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PREFACE.

The series, of which the first number is now presented to the

public, was suggested by a Missionary friend who is also a member

of the Oriental section of the Asiatic Society. The importance

of Pauranika researches is acknowledged by every scholar com

petent to pronounce an opinion on the subject. While the Vedas

and the Dars'anas are justly considered as the best exponents

of the esoteric theology and philosophy which were in high esteem

in the Brahmanical Colleges of yore, the Puranas are no less

valuable as records of the exoteric doctrines instilled into the

popular mind of India. No one that takes a pleasure in review

ing the history of human society can reflect without emotion on

the tales and legends which for so many successive ages have com

manded the belief, and regulated the hopes and fears of millions of

rational beings, inhabiting the vast regions between the Brahma

putra and the Indus—the Himalaya and the sea.

The Puranas must also be valued ethnologically as furnishing the

best representation we have of Hindu Society, of the establishment

of Brahmanical supremacy, and of the development of the institution

of caste. They are no guides in an historical point of view. There

is not a line in them invested with authority sufficient to challenge

our faith. Perhaps no narrators have ever abused the credulity of

a nation so unscrupulously as have the authors of the Puranas. But

f Yudhishthira and Parikshit, Dilipa and Das'aratha, Markandeya

and Jaimini, and similar names of kings and priests, be not as

imaginary as the sky-flower of the poets, the Puranas are the
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only chronicles to which we can look for any ideas concerning

them. Those ideas are no douht delusive in an historical and

biographical point of view; but as far as they relate to the

manners and customs of the age in which they were composed,

they cannot be wholly deceptive. Sita and Draupadi may never

have existed as the wives of Rama and the Pandavas, but the

story of their marriage is a proof that Hindu princes sometimes

gave away their daughters as prizes for heroic achievements.

Das'aratha may never have banished his son, Haris'chandra may

never have reduced himself to utter beggary, Sukrisha nIjIy

never have called upon his sons to give up their flesh for the

satisfaction of a voracious monster-bird ; but these stories indicate

what sort of moral philosophy was in force among the Hindus, and

what morbid ideas of truthfulness governed their actions.

Nor are the Puranas devoid of interest in a purely literary point

of view. The Sanskrit language appears to the best advantage

in them." This advantage is, however, shared by the Itihasas, Tan-

tras, and the Sanhitas usually called the Smriti. The literary

characteristic of this whole class of writings is their intelligibility,

though the S'ribhagavata must be noted as an exception. But

generally the Puranas were composed to be communicative—to

convey to the reader's mind the ideas intended by their authors,

rather than to excite his gaping wonder at the learning displayed

in them. This is much more than can be predicated of the

Grammars, the Dars'anas, and the Kavyas.

The editor does not, however, intend to occupy the reader's

time by a long introduction. The preface to Professor Wilson's

Vishnu Purana will supply the curious with general information

regarding the Puranas. As this series commences with the Mar-

kandeya, the following extract is given from that preface :

" Markanda or Markaudeya Purana. " That Purana in which, commencing with the

story of the birds that were acquainted with right and wrong, every thing is narrated
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fully by Markandeya, as it was explained by holy sages in reply to the question of Ihe

Muni, is called the Markandeya, containing nine thousand verses." This is so

called from its being in the first instance narrated by Markandeya Muni, and in the

second place by certain fabulous birds ; thus far agreeing with the account given of it

in the Matsya. That, as well as other authorities, specify its containing nine thousand

stanzas ; but my copy closes with a verse affirming that the number of verses recited by

the Muni was six thousand nine hundred; and a copy in the East India Company's

library has a similar specification. The termination is. however, somewhat abrupt,

and there is no reason why the subject with which it ends should not have been carried

on farther. One copy in the Company's library, indeed, belonging to the Guicowar's

collection, states at the close that it is the end of the first K. haml a, or section. If the

Purana was ever completed, the remaining portion of it appears to be lost.

With reference to the above remarks, it is singular that no

two MSS of the Markandeya in the editor's possession terminate

exactly in the same way. Two copies indeed, one borrowed

from the library of the Asiatic Society, the other from that of

the Sanscrit College, agree down to a common point which

each describes as the end of the Purana ; bat the Asiatic Society's

copy adds a supplementary chapter which gives a catalogue of

the eighteen Puranas, and sets forth the merit of reading them—

or causing them to be read by others. That supplementary

chapter states that the number of Slokas in the Markandeya is

six thousand eight hundred and eighty-nine. Two other copies

belonging to the libraries of opulent Hindu gentlemen state in

conclusion that the number of Slokas is nine thousand. Bv

reckoning the number of leaves and the lines in each leaf of

the different manuscripts, it would appear that the calculation

of the two MSS first named is substantially correct. But it

must be borne in mind that a sloka does not always consist of

four feet; it sometimes extends to six feet, and then it is a

triplet; while occasionally it is satisfied with two feet. The

calculation of the two last named MSS may be justified by the

supposition of a large number of two footed slokas. The

pundits are also in the habit of reckoning as separate slokas

such headings as " Markandeya said"—"the birds said" &c. All
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the MSS consulted by the editor conclude with the words, The

end of the Mdrhandeya Purana. Only the supplementary chap

ter of the A. S. copy has the words— Thus far on the greatness

of the Purdnas in the Mdrhandeya Purdna.

Professor Wilson's preface gives the following abstract of the

contents of the Markandeya :

Jaimini, the pupil of \ visa, applies to Markandeya to be made acquainted with the

nature of Vasudeva, and for an explanation of some of the incidents described in the

Mahabharata ; with the ambrosia of which divine poem, Vyasa, he declares, has watered

the whole world : a reference which establishes the priority of the Bharata to the Mar

kandeya Purana, however incompatible this may be with the tradition, that having

finished the Puranas, Yya-a wrote the poem.

Markandeya excuses himself, saying he has a religious rite to perform; and he

refers Jaimini to some very sapient birds, who reside in the Vindhya mountains; birds

of a celestial origin, found, when just born, by the Muni Samika, on the field of

Kurukshetra, and brought up by him along with his scholars ; in consequence of which

and by virtue of their heavenly descent, they became profoundly versed in the Vedas

and a knowledge of spiritual truth. This machinery is borrowed from the Mahabharata

with some embellishment. Jaimini accordingly has recourse to the birds, Pingaksha

and his brethren, and puts to them the questions he had asked of the Muni. ■' Why

was Vasudeva born as a mortal ? How was it that Draupadi was the wife of the five

Pandus? Why did Baladeva do penance for Brahmanacide ? and why were the

children of Draupadi destroyed, when they had Krishna and Arjuna to defend them?"

The answers to these inquiries occupy a number of chapters, and form a sort of supple-'

ment to the Mahabharata; supplying, partly by invention, perhaps, and partly by

reference to equally ancient authorities, the blanks left in some of its narrations.

Legends of Vritrasura's death, Baladeva's penance, Harischandra's elevation to

heaven, and the quarrel between Vasishta and Viswamitra, are followed by a discussion

respecting birth, death, and sin ; which leads to a more extended description of the

different hells than is found in other Puranas. The account of creation which is

contained in this work is repeated by the birds after Markandeya's account of it to

Kroshtuki, and is confined to the origin of the Vedas and patriarchal families, amonost

whom are new characters, as Dubsaba and his wife Marshti, and their descendants;

allegorical personages, representing intolerable iniquity and its consequences There

is then a description of the world, with, as usual to the Purana, several singularities,

sorae of which are noticed in the following pages. This being the state of the world

in the Swayambhuva Manwantara, an account of the other Manwantaras succeeds, in

which the birth of the Manus, and a number of other particulars, are peculiar to this

work. The present or Vaivaswata Manwantara is very briefly passed over; but the

next, the first of the future Manwantaras, contains the long episodical narrative of the

actions of the goddess Durga, which is the especial boast of this Purana, and is the



text book of the worshippers of Kali, Chandi, or Dwrja, in Bengal. It is the Chandi

I'iitha, or Durga Mahatmya, in which the victories of the goddess over different evil

beings, or Asuras, are detailed with considerable power and spirit. It is read daily io

the temples of Durga, and furnishes the pomp and circumstance of the great festival of

Bengal, the Durga puja, or public worship of that goddess.

After the account of the Manwantaras is completed, there follows a series of

legends, some new, some old, relating to the sun, and his posterity; continued to

Vaivaswata Manu and his sons, and their immediate descendants; terminating with

Dama, the son of Naristiyanta. Of most of the persons noticed, the work narrates

particulars not found elsewhere.

This Parana has a character different from that of all the-others. It has nothing

of a sectarial spirit, little of a religious tone, rarely inserting prayers and invocations

to any deity, and such as are inserted are brief and moderate. It deals little in

precepts, ceremonial or moral. Its leading feature is narrative, and it presents an

uninterrupted succession of legends, most of which, when ancient, are embellished

with new circumstances ; and when new, partake so far of the spirit of the old, that

they are disinterested creations of the imagination, having no particular motive;

being designed to recommend no special doctrine or observance. Whether they are

derived from any other source, or whether they are original inventions, it is not

possible to ascertain. They are most probably, for the greater part at least, original;

and the whole has been narrated in the compiler's own manner, a manner superior to that

of the Puranas in general, with exception of the Bhagavata.

It is not easy to conjecture a date for this Purana; it is subsequent to the Maha-

bharata, but how long subsequent is doubtful. It is unquestionably more ancient than

such works as the Brahma, Padma, and Naradiya Puranas; and its freedom from

sectarial bias is a reason for supposing it anterior to the Bhagavata. At the same time,

its partial conformity to the definition of a Purana, and the tenor of the additions which

it has made to received legends and traditions, indicate a not very remote age ; and,

in the absence of any guide to a more positive conclusion, it may conjecturally be

placed in the ninth or tenth century.

The editor's original intention was to give simply the text of

the Puranas ; but the Asiatic Society, under whose patronage the

series is published, recommended the printing of an English

translation along with the text, and offered the use of the Manus

cript translations that were deposited in its library. These manus

cripts are monuments of the learning and industry of the greatest

scholar of the age—the Boden professor of Sanskrit in the Uni

versity of Oxford. The translations, though not perfect or con

secutive, have been of great use in settling texts and determining



their signification ; but of the version, as it is now presented, the

editor undertakes the sole responsibility.

To Mr. F. E. Hall, M. A., of the Benares College, the editor is

under the deepest obligations for the valuable assistance he has given

him, and the persevering trouble he has taken, both in the settling of

the text and the determining of the interpretation. The editor

has thus benefited by the collation of good manuscripts at Benares

as well as Calcutta. He has personally consulted five manuscripts

on the spot—three of which are from the libraries of eminent

Hindu families, long distinguished by their regard for Sanskrit

literature and their anxiety to secure correct copies of the

Puranas. And Mr. Hall has collated the proofs, before they

were made up into pages, with three or four manuscripts at Bena

res, to some of which a high authority may be attached. The

editor may safely add that Mr. Hall and the Benares pandits

have, in most instances, concurred with him in the selection of

the text given after due consideration of the various readings. The

variations are nevertheless printed in the following pages, in order

to enable the reader to judge for himself.

Calcutta, 5th. December, 1851.
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MABKANDEYA PUBANA.

mm^ ^f^H **<fta 'fafawf^ro I

VARIOUS READINGS.

CHAPTER I.

Salutation to the Lord Vasudeva ! * May the two lotus-feet of

Hari purify you, which are sought and worshipped by wise-

minded devotees because of their adaptation to destroy the

distressing fears of the world, and which successively surpassed

the Earth, the Sky, and the Heavens ! May he preserve you,

* Four Manuscripts at Benares concur in giving the following salutat|on

to S'iva at the commencement of this Purana.

I am inclined to consider the foregoing sloka as a tribute paid by some copyist

to the tutelar deity of the holy city.

One Ms opens with the following compliment to Vy&sa.
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"V A HUTS READINGS.

After the 3rd si oka the Benares Ms» already mentioned add,

and again :

rafa^tfa ^ snip* sEi^fpr *u<cuft+w« i ^rra^fWPT

m^l^W^M ^rnmifl(«i^fl ft

who is able to take away all sin, whose form reposes oh the

hood of the serpent by the side of the milky ocean, and by

contact with whom the ocean dances as it were—terrible because

of the uptost spray occasioned by the waters troubled by his

breath. After saluting Kafayani, Nara, the beat of males,



VARIOUS HEADINGS.

Devi, Saraswaii, and Vyasa, the works called by the name of

Jaya (in which the Puranas are included) should be narrated.

The resplendent Jaimini, the disciple of Vyasa, enquired of

the great sage Markandeya, who was constantly devoted to the

exercise of religious austerities and the study of the Vedas ;

" O Lord ! the magnanimous Vyasa promulgated the Bharata,

comprising various holy spotless S'astras, composed with proper

modes, adorned with polished words, and containing the state

ment and solution of prima facie views and the establishment

of the right view. As Vishnu among gods, as the Brahmana

among two footed animals, as the Cht^damani (a crest-gem) is
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^HrlN w% ^^t nt^^ ?mm i

rT^TT fTFT fHT imSlriHt^TT^TO^T I

VARIOUS READINGS.

g*m<st 3wm 4*?N 5'enft- ^ 7,«raTtsm ssiwf

the chief of all ornaments, as the thunderbolt of weapons, and

the mind of the organs; so is the Mahabharata the best of

S'astras in the world. In it are described Artha or wealth,

Dharma or virtue, Kama or desire, and Moksha or final beati

tude, and these are mutually combined in it while each severally

has its own relations : and it is the best Dharma S'astra, the

best Artha S'astra, the best Kama S'astra, and the best Moksha

S'astra. O very fortunate one ! the wise Vedavyasa has com

municated this, the means of preserving the rules of conduct

of men in the four states. The noble Vyasa has so composed

this great S'astra (the Bharata) that it admits of no contradic

tion. The stream-like words of Vyasa, springing from the
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VARIOUS READINGS.

'TH: 2*tst*N Vo*? *» 3*fHm' 41iTWf 43^t 5TTT

^cft After the 14th sloka some MSS add, WRdl^ddfaf *TT

ST^fa^ 3rjnT J TTTf^faTf^^Swnir wfJTJfT WTf^TTSPTT I

mountain of the Vedas, and destroying the tree of false reason

ing, has cleansed the earth of its dust, (or sins), I am come to

you O Lord desiring to know accurately this very significant

and extensive narrative, the Bharata of Vyasa, having the

Vedas as its great lake, the words as the expanse of water,

the great narrative as the excellent lotus, and the melodious

sound as the geese. Why did Janardana, the son of Vasudeva,

the cause of the production, existence, and destruction of the

world, though devoid of attributes, become a mortal? Why did

Krishna, the daughter of Drupada, become herself the wife of

the five sons of Pandu ? about this we have a great doubt. Why

did the mighty Baladeva, armed with a plough, make an atone-
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*P^3 W^€t*TT H^fc^TT:9 *TCT II ? ° II

ffk rTCT TO 3T r^T TTWlS^ft *r^mfa: |

^l5^MirW<Tt' "HIT ^iT^^W II ^ II

Hi*^^ ^n^ ii
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VARIOUS READINGS.

3U,<tfMr*f fw Vf 61i*faT 6^RT[: ^firer *T After tne

19 sloka some MSS add, ^3^ ?ET?r*hr CTOT JlH^t<jV^^t II

^^Jlllf". 8*pmfr 9WK'- Jcf II

ment for the slaughter of a Brahmana by engaging in a pilgrim

age to holy places, and how were the bachelor sons of Draupadi

those magnanimous Pandu lords, with hrge cars, killed like

(helpless) orphans ? You are competent to relate to me all this

in full, you are always the instructor of the dull-minded."

Having heard these words of Jaimini, the great Sage Mar.

kandeya began to speak thus, being free from the eighteen
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^fcnjWH 'i^MteT ^rH^m' ^T^RTO5 II ^8

VAKIOUS READINGS.

-Tf^TSTOrftrsTtrmr. 3fgrcr*r*r %J^' Vjt*' 5f*Prer«

6*>^flfll«sl HfsTSTT II

defects (of speech).* Markandeya said, O superior Sage, the

time of attending to our religious rites is come, this is not a

suitable moment for relating all that in full ; I will however,

tell you now, O Jaimini, who will explain them to you. The

birds will solve your doubts, to wit, Pingaksha Vibodha, Supatra

and Sumukh'a. These superior birds are the offspring of

Drona; they have a knowledge of truth ; they meditate on the

* The eighteen defects are thus specified in the Mss. at Benares mentioned

before ;
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VARIOUS READINGS.

?m ^ivic|T^rd Vsnre' l*srrsTt n

S'astras and possess an unerring conversancy with the Vedas.

They live in a cave of the mount Vindhya; wait on them and

put those questions to them. When the wise Markandeya said

these words, the superior Sage Jaimini thus returned, his eyes

staring through wonder : " It is very wonderful, O Brahmana,

that birds should have the faculty of speaking like human

beings, and be endowed with knowledge so difficult of attainment.

If their birth is from the womb of brute creatures, how could

they obtain knowledge ? why are they called the sons of Drona ?

who is he that is called Drona, whose four sons they are?

(Whence proceeded) the religious knowledge of those accom

plished magnanimous (birds)?"

Markandeya answered, Hear with attention what took place

between S'akra, the Apsarases, and Narada when they met toge-



^PRSITtRHI^sr snr^r ^ S1FH II ^o
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*T ^HfmftJN £8H|%* UI^ilfiT: I

*TOwt ^Jeh^lW ^RI^3 TTT^TTf^SI ^ CI

Xr%^F(ra ^*f§ fa*WH«rai: %7n: II ^ I

?I?rr# SJrRWTC: ^TW *T*f|T*TT: i9 ^8 II

^W^T ^aTfTT ^TT^Tf rT^T qTfWTTO7 1 II ^ ||

VARIOUS READINGS.

ther in the Nandana forest. Narada saw S'akra, the king of the

gods, in the midst of courtezans (the Apsarases) on whose face

his eyes were fixed. Immediately on the appearance of that

superior Sage, Indra rose and respectfully offered his own seat

to him. Those divine females, observing that the destroyer

of Bala and Vritra (two very formidable demons) himself rose,

saluted the divine Sage, and stood before him with humility.

When Indra was seated, Narada, thus respected by those

heavenly courtezans, began to discourse on delightful subjects,

B
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VARIOUS READINGS.

after the usual exchange of civilities. When his speech was

ended, Indra said to the great Sage, give your commands to any

of these dancing girls whom you like, whether it be Rambha,

or Karkas'a, Urvas'i, or Tilottama ; or whether it be Ghritachi,

or Menaka.

Narada, the eminent Brahmana, having heard the words of

Indra, after some consideration said to the Apsarases, who stood

full of veneration ; "Let her dance before me, who among you

thinks herself superior in beauty, spirit, and virtues. The

dance of a woman, who is destitute of beauty and virtues, has

no effect ; that is a dance which is of a charming woman, other

wise the dance is a mockery." Markandeya said, At the time

Narada spake this, the dancing girls one by one said respectfully,
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•^3ffiTTfaf?T T^TW HfHHFfPTWTfW II 8^ !l
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'lJ)«P* 39tT^T Wm 3fan dPsI^vj h II 8^ II

^priw HfcTTOm fr H«& ^TWTfw iI 8^ II

Hp&lSsi ^^T^ II

7wwrf*r: wm #rrf^sj ^rf%T ?mv II 88 II

VARIOUS RKADING3.

I am superior in excellence ; and each of the others said " Not

you, not you." Observing their dispute the Lord Indra said,

Enquire of this sage who is superior.

Learn of me, O Jaimini, the words which Narada uttered

when he was questioned by those female followers of Indra;

" I consider her superior among you, who can by her power

excite the passion of that best of Sages, Durvasas, who is exer

cising religious austerities on the prince of mountains." Markan-

deya said, At these words, all their shoulders began to quiver,

and they declared in pairs, (each to her neighbour) " We are
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VARIOUS READINGS.

7cf i^ g^rarcfa s^^rnrf'r ^cran^^j 'tr^r^cf 'wcrrgr:

SI

unable to do it." One of them, by name Vapu, who flattered

herself that she could excite the sage, said, " I will go where

that sage is. I will this day turn that driver of his chariot-like

body and manager of his horse-like senses, into an unlucky

charioteer whose reins have been cut off by the weapons of

love. Even if he were Brahma, Janardana, or Nilalohita, I

would this day wound his heart with the arrows of love."

Having thus spoken, Vapu repaired to the mount Himalaya,

where even the beasts of prey were tamed by the influence of

the austerities of the Sage (Durvasas). The superior Apsaras

then, being at a distance of one cros'a (or two English miles)

from that Sage, began to sing melodiously in a tone of voice

like that of a male kokila. The Sage was charmed on hearing

her songs, and hastened to the place where that fine-faced
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damsel was. At the sight of the handsome Apsaras the devout

Sage, concluding that she had come there to allure him, thus

addressed her in a fit of passion. "Since O ethereal nymph!

O thou intoxicated with pride! thou hast come to obstruct to

my grief the devotion which I am performing with so much

hardship, therefore O thou foolish girl ! being degraded through

my rage, thou shall be born in the family of Garuda, and

being deprived of thy real form, live in that of a bird for six

teen years. O vilest of Apsarases! four sons shall be born to

thee; when being pierced with weapons thou shall re-attaiIi
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heaven, before thou derivest any pleasure from them. Do not

make any reply to this." Having spoken these insupportable

words to that girl with dangling and jingling bracelets, the

Brahmana left the earth, his eyes reddened through anger, and

repaired to the ethereal Ganga, which is agitated with undulat

ing billows, and whose numerous virtues are well known.

The End of the 1st Chapter on the curse of Vapu.

>

CHAPTER II.

Markandeya said; To Arishtanemi was born Garuda, the kin.;

of birds ; his son was Sampati, whose son was the heroic Supar-

s'wa equal to Vayu or the wind in power. He begot Kunti
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whose son was Pralolupa, who again had two sons by name

Kanka and Kandhara.

Kanka met with a Rakshasa on the summit of the Kailasa

mountain, named Vidyudrupa, who had eyes resembling the

leaves of lotus flowers, was a follower of Kuvera, wore spotless

clothes and wreaths of flowers, and was seated with his consort

on a beautiful slab of spotless stone, engaged in drinking. The

moment Kanka eyed him he in a fit of passion said, •' Why art

thou come, O thou vilest of oviparous creatures ! and why art

thou approaching me, who am seated in company with my wife ?
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Such is not the conduct of the intelligent with regard to matters

of privacy."

Kanka answered, "This great mountain is common property,

it belongs to me and to all other creatures, as much as to you v

what particular right have you to its possession ?" Markandeya

said, While Kanka thus spoke that Rakshasa slew him with a

sword. Kandhara having heard that (his brother) Kanka was

killed, and was lying weltering, horrid with gore, quivering, and

senseless, swooned with rage. The lord of the birds imme

diately resolved upon the destruction of Vidyudrupa, and going

to the summit of the mountain where Kanka lay dead, first
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embraced his elder brother, and then, with eyes dilated

through wrath and impatience, and breathing forcibly like a

great snake, proceeded to the place where was the Rakshasa,

the destroyer of his brother ; shaking great mountains with the

strong wind occasioned by the motion of his wings, and with

blood-shot eyes, casting aside the masses of clouds by his

swiftness. He arrived there, to destroy his enemy in a moment,

having passed over the mountain by his wings, and saw the

Rakshasa engaged in drinking, his face and eyes of a coppery

hue, lying on a golden couch, having his hair adorned with wreaths

of flowers, and decorated with yellow sandal, and his countenance

rendered frightful by his teeth, that were resplendant like the

middle of the Ketaki leaves. He also beheld his broad-eyed

c
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consort by name Madanika, whose voice was like that of a male

Kokila, leaning on the left thigh of the Rakshasa.

Filled with wrath, Kandhara then thus addressed the Rakshasa

in the valley, " Come O malicious creature, fight with me. As

you have killed my elder brother who relied on you, I will send you,

O intoxicated wretch ! to the mansion of Yama (or Pluto). Slain by

me to-day, you shall go to all the regions of torment to which such

as kill those who rely on them, and the murderers of women and

infants, are condemned." Markandeya said ; Being thus spoken

to by the lord of birds in the presence of his wife, the Rakshasa,

■
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filled with rage, replied to him (in these words) : " If I have

slain your brother then I have displayed my heroism ; I will

this day kill you also with this scimitar. O vilest of birds,

wait, a moment, you shall not escape hence with your life."

So saying he took up a bright scimitar black as the [antimonial]

collyrium and an unparalleled combat ensued between the lord of

birds, and the officer of the Lord of Yakshas, like that (which had

in former times taken place) between Garuda and Indra. The

Rakshasa then in his rage drew his scimitar, appearing like charcoal

that has been extinguished, and launched it against that superior
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bird, when the latter springing up a little from the ground, seized it

with his beak in the same manner as Garuda catches serpents, and

broke it with its beak and legs, which confounded the Rakshasa.

The scimitar being thus broken, they began to wrestle; at

length the bird attacking the breast of the Rakshasa, imme

diately dissevered his bowels, hands, legs, and head.

When the Rakshasa was killed, his consort applied to

the bird for protection, and, with some trepidation, said, " I am

become your wife." The excellent bird then returned to his abode

with her, having avenged the destruction of his brother by slaying

the Rakshasa Vidyudrupa. The fair Rakshasi, who was the

daughter of Menaka, on her arrival at the house of the bird,

capable as she was of assuming forms at pleasure, transformed
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herself into a female bird. On this consort, Kandhara begat

a daughter, who had (in her former life) been a superior Apsaras

named Vapu, consumed by the fire of the curse denounced upon

her by the Sage (Durvasas). The bird then named her Tarkshi.

Mandapala had four sons of unlimited wisdom, of whom Jaritari

was the eldest, and Drona the youngest, excellent birds. The latter

who was virtuous and well versed in the Vedas and Vedangas

married that beauteous Tarkshi with the permission of Kan

dhara. Some time after this, Tarkshi became pregnant, when

after the seventh fortnight of her conception, she went to

Kurukshetra at the time when the terrible battle between the

Kurus and the Pandavas was going on. She entered the midst

of the combat in pursuance of the preordination of destiny,
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and saw a battle that took place between Bhagadatta and

Kiritin. The sky was then constantly covered with arrows like

locusts. In the mean time a weapon, black like a snake, called

Bhalla, and discharged from the bow of Partha, happened to

fall upon her with great velocity, and cut off the skin of

her belly. The womb being thus run through, four eggs

brilliant like the moon, fell upon the ground, but in

consequence of their allotted period of life not beiDg over, they

fell as if on a heap of cotton. At the same time a

large bell that was hanging from (the throat of) the

best of elephants Supratika happened to be untied

by an arrow cutting off its bands, and it fell straight

in the field, covering those eggs amidst (he flesh

(in which they had fallen) and piercing through the earth.
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After this when the King Bhagadatta was slain, the

battle continued for many days between the armies of the Kurus

and Pandavas. O eminent Brahmana, when the conflict was

concluded, the son of Dharma (Yudhishthira) having gone to the

descendant of S'antanu, the righteous instructor Bhishma, to

hear of various virtues from him, an ascetic named S'amika came

to the spot where those eggs lay within the bell. He there

heard the chirping of the chickens, which were unintelligible

on account of their infantine age, although they were endowed

with transcendent knowledge. That Sage then took up the bell

with (the aid of) his disciples, and saw with astonishment the
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young ones, without father, without mother, without wings. The

illustrious Muni S'amika having seen them lying on the ground,

and, being filled with wonder, observed to his twice-born follow

ers ; " Well was it said by the eminent Brahmana S'ukra

to the forces of the Daityas, when he saw them, overpowered

by the gods, betaking themselves to flight ; • do not fly,' said

he, 'return; why are you running away through fear? Though

relinquishing your valour and fame where can you avoid death ?

The lives as well of those that perish as of those that continue

fighting extend to the length preordained by Brahma, and not

to the extent desired by them. Some die in their own houses,

some amidst their flight, and others expire while eating rice

or drinking water; others again while merry, lewd, and in

perfect health. Some become subject to the king of the dead

■\
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(Pluto) without being wounded with weapons, while others have

been taken away by his officers when engaged in the exercise of

religious austerities. Others though devoted to the performance

of devotion have not attained immortality. The thunderer once

discharged his thunderbolt against S'ambara ; the Asura

though pierced through his heart, was not killed by it ; where

as other Asuras have died the moment they were wounded by

the same Indra and with the same weapon, when their time

was come. Knowing this you should not be deterred by fear :

desist from your flight.'

"The Daityas then halted, giving over all fear of death.

Those words of S'ukra are verified by these best of birds, who

are not destroyed even in the midst of a super-human combat.

Where, O Brahmanas, the fall of the eggs ? Where the



<■ «s

TfrifKrawi *w ^i^«i^R«n i

VARIOUS READINGS.

simultaneous dropping of the bell? And where the spreadingof

the ground with flesh, marrow, and blood ? They must be some

Brahmanas ; they are no common birds ; for divine favour

is, in this world, an indication of great fortune."

Having thus spoken, he looked at them for a while, and

then spoke as follows : " Stop, take these young birds, and

go home. Keep them in a place where they may have no fear

of (being injured by) cats, rats, hawks, and mungooses. But,

O BIahmanas, what is the use of great care ? All creatures

are destroyed or preserved by their own acts, as these young

birds, but still people should use their efforts on all occasions.

Whoever does his duty as a man, is never blamed by the wise."

Thus addressed by the sage, those descendants of sages took

the young birds., and went to their own dwelling, pleasing to

devotees, and where the branches of the trees were rife with

swarms of black bees.
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And the Muni, best of Brahmanas, himself took beautiful

wild roots, flowers, fruits, and Kus'a grass ; and performed

the various worship, as prescribed in the Vedas, of the

holder of the discus (Vishnu), Rudra, Brahma, the king of

gods (Indra), Vaivas-wata, Jatavedas, the lord of waters,

(Varuna), Brihaspati, the treasurer (Kubera), the Air, Dhalr;

and Vidhatri, and the Vais'wadevikas.
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The End of the 2nd Chapter on the birth of the Birds.

CHAPTER III.

Markandeya said ; O Lord of Brahmanas ! he, the excellent

sage, daily cherished them with food, water, and shelter. In

the course of a month they went to the path of the Sun's

carriage in the sight of the sage's sons whose eyes rolled

with delight. Having viewed the earth with its cities seas,

and great rivers, (round) like a carriage wheel, they,

the great-minded birds, returned home, their spirits wearied

\>ith fatigue. Their intelligence too developed there
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through their energy. Circumambulating the sage who de

clared their duties with certainty out of affection to his pupils,

they all adored his two feet, saying, " O Sage ! we have been

saved by thee from a miserable death ; thou art our preceptor

and father, the giver of shelter, food, and water. Our mother

died while we were in the womb ; we were not maintained by

our father. Life was bestowed on us by thee by whom we were

saved as infants. While we were perishing on the ground like

worms, thou of undiminished energy, didst deliver us from our

misery by taking up the elephant-bell. O father we were cherish'

ed by thee who thus didst think within thyself : ' How shall

these feeble creatures grow ; when shall I see them in the sky ?

when shall I see them on a tree off from the ground, and then

going to another tree ? when shall the neatness of my person
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be effaced by the dust raised by the wind excited by their wings

on their fluttering near me?' We have now grown ; what

shall we do, having attained to intelligence."

The sage having, in the midst of all his pupils with his son

S'ringin, heard their discourse, which, through practice, had be

come distinctly articulate, and being highly delighted, his hair rid

ing on end around him as it had been a garment, said ; " Tell me

truly the cause ofyour employing articulate utterance. It becometh

you to tell me now by whose malediction have your forms and
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speech been thus greatly changed." The birds said, "There lived

an excellent sage in times of yore named Vipulaswan. Two sons

were born to him, Sukrisha and Tumburu. We four were sons

of the devout-minded Sukrisha, and with gentleness, good

conduct, and faith, were ever submissive to the sage. What

ever was desired by that sage, potent in austerity and of subdued

passions—whether it was flowers and twigs (for offerings) and

the like, or food, was immediately procured by us. While our

father and ourselves thus dwelt in the forest, the lord of gods

came in the shape of a bird, of gigantic form, with eyes of a

coppery hue, wings broken, enfeebled in mind, and decrepit. (He

came) desirous of becoming acquainted with the magnanimousgreat
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sage (our father), of conduct distinguished by truth, holiness, and

forbearance, and he proved the cause of our malediction.

" The bird said, ' O lord of Brahmanas, it becomes you to

save me who am afflicted with hunger. I want food. O fortunate

one ! be my incomparable refuge. While sitting on a

peak of the Vindhya, I was blown down by a strong

gust of wind excited by the wings of a bird. This same I

was for seven days on the ground in a state of insensibility and

without recollection. On the eighth day I recovered my

senses. On recovering my senses I felt hungry, and, desirous of
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food, cheerless, and anxious in mind, I have come to you for re

lief. O thou of spotless mind, form a fixed determination to relieve

me. Give me, O excellent Brahmana, such food as I may

subsist upon." He, thus addressed, said to the bird-like

Indra ; " I will give thy desired food for thy subsistence." So

saying, the excellent BIahmana again asked him, " What

food shall I prepare for thee !" He said, " Human flesh

I am most satisfied with." The sage said, " O bird, thy infancy

is passed, thy youth is gone ; verily thou art at the end of thy

years—(a period of life) in which all desires cease in

men. Why art thou so cruel-minded in thy old age ?

Where is human flesh? and where thy end of diys? They
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whose dispositions are evil are not moderated. But what is the

use of my speaking thus ? Our minds are always resolved that

what has been promised must be given."

The excellent Brahrnana having thus spoken to him, and

having made up his mind, called us quickly, and having

praised us according to our good qualities, addressed, with a

troubled heart, (the following) cruel expressions to us who

stood with hands joined, full of reverence, and bowing

through humility. ' O devout-minded excellent Brahmanas, you

are joined in a debt with myself, since you were born good sons

unto me. If a master is, in your estimation, adorable, and a father
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supreme, then do you fulfil my words with a sincere mind'.

While he was yet speaking we answered with reverence,

'Whatever you may say you may consider as already done by

us.' The sage said, ' This bird afflicted with hunger and thirst

has had recourse to me. Let him be immediately satisfied with

your flesh, and his thirst be quenched with your blood though

it be for but a moment.' On this we were troubled and trem.

bled with fear. [We remarked 'it is hard, it is hard'; and

said * we would not do this. Why should a wise man cause

his own body to be destroyed or injured for the sake of
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another's body ?—for a son is like one's own self. The

son liquidates the debts of fathers, gods, and men ; the son is not

one that should give up his body. Therefore we shall not do

this—such as was never done by the ancients. A person receives

blessings by living ; he performs meritorious actions by living.

The body of the dead man is destroyed and so all virtue ceases

with him. Those who are acquainted with virtue have said

that self-preservation ought by all means to be secured.' The

sage having heard these our words, and, burning as it were with

rage, spoke still again to us as if he would consume us with his

-\
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eyes ; " Forasmuch as you have not performed the promise

made to me, therefore, consumed by my malediction, you

shall enter into the womb of brute creatures." Having

thus spoken to us, he said to that bird : ' O excellent bird !

eat me up here without hesitation after I shall have performed

my funeral and posthumous obsequies agreeably to the Scriptures.

I have consigned this my body for thy food. O pre-eminent among

birds ! a BI ahmana's Brahmanhood is said to extend just so far

as he maintains his own truthfulness. A Brahmana cannot by

sacrifices concluded with the prescribed fees, or by any other

works, obtain such great merit as he does by keeping faith.'
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Indra, disguised as a bird, having heard these words of the sage,

felt astonished within himself and replied? " O excellent Brah-

mana, abandon this your body by the power of contemplation .

I never eat a living creature." The sage hearing these his (Indra's)

words, fixed himself in contemplation. Indra, perceving he was

in earnest, assumed his own form, and said; "Ho! Ho! O thou

excellent Brahmana of understanding mind, understand

things to be understood by the understanding. I have committed

this fault with a view to try you O sinless one. Forgive it, holy-

minded sage! What is your wish that I may do it. lam highly

pleased with you for maintaining truthfulness. Henceforth it shall
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be apparent that you are endued with the knowledge which is

distinguished by my name. There shall be no obstruction to your

devotional exercises and sacred duties." Indra having thus spoken

departed. Our father was full of wrath. We prostrated our

heads before the great sage and thus spoke ; " Thou art compe

tent O magnanimous father to forgive us, miserable creatures, who

are afraid of dying, through fondness for life. Our attachment is

fixed to (the body) a collection of skins, bones, and flesh, full of

pus and blood, for which there ought to be no attachment. Hear.

O thou of great fortune ! how people are deluded by being sub

ject to powerful enemies, even the vicious passions of lust, anger
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&c. The body is a great nine-gated city, full of pain, of which

the intellect is the fortification, the bones are the pillars, the skin

is the protecting walls, the flesh and blood the plaster, and which

is covered over with sinews. The sentient Purusha (or soul)

dwells in it as king. He has two conflicting counsellors, the mind

(Manas) and the understanding (Buddhi), who are studying to

destroy each other as foes. Four enemies, Lust, Anger, Avarice,

Delusion, desire the monarch's destruction. When the king closes

those gates he remains firm and strong, and without anxiety. He

becomes amiable ; he is invincible to his foes. But when he leaves

all his gates open, the all pervading and far spreading foe named

Passion gets into the eyes and other inlets, and enters through



TFT: ^t^HTOTfcf ^TOT ^ «9d<': II ^ II

^f^TTf% HtIN ^IfwrT ^TT^: I

^mfor ^ ^$<eii mmi *«mmsm h ^ w

*HT3I<fiM<ri^ ^T^TTf^nWWT II ^C II

• VARIOUS READINGS.

five gates. The other three formidable foes follow in the track

of passion. Having entered through the doors known by the

term organs, passion, with the other foes, conspires with the

mind. The inveterate foe passion, having subjugated the mind

and the organs, and secured the gates, destroys the fortification.

The understanding (Buddhi), perceiving that the mind is

possessed by passion, immediately perishes. The king, deprived of

his ministers, deserted by his subjects, and his avenues discover

ed by the enemy, comes to destruction. Thus the vicious attri

butes, passion, delusion, avarice, and anger, the destroyers of hu

ff
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man memory, wax strong. From Passion proceeds Anger, from

anger Avarice, from avarice Delusion, from delusion the distrac

tion of memory, from the damage to memory the destruction of

the understanding, from the destruction of the understanding,

the destruction of the soul.

O excellent sage, have mercy on us whose understandings

have been destroyed, who are led by lust and avarice, who are

covetous of life. Avert the malediction pronounced by yourself;

" O excellent sage, let us not tread that dire dark path."

The sage said, " What has been spoken by me can never

prove nugatory. O sons ! my voice has never to this day uttered
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a falsehood. Here I consider fate to be overruling. Fie upon the

unprofitable power whereby I have been forcibly led without con

sideration to do that which is wrong. But since you have pro

pitiated me by your obeisance, you shall obtain the most excel

lent knowledge in your irrational brute condition. Having by

my grace an insight into essential knowledge, destitute of

trouble, sin, and doubt, you shall attain to supreme perfection."

Thus were we cursed by our father O lord, in days of yore

through the power of fate. After a long time we were born again

as inferior creatures in the midst of a battle and cherished by
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\ou. O excellent Brahmana, we thus entered into the condition

of birds. There is no one in this world who is not over

powered by fate." Markandeya said, The illustrious sage

S'amika, O thou of great fortune ! having thus heard their dis

course replied to the Brahmanas near him : " I said before in

your presence these are not common birds; they must be some

excellent Brahmanas (or birds *) who did not meet with death

even in the midst of a super-human combat." Then the holy

birds, with the consent of the great-minded delighted sage, went

* The word Dwija literally " born a second time" is applied to birds as well

na Brahmanas ; the former, because they are born once when the eggs are

laid, and a second t|me when they are hatched; the latter, because they are said

to be born aga|n when they are invested w|th their sacred cord.
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to Vindliya, the best of mountains, covered with trees and

creepers ; and are living there to this day, devoted to austerities

and to reading of the Vedas, and fixed in contemplation. The

sons of the sage thus changed into birds, and arrived at honour

by his blessing, inhabit, with subdued minds, the acclivity

of the Vindhya, the excellent mountain, whose forests abound

With most holy waters.

The end of the 3rd Chapter on the journey to Vindhya.

IV. CHAPTER.

Markandeya said (to Jaimini), The birds, sons of Drona, being

thus endowed with knowledge, dwell on the mount Vindhya.

Have recourse to them and ask them.

/
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Jaimini having heard these words of the sage Markandeya

went to the summit of the Vindhya where the holy birds

resided. When he approached that mountain he heard their

voice while they were reading. Jaimini having heard (their

voice) was filled with wonder, and thus thought (within him

self) ; " The excellent birds are reading in the proper place and

in a becoming manner, never out of breath nor losing

their voice, with clearness and without any fault. I

consider it wonderful that Saraswati has not abandoned these

sons of a sage though they have passed into the condition

of brutes. Kindred and friends and other dear objects

in the house may all abandon (one) and go away, but

Saraswati never abandons (a person)." Thus musing he
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entered the mountain cave and saw the birds sitting on a slab

of stone. Seeing them read without any defect in their

mouths, he addressed them all with joy not unaccompanied

with sorrow. " O excellent birds ! blessings to you. Know I am

Jaimini, the disciple of Vyasa, come with the desire of seeing

you. It is not proper to grieve, though, cursed by an enraged

father, you have become birds. It is in every respect through

fate. Certain intelligent Brahmanas, O excellent birds, born in

opulent families, were comforted by (a low Brahmana named)
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S'abara on the loss of their substance. Some men beg after giving

away; others are killed after killing; they fall, after making

others fall, on the decline of their devotion. I have seen such

revolutions very often. The world is continually troubled

with the vicissitudes of entity and nonentity. Pondering these

in your minds, it is not proper to grieve. The fruit of know

ledge is such that it is not affected by sorrow or joy." They

then all worshipped the great sage Jaimini with Pddya and

Arghya, bowing before him and inquiring of his health. The

birds in a body spoke to the eminent ascetic, the disciple of

Vyasa, who sat at ease, refreshed by the breeze excited by

their wings.

The birds said, " This day is the object of our birth fulfilled

and our life become happy, because we see your two lotus-feet

adored by the gods. The flame of our father's wrath, which

rages in our bodies, is this day quenched, O Brahmana, by the
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water of your appearance. O Brahmana, is it well with you,

with your house—your deer and birds, your trees, creepers,

herbs, bamboos, and grass ? Perhaps it is not proper for us

to make these compliments ; for how can it be otherwise

than well with those things with which you are connected ?

May it please you to state the object of your coming.

Your society is, like that of gods, the cause of great prosperity.

You have been brought before our eyes by some great good

fortune."

Jaimini said, " Hear, O eminent Brahmanas (or birds), the

object with which I am come here to this delightful cave of

G



\

*^pt mTth mm *m*r ing ttrT^ h ^ II

rNT^ \fWKMI«l *K>?l«i HTTH Ufa II ^ II

*r ^ TOt totT *rre ^f% fa3«t H^T^ I

rHi+Hilf^'fl*^ Trpnrts^ HTrf^rtr I

wt^VIHM^ T$m ^uwrj^q II ^^ II

W*L rP519 ^^TWt «R[Wfftnt^t II R^ II
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Mount Vindhya, sprinkled by the spray of the waters of the Re-

va. Owing to certain doubts as to the Mahabharata I have

come to enquire regarding them from you. I first inquired con

cerning them from the magnanimous Marcandeya, the hope of the

race of Bhrigu. Questioned by me, he said, the magnanimous

sons of Drona are on the great mountain Vindhya : they will

relate the subject in detail. Directed by his words, I have

eome to the great mountain. Hear out (my saying), and having

heard it, it becometh you to declare the narrative."

The birds said ; ",We will tell you, if it be an object of our

knowledge. Hear it fearlessly. Why should we not relate it

if it be within our comprehension ? O excellent Brahmana,
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our minds are familiar with the four Vedas, the Dharma Shas-

tras, and all their supplements and the like. Still we cannot

undertake to make any promise. Therefore speak without

hesitation of your doubts concerning the Bharata. We shall

resolve them, if we are not mistaken "

Jaimini said : " Hear, O immaculate ones ! my doubts con

cerning the Bharata; having heard, it becometh you to resolve

them. Why did Janardana, the son of Vasudeva, the supporter
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of the universe, the cause of of all causes, assume manhood,

though devoid of qualities ? And why did Krishna, the daughter

of Drupada, become herself the wife of the five sons of Pandu ?

About these points there is great doubt. Why did the mighty

Baladeva, armed with a plough, make an atonement for the

slaughter of a Brahmana by engaging in a pilgrimage to holy

places. And how were the bachelor sons of Draupadi—those

magnanimous Pandu lords, with large cars, killed like (helpless)

orphans ? Solve all this my doubt concerning the Bhaarat, that

I may happily return to my retreat with my desire accomplished."
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The birds said; " After saluting Vishnu, the mighty Lord of

the gods, the incomprehensible, eternal, and imperishable Soul,

with fourfold forms, endowed with the three qualities, yet

devoid of them, most excellent, supreme, pre-eminent and im

mortal—than whom there is nothing smaller, nothing greater—

by whom, the uncreate first cause of the universe, this world—

which, they (severally) say, appears and disappears, is visible

and invisible,—is pervaded, by whom it is created and shall be

destroyed at the end : and after saluting with fixed contem

plation Brahma, the primaeval god, who emitting the Rich

and Saman by his mouths, purifies the three worlds : likewise

after reverencing IVana, by whose one arrow, the Asuras

being overcome, the sacrifices of priests are undisturbed :

we shall relate the entire opinion of Vyasa, whose works are
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9 The Benares Mss here add the following verses expatiating on the exploits of

Va'sudeva.
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•wonderful, by whom Dharma (virtue) and the other (objects)

have been promulgated through the Bharata.

Nara means water, as has been said by sages conversant with

truth; it was originally 1ms receptacle ; hence lie is called Na-

rayana. The illustrious lord, the divine Narayana, pervading

every thing, lives, O Brahmana permeant in a quadruple form.

He is possessed, as well as devoid, of attributes. -His first form

is inscrutable ; the wise (alone) see it in its fairness. It is

enclosed in a blaze of light, and is the supreme object of

contemplation with devotees. It is far, and it is near, and is
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known to be beyond the attributes. It is called Vasudeva and

can be seen (only) in the absence of egotism. Its shape and

colour are not real, they are fictitious. It is always pure, and

the only form laudable.

His second form, called Sesha, supports from below the earth

with its head (or hood) ; it is designated as composed of Tamas

or the quality of darkness, and has passed to the brute creation.

His third form is active and devoted to the preservation of

creatures ; it is considered as mainly of the quality of goodness,

and is the instituter of virtue. His fourth form, abiding in

water, lies on a serpent as its bed ; its attribute is passion, and

it always creates.

The third form of Hari, which is constantly employed in
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the conservation of creatures, always preserves virtue on the

earth. It destroys the haughty A suras, the exterminates of virtue,

and protects the gods and holy men who are intent on the

maintenance of righteousness. Whensoever, O Jaimini, the de

pression of virtue and the prevalence of vice take place, it creates

itself. It became a Varaha, in former times, and repelled the

water with its face. The earth was rescued by a single one of

his tusks like lotus flowers; it destroyed Hiranyakas ipu in

the incarnation of Nrisinha. Viprachitti and other demons his

followers, were also destroyed. His other incarnations, such

as the Dwarf, I cannot venture to enumerate now. This,

his recent incarnation (Krishna), was in Mathura. In this man-
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ner that form of goodness becomes incarnate. It is designated

Pradyumna and is given to the act of preservation. By the

will of Vasudeva, it remains in a state of divinity and humanity,

as well as in the brute creation, and continually partakes of

their several natures.

Thus have we told you why the Lord Vishnu, though successful

assumed human forms: hear now the sequel thereof.

The end of the Fourth Chapter on the four-fold incarnation.

CHAPTER V.

The birds continued :—O Brahmana, in times of old the son

of Twashtri having been killed (by Indra), the energy of Indra,

H
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guilty of Brahmanacide, was severely damaged. It consequently

entered into Dharma, on account of this wickedness. Indra be

came destitute of energy when it entered into Dharma. Twash-

tri Praj apati on hearing that his son was killed, tore in anger

one of his Jatas, or clotted tufts of hair, and exclaimed, " Let

the gods and all the three worlds (heaven, earth, and hell)

observe my power to-day, especially Pakas'asana or Indra,

that wicked Brahmanacide, by whom my son, bent on his

duty, has been murdered." So saying with eyes turned red

through resentment, he threw the Jata into the fire, as a burnt

offering ; whence then proceeded the great demon Vritra,
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wreathed with flames, possessed of a huge form, large tusks,

and appearing like a collection of powdered collyrium, He was

an enemy of Indra, of immeasurable spirit, and, strengthened

by the energy of Twashtri, he increased daily a bow-shot (in

stature), most powerful !

Indra seeing that the mighty demon was for his destruction,

and afflicted with fright, sent the seven sages desiring to make

peace. The sages, devoted to the welfare of all creatures, caus

ed a truce between the demon and the God upon oath, and were

gratified in mind. After this when Indra, regardless of the

period appointed (by oath), killed Vritra, he lost his strength,

being involved in the guilt of murder. The strength which thus

passed from Indra's body then entered into Maruta, or air,
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which is all pervading, invisible, and the presiding deity of pow

er. When again the king of gods assumed the shape of

Gautama and ravished Ahalya, his graceful appearance was

impaired. The engaging beauty of his corporeal members,

forsaking that wicked king of the gods, entered into the two

As'winikumaras.

The sons of Diti, having learnt that the lord of gods had

thus lost his virtue, glory, strength, and beauty, made an effort

for his overthrow. The powerful Daityas, O great sage, took

birth in the families of most potent kings, designing to vanquish

the king of the gods. Sometime after this, the earth afflicted with
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her burden, went to the summit of Meru, where there was an

assembly of the gods. Troubled with many burdens, she thus

related to them the cause of her grief occasioned by the Daityas,

sons of Danu. "Many hosts of mighty Asuras, whom you

destroyed, are all born in the region of mortals in the houses

of kings. I am quite weighed down by their load ; do you

therefore, O gods, devise means for my relief."

The birds continued :—The gods then with parts of their ener

gies, descended upon the earth from heaven for the welfare of all

creatures, and for removing the burden of the earth. Dharma

himself conveyed to Kunti the energy which had proceeded

from Indra's body, whereby the very energetic king Yudhish-

thira was begotten, Pavana conveyed strength (to her) from

which proceeded Bhima. By half the spirit of Indra himself,
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Dhananjaya Partha was born. Of Madri were born handsome

twins with Indra's beauty. Thus the illustrious Indra descended

in five forms, and his very fortunate consort Krishna, proceeding

from fire, was the wife of but one Indra and not of any

body else. The lords of Yogis have the capacity of multi

plying their forms.

Thus have we explained to you how one (Krishna) became

the spouse of five (Pandavas) ; hear now why Baladeva went to

the Saraswati.

The end of the 5th Chapter, on the Transformation of Indra.
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CHAPTER VI.

The birds continued,—The holder of the plough, Rama,

knowing that Krishna bore great friendship for Partha, long

deliberated what course of conduct were the better. " Without

Krishna" said he, " I will not go to (or side with) Duryodhana :

and how shall I taking the part of the Pandavas, destroy the

king Duryodhana, who is my son-in-law and disciple ?—I will

therefore go neither to Partha nor to king Duryodhana. I will

perform ablutions at pilgrimages until the days of the Kurus and

the Pandavas be ended."—After imparting his wish to Hrishikes'a,

Partha, and Duryodhana, he went to Dwaraka, surrounded
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by his forces.—On reaching Dwaraka, which was peopled with

happy and stout men, Rama, armed with a plough, drank

(spirituous) liquor the day before his setting out on pilgrimage.

When drunk he went to the luxuriant Raivata forest, hold

ing by the hand the exhilarated Revati, resembling an

Apsaras (in beauty). The intoxicated hero walked in the midst

of a number of women with unsteady steps, and saw the charm

ing and most excellent great forest which was filled with fruits

and flowers of all seasons, crowded with monkeys, holy, and

furnished with beds of lotus flowers, and pools of waters. As

he proceeded, he heard the joyous warblings of happy birds,

occasioning delight, sweet and pleasing to the ear. He perceived
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trees, on which birds sang melodious notes (and which were

of the following descriptions) ; viz. the mango, the hog-plum,

the Camaranga, the cocoanut, the Ebony, the Bel, the Cumin,

the pomegranate, the Citron, the Jack, the artocarpus Lacu-

cha, the plantain, the most beautiful Cadamba, (Ixora bandhuca),

the Diospyros Glutinosa, the Kankola, the Indigo, the Sor

rel, the Marking nut, the Emblic Myrobalan, the Ebony,

the ^Egle Marmelos, the Inguda, the Carissa Carondas, the

Yellow Myrobalan, the Beleric Myrobalan ;—These and other

trees did the son of Yadu see, as also the Asoka, the Nutmeg, the

Ketaki, the Mimusops Elengi, the Champa, the alstonia Scho-

I
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laiis, the Cassia, the Malati, the Coral, the Bauhinia Variegata,

the Mandara, the Jujube, the Bigonia suaveolens, flowering and

beautiful, the Pine, the Saul, the Palm, the Tamala, the Butea

frondosa, and the great Vanjula.

He saw the forest inhabited by Bartavelles, Peacocks, Black

Bees, Parrots, Kokilas, Sparrows, wood Pigeons, Pheasants,

Priyaputras, Sparrow Hawks, and various other birds singing

sweetly, pleasing to the ear.

He also saw beautiful rills with clean waters adorned with

the Kumuda and fine lotuses and lilies of various colours, and
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abounding with aquatic birds, moving about on all sides, such as

the drake, the ruddy goose, the black-headed gull, the duck, the

swan, the turtle, and the diver.

Taking a gradual view of this charming forest, S'auri or Bala-

deva went with his women into a most beautiful arbor covered

with creepers. He there saw eminent Brahmanas, versed in the

Vedas and Vedangas, some of whom were descendants of

Kus'ika, some of Bbrigu, some of Bharadwaja, some of

Gotama, with others born in various races, seated on excellent

seats of Kus'a grass and skins of deer, and bent on hearing

narrations ; and in the midst of them he saw Suta relating
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the sacred accounts of the primaeval gods and sages con

tained in the Puranas. At the appearance of Rama, whose

eyes were reddened through drinking, the Brahmanas started

up (at first), taking him for a drunkard, but (afterwards) all, ex

cepting Suta, worshipped the holder of the plough. Then the

mighty Baladeva, who had vanquished innumerable demons, with

eyes goggling with anger, killed Suta while he was repeating

the words of the Vedas.

Suta being thus killed, the Brahmanas went out of the forest

clad with skins of deer, while Baladeva considering himself

as bound to asceticism, thus mused in his mind ; " This is a

great sin committed by myself. Suta killed by myself is gone to
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the seat of Brahma. These Brahmanas all went away at the sight

of me, and from my body proceeds an unpleasant smell like

that of blood. I feel myself impure as a murderer of a Brah-

mana. Fie on anger, on wine, on pride, and on rashness,

which induced me to commit this heinous crime. I will un

dertake, as the best expiation, a vow of twelve years for

destroying this sin, publicly avowing my guilt. Or, as I

have resolved on a pilgrimage to holy places, I will go to that

called Pratiloma Saraswati"

For this reason did Balarama go to the Pratiloma Saraswati ;

hear now an excellent account of the Pandavas.

The end of the 6th Chapter.



0 «s ♦ ,

VHHWT Tjfspffarer: xftffS^ftf^frm: II ^ H

cfTW^re: ^Vrcat^rSTrefo qrfwt II R II

* ^^iN^^i^TfX^s^n:^^ i

^n^^^wEni^^T^^ffr ^ ^tfarri Ii « iI

VARIOUS READINGS.

SEVENTH CHAPTER.

The holy birds continued.—Formerly there lived a great

king in the Treta Yuga, Haris'chandra by name. He governed

the world—holy-minded, excellent, and illustrious. In the reign

of that king there was neither famine, nor disease, nor untimely

death of men ; neither were the citizens of vicious inclinations,

nor puffed up with the pride of wealth, physical energy, or aus

terities. Nor were any females born, that did not remain

(constantly) youthful.

He, the great-armed monarch, while hunting a deer in the

forest on a certain occasion, heard female voices crying several

times, " Help 1" The king having left the deer, said, "Fear

not ! what wicked-minded man is committing this iniquity while



TrfrfrFSFrTT 7f|^t fajpO* SW^RTO* II $ II

fTOfinffcwd^ rnr ^tcto 4\4«iih I

*)V!^r3dl ^rim tftrTT $U4K JTf?RTrf?T H II £. II

•SIWW *5^: TTTKt *TT§ftf?f ^T^Hf: I

vwi wfroni *raf*q- TOftfrf i *•:«

VARIOUS HEADINGS.

?f$i\ Prewar 9*ra u

I am reigning ?" At the same time the fierce Vighna-Raj,

the obstructer of all understandings, following the direction

whence the cry proceeded, pondered in this manner : " This is

the energetic devotee Vis'wamitra, who is performing unequalled

austerities, and working upon the sciences of S'iva and others,

which have not been perfected before. The sciences, under

the operation of the sage, devoted to patience, silence, and

mental discipline, are crying through fear; what ought I to

do? These (the sciences) are crying through fear; ' The excel

lent Kaus'ika is powerful ; we are weak in comparison with him.'

I perceive it is very difficult. Or I shall enter this king here

who is constantly saying, " Fear not," and thereby fulfil my
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desire ?" The king then being filled with the fierce Vighna-raj,

who thought as above, thus spoke in anger ; " Who is this

sinful person that is tying fire at the extremity of his garment,

notwithstanding my presence who am his king, resplendent

with power, armour, and glory ? He shall enter to-day into ever

lasting sleep, being pierced all over his body by arrows dis

charged from my bow and shining in all quarters." Vis'wamitra

was angry on hearing the king's words ; and on the great

sage being angry, those sciences perished in a moment. The

king, too, on seeing the most austere Vis'wamitra, began sudden

ly to shake exceedingly through fear, like the leaves of the As'wat-
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tha. When the Muni said " Stop, thou wretch !" the king made

a humble bow, and replied : " O lord this is my duty ; it i3 no fault

of mine; O Muni, at me, intent on duty, it does not become

you to be angry. A virtuous king ought to bestow largesses,

to protect, and to fight gallantly with his bow, agreeably to the

holy S'astras."

Vis'wamitra said, " O king, on whom shouldst thou bestow

largesses, whom shouldst thou protect, and with whom shouYdst

thou fight ? Tell me this quickly, if thou fearest to commit sin.'

The king said, " Largesses should be bestowed on eminent

I
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Brahmanas and the poor ; the fearful are to be protected .

enemies are always to be fought against." Vis'wamitra said,

" If, you, the king, regard your royal duty aright, I am a

Brahmana, intent on performing (a certain vow)—let the desir

ed fee be given to me."

The birds said ; The king, on hearing these words, rejoiced

in his mind, and considered himself as born again, saying to

Kaus'ika, Speak fearlessly, O illustrious lord, what ought to be

given to you. Consider it as already given, even if it be some

thing hard to obtain—whether your desired boon be bullion, or

gold, or a son, or a wife, or the body, or life, a kingdom, a town,

or fortune itself. Vis'wamitra said ; O king, thy proffered

donation is accepted. Give first the fee proper for the Rajasuya
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sacrifice. The king said : O Brabmana, I will give you that too.

Ask, O superior Brahmana. what offering thou desirest.

Vis'wamitrasaid, O thou sinless hero, thou who art acquainted

with the rules of virtue, give me this world with its seas,

mountains, towns, cities, even the empire of the whole, with its

chariots, horses, and elephants, its granaries, treasuries, and

whatever else is thine, with the exception of thy wife and son,

thy person and thy piety (Dharma) which follows its holder.

What shall many words avail f Give me all the rest.

The birds said ; The king with a glad mind and unaltered
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countenance, having heard the Sage's words, said, " Even

so," with hands joined. Vis'wamitra said, If, O royal sage,

you have given tne all your property—your kingdom, the

world, forces, and treasures, then who shall reign, myself being

a devotee in the kingdom ? Haris'chandra said ; Even before,

when the world with its empire was not given to thee, thou

wast its lord : much more now, being its owner. Vis'wamitra

said, If, O king, thou h*st given me the whole world, then

thou shouldst give up thy girdle and all thy ornaments,

and, putting on bark of trees, depart with thy wife and son
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from my territory. The birds said; The king having said,

" even so," began to proceed with his wife S'aivya and his son.

The Sage, obstructing the way of the king, said to him,

" Where dost thou go before paying me the fee proper for the

Rajasuya sacrifice ?"'

The king said, " O Lord, my kingdom is already given to

you unobstructed. I have now only three persons remaining

(to wit, myself, my wife, and my son.)"
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Vis'wamitra said, " Still thou owest me the sacrificial fee.

Promises made to Brahmanas, but unfulfilled, do especial harm.

O king, in the Rajasuya sacrifice fees ought to be given to Brah

manas till they are satisfied. Thou thyself didst acknowledge,

in the first instance, that, having promised a thing, it is a duty

to give it ; with enemies it is a duty to fight ; the distressed

it is a duty to protect." The king said, O Lord, I have nothing

now ; I will give to you in the course of time. O eminent Brah-

mana, think favourably and have mercy upon me. Vis'wamitra

said, O king, how long shall I have to wait ? Say quickly : other

wise the fire of my anathema shall consume thee.
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The king said, O Brahminical sage, I will give you the sacrificial

fee in one month. Now I have no property. You should per

mit me to depart. Vis'wamitra said, Go, O thou excellent king ;

maintain thy faith. May blessings attend thee on the way. May

there be no enemies (to thee).

The birds said, Being permitted to go, the lord of the world

departed. His wife, though it was unfitting that she should go on

foot, followed him. The inhabitants, having seen their excellent

monarch depart from the city with his wife and son, lamented, as

did his dependent princes also ; (saying) " Alas ! O lord, why dost
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thou abandon us who are constantly suffering misery ? Thou,

O king, art bent on virtue, and performest mercy to thy

subjects. O eminent king, if thou regardest virtue, take us

also with thee. Stay for a moment, O lord of kings, while with our

black-bee-like eyes we drink (the honey of) thy lotus-face.

When shall we see (thee) again ? He, on whose marching forth

kin<*s attended before and behind, is now followed by his

wife and infant boy. He whose servants advanced before him

riding on elephants, even Haris'chandra himself, the lord of

kings, is now going on foot. Alas! O king how will thy

tender face, with beautiful eyebrows, fine countenance, and

graceful nose, look when troubled with dust on the road ?—Stay,
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stay, O excellent king. Follow thy duty. Mildness is the

great duty especially of the Kshetriyas. O lord, what have

we to do with wives ? What with sons ? What with wealth ? What

with grain ? We have left them all and become as it were thy

shadow. Alas! O lord ! O great King! O master! why dost

thou abandon us ? Wherever thou art we are also. Wherever

thou art there is happiness. That is the city where thou art ;

that is heaven where our king is." Having thus heard the words

of the citizens, the king, greatly agitated with grief, stopped

i
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on the road out of compassion to them. Vis'wamitra, seeing

him perplexed by the words of the citizens, came up to him

and said, with eyes altered with rage and impatience. " Fie on

thee, thou wicked and crooked liar, that, having given away thy

kingdom to me, dost wish to resume it." Having been

addressed thus rudely, he (the king) went away in haste, saying

with tremour, " I go," and drawing his wife by the hand. While

he was drawing his tender wife, suffering from fatigue, Kaus'ika

suddenly smote her with his stick. The king Haris'chandra,

having seen her thus smitten, said sorrowfully " I go"—but added

nothing more.

Then the five merciful (gods called) Vis'wadevas said,

"This Vis'wamitra is a great sinner. What regions (of
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torment) shall he attain, by whom thia excellent celebrater

of sacrifices is ejected from his own kingdom ? Whose faith

will now sanctify the moon-plant-juice with Mantras at the

great sacrifice that we may drink it and be merry !"

The birds said, Vis'wamitra, having heard this their saying,

was exceedingly enraged, and cursed them (as follows), " you

shall all become human beings." Being afterwards propitiated by

them, the great sage added ; " you shall have no offspring

in your human condition nor shall you enter into the state of

marriage ; but being free from envy, lust, and anger, you shall

again become gods."
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The birds said, Those gods then became partially incarnate

in the house of Kuru, and were born in the womb of

Draupadi as the five sons of Pandu. Hence the five

sons of Pandu, with great chariots, did not enter into

the state of matrimony, because of the great sage's male

diction. Thus has the whole story of the sons of Pandu

been related to thee, and thy four-fold question answered.

What else dost thou wish to hear? *

, Thus far the 7th Chapter on the birth of the sons of Draupadi.

CHAPTER. VIII.

Jaimini said, Thus have my questions been successively an

swered by you. I am much interested in the story of Haris'-

chandra. How great, alas I was the trouble which that noble-
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minded man underwent ? O excellent birds, did he ever come to

any corresponding comfort ?

The birds said, The afflicted king, having heard the words of

Vis'wamitra, proceeded slowly, followed by his wife S'aivya with

her infant son. The lord of che world, having gone to the celestial

city of Benares, thought within himself: This is the seat of

S'iva, it is not to be occupied by man ; and in great trouble

he went on foot with his loyal wife. At the entrance of

the city he saw Vis'wamitra before him. Haris'chandra, on

seeing that great sage present, bewed with humility, and
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said with his hands joined ; " O Sage, here is my life,—here

my son, and my wife. Receive at once whatever you think right

as an excellent offering. Or if there he any other duty on our

part, it becometh you to command it."

Vis'wamitra said, " O royal sage, one month is full. Give

me my fee for the Rajasuya sacrifice, if you rememher your own

words." The king said, " O Brahman i of unfading austerity,

one month is this day full ; but half a day still remains : there

fore wait so long no longer." Vis'wamitra said, " Be it so, O

great king, 1 will come again. If thou dost not give (the fee)

to day, 1 will pronounce a malediction against thee."

The birds said, The Brahmaua, having thus spoken, went hii
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way. The king thought within himself, how shall I give him the

fee I have promised ? Whence (can I obtain) powerful friends ?

Whence now is wealth for me ? The acceptance of alms would

be quite wrong in me, and how can I beg of him ? Shall I oive

up my life ? Where shall I, of no substance, go ? If I perish

without giving what has been promised, then as a robber of

BI ahmanical property, I shall become a sinful worm, the vilest

of the vile. Or shall I become a slave ? Or, better still, sell

myself?

The birds said, The queen then with speech faltering through

weeping replied to the unfortunate king, who was confused and

J*'
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down cast in thoughtfulness ; " O great king, give up your

anxiety ; maintain your truthfulness. The man who is devoid of

truthfulness is to be shunned like a cemetery. O excellent among

males, they say that a man cannot have a higher duty than the

maintenance of his own truthfulness. Burnt offerings, reading

(of the Vedas), alms-giving, and all other works become ineffec

tual to him whose word is not made good. Truth is much

spoken of in the holy scriptures as a means of salvation for the

wise ; so is falsehood (considered as) the way jf perdition for the

wicked. A king named Kriti though he had performed seven

burnt offerings of horses, and the Rajasuya sacrifice, fell from

heaven for once telling an untruth. O king I have borne a

gon"_So saying, she burst into tears. The lord of the earth

thus spoke to her, her eyes being overflowed with tears.
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