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INTRODUCTION

In the
previous volume appeared four vdstus

(VII-X) while in

the
present one are published the

following four (XI-XIV) and a

portion of the fifteenth. Several leaves after this are lost, and so we

have;
preferred to end this

part here. In the settlement of
readings

of the text, the Tibetan translation has been mostly relied on, and

the Pali text has been utilised as far as
possible. This

part corres-

ponds to the five
chapters of the

Cullavagga of the Pali Vmaya-

pttaka. The
present text

opens with a Vastuddana
(vide p. i)

in

which all the
chapters of the

Cullavagga are enumerated commenc-

ing with Pandulohtuka and ending with the Samgbabheda. It

seems that the division of the khandhakas into two
vaggas as

found in Pali was also adopted in the Vmaya of the
fMula-sarvasti-

vadms. The
correspondence between the

present text and the-

is as follows

Present text
Cullavagga

I Kamynakkhandhakam or "the
Principal Disci-

plinary Measures/' pp. 1-30.

II 35^3 III Samttccayakkbandbakam or "Rehabilitation of

bhikkhus who have committed a Samghadisesa

offence," pp. 38-72.

HI qrr%r%^rej II Panvastkakkhandhakam or "Rules for the con-

duct of bhikkhus who have committed a

Samghadisesa offence," pp. 31-37.

IV
'ftTcq^TTTO^J K

Pattmokkhathapanakkhandkakam or "Exclu-

sion of
guilty bhikkhus from the Patimokkha

ceremony
"

V *RRT^TC3 VI ^^^UA.^y^^-r; or "Edifices, Furni-

tures, Sleeping Places," pp. 146-179.



Of the next two vastus, the Adhikaran&vastu corresponding

to chapter IV (Samathakkhandhakarri) o the Cutlauagga is wholly

lost, so also are the leaves dealing with "Miscellaneous details re-

garding the
daily life of bhikkhus'

1

(chapter V: Khuddakavatthu-

kkbandhakam of the Culldvagga). Some portion of the chapter onoo/I 1

Samghabheda (Citllavagga, VII) has been found and will be pub-

lished in a subsequent volume of this work.

There isi a
general agreement between the Sanskrit and Pali

versions, but the manner of putting the
topics

is different. In both

the versions the ecclesiastical acts are almost identical with
slight

differences here and there. The only conclusion that can be drawn

from this is that both the editors or bodies of editors were workino-

with the same materials. It must, however, be admitted that in divi-

Mons into books and
chapters, there is a fair agreement between the

two Versions suggesting that the editors were working with a com-

. mon text, written or oral.

Pandulohitdkdvastu

Both the Sanskrit and Pali versions open the book with the words :

(cf. p^.)
1

The Pali text introduces further
introductory matters before

coming to the rule while the Sanskrit goes directly
to the rule. In the

Sanskrit text there are
only five conditions to be fulfilled for a proper

tarjaniyakarma while there are
thirty-six conditions in Pali. The

list of duties prescribed for a punished monk likewise differs in the

two. The Sanskrt text is more elaborate in
giving an account of the

procedure to be followed for
imposing the

tarjamya, while the Pali

i In Cttllavagga, there is a
supplementaty para (I 4) on offences other than

cjuarrelsomeness, deserving tajjamyakamma



Ill

in enumerating the offences, in laying
down the conditions for pro-

per imposition
of the punishment

and in prescribing
the duties of a

monk, against
whom an ecclesiastical act has been passed.

In the two versions, the list of offences, ecclesiastical acts, mode

of withdrawal, restrictions placed upon a monk whije undergoing a

punishment, are almost identical:

Sans.

Pali

Sans

Pali

Sans

Pali

Sans.

Pah

imabbasuka

(disciples
o Sanputta-

Moggallana)

Sudhammo

Channo

do'

do

13&
do

d̂o

&qi

do

Pabbajajiiya-

kaintna

Patisaraniya-

kamma

Ukkhepaniya-
kamma

do

do

The only remarkable differences are that Nigarhaniya is called

Ntssaya in Pali and Prattsambaran'iya is Pahsaraniya. By Ntssaya,*

the Pali commentators meant that the monk, for his proneness
to

repeat offences, should be kept under surveillance of a teacher while

1 Pali: Otto gahapati
welcomes Saiiputta, Mahamoggallana, Mahakaccana.

Sans. : f^ff ^^1% lnvltes 37%^ ^r^Fcft^

2 Cf Early Monastic Buddhism, pp. 300-301.
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Ntgarhantya
means 'condemnation' (

= .Tib. smad. pa). By Pati-

saraniya
the Palists meant 'expiation through reconciliation' while

Prattsamharamya in Sanskrit means 'bringing together, uniting

together' the monk and the oftended householder.
1

The second part of this chapter (Vastu)
deals with <rfi3TO

a
, q^T-

6
\ Mulaya fattkassana

of the Culla-

1
^ to raake up a disunion.

2 5!
w

[ I lit to change residence.

Partvasa=ihe state of uiicleanlmess A monk ovho transgresses a Pratmioksa

iule, specially
a Samghavas'esa, is regarded as unclean (asuddha). The period he

conceals dae transgression is prescribed as the period o his panvasa During this

period, he is debarred from enjoying certain privileges
of the monk as a member

of the Sangha.
*

cs ~,^-

3 ^(S'^i^I'Q"^ ]

~^lt to change residence from the beginning

Mtila-pagvasa or Mulaya patikassana means that the guilty monk on com-

mitting the second offence while undergoing the punishment for the first offence is

to recommence his prescribed period of parwasa The period passed by him, in

panvasa is treated as cancelled, and he reverts to the beginning (miila).

ex
f
^,^

4 ^C'^n^'^^I'^ISiC"^"^'^! [

lit. to lift up again from the beginning

]\4ulapakarsa or Samodhanapanvasa means that the guilty monk who has

committed the third offence while undergoing Miilapanvasa is to observe an ex-

tended period of panvasa, the period of extension being calculated' by adding up
the number of days he had concealed the third offence to that of the Mulapanvasa,

pi escribed before.

c; ^|Cf|"q^"g"q J

= ljt. to make content.

Manapya (=Pali- M.anatta)\ The period of this punishment is limited to

six days A guilty monk, on confessing his offences without any concealment or

after undergoing panvasa or mulapanuasa or mulapakarsa, is required to continue to

observe the restrictions imposed on him for further six days.

Manatta may be derived from the root mana measured or determined,

ma.na.tta meaning 'determined period' of six days Ihe Tibetan translators have

mistranslated the word by denving manapya from manapa

6 ^Q^'Q |
=lit. to expel, to banish (the lestrictions)

N3

Avarhana
(

Pali. Ahbbana)- This is the ecclesiastical act for withdi awing



vagga corresponds to Mulapanvasa o the Sanskrit text, while

pakarsa corresponds to Samodhanaparivasa. The two versions may be

paralleled thus:

OffenceGuilty person

Sans.

Pah

Sans.

do

do

Pah

Sans.

do

do

Pah do

Concealing a

Samghavasesa
offence for a certain

number of days.

do

Committing and

concealing another

Samghavasesa
offence while

undergoing

fanvasa

do

Committing and

concealing again
A third Samgha-
vasesa offence

while undergoing
mulafanvasa

do

Ecclesiastical

punishment

(for the number of

days an offence

is concealed)

do

Mulaya patikassana

Samodhanapanvasa .

The restrictions imposed on a monk undergoing panvasa are

limited to thirteen in the Sanskrit text
(p. 7) while there are several

more in Pali. For the imposition of a punishment, there are five

preliminaries
to be complied with by the Samgha, viz., ^t^f, OTW,

tf^spB, srfcfirr, ^F^psffaw (see p. 6).
These are common to both the

versions.

all the restrictions imposed on a monk during the period of his fanvasa After

a monk regains his
privileges, he is then regarded as osarita.



VI

In the Sanskrit version, the chapter
is ended with a discourse on

purity
and impermanence

of the world, and is closed with the

stanza :

r ftitf

3 3 ;

In Pah, thre is no corresponding
discourse, but a version of the

stanza appears
elsewhere (Cullavdggd,

IX. i. 4, p. 240) thus:

cf

Pudodldvdstu- In Pali, there is no separate chapter with this
o

title, though a
large

section of the contents of the chapter appears

in Culldvdggd, III, 'called "Samuccayakkhandhakam," (p. 72).
The

contents of this Khandhaa are included in the second part of the

Pandulohitakavastu (see above).
This chapter deals with cases

when a monk commits two Samghadisesa offences, confesses both,

or conceals bne and confesses the other, or the, concealment is due to

his loss of memory or other causes, or due to his leaving the Samgha

temporarily,
or due to his temporary insanity.

It also deals; with

cases, when a monk remembers the exact number of days he has

concealed an offence, or cannot remember the same.

The second portion
of this chapter deals with cases, in which

all or any one or more of the ecclesiastical acts are done without pro-

per procedure.
In the Sanskrit text, special names are attri-

buted to the monks, who had been subject to such improper pro-

cedures, viz., Sarvakalaka, Yadbhfiyaskalaki, Upardbakalaka, Eka-

desdkdlakd, Pradesakalaka and Apagatakalaka (see infra).
These are

not to be found in Pali as also the last few pages of the chapter
deal-

ing with the riature of punishment to be inflicted on monks who

have committed both light
and grave offences.

Panvasikavfotu . This chapter in the Sanskrit text details the

procedure for imposing the parivasa and the duties to be performed
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by a
partvasika.

In Pali, the Par'iJstk.ibklw.Jhjikjr.i is placed

immediately after the Pandulohitaka. In the Sanskrit version,

there is, an introductory episode, which is wanting in Pali. The

duties o a parivasika monk, and the procedure for temporarily laying

aside the farivasa, agree closely
with those in Pali.

Posddbasthafanavastu: This chapter corresponds to Pati-

mokkhathdpanakkhandhdkdm of the Cullavagga. The introductory

circumstances stated in the two versions are different.

In the Pali text the incident is as follows: Ananda solicits

Buddha to hold the Pjitimokkha assembly, but Buddha remains silent.

So Mahamoggallana uses his higher power of knowing others'

thoughts and thereby finds out that a member of the assembly
is

impure. After the impure monk is
1 turned out, the assembly is

held. Buddha then delivered his discourse, comparing his dhamma-

vinaya in detail to the ocean, in which all the distinctions of the

various rivers like Ganga, Yamuna, Aciravati, Sarabhu and Mahi

disappear. Buddha then asked the monks to hold the Ufosatha and

explained to them the circumstances, in which they may not hold

(lit. lay aside)
the fortnightly assembly.

In the Sanskrit text, on the contrary, use of a higher power like

supernatural vision (dwydcakstt) is condemned, and Buddha directs

that in
ascertaining the purity

or impurity of a monk, one must not

resort to higher powers.

This is followed by the enumeration of the ten proper and ten

improper occasions for laying down the Posadha. It is almost iden-

tical with that of the Pali text. In the latter, however, there are a

few additional topics, one of which is the proper way of pointing
out

the offence of a person (codana).

Sayandsandva^tu- In Sanskrit, the circumstances that led to the

framing of the rule that the oldest ordained monk should receive, res-

pects from others junior to him in varsavasd, followed by the well-
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known
story

of
Kapinjala bird, hare, monkey and

elephant, are related

before
taking up the

topic
of the erection of monasteries for the use of

monks. In Pali, however, the
arrangement has been reversed.

It
opens with the circumstances that led to the sanction by the

Teacher of monasteries as suitable residence for monks, followed

by the detailed
directions regarding the construction of a

monastery,
its furnitures. Then

appears the direction as to who deserves the

respect of others followed
by the

story
of the tittira, makkata and

hatthinaga.

In the Pah version, there is the
story

of
Anathapindika's con-

version, but not his earlier life as is found in Sanskrit. The Pali

account
appears

to be more methodical than the Sanskrit but no de-

finite conclusion can be drawn*
regarding the

comparative antiquity
of the two. The verses are almost identical.

From the
Colophon

of
Chapter III

(Samaccayakkbandhakam) ot

the
Ctillavagga, t

which runs as follows : >

it seems that the Pali version went
through 2

thorough editing and

revision in
Ceylon, and this may partly

be
responsible for the

differences noticed between Pali and Sanskrit versions. There are

clear indications that in Pali redundant
portions have been

clipped
out and the relevant

portions rearranged according
to the best

judg-
ment of the editors of

Ceylon.



Resume of the Contents

Pandulobrtakavastti

In the Pandulohttdkavdstu are described the following two

classes of ecclesiastical acts: 9

*>,

Class A:
(i) Tarjariiyakarma (n)

Ni
garbamyakarma

1

(act
of

censure) (act of condemnation)

(iii) Pravasantyakarmd (iv) Pratisambaramyakarma
2

(act of removal (act
of uniting together)

from the place (v) Ulksepariiyakarma*

of
offence) (act of

suspension^

Class B :

(i)
Parlvasd

(ii) Mulapanvasa

(iii) Miilafakarsa (iv) -Manafya

(v) Avarhana.

The Tarjaniyakarma was imposed on Pandulohitaka monks for

their
quarrelsomeness,

4
while Ntgarhantyakarma on ^reyaka for his

repeated commission of Sahghavasesa
5

offences, the several fanvasa*

prescribed for Sanghavasesa being of no avail.
6

The Pravasariiya-

karma was imposed on Asvaka and Punarvasu for their constantly

coming into close contact with lay-women, indulging in drinks,

collecting flowers, making garlands, singing, dancing, taking part
in

all sorts of
sports,

in other words, amusing themselves with things

unworthy of a recluse. They annoyed the
laity

of
Kitagiri

so much

so that they did not even show
courtesy

to Ananda when he visited

1 In Pali* Nissayakamma act of surveillance, see Sukumar Dutt, Early

Buddhist Momachtsm, p. 170. See above, p.
ni.

2 In Pali : Patisaianiya See above, p iv

3 Cf. Early Monastic Buddhism, pp. 300 jff

4 ^Tf^TC3T ^Q^sfTRT^r f^ri[3rnW f^K^R^T 5n"f^r^^ftT^T-' I

See p 5.

6 See
p.

ii.



them, not to speak of giving him alms. So it was laid down that

pravasariiyakarma should be imposed on those monks who would be

guilty of behaving improperly with the
laity

l The Pratisamharam-

yakarma was imposed on the monk Uttara for offending (avasphan-

dana) a lay-supporter
of the Sangha. The occasion is as follows :

Uttara, son of a rich man, after the death of his miserly mother,

joined the order. He converted a well-to-do householder called Citra,

who, on one occasion, while Uttara was out on tour, invited Upasena

Balantiputra along with his 500 disciples to his house for meals.

Uttara, on his return, found the people not very attentive to him, so

he cast aspersions against Citra and thereby offended him. This was

brought to the notice of the Teacher, who therefore enjoined that

Praftsamharaniyakarma should be imposed on such monks, and it is

only on his becoming repentant and asking for pardon of the offended

householder/he would be exculpated from his offence. Uttara became

penitent, took the vow of abstaining from talks for about a
year,

and

ultimately attained arhathood.

The fifth ecclesiastical act called Utksepaniyakarma was imposed
for two kinds of offences; one is when a monk does not admit the

transgression of a law though it is pointed out to him,
2
and the other

is when a monk refuses to
give up his wrong view though it is

brought to his notice.
3 The former offence was committed by

Chanda and the latter by Aristha.

To make the above five ecclesiastical acts valid, the following

five conditions had to be complied with :

(i) Codana: The
guilty monk should be apprised of the offence

committed by him 4

I
See

P- 19
1

I See p- 28.

3 ^rafeft*!^ TR% ^fer^t I
See p 30, cf. Mayhtma Nikaya, I, p

$ C Mabavagga, ix
5.

i



(2)
Smarana: He should be asked or helped to remember the

offence committed by him.

(3)
Savastuka: He should be pointed the nature of offences, i.e.,

the charges brought against him.
1

(4) Prattjna: The matter should be formally brought to the

notice of the Samgha.
2

\

(5)
Sammukhibhuta: He must be brought before the Samgha

or any particular person (probably
one who accuses

him of the offence) or he should be apprised of the

doctrine -or disciplinary rule transgressed by him.
3

After the formal performance of the ecclesiastical act the monk is

debarred from the
following privileges

of a moiife::.

(1)
To

give the first ordination
\praurdyya) or the second or

higher ordination (upasampada).

(2)
To administer nisraya

1

(instructions)
to a novice.

(3)
To take a novice as a servitor.

(4)
To admonish the nuns, even if he had been

already
selected

for the purpose.

(5)
To take

part in the ecclesiastical acts like
(a)

codana,

smarana
(see above), correcting a monk in his

failings
in

morals, views, conduct and means of livelihood, posadba

1 Cf CnlUvagga, 1.1 i . saretva apattiin ropetabba, see also Ddsavatthum in

Cullavagga,,, xii. i.

2 ibid , apattim lopetva vyattena bhikkhuna patibaiena samgho napetabbo.
In Cullauagga, rv. 8. 2. pr///7"

47 '.,(,,/ :,
f

i occurs, where it means that the offending

monk should admit his oftence, on his being asked to do so.

3 Cf Cullav&gga, iv 14. 33 . The explanation is given here in the light of

sammukhavmaya. Km ca tattha sammukhavinayasmim ? 5amghasamm.ukh.ata
dhammasammukhata vinayasammukhata puggalasajnamukhata See also Sukumar

Dutt, Early Buddh^st Monachism, p. 157.
c

4 Usually the four nissayas that are first prescribed for a samana, viz., living on

alms, wearing robes made of rags, living under a tree, and using cow's urine as

medicine See my Early Monastic Buddhism, p.
282 f

; Miss D. Bhagvat, Early

Buddhist Jurisprudence, pp. 68-71
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(fortnightly assemblies), pravarana (the assembly held after

the rains)
and jnapt^karma (formal announcements in an

ecclesiastical function).

Besides these, he is
expected

to be of good behaviour and refrain

from various other aces
(for enumeration, see text pp. 8-5).

The five conditions laid down for the validity of an ecclesiastical

act and the disabilities mentioned above were common to all the five

ecclesiastical acts, viz., tarjariiya, mgarhaniya, pravasantya, praUsam-

haraniya and utksepantya.

If the monk, upon whom an ecclesiastical punishment is

validly imposed, complies with the conditions enumerated above,

becomes repentant a$d promises not to commit the offence again, he

should present himself formally before the Samgha and pray for

Osarana
1

(removal of the
disabilities),

and the Samgha, if it thinks

fit and proper, will remove it by the ecclesiastical act called Avarhana.

As no period of
disability has been fixed for the punishments,

it seems that as soon as the monk became repentant and the Samgha

thought fit and proper, the disabilities were formally withdrawn.

The text now
passes on to the second group of ecclesiastical acts,

viz., Panvasa, Mulapanvasa, Mttlapakarsa, Manapya and Avarbana.

All these relate to Samghavasesa offences, particularly
to ejaculation

of semen
deliberately.

1

(samgbavasesam apattim samcintya swkra~

vtsrsttsamtttthitam). The circumstances, in which the different

punishments were imposed are as follows :
<

(i) Manapya: When a monk commits the offence mentioned

above, and discloses it without any loss of time, he is subjected to

manapya (penance for a fixed period i.e., 6 days only). During these

six days the monk is debarred from certain
privileges.

2

1 C. Early Monastic Buddhism, p. 302.
2 These are the same as those mentioned in connection with Tarjamya and

and other karmas, see above
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(ii)
Panvasa: When a monk commits the offence mentioned

above, and conceals it for a certain number o days,
he has to undergo

Panvasa for the number of days passed between the commission of

the offence and its disclosure. After completion of this period,
he is

subjected to Manapya for six days for full purification.

(iii) Mfilaparivasa: When a monk commits another Sangha-

vasesa offence (antarapattim) while undergoing panvasa, he is subject-

ed to Mulaparivasa,
1

i.e. the days already passed by him in panvasa

are treated as cancelled and he has to undergo the original period
of

panvasa again from the day of the disclosure of the second offence.

The Mulaparivasa must be finished up with Manapya of six days for

full
purification.

(iv) MUlapakarsa: When a monk commits a third Samgha-

vasesa offence (pratyantarapattim)
while undergoing Mulaparivasa, he

has to undergo not only the original period once more *as in Mula-

parivasa but also in addition the number of days he has' concealed the

third offence.
2

Over and above this, there is the Manapya of six days

to be observed by him.

(v)
Avarhana is the ecclesiastical act for the withdrawal of

disabilities imposed during panvasa, mulapanvasa or mulapakarsa.

In other words, by this act, all the
privileges

of the monk are restored.

Everyone of the ecclesiastical acts had to be performed m a certain

fixed procedure, in which the announcements of the commission of

1 In Pall Mulaya patikassana, i.e he reverts to die beginning (mtila) of the

first parivasa.

2 This corresponds to Pali . Samodhanafanvasa The calculation very probably

is as follows: A monk is prescribed parivasa, say for 30 days, he commits the

second oftence when TO days of panvasa have elapsed For Mulaparivasa, these to

days are cancelled and he has to observe 30 days again this* is Mulaparivasa. On

commission of the third offence say on the i5th day of Mulaparivasa, which he con-

ceals, say for 12 days, the period of panvasa will be again 30 + 12 days=42 days.

It seems he has to observe in all 10 + 30 + 15+42 97 days + 6 days of Manapya=103

days.



XIV

offences figure largely.
After the purificatory procedure,

a general

discourse is given eulogizing the pure life of a monk, even when the

purity
is obtained by undergoing the parivasas.

Pudgalavastu

This chapte/ is actually
a continuation of the previous one.

First, there is a general statement that parivasa
should be imposed

for concealing
an offence, while manapya for not concealing it. But

there may be occasions when a monk commits two offences and he

discloses one
directly, or after concealing it for some; time, or he

forgets to, disclose one, or he becomes aware of the offence at a Prati-

moksa recital, and scr forth. Directions are given how to deal with

such cases. There again may be some monks, who, after commission

of one or more offences, leave the Sangha (vtbhrantah) and seek re-

admission after some time. Such cases also are discussed and certain

directions are -given. Then the question of the period of conceal-

ment is taken up. If the period is known (fdrimanavafi), then the

directions already given would apply but in cases where the period

of concealment is not known, the period of partvasa extends, over as

many days as have elapsed since the date of his ordination up to the

day of disclosure. It is called Suddhantikaparivasa.

Now the chapter passes on to a different
topic, viz., what

would be the
position of the guilty monk if the ecclesiastical punish-

ment be imposed on him by an improper procedure. If all the acts
1

are done
improperly the

guilty monk is regarded as Sarvakalaka-

fudged (totally impure person). If only one is done properly and

the
remaining four

improperly, he is called Yadbhuyaskalaka-

pudgala (
a

person" with some
impurities). If only two are done pro-

perly and three
improperly, he is called Upardhakalakapudgala

i Viz,
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(half-impure person).
If three of the acts are done properly and two

improperly, he is called Ekadesakalaka-pMclgdla (a person with
partial

imipurity).
If four of the acts are done properly but one

(viz.,

Tivarhana) done improperly, he is called Pradesakalaka-fudgala (a

person with slight impurity).
In any case, each one of these con-

tinues to be unclean; it is only when all the five acts (including

avarbana) are done
properly,

the guilty
monk is called Apagatakalaka-

pudgala (a person without impurity). He then becomes fully p
iure

and is restored to the Samgha.

The next topic
takes up for discussion cases where two monks

have committed offences, one of whom discloses his offence, and the

other does not. The former case comes under the rules already
dealt

with; for the latter it is enjoined that he should be made to confess

his
guilt first,

1

and then the necessary ecclesiastical punishments are to

be imposed.

Several other cases of
irregularity

in imposing a punishment are

discussed, and the remedies suggested. The chapter is closed with a

discussion of cases when offences of different degrees are committed

and kept secret for different periods of time. The decision is that

the punishment should be commensurate with the worst offence, and

the period should be the longest time that any one of the offences have

been kept secret.

vds tu

This chapter details the procedure of imposing farivasa, and the

duties to be performed by a monk undergoing the punishment.

1 RM4 I fd^Tft^ftf^^TT WNftT ^?Tftc3rr I Buddhaghosa in his comment on

Pac X says that dutthula apattt means
parajtka and samghatftsesa offences Here

sarnghadtsesa offences are meant (dutthtdlan ti kmca t.i dinnam apattfkkhandhanam
etam adhivacanam, tdha fana sahgh'fdtsesam eva adhippetarri)

Vmayatisata means that which goes beyond or trangresses the rules of discipline

Cf. Cullavagga, xii, 2 8.
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The occasion is related thus : Some monks committed offences and

were formally punished. They thought that it would be unfair for

them to accept respects; courtesies, etc. from their fellow-brethren or

co receive
gifts,

food etc. bom the
layfolk,

for thereby they would go

to hell, and that it would be
preferable

for them to leave the Samgha
and become laymen. This brought about thinning of the Samgha,

which was noticed by the Teacher, who thereupon directed his dis-

ciples
to help the defaulting monks to rise up and get the benefits ot

the
religion.

Buddha then directed his
disciples

to impose parwasa, mula-

panvasattc. on the defaulting monks and prescribed the procedure

for same. He then gave an^outline of the duties to be performed by
a monk while under

parwasa.

A parwastka monk must not
accept respects and courtesies from

a rrionk who is under no
disability; nor should he sit with him on

the same seat; if he sits at all, it must be on a seat of a lower level:

nor should he walk together with him in the cankramana; if he walks

at all, he should walk behind him; nor should he approach the
laity;

nor should he perform any ecclesiastical act. It will be his duty to

clean the monastery, light the lamps, keep water for drinking, clean

the drains;; he may chant hymns in
praise of the Teacher. In

summer, he should fan the monks and take his meals only after

serving the other monks. He should take care of the stufas. It

will be his duty to
apprise the monks of the posadba days.

He must inform all incoming monks, after they have rested for

a while, that he is under panvasa.. He should give them hot water,

wash their feet, ajid see to their comforts. He is entitled to a share of

the
gifts made to the Samgha, but it should be the last share.

A body of four monks under no
disability can only impose the

ecclesiastical punishments like parwasa.
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A parwasika monk must dwell in a monastery where there are

other monks, not placed under any disability.

Should there be any necessity, a parivasika monk niay tenv

porarily lay
aside his panvasa by taking^

formal permission of the

nuonks, but he will have to make up the period later on.

Posadhasthapanavastti

-The chapter opens with an 'exchange of hot words between the

head of the Samgha and the steward (upadhivanka) on the former's

use of supernatural vision for ascertaining whether all the monks

were pure or not. Then are enumerated several valid reasons (samu-

laka)
for not holding a Pratimoksa assembly (posadbastbapana). The

reason mainly was that the members attending the Posadha were

not thoroughly pure according to the code of ecclesiastical laws. The

impurity of any member, however, must be correctly ascertained , ,and

no reliance should be made on hearsay or suspicion. The ways of deter-

mining a Parajika or any other offence or disclosure of a Parajtka or

any other charges against a monk are given in details, so also are the

ways of determining the disregard shown by a monk to the Samgha

(Samghapratyakhyana) or the disclosure of the charges of disregard

to the Samgha against a monk (Samghapratyakhyanakatha), and the

failings
of a monk in his morals, views, conduct, or means of liveli-

hood.

The chapter is brought to a close by a description of the five

types
of members in a Samgha, viz., shameless, dumb, democratic,

popular, and excellent.

Sayanasanavastu

As pointed out before., this chapter is incomplete. Its object is

to give an account of the introduction of the system of erecting
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monasteries for the residence of monks, the rules of making rooms,

providing furnitures, etc.

It opens with the discussion as to who, among the monks, de-

serves the first seat, first fogd and so forth. Some suggested that the

monks hailing from Sakya families deserve the first seat etc. while

others
suggested those

hailing from; Brahmana families, or those

hailing from rich families, or those who are the most
proficient in

the Pitakas, or Dhutanga practices, and so forth. As they could not

come to any agreement, they approached Buddha for solution.

Buddha prescribed that monks who have been the
longest

ordained ^should receive the first seat, the firs: food etc. He should

be respected by all others. The calculation of
seniority should be made

by varsa
(rainy season) passed by a monk. But in any case, no monk

undergoing an ecclesiastical punishment is entitled to any respects
or

courtesies. .This direction led to concord in the Samgha. When
this was brought to the notice of Buddha, he related a

story of his

past life, when he was a Kapinjala bird.

Long ago in a forest at Kasi there lived a Kapinjala bird, a hare,

a monkey and an
elephant. They found out that the bird was the

oldest among them and so they decided to live under his direction.

They observed one after another all the five silos and became so

virtuous that the clouds rained in time and the earth became full of

corns. On
learning this fact from a hermit, the king also observed

the five silas and persuaded hisi subjects to do so. The
story

is con-

cluded by the discourse that a monk by discharging his duties
pro-

perly to his fellow-brethren can
expect to fulfil the Sila, samadht and

frajna practices
2
and attain

emancipation (vimttkttjnana). This is-

followed by a
biography of Anathapindada.

i For details, see my Early Monastic Buddhism, vol I p 202
- 2 Ibid., ck XII.

' J '
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At Sravasti, there was a very rich householder
($resth~i)

called

Datta. A son was born to him and was given the name Sudatta.

This boy, from his
very boyhood, was so

charitably disposed to the

poor that he gave away all his ornamertts whenever anybody asked

for them. This caused anxiety to his
parents, who kept him con-

Hned to the house. On one occasion, the boy insisted on o-oino- to
j O C?

the river for a bath with his
parents,

who yielded to his importu-

nities. He dived into the river and brought out therefrom four iron-D

iar-fuls of gold.
This caused surprise

to the parents.

After the death of his
parents, Sudatta became the head of

the household and had seven sons. He was looking for a. bride for

his seventh son Sujata. A friend of his, called Madhuskandlia,

offered his services for finding out the bride. He went to Rajagrha

and found out the bride, daughter of a Sresthf
(treasurer)

of the

province. Sudatta, alias Anathapindada, went to Rajagrha .
and

stopped at the resthi's house. He found the 3resthi,- very busy in

making preparations for feeding Buddha and his Samgha. On hear-

ing Buddha's name he became anxious to meet him. Towards the

end of the night,
he went towards the cemetery where Buddha

was
staying.

On the way he was met by his departed friend, Madhu-

skandha, who had then been reborn as a %od. Madhuskandha

became instrumental in bringing about the meeting of Buddha

and Anathapindada. Buddha also expected him and by
*

his

persuasive discourses was able to convert him to his religion.
Anatha-

pindada became his
lay-disciple

and promised to erect for him and

his Samgha suitable monastery at Sravasti. This he did at Jetavana

with the assistance of Sariputra.

[Our original ms ends here, the following folios, being lost.]L D o u '
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