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May Shiva, the Possessor of the five
Shakhties, namely Consciousness, Bliss, Will,
Knowledge and ~Action, who, like a spider
.weaves this web of a Universe out of himself
and again withdraws it unto Himself, protect
us, so that we may not remain entirely
engrossed in pleasures of the senses and the

flesh, but may be uplifted out of these
limitations, and attain the state of super-

Consciousness: thus realising our true self:
and, so that we may be enabled to merge
the outspread Universe, despite its diversity,
inte the boundless ocean of Self and attain
the supreme state of Consciousness and Bliss,

Consciousness, Bliss, Will, Action and
l\'now]edge,———-complete with these five
Shakhties and All-Powerful is the Parma Shiva-
WO jsalso. known as Anuttara-Shive. From
Shiva Tattava to Prithvi Tattava, He bears
within Himself the entire Universe, as also
the entire range of sound from the letter
A to the letter g | indistinguishable from

Himself, just as the "ocean bears within itself
innumerable kinds of waves, drops, spray,
etc, and also just as the beautiful and
veriegated hues of a peacock's feathers are
contained in and lie concealed within its egg.
Bearing all this, he is ever in the state of




Supreme Bliss. This very Parma-Shiva brings
into existence the multitidinous creation from
His Shiva Tattava to the Prithvi Tattava
and the whole gamut of sounds frem w to g,

without the aid of any external agency, and
thus by Himself alone, He creates this diverse
Universe. One intending to make any article
requires necessury material, just as a painter
requires paper to paint on, a brush for paint-
ing and colours to make the picture. In the
absence of these requisites the making of a
picture becomes impossible. The Jiva is
governed by tre forces of Destiny, and requires
the help of other agencies to create something
whereas Ishwara and His Will are independent

~and unalterable. His Will can never be

thwarted this is due to His independent
existence.

A Jiva (living being) does not wuse any
other material except his thought to build up

his imaginary city, and takes pleasure in this

mental imageiy, sometimes shutting off the
picture from his mind, sometimes retaining
it in his memory, and sometimes consigning
it to oblivion by dashing it down to the bottom
of his mental ocean, and thereafier never

brings it back to his memory. Being of a
limited capacity, the mental imagery of a Jiva

ceases soon after, and no other living being

except the Jiva concerned can see or feelit.
‘I'he volition of Ishwara (God)is true, so much |

so that His desire brings into existence 1his
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illimitable Universe with its earths, oceans,
skies, suns, moons, the constellations and
Heavens, etc. Although this Universe is .1111.11'1-115-
able in expanse, and is composed of an infinite
variety of objects, each different in equality
and shape from the other yet the whole
Universe is nothing but Consciousness, and it
18 like a wave from that ocean of Blise—
Parma Shiva. WHY HAS THIS WAVE OF
BLISS MANIFESTED ITSELF IN THE
SHAPE OF THI8 UNIVERSE? It is dueto
the overflow and exubcrance of Bligs,——that
18 Ishwara fills Himself to overflowing with

- His bubbling and gushing Bliss, and giving it a

tangible form, manifests it as the Universe,
just as the waters of a spring, bubbling and
swirling, fill the cavity of the spring itself,
and then flowing through the outlet, rush
down in the form of a river or a stream;
or just as the ocean, which consists of nothing
but water and is actually a boundless and a
huge reservoir of water, manifests itself in the
form of waves, mighty and small, drops and
particles of spray, as also in the form of frost,
fog, rain, snow and hailstone, which all are
but various forms of water, and actually
appear quite different and distinet from it.
Similarly, the sportive Parma-Shiva manifests
Himself in the form of this concrete and
diverse [Jniverse like the unmanifested hues of
a peacocks feathers lying dormant in the egg.
Creation, Maintenance, Destruction, Pidana
and Anugraha, —— these are the five kinds
of actions which are also called the five Shakties




or Panch krityas (Powers). q@$<q The meaning |

of the first three is quite obvious. :idara
means retaining of an impression in the
consciousness as a Sanskara (literally Sanskara
is an impression in the sub-conscious). To
merge even the Sanskara into the gelf, so thar
it does not emerge into the memory is called
Anugraha. The Parma-Shiva may be liked
to a majestic King. The King by His own
desire leaves His throne to go a hunting
through forests, full of dust and thorns, in
order to chase game or catch fish, moving
along through dusty paths and muddy quagmire
and besmeared with dust and mud, presents
a loathsome sight to a stranger as amn ordinary
hunter of no significance. But He is still the
King with all His glory and majesty, and
again cleansing Himself of all the dirt and
dressing Himself in His kingly robes is seen
as the King on His royal throne. Similarly
Parma-Shjva, ever busy in the five kinds of

activities (TEFAFIWHIW) like a spider, weaves
by His own sportive activity, this web of the
Universe, and in due course, destroys it also.
By merging these activities within Himself, and,
forgetting, asit were, that Heis the Universe
and its Creator, appears as a Jiva and thus
entices Himself in the web woven by Himself
When this happens, the Supreme Essence,

(ﬂgﬁq‘:qmm) considering Himself iccomplete

(A1"3"E) subject to the laws of nature and

2]1:0 one who must act fer His emancipation

is reduced to the position of a drop that has
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been separated from the ocean and divested
of its qualities. Thus considering himself to
be a limited Creator, controlling his body
alone, he becomes the Jiva of limited capacity
and is thus caught in the whirlpool of worldly
life and sinking and rising, undergoes the cycle
of births and deaths. Being thus reduced to
the position of a drop, he again has a desire
to regain his liffulgrice as Parma-Shiva, and
then by concentrstion on his real nature as
the Supreme Creator of the Uriverse, he
attains the Supreme State by removing the
self-imposed limitations, and thus attajns again
to Shiva Consciousness, the ocean of Bliss.

This is the teaching of the Shiva Texts,
and it is called Shivamnai Sidbanta . Although
this secret teaching was known from the
beginning of the Creation, with the commence-
ment of Kaliyuga, it has gone into oblivion
because the great sages have kept themselves
hidden fiom bhumosn eyes on the Kailash
mountain at secret places like Kalapigram ete.
The Mokhsha, (Deliverance)  provided by
Budhism and the like faiths, not being
l'attavie Moklhsha is nothing but a return to
Materialism and bondage. That the world
may not be deprived of this way to liberation
Lord Shankara for the good of all creatures,
incarnated Himself as Shree Kanthanatha, and
imparted this secret teaching of Shivamnay
to that supreme ascetic and sage, Durvasa,
and instructed him to disseminate among the
people of the world. The sage Durvasa, by
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his yogic powers, created a mental son, a
Tryambhakaditya, whom he initiated into :
Shivamnay. And thence onward, an unbroken p
chain of fourteen Siddhas (realised souls) spread 1
this teaching in this world. The fifteenth T
Sidha, §angamaditya, though quite conversant 1
with Shiva philosophy, was at the same time, t
worldly, and lived the life of a house-holder. 1
He married s Brahmin girl. This very [
Sangamaditya came to Kasmir. His son was
Varshaditya, and his grandson Arunaditya,
whose son was Anandaditya and Somananda.
This last named sage is the author of that
, wonderful book ™ Shivadrishti.’* His disciple
was the great teacher, Utpalacharya, the
k author of that monumental work on Shaiva
philosophy " Ishwara pratibhijnya” , & study
which blossoms more completely the lotus of
the readers heart than any other beok on his
subject. The author has concluded the book
with the remark.-

(zfa uEfEgl wm g9z @ W aql AFENE-

e1aen fyazfented =1 - f, )
" [ have composed this Shastra which reveals
an easy path to Laberation as has heen
mentioned by the great teacher' Somananda
in his Shiva Darshan Shastra. The disciple
of Shree Utpala Charya was Shrce [ achman
! - (Guptacharya ‘and his brilliant disciple was the
| great Abhinavgupta he Lord of Yogis snd the
i reputed commentator of Ishwara Paratibhijnya’
& Brahati Vimarshan and the author of Tantraloka
' z and Paratrimshika

.‘_.___Ln___ﬂﬁh.*mﬂ-’n.j -




] son,
into
roken
spread
teenth
ersant
! tin’IP,
older.
very
n was
ditya,
anda.
that
isciple
e
Shaiva
study
tus of
on his

s book

& HE-

eveals

been
nanda
lisciple
chman
as the
nd the
iijnya’
raloka

7

full of most secret and
His disciples were hree
' Yogananda and Shree Khemraja. The latter
'is the commentator on Tantraloks. A great
' repository of this traditional teaching was Shree
' Ishwarapada who imparted this secret teaching
to his nephew, Shree Ramaswami Pada. The
latter eagerly imbibed this learning which
acted as nectar and S. Ramaswami pada transfor-
'med Shree Ramaswami pada in to prevaritable
- Shiva. Through his grace many a man of his
'time attained to the knowledge of ‘Shivamnaya
and acquired diverse sidhis and super-=normal
powers This fact is born out not only by his
disciples but by many others as well. One of the

‘all of which are
Scientific knowledge.

 disciples of Shree Ram was Shree Vidhyadhar-

pada about whese life some facts will be
given in this booklet, “ Vidhyadhar ™ All
though this Shivamnaya Shastrs bestows wonder-
full Yogic Shakhties (powers) more quickly
than other Shastras and leads to oneness with
Shiva, yet like the milk of a lioness, it
arouses the Shakhties, and bestows these powers
on men of character and self-disciplie. In
the case of ordinary men, although this®
teaching does not lead to such marvellous
powers, still it uplifts them and pcurs the
nectar of devotion into their bearts to a
certain extent.

In order that the present world which
has far deviated from the tiue path and is

engrossed in sensuous pleasurcs may be uplifted
and may attain to a state of bliss by coucen-
trating even for an instant on Shivamnay, this
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Vidhyadharastava has been composed. Tt has
been explained in this booklet that Parma-

shiva by his own unalterable desire attains
to the oondition of shiva, and in this condition
experiences the world and then sagain by q
his own desire, regains bis own status of

Ishwara, merges into Shiva as docg a diop ¥
into the infinite ocean and becomes like unto H
Shiva himself, self-existent and liberated. :

As far as possible, the text of this Shree ﬁ
Vidhyadharastava has been kept extrendy)
simple for the benefit of those readers who (G
are not quite conversent with thke Shastres
and who have not vet been able to grasp

the essence of this teaching. - f3

lst. march 1953 disciple of Maha Acharva.
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L, Despite being above the Cosmos, compris-
Ing the elements from the Shiva-Tattva to
Prithivi-Tattva, who is yet full of the infinite
marvel of His profoundness therein. whereby,
being though apart from it, He is competent
to create and obliterate the Universe alike,
and due to that requires no help in the ereation
thereof ; Who is entirely free, that is whose
wish nothing can oppose, and Whose characteri-
stic and greatness is His manifestation in
manifold different forms and aspects (as, far
from being quiescent He is fully conscious,
Who otherwise if € dormant would neither

know anything nor would anything else know
him); who reflects in the bosom of Yogis
perturbed by the deverse world ; to whom
(yogis) through their vanished sense so dis-
crimination due to His reflection, all the
cosmos appears their self and ecstasy, whereby
even the destiny appears to them their self
and rapture — thusg getting fearless of it,
(in other words, the Maha-Yogichwaras —
feeling vividly the entire cosmos as their self,
through their apperception conceive the
Destiny merged in their self, and are due to
that, never influenced by the attributes thereof
whereby they are described to overwhelm
it); who occludes the Destiny whieh regulates
the risings and settings of the constellations
and is thus described to engulf it. May that
risen supreme Sun Parma-Shiva, who is full
of super-consciousness “Purna-ahafita’ (self,
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AETTEad: |
the entire cosmos) Who, for His devoteeS |

engulfs the Destiny even, remove our darkness |

constituting the ignorance of three kinds, by
His rays of super-knowledge, and ward off
the sense of inferiority and diffidence [rom
us, for we, with our minds closed like a lotus
in drak, have taken His refuge, like the same
(lotus) that awaits the Sun and consequently
opens and blooms with the touch of itsrays.
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2.  Samvit Bhagwati Who i3 full of great
ecstasy and primarily, before the phenomena-
like Pashyanti, is the base of the great Mantra
s 4 (qg;l) full of Purpa Ahanata (state of

perceiving the entire Universe as “Self” ) which
18 the root of limitless powers; in Whom the
entire Universe in the shape of a word and
substance from “Pashyanti” to Vaikheri” exists,
mingled so evenly and in such a close harmony,
as is butter in milk, and as such Who
is known as “Para-Shakhti”; for, from the
same phenomena, like Pashyanti, originate,
which would otherwise if ag under, become
Passive and unestablished. The same Para
Samvit Bhagwati, in Whom all the matter
rests coanformally, when contemplating o
exhibit that (cosmos), effecting apparently a
change,——is called Pashyanti. Para- Samvit
Bhagwati — On unfolding the Universe as
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fraracEas; |

s word and substance which is indistinguish-
able from Her, assuming thus a comparative
change, by the glory of Her Super - liberty,
establishes the substantial world which is
the outcome of Her fancy is then known as
“Madhima’”. And Who, on creating with Her
fancy the organic world that presents  itself
of innumerable different objects and aspects
is known as ‘“Vaikheri”. May that Samvit
Bhagwati Who, far from being different from
Parmashiva is Herself the same (The entire
cosmos, which other than being something
different, is our inner ‘‘self’’ as a matter of
fict, and which, due to our difference finding
faulty judgment, appears to us diverse causing
us ag'tation im the form of sorrow and joy,
which but vanishes like cotton in fire, through
the cognition of Para Samvit Bhagwati. Or
The most comlpex diverse Universe which
cannot be nullified by the gods like Brahma
even, but is annihilated in no time due to
Her condescension) reflects in our minds,
removing our diverse apprehensions, Whereby
achlevmg to super-apperception, we may
become worthy of the Bliss. |
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. The branch (of Shaivists) that began with
Shri Kanthanatha, producing auspicious fruit
in the manner of successors, like the divine
tree “Kalpa” (the fruit of which makes mortal
man immortal and fulfils all his wishes) has
continued ever since, accomplish  great
spritual powers. By kindness of Almighty
Yogeshwara Vidhyadhara of the same (branch
of Shaivizts) found his preceptor in the super-
iree, exalted Yogeshwara Shri Rama Swami
(who due to the condescension of the Lord
accomplished super-natural objects through
his mere wish; which besides being known
to his disciple is also borne out by the
common people too) im his beyhood, where
he was enabled to know his true gelf. Serving
him (Shri Swami Ram with his person, mind
and voice, he was blessed with divine glory

and grace, and became Shri Vidhyadhar (gifted
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. with Shri Vidhya, knowledge of Para Shakh|
in ' the real sense of the term. Before suc
a_preceptor. “Shri Vidhyadhar”, who devoid |
self-conceit was enjoying himself with t}

great -light of the cognition of the solf I ar
bowing.
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4. To think of the perishable items like
body, breath and talent in terms of self is an
ingignificant vulgar ideals, ‘and it is therefore
essential to put a radical end to such ideals,
for the way to the Truth will become clear
thereby, (I only do not speak like that,
Lord Parma Shiva has laid down the precept
%‘di‘ﬂﬂﬁﬂ'l-ﬁ -3 2. That is what is unconscious
cannot know its self, not te speak of inducing
others to know theirs.- Due fo knowing his
self, and inducing others to do the same,
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fAageeaq; |

one who is conscious is poweriul and free.

E‘ or this reason, Shankar has used the word
4d+q (consciousness) that is consciousness of
the one who is conscieus. Thus by the
abstract noun HJgey (consciousness) the free

state of what is censcious has been shown.
Following the same, Shri Abhinavgupta has
poimted out in “Tantraloka’ that Shiva Sutra

(which is intriduced with the word qa=q

(consciousness) proves the free state of what
'S conscious. Again, in “Shakhti Sutras”,
“Atma” (soul) has been shown as fully free
and is thus far from matter. As such, forming
the worthy idea, and giving up his attach-
ment in worldly temptations™ like riches, wife
anddsens, he (Swami Vidhyadhar) retired to
woodas,
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b. Forest Karkuts (named after Karkutnag,
the well known Snake king) is situated at a

~distance of some five miles towards the east
of Martand area in Kashmir. The tracks of

the forest are thorny and difficult due to
dense overgrowth and luxuriant trees, i1t 18
often dark. It is inhabited by wild beasts
like leopards and panthers and also by thieves.
Shri Swami Vidbyadharji retired to this

~ remote place and attained there spiritual

powers as the condescension of the Lord,
whereby his powers expanded and became
clean minded (that is diverse apprehension in
the way that “it ismine” * it belongs to
others” lost its hold on himj. His super-
appreciation (conception that all the Universe
is my rapture) developed steadily by which
even the wild beasts bowed before him,
revering him as their preceptor (for many
times the wild beasts used to sit near him
and never terrorised anybcdy there; that is

;
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~ why thev are described as his disciples). They

who are eccupied in the devotion of the Lord
are free from the sense of discrimination,
and all the Universe appears to them their
own self, and due to that, nothing becomes
their enemy. On the other hand, the humans
and other living beings are always in fear of
all sorts. In the eleventh chapter of Shrimad

. Bhagwat, it is pointed out that one viewing

his surroundings differently from his’ self is
always subject to fear (that is fear is always
apprehended from others but to devotees of
the Lord who have nothing other than their
self find everything in the shape of their self
and are thus free from any fear). On the
contrary, one who is far from it is subject
to constant fear and peril. We should there-
fore be devoted to God in accordance with
the advice of our preceptors.
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6. A1l the humanity was surprised and
inspired by the ' penance of ‘the aforesald

Yogeshwar (Shri

any delay went forward to tou

to bow humbly at his feet with the idea of

getting deliverance. The herimitage remained
| packed with people continuously. On being -
Lt thus -disturbed (since confusion . caused by a4
mob is a hindrance for a Yogi“+ he took his
. shelter »in the “cave of Shri ~Amarnath)i, a3}
g for a Yogi like him, cognition of 'Shiva was
o stlie’ only ambition and aira of his life.

ch his feet
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? ;i fyssfreesesi [fa) & sva fega
JAEE  FATFC 6l A9HL AW F GWEEWEAR dla
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g A fafysaq At 94t 7@E ®WY WAW  (qF@
awdle. [2R] st zoi=a & 35 AMEGH 59 e
qAEY TEAETEE W 9O [Fa:] gt o
T All: the substantial objects are in every

way the frozen forms of contemplation, as it
were a liquid, which, through the diverse view
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adopts the form of the Universe .of manifold
animate and inanimate objeets (like the sea
water which is getting separated from the
ocean through evoporation is transformed into
snow, ice and hailstone) and merges into, its
origin (Samvid) through the. shine of the
spiritual (Samvid-like) cogitation, as it .were
the Sun, like the snow, ice and hailstone,

- which on melting, join again their origin, the

ocean. To enable him (Shri Vidhyadharji)
explore this Purna-Ahanata mystery, Yoge-
shwara Parma Shiva, who is also named,.as
Amriteshwar, brought him thus to his {place,
the cave of Shri Amarnathji, (where Ama-Kala
nectar drops waxes up to sixteen phases day
by day with the moon of seventeen "phases,
and in this way, on being formed. into a solid
Lingam, (block), becomes the worth-seeing
object of the world. Therzafter it wanes
with  the moon, phase by phase, until it
disappears into the invisible everlasting
seventeenth phase ‘“Ama”. This is thus the
praciical example in the modern times that
the Parma Shiva when contemplating a change
creates a Universe out of His Bliss and

. merges it untp His Self (Bliss) invariably.

There is a Shastric reference to this effect

TAFAT fATY qa:enegiTal gRIsAfa fawatar,,
A _ ' ' =

and %0 IFAFAEHERT qAEAT  gaqam: I,

that is these phases after the mergence
remain  the seventeenth phase “Ama”.
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A 1TET: |

Reverence be to Shiva, who, likewise, creates
and merges the Universe with His Bliss.

AR A T OEAET
TTRH (At (e gy |
JAGEAA SAiEEdAiEia @ stonsy
(q:) A @AFIEEAT (AAY) 939 F ST 9E
T, (HL@AY) FA1H, (773Y) 72w, (FI9) dizEine
FE Tt A ey (waing) oidiqr, (Sidea:)
YL ATEAET ATNATAT (9Qq [Fat] ameagihae

AEFEAAAMFEATET & AW AIGEAF] Q@AT STAT 49

FFAMT & 3731 31 Fowst 21 3asy A fAGHE ud
A-FR qENTEAY TgT U GG
(Rawaia:) 1A% fau FEgq@r ‘aaqd #1 2

FAT WK F1A1E 92 qeEfaaw & gas (Preag
| ZTAFI 19 g4 wafy Fval | 9z AN @ e
MAMTA I Z3E TAaTEl AR 9T @@nr |
FIW AAFA & T 271 9027 a@z@r s &3
qr@T1 Z1A1 I9A qufis Aw & a5 94 fg
gald &1 & ZiAAIcTA | o g3 3 § =& s 2t
AT IGE] AW A E AT AR FgsagT e
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AeraeEas: |
FAFT T 3T TR, JAIAHT FEAR F A
A gergqr fasdt §1 7gA8  FRE@AE WA
Ruaiaiiatdy)  afea wda afed- faaaa
fgr ot fEga T1oe saaeg (fRage @t @

fmaEst  TEIAEl @FAegE, I°8 91) § e
VIS

8.  Shri Vidhyadharji was observing a fast in
the manner of penance on peaks, hill tops,
in forests and spots of waterfalls and thereby
becoming a devotce of the Tord made wup
his mind to give charity to people (since it
is the foremost task for a fast observer to
give charity). Thinking that giving charity
in substance would cause them engrossed in
them, he preferred to bestow on them the
spritual knowledge only, by which the giver
and the taker both attain to high divine
glory (as Shankar bas said in Shiva-Totra
‘Whatever is given is charity, a Yogi should
impart spritual knowledge to his disciples).
As, it is but natural toc be kind and generous
to beseeching people, he continued making
the ignorant people worthy of the knowledge
of Shiva. :

Ferfial A g ATERTIAL
FaiEE3aTgRd ARgATEHE
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FAqmTead: |
g ¥ 3 3)zaueafud ¥ maani Rzl g e
# (&0 5§ Angale &1 awam ST e
A& /AT IR FI@IEE | AHAEAF. #®
QYL AQFTAI §TT FIAIQT 2) 4QF  q@aad a7
g4, U0% fAT 3ge_ AR IR #wfiEd @
JFEL| dto Q)

J. Sportive Lord when other than perfect
and covering Himsclf in the veil of. illusion,
disposes the entire Universe which is full of
sorrow and joy to delusion. and constraint,
whereby man gets arrogant and self conceited;
and being embarrassed with the worldly joy
and sorrow becomes like a beast. It is pointed
out in the Shiva.sutra ‘Pritibhijnia. Hridaya'
that on being embarrassed, the intellectual
faculty in ‘man recoils from its desideratum
(becoming Shiva) and getting attached to.the
world  (wherein he is engrossed through
external or internal joy or .sorrow), he gets
named ‘Pashu-pramata’> Through hiz inde-
pendence when the Super-conscious Almighty
effects a change (avoids His perfect state)
He becomes imperfect (living being) and then
His consorts also lose their integrity and
become imperfect.

In this state -of affairs it was the
Yogeshwara (Shri Vidhyadharji) who not
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A gTEaT: |

‘bearing the degradation of ‘Pashu-pramata’
(the living being) who is lying lost in the
worldly marsh, found a way out for him in
the precept of Parmashiva - “gAME(The

determination of bringing under control the
sensual passions is termed as Jgyy and to

curb persistently the apprehension that presents
the Universe as diverse and ultimately, caus-
ing it to disappear altogether (literally

swallowing it) is called ¥ya:
= *
SATATT TFIAC A AT

e § *

33 @ gUigiAgEE eI an g
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fraraeEaas |
CER X BRI

10. Who (Shri Vidhyadharji) due to his teach-
ings on Shiva texts with the idéea of impart-
ing proper knowledge to people, took after
Shankara, and with his superb and polite
tongue wused to inspire and delight his
disciples like the moon with its nectareous
beams. Being full of super-realisation, he
was like the Sun removing darkness (ignor-
ance) and emitting light (knowledge) instead.

73 @ gafy afEEEEgdRuRal

- = ' N

AR AR TR AT |

o * N -

TF AL FrAFAFE 4 sfte N2
St PrEmgeEE SgeETe (93 SEERTEEAL)
SerAEdd wa e AT Fg ar s afa &
An w7 arEed ar §daE 91 gI O 9F T A
g aF ek gqr Fer & vgar, & s w2
11. Swami Shri Vidhyadharji was born when
the Moon was ascendant in Sagittarius,
Descending node in Pisces, when Mars and
Qaturn were in the Zodical sign Gemini, the
Sun in Cancer, Mercury, Venus and Jupite-

in Leo, and Ascending node in the clodecar
temary Virgo.

| O R
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q (AAR) 9 (EA CEBWECCELCREERIL

31 (Fraqw &1 O%T fRGH §EE § S Al

s @ Aerad Fed, ® (ge1fiqal AWM AfE
i S AIETE: - A9A: AANCHIE JURAIEAT Iga:
iiq Fied sdgh AuwIEl AW feen el gl
gawmdl & wed AEm fEeE Tet fRoit g8
% AR A9 AR (2T I 78 AT
efy Sfgef)  HEEEER S I
ITRIF [qqrqaﬁi%a] e Al w@Ey gisl A9
Feaatar & 1R

12. Reposing fully in the last Sutra eof
Shankara (he who proclaims that here®
wards a certrin oction in a specified way)
and confiding that the (Jiva living being on
being separated from Him (Lord) would
positively rejoin Him (when devoid of discri-
Thination and acting upon the aforesaid Shiv
precept) like drop of water from an ocean;
" he (Shri Vidbyadharji) migrated(passed away)
to the eternal abode of Shiva Fon reachint
to which none comes back to the mortal
world) on the third of the bright fortnight
os Marghashirsha of the Saptarishi year 5025
in the morning; as 18 said “The soul after
attaining to Shiva, does nob return to the
world like the flame which does not get




again into the wood from which it bursts
out once”, May such Shri Vidhyadhar
Swami the great teacher wash off our
sins like Anwa.

TAZIAFEIG A, TIAAH

GEEUTHAN T YA |13 12 311
(37)  fam rq qrafngs (TEeeqand) T aals
YA (E99 (F1inATat) Wgauid afeagh (e
FAIE w1 (367€) WAL (@rETrae) T
WIS A9 (98 @90 @Y T4 A
&Y 1 AAE AT FAA1T TAT ITAQA [F194]
S @ITar 8w, UA seanfafaeaina ()
TIAF TAIT GREAGFIESA A2, a5 (A€Q) & 1230

13. May that Super-knowledge Parma Shiva
|d.ue to meditation wherein, even the incon-
sistent minded achieve to Purna-Ahanata

(self] the entire cosmos)|be our Saviour and
goal.

SHYAM SUNDAR JATTU

Disciple of Shri Acharya
Harbhath Shastri







