 7281 2340 ga1 )
A faeed NN e ¢ | 84| 2% |

13. Thine exalted excellence gives to Thy worshippers
each day, hundreds and thousands of Thy boons.

R. V111, 45, 12.
o 7 qediewT Z158 "91T | 9 O A9 qeNuss 1180
o ¢ {91 &1
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14. Riches with many heroes Thou bestowest upon Thy
worshipper. Lead us on to higher bliss,

R. VII1, 71, 6.
w9 FfifagaR Rina 1@ fesf )
78 agend fm: Neull 9o & 1 9 | ¥ |

15. Seer and Sustainer, He Himself desireth riches for
the sage when he sings his beautiful songs of praise.

R. IX.. a7, 4
@ SAr ARRATRey qeqEg=i 7 79 arF |
T IS FA A EfcamEear %y =g gee LL&N

Fo 20 1821 Q

16, Standing in hattle, for their rights, together, th
people, O Lord, invoke Thee in the battle. The mighty Lorc
makes a comrade of him who dedicates. With him, whe
does not sacrifice, He secks no friendship.

R, X, 42,
¥ g & AN IRTAAT RE 3 AmEAigeA B[y
oAl gEuSd aviE feiw g3 qAergd 112l
{o Lo iRe | 1
17. Help now, as Highest, those who toil at sacrifice
well do the people know Thy great proteeting might, Giver «
success, Thou shalt be Tverlasting. Yea for all these olfering
Thou bestowesl strength.
. X, 50, !
W A zfar e aaaE: |
qEEr Ay wmwANR @ N

o Lo | Qo | £
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18. Grind off our sins, with song will we conquer the
men who sing no hymns. Thou art not pleased with sacrifice
not accompunied with prayer,

R. X,, 105, 8.
HZER A7 T79 TN AT JFGAT A |
QAT 9 WTad FegA e fagew aad g 12’
g € i 4 |

19. To this mine utterance, O ye men, give credence.
What gaood the man and wife ohtain by praying ?

A manly son is born and gathers riches, and thrives for
ever sinless in the dweiling.

Yaj. VIIL, 5.
A T EF O 9T GUISTFE IEar [ gq@R ol
e 2o | ¥R |

20. Let us not, Conqueror of might, fail to obtoin Thee
through lack of prayer.
Yaj. X, 22,

gfrsaraey aawwd i |
gt gfqsamAy quARAT qE @eq: d wd9d 1320

g~ 8 1 3% 1 2

21. God in this world hath had mine homage. May
He bless me. As I have bLowed down to him, solet the

favouring graces bow them down before me,
Ath IV, 89, 1,



SECTION XVHi
POWER OF SACRIFICE.

AMAGF ARG 120 7o 9 | 5 |
1. Thou (sa:rifice} art the ladder by which the gods

ascended,
Yaj. VII,, 26.
AW AT TeHaEi IR |
LAFFW AW AZaZT ARAT SE URY)
qge 31 8% 1
2. We expiate by sacrifice each sinful act that we have
done, whether in habitation or in wilderness, in company
of corporeal sense, Svaha |
Yaj. IIL, 45.

IIFAEERSTIAMA  AgAgae ARl ST At
fiegaedasl  SITAANCARAPALAARISTITARCIAR
eAAISFITMY | TR faataw awfasive
aAeIaqis \asanty 130 age ¢ | 3

8. Of sin against the gods thou art atonement, of sin
against mankind thou art atonement. For sin against the
fathers thou atonest. Of sin against oneself thou art atone-
ment. Of every sort of sin thou art astonement, The sin
that 1 have committed unconsciously, of all that wickedness

thou art atonement,
Yaj. VIIL, 18,



146 MEBRBAGE OF TIIE VEDAS
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4. May life succeed through sacrifice, may life-breath
thrive by sacrifice. May the eye thrive by sacrifice. May
the car thrive by sacrifice. May the back thrive by sacrilice.
Mav sacrifice thrive by sacrifice. We have be:oms the children

of Prajapati. Ye goodfolks, we have gone to hcaven! We
have become immortal. )
Yaj. IX,, 21L.

e ¥ 9Ty ¥ walew ¥ efifew 3 Qg R
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5. May my strength and my gain, my inelination,
and my influence, my thought and my intellect. my praise

and my renown, my light and my heaven prosper hy sacrifice |
Yaj. XVIIL, 1.

WO A STRNM X AA¥ T sguy fad I ¥
TR THEIN J F GIq AW 9 R

xga N 3F T A qFT F°07A0 &1 qRo (L[ R |

8. May my breathing and my out-breath, my through
breathing and my vital spirit, my thought and my reflection,

5. These Mantras of Yaju, XVIIL. are some of those
employed at the performance of the ceremony called
Vasordhari, viz, the stream or Shower of riches., Four
hundred havis or oblations of clarified butter are given by
the sacrificer while the Adhvaryu recites these Mantras.
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my voice and my mind, my eves and my ears, my ability and
my powers prosper by sacrifice !
) Yaj. XV1II, 2

AT ¥ 7557 7 AT ¥ 959 ¥ 79T ¥ WY
¥ safiadssfiffgweefagginirs
¥ qgA N 7O T A I Ferway Holl Tge 2¢ 1 3

7. May my energy and my force, my soul and my body,
my shelter and my shield, my limbs and my bones. my  jointa
and my members, my life and my old age prosper by saeri-
fice !

Yaj. XVIIL, 3.

SIgd 9 ¥ Mo T Y wegy A WAy ¥ sy F
st R AMA N Sy A I A wM TR
ame A g ¥ €9 ¥ gfgm A aga
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8. May my pre-eminence and my over-lordship, my
wrath and my rage, my vioclence and my impetuosity, my
vietorious  power and my height and my length and my
inerense and my improvement prosper by sacrifice !

Yaj. XVIIL 4.

FAIN 9P IY J09 Y 9 I g« N
wA A ARSI Y Ay R a9 Y afmema g
g T IFT T Y a9 Fageang 111 age < I u

9. May my truth and my faith. my cattle and my
wealth, my goods and my pleasure, my play and  my enjoy-
ment, my children and my future children, my devotion and
my piely prosper by sacrilice !

Yaj. XVIII, 3.



148 MEBBAGE OF THE VYEDAN

F4 1 Y STA T A SIS T A g ¥ Hangs
YA I A s I s I g I N g
T ¥ goy ¥ g 9 ¥ 3§ wewwang Nitell

g0 %= | & |

10. May my religious rite and my immortality, my
freedom from consumption and all other disease, my life and
my longevity, my freedom from enemies and from danger,

my happiness and my rest, my fair dawn and my fair day
prosper by sacrifice. Yaj. XVIIL, 6,

T AT IV AT AN YRI A FT I qem
qfts ¥ ogra ¥ N 959 999 W AN o949 ¥ a5
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13. May my controller and.my supporter, my security
and my firmness, my goods and my pleasure, my knowledge
and my understanding, my begetting and myv propagatior,
my plough and my harrow prosper by sacrifice !

Yaj, XVIIL, 7.

o9 % aua ¥ fog 7 ¥ samay ¥ wwa y a9y
¥ ower ¥zl 1 ¥ 9 w1 {499 N qdT Ragy
¥ g+ Fegeang 0 22 1) qge 2¢ 1 ¢ |

12. May my welfare and my comfort, what I hold dear
and what I desire, my love and iy gratification, my enjoyment
and my substance, my happiness and my felicity, my higher
bliss and my fame prusper by sacrifice |

Yaj. XVILL, 8.

FRANGIITAN I AR AT AX G A7
afrgsg ¥ afifdzT ¥ SR @ s A SEa ®
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Afgd T Y 294 Fegrarg N R 11 qgo 2 IR |

18. May my vigour and my pleasantness, my milk and
my sap, my butter and my honey, my eating and drinking
in company, my ploughing and my husba.ndry, my superiority
and my pre-eminence prosper by sacrifice !

Yaj. XVIIIL,, 9.
asa AU WU 9 AU A I A 5y
A @ 9 AW IASHIIASH T A=Y
qga Feraq | 28 U 3q0 26 | Rl

14. May my wealth and my property, my growth and
prosperity, my pervading power and my lordship, my abun-

dance and profusion, my bad hurvest and my good harvest,
my feod and my satiety prosper by saerilice !

Yaj. XVIIL, 10.
EREERECERECRERECEERORE T
T ¥ RF T H Wig:T 4 ¥2W T 7 2T 9 A=
 gafess ¥ 334 &ewean (| 41 11 990 2¢ 1 28 |

15. May my gain and my future gain, what 1 have and
what I shall have, my gooed road anu 1y good path, my
suecess and 1y succeeding, my achievement and my inven-
tion, iny thought and my good counsel prosper by sucrifice |

Yaj. XVIII,, 11,

AlgaET ¥ 94T A AYRS A fR@T q gRae A
FEET ¥ PBEgas ¥ swasg ¥ MEET §
AR A ALY GO A 799 Fegwan 2]
gge 21 ¥R

16. May my rice-plants and my barley, my beans and
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my sesamum, my kidney-beans and myv vetches, my millet
and other small corns, my wheat and my lentils pr«sper by

encrifice |
Yaj. XVIIL, 12.

gt = & g 9 ¥ fewes ¥ wdae ¥ fasanes
TRNEERAGE I TTIT AmME T AgE
dlgd ¥ 99 T ¥ 939 Feweang 1121 Tgo ¢ 1 23

17. May mv stone and my clny, my hills and my
meuntaing, myv pebbles and my trees, my gold and my hronze,

my copper and my iron, my lead and my tin prosper by

sacrifice !
Yaj, XVIII, 13

gfra ¥ sgg ¥ AeTd 7 AN979 ¥ FUISTRT N
STEETA ¥ FFmE ¥ T Ao ¥ fana y
fife ¥ yd ¥ yffad 7 939 Fewaq <l

4ge ¢ |2

18. Mav my fire and my watcer, my creepers and my
plants, and my frutt-plants «f eullute and my froit-plunts  of
wild growth, my dormestic animals and my wild animals, my
substance and my [uture substance, my belongings and my
power prosper by saciifice !

Yuj. XVIIL, 14,

g Iy gafaa X ¥ 9§ IRAT A sy ¥ ouy
¥ gen I ¥ s § 999 Foawan 2%

qage |

19. May my treasure and my dwelling, my religious
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service and my ability to perform it, my object and my

course, my way and my going prosper by sucrifice |
Yaj, XVIIL, 15

AR Fvaf WOy A4 Tewal TIFA  FewAR
A a9 Feqqi ANAFA F9A 99 I FATAAT-
IR Feq@i AW THT Al SURTIT FAAS T
Teqdl T8 TRA FAA AP TA HeAry T
g WET AW T IEF AT | TR D
WA TAITX: T AT 3£ T N Ro

T3 ¢ 1R )

20. May life succeed through sacrifice. May life-breath
thrive by sacrifice. May the cye and the ear, the voice and
the mind thrive by sacrifice, May Vedic lore thrive by sacri-
fice. May light suecced by sacrilice. May heaven succeed by
sacrifice. Mnuy sacrifice thrive by sacrifice, and laud and
sacrificiul text und and verse of praise and Sama Chant,

the Brihat and Rathantara.

Ye good folks, we have gone to light, we have become
the ehiluren of Prujapati. We bave become immortal,

Yaj. XVIIL, 29.
@ gfamaad ¥ Aqgadersnrieey | oarg
afy wwaft egaf Awsa-gazaly | 9y g3t gt )

FOAR $91 JQSTNG 49 i 2 1l
qg- Q| p¢

90. Brihat and Rathontara— varictics of Sama  verses,
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21, Hear this my sacrifice, bring me store of children
with full ten brave sons ; for welfare—winning life, winning
offspring, winning cattle, winiing this world of ours, and
peace and safety. May God make my progeny abundant and
confer food and milk and manly vigour.

Yaj. XIX, 48,

WA IZY gt aiRhEY | T5g8 98H aia-
Far 99 a3y qafit qeErasanty |1 R
q3oe R0, 91l

22. Each fault in village or in wild, in a Sabha or by
any organ, cach sinful act that we have done to Sudra or
Arya or to either’s disadvantage, even of that sin thou art
the expiation,

Yaj. XX, 17,

GAATGR T ATEY | Farfarcersay il 33 |
gge 1 k2, 9 Il

28. May I ascend for weal the goodly ship, free from
defect that leaketh net, moved by a hundred oars.
Ya) XXI., 7.

28. The goodly ship—sacrifice which bears us beyond
this world to heaven—Gniffith,

Hundred oars—verses of praise and chanted hymns—

Griffith.
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SECTION XIX
IMPORTANCE OF LAW.

g1 9 WgE AR ¥ Ay | AmEee
SIS IR ¥ 9, 2%, 81

1. Thornless, O Lord of Glory, is the path for him wha
seeks the Iaw, with him there is naught to anger Thee,

R, 1., 41, 4.
W A 5 Wi & IH W | g qarfa SEE Rl
Fo ¢, 4, 9 i

2. To him who keeps the law, both old and young, Thou
givest hoppiness and energy that he may live well,

R.I,917

Faer WAegIsIAE GEeNE  waAeaiaa(E | M
Mg Yot SgosrEATg T ARg T ¥ U 3

B/ L, R, R

8, Obedient to the rule of law Eternai, give us each
theught that more and more shall bless us. Shine Thou on us
to-day, bright One, swift to listen, With us be riches and
with chiefs who worship.

R. I, 193,18

& RETEIg aAerta squigatra wwew ) @ 1|
o , 239, 4 |l
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4. Thou, by Thy Law, protectest us from every world,
yea from the world of highest gods.
R I, 154, 5.

7§ aal g wwemegs afes fyafy gae |
4 £9Y A ST SN A Al @ gog M
Fe ], 4. R 1l

5. Foremost be he who gives charity in thy name, O
Lord, who strives to keep Thy sacred Law, He, whom Thou
helpast is never slain or conquered, on him from near and far
falls no afflietion,

R, IIL, 59, 2.

FaAiag @ 4Ee@ Fagd gfwer gfsae |
afgerer Aagafya=al ag firred gaat w0 & N
o 31413

6. Joying in honest food and free from sickness, with
knees bent lowly on the esrth’s broad surface, following
closely the divine laws. May we remain in God’s gracious
favour.

R. I1L, 59, 8.

FA AT INAT TEIIAATFANIA G IG5
aweq gafy ag fiwd f&ft ug zfam aegiasam ol
e 214

7. With revegence I declare the Law, O Lord whatever is,
exists by Thine order, thou upholder of all living beings. Of
this, whatever it be, Thou urt the Sovrun; yea, of all the
weszith that is in carth and heaven,

R. 1V, 5, 11.
Jeqad ufed gEiwlisng s s fm
gey aaifd a faf e 0 ¢ U me 9 ) 32 22
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8, The singers have offered prayer and praise to the
almighty, the sublime, the far-pervading. The sages never
violate His laws,

R. V11, 81, 1k

AN FIAR FATN W@ wgahew W @
gﬂ@ﬁ@rm. | AT N
Fe ol §& | R

9, True to Law, born in Law, the strengtheners of Law,
terrible, haters of falsehood, in the protection of our
benevolent and all pervading Lord, which is the best defence,
may we men and our princes dwell.

R. VII, 66, 13.
fit vAMZaRag  ywaiEy | SfiE @ 3
g N 2o N o ¢ 183 | Y

10. ¥ pray to the source of light, King of men, the wonder-
ful, the President of holy Laws: may He listen.
R. VIIL, 48. 24

A AT FAT ATGIACT CFAIA SITET 98 | qARTq
7 o SARfagafEogasa: aara: |1 28 ||
o <) oo | &

11. When the Law’s lovers mounted and approached me
as I sat alone on the dear sky’s summit, then spoke my spirit
to the heart within me, “My triends have cried unto me with
their children.”

R. VIII, 100, 5.

9 faeaal gfaoi wmearEae qu1 AeF AR | ST
WA FgA G999 A 78 A sy 123 |
Fo o | 32 IR

L Represented as spoken by God directly.
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12. A man should think on wealth and strive to win it by
adoration on the path of Order, guide himsclf with his own
mental insight and grasp still nobler vigour with his spirit.

R.x.31,2.
q [aAle a7 gawar w4 sl | qaigw
gRE I 2R N e o1 331%

18. None lives, even had he a hundred lives, beyond the
statute of God. So am I parted from my friend.

R. X, 88, 0.

afe: 8§ wdt A9 o9 ¥ sAfEAREY SHoR |
amifEeaE arngAtat i giaramaiiten

o Y0 | &R ) L3

14. Following the Law, every mortal thrives and spreads
in progeny, untouched by sny evil, whom Thou with Thy good
guidance, O Lord, lead safely through all his pain and grief to
happiness.

R. X, 68, 13,
qafisy @mT: afgEmeaEg | /I a9 99T a9t
frearta gfa Swama=rit sarr afig=g i N

Fo {0 i RJR | &

15. Close to Thy friendship do we cling, O Lord, and
depend on Thee. Lead us beyond all pain and grief along the
path of hwlyLaw.

R. X, 188, 6.

18. A nice formula to be recited at the death of friend.
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Atvdw Fefafa afrr T sEw soafy |
gyfarfusagfataty goarmg NG ®|o 2o (238 19

16, Never, O God, do we offend, nor are we ever
obstinate, 'We do as holy texts command. Fast we clasp and
cling to Thee, cling to Thy sides, under Thy arms.

R X, 184, 7

q41 FHTLA AR @1 20 age 1§
17. They have sat dowa in safety in the lap of Law-

Yaj. I, 6,

IR aveafreTeny,  areafigTay 1 | Ma

AR AR Al e aqe 21 ¢y

18. The Lord of speech hath been invoked : May He invite
us in return, May we adhere to sacred law, Never may [ be
reft thereof.

Ath. L. 1, s.
A€ g A GATIAIINES THIAR TAR |
ghmmacaged ganinaRf gehfe 1 e

o V| &R

19. We call for help the Queen of Law and Order, great
Mother of all those whose ways are righteous, far-spread,
unwasting, strong in her dominion, Aditi wisely leading, weil-
protecting.

Ath. VIL, 6, 3,

b

_—————

17. Shows the necessity and efficacy of law for the mainten.
ance of public peace and safety.

19, Aditi—-the power which controls the universe and from
which no sin is hidden— Griffith.



SECTION XX.
CREATION.#

qragrae ayragEl ARfig A sAE g |
frmata: §% o7 gewen: Frarafes w2

1. There was then neither non-existent, nor existent, no
realin of air, nosky beyond it, What covered in, and where ?
and what gave shelter ? Was water there, unfuthomed depth of
water ?

W FeqUEIgRd 9 aff | v Ag g v |
ATAAE €q9g axd awwgaR ¢ oA i 2 )

2. Death was not then, nor was there aught immortal, no
sign was there, the day’s and night’s divider. That one Thing,
breathless, breathed by its own nature : apart from it was
nothing whatsoever.

*¥See th: Introduction, ‘Creation’

1. Then—in the beginning.

" Non-exist. ni—Agat—what does not actually exist, but has
the potentiality of existence. An Indian commentator quoted
by Griffith, says, **lhere was a certain unapparent co ndition,
which from the ubsence of distinctness was not an ‘entity,’
while from its being the instrument of the world’s production,
it was not a non-entity.”

2. That one thing—the single primordial substanee, the
Mahattatva, the unit out of which the universe was developed.
Cf. R. L. 164—Griffith. ‘T'hai one thing’ may a'so refer to God,
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Ay T EeW SWR 8fe s
geIIATAfIfEd FRHEEARAr JrEaw i 2 )

8. Darkness there was, at first enveloped in thick darkness,
this all was indiseriminated chaos. All that existed then waa
void and formless : by the great power of fupas was born that
unit.

FARIEH quaday A @ ot a3y |
qq Feyuafy frfieggzly sdisar F9r am 1 @

Mo o 1431 9

4. Thereafter rose Desire in the beginning, Desire the

primeval seced and germ of spirit. Sages who searched with

their heart’s thought discovered the existent’s kinship in the
non-existent,

R. X. 129, 1-4

A § IEeffiaqram o Swad W | ad
At aasdaEiE: Y 1| o[22 |

5. What time the mighty waters came, containing the
universal germ, producing heat, then sprang the god’s one spirit
into being.

R.X 121, 7

8. Tapas—heat, M.iBurnout, in La Science des Religions, pp.
207. ff, has shown how warmth was regarded by the Aryas as
the principle explaining movement, life and thought.—Griffith.

&. Desire—kama, Eros or Love.—Griffith,
6 Cf. “Che waters, they received that germ primeval where-
in the gods were all gathered together. It rested set upon the

unborn’s navel, that one wherein abide all things existing.”
R X 83,6

Universal Germ—Virat, in its unmanifested condition; the
Divine force which afterwards manifested itself in the form of
this universe.
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Fd T 74 AMZIMIQISEAAAT | IQT USIATW  qq@:
JEAY ANA: || AYFRYT ST WY AV | AR
arfor frgafzme fmaagt |
griezadt o aw qanweesy | Rt e ofiet
Ty @& 1 &< )

Mo o o | -]}

&, 8. From fervour kindled to its height. Eternal Law and
Truth were born. Then was the night produced and thence the
billowy flood of sea arose.

From that billowy flood of sea, the year was produced,
Ordainer of the day and night, Lord over all who close the eve,
the great Cresator then formed, in due order, sun and rhoon,
He formed in order heaven and earth, the regions of the air
and light.

R. X. 190, 1-8.

God's one spirit—H fn_:}zy&ga-rb_ka, z,e.‘ God as eontaininé
within Himsell the primordial substance { waters ) which, in a
way, made Him manifest.

6, 8. Fervour—tapre. the act of reflection or, so to say, of
Nivine Deliberation from which proceeded creation.

The Night—the period during which all creation lay in the
nebular or unformed condition, Cf.

there was darknesscuveloped in thick darknessin the beginning.
R. X. 129, 8.
Billowy flood of tea— the primordial substance, as elsewhere,
The year—The cyclic motion in the Mahatlatea or the
primordial substance,
In dus order—according to Swami Sankaracharya and
Swami Dayananda Saraswati, ‘as He had produced them in the
previcus cycle of ereation.’
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9. These Brahmanaspati, produced as it were with blast
and smelting like a smith. Existence sprang from non-
existence when various powers of Nature manifested them-

selves for the first time.
R. X. 72, 2.

‘ﬁa Biﬁﬁ I3 19T F9a9 | FRka qvq"[ AR
gagfgfas aft el Fo %o | R | 9

10. Earth sprang from the Productive Power, The
regions from the earth were born. Force was born of the
Infinite Being, and infinite creation was born of this Force.

R. X. 72, 4.

AR ST AT g oA 11 22 1
Fo o 1 q¥R 1 3

11. Then with a full crowd of immortal beings, this other
realm came later, high and holy. R. X. 149,3.

9. These—all beings.

Eriggence—The manifest creation called sgw ( Vyakta } in
Sanskrit.

or

N m-Emstmcc—maqa avyskts, (notrman:fest} the reference
must evidently be to the unmanifested or nebular state of the
universe,

10, Force dc—Literally Daksha was born of aditi and aditi
was born of Daksha. According to Macdenell, as well as
Griffith, Aditi is Infinity or the Infinite, and Daksha is Foree or
Power personified. Adity in the first place must mean the
Infinite Being as Griffith has elsewhere translated it and in the
second place earth or infinity, {. e. the infinite creation.

11, This othér reglm—that stage of. Evolution when maa
( immortal being, high and holy ) appeared on tha stage of
existence. This Explanation, it should be remembered, is
rather conjectural and may not be taken as final,



SECTION XXI
WOMAN AND MARRIAGE

Man’s COMPANION.

gemfa § dtareara & 4 T wEtEe: 0 2
Ho %0 1 ¢4 | 3§

1. I take thy hand in mine for happy fortune that thou

mayst reach old age with me thy husband.
R. X. 85, 886,

gt QePsTaamEs Jwai 5 agear a0 )
o Lo | Cv | 39

2, Send her on O God, as most auspicious, who shall be th

sharer of my pleasures,
R. X, 85, 87.

RafFz § 53 S {0 | aadet e
femgsdagam 3 1 =5 990 9 1 RY &%

8. Join Thou this couple O God like the Chakravak and
his male. May they attain to fuil old age with children in
their happy homes.

Ath, XIV, 2, 64
(8% @ a1 ¥ 4l fammgea Ay | AP AT
fasigmat & g2 1w o %o | €4 | ¥R

1, 2. Addressed by the bridegroom to the bride.

8, 4, Benediction to be pronounced of s newly-married
couple. Chokravaki—Ruddy goose, male and female, regarded
as the pattern of conjugal fove.
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4. Be ye not parted; dwell ye here; reach the full term of
human life. With sons aud grand-sons, sport and play,
rejoicing in your abode,

R. X. 85, 42.
aAgRe @& awEaeTRd dhg g |
ATIAE S AT STAATAR | 1% | A%e R0 292

5. 1 am this man, that dame art thou, I am the psalm and
thou the verse, I am the heaven and thou the earth, so will we
dwell together here, parents of children yet to be.

Ath, X1V, 2, 7.
yedt A AGEARN qAE QN gAgER | WA FUS
af &R A7 gt wwmala 1 & qgo' 9 | 3%

8. Sweet are the glances of our eyes, our faces are as
smooth as balm. Within thy bosom harbour me; one spirit
dwell in both of us.

Ath, VII, 84,

AREAT AIIMAA AR AT TEAT | I /H T

JeaIEl ParEa e i Ao @ | 3@

7. With this my robe, inherited from Manu, I envelope
thee, so that thou mayst be all mine own and give no thought
to other dames,

. Ath, VII, 87.

COHPA-NION N DevoTion.*
FEaq gEI ¥ faargdr fagaa: a=s L
Fo U | B3| MW

5, 8. Uttered by the bridegroom.
~ 7. Spoken by the bride, Robe inherited from Manu.—The
father of mankind, Man, the old German Manus with reference
of the great antiquity of the custom.~ Griffith.
The Mantras quoted in this sub-section show thet Vedic
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8. (Great vital power is Thine, O God, pairs waxing old in
their devotion seek Thee.

R. V, 48, 15.
f1 & o) fagAn smead aser @ weae fagat
gy ez frgm ugn we $123213

9. Couples desirous of Thine aid are storming Thee,
pouring their presents forth to win a stall of kine, pouring
gifts, O God seeking Thee, ‘ :

R.1, 181, 3,

qr TG qAAW @99 I ¥ wiga: | Fwd Fenfm

N lime ¢1 321 %

10. O God, with constant draught of milk, husband and
wife with one accord ress out and wash the soma juice, . e.,
perform the sacrifice.

R, VIII, 81, 5.

EH F95Y AREAEAEEY | g A @
Y FTA N W N Fo ¢ 137 1%

11. Serving the Immortal One with gifts of sacrificial
mesl and wealth, they satisfy the claims of love and pay due
reverence to God.

R. VII1, 81, 9,

For ProracaTION.
AARGIT ANTART. T4t FQ 99 vy |
qM: WS 997 TR Rt greaTRs @ 1L
qo B 1) T

rites cannot be properly performed unless the wife joins the
husband. We read in mayana that Sita being in exile,
her gold image was placed by Rama’s side when he performed
the Asvamedha sacrifice,
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12. This dame hath come. an animated cornfield : there
sow,. thou man, the seed of future harvest. She fiom her
teeming side shall bear thee children and feed thém from the
fountain of her bosom.

Ath, XIV, 2, 14,

afy fae foefy foyfts awafa 0 23 1
ECCIRERIENIR O

BorN T0 RULE.
18. Take thou thy stand, a Queen art thou like Vishnu,

here, Sarasvati !
Ath, XIV, 2, 15,

qmma‘rwaw&m"taﬁqwm&nteu
%o %o | €4 | 3§

14, Go to the hounse, to be the household’s mistress and

speak as lady in thy house,
R. X, 85, 26,

AR AR, 9T qA W 471 AR q@EH =
aaEh AafEgg 1 24 |l o o | €4 | §&

15. Over thy husband's father and thy husband’s mother
bear full sway, Over the sister of thy lord, over his brothers,
rule supreme,

R, X, 85, 46.
% T %;(a qaTag & 33 1 q?ﬁm Ha@
Al faarEa | 28 ) Ao 91 3¢1 ¥

12. Marriage i# meant for the propapation of species, not
merely for the gratification of carnal desires.

Suraseati: —The bride complimentarily so-called.

Here:—1In the house; The wife being-destined to rule the
household. The sphere of the husband’s work is the Parlia-
ment council, Sabha, Anjumen or Samaja. .
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16. I am the speaker here. not thou : Speak thou where
the nssembly meet. Thou shalt be mine and onlv mine and
never mention other dames. .

Ath, VIL, 88, &.

VIrRTUE AND BravTYy.

frad) G wad Sl oRel geam sdn | AR

qiafy aegRa: W fird agd @ R e
;o 2o Q9| R
17. How many a maid is pleasing to the suitor who fain
would marry her for splendid riches ?

If the girl be both good snd fair of features she finds her
self a friend among the people.

R. X, 27,12
frar sfs wgfi fi qoavg @ RfEg T3 #77
w2 o wl&YIw

18 She who takes care of the weak and worn, the thirsty
and the needy, sets her mind upon Ged,
R V,61,7.

HusBand-HaTErs—HELL-CREBATORS.
I @ E gaaar R wIforga | AEARaeA:
24 %o 2| &1 §

19. Yea ! many a woman is more firm and better than
the man who turns away from God and offers no worship
R.V, 61,6

AN A NIW 3777 ARy 4 79y g !
QY oA ATAT AT 38 qIAFFA TAL 1 o |

o ¥IYWIlYW

20. Like youthhﬁ women, without brothers to take care
of them straying as those hating thejr lords, of evil conduet,
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they who are full of sin, untrue. unfaithfnl, have engendered
this abysmal station,
R.IV,55

ExHoRrTATION TO WOMEN.

guES sawlt qeed gar e wged iy
QA1 qud 9 e AR 122U Ao 39 | R | R

91. Bliss-bringer, furthering thy household®s welfare, dear,
gladdening thy husband and her father, enter this home, mild
to thy husband’s mother.

Ath, XIV, 2, 26,

TNAAT AT WNAT G} G | SN wd
fo €0 TEAS AT U RN Ao $¥ IR | QW

22, Be pleasant to thy husband’s father, sweet to thy
husband and lord. To all their family be gentle, and favour
these men’s prosperity.

Ath. XIV, 2, 27.

g g TAAET s 3w 9 swrofy
%3 1l oge 3R 1R3¢

28. Watchful and understanding like Indrani, wake thou
before the earliest light of morning.
" Ath, XIV, 2, 81,

Winow MaRRIAGE.
7 qq qfy firerd @ o) eElRE 9 ams
&R 7 1 qma: b W g % 14 |0

20. Abysmal station.—Hell or the lowest depths of moral
and social degradation.
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84, When she who had been wedded, finds a szecond
husband after (her first husband's death) the two shall not be
parted if they offer sacrifice to the Unborn.

- : . Ath, IX, 5, 27.

FAASNR WA qALIE T | 2 o gl argan-
sovfad gaifa 1t R I Ao Q | ¥ | ¢

25. One world with the re-wedded wife becomes the
second husband’s home who offers sacrifice to the Unporn
with Dakshina to the priests.

. . Ath, IX. 5, 28,

24. Panchaudana —a Samagari containing ﬁve ingredients,
standing here for sacrifice.

'25, One wor]d—heaven after death.~Griffith.



SECTION XXH.
MISERLINESS.

il qiRafe WsA gy 7 gy avf i ag | @i
9 7 faqq fag a1 9o SN s afadagma 120

: e vl i
1. He gathers up for plunder all the niggard's wealth,
and gives excellent wealth to him who offers gifts. Not even
in a wide stronghold can those stand safe, who have provoked
to anger His surpassing might.
’ R.V., 84,7

AFATAGA g qoiRwgi w3at FAsy | W
arefafifiars qEamawt wEe R 0

He 9 &1

2. The foolish, faithless, rudely-speaking niggards,
without belief or sacrifice or worship, far far away hath God
chased those Dasyus, and, in the east, hath turned the godless
westward.

R, VIL, 8, 8.

1. He gathers up for plunder:—This being generally the fate
of the wealth hoarded by heartless misers, -

2. The translation given is according to Griffith and is
litera). The meaning, however, seems to be :—

“God has scattered them from the east to the west and
from the west to the east &e,”

Had it been a verse from the New Testament, the
Christian Commentator must have illustrated it by referring
to the wretched plight of the race to which Shylock belonged,
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B. Being unto us the treasure of the opulent man, who,

Ioth to give, hath slighted Thee for gain of wealth.
R. VIIL, 45, 15.
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4. Crush with Thy foot the niggard churls who bring no
gifta. Mighty art Thou. There is not one to equal Thee,

R. VIII., 64, 2.
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5, In wvain does the fool hoard weslth, This wealth
shall verlly prove his ruin. He entertains no comrades
and no friends, All-sin becomes he who eats with no

partaker,
R.X, 117, 6.

e ey b

8. Hath slighted Thee:—Christ is supposed to have said,
“He giveth unto me, who giveth unto the needy.” The same
iden is expressed in the Mahabharta. The miser, therefore,
who turns away the needy slights the Lord Himselt.



SECTION XXIil
LIBERALITY.
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1. The liberal die not, never are they ruined, they suffer

neither harm nor trouble. By their charity they gain the

earth and heaven,
B. X, 107, 8,
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2. They scek the fleet steed for the bounteous giver,
the maid adorns herself and waits to meet him. His bome
is adorned and splendid like a God-made lake with lotus

blossoms. R. X, 107, 10.
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1. Earth:—literally the whole universe, typifies wordly
prosperity. Heaven;—i. e. happiness after death. The word
W ( avar ) also means spleadour,
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3. Hunger is not destined to be our death : even to the
well-fed man death comes in varied shapes.
The riches of the liberal never waste away, while he
who will not give, finds none to cemfor{ him.
R. X, 127, L,
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4. The man with food in store who, when the needy
comes ta him in a miserable state begging for bread to eat,
hardens his heart against him,—even when of old he did him
service—finds none to comfort him.

R. X, 117, 2
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5. Bounteous is he who gives unto the beggar who is
infirm and in want of food, He is crowned with success in
the midst of battle. The charity shown by him to the needy
comes to hig aid in future troubles.

R.X.117. 8
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8, No friend is- he who offers nothing to his friend
and comrade who comes implaring food,

- R.X, 117, 4

8. Hunger &c.,:—The idea of being reduced to
poverty should not stand in the way of our liberality, or
the ides that wealth will save us from death should not
lead us to go on hoarding like a miser.
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7. Let the rich satisfy the poor implorer, and keep
in view the longer pathway. Riches come now to one, now

to another, and like the wheels of cars are ever turning.
R. X, 117, 5,
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8. The ploughshare ploughing makes the food that
feeds us, and with its feet cuts through the path it follows.
Better the speaking than the silent Brahman. The liberal
friend outlives him who gives not.

. R. X., 117, 7,
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0. The hands, though both alike, differ in functions.
The yield of sister milch-kine is unequal. Twins even differ
in their strength and vigour and even two of one family
differ in their bounty.

R. X. 117, 9.

7. Lomger pathway:—The future life, or simply the
time when he may be deprived of his riches which take to
themselves wings and fly away.

8., Active exertion ‘is necessary for success,—Griffith.
The speaking Brahman : — A Brahman expounding the Veda—
Wilson.

9. All should be liberal, but we must not expeet all to
be equally generous —Griffith.




SECTION XXIV.
HOGSPITALITY.
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1. The man who offers food follows in the foot-steps of
Prajapati.

Ath. IX | 6, 29,
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2.4, Verily when a host looks at his guests, he looks
at the place of sacrifice, when he salutes them reverently, he
undergoes diksha, when he calls for water, he, as it were,
solemnly brings sacrificial water. The water, thal is solemnly
brought at a sacrifice is no better than this one.

" Atho Ix., 6' 8-60

1. Prajapati:—The Lord of the people who feeds them
and otherwise takes care of them. An hospitable and liberai
house-holder is evidently s type of Prajapati in his own
humble sphere,

2-4. Hospitality is as meritorious as a sacrifice. It
has, in fact, been included in the five great gajnas, which
every follower of the Vedas is required to perform every day.

Diksha:—Consecration ; solemn preparation ; a religious
observance for a pariicular purpose,—Macdonell.
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5. This man whose food the guests eat, hath all his
wickedness blotted out.
All that man's sin whose food they do not eat
remains unblotted out.
Ath. 1X., 8, 25-26.
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6-13, Now that man who eats before the guest eats uy
the sacrifice and the merit of the house, He devours th«
milk and the sap and the vigour and prosperity and the
progeny and the cattle and the fame and reputation, the
glory and the understanding of the house. The man shoulc
not eat before the guest who is versed in holy lore. Wher
the guest hath eaten be should eat. This is the rule for the
success of the sacrifice and the prescrvation of its continuity

Ath. IX,, 6, 31-88

Sucoees:—The word in the original is gEHEgE e, fo

the sacrifice being full of life, which evidently means
successful.




SECTION XXV
GAMBLING.
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1. The gambler’s wife is left forlorn and wretched : the
mother mourns the son who wanders homeless.

In constant fear, in debt and seeking riches he goes by

night unto the home of others,
R. X., 84, 10.
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2, S8ad is the gambler when he sees a matron, another’s
wife and his well-ordered household. He begins .to gamble
in the morning, and sinks down a degraded wretch by the
time ’tis evening.

R. X,, 84,11,
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8, Do not gamble’; no, cultivate thy cornland. Enjoy
the gain and deem that:wealth sufficient.
R. X., 34, 18.

1. Riches;—By robbery according to Sayana. |,

2. Begins to gamble:—Literally “yokes the brown steeds,
£, £. begins to throw thé not-dice.’

By the time, *tis evening ;—Literally when the fire is cold,
the fire meaning the eooking fire or possibly the Sun,

8. Do not gamble :—Literally do not play with dice.’



SECTION XXVI

FAITH.
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1. By faith is Agni kindled, through faith is oblation
offered up. We celebrate with praises faith on the forehead
of prosperity,

R. X, 151, 1.
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2. Bless thou the man that gives, O fzith! Bless the
man who fain would give. Bless thou the iiberal worship-
pers. Bless thou the word that 1 have said.

R. X, 151, 2.
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Forehead of prosperity:—Implying the superiority of faith
which deserves to be placed as it were on the forehead of
prosperity.

2. O Faith!—An instance of Apostrophe, common in
the poetry of all nations. The figure of speech should net
be interpreted to mean $hat Faith is to be viewed as 8 deity.



MESBAGE OF THE VEDAS 178

8. Guarded by God, gods and men who sacrifice draw
near to faith.

Man winneth faith by yearnings of the heart and’attains
to bliss by faith.
R. X., 151, 4.
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4. Faith in the early morning, Faith at noon will we
invocate, Faith at the setting of the 3un. O Faith, endow
us with faith.

R. X, 151, 5.



SECTION XXVH
TAPA &% BRAHMACHZRYA.
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1, The Brahmchari goes moving bolh the worlds, He ig
the favourite of gods, He hath supported both earth and
heaven : he satisfles his master with his austerity.

Ath. XL, 5, 1.
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2, The Acharya, welcoming the Brahmchari, takes
aim into his womb. He bears him in his belly for three
nights. When he is born, gods assemble to see him,.

Ath, X1, 5, 8,

1. Sup};o_;}ed bothe....... heaven—On Brahma.t;harya rests
‘he success in this world and the world to come, it being
he foundation of physical as well as spiritnal powers.

2. Takes him into his womb—The guru, as it were,
secomes the second mother of the disciple in as much as
he latter undergoes a spiritual birth with him.

Gods assemble o sec him—sehows the high position of the
Jrabmachari.
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8. Two treasures of holy knowledge lie hidden, one is
here while the other is beyond heaven’s top. The Brahma-
chari guards them with his fapa, He, wise in the knowledge
of Brahma, appropriates all tnis as his exclusive share,

’ Ath, X1, 5, '10.
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4. Thundering, shouting, ruddy-hued and fair, he enters
into the world with great manly vigour, He sows the seed
on the earth, and thus infuses life into the four regions.

Ath. XI., 5, 12,
F@agn a9ar aar v {7 wfa )
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8. Two treasures—Of secular and of spiritual knowledge

_They are both in the keeping of, i.e., attainable through
Brahmcharys. .\ wac
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4. The mantra refers to the superb state of mind ane
body in which the student should enter into life after eom
pleting his coursc of education. His mission is laid . own
a8 sowing the seed-of knowledge and spiritunlity which: forms
£0 to say, the life of the world.
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5. Strengthened by Tapa and Brahmacharya, the King
protects his kingdom, By Brahmacharya does the teacher

desire to teach.
Ath. XL, 5. 17.
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6. 8y Tapa and Brahmacharya the holy saints drove
away death.
By Brahmacharya did they receive heavenly light from
God.
Ath. XTI, 5, 19,
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7. Each one of Prajapati’s children has breath in him,
hut they are all guarded by the Brahma stored within the

Brahmachari.
: Ath. X1., 5, 22,
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8. Leaving the world behind and making choice of
divine Word, gird up thy loins with all thy friends to lead
on and guide mankind.

Ath, VIL, 105,

5. By Brahﬁmcharya,- dc—Those who have not them-
selves gone through a course of Brahmacharya are not
competent to hold charge of Brahmacharis.

6. Drove away death —attained salvation,
Heavenly light—Gyana or the knowledge of the
Supreme which leads to salvation.
7. -Brahma—knowledge and chastity, continence and
austerity.
8. The Mantra is an exhortation to ‘the Brahmachari,
and lays down what his true mission is. .



SECTION XXVIll
GYANA.
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1. What I really 1 am, I know not clénrly ; overwhelm-
ed with mystery, fettered in my mind, I wander. When the
Eternal God, whose laws are holy, came to my help, then
I obtained & ghmpse of this secret.

R. 1. 164, 87.
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2. The fruit at the top of the tree where the Fine Birds
eat the sweet fruits, and rest and propagate, is far more

1. This Mantra shows the necessity of God’s help for
the attainment of a knowledge of the self.

2. Fine Birds—Must here refer to human beings.
Tree—The body or the world.

Fruit on the top—Beyond this body or this world, in
both cases meaning the happiness beyond carnal pleasures
and worldly enjoyments.

The Mantra emphatically declares the insignificance of
carnal and worldly enjoyments and points out the necessity -
of gnana without which kerma and upasana 4. e., good actions
and prayers are unable to lead o0 salvation
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sweet, None can, however, gain it who is destitute of a
knowledge of Him who is the Father of all.
Ath. 1X., 9, 21,
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8. They who perceive Brahma in man really know the
Supreme Being. They who know the supreme being, the
Lord of-life, know {Him as) the Highest Being and
know (Him to be the} Skamba or the Pillar of the Universe,

Ath, X, 7,17,
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4—8. Stationed on high, Purusha has pervaded all
regions, and has spread in all directions. He who knows
Brahman's castle, whence Purushs is named, who knows this

8 This Mantra shows what the knowing of Godﬂ is. H:
should be seen as Yaj. XL., I says.

X N
f7n qeafig < ax afewm swEar v
enveloped by the Lord must be (seen) all this, each thing that
moves on earth’

4—6.—These Mantras show the reward of Divine
knowledge Spread :—Literally spread aloft and transversely,
Whence Rursha is named. —Pur means a fort, the place where
God dwells, 1. ¢., everywhere.
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fort of Brahma girt ahout with immortality, God and godly
sages have bestowed life and eyes and offspring on him. Eye-
sight does not leave him, breath does not quit him before
old age, who knows the fort of Brahma whence Purusha is

named.
Ath X, 2, 28—80,
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7. One, only doing actions here, should wish to live a
hundred years. Thus there is no other path for thee than
this. Thus alone action does not taint the doer.

Yaj. XL., 2.
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8. To the Asuras belong those worlds enveloped in  blind-
ing darkness. To those worlds go, after death, the men who
kill the self.

Yaj. XL., &.
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. 7. He who desires life is not fitted to follow the higher

path of renunciation of all actiou. In order to avoid sin, he
must, therefore practise good Karmas as enjoined by the
Shastrae. Thus and thus only, i.¢. by doing acts enjoined
by the Shastras, he will not be tainted by Karma.
ie, bad Karma, and by a gradual purification will be
rendered worthy .of the higher stage of renunciation.

8. Aeuras :—The opponents of gods. Degraded people
without faith, without piety, without righteousness

Kill the self —Destroy the moral element of their nature
and thus fall to the level os-demons, to say, :
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9, The man who beholds in the Self all creatures, and
sees the Self in all beings is no longer harasied by goubt and

anxiety.

Yaj. XL., 6,
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10, What delusion and what grief can there remaic in
him, who sees the One nlone, in whose sight Self has become
all that exists.

Yaj. XL,
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L1. He hath attained unta the Bright, Bodiless, Wound-
less, Sinewless, the Pure, in whom evil has not entered, Far-

B T _— — i ————— -

9, The mantra shows that all doubts and anxieties dis-
appear when one reslizes the presence of the Supreme Self
everywhere and feels that we live and move and have our
being in Him . or, as a Vedantist would interpret it, One who
feels his self to be one with everything that exists, on longer
feels any doubt. Isopanisat has, g &gqﬁq & i. ¢, does

not lock down upon {(any one).

10. The Mantra should not be taken necessarily in the
Pantheistic sense  The devout worshipper, who has =et his
heart upon God alone, will not see anything else than God,
Arjuna when he fixed his gaze upon the eagle on the tree,
while being tested by Dronacharya saw absolutely nothing
but the head of the eagle at which he wss to rhoot In my
opinion. the ultimate stages of spiritual progress. wheth-r in
the dvaita or the advaita system, coincide. Fgoism must be
destroyed in both cases and nothing but Brahma should be
visible when one gets to the top of either of these [adders.
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sighted, Wise, All-pervading. He, Self-existent, hath pres-
cribed prgper sims unto the everlasting years.

Yaj. XL, 8,
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12. To blinding darkness ge the men who, follow
Avidyva, to still greater darkness those who follow Vidya.
Yaj. XL, 13,
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18. Different are the fruits of Vidya and Avidya.
Yaj. XL., 18.
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14. The man who kaoweth well these two, Vidya and
Avidya, overcoming death by Avidya, gaineth everlasting life
by Vidya. '

- Yaj XL., 14.

1814, Most of the Commentators agree in explaining
dvidya (ignorance) as actions without or irrespective of, a
knowledge of the self, and Vidya (knowledge} as the
knowledge of the self. Both actions and knowledge of the
self, i. ¢., both Karmas including upasana and jnana, are
essential for complete emancipation or salvation,



SECTION XXIX
KRINGS BY ELECTION#.
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1. To thee hath come the kingship with its splendour.
Rise up, shine as a lord, sole ruler of the people. King ! may
the provinces welcome thee. May the men wait upon thee
and pay thee homage here,

Ath, II1., 4, 1.
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2, The nation shall elect thee to kingship, these five
celestinl regions shall elect thee. Take thy seat on the sum-
mit of kingly power, thence as a mighty monarch bestow
blessings upon us,

Ath. 111, 4, 2.
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*The kmgs ¢lected are meant to be permanent until they
die or resign in old age, vide Ath. 111, 4, 7.



188 MEASAGE OF THE YEDAS

8. Pass to the tribes of men, O king. Thou hast been
found accordant with thy electors. To his own place this
one hath called thee saying, ‘Let bim adore God and guide
the nstion.’

Atb, I1L4, 6.
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4. The bounteous paths, in various forms snd places, all
in union have given thee room and comfort. Let all of these
with one voice call thee hither, Live for a hundred years
here, a strong kind ruler,

Ath. 111, 4. 7,

- S e e
8. 0O king, literally O Indra, the king being complimen-
tarily called so.

The electors ; —(Literally Varmas) from Vri. to choose —
Weber.

This one :—The old king whom thz newly elected prince
has succeeded.—Griffth,



SECTION XXX
BENEDICTION
QN A NEWLY-ELECTED KING.
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1, Be with us. I have chosen thee. Stund firm and
steadfast. Let all the people wish for thee, may thy kingshlp
never fall away.

R. X, 178, 1.
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2. Be even ever, fall not sway: be like a mountain
unremoved. Stand steadfast here like lodra’s self, and hold
tby kingship in the grasp.

R X, 178, 2.
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8. God has established this man, made secure by strong
oblation’s power May thc benevolent Lord bless him.
R.X,, 178, 8,
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4, Firm is the sky, firm is the earth and steadf also
are the sehills. Steadfast is all this living word and stead
fast be this king of men.

R. X, 178, 4.



SECTION XXXi
CONCORD IN COUNCIL
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1, Walk together, speak together, let your minds be all
alike.

R. X, 191, 2,
qaTl qea: wiufa: quet qard w9 qgfaaig | qa
WA WA T quEA A g 3@ u <

Ho Lo 1 3% 3

2. May the purpose be common, common the assembly,
common the mind : so be their thoughts united. Ilay before
you a common object, and worship with your common
object, worship with your commen oblation.

R. X., 191, 8,
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8. May your decisions be unanimous, your minds being
of one accord. May the thoughts of all be umted so that
there may be a happy agreement among all.

R X, 191, 4

2. The Mantra is meant to be recited by the priest who
presides at the opening ceremony of the periodical sessions
of 2 Parfiament, Council of Synod,




SECTION XXX
CO-QPERATION & UNION

JFT A AFFIHTASIRIEAT I | an: |af: qlaaE
g W A 3= 1 g qge YR | ¢¢

1. Help one another, sssist one another in your tasks.
Be all one-minded and carry out what I say.

Yaj. XII., 88
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2. Freedom from hate I bring to you, concord and un-
animity, Love one another as the cow loveth the calf that she
hath borne.

Ath. IIIL., 80, 1.
Jgaq: fg: O A wEg owan |oSrar 99y wgadi
i 938 Ffeaw 11 % Ao 3 | 3o | R

8, One-minded with his mother let the son be loyal to
his sire, Let the wife, calm and gentle, speak words sweet
as honey to her lord.

Ath, IIL, 30, 2.
ar WAl wral  Ryear WEREE W | g9 A
PR KGR o 2130 |3

2. Griffith’s metricol translation of this excellent hymn

is so excellent that I have quoted it almost verbatim from his
translation of Atharva Veda.
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4. No brother hate his brother, no sister to sister be
unkind. Unarpimous, with one intent, speak ye your speech
in friendliness,

Ath. IIL,, 80, 8,

smaeFaRfe m R A daedea: g |
#) IR 99 38+d T4 QIS gqaaepmty i)
Ao 31 30 |1

5. Intelligent, submissive, rest united, friendly and kind,
sharing each other’s labours. Come, speaking swectly each
one to the other. I make you one-intentioned and one-
minded.

Ath. IIL., 40, 5,

gAY AW /Y ASHAT: AW G 6% A TARH |
g st awar Arfifaartaa: H & 1)
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6. Let what youdrink, your share of food be common,
togethir with common bond I bind you. Serve God gathered
round Him like the spokes about the chariot’s nave.

Ath. II1, 80, 6.

W 98 §HAE FFRAE R &ag 1o 1)
) Ao 3 1301 9

7. With binding charm you all united, obeying one sole

leader and one-minded.
Ath, 1IL., 80, 7.



SECTION XXXIII

Cremation % Transmigration

W ga JA gyl 3% sigaaEia &En |
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1, Gather him to his ancestors, O Agni, who goes with
our oblations offered in thee, Let him approach his survivors
with renewed life and invested with a splendid body.

Ath, XVIII, 2, 10.

ARG T RMAT | JIRAT TH A9 T
fagger g 1 R Fo Lo | 134 | &

2. The flame appears us soon as the funeral oblation is
given. A pit extends in the front and a passage out is made

behind.
R. X., 185, 6.

FHY I A9 § JREASSPANEIA 94 a9 1 3 |
e 3¢ 181 R

1. The mantra suggesis the doctrine of Transmigration
of Souls. His survivers—I cannot agree to Griffith’s transla-
tion of Fyg: by offspring. .The return of the deceased to the
world with renewed vigour of body and mind is prayed for;
Fq: simply meaning those left behind, not necessarily children
but the whole world.

2. Pit.—the pit for the funera! pile. Passage—for the
removal of ashes—Griffith,
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8. Agni, burn this man happily from behind, before, above
and under.
Ath, XVIIL,, 4, 11.

FARa: AT AT VW AT A9 SR 08
qqe ¢ 181 8R

4, Happily let fire sieze on Prajapati’s victim.
Ath. XVIIL, 4, 12,

i ity IR AEEm wEar Y |
dPo ¢ 1R 4R

5. T wrap thee up in the sacred vesture of our mother
Earth.

Ath. XVIIIL, 2, 52.

aan gi ww fawdE g S e
o < | ] | Ko

8. Cover him as a mother draws her skirt about her son,
O Earth.

Ath. XVIIL., 3, 50.

5, 6. These mantras have led some wiseacres to infer
that burial was in vogue among the ancient Indians. It
should, however, be remembered that only the remains of the
corpse or the ashes were and are allowed to be buried to
gratify the sentiment of the bereaved. Even a monument is
allowed as in Ath, XVIII, 3, 52.
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4wl ol &g vl ani fwed o R |
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7. 1 stay the earth from thee, while over thee 1 place this
piece of earth. May I be free from injury, the Fathers firmly
fix this piller here for thee, and there let Yama make thee an
abiding place.

Ath, XVIII,, 8, 52.

7. The translation is Griffith’s and is literal. The Mantre
seeros to refer to 8 column raised over the askes for the
double purpose of protecting them from mingling with the
crumbling earth around and secondly of Serving ag & monu-
ment. There i8, of course no mention, not to speak of a
permission, of worshipping the monuments on the ashes of
tha deceased.



SECTION XXXIV.
THE COW

R o FURRGACT @ XY TH | oW W 10
wegq F+E; Fg9 &g LN Hgo 181§

1. Whoever twitches up her ears is deprived of holy
company or communion with God. He thinks, he merely
makes & mark, but he is diminishing his wealth theréby,

Ath. X11., 4, 6.

T §d  aRgAiaon WefE a9 | sgai dar

weawd g figh amr n Ago 18 | ’R

2, ¥ hundred other Brahmans beg the cow of
the owner, the sages have said that out of them she belongs
to him who knows (the truth}.

Ath. XII., 4, 22.

qA @ AAAA WM T GET I | AT T
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8. Whoever regarding the cow as fruitless cooks her
flesh at home, God makes beggars of his sons and grandsons.

Ath, XII., 4, 88.
TR gAT AATATHAT T U9 A | AEAATHOTTAT
faaht Svferssiy 1w 1 o 43 18 |3

4, If one cooks the cow in his house, in saecrifice or
otherwise, an offender of saints and Brahmans he, unrighteous
fellow, hastens his departure from the world.

Ath. XII,, 4, 58,
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VEDIC PRAYERS.






SECTION 1
WE ARE THINE, %

£ 7 % J99 IO ¥ ARET SO | AR
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1. O! Indra, praised by many, excellently rich!
we gre Thine and trusting in Thy help draw near to Thee.
Taking delight in praise, we offer lauds to none but Thee,

R. L., 57, 4.

qR 3 &% A4 a3 THETET TNGATIL FHA IO R
Fo L I49l Yy

2. Great i3 Thy power O! Indra, we are Thine. Grant,
O Bounteous Lord, the prayer of this Thy adorer.

R. L., 57, 5.
foawt an foat oft g walel @ qfd
geafiates ¥ 1 2 1 Fo L1QRVI¢

8. O Lord of all our homes, common to all, the
household’s guardian, Thee we invoke for bliss. O Bearer
of true hymns !

R. L, 127, 8.

* The Mantras given in this section breathe a spirit of
resignation and dependence upovn God, which is the sine gua
non of a sincere and officacioud "prayer. Unless the human
will bow to the will of God and merge its existence in the
divine will, prayer is little better than mockery.
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4. Beours, 0! Indra, now and for ever, graciously
inclined and ever near to help us.

R, VI, 83, 5.
AqTfeT waTeadEalRer ®e gt @ s\

Fo <1 §UL®

#. Changeless in truth, O Bounteous Lord, let it be
as Thou in (Thy infinite} wisdom willest it.

R. VIIL, 61, 4

74 91 4 < sfewg foow orfy enfir | Al <gea: goga
T TR afear 1 & 1 > ¢ | & | 13

6. Verily, Indra, we are Thine, we worshippers place
our dependence on Thee, for none is there but Thee
benevolent, O t Lord of Bounty, much invoked.

R. VIIL, 66, 18,
AGT 4P Afea’ Fawdr | S AFF LT N O )
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_' 7. O Lord, truly I have made none else my comforter,
Indra, have mercy on us.

R. VIII,, 80, 1.

FIAF A gog 9N kA qaEeew g

% afea fod ww=r ovl 33 & wtf w0 9983 Nen
#e o | &R R
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8. My mind and thoughts are agitated. In ardent
love they rush in all directions. I see no comforter but
God. My hopes and aspirations are centred upon Him,

R. X, 64, 2.
Tgud FiREr & ARl e g Aeeagsaray 1R
Fe 0] YR 1 2

9. Tkine, Thine, O Lord, is this Thy worshipper, he
hzth no other frienés, O Mighty Lord !

R. X, 142, 1.

WY T AP A vgAts FAEE: age B (120
ygo ¥ | 3R | §

10. Come hither, I am all Thine own, come, come, to
me, O Mighty, All-bestowing Lord.

Ath, IV, 87, 6.
ZW A 400 A< AN A 9FA | AWTEGYW T N2
Fe 2134128

11. Varuna ! lend ear to this prayer of mine, longing
for help T have cried to thee. Have mercy on us this day.

R. 1,, 25, 19.

qfft o qeteadreasd Toafq o gaaraeasET 12U
e L1 &R LY

12, As loving wives fly to their husbands' arms, so
fly our prayers to Thee, O Mighty Lord.

R, I, 62, 11.
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18. The song, arising from the heart, proceeds directly
to the Lord, to Him who is praised and glorified by all,
Listen, O Lord, the wakening song sung for Thy glory in
holy gatherings.

R IIL, 29,1

37 WA T F A qEAT awaTen g | A

IRl GRd AT 921 guAr afeng Heel
o 01 ¢ | R

14. In my own heart I reflect how I may be united
with Varuna. I constantly ask myself what I can offer
to please Him and when I may calmly look and find Him
graciously inclined.

R. VIL, 86 2,

o A wA S IR | srwrgafefarafa
He4l /e 9 | _% | ¢

15. For Thee Indra-Agni, this noblest praise hath gushed
forth from my soul as rain from out the clouds.
R. VIL, 94, 1.

g% WS & o a1 97 €1 9§ | P g @i
1IL&I Re ¢ | 88 | 3

16. If I were Thou and Thon wort I, O Agni, every
prayer of Thine should have been duly fulfilled here.

NAWAE SALAT JUNG EAHADUR R. VIIL, 44, 28,

16. Mark the degree of loving intimacy with which the
worshipper communes with God.



SECTION II.
THE PURIFICATION OF MIND.

W FOSTIART Xar W AT |
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1. O Lord, may we with our ears listen to what is
good, and with our eyes see what is good, Thou Holy One
With limbs and bodies firm, may we singing Thy glories,
reach the term of life appointed by Thyself.

R. 1, 89, 8,
a7 o5 g g wAd arfvgen geeaft avug |
A Aad gaen qeafa: 1R qqo 3% | R

2. May the Lord set right whatever great defects,

I have of eye or mind or heart. May He, the Protector of
the world, be gracious to us.

Yaj, 86, 2.

TEAWAN I 34 g GIET ATRA | F A ST
FaTfaRe a0 9 firmgegmeg 1301 age 391 ¢

8. That which, divine, mounts far when man is
waking, that which goes far even when he is asleep, the
lights’ one light, spreading far, may that my mind be moved
by good intentions.

Yaj. XXXIV, 1,

8. Which poes far, #¢.—That which returné to him
when he is sleeping,—Griffith.

Lights® one light—The illuminator of all the organs of
perception.
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4. Whereby the wise and thoughtful in assemblies,
active in sacrifice, perform their duties, the peerless spirit
stored in living creatures, may that, my mind be moved by

good intentions,
Yaj. XXXIV,, 2.

T TTEYT A JA FesaIfaeaEd SR |
TS WA FEEA w9 BRI @R Adie Il
qgo IV 1 % |

5, That which is wisdom, intellect and firmness,
immortal light in creatures ; that without which nothing can
be done, may that, my mind be moved by good intentjons.

Yaj. XXX1V,, 8.
¢ i 4T ATTAfana gy |
A GFEATYS WAl a7 Hate &Il qgo 3V | ¥

6. By which immorta! all is comprehended, ithat which
is, and what shall be hereafter, whereby eacrifice performed
by seven Hotas proves fruitful, may that my mind be

moved by good intentions,,
Yaj. XXXIV,, 4.

afen=3a; A aSrly afeny aiafear wgamnfEm
gfifiay @R TNEAT & Jaie ol Igo 38 | U

~ 7. In which the Rig, Sama and Ysjur wverses are
incjuded like spokes within a car’s nave, and all the thought
of creatures is inwoven, may that my mind be moved by
right intentions.

e e o T P L e

6. Seven Hotars :—The Chief hotar and six assistants.
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8, Controlling men as a skilful Charioteer drives fleet
horses with the reins, that which dwells within the heart,
agile and most rapid, may that my mind be moved by good
intentions.

Yaj. XXXIV,, 6,



SECTION 1il.
HOLY THOUGHTS.
Fﬁaaoﬂmmmmﬁqmﬁl
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wake up our spirit. Render the hatred of our foe and rival
ineffectual,

Rig IV, 50, 11.
TR 9 oAl WA qgegAl aeam adE: |
I 39 aYA AT WA TEAERSS 11RI]
Fo k¥ lY

2. Approach us this day ; may our thoughts be holy,
may we cast away misfortune from us. May we avoid those
who hate us. (Thy worshippers) and hasten to make friends
with the man who worships.

R. V, 45, 5

% 9% QU T 33 g7 fmaaar 3 9w |
gq e argfig axrf aegwer gfaa Jaaeag 13
Fo & | B9 |0 |
2, Unbelieving scoffers should be shunned by all true

belivers and the company of righteous persons should be
solicitously sought after.
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8. Be graicous, Indra! May my life be lengthened,
Sharpen my thought as it were a blade of iron. Take
pleasure in whatever word I speak depending upon Thee,
and grant me Thy divine protection.

R. VL, 47, ie,

§A1 ¥ 5% gEll QA A g WE | 39 ¥ a9 AR
ETRALSED

4. Accept this eulogy of mine, Indrs, and guard me
carefully : Strengthen and incresse my intellect.

R. VIIL, &, 82.
9% A 9fY 9T 7 FEgaHIY 1M
e Lo | A4 | ¥
5. Send us a good and happy mind, send energy and
mental power.
R. X, 25, 1.

79 Fa9d F9 ARy q=S¥d T veaan] |
FEHEATAN FeAgury 181 Ige 2 14|

6. Agni, Lord of Vows, I'll keep the vow, may I have
strength for it. May success attend me. Thus from .untruth
I enter into truth.

Ysj. I,.

faefant garg aufawt garg A W afEar gA-
s afEm ater dwhn: ol age 8 g |

7. May the Lord of thought and speech purify me.
May savitar purify me perfectly with His light bestowing

ke Yaj. 1V, 4.
it gafiamraer a1 guf® w7 |
IZFN TATgRRRANEat 3 i< Tdo B | ¢ |
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8. Save me, O Lord, from unrighteoiusness, May I
also treat the path of goodness. Following in the footsteps
of the immortals I have risen with renéwed life, with a good

life before me.
Yaj. IV, 28,

geaguieiaa ar an Rl R CLWY

9. May I po straight to Truth. Place me in pesce.
Yaj. V., 5.

A7 HAUFEY AN W W AT v mafy | 9 9y
R 47 @ | g% A Faud mawag X it
Qufm-aaag aTIaEara: 2ol Ige W | & |

10 O Agni, Guardian of the Vow, whatever form is
thine, may it come over me and whatever form is mine, may
it come over Thee. O1! Lord of Vows, let our vows be
united. May Diksha’s Lord favour my Diksha. May Tapa’s
Lord approve my Tapa.

Yaj. V, 6,

Tgr TF:499 AASKIgaAiedre B2 ago 4 | @ |

11. May the wished-for wealth come forth for our
good fortune, and truth for those who are truthful.
Ysj. V., 7.

weaqq 9 a7 fae Tl fsfea oft T qam 18300
qge % 133 |

8. Following d&c.—Describes the magical effect of
good company.

10, Whatever form, de.—I, 6., may our forms and
characterstics be interchanged, i. e, become common or
alike, It need hardly be told that in such a bargsin the
devotee is the gainer, and purity and holiness is his gain.

Diksha ~See footnote under Section XXIV.
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12. Lord, Ruler of the pathways, lead me on-
ward. In this divine path may I be happy.

%7 afaq: 7 g7 95 ¥ g ag9fd v |
fsdt oo ¥aq; Foen TG ameaREtE A
RN T30 2219 |

18, May our sacrifice be successful, O Lord, may the
patron of the sacrifice reap the fruit of it.

May Savitar, purifier of thought and will, purify our
thoughts and wishes, May the Lord of specch sweeten the
words we utter.

Yaj. V., 38,

Yaj. XI, 7.
T ORE T g9 I gWE T 9 As
NRq 7K AT GgImAr 1 L8 ggoe o | % |

14. I wish to know that holy world where Brahmans and
Kshatryas become equal and where gods enjoy the company

of Agni,
Yaj. XX., 25.

A9 FAATHA T 8q0TT 1 24 11 Tgo 3R 1 9|
15. May I attain the wish of my heart, the truthfulness

of speech.
Yaj. XXXIX,, 4.

12. Divine path :—God-reaching or that frequented by
gods, in both cases the path of righteousness.

14. That holy world. —That stage of spiritual progress
where the egoism is destroyed and where the purified souls
of holy persons hold perpetual communion with God,

Also see verses (5, 6) Section VIL



SECTION IV
ENOWLEDGE AND WISDOM
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1. Let us adore the supremacy of that divine sun, the
godhead, who illuminates all, from whom all proceed, to
whom all must return, whom we invoke to direct our under-
standing aright, in our progress towarcs his holy seat.

R. 1I1., 62, 10.

q gfgur 1 fafRY 9 gsar A wreAAEEar A
| ogrr fagEm 9 faepweiar wad
sAfEg 1 R 1l Fo 120122

2, Teannot know the right from the left, nor the east
from the west, O, Lord. inexperienced s 1 am, guided by
Thy wisdom, O Bounteous One, may [ attain fo lhght, with

fearlessness,
R. I, 27, 11,

afed fer oM 3% aq o wgA wRE
ARG safafeg a1 @ amt afy agwataa 130
Wo R 1011

1. This is the sacred Gayatri or Savitri, The translation
given here is that by Sir W. Jones.

2. That is to say one has and can have no knowledge of
the self unless God grant light,
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8. Forgive us O Lord, howsoever we have sinned against
Thee. May I obtain boundless light attended with fearless-
ness. May we never fall a prey (to sin)in the darkness (of
ignorance}.

R. 11, 27, 14,

wEmTafaeg guf afergen fat Iv Arfg amm |
wEHY Friam: g  aEaMty a8l
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4. Listen to our prayers kindly, O Indra, and bestow
upon” us strength of all kinds, Endow us with perfect
intelligence and wisdom, O ! Bounteous Lord and generous.

R. IV, 22, 10.

q qralge 99 @ FFmgEmi | g oIghR
Fag 4l Fo & 1ug 1 ¢

5. 0! Pushan, lead us to the man who knows (the right
path) and shall lead us rightly andsay, It is bere.’

R. VL, 54, 1.

T FQ A W fear o gan | frgen slkeg
geEd Al s s’ 1 & 0
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6. O Indra, give us wisdom as a father fo his sons.
Guide us, O much-invoked, in this our way may we stiil
live and enjoy the light.

R. VII, 32, 26.

4. Generous :— Literally giver of cows.

5. The necessity of a Guru or a capable leader is pointed
out in this mantra.
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7. Indralof wonderful might, may Thy truth be my
guard. Mighty Lord, bear me over accumulating troubles

as over a flood.

R, VIIL, 97, 15,
W AW §F a7 FHeAT INQOR | ST Ay G-
wiilel FoeigI%l

8. Give us our portion of light through Thine own men-
tal power. Help us and make us better than we are at

present. ‘ R.IX., 4, 5.
A NI 7 o K AW FA g A
g us Fo « | 351 R |

9. Excellent Purifier, make the light shine out' brightly
for us. Send us mental power and wisdom,

R.IX, 86, 3.
af Jai Fqw: MQEANEY | qa1 AR {u9EE
R 36 @i |l o | ggo 3% | 89 |

10. Do Thou. O! Agni, make me this day wise with
that wisdom which is sought by gods and fathers.

Yaj. XXXIL, 14.
Yt wr Xai i qeafed it | AP aT
TEafEaer TTWME 1 221 e & ) Lo i U |

11. Wisdom at eve, wisdom at morn, wisdom at noen,
wisdom with the sun’s rays and wisdom by prayer we plant

in ourselves.
Ath, V1, 108, 5.
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12 May Agni balm me thoroughly with splendour : May
Vishnu touch my lips with understanding. May the All-God
grant me riches and the purifying God purify and cleanse

me: Ath. XVIIL, 8, 11,
Agt ¥ awoN M Wawfn sl | Rafrey

g Haf 9 g8 ¥ &= 1 23
e IR 1 8% )

18. May Varuna grant me wisdom, May Agni, Prajapati,
Indra, Vayu, the Creator, grant me wisdom.

Yaj XXXII, 15.



SECTION V

LONG LIFE.
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1. 0! God, stand before us for 2 hundred years, during
which old age brings our bodies to decay and our sons be-
come fathers in turn. Do not break in the middle the

fleeting course of our life.

R.1,89,9.
fovidigk a99ei w3@ Fak@: gdu: iR
T &I Q09

2. S8catter our foes, increase our wealth, may we live
happily for a hundred yesars with brave sons,

R. VI, 10,7
W1 JgArgE T wgqd AGAMT AfE | © W
gafaar atiy femrg: s A’ @ 10

Fe Lol ¢ §
8. Live the full term of life, reaching a happy old age,

1. Stand before us,— Protect us from the approach of
Death by standing as it were between Death and ourselves.

8. [Ezerting one after the other:—ie., carrying on the
hard work of life one after the other, the older making room
for the younger and always preceeding them in death.
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exerting one after the other. May Twashtar be gracious,
and grant you a longer term of existence.
R.X, 18, 6.

AT g WA ) SN GG A9 | FAR WG
Foq | VA g TG | AR TG: FAq | w3
AW@: FaQ| A9 TG T | g ;WG
Fag 1l 8-%2 I wge 321 Qo |

4—11. May we see a hundred years, May we live a
a hundred years. May we know a hundred years. May we
progress a hundred years. May we prosper a hundred years,
May we be a hundred years. May we assert our existence a
hundred years. Yea, even more than a hundred vears,

Ath, XIX, 67,
gl TrarETINR | R AR W Ay
W3 PAUHIAN WE: TG § AW I IR
wa TG T I TG A N 2R
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12. May we see a huundred years that God-appointed
bright eye of the Universe arise. May we live a bundred
years. May we hear a hundred years. May we preacha
bundred years. May we live in freedom a bhundred yrars.
yea even more than a hundred years.

Yaj. XXXVI, 24,

12. Eye of the Universe —The sun. The first part of
,the mantra has also been transiated as follows :—

He, i. e. God is the source of light, loved by wise men,
"Eternal, holy and lofty, &ec.



SECTION VI

HEALTH AND STRENGTH.
% RN AT TS OT ¥ | A Tqedt age
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1. Bless my upper and lower paris. May it be well
with my four limbs. May all my body be in health.
Ath. 1, 12, &

afan qmmﬁar wnfmmmraﬁammql
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2. Savitar from behind, Savitar from before, Savitar

from above, Savitar from below, Savitar send us perfect
health and comfort. Savitar, let cur term of life be increased.
R. X,, 86, 14.

9% 9 a7 A ITiwEESg At | 38 AW g9
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8. O1! Indra, give strength to our bodies, strength to
our offspring that they may live (long and well). Thou aione

art the giver of strength.
R. IIL, 58, 18,

anaqmﬁa@r g sAm gEhed 1ok e
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4. Grant us most illustrious strength, keep off men’s
manifelc. malice. Give us, of Thy might, abundance of
snergy, help us in the acquisition of wealth.

R. VI, 44, 9.

AGITIY qUiEE Uag 33y gug | e g A fgo
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5, Weinvoke Thee for help O King, Mighty amid
the gods, Ruler of men, Strengthen all that is weak in us
and make it easy for us to subdue our enemies,

R. VL, 46, 6.
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6. I have sung these holy pravers to Thee Q! Indra,

Grant manliness to men O! Mighty Lord, make Thy mind

one with those whose songs delight Thee. Protect Thy
singers and their companions.

R, X, 148, 4,
T fEEAT w9 I 992 | goag A X e
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7. Come hither, stand upon this stone. Thy body
shall become like a stone. The all-pervading God shall
make thy life a hundred years long.

Ath. 11., 13,.4.

T J T TINAE JOrd o R sTrg i A
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7-8. The mantras are addressed m‘alﬁ' “man
who has just become an adult member of the family with




8. So may the Omnipresent Lord protect thee, whom
we divest of old raiment. So after .thee, well formed and
growing stronger, be born a multitutde of thriviag brothers,

Ath. 1%, 13, 5.
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9, 15. Power art Thou, give me power. Svaha.
Might art Thou, give ine might. Svaha.
Strength art Thou, give me strength. Svaha.
Life art Thou, give me life. Svaha.
Eye art thou, give me eyes. Svaha.
Ear art Thou, give me hearing. Svaha.
Shield art Thou, shield me well. Svaha.
Ath. 11, 17,

gvaHT ARAq I9arRd Feaed gewal ey ad ¥
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16. This child shall grow to meet thee only, Old Age |

None of the hundred other deaths shall do him any harms

May Mitra (the Great Friend of friends) guard him from

trouble caused by friends, as the mother guards the son
she nurses,

Ath. 11., 28, 1.

duties to perform. His old clothes are taken off and he puts
on the garment of grownup men—Vide Kausika-Sutra for
the ceremony, Griffith suggests the Roman parallel of the
ceremony of the Roman youth's assumption of the foga
virilis.

16. The prayer is for the long life and health of a child.
Hundred deaths-—numerous diseases which may lead to
death. Trouble caused by friends: —by lip-friends of course.
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17. Give him O! Lord, all that the earth hath best
with bodily strength and happlness O! Thou, called Agni,
Surya and Brihaspati, give him eminence, -

Ath. II 29, 1.

W QAN QA T FOA AARREGET
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18. May he with might win field and victory, Indra!

crushing his rivals under his foot.
Ath. 11, 29, 3.
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19. May the four regions bend before me. With

Thee for our Commander may we win the battle,
Ath. V., 38, 1.
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20, For me let them present all mine oblations and
let my mind’s intention be accomplished, May I be guiltless
of the least transgression. May the Universal God come here

and protect me.
Ath.V, 38, 4.

18. Prayer oﬂ'ered on behalf of & hmg
19. The Mantras 19 and 20 form a prayer to be addres-

sed by a King,
20. For me ¢te. :—Let the priest perform the sacrifice

on my behalf.
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21. Scatter, O! Gracious and Wrathful Lord, the sick-
ness that has entered our house. Clase destruction afar and
pardon us even if we have committed any faulc.

Ath, VII,, 42, 1.
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22. May breath and mind, sight and vigour come back
to him. May all his body be restored and may he be able to
staud upon his feet firmly.

Ath. V,, 80, 18,
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23. Restore this man to breath and sight, O ! Agni,
and unite him with his body and his strength. Thou knowest
Amrita, let him not go hence and be mingled with the dust.

NAWAE SALAR JUNG SAHADUR Ath. V., 80. 14.

AR AR A AYAETH  TAOTH | AT T
TRAFI Fa1 &g 11 :2

e . o i o A ol it ey .

20. Transgression—After victory the King should
guard against any excesses.

21, The prayer for getting rid of disease that has
attacked & house. Let alt India repeat this prayer to get rid
of the plague.

22, 28. For the restoration of a sick man to heslth.
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24, 25. Bathe me in Thy delicious honey, Ot Lord of

splendid light, so that I may speak eloquently to mankind.
In me be strength, in me be fame, in me the power of sacri-
fice. May Prajapati establish this in me as firmly as light is

in heaven. Ath. VL, 69, 2, 8.
WM aUgagR WAt | W@ G5
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26, O Agni, watch Thou well, when we enjoy refreshing
sleep, Protect us with unceasing care. Waken us again

from sleep. Yaj. IV, 14.
qARA! QANITH NI qA: WM GG W I
qa: G A AN | FTRASTRAN AT
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27. Thought hath returned t o me and life, my breath
and soul have come aguin. O1! Friend of all our bodies’

guard, preserve us safe from misfortune and dishonour,
Yj. 1V, 15,

24, 25. The prayer of an Arya,' especiaily a Brahmana.
26. Prayer to be recited while going to bed. The next
to be recited while leaving it after sieep.




SECTION VI
VIGOUR AND SPLENDOUR.
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1. Guard my breathing, my out-breathing, my through-
breathing. Illumine my eye with far reaching vision. Give
power of hearing to mine ear, Pour forth waters, give life to
plants, Protect bipeds. Protect quadrupeds. Send rain

from heaven.
Yaj. XIV., 8.
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2, May I have voice (in my mouth), breath in my
nostrils, sight in mine eyes, hearing in mine ears, hair that
hath not turned grey, teeth frece from yellowness and much

strength in mine arms.

May I have power in my thighs, swiftness in my legs,
steadlastness in my feet. May all my limbs be uninjured and

my soul unimpaired,
Ath. XIX,, 60.
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3, 4. My head be grace, my face be fame, my hair and
beard be brilliant. My breath be king and deathlessness,
mine eye sole Lord, mine ear the sovereign. My tongue be
bliss, my voice be might, my mind be wrath, my rage self-lord.
Joys be my fingers, my limbs delight and conquering strength

my {trusty) friend.
Yaj. XX, 5, 6,
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5. O Lord of might, place in my mouth lucid and
powerful speech free from every drawback.

R.X.98,3.
gg=ang k[ 7q wg agd Ag | T age-
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6, Give us all manliness that is in heaven, in inid-air
and on the earth,

R. VIH,, 9. 2.
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3. My breath be Ka';eg:—May 1 be awe inspi;ing and
majestic,
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7. Indra, bestow on me that Indra-power! May wealth
in full abundance gather round us. May blessings wait upon

us, yea, real blessings.
Y Yaj. II,. 10.

S O e 2 s S I T
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8. O lustrous Agni, Thou art splendid among gods, may
I be bright with lustre among men,

Yaj. VIIL, 38.

At e fgiserngsy yarey R0
e ¢ | R_ |

9. O!Indras, Thou art the mightiest among the gods,
may I be mighty among men. Yaj VIIL, 89.
g AifFg wiaswd IAsaf WSy sgeagsiy
1&g HRell o € | Bo

10. Thou art bright among the gods, O Surya, may I be
bright among men, Yaj. VIIL, 40.

WWTQ‘@ qft gesfa adife st wfa
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11, Thou art life, O Mighty Lord, give me life. Thou
art splendour, O Friend of all, give me splendour. Thou
art strength, give me strength. I draw you down, two

arms of Indra, mighty in achievement.
Ya] X., 25,

11. I draw you down, &.c. vs¥ —I invoke the help of Indra
to enfold me in His protecting arms,
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12. Give lustre to the Brahmans, Justre to the ruling
class, give lustre to the Vaishyas and Sudras, give, through
{Thy) lustre, lustre unte me,

Yaj. XVIIL, 68.

FAUSHASH ST EESH@Ey iR =i
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18. O Agni, Thou art body’s guard, guard my body.
Thou art giver of life, give me life, Giver of lustre art
Thou, give me lustre. O Agni, supply who is wauting in my
body.

Yaj. IIL, 17.



SECTION VI
FAME AND POPULARITY.
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1, O Surys, raise our fame among fthe Tgods, make it
lofty as the high heaven.
R. IV, 81, 15,
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2, Bestowing on us here riches and children, grant us
fame worthy of heroes, Grant us, O Lord, that wealth of

higher kind, by which we may surpass in renown.
R.IV. 36,9,

g% S8 A A1 9 Mg qgf o3 | 39 a7 =
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8. Bring us glory and fame, O Indra, enriching,
Mightiest, Excelient, wherewith, O | Wondrous God, Glorious
and Mighty, Thou hast filled full this earth and heaven.

R. V1., 46, 5.
fod w39 339 O asig M Fy | 9 a9 uwEA
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4. Make me beloved among the gods, beloved among the
Princes. May I be dear to every one who sees me, whether

Sudra or Arya.
Ath, XIX. 62.



SECTION IX

FEARLESSNESS.
QA g9t 9 4 R A fog | T o
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1-5. As heaven and earth are not afraid and never
suffer loss or harm, even so my spirit.fear not thou,

As day and night are not afraid, nor ever suffer loss or
harm, even so my spirit fear not thou.

As sun and moon are not afraid, nor ever suffer loss or
harm, even so my spirit fear not thou.

As Brahmanhood and princely power are not afraid,
nor ever suffer loss or barm, even so my spirit fear not
thou.

As what hath been and what shall be fear not, nor ever
suffer loss or harm, even so my spirit fear not thou.

Ath, 11, 15, 1-8.
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8. May we be fearless from {riends and from the unfriendly,
fearless from whom we know and whom we know not, fearless
in the night and fearless in the daytime. May gll the direc-

tions be friendly to us.
Ath. XIX 135, 8,



SECTION X
FREEDOM AND LIBERTY.
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1. We ask for freedom and complete felicity.
R. X., 100, 1.
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2. May we be free from every bondage O Lord, a tower
of strength among gods and men, Winning, may we win the
Friend of friends, the Varuna Almighty, and living, may we
live (rich, powerful and distinguished.)

R. VIL, 52, 1,
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8. May Mitra, Varuna and Aryaman grant us freedom
and room for ourselves and our children. May all the paths

1. This is the refrain of the whole of R. X. 100, The
translation given is Griffithis.

2. This mantra is addressed to many gods Like Adityas,
Vasus, Heaven and Earth, Mitra and Varuna, See In-

trgduction why I have translated them by God here and else-
where.
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be fair and good for us to travel. Preserve us ever more,
O Lord; with blessings.
R. VIL, 68, 6.

varg g fafay fag=al soeug e awn gt |
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4. While we abide in these fixed habitations and
win favours from the lap of earth, may Varuna untie the
bond that binds us. Preserve us evermore O Lord, with

blessings.
R. VII,, 88, 7.

gEeafaa: Qi WY PgAISREnTE TR |
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5. May Brihaspati protect us from behind and from

above and from below, from wrong-doers. May Indra grant
us room and freedom as a friend of friends from the front and
centre,

Ath. XX, 17, 11,
sasgsisHian i} W R ¢ iy afved aif gRed
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6. O Agni of exhaustless strength, pervading all, proteet

me from the lightning flash, Protect me from bondage, from
defect in worship and from feod injurious to health,

Yaj. IL, 20.



SECTION XI

Home.
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1. I, full of strength, enlightened and happy, come to
the Home rejoicing in my spirit. The home on which the
wanderer thinks, where joy and echeerfulness abide. I come
to thee for safety and quiet. May joy be ours, felicity and

blessing.
Yaj. IIL., 41-48.

1. The Mantra gives a nice coneeption of home, & place
where joy and cheerfulness, safety and quiet, felicity and
blessings of all kinds reign.

The Mantra may be put in the mouth of a Brahmachari

who is just returning from Gurukula and is going to enter
upon the career of a bouse-holder,



SECTION Xl
Being A Good House-Holder.
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1. Agni! may I become a good house-holder. Agni, mayst
Thou become an excellent House-hoider through me the

master of the house. O Agni, may our house-hold matters
be smoothly managed for & hundred years, not like a one-ox

car,*

I move along the path that Surya travels.
Yaj. I1,, 27,

*The prayer is offered for being a good house-holder.
Apni is prayed to become the house-holder, <. ¢., the house-
holder prays to God to take charge of his house asif it were
Hie own house, Like a one-ox car —Wheére the- wife and the
husband do not agree, The path that Surya, &e., i.e., may
my career be regular and illustrious.



SECTION XHlI
Peace and Security:.
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1. May Indra, Foe-subduer, swift, rain down security
from all sides,
R. I, 41, 12.
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2. Protect us from behind, below, above and in front.
Indra, guard us from all sides. Keep far away heavenly
terrors and the weapons of the impious,

R. VII1, 61, 18,
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8. Protect us, Indra, day by day : Lord of the brave!
keep our singers safe by day and by night.

R. VIIL,, 61, 17.
wAiHE A AWGAMT A IW | FEEEE
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4. Make us free from enemies both from below and from
above. O !Indra, give us perfect peace, from behind and
from before.

Ath. VL, 40, 8.
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5. Satisfy my mind, my speech, my breath, my eyes and
my ears and bestow peace upon my soul. Keep safe my
offspring, protect my cattle.  Content the troops of men
about me, Never may the bands of men about me feel in

want for anything.

Yaj. VI, 81,
T fae: o qwon: T vRaEAl | T A agef
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6. May Mitra send us peace. May Varuna and Aryaman
send us peace, May Indra and Brihaspati and mighey Vishou
send us peace,

Yaj. XXXVI, 9,
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7. May the heavenly waters be sweet to us to drink and
may they flow for our happiness,

Yaj XXXVI, 12,
AMT 7 FRIGNQIIT QEgad S¥ W) aqNy
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8, May we enjoy security and peace from heaven amd
earth and air’s mid-region. May we be safe and free from

7. _l;—lay'—- t:l:;};mﬁow w;.tl'; _;enlth and strength to us.—
Griffith.
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danger from east and west and north and south,
Ath, XIX,, 15, 5,
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9. May we enjoy security from every thing sccording to
Thy will, O Lord, May we live in peace and fearlessness, with
our children and our cattle,

Yaj. XXXVI, 22.
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10. Gentle be heaven, gentle earth, gentle this spacious
atmosphere, Gentle be waters as they flow, gentle to us be
piants and herbs.

11. Gentle be signs of coming change and that which is
and is not, done ! Gentle be past and future, yea, may all be
gentle unto us,

Ath. XIX, 9,1, 2.
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12. May there be pesace in the sky, peace in the mid-
region; peace on the earth, peace in waters, peace in medi-
cines and peace in vegetables, May all the powers of nature
bring us peace. May God vouchsafe us peace. May peace
On peace reign everywhere, May that peace come unto me,
— Yaj. XXXVI, 17,

e, s



SECTION XIV.

Wealth With Other Blessings.
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1. May the Wealth-giver bestow conquering riches
upon us. May Ile grant us wealth with heroes.
R. I, 96, 8.
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2, Indra, bestow on us the choicest of riches, the spirit
of ability and fortune, increase of wealth, soundness of body,
sweetness of speech and fairness of days.

R. 11, 21, 6,
gt frmf oferaww geafi | f{od @
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8. May we, the adorers of Him who knows all living
beings, gain, from Agni, all that brings happiness.

R. I1IL, 11, 8,
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4. O! Agni, may we obtain all things, worth having,
by our deeds of might. All the gods are centred in Chee.
R. 111, 11,, 9.
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5. Grant us endless wenith with children and strength.

And, Agni, splendid heroic courage exalted and exhaustiess.
R, kI, 18,7
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6. O Agni, Bounteous Lord. grant us wealth with

heroic strength, most lofty, very glorious, rich in offspring,
free from disease and full of vigour.

R. 111, 18, 3.
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7. Do not give us up to poverty, nor want of heroic
sons, nor, O mighty Lord, to lack of cattle, nor to calumny,
Drive away malignity from us.

R, IIL,, 18, 5,
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8. Grant us power, Blessed Agni, bestowing abundant
progeny for our sacrifice. Flood us with abundant riches
bringing, O ! most glorious One, happiness and high renown.

R. III, 18, 6.
9T J TAReqHINg AR ANGUTEY | AW A qEARA
=T & 0 R o G148 1§
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9. We call on Thee for prosperity, to be free from sin
and full of wealth, leading to happiness day by day.
R. VL, 56, 6.
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10. Vietorious Agni! grant us wealth with wisdom,
wealth with brave sons, famous and independent.

R, VIIL, L, 5,
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11. With Thine immediate aid, Agni, may I ever gain
my wish, a mortal with a God to help,
R. VIIL, 19, 28.
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12. May E O Agni, gather wealth by Thy wisdom and
by Thy leading. Excellent Agni! Thou art my Providence :
delight to be liberal.

R. VIIL, 18, 29,

qug Rl afasr W3¢ (e 39 Ngaa-
SR e c A RER] Fe ¢ | ¥& ] 2%

18. O! Mightiest Lord, bring us that which crushes
men of perverted intellects, wealth suited to our needs, best
wealth, O Thou Inspirer.

R. VIIL, 46, 19.
wf% o' gIRATAT 99 ggan @A | wfy 9w
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14. Bestow on us garments fit to wear, send sacred
milch-kine, giving abundant milk. O Somau send us chariot-

horses that they may bring us treasures, bright and golden.
R. IX,, 97, 50.
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15, Wealth with good Brahmans, Indra ! God-attended,
high, wide and deep, and based on broad foundations. Strong,
with famed Rishis, conquering our foemen, vouchsafe us

mighty and resplendent riches.
R. X, 47, 8.
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16. My hymns, craving loving kindness, go forth to Indra
like messengers with earnest prayers, proceeding from my
heart and moving His heart. Vouchsafe us® mighty and

resplendent riches,
R.X, 7, 47
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17. O Agni, lead us to wealth by righteous paths, Thou
Lord, who knowest every sacred duty. Remove the sin that
makes us stray and wander. We will bring Thee most

ample adoratiou.
Yaj. V., 86.
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18. O Lord, may there be born in the kingdom : Brah-
mans distinguished for religious knowledge : Kshatriyas,
heroie, skilled marksmen, piercing with shafts, mighty war-
riors ; the cows giving abundant milk, the oxen good at
carrying, swift horses, industrious women, May the clouds
send rain aceording to our desire, may our fruit-trees ripen,
may acquisition and preservation of property be secured
to us.

Yaj. XXI1,, 22.
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19. May our business be profitable, may interchange of
merchandise enrich me.
Ath. IIL, 15, 4.
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20. O much invoked, may we subdue all famine and
scarcity with store of grain and cattle. May we allied, as
first in rank, with princes, obtain possessions by our own
exertion, Ath. XX, 17, 10.
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21. Wishing, wish yonder (world) for me, wish that the
upiverse be mine,

Ysj. XXXL, 22.

——— it



SECTION XV

For Oftspring.
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1, Grant us children with long lives, bless us with

increase of our wealth.

Ath, IIL, 10. 8.
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2. 0! Lord of Life, Prajapati, may this woman conceive
of a male child of the noblest form, to be brought forth by
ber in the tenth month.

. Ath. V., 25, 18.
a3 girl WE AR WHAEd | T 3 fraat
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8. Just as this mighty earth conceived the germ of ali
things, so may the germ of life be laid in thee that thou

mayst bear a sob.

) Ath. VI1,, 17, 1.
qutd gE S99 d TUEI TN | Wit oo A
ami T a8 Y Age 31331 3}

& Bring forth a male, bring forth a son to be followed
by other male children. May you be the mother of sons
born and to be born.

Ath. IIL, 28, 3.



SECTION XVi
Childbirth
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1. The child who has been lying for ten months in the

mother’s womb, may he come forth alive unharmed, living
from the living mother.

R. V., 789
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2. Old age hath girt thee with its bonds, as a rope a
bull. Prajspati has release thee with both the hands of

truth from the danger which threatened thee at the time of
birth.

Ath 11L, 11, 8,

1, To be recited at the time of delivery.
2. This prayer is to be recited after child birth.




SECTION XVII.

Protection from Slander
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1. Protect us from slander, save us, O Soma, from

distress. Be unto us a gracious Friend.
R. 1, 9], 15.
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~ 2. O Victorious Lord, when 8 man with double tongue
intentionally injures a fellow being, from him, glorious Lord,

save Thy worshipper ; Bring us not to pain and trouble.
R.1.147, 5.

varAATgRamE fear amn 9 et 103 )
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8. Be near us, keep us from reproach and trouble,
Father and mother, preserve us with Thy help.
R. 1., 185, 10
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4. Give us not up to man’s reproach, to our enemy'’s
hateful calumny : in Thee alone is all my strength,

R. VIL, 81, 5.
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5. Drive away all disease and impure sacrifice. Keep
off the wicked man’s malice and hatred. Keep far away
from us all enmity, O Lord, and vouchsafe us perfect shelter

for our happiness.
R, X, 62, 13,



SECTION XVIit
Safety Through Troubles.
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1. May Agni carry us throngh sll our trouble and
grief a5 in a boat neross the river.

R. I, 99.

¥ Y28 wrediset frenIsga: | ae: g et R
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2. 01 Agni, may we, Thy devoted servants, gazed

at by all with admiration, pass lightly over all distress,
throughout our lives,

R. VIIL, 48, 80.
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8. Set us free from this calamity of famine, deliver us
from this dreadful carse. Come to our help with Thy
infinite wisdom, m1st mighty, Solver of all difficuliies.

R. VIIL, 66, 14,

MivEarfs geai 13w g goga fang il ¢
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4. O much-invoked, may we be able to subdue all famine
and scarcity with store of grain and cattle.

R. X, 42, 10.
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8. Unharmed and uninjured, following the Law, Ae
prospers and spreads in his progeny, whom Thou, with Thy
good guidance, leadest safe through ell his pain and grief
to heppiness.

R. X., 68, 18.
q a: fargfim awfa ot el | o9 4 geg-
T & A2 8 133 1¢

8. As in a ship across a river, lead us to perfect

happiness. His light may chase our pain away.
Ath, IV, 88, 8.



SECTION XIX
Distinction in Council.
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1. Indra, defeat the speech of him who opposes us
out of malice, strengthen us with Thy power and might.
Make me superior in debate,

Ath. IL., 87, 1.

I §=B I A g Py 9gi Ee agayg 1R N
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2. May every man I meet respect me and co-operate
with me. O} Fathers, may my words be fair at the

mectings. Ath. VIL, 12, 1.
fEg @ 9% Iy afe amaafa | I F < qA-
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8. O Conference, thy name, as we know, is exchange of
idess. May all the members agree with me.
Ath, VIL, 12, 2,

TyWE auEAET a9t GEEa X | ®wd SaE
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4. 'The splendour and learning of these men, seated
here. I make my own. Indra make me eonspicuous in all

this gathered company.
Ath. VII,, 12, 8.

4, ‘I carry them away with me,’ says the Orator.



SECTION XX
FOR KINGDOM
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1. Mighty art Thou, Giverof Kingdoms, give me the
kingdom,

Yaj. X, 2.

AR Higw AL AR 9 et g |
AY; 0 O VT QEAGA % |l 11 7o 201 8

2., Uninjured and Mighty art Thou, bestowing mighty
power on the Kshatrya. Self-ruling Lord art Thou, Giver
of Kingdoms, bestow the kingdom on him.

Yaj. X,, 4.



SECTION XXI
BENEDICTION ON A KING.
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1. Exalt and strengthen this my Prince, O God, make

him sole lord and leader of the people. Scatter his foes,
deliver into his hand all his rivals in the struggle for

precedence,
Ath. IV, 22, 1.
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2. Let him have a share in village, kine and horses
and leave his enemy without a portion. Let him, as King,
be the Paramount of Princes. Give up to him, O! Indra,

every enemy of his,
Ath, IV, 22, 2.
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8. Let him be the lord of endless treasures, let him
as King be master of the people. Grant him great power
and might and let his enemies be deprived of strength and
vigour.

Ath, IV, 23,8

gAY T SWE-AfEE I [ufa 9 WHa=q | R
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4. I make victorious Indra thy ally, indrs, with whom
men conguer and are not defeated. He shall make thee

the people’s sole lord and leader, shall make thee highest
of gll human rulers,

Ath IV, 225,

w7 3 wisfy s a3t afea ar ooy
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5. May light, O Lord, be under his dominion, fire
and the sun and all that is bright and golden. Throw
his foes and rivals at our feet. Raise him to the bhighest top
of heaven,

Ath. 1,9, 2.
off TRgd TH1 §35% (EedlNga fAud | Aeen
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8. 1 have offered pacrifice on theifr behalf, O Lord, for
their hopes, their glory and the fulness of their riches. Throw
at our feet his foes and rivals, Raise him to the highest top
of heaven.

Ath. I, 9, 4,

4. The priest presiding at the coronation ceremony is
supposed to speak. In the mantra which follows the I,
refers to the same person.

8. Their— Kinsmen or electors or the whole nation
over which the king is to rule.



SECTION XXI1I1
IN THE BATTLE
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1. May Indra aid us whben our flags are ouf, may
our arms be victorious. May our brave warriors come
with flying colours. O Lord, protect us in the din of

battie.

R. X., 108, II.
QT S A 5T q; AN A5G | AT T &g A
sgeqT qgrag 1l 2 || CURCERCENREN

2. Advance, O warriors, to victory. May God Himgelf
be your defence. Invincible in your arms, that none may

wound or injure you,
R. X., 108, 18.
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8. Alone, by many art Thou worshipped, Manyu,
inspire each Division with zeal for battle, With Thee as
Friend, O Thou of glorious splendour, we raise the thundering
shout for conquest.

Ath. 1V, 81, 4.
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4, Just raise Thou up, O Bounteous Lord, our weapons
and rouse the spirits of my vallant warriors. Goad on the
strong steeds’ might, O Indra and let the din of conquering
war-~chariots ring to the skies,

Yaj. XVIL, 42.
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5. Confusing the minds of our foemen, sieze their
bodies and depart, O Panic. Attack them, confound

them and consume them, So let our foes abide in utter
darkness.

Yaj. XVIL, 4.

5. O Panic :—a simple instance of Apostrophe,




SECTION xXXII1
AFTER VICTORY.
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I. I have obtained this excellent place to reat in. Both
Heaven and Earth have been a source of happiness to me,
May all the regions be without a foe. We do not hate the

conguered enemy. May we enjoy peace and security.
Ath. XIX,, 14,



SECTION xXX1V

Destruction ot Godless Enemies.
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1, With Thee for our rich and liberal Ally, O Lord, may
we gain the highest power that can fall to a mortal’s lot. Let
not the cunning wicked man lord it over us. May we prosper

without fail, singing choicest hymns of praise,
R, 11, 28, 10.
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2, Whoso, with an ungodly mind, tries to injure us,
proud of his might among princes, et not his deadly blow
reach us. May we humble the wrath of the proud miscreant.

R, 11, 28, 12.

IWaRT guoil sk R wear qum |
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8. O! Agni, our wise Leader, may we, Thy followers and
masters of treasures, strong in the glory of our noble offspring,
subdue the godless, when they seek the battle.

R. ITL, 1, 16.

1. The aim of fighting is peace and safety and that se-
cured and insured, the fallén encmy is no longer the object of
hatred.
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4, Agni, subdue opposing bands and drive away our foes.
Invincible, slay godless foes: crown Thy worshipper with

lory.
gory R. II1,, 24, 1.
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5. One who holds us in contempt, O Lord, or blames our
prayer, may his own wicked deeds burn him. May Heaven
scorch the man who hates devotion.

Ath. II., 12, 6.
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8. Indra and Soma, let sin burn round the wicked as a
caldron in the flames of fire.
R. VII., 103, 2.

g AENIY BN Iy wa3g: | aRAm qar sl
Fo <1213

7. O Lord ! fight for us and drive away our enemies with
their godless enmities.

R. VIIL, 11, 8.
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8. BSeek out the heartless tyrant, strike only the tyrant
dead. Down on the fierce oppressor’s head strike with full
force, O Thunderbolt !

Ath. VI, 184, 8.

8. Thunderboit :—Sacrifice  which  when  employed
against enemies is as powerful a weapon as the bolt of Indra,
So Milton speaks of ‘Sermons, prayers and fulminations,” and
George Herbert calls prayer ‘reversed thunder.’—Griffith.




SECTION XXV.
RAIN.
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1. Take Thy mighty vessel and pour down water and let
the swollen streams rush formard. Fill heaven and earth
with plenty and let there be abundant drink for the eows.

R. V., 83, 8.
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2. May this my prayer reach the Sovran Lord Prajanya,
and propitiate Him. May we obtain rain which brings happi-
ness and God-protected plants with abundant fruitape.

R. VII, 101, 5.
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8. Send down rain from heaven, wealth from earth,
victory in war, O Graeious Lord.
R.IX, 8, 8.

afe A ay Reat fghead g4t demy 191
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4. Pouron us rain from heaven, quickly streaming, re-
freshing, full of health, forming Thy ready bounty.

‘R, IX,, 97, 17.



SECTION XXvI
Fair Weather.
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1, Thou hast poured down the rain, now stop it, Thou
hast made desert places fit for travel. Thou hast made herbs to
grow for our epjoyment: Yea, Thou hast won Thee praise
from living creatures.

R. V., 88, 10,
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2. May we have fair weather, in the morning, at noon, in
the evening and at night.

Ath. VI, 128, 2,
TENARAT AT GIAFAARAN | WHEaeAw
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8. Fair weather to the day and night and to the stars and
itn and moon, give favourable weather, Thou, King, Lord of
weather, unto us,

Ath. VL, 128, &.

1, The prayeris to be offered after heavy showers of
‘gin, by way.of thanks giving,

2, The hymn is preseribed in the Kausika Sutra XXX,
|8, as part of the ceremony of a merchant’s departure on a
rading expedition.



SECTION XXVIL.

For Immortality.
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1. We worship Tryambaka, the sweet Augmenter of pros-
perity. May I be released from death as a cucumber from
its stem and may I attain immortality,

R, V11, 59, 12.
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2. Make me immortal in that realm where they move as
they list, in the third sphere of inmost heaven where lucid

worlds are full of light,
R. IX., 118, 9.
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8. Make me immortal in that realm, where happiness and
transport, joys and felicities combine and all the longings are

fulfilled.
R.IX., 118, 11.






PART III.

MISCELLANEOUS,.
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1. The syllable of holy praise on which the gods rely
a8 if it were their highest heaven. He who knows not this,
what will he do with the Veda ? They, however, who know

it, sit here in peace,
R. 1., 1684, 89.
GOD IN WRATHFUL MOOD.
Ay o gl I |mAEAitEaa: Rl e L1 do ¢

2, The heaven and earth together will not contain Thee
if Thy warth be excited.
R. 1, 10, 8,

THE INFINITE
qfeea: o 9% 831 i e i agaae R
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3. The learned always turn their eyes to the lofty place of
Vishuu, spread like an eye in heaven.
R. I 22, 20,

HIS HELP ESSENTIAL.

gered a4 fasfq asy fRobwas | | 90 qE-
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4, He without whom no sacrifice, even of the wisest man
can succeed, He stirs up the series of thoughts. .
R.I,18 7.
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5. He is the sage who guides these men, Leader of sacred
rites is He. Him, vour own Agni serve ye well, who winnett
and bestoweth wealth.

R. IIL, 18. 8
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6. Qur people can never conquer without help from Him
whom they invoke while fighting. He who is the means of
this universe, who moves all without being moved, He, O

man, is Indra.
R, 1L, 12, 9.

IMPULSE TO CHARITY.
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7. O !glorious Pushan, urge even a miser to charity and

soften the heart of the niggard,
R, V1L, 58, 3,

FRIEND OF THE SIMPLE.
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8. Thou art with the simple ones, O Lord, knowing each
mortal in Thy heart. Thow canst well distinguish the false

from the true.
R. VIII. 18, 15
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IMMORTALITY.
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9. We have drunk the Soma and have become immortal.
We have attained the light and found out God. What harm,
D Immortal, can the hatred or deception of the enemy now

dous ?
R VIIL, 48, 8.

AIM OF ALL EYES.
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10  All-pervading Soma, Thou our Life-giver, Aim of all
eyes, Light-finder, make our heart Thy place, gracious Lord,
graciously extending Thy protection to us from behind and

from before.
R. VIIL, 48, 15.

POWER OF TAPA.
Rie FefiFl afei o wfd Hangwsy afa
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11. O Indra. Varuna, whatever Thou gavest to Ri.his in
times of yore —revelation, thought and speech and the places
which the sages attained by sacrifice—these [ have seen by

virtue of my Tapa,
R. ¥111., 59, 6.
GIVER OF IMMORTALITY.
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12. Verily through Thee, O Holy Lord and Glorious, all
the generation of gods sttained immortality.

R. IX., 108, 3.
FOOLISH ARE WE '

o gy 7 79 fafeedl aferw anw Gz
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18. Foolish are we, O wise and free from error; Verily,
Agni, Thou {alone) knowest Thy infinite greatness.

R. X, 4, 4.
SANCTITY OF MARRIAOE,
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14 It seems to me more beautiful than beauty itself
when the son duly cares to continue the parents’ line. The
wife takes the husband and with acclamations of joy their
suspicious marriage is performed according to the scriptures.

THE NECESSITY OF A GURU. |~ "
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15. The stranger consults one who knows the way, and
taught by the experienced guide, travels safely on. This is

verily the blessing of instruction, the disciple finds the
straight and safe path,

R. X, 82, 7.
TRUTH AS PROTECTOR

o w1 gy oft oy Gy grer 9 37 amaw-
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168. May this my truthful speech guard me on every side,

wherever heaven and earth and days are spread out.
R. Xci a7 ¥ 2.

SPIRITUAL SATISFACTION.
#398r 9787 & qaPeEal 1@ aURie 1 2o 1
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17. We have combined with vigour and lustre. We have
united with the blessed spirit.
Yaj. IL, 24,

THE PATH OF VIRTUE.
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18, Now we have entered on the path that leads to
happiness and real wealth, and which is not infested by any
enemies.

Yaj. IV., 29.

ECSTASY.
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19. We have attained to light and grown immortal, We
have risen from earth to the sky, and have found God.

Yaj. VIIL, 53.
GOD IN NATURE.
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20. Behold the works of God, by which the Lord hath
l~t His holy ways be seen.
Yaj. XIII, 88.



THE FALSE ARE FAITHLESS
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21. Viewing %oth, Prajapati gave different shapes to
truth and falsehood, He gave faithlessness to falsehood and

fiith to truth.
Yaj. XIX,, 77.
WE LIVE AND MOVE AND
HAVE OUR BEING IN GOD

afy 9y frg wwftn 37 e ywwfEew | o
gty gfufiga amd%amma G w7 9o 1l R )
Tgo %3 [ 4o |

22. (Though) in and with my mind I can go round earth
and heaven and can reach the heaven’s highest summit in a
moment, I am in those three steps of Visbnu wherewith He

permeated this Universe,
Yaj. XXIII., 50.

WITH THE EYES OF A FRIEND,
foeren o agw maifn l{ﬂ[f-‘{ gy |t
g atfir s A | e e adig NR3l
qge (% | ¢

28, May all beings regard me with the eye of a friend.
May I regard all with the eye of a friend. May we regard
one another with the eye of a friend.

Yaj. XXXVI, 18.

THE GIFTS OF THE PQOOR.
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24. O Agni, howsoever humble our offerings to Thee, be
pleased therewith, O Everlasting Lord.
R. VIII,, 102, 20.

PRAYER FOR WELFARE.
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25. May it be well with our parents, with our people,
crws and beasts. May all happiness, grace and favour be ours.
May we long behold the sunlight.

Ath, I, 81, 4.
PRAYER FOR GENERAL HAPPINESS,

TAIN NG G g @ | Ggf T g A F
Wt qfY drrat ager A1 5g5g URED Ao w | &%

26. May the breezes sweetly breathe on us. May the
sun warm us gently. May days pass-happily for us, may
nights approach delightfully. May dawn bring joyfulness for

!

us !
Ath, VIL,, 69.
NEWHOUSE.
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‘27 Now from the cast-side of the house to the Great
‘ower be homage paid. Hail to the Lord whose due is Hail.
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Now from the South side of the house, &e.
Now from the West side of the house, &c.
Now from the North side of the house, &e.
Now from the Jower side of the house, &c.
Now from the upper side of the house, &e.
So from the mansion’s every side, to the Great Power be
homage paid !
Hail to the Lord whose due is Hail.
Ath, IX,, 3,25-81.

WATER AS HEALER.
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28, Amrita is in the waters. Healing balm is in the

waters,
R. L, 28, 19.
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29, Water indeed hath medicinal virtues, and can drive
malady away. May water—for it healeth ali—become a
remedy for thee.

R. X, 187, 6.
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28, It is Hydropathy or does 911q; mean God as in 32y |
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80. Water indeed hath power to heal, water drives dis-
ease away. May water, for it healeth all, cure thee of thy

permanent disease.
. Ath M1, 7, 5.
MESMERIC PASSES.
gRArvgl T R ar gane | gafasget
S e NG AW N2 Fe Lol Q3919

81, The tongue that leads the voice precedes, Then with
our ten-fold branching hands, with these two chasers of dis-
ease we stroke thee with a gentle touch.

R, X, 187.7.
I RN qAEREATRU | ThE WER AW
uysitad w4 1) 3R e § | 3¢ | R

JEALOUSY.

82. Just as the earth is dead to feeling, more uncenscious
than the dead, so is the spirit of a jeslous man like a dead

man’s SPIrit. L\ 0 cALAR JUNG BAKADUR Ath. VL. 18, 2
ADOPTION. '

7 WISTA FITRAEITAR 7 90 & g9 0 2R

FowlBlY

88. Agni, no son is he who springs from others. Lengthen
not out the path-ways of the foolish,
R, VIL,4, 7.

a ff guraran: A SSARAT wwar wRET 9 | sy

80. Probably addressed to a patient under Hydro-
pathie treatment.

81. The stanza is important as showing that the Indians
employed touches or laying on of hands to relieve suffering or
to restore health—Griffith.

The translation given is also according to Griffith.
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84. Unwelcome for adoption is the stranger. cne to be
thought as another’s son though grown familisr by continual
presence, therefore let there come to us (a son) new-born
possessed of wealth and courage.

R. VII, 4, 8,

A BHAKTA'S HYMN.

79 @ Gy IR A9 weafed R | afe afmed
FUIT TATR AT@T U 3y o ¢ | ¢ | %%

85. O Lord of wealth, my praises at sunrise, my, praises
st noon, my praises at the approach of darkness hsve gone

forth to Thee.
R. VIIL, 1, 29,

GOD or MAMMON.
7§ FAgra T T AIMAIIAHRAR 99 | A
AT HeqT AGIY IRTMANT U & N
e oleRk v

88. You cannot find Him who created all this. Another
thing has oceupied your minds, Enveloped is misty cloud,
with lips that stammer, mere hymn-chanters wander discon-

solate,
R. X, 82,7,

88, 84. The Mantras do not lay down any law on the
subject of adoption but, in a prayer for direct issue, set forth
by the way the inferiority of adopted heirs and indirectly
prove that the Vedas sanction adoption in absence of personal
issue. :

88. Another thing, &¢.—*you are merely anxious for en.
joyment in this world and the next, therefore you know no-
thing of God.” —Sayana.
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VYALUE OF TRUTH.

WY g ATANEAGAY ANF A1 gug 1 39 0l

- W 1812

87. Prana sets in the loftiest sphere the man who speaks
the words of truth,

Ath. XI, 4. 11.
FREEDOM FROM SIN

ATAATAAATGT AT T || 3¢ N
7o &1 &Y

38. Now we have conquered (evil) and obtained (virtue):
we bave been freed from sin to-day,

Ath. XVI,_ 6, 1,
PRAYER FOR SPLENDOUR.

gEHY WIRNTH | 9 TN d AW WIRRAAE A
wreara I 3% 1 Tqo 2912 | %o |

89. Thou art brighest and glorious as Thou shinest with
splendour, so I wish to shine with splendour

Ath, XVII,, 1, 20,

‘You who are engaged in the enjoyments of this world or
the next, being subject to false knowledge or ignorance have
no knowledge of the truth—Mahidhara.

Hymn chaniers, &c.—-Being given to the thought and
pursuit of worldly objects, they can not concenirate their
minds upon God. Hence they will never sueceed in finding
Him. Thoughtless chanters of Sandhiya should notice.




SHANTI.

JFIANLATN ¥ ARAGE A TGIT ¥ AFAgA ¥ ol
STAT 7 ST STA F AN STRE d@: 1 9o |l
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40. Tam calm, my soul is ealm, my eye is calm, my ear
is calm, my in-breathing calm, my out-breathing ealm, my
diffusive breath calm, the whole of me is calm.

Ath, XIX,, 51,1
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REVIEWS

It is a useful and instructive compendium,
—H. E. Sir Evan Jenkins, Governor of the Punjab.
I have found real pleasure in dipping into this bock.
—H. E. Sir Olaf Caroe. Governor of N.IW.F.P.
I find this most useful as an easy Reference Book.
—H. E. Str Fredrick Burrows. Governor of Bengal,
A useful and well-arranged publication.
-—H. E. St Henry Craik, Ex-Governor of the Punjab.
It is the best selection of Shakespeare that I have seen.
—Rt. Hon'ble Sir Tej Bahadur Sapru.

It is an excellent compilation.

—Rt. Hon'ble Dr, M, R, Jaykar.

A very useful and well-arranged compilation.
—Sir Sibander Hyat Khan,
Very useful and very attractive indeed.
—Sw Mohd. Zafrulla Khan.

Mr. Sen has taken great pains in compiling it,
—Sir Mohd. Nawaz EKhan.
You will find fascinating quotations in it.
—Sir Abdul Qadir,
His choice shows a highly cultured taste.
—Sir 0. C, Narang,

1 find it an admirable production. —JSir Douglas Young.

I admire the labour spent. —3Sir Tek Chand.
It is the only book of its kind. ~Sir N. N. Sirkar.
It is an admirable production. —Sir M. N. Muberijee,
Mr. Sen has laboured prodigiously. —3Sir P. C. Ray.

It will be useful as Reference Book..
—Sir 8. Radhakrishnan,



OPINIONS OF THE PRESS

¢ The author has rendered invaluable service to the literary world by
writing this usefyl book, which iz the result of years of study, labour and
oconoentration.” - Tribune, Lahore.

“ The arrangement of subjects is excellent, and the selection superb.
The volame which speaks well for Mr, Sen’s scholarship and industry fills
a long-felt gap.” New Book Digest, Bombay.

“ Though not an original work, it involves a cultural back-ground of
high order. The nature of the selections indicates the Poet in him.”
¢ Indian Literary Review, Bombay."”

* Mr. Sen combines erudition with a sengitive perception of the
intuitive depths of knowledge. He is a close, careful and intersted student
of Skakespare.” Amrita Bazar Patrika, Calcutta.

¢ The book will be of great help to writers and speakers who want to
embellish or add force to their writings and speeches.”’

Modern Review, Calcutta,

*There are innumerable anthologies and selections of Shakespeare
but perhaps this is the ooly one of its kind publised in India.”
Orient Weekly, Caleutta,

“ The auther’s treatment of the subject proves his learning, thought-
fulness and fine literary taste. We admire this book and hope it will be
much appreciated by the scholars.” Anand Bazar Patrika, Calcutta,

© It is difficult to say whether one has ever had anything of this sort
from any Indian reader and Mr. Sen deserves the honour due to a
poineer.” ‘The Whip, Caleutta.”

¢ The average man will find in this volume a store-house of dainty
delicacies, neatly docketed sad arranged.”

Hindustan Standard Calcutia.”

“You open this bock and you will find yourself in a Garden of
Literary Delight,” Romance, Caleutta,

* Mr, Sen shows taste and judgement i his selections. The design and
execution of the work legve nothing to be desired.”

Indian Review, Madras,

“ Mr. Sen is endowed with, as Carlyle says, a '“seeing eye.” The
work constitutes an authology of rare excellence, It testifies to the pro-
found scholarship and ardour of the Editor.” Hindu, Madras.



(To Be QOut Shortly)

THOUGHTS of NAPOLEON
EDITOR : N. B. SEN

Napoleon was not only a great Military Genius, a
prudent Law-giver and a mighty Commander of
men, but was also endowed with a rare gitt of
Imagination. The views and thoughts expressed
by him on various topics of commen interest, from
time fo time, during his eventful career, are
recorded fsithfully by his various Biographers,
Critics and Admirers, The Editor has, after an
extensive study, collected all his valuable thoughts
and classified them under suitable subjects.
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(To Be Qut Shortly)

THOUGHTS of BACON

EDITOR : N. B. SEN

This is an exhaustive collection of the imperishable
thoughts of the great Philosopher, Thinker and
Writer of the 16th Certury, whose acuteness of
observation, profundity of views and directness of
style have been admired and respected throughout

the world. The book will be classified & [llustrated.



Every Hindu Must Read the Book
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The Late Lala Lajpat Rai.

The J.ate Lala Hardyal, M.A,

The Lala Swami Ram Tirath.

The Lala Swami Shraddhanand,

The Late Mahatma Hans Raj,

The Late Sir Ganga Ram.

The Late Lala Harkishan Lal.

The Late Raja Narendra Nath.

The Late R. B. Lala Ram Saran Das.

The Late Sir Shadi Lal.

The Late Sir Chhotu Ram.

Dr. Sir Gokal Chand Narang.

Dr. Sir Tek Chand.

Sir Manochar Lal.

Sir Jai Lal, etc.

Edited by * N. B. SEN
FOREWORD BY
The Right Hon'ble Sir TEJ BAHADUR SAPRU
P.C., K.C§.1.,, LL.D,, D.LITT., D.C.L.
Pages 333 (With 20 Illustrations) Price Rs. 8/4
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FPRESS OPINIONS

(1) *“ This exceedingly readable volume is bound to be a
source of unending inspiration to the Hindus of present
and future generations,”

“Modern Review,’ Calcuita

(2) “The character and personality of some of the twenty
eminent Hindus of the Punjab which are portrayed in
this work are worthy of our most careful study. A
large number of them have been written with a laudable
aim and sincerity.”

“Tribune,” Lahore.

(3) "Mostly written by well-known writers of the Province
and edited with an eye to uniformity of treatment, the
accounts are very revealing and readable and provide a
wealth of interesting detail. An eminently useful book.
good alike for general reading ard ready reference.”

“Hindy" Madras.

(4) “With the authors including some men who may them-
selves be termed eminent, the book is readable through-
out; in some cases, the writers are obviously well-
informed and supply details not generally known.”

“INustrated Weekly of India," Bombay,

(5) “The book, which is the result of the combined efforts
of various competent writers of this Province, will belp
the reader to understand the Modern Punjab at its
best.”

“Daily Herald, Lahore.”

{(6) We hope all educated Punjabees interested in the wel-
fare of their province will make it a point to study this
useful work and enrich their knowledge about the life.
work and achievements of some of the Makers of the

Modern Punjab.”
“The Modern Librarian, Lahore
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PUNJAB'S EMINENT
MUSLIMS

Containing Biographical and Character Sketches of the following :

Editor : N. B, SEN

Abdul Qadir, Sir

Abdul Rahman, Sir
Bashir-ud-Din, Mirza
Fazal-i-Hussaia, The late Sir
Feroz Khan Noon, Sit

Haye, Mian Abdul
Iftikhar-ud-Din, Mian

Igbal, The late Sir Mohd.
Jamal Din, Sir Mohd.

10. Khizar Hayat Khan, Malik
11. Kitchlu, Dr. Saif-ud-Din

12, Liagat Hayat Khan, Sir

13, Mashraqi, Allama

14, Magboel Mahmud, Mir

15, Mohammad Al, Moulana
16. Muzaffar Khan, Nawab

17. Shafi, The late St Mohd.
18, Shah Din, The late Mian

19. Shah Nawaz, The lace Sir
20. Sikandar Hayat Khan, The late Sic
21. Shahab-ud-Din, Sir

22. Umar Hayat Khan, Sirc

23, Zafar Ali Khan. Moulana
24, Zafrulia Khan Sir Mohd.

25. Zulfigar Ali Khan, The late Sir
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(Th s list is subject to additions and alterat.ons)

NEW BOOK SOCIETY
Publishers, Post Box, 47, LAHORE



{(To be out shortly)

PUNJAB’S EMINENT SIKHS

Containing Biographical and Character Sketches of the following :

Editor : N. B, SEN

Amar Singh, Sardar

Baldev Singh, Sardar

Boota Singh, Sir

Duljit Singh, Raja Sir

Dasaundha Singh, Sardar

Datar Singh, Sir

Daval Singh Majithia, The late Sardar
Jawahar Singh, Sir

Jodh Singh, Principal

10. Jogindra Singh, Sir

11. Kharak Singh, Baba

12, Mohan Singh, 8. B. Sardar

13, Mehtab Singh, The late S. B. Sardar
34, Nihal Singh, Saint

15, Sant Singh, Sardar

16, Sampuran Singh, Sardar

17. Santokh Singh, Sardar

18. Sardul Singh Caveeshar, Sardar

19. Sobha Singh, Sir

20, Sunder Singh Dhupia, S. B. Sardar
21. Sunder Singh Majithia, The late Sir
22. Tara Singh, Master

23, Teja Singh, Mr. Justice

24, Ujjal Singh, 8. B. Sardar

25. Vit Singh, Bha:
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(This list is subject to additions and alterations)

NEW BOOK SOCIETY
Publishers, Post Box 47, LAHORE



(To be out Shortly)
PUNJAB’S NOTABLE

WOMEN

Editor : N. B. SEN

It will contain Biographical Sketches
of the well-known Women who
have  distinguished  themselves
by Social, Political, Religious or
Educarional work in the Punjab.

(To be out Shortly)

PUNJAB’S NOTABLE
BUSINESSMEN

Editor : N. B. SEN

This book will contain brief biographical
sketches of some of the most notable and
successful Bankers, Businessmen and
Industrialists of the Punjab. This
Illustrated book will be very useful for
Reference purposes by all businessmen.
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Being the most interesting, imspiring and
authoritative History of the Sikhs from the
times of Guru Nanak to the present day

BY

SIR GORUL CHAND NARANG
Foreword by

SIR JOGENDRA SINGH, K. C S. L,
THIRD EDITION
Revised & Enlarged
Pages 376 Price §-4-0

PUBLISHERS
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PUBLISHER’S NOTE

Sir Gokul Chand Narang, who started life as
a Professor, rose into eminence as a Barrister and
was a popular Minister of the Punjab Govern-
ment in the pre—autonomous days, is also a

Litterateur and Historian of distinction,

He wrote this book thirty-four years ago and
it was considered such a masterly contribution
to the Sikh Literature that the Berne University
conferred upon him the degree of Doctor of Philo-
sophy. It has also been for many years a recom-
mended Text Book for the M.A. Course in Iistory
for the Punjab, Calcutta and some other Universities
of India.

The first edition contained a complete history
of the Sikhs from the times of Guru Nanak to the
reign of Maharaja Ranjit Singh.

In the second edition the learned author
made some notable additions and continued
the story right upto the present-times by throwing
a flood of light on the recent sufferings and sacrifices,
the present condition and the political future of
the Sikhs,

' The third edition has been thoroughly revised
and evlarged keeping in view the recent political
developments till the return of the British Cabinet
Mission to Englanu.

Sir Jogendra Singh, who contributes an
illuminating Foreword, discusses the problem
from a purely spiritual cwm religious point of
view, which deserves careful "attention of every
person interested in the welfare of this great
community.



Reviews on the 2nd Edition

“It is the work of a Scholar, an experienced
Statesman and a deep-thinking Patriot in one
Sir Jadu Nath Sarkay.
“It is very informing and very interesting,
To all students of History this book must prove
of invaluable help.” Str Tej Bahadur Sapru.
“Dr. Narang deserves well for his labour of
love, His studies reveal an interesting pheno-
menon how spiritual freedom leads to material
freedom. This book is the result of much care-
ful study on his part,” Raja Sir Diljit Singh.
“Itis a very useful book and .ought to be
read by every body who is interested in the
religious uplift of our country ¥ Str Jai Lal,
“Very exhaustively and ably the author
traces the historical development of Sikhism " :
Statesman, Calcutiqg.
“This volume is based on a wide and com-
prehensive study of the subject by Dr. Narang
and is by common consent, a masterlv and
authoritative work on the history of Sikh Natibn»
Tribune, Lahore.
“In its present form -the book should continue
to hold its own as one of the best general
skatches of Sikh History” -
' _ Hindustan Review, FPatna.
“The book is an »nbiased and informative do:
cument of the life of the Sikhs—past and present
and will help understand better the present day
Sikh interests and demands.” ‘
Indian Nation, Patna.
%A remarkable contribution to Sikh literature.”
NAWAB SALAR JUNG BAHADUR  Leader, Allahabad



“From the historical point of view, it is an
intere-ting and useful book.” Réyasat, Delhs.
“We recommend the study of this valuable
book to every Sikh and to those interested in the
study of the history of this great community.”
The Khalsa, Lahore,
“The author has taken great pains to place
before the reading public the results of his long
and careful study of the Sikhs and he has
succeeded.” Hindu Qutlook, Delhs.
“We strongly recommend that every educated
Sikh should study this valuable work."” Mouji, Lakore.
“Sir Goku! Chand Narang, a noted figure in
Indian Politics and Literature, tells in brilliant
style the engrossing story of the rise and fall
of the brave Sikh race and throws a flood of light on
the sufferings and sacrifices, the present condition
and the political future of the Sikhs”
Orient Weekly, Calcutia.
“It provides us with the best single volume but
all-sided study of the Sikhs so far available,”
Social Welfare, Bombay.
“This very valuable book of a first rate scholar-
historian is doubly welcome. It has been written
after the best possible research any one could. do
both in India amd England and therefore, it is
eminently autheritative. The Whip, Caicutta,
“The author is a historian of distinction and it
is @ work of scholarship and merit.” _
, New Book Digeat, Bombay.
“Dr. Gokul Chand Narang’s work is an excel-
lent treatise and displays great judgement and
psychological understanding of the problems that
he has discussed with conspicuous care and

scholarship.” Hindu, Madras.
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