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May He protect us both (the teacher and the 
taught) together (by revealing knowledge). May He 
protect us both (by vouchsafing the results of knowl­
edge). May w.e attain vigour together. Let what we 
study be invigorating. May we not cavil at each other. 

Om! Peace"! Peace! Peace! 



KATHA UPANISAD . . 
PART I 

Canto I 

Introduction: Salutation to Bhaga van 1 Yama 
(Death), son of the Sun and the imparter of the 
knowledge of Brahman, and salutation to NacikeUi. 

Now then, a brief exposition of the cantos of the 
I Ka~ha Upani~ad is begun for the sake of making 
their import easily comprehensible. The word 
upanisad is derived by adding upa (near) and ni (with 
certainty) as prefixes and kvip as a suffix to the root 
sad, meaning to split up (destroy), go (reach, attain), 
or loosen. And by the word upanisud is denoted the 
knowledge of the knowable entity presented in the 
book that is going to be explained. By virtue of what 
relation with (any particular) significance (of the word 
upani~ad), again, is knowledge denoted by the word 
upani~ad? This is being stated. Knowledge is called 
upani~ad by virtue of its association with this signifi­
cance: It (viz knowledge) splits up, injures, or destroys 
the seeds of worldly existence such as ignorance etc., 
in the case of those seekers of emancipation who, 
after becoming detached from the desire for the seen 
and unseen2 objects, approach (upa sad) the knowl-

lOne who has knowledge of creation and dissolution (of the 
worlds), of birth and death of creatures, and of ignorance and 
knowledge. 

2 Anusravika (unseen objects) 'revealed in the scriptures (Vedas). 
such as enjoyment in heaven etc.' - A.G. 



100 EIGHT UPANI~ADS 

edge that is called upanisad 'and that bears the 
characteristics to be presented hereafter, and who 
then deliberate on it with steadiness and certainty 
(ni») Thus it will be said later on, 'knowing That, one 
becomes freed from the jaws of Death' (I. iii. 15). Or 
the knowledge of Brahman is called upani~ad because 
of its connection with the idea of leading to Brahman, 
inasmuch as it makes the seekers after emancipation, 
who are possessed of the qualities already mentioned, 
attain the supreme Brahman. Thus it will be said later 
on, 'Having become free from virtue and vice, as also 
desire and ignorance, (he) attained BrahQ1an' (II. iii. 
18). And even the knowledge about Fire, who pre­
ceded all the worlds, who was born of Brahma and is 
possessed of, enlightenment, and, whose knowledge 
is prayed for (by Naciketa) through the second boon 
(I. i. 13), is also called upani~adby virtue of its bearing 
the meaning (to loosen) of the root (sad), inasmuch as 
by leading to the result, achievement of heaven, it 
weakens or loosens such multitude of miseries as 
living in the womb, birth, old age, etc., continually 
recurring in lives hereafter. Thus it will be spoken, 
'The dwellers of heaven get immortality', etc. (ibid). 

Objection: Is it not a fact that by the word upani~ad 
the readers refer to the book as well in such sentences 
as: 'We read the upani~ad', and 'We teach the 
upani~ad'? 

1 ·Approaching' means ·receiving through the Instruction of the 
teacher', and ·deliberate' means ·eliminate the idea of impossibility 
etc. with regard to such things as the unity of the individual self 
and the transcendental Self.'-A.G, 
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An.wer: Though, from this point of view, the 
meanitlgs of the root sad- such as loosening the 
causes of the world, viz ignorance etc. - are inap­
plicabe wIth regard to a mere book, and applicable 
to knowledge, still this is no fault, since the book, too, 
being meant for that purpose, can justifiably be 
denoted by that word, as for instance (in the sentence) 
'Clarned butter is indeed life.' Therefore, with regard 
to kn(owledge, the word upani~ad is used in its primary 
s~nse, while with regard to a book it is used in a 
secondary sense. 

Thls, through the very derivation of the word 
upanbfld, the person particularly qualified for knowl­
edge has been pointed out. And the subject matter 
of the knowledge is also shown to be a unique thing, 
viz tm supreme Brahman that is the indwelling Self. 
And the purpose of this upani~ad is the absolute 
cessation of the transmigratory state, which con~ists 
in the attainment of Brahman. l And the connection 
(bet\\een knowledge and its purpose) has been 
mentioned ipso facto through the enunciation of such 
a purpose.2 Thus these cantos themselves are (meant) 

I Tctal cessation of the world (i.e. rotation of birth and death) 
follows the eradication of ignorance. And since the non-existence 
of a superimposed thing is identical with the thing on which the 
superimposition occurs, the cessation of the world is the same as 
Ihe attainment of Brahman. Or brahmapriiptilak~a1Jii in the com­
nentary may mean that the cessation (of the world) is indicative 
of tht! realization of the supreme Bliss that is Brahman. 

2 'Knowledge is needed for the removal of ignorance which 
;annot be eradicated through work. So the goal of knowledge is 
::onnected with itself, as an end is with its means.' -A.G. 
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for special persons (competent for their stud}), and 
have a special subject matter, a special purpme, and 
a special connection, inasmuch as they reved, like 
an apple (lit. emblic myrobalan) placed in the hand, 
the knowledge that is (meant) for a man of ;;pecial 
competence, and has a special subject matter, a spe­
cial purpose, and a special connection as alrec.dy ex­
plained. Hence we shall explain these cantos to the 
best of our understanding. The story there is by way 
of eulogizing the knowledge. 

~ \mit ~ t ~: ec{~ini m I 

~ Q '1 f:aj'¥(''11 ;:n1f T'" 3fm' II ~ II 

1. Once upon a time, the son of Vajasrava, being 
desirous of fruit, gave away everything. He had, as 
the story goes, a son named Naciketa. 

Vsan, being desirous of; ha and vai (equivalent 
to - once upon a time) are two indeclinable particles, 
recalling to mind what happened before. Vajasrava 
is he whose srava~, fame, is consequent on the giving 
of viijam, food. Or it is a proper naine. Hi~ son, 
Vajasravasa, being desirous of the fruit of the sacri­
fice, performed the Visvajit sacrifice in which all is 
given away. In that sacrifice, he dadau, gave away; 
sarvavedasam, all (his) wealth. Tasya, of him, of thH 
performer of.sacrifi~e; iisa, there was; ha, as the story 
goes; nacik'etii niima putra~1, a 'son named Naciketa. 

(f~ ~ ~~ R ~ ";'4+11'111 ,-",4IfC4a'4 

mS+1 w::ij ('1 II ~ II 
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2. \s the presents were being carried (to the 
Brahnanas) faith took possession of him who was 
still a boy. He thought: 

Tan, into him, into Naciketa; kumiiram santam, 
while ,till in the prime of life, still not adolescent, still 
a mer! boy; sraddhii, faith (in the verity of the scrip­
tures) induced by a desire for his father's good; 
iiviveSi, entered. At what time? This is being stated: 
dak~i1;iisu nlyamiiniisu, when gifts were being carried, 
when cows meant for presents were being led separ­
ately (according to each one's due), to the priests 
and tie assembled BrahmaI?-as; sa~, he, that Naciketa 
who had aJ;l influx of faith; amanyata, thought. 

H(W he thought is being stated in pltodaka. etc. 

Gmqcfij ~ ~ f.:rfd;'atil: I 

~ ~ off (:?lCfilff,.."1 ~ 41'€@fft ffi ~ II ~ II 
'" '" 

3. He goes to those worlds that are known as joy­
less~ Nho gives away the cows that have drunk water 
and eaten grass (for good), whose milk has beep 
milked (for the last time), and which have lost their 
organs. 

The cows meant for offering to the BrahmaI?-as are 
being described: Those by which udakam, water, has 
been pltam, drunk, are pltodakii~l; 1 those by which 

1 'Water has been drunk earlier only; but later on, even the power 
to drink water is absent. Similarly, there is no power to eat grass 
or give milk.'--A.G. 
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trr.zam, grass, has been jagdham, eaten, are ja;dha­
tn,a~; those whose doha~, milk, has been dugJha~, 
milked, are dugdha-doha~; nirindriya~, those that 
are devoid of the power of their organs, incapcole of 
bearing calves; that is to say, the cows that are de;repit 
and barren. Dadat, giving; ta~, those, the coW) that 
are of this kind; to the priests as rewards fOI their 
service; sa~, he, the performer of sacrifice; ga«:hati, 
goes; tan, to those (worlds); ananda.~ na.ma .te oka.~, 
which worlds are known as devoid of happness, 
joyless. 

~ E!")cU'iii ftnrt nff· ~ ;rt 4 If tuft fH I 

fe ffiti 'ffift"lt n ~ ~ ~ c:cn 441+ft fH II ~ I 
~ ~ e 

4. He said to his father, 'Father, to whom wi! you 
offer me?' He spoke to him a second time and athird 
time. To him (the father) said, 'To Death I offery~u.' 

'The evil tesult thus accruing to my father as a con­
sequence of the imperfection of the sacrifice slould 
be warded off by me, who am a good. son, by perfect­
ing the sacrifice even through an offering of myself', 
thinking thus, sa~, he -. approached his father; and 
uva.ca ha, said; pitaram, to the father; 'Tata (same as 
tata), 0 father; kasmai, to whom, to which of the 
priests; ma,;, dasyasi, will you offer me, that is to 
say, offer me asa present?' iti. Though ignored by 
his father who was addressed thus, dvitfyam trtfyam 
uva.ca, he spoke even·a second time and a third time, 
thus: 'To whom will you offer me?' 'To whom will 
you offer me?' Incensed at the thought, 'This one is 
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not behaving like a boy', the father uviica ha, said; 
tam, to him, to his son; 'Mrtyave, to Death, to the 
son of the Sun; dadiimi, I g"ive away; tvii (which is 
same as tviim), you'; iti, (this much). 

That son, having been spoken to thus, sorrowfully 
cogitated in a solitary place. How? That is being said: 

Gl~'1I~f ... SNlit it~HI~f ... ~: , 
fiti~ ffctti+4fti ~ l4'"'4l4IS'fI ftlf<6l4fct "Xli 

5.~ Among many I rank as belonging to the highest; 
among many I rank as belonging to the middling. 
What purpose can there be of Death that my father 
will get achieved today through me? 

Bahuniim, among many -- of many sons or dis­
Ciples; emi, I go (rank); prathama~, as first owing 
to the best conduct of a disciple etc. This.is the idea. 
And bahuniim, among many - many middling ones; 
madhyama~ emi, I move (count) as a middling one, 
I behaye in a middling manner. But never do I behave 
as the worst. l Though I am a son possessed of such 
quality, still to me my father has said, 'To Death I 
offer you.' Kim svit, what; kartavyam, purpose; 
yamasya., of Death-can there be; which purpose 
he (my father) adya, today; kari~yati, will achieve; 
mayii, through me, by sending me? 

1 'The best conduct consists in engaging in the service of the 
teacher by ascertaining his wishes at the proper time. Acting on 
command is middling conduct. And disobedience to such orders 
is the worst.' --A.G. 
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.'My father must have certainly spoken so out of 
anger, without any consideration of purpose. Still, 
that utterance of the father must not be falsified', 
thinking thus, he said sorrowfully to his father, 
remorseful as the latter was because of the thought 
'What a thing I have uttered!' ' 

3f1q:i4 Q'qT ~ $I fc'N:i4 ~ I 
'E1fl4fqq ~: ~ fifl4fqqi\iti4d T": U~II 

6. Consider successively how your forefathers 
behaved, and consider how others behave (now). 
Man decays and dies like corn, and emerges again 
like corn. . ' 

Anupasya: anu, successively; pasya, consider, have 
a look at; yatha, how; your, purve, forebears, dead 
father, grandfather and others behaved. And seeing 
them, it behoves you to tread in their footsteps. 
Tatha, similarly too; as apare, others·- other holy 
men behave; them also you pratipasya, consider. 
Not that in them there ever was, or is, any falsification. 
Opposed to that is the beha viour of bad people, which 
consists of paltering with truth. Besides, not by 
prevarication can anyone become free from deaili, 
and decrepitude. For. mart)'a~l, man; sasyam iva, like 
corn; pacyate, decays and dies; and after dying, pU­
na~, again; sasyam iva ajayate, reappears (is born) like 
corn. Thus what does one gain in this impennanem 
human world by breaking one's own words? Protect 
your own truth, and send me to Death. This is the 
idea. 
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Having been addressed thus, the father sent (him) 
for the sake of his own veracity. And he, having gone 
to Death's abode, lived for three nights (i.e. days), 
Death being out. When Death returned from his 
sojourn, his councillors or wives said to him by way 
of advice: 

~: stfq:Ii("Qf~~H,i&lon ~ I 

('t~('tl~ ~ .fcif~ ~ clcH1:IffiClCfi+t 11\.911 

7. A Brahmana guest enters the houses like fire. 
For him they accomplish this kind of propitiation. 
o Death, carry water (for him). 

Briihma~lQ~, a Brahmar:ta; as atithi~, a guest; 
pravisati, enters; like vaisviinara~l, fire itself; as 
though burning grhiin, the houses. Since tasya, for 
his sake - for the guest; the g00d people kurvanti, 
accomplish; etiim, this kind of; santim, propitiation 
- consisting in offering water for washing feet, a 
seat, etc., just as people do for allaying the confla­
gration of fire - and since evil consequences are 
declared in case of not ')ing so (Mu. I. ii. 3); there­
fore vaivasvata, 0 Death; hara, carry; udakam, water 
.- for Naciketa, for washing his feet. 

311'Sllstffii ~~ wr=rt. 
,&csa l'J\ff ~",q'S~ ~~ ~ I 

q('tClQSoqft ~~t\lfQ I("q~~ 
... e " 

QfQI'1'S'1 .. 61ftf(1 CW1&lon ~ "~II 

8. If in anyone's house a Brahmana guest abides 
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without food, that· Brahma~a destroys hope and 
expectation, the results of holy association and sweet 
discourse, sacrifices and charities, sons and cattle-· 
all these-of that man of little intelligence. 

Asiipratfk~e: iisii is the wish for a desirable thing 
which is attainable though unknown; pratfk~ii is 
expectation for something that is attainable and 
known; these two, hope and expectation, are 
iisiipratfk~e; samgatam is the fruit derived from the 
association with the holy people l ; sunrtiim ca: 
sunrtii is sweet discourse -- the fruit of that also; 
i~{a-purte: i~{a is the fruit of sacrifice and purta is 
that of (charitable) work like construction of rest­
houses etc.; putra-pasun ca, sons and cattle; sarviin 
etat should be sarvam etat, all this, as described; 
(he) vrhkte, excludes (from), i.e. destroys; puru~asya 
alpamedhasa~, from (i.e. ot) a man of little intel­
ligence; yasya, in whose; grhe, house; briihma~laJ:z, 
a Brahmana; vasati, abides; anasnan. without. food. 
Therefore,· a guest should not be neglected under 
any condition. This is the idea. 

Having been ~old thus, Death approached Naci­
keta with adoration and said: 

ftnin' (ist144'4iM.l~ 1l 
3i"'~"'1 itPtlifriN4'1fQ:.1 

1 We read this portion of the commentary as 'samgatam, sat­
samyogajam'. But some read it as 'samgatam, tatsamyogajam', 
which means 'the fruit resulting from association with that,. viz 
the objects of hope and expectation'. 
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itiH-aSfg ~ ~fff1 ~ 
(1 fq. kSi fc'1 :;fJ;:q ;o;:q a fI c:;q II €.II 

c. 

9. 0 Brahmana, since you have lived in my house 
for three nights without food, a guest and an adorable 
person as you are, let my salutations be to you, and 
let good accrue to me (by averting the fault arising) 
from that (lapse). Ask for three boons-one III 

respect of each (night). 

Brahman, 0 Brahmal?a; yat, since; aviitsi~l, you 
have lived; grhe me, in my house; (iSra~l riitri~l, for 
three nights; ana.inan, without eating; atithi~l, a guest; 
and flamasya~, worthy of being saluted (venerable)­
as you are; therefore nama~ te astu, let salutations be 
to you. Brahman, 0 Brahmana; let there be svasti, 
good fortune; me, for me; through the aversion of 
the evil accruing tasmiit, therefrom, from the lapse 
caused by your abiding in my house without food. 
Although all good will befall me through your 
favour, still for your propitiation all the more, 
v!",:lf~va, ask for; trin variin, three boons - any 
particular three things you like; prati, one in respect 
of-each night you have spent without food. 

As for Naciketa, he said: 

:II , ;fH4 Cfi(Oq: ~ l:NT 'flff­

;.1(1Q;:q.,f(1+t1 ~ ~ I 
~ c. 

('dl('Sleoe ~ 
c. 

m:r.:r "!it £4 ,ati ~ cri crQT II ~ 0 II 
~'''~ c. 
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10. 0 Death, of the three boons I ask this one as 
the first, viz that (my father) Gautama may become 
freed from anxiety, calm of mind, freed from anger 
towards me, and he may recognize me and ta.1k to me 
when freed by you. 

If you want to grant boons, then, mrtyo, 0 Death; 
(I pray so) yathii, as my father gautama~, Gautama; 
syiit, may become; siinta-sarhkalpa~ - one whose 
mind is freed, with regard to me, from the anxiety, 
'How may my son behave ~fter reaching Death'; 
sumanii~, calm of mind; a114 also vrtamanyu~, free 
from anger; ma abhi, towards me; moreover, he 
abhivadit, may talk to; ma, me; tvatprasr~(am, freed 
by you - sent towards home; prat'fta~, getting his 
memory revived, i. e. recognizing (me) thus: 'That 
very son of mine is come'l; trayiiIJiim, of the three 
boons; vrne, I ask for; prathamam~ as the first boon; 
etat, this one-that has this purpose, viz the satisfac­
tion of my father. 

Death said: 

~ 2<*11, 1ifCiiHi srffi"ff 
a(\~I~fEfi(I~fOI4('S4~iSC!: I 

~~ ~: ':uf4HI cflft+i~-
~ ClCl~ICij l""1fQ+1( .. eUft S41Cfft+i II ~ ~ II 

Co .:. .:." " 

1 'Favour me in such' a way that my father may not avoid me 
under the idea, "This one has returned after becoming a ghost; he 
is not to be looked at." '-A.G. 
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11 .. Having recognized (you), Auddalaki Aruni 
will be (possessed of affection) just as he had before. 
Seeing you freed from the jaws of Death, he will get 
over his anger and will, with my permission, sleep 
happily for many a night. 

Yathii, as-the kind of affectionate feeling that 
your father had towards you; purasiiit, before; your 
father auddiilakil;, Auddalaki; prat'ita~, having rec­
ogn ized (you); bhavitii, will . become .- possessed of 
affection, in that very same way. Uddalaka and 
Auddalaki refer to the same (person). And he is 
ArU1:zi~, the son of Aru~a; or he bears two family 
names.1 Matprasr~{a~, being permitted by me; (your 
father) sayitii, will sleep; during riitr'i~l, nights­
other (future) nights, too; sukham, happily - with a 
composed mind; and he will become vltamanyu~ 
free from anger - as well; tviim dadtsiviin, having 
seen you -hiS son; mrtyumukhiit pramuktam, as 
having been freed from the jaws-from the grasp­
of Death. 

N aciketa said: 

m ~ ;r lllf f*,'iiij'1lffH 
;r cr;r ~ ;r iiR'lfT ftf~ I 

1 The suffix in auddiilaki may not add any meaning to the original 
word uddiilaka, or it may signify the son of Uddulaka. In thc lattcr 
case, he becomes a scion of the Uddalakas as also of the ArUl)Us. 
This was possible when a brotherless girl was given in marriage 
with the stipulation that her son would be counted as belonging 
to either family, so that the offering of rice balls etc. to the departed 
of both the lines might be guaranteed. 
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~ ('11Nfs~n., 14 Ift;jq I~ 

~~CfilfH4~ "~ fCC4~lcfi II ~ ~II 

12. In heaven there is no fear-you are not there, 
(and) nobody is struck with fear because of old age. 
Ha ving transcended both hunger and thirst, and 
crossed over sorrow, one rejoices in the he"avenly 
world. 

Svarge loke, in the heavenly world; bhayam 
kimcana na asti. there is no fear whatsoever-fear 
arising from disease etc.; and tvam, you, 0 Death; na 
tatra, are not there - you do not exert your might 
there all of a sudden; so, unlike what happens in this 
world, there jarayli, be~ause of old age; na bibheti) 
nobody shudders-at you. Moreover, ubhe asanliyli­
piplise tlrtvli, having transcended both hunger and 
thirst; and soklitiga~, having crossed over sorrow­
being free from mental unhappiness; (one) modate, 
rejoices; svargaloke, in the divine heavenly world. 

w ('c ... n.,~ ~ ~ 
~~~~~l 

fCi4~lCfi 1 3i'!HN ~ 
~ I1ma., ~ ~"1I~~11 

13. 0 Death, such as you are, you know that Fire 
which leads to heaven. Of that you tell me who am 
full offaith. The dwellers of heaven get immortality. 
This I ask for through the second boon. 

Mrtyo, 0 Death; since sa~ tvam, you, such as you 
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are; adhye~i, remember, i.e. know; svargyam agnim, 
the Fire that is the means for the attainment of 
heaven - heaven that is possessed of the qualities 
aforesaid; (therefore) tvam, you; prabruhi, speak; 
mahyam sraddadhiiniiya, to me who am full of faith, 
and who pray for heaven-(tell me of that Fire) by 
worshipping which; svarga~lokiiJ;., the dwellers of 
heaven, those who have got heaven as their place of 
attainment, the sacrificer·s~ bhajante, get; amrtatvam, 
immortality, divinity. That fact which is etat, this 
knowledge of Fire; vr~e, I seek for; dvitlyena vare~a, 
through the second- boon. 

This is the promise of Death: 

'Sf a icf\r~ ~ ~ ~ 
f(4uf",(14 .... fiij~(i: $IIi ... " .... I 

" 
04 .... ;:a E'S") etii "(ioa '" qft $I ft"l iS6 i 
~ ~ f;cf~H 41t!i41+J. II r~1I 

14. 0 Naciketa, being well aware of the Fire that 
is conducive to heaven, I shall tell you of it. That very 
thing you understand, with attention, from my words. 
That· Fire which is the means for the attainment of 
heaven and which is the support of the world, know 
it to be established in the intellect (of the enlightened 
ones). 

Naciketah, 0 Naciketa; te, to you; pra-bravlmi, 
I shall say-· what was prayed for by you. Me, from 
me, from my words; nibodha, understand with at­
tention; tat u, that very thing; viz svargyam agnim, 
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the Fire that is conducive to heaven - that is the 
means for the attainment of heaven; which I shall 
tell you, prajanan, being well aware of (it) - this is 
the idea. The expressions, 'I shall tell you' and 
'understand with attention' are meant for fixing the 
attention of the disciple (on the subject). Now he 
praises the Fire: That (Fire) which is anantalokiiptim, 
the attainment of infinite world - that is, the means 
for the attainment of the result, viz heaven; atho, and 
also ; prati~{ham, the support·- of the universe in the 
form of Vidi!l (Cosmic Persori). Etam, this, this Fire 
which is being spoken of by me; v iddhi, you know; 
(as) nihitam guhayam, located in the hidden place­
i.e. placed in the intellect of men of knowledge. 

These are words of the Upani~ad itself: 

~'ffilrCi"fi., H1cU=a ~ 
~ ,iSC!4il Q IcU1'<?iIi ~ err I 

~ ~ H8tfQ<?iI Clti'c4hfi-

Q'4 1'f+4 ~: 2j"'(<?iI I~ gesa-: II ~ X II 

15. Death told him of the Fire that is the source 
of the wor!d, the class and number of bricks, as also 
the manner of arranging for the fire. And he (Naci-

1 'In the BrhadaraJ)yaka Upani~ad we read: "He (Vira~ -- the 
Cosmic Person, embodied in the gross universe) differentiated 
himself in three ways" (1. ii. 3), from which Vedic text it follows 
that it is the cosmic Viral who exists as fire, air and the sun. Fire as 
constituting that aspect of Virat. is the support of the universe.' 
-A.G. 



I. i. 16] KATHA UPANISAD . . 115 

keHt), too, repeated verbatim, with understanding, 
all these as they were spoken. Then Death, being 
satisfied with this, said again: 

Tasmai, to him, to Naciketa: Death uviic{[, spoke 
of; tam lokiidim agnim, that Fire- that is being 
dealt with, and that was prayed for by Naciketa --­
the Fire which (as Vir:H) preceded the world -- since 
it was the first embodied being. Moreover, ycl~1 
istakii.h, the class of bricks, that are to be collected 
(for the sacrificial altar); viil'afih \'(/, how many 
(the bricks are to be) in number; yathii vii, or how-­
how the fire is to be arranged 1-- all these he said, 
this is the significance. Sah ea api, and he, Naciketa, 
too; pratyavadat, repeated verbatim, with undcr-' 
standing; tat, all that; yatllOktam, just as Death had 
spoken. Alha, then; tu~ta~1, being satisfied, by his 
repition; m!"tyu~, Death; puna~ eva iiha, said over 
again --- desiring to offer ~ll1other boon besides the 
three. 

('f ''he cit i!., sfI 4 '" I on +i t! I f¥11 

ert ('fat!ltI ititlf", ~: I 
~ ;::nwrr "+1 fCij H 154 +i n", : 
~ ~+iI+i"'Cfi~qi ~ II ~ ~II 

16. Feeling delighted, that high-souled one said 
to him, 'Out of favour towards you, I now grant 

1 How the sacrificial wood is to be piled up, how the fire is to be 
procured, and how it is to be lit up. 
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again another boon. This fire will be known by your 
name indeed. And accept this multiformed necklace 
as well. 

How did he say? PrlyamiilJa~, being delighted­
feeling highly pleased at the fitness of the disciple; 
mahiitma, the high-souled one, one who was not 
narrow-minded; tam, to· him, to NacikeUi; ahravlt, 
said: • Iha, here, out of favour; tava, towards you; a 
fourth boon,t adya, now; dadiimi, I offer; bhilya~, 
again. Ayam agni~, this fire -- the fire that is being 
spoken of by me; bhavita, will become -- famous; 
tava eva niimna, by your name indeed. Ca, moreover; 
grhaIJa, accept; imam, this; srnkiim, necklace; (which 
is) anekarupam, multiformed and. variegated- re­
sounding, set with jewels, and of various hues. Or 
srhkam (may mean) the course - that consists of 
rites and is not ignoble; grhii1:za, you accept.' The 
idea is this: 'You accept an additional knowledge 
about (variegated) karma-(multiformed) because 
it leads to various results.' 

He (Yama) praises the karma itself again: 

f~Giifili¥rifm+4(('Q ~f.:tf 

f~ifiq':Et<f~ \iiA"1f4!' 
.. EP iii :ri i. +f\:s'ti fC4 f4 ('q I 

f"'''BIlta,:u ~ ~iif;:nq('Q;:nqf~ "~\9" 

1 The other three being, his father's composure, knowledge about 
Fire, and knowledge of the Self. 
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17. 'One who, getting connection' with the three, 
piles up the Naciketa fire thrice, and undertakes 
three kinds of work, crosses over death. Getting 
knowledge of that omniscient One who is born of 
Brahma and is the praiseworthy Deity, and realizing 
Him, he attains this peace fully. 

Sandhim etya, getting connection; tribhi/:z, with 
the three-with mother, father, and teacher, i.e. 
getting his instruction from mother etc., properly-­
for that is known as a source of valid knowledge f;-om 
another Vedic text: 'As one who has a mother, father. 
and teacher should say' etc. (Br. IV. i. 2). Or (tribhi~l 
may mean) through the Vedas, the Smrtis, and the 
good people; or through direct perception, inference, 
and the scriptures; for it is a matter of experience that 
clarityl follows from them. Trir;iiciketa/:z, one who 
has piled up the Naciketa fire thrice; or one who is 
possessed of its knowledge, studies it, and performs 
it; and trikarmakrt, one who undertakes three kinds 
of karma-sacrifice, study (of the Vedas), and 
charity; tarati, crosses over; janmamrtyu, birth and 
death. Moreover, viditvii, kn~wing-from scriptures; 
brahmajajnam: 'one that is born from Brahma, i.e. 
Hira~yagarbha, is brahmaja (Vira!); and one who is 
brahmajG: and jna, illu.mined, is brahmajajiia - for 
He (i.e. Virat) is omniscient; (knowing) that devam, 
Deity, who is so called because of His effulgence 
(which is the derivative meaning), i.e. One who is 
pos~essed of such attributes as knowle<;lge; and who 
is zcjyam, praiseworthy (adoraqle); (and) niciiyya, 

1 'Comprehension of duties etc.' - A.G. 
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looking (meditating) on (that ViraO-as one's own 
Self; 1 (one) atyantam, fully; eti, gets; imam, this 
(palpable), that is patent to one's understanding; 
santim, peace, withdrawal (from objects). The idea 
is that through a combination of meditation and 
rites he attains the state of Virat. 2 

Now he concludes the results of the knowledge 
about the Fire and lof its piling up, as also the topic 
under discussion: 

f~ 011 fiiij ~ ('f fSll4 it ('f fSl f~ ect I 

tr mi fcm"~~ ''If=a~('fq·1 
'" -. .:0 "' 

~ *,!c:qq lOS. I, ~: S40ntA 

mf4'i' ftf.n ~ f<4.~(O)'~ II ~ ~ II 

18. 'One who performs the Naciketa sacrifice 
thrice after having known these three (factors), and 
he who having known thus, accomplishes the Naci­
keta sacrifice, casts off the snares of Death even 

1 ' "The number of bricks (in this sacrifice) is 720; the days and 
nights in a year (identified wi~h Vira~ Prajapati) have ~Jso the same 
number. Because of this similarity of number the Fire (Year­
Prajapati) constituted by tbose days and nights, am I" --meditating 
on the Fire (ViraO in this way as identified with oneself.' --A. G. 

2 Balagopalendra's interpretation: "Just as one who undertakes 
three kinds of work after ge_tting connected with the three crosses 
over death, so does he who perfonn the Naciketa sacrifice three 
times_ Moreover, getting knowledge of that omnisCient One who 
is born of Brabma and realizing that One (as his Self), he attains 
this peace fully_' 
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earlier, and crossing over sorro\ .. ' rejoices in heaven. 

VidUya, after knowing; etat trayam, these three-­
described earlier, 'the class and number of bricks, 
as also the manner of arranging for the fire' (I. i. 15); 
he who becomes trif}aciketa~l, a performer of the 
Naciketa sacrifice thrice; and vah, who; evam vic/viin, 
having known the Fire (Vir~O· thus -- as identified 
with oneself; cinute, accomplishes; niiciketam, the 
Naciketa fire -- performs the sacrifice called N ~lci­
ketal; sah, he; pranodya, casting off: mrtyupasiin. 
the snares of DeatIi.·- consisting in vice, ignorance, 
desire, hatred, etc.; puratah, even earlier -- i. e. before 
death; sokatiga~, crossing over sorrow, i.e. freed from 
mental sorrow: modale, rejoices; sl'argaloke, in 
heaven, in the world of Vira~, by becoming identified 
with Him. 

~ ~sn",4f-!:4~H: ~ 
14¥1qofl;qr I1ffia'1 ~ I 

~ 

t(H¥1fi'1 ~ SfCf~~ ~-
Rlffiti crt '1f-iSi~ffl qOfl6C4 II ~ til 

~ ~ 

19. '0 Naciketa, this is for you the boon about 
the Fire that leads to heaven, for which you prayed 
through the second boon. People will speak of this 
Fire as yours indeed. 0 Naciketa, ask for the third 
boon.' 

I 'Undertakes meditation on the Nfrciketa Fire (i. e. Virfrt)' ac­
cording to Balagopalendra, the word kratu in the commentary 
being taken in the sense of 'meditation'. 



120 EIGHT UPANI~ADS ~1. i. 19 

Naciketa~, 0 Naciketa; te, to you; e~a~, this is; 
svargya~ agni~, the Fire- the boon about the Fire­
that leads to heaven; yam, which-which Fire as a 
boon; avrnithiih, you prayed for; dvitiyena varena, 
through th'e second boon. That boon about the Fire is 
granted to you. This is only a conclusion of what was 
said earlier. Moreover,janiisa~ (is the same asjanii~), 
people; pravak~yanti, will speak of; etam agnim, this 
Fire; tava eva, as yours - by your name - indeed. 
This is the fourth boon that I have given out of my 
satisfaction. Naciketah, 0 Naciketa; vrnisva, ask 
for; trtiyam varam, the third boon. The idea is this: 
'Unless that is given, I shall remain indebted~' 

This much only, as indicated by the two boons, and 
not the true knowledg~ of the reality, called the Self, 
is -attainable through the earlier mantras and briih­
maIJas (of the Vedas) which are concerned with 
injunction and prohibition. Hence, for the elimination 
of the natural ignorance, which is the seed of mundane 
existence, which consists in superimposing activity, 
agentship, and enjoyment on the Self, and which has 
for its contents those objects of prohibition and 
injunction (the subject matter of the scriptures), it is 
necessary to speak of the knowledge of the unity of 
the Self and Brahman - which knowledge is opposed 
to this' ignorance, is devoid of any tinge of superim­
position (on the Self) of activity, agentship, and 
enjoyment, and has for its object absolute emanci­
pation. Therefore the subsequent text is begun. 
Through the story is being elaborated the fact as to 
how in the ~bsence of the knowledge of the Self, 
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which is the subject matter of the third boon, there 
cannot be any contentment even after getting the 
second boon. Since one who has desisted from the 
impermanent ends and means that are comprised 
in the abovementioned rites becomes qualified for 
the knowled~e of the Self, therefore, with a view to 
decrying those ends and means, Naciketa is being 
tempted through the presentation of son~ etc. Having 
been told, '0 Naciketa, you ask for the third boon', 
NacikeUi said: 

~ ~ fqf~fiji("ftl ~­

sfffiea~ '11l4+n:enf('t ~ I 
~H mtJ 1+1'1 ~16C!f('C4~ I~ 

q(IU((4ts( qHf,ffil4: lI~oll 
e 

20. This doubt that arises, consequent on the death 
of-a man - some saying, 'It exists', and others saying 
'It does not exist' - I would know this, under your 
instruction. Of all the boons, this one is the third boon. 

Yii iyam vicikitsii, this· doubt, that arises; prete 
manu~ye, when a man dies; eke, some (say); asti iti, 
(It), the Self, which is distinct from the body, senses, 
mind, and intellect, and which gets connected with a 
fresh body (in the next life), exists; ca eke, and others 
(say); ayam, this one, a Self of this kind; na asti, does 
not exist. Hence It is a thing whose knowledge can 
be acquired by us neither through direct perception 
nor through inference. And yet the supreme human 
goal is dependent on a clear knowledge of It. There-
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fore, !vayii anusi~!a~, being instructed by you; aham, 
I; eta! vidyiim, would know this. VaraIJiim" of all the 
boons; e~a~, thi-s one; vara~, boon; is t!"tlya~l, the 
third -- the remaining one. 

With a view to testing whether this one (i.e. Naci­
keHi.) is absolutely fit or not for the knowledge of the 
Self, which (knowledge) is the means for the highest 
consummation, Death says: 

4aeillN, fqf~ftfifft1H ~ 
;r % 1fqih4+1Ul{Q 'C11t: I 

~ crt ..,f~~Jl q~6q 
~ 

lfT .(lQ<1R'11<fH lfT ~:;A..,q II~ ~ II 
~ "' 

( 

21. With regard to this, even the gods entertained 
doubts in days of yore; for being subtle, this substance 
(the Self) is not truly comprehended. 0 Naciketa, 
as~ for some other boon; do not press me; give up 
this (boon) that is demanded of me. 

Purii, in days of yore; atra, with regard to this 
thing; vicikitsitam, doubt was entertained; devail1 api, 
even by gods; hi, since; e.~a~ dharma~, this principle 
--called the Self; na suvUiieyam, is not trulyl compre­
hensible,- to common people, even though heard by 
them; It being alJulJ, subtle. Hence naCiketab, o Nad .. 
keta; vrlJi'~va, you ask for; anyam varam, some other 
boon-whose result is not subject to doubt. Mii up-

1 Suvijiieyam is also translated as 'easily comprehensible'. 
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arotsf~1, do not press; rna, me - as a creditor does a 
debtor-rna, being the same as mam (me); atisrja, 
give up; enam, this boon; that is directed towards rna, 
me (that is to say, demanded of me). 

Being spoken to thus, Naciketa said: 

chh: 511 fi~ fCll f-1i4 fiji fH1 H ~ 
c:ct ~ ,~ ~ 1~Q+:CI(=~ I 

~ ~ ("ClIICl41rte1 ;r ~ 
c. 

~ ClI(fg("Q ~ ~ II~~II 

22. Even the gods entertained doubt with regard 
to this thing; and 0 Death, since you too say that It 
is not truly comprehended and since any other 
instructor like you, of this thing, is not to be had, 
(therefore) there is no other boon comparable to 
this one. 

tAtra, with regard to this thing; doubt was enter­
tained even by the gods' - this has been heard by us 
from yourself. Ca, and; nlrtyo, 0 Death; yat, since; 
tvam, you; littha, say; that the reality of the Self, na 
sujiieyam, is not truly comprehended; therefore, this 
thing being unknowable even to the learned; vaktli ca 
asya, an instructor of this principle; anya~, anyone 
else- who is a learned man; tvadrk, like you; na 
Ilabhya~, 'is. not to be had·- even by searching. But 
this boon is the means for the attainment of the 
highest goal. Hence na ai1ya~ vara~, there is no other 
boon; ka~ cit, whatsoever; which is etasya tulya~, 
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comparable to this one - since all the other bear 
impermanent fruits; this is the purport. 

Althougn. told thus, still Death says by way of 
tempting: 

'!I 1(" I Q cst: qsc «'\=:in ret un iSCij 
.:..:) '" 
iI R ;:q'!ll1 :r~fif~i:::r+f::rj~'T(umQnq~'!III;';C4"1':I'1 I 

'+1QQin: IQ('1"; C4UniSC4 
C'\" '" m :er m mciT QIC4fi:l'6@fft 1I~~1I 

23. Ask for sons and grandsons that will be 
centenarians. Ask for many animals, elephants, and 
gold, and horses, and a vast expanse of the earth. 
And you yourself live for as many years as you like. 

Vr1Ji'~va, you ask for; putra-pautriin, sons and 
grandsons; who are satayu~a~, gifted with a hundred 
years oflife. Moreover, bahun, many; pasun, animals, 
such as cows etc.; hasti-hira1Jyam, elephants and 
gold; and asvan, horses. Besides, vrni'sva, ask for; 
mahat ayatanam, a vast expanse, habitat, region, a 
kingdom; bhumeh, of the earth. Furthermore, all 
this is useless if one is short-lived. Therefore he says: 
ca, and; svayam, you yourself; ji'va, live, hold to 
your body with all the senses unimpaired; for as 
many saradaIJ., years; yavat icchasi, as you wish­
to live. 

~('1~@04 lift ~ qt 

iii un csq fl«t fill (i.J11 fq ftl i :er I 
'" 
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~~ 'If·':''~Hf('q~ N 
Cfi 1+11 '1 i (=Cff ~+ft\if iji 'l1 Fi:t II ~ )(' II 

24. If you think some other boon to be equal to 
this, ask for that. Ask for wealth and lonv; life. 0 
Naciketa, you become (a ruler) over a vast regIon. I 
make you fit for the enjoyment of (all) delectable 

,things. 

Yadi, if; manyase, you think; some other varam, 
boon; etat-tulyam, equal to this--as it has been 
presented; even that boon, Vn'l~va, you ask for. More­
over, (you ask for) vittam, wealth -- plenty of gold, 
jewels, etc.; ca cirajlvikiim, and long life -- i. e. you 
ask for a long life together with wealth. In brief, tvam, 
you, Naciketa; edhi, become a king; mahiibhumau, 
over a vast region. BesIdes, karomi, I make; tvii, you; 
kllmabhlljam, partaker of the enjoyment -- fit for 
enjoyment; kiimiiniim, of enjoyable things -- divine 
as well as human; for I am a deity whose will never 
fails. 

a a Cfi'T1tT !"~~ +i e4~~' 
~ Cfi'T1tT~:P3 .. C£H: ~ I 

"' 
l'+il "t1+fT: ~q-r: .. 

"1" ~1C£~11 ~11""41 ~: I e ~ 

~~: qf<i'l1<4fCi 

'1 f:q ~ ffl If('Qf 1{lS'1 Slim: II ~ X II 
~ 

25. Whatever things there be that are desirable 
but difficult to get - pray for all those cherished 
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things according to your choice. Here are these 
women with chariots and musical instruments­
such are surely not to be had by mortals. With these, 
who are offered by me, you get yourself served. 0 
Naciketa, do not inquire about death. 

Ye ye, all things; tha t are kama~, desira ble; and 
durlabha~, difficult to get; martyaloke, in the human 
world; sarvan kaman, all those desirable things; 
prarthayasva, ask for; chandata~, according to your 
choice. Moreover, imah, here are; the celestial 
nj'Illphs-the ramah (lit'. women) who are so called 
because they delight (ramayanti) men; (and who are 
there) saratha~, with chariots; and saturya~, with 
musical instruments. Idr'):ah, such (women); na hi 
lambhan'iya~, are surely not to be had - without 
t~e favout of persons like us; manu~yai~, by mortals. 
Abhi~, by these - by these female attendants; mat­
prattabhi~, who are offered by me; paricarayasva, 
get yourself served- i.e. get your own service per­
formed, such as washing of feet etc. 0 NacikeHi, 
maraIJam, of death -- as to the problem of death, as 
to whether anything exists after the fall of the body or 
not, which question is (useless) like the examination 
of the teeth of a crow; ma anuprak~'i~, do not inquire 
- it does not befit you to ask thus. 

Although tempted thus, Naciketa who, like a vast 
lake~ was not to be perturbed, said: 

~h1icU qe4fQ 4Ci'+l~ftH 
" 

ecffi.Sl4l ofj 'lH4f~ ~: I 
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3l'ftf ~ ;;ffi ff!4 (1 +1 ("4 ~ q 

~ qlQlf('1q 1('t44nA II~~II 
26. 0 Death, ephemeral are these, and they waste 

away the vigour of all the organs that a man has. 
All life, without exception, is short indeed. Let the 
vehicles be yours alone; let the dan'ces ai1d songs be 
yours. 

Antaka, 0 Death; the enjoyable things enumerated 
by you are svobhava~, ephemeral- whose existence 
(bhavaM invariably is subject to the doubt as to 
whether they will exist or not tomorrow Uvah); 
moreover, all those enjoyable things such as nymphs 
etc. jarayanti, waste away; teja~l, the vigour; .vat, 
that (that there is); sarvendrfyaIJam, of all th.e organs; 
martyasya, of a human being; so these enjoyable 
things are an evil since they wear away virtue, 
strength, intelligence, energy, fame, etc. As for long 
life which you wish to offer, about that too listen: 
Sarvam apf jlvitam, all life - even that of Brahma; 
is a/pam eva, short indeed; what need be said of the 
longevity of those like us? Therefore,--let viihii~, the 
vehicles etc; and so also nrtyagfte, the dances and 
songs; remain tava eva, yours alone. 

~ ~ .(1qunt(l +1~&il ... 
~'+4 1+1 ~ fet" +1 ifflflf mr I 

;it fq 614 1 +t1 l( 1 q if\ Ril6l4 f~ ,FCt 
~ 1l q(Un14: ~ ~ 1I~\911 

• 
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27. Man is not to be satisfied 'with wealth. Now 
that we have met you, we shall get wealth. We shall 
live as long as you will rule. But the boon that is worth 
praying for by me is that alone. 

Besides, manu~ya~, man; na tarpQ1fiya~, is not to 
be satisfied; vittena, with wealth-in abundance; 
for the acquisition of wealth is not seen in this world 
to satisfy anyone. Should there arise in us any hanker­
ing for wealth, lapsyiimahe, we shall acquire, i.e. we 
shall get; vittam, wealth; cet adriik~ma, now that we 
ha ve seen; tvii, you - tvii being the same as tviim, 
you. Thus, too, we shall get longevity. Jivi~yiima~l, 
we shall live; yiivat, as long as; tvam, you; fsi~yasi 
(should rather be lsi~yase), will rule-lord it over in 
the position of Death. How can a man, after having 
met you, become poor or short-lived? Vara~ tu me 
vara1Jlya~ sa~ eva, but the boon that is worth praying 
for by me is that alone - that which is the"knowledge 
of the Self. 

iil"l4A1e4: ~:~: 54'S'i1..", 

31f+tW 14.., CII oi (fa $I +t1 eli-.. 
..,fri4iJ \iftfC4a ~ ~ II~C:II 

28. Having reached the proximity of the undecay­
ing immortals~ what decaying mortal who dwells on 
this lower region, the earth, but knows of higher 
goals, will take delight in a long life while conscious 
of the worthlessness of music, disport, and the joy 
thereof? 
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Further, upetya, having approached the proximity; 
aJiryatiim, of the undecaying, of those who do not 
undergo the loss of age; amrtiiniim, of the immortals; 
(and) prajiinan, knowing, perceiving -- that some 
other better benefit can be derived from them; but 
himself being firyan martya~, subject to decrepitude 
and death; (and himself) kvadha~sthll~, living on the 
earth - the word being dervied thus: ku is the earth 
and it is adhah, below, in relation to the sky and other 
regions; one who lives (ti~{hati) there is kvadha~stha~. 
(Being so) how can he ask for such evanescent things 
as sons, wealth, gold, etc. which are fit to be prayed for 
by the non-discriminating people? Or there may be 
a different reading-kva tadiistha~ - in which case 
the words are to be construed thus: tadiisthah IS one 
who has iis thii , absorption in, resorts to with ab­
sorption (te~u) in those, sons etc; kva (means) where. 
(So the phrase means)-where will one, who wishes 
to achieve a human goal higher than that, difficult 
though it is to secure, become tadastha~, occupied 
with them? The idea is that nobody who knows their 
worthlessness will hanker after them. For every 
person verily wants to go higher and higher up. 
Therefore, I am not to be seduced by the lure of sons, 
wealth, etc. Moreover, kah, who, what sensible man; 
abhidhyiiyan, while deliberating on - ascertaining 
the real nature of; varnaratipramodiin, music, di"s­
port, and delight-derivable from celestial nymphs 
etc.; as transitory, rameta, will delight; atidfrghe 
jlvite, in a long life? 
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4ffiiNtci .fqr~rlfifftfk1 ~ 
c. 

4ffti44<1Q ~ ~ ~ I 
limi Cfit 4lCifilSi r~cse, 

;n;:q. ("jfi1i'$4r~~("j1 ~ lI~tll 
c. 

29. 0 Death, tell us of that thing about which 
people entertain doubt in the context of the next 
world and whose knowledge le:;tds to a great result. 
Apart from this bo.on, which relates to the inscrutable . . 

thing, Naciketa does not pray for any other. 

H~nce give up alluring me with transitory things, 
and bruhi na~, tell us; tat, that, which is prayed for 
by me; yasmin, about which-which Self; people 
idam vicikitsanti, entertain this doubt - as to whether 
it exists or not; slzmparaye, in the context of the next 
world _. when a man dies; yat, which - which con­
clusive knowledge of the Self; m"ahati, is ca1cu~ated to 
lead to a great result. To be brief, ayam vara~. this 
boon - that relates to the Self under discussion; 
ya~, which (boon); guclham anupravi~!a~, has en­
tered into an ina·ccessible recess - has become very 
inscrutable; apart from that boon anyam, any other-­
any boon with regard· to the non-Self that can be 
sought after by senseless people; naciketlz na v!'1Jite, 
Naciketa does not pray for-even in thought. This 
(last sentence) is a statement by the Upani~ad itself 
(and is not an utterance of Naciketa). 



PART I 

Canto II 

Having tested the disciple and found his fitness for 
knowledge, he (Yama) said: 

34 ri:4 ~t?I Sri:4 ~~ C4 W:f-
~ ~ ~ ~~ ffl"il(1: I 

~: ~ 311({({.·H4 m'Cf 
-:> 

+fCffi:r ~s~ ~ Wit ~ I' ~ " 

1. The preferable is different indeed; and so, 
indeed, is the pleasurable different. These two, 
serving divergent purposes, (as they do), bind men . 

. Good befalls him who accepts the preferable among 
these two. He who selects the pleasurable, falls from 
the true end. 

Sreya~l, the preferable, the supreme goal (free­
dom); anyat eva, (is) certainly different. Similarly, 
uta, too; preya~, the more pleasant; anyat eva, (is) 
different indeed. Te ubhe, both of them - the pleasur­
able and the preferable; niinii arthe, serving divergent 
purposes - as they do; sinlta~, bind ;puru~'am, man­
one who, as subject to caste, stage of life, etc., is 
competent (for either). All men are impelled by these 
two under an idea of personal duty; for according as 
one hankers after prosperity or immortality, one 
engages in the pleasurable or the preferable. There­
fore:- all men are said to be bound by these two 
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through their sense of duty with regard to what 
leads to the pleasurable or the preferable. These 
two, though related severally to the (two) human 
goals l , are opposed to each other, inasmuch as 
they are of the nature of knowledge and ignorance. 
Thus since these cannot be performed together by 
the same person, without discarding either of the two, 
therefore tayo~, of the two; iidadiinasya, to one who 
accepts; only sreya~, the preferable, by discarding 
the pleasurable, (the latter) being of the nature of 
ignorance; ,siidhu bhavati, well-being, good, comes 
(as a result). But he who is a short-sighted, the 
ignorant man, hfyate, gets alienated; arthiit, from 
this objective, from the human goal, i.e. he falls from 
the eternal supreme purpose. Who is that man? 
Ya~ u, the one that; preya~ vrr:zfte, selects, i.e. takes 
hold of, the pleasurable. 

Ifboth can be done by a man at will, why do people 
cling mostly to the pleasurable only? This. is being 
answered: 

~ ~ +t16Q~('1-

m- ""lHlfl4 f.:tfC491fCffl ~: I 
~ ~ ~ih.1sftl ~ ~ 

Wit ~ tiP~+tIi4qUna ll~ll 
... Co 

2. The preferable and the pleasurable approach 
man. The ma~ of intelligence, having considered 

1 (i) Prosperity here and hereafter, and (ii) salvation. 
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them, separates the two. The intelligent one selects 
the electable in preference to the delectable; the non­
intelligent one selects the delectabie for the sake of 
growth and protection (of the body etc.). 

True it is that they are subject to (human) option; 
still, since they are not easily distinguishable by men 
of poor intellect, either with regard to their means 
or with regard to their fruits, therefore, sreyasca 
preyasca, the preferable and the pleasurable; manu~­
yam eta~ (ii-ita~), approach this man, as though they 
are intermixed. Therefore, just as a swan separates 
milk from water, similarly dhl-"a~, a man of intel­
ligence; sampar'itya, having surveyed fully , having 
considered mentally their importance and unimport­
ance; vivinakti, separates; tau, those two, viz the 
preferable and the pleasurable things: And having 
distinguished, sreya~ hi, the electable indeed; 
abhivr,fite, (he) selects, because of its higher value; 
preyasa~, in comparison with the delectable. Who is 
he (that perfers)? Dh'ira~, the intelligent man. As for 
the manda~, the man of poor intelligence; he, because 
of a lack of discrimination, yogak~emiit, for the sake 
of yoga and k~ema, i.e. for the growth and protection 
of the body etc.; vr1'}'ite, selects; preya~, the delectable, 
constituted by cattle, sons, etc. 

If c:ct fit lei frSi Q ~q i ~ ifiTlfT­

~ ... iQ~ f~~dlS('Q(Jii I&f\": I 

~ ~ feij '€t+itR+i cucffi 
~ +i~\Jtf.:('1 ~ "'ltSQi: 1l~1l 
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3. 0 Naciketa r you, such as you are, have discard­
ed, after consideration, all the desirable things that 
are themselves delightful or are the producers of 
delight. You have not accepted this path of wealth in 
which many a man comes to grief. 

Sah tvam, you, such as you are -- though tempted 
by me again and again; abhidhyayan, having consider­
ed - the defects such as impermanence and insub­
stantiality of; kaman, desirable things; viz priyan, 
dear· ones, such as children etc.; ca, and; priyarupan, 
producers of delight, such as nymphs etc.! ; naciketah, 
o Naciketa; atyasrak~z~, you have discarded. What 
an intelligence you have! Na avapta~, you have not 
accepted; etam, this; ugly srizkam, course; vittama­
yzm, abounding in wealth, which is resorted to by 
ignorant people; yasyam, in which course; bahava~, 
many; manu~ya~, men; majjanti, sink, come to grief. 

It has been saId, 'Good befalls him who accepts 
the preferable among these two. He who selects the 
pleasurable, falls from the true end.' (Lii.l) Why is 
that so? Because: 

i(~a fqq <la fq",iO 
31f.:mT 7:fT ':i{ fq ij fei irnfT I 

fCltll;Of4t;; ..,f~~('Ie ~ 

;r (=CIT 'Cfillff ~t?:cilscll~q"€i II)!II 

1 Children are one's own Self, as it were, whereas nymphs are a 
degree removed from one. 
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4. That which is known as knowledge and that 
which is known.as ignorance are widely contradictory, 
and they follow divergent courses. I consider Naci­
keta to be an aspirant for knowledge, (because) the 
enjoyable things, multifari9us though they be, did 
not tempt you. 

Ete, these two; are duram, widely, by a great 
distance; viparf/e, contradictory, mutually exclusive, 
like light arid darkness, they being of the nature of 
discrimination and non-discrimination; visucf (i.e. 
vi~ucyau), have divergent courses, i.e. they· produce 
different results, being the causes of worldly existence 
and emancipation. This is the idea. Which are they? 
The answer is: Ya ca, that which; jiiatii, is fully 
ascertained, known by the learned; avidya iti, as 
ignorance-which has for its object the pleasurable; 
ya ca, and that which; (is known) vidya iti, as knowl­
edge--which has for its object the preferable. Of 
these two, manye, I consider; you naciketasam, 
Naciketa; vidyabh'ipsinam, as desirous of knowledge. 
Why? Because, kama~, the enjoyable things, such as 
nymphs etc. - which distract the intellect of the 
unenlightened; although they are bahava~l, many; 
they na alolupanta, did not tempt; tva, you - tva 
being the same as tvam; did not deflect you from 
the path of the preferable by arousing a desire for 
enjoying them. Therefore, I consider you to be craving' 
for enlightenment, to be fit for the preferable - this 
is the idea. 

3i fC4t1IQ 1'19=(1 X C4R'1 1"1 I : 

m m-u: q fQ;s H '1 f'Q '11"11: I 
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5. Living in the midst of ignorance and considering 
themselves intelligent and enlightened, the senseless 
people go round and round, following crooked 
courses, just like the blind led by the blind. 

But those who are fit for worldly existence, they, 
vartamiinii~, living; avidyiiyiim an tare, in the midst 
of ignorance - as though in the midst of thick 
darkness, being entangled in hundreds of fette~s, 
forged by craving for sons, cattle, etc. ~ manyamiina~l, 
considering -- thinking of themselves; 'svayam, we 
ourselves are; dhirii~, intelligent; and pa1J4ita~, 
versed in the scriptures' ~ those mf.l(!ha~, senseless, 
non-discriminating people ~ parlyanti, go round 
and round; dandramyamiil'}ii~, by following l very 
much the various .crooked courses, being afflicted by 
old age, death, disease, etc_: just as many (Jndha~, 
blind people; nfyamiina~, being led; andhena eva, by 
the blind indeed, on an uneven road, come to great 
calamity. 

Because of this alone, because of ignorance, the 
means for the attainment of the other world does 
not become revealed (to them): 

;r eIW(IQ: ~ ~ 

SI+iltl~ fC4~""~'" ~, 
lOur reading is gacchanta~l. A different reading is icchanta~. 
wishing for. 
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6. The means for the attainment of the other 
world does not become revealed to the non-dis­
criminating man who blunders, being befooled by 
the lure of wealth. One that constantly thinks that 
there is only this world, and none hereafter, comes 
under my sway again and again. 

Sampariiya~ is the other world, attainable after 
the falling of the body (sampara); Siimpariiyah is 
any particular scriptural means leading to the' at­
tain!11ent of that other world. And this (means) na 
pratibhiiti, does not become revealed, i.e. does not 
become serviceable; biilam, to a boy, to a non-dis­
criminating man; (who is) pramiidyantam, blundering 
- whose mind clings to such needs as children, cattle. 
etc.; and so also who is mudham, confounded, being: 
covered by darkness (of i'gnorance); vitl(l/nohem~ 
because of the non-discrimination caused by wealth. 
'Ayam loka~1, there is only this world --- that which 
is visible and abounds with women, food, drink, etc. ; 
na para~1 asti, there is no other world, that is invisible' 
- iti miinl, constantly thin king thus; (he) getting 
born, puna~ puna~1, again and again: iipad,.vate, 
becomes subject to; the va.5am, control; me, of me, 
who am Death; that is, he remains involved in a 
succession of grief in the form of birth, death, etc. 
Such is the world in general. 

But among thousands, it is only one like you who 
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hankers after the preferable, and who becomes a 
kn ower of the Self. Beca use: 

S:;fqUIi4IN it§f+441 if ~: 

~IUqo:MSN ~ tf if ~: , e ~~~I ~ 

~ emiT !~I&lSf4 ~­
~ imfT !~1~11~1tsC!: 11\911 

7. Of that (Self), which is not available for the 
mere hearing to many, (and) which many do not 
understand even while hearing, the expounder is 
wonderful and the receiver is wonderful; wonderful 
is he who knows under the instruction of an adept. 

Ya~. that which-. the Self that; na labhya~, is not 
attainable; bahubhi~, by many; sravalJiiya api, even 
for the sake of hearing; yam, which--which Self; 
bahava~, many (others); srlJvanta~ api, even while 
hearing; na vidyu~ (vidanti), do not know; the un­
fortunate whose minds have not been purified 
may. not know. Moreover, even asya vaktli, Its 
expounder; (is) iiscaryah, wonderful-comparable 
to a wonder-a rare one, indeed, among many. 
Similarly, even after hearing of this Self, kusala~, one 
who is proficient-a rare one among many; becomes 
the labdha, attainer. For iiscarya~ jniitii, a wonderfut 
man - a rare soul- becomes a knower; kusa­
lrmusi~!al}, being instructed by a proficient teacher. 

Why (so)? Because: 
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8. The Self is not certainly adeq uately known 
when spoken of by an inferior person; for It is 
thought of variously. When taught by one who has 
become identified with It, there is no further cogita­
tion with regard to It. For It is beyond argumenta­
tion, being subtler even than the atomic quantity. 

Esah, this-the Self about whom you ask me; 
(when) prokta~1, spoken of; avare'!a nare~1{l, by an in­
ferior man, i. e. by a man of worldly understanding; 
na hi suvijiieya~1, is not certainly capable of being ade­
quately understood; for It is bahudhii, variously­
such as 'It exists', 'It does not exist', 'It is the doer', 
'It is not the doer', 'It is pure', 'It is impure', etc.; 
cintyamiina~, deliberatt'~ on - by disputants. How, 
again, is It wdl understood? This is being said: The 
Self ananyaprokte, when spoken of by a non-different 
man, by the teacher who does not see duality, who 
has become identified with the Brahman that is to be 
revealed (by him 1); atra, here, with regard to the 
Self; na asti, there does not remain; gllti~l, cogitation, 
of various kinds as to whether It exists or not; for 
from the Self is ruled out all thoughts involving 
doubt. 

1 Or. 'revealed 10 the Upani~ads' -- Balagopalendra. 
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Or-ananyaprokte, when the (supreme) Self, that 
is non-different from, and is, one's very Self, is ad­
eq uately taught 1; na asti gati~, there is· no other 
comprehension 2 ; atra, of this Self; because there is 
nothing else3 to be known. For the realization of the 
unity of the Self is the culmination of all knowledge. 
Therefore, as there is no knowable, there remains 
nothing to be known here. 

Or - when the non-different Self is spoken of, na 
ast; afra gati~, there remains no transmigration4 ; for 
emancipation, which is the result of that realization, 
follows immediately. 

Or -- when the Self is spoken of by a teacher who 
has become identified with Brahman that he speaks 
of, there is na agati~, no non-comprehension, non­
realization. To this hearer the realization about that 
Self does come as, 'I am that (Self)', just as it did in 
the case of the teacher. This is the idea. 

Thus is the Self well understood when It is taught 
to'" be non-different (from the taught) by a teacher 
who is well versed in the scriptur-es. 5 Else the Self 

lOr, "taught as non-different from, and as, one's very Self 
- B:1lagopalendra. 

2 Apart from the realization: 'I am Brahman.' 
3 Apart from the unity of the Self and Brahman. 
~ Bulagopalendra interprets samsiira-gati as the appearance of 

duality as a reality. This appearance ceases after Self-knowledge. 
~ ·When It is taught by a teacher, well versed in· the scriptures 

and established in a state of non-difference' - Balagopalendra. 
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becomes wffyiin, more subtle; even af}upramiif}iit, 
than an atomic thing. (For It is) atarkyam (should be 
atarkya~), cannot be argued out--cannot be known 
through mere reasoning called up through one's own 
(independent) intellect l . For if the Self be regarded 
as an object of argumentation and postulated to be 
atomic in quantity, someone else may hold It to be 
subtler than that, while still another may hold It to 
be the subtlest. Thus there is no finality about soph­
istry. 

~ ~ 41f(i<14"'41 

sClcm l;:q~q 1#111114 ~ I 

trt E'C4 4114: m:4"'C4f('t 4e,.fu" 
Co 

E'C41~s·"" +i41".ii4F~c6ft: ~ II~II 
Co "' '" 

9. This wisdom that you have, 0 dearest one, 
which leads to sound knowledge when imparted only 
by someone else (other than the logician), is not to be 
attained through argumentation. You are, 0 com pas­
sionable one, endowed with true resolution. May our 
questioner be like you, 0 Naciketa. 

Therefore e~ii, this - this wisdom about the Self, 
as presented by Vedas, that arises when the Self is 
taught by one who has become identified with It; 
na iipaneyii, i.e. na priipaf}fyii, is not to be attained; 
tarkef}a, through" argumentation-called up merely 

1 As distinguished from the intellect purified by the teaching of an 
adept. 
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by one's own intellect. Or (reading the word as ii­
apaneyii, the expression na iipaneyii means), should 
not be eradicated, should not be destroyed. For, a 
logician who is not versed in the Vedas, talks of all 
sorts of things that can be called up by his own intel­
lect. Therefore, pre~?ha, 0 dearest one; this wisdom 
that originates from the Vedas, sujiiiiniiya (bhavati), 
leads to sound knowledge; when proktii, imparted; 
anyena eva, by a different person indeed - by a 
teacher who is versed in the Vedas and is different 
from the logician. What, again, is that belief which 
is beyond argumentation? This is being said: yiim, 
that which-the wisdom that; tvam iipa~, you have 
attained, through the granting of the boon by me. 
Asi, you are; ·satyadhrti~l, of true resolution - your 
resolves refer to real things. Death utters the word 
hata (a particle expressing compassion) out of 
compassion for NacikeHi, thereby eulogizing the 
knowledge that is going to be imparted. Any other 
praHii, questioner-whether a son or a disciple; (that 
there may be) na~, to us; bhuyiit, may he be; tviidrk, 
like you. Of what sort? The kind of questioner that 
you are; naciketa~, 0 Naciketa. 

~eing pleased, he said again: 

I!i1 1"'1 IRI~ ~f{etlf~€'ti 
;:r ~ni-: ~CQa b- ~ (l'ff I ~~~ .~ ~ , 

~ lNT "'11f-i!4~('tmffisfi ... -
(f ... fdsfoa: stlC('tccI"'1ff+1 f ... etI+4 II~OIl 

- " 
10. (Since) I know that this treasure is Imper-
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manent-for that permanent entity cannot be at­
tained through impermanent things -- therefore, 
(knowingly) did I pile up- the Naciketa fire with 
impermanent things, and have (thereby) atta"ined 
(relative) permanence. 

Aham janami, I know; iti, (this fact) that; .~evadhi~l, 
the treasure - comprising the fruits of action, which 
are prayed for like a treasure; that (treasure) is 
anityam (rather an it yaM , impermanent. Hi, for; 
adhruvai~, through impermanent things; tat, that; 
dhruvam, permanent entity - which is the treasure 
called the supreme Self~ na priipyate, cannot be at­
tained. But that trea'sure alone, which consists of 
impermanent pleasure, is attained through imper­
manent things. Hi, since, this is so; tata~, therefore; 
maya, by me - knowing as I did, that the permanent 
cannot be attained through evanescent means; naci­
keta~ agni~, the fire called Naciketa; cita~, was piled 
up, i.e. the sacrifice that is meant for the acquisition 
of heavenly bliss, was accomplished; anityai~ dra­
vyai~, with impermanent things -- by animals etc, 
Having acquired the requisite merit thereby, prap­
taviin asmi. I have achieved; nit yam, the permanent­
the relatively permanent abode of Death, which IS 

called heaven. 

CfiI+l~IM ~: Sffd66i 

iJiffl <'10'('4 +I ~ ~ I 
" 

f(11+1+1ii~(\.lIti Sffd66i ~~a .. 
~ ~ '1f-acfiftls("Q(St 1m-: II ~ ~ II 
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11. 0 Naciketli, you, on becoming enlightened, 
have rejected (them all) by examining patiently the 
highest reach of desire, the support of the univers~, 
the infinite l results of meditation, the other shore of 
fearlessness; the extensive course (of Hiraf,lyagarbha) 
that is praiseworthy and great, as, also (your own) 
sta teo 

But you, dr~!va, having seen (examined); ,(Hiraf,lya­
garbha as) kiimasya aptim, the end of desire--that 
here indeed all desires end2 (vide lVlu. III. ii. 2); 
having, seen (Hiraf,lyagarbha as) jagatah prati~!ham, 
the support - because of His all-pervasiveness­
of the world comprising all that is personal, elemental, 
heavenly, etc.; (having seen) the anantyam, i.e. 
anantyam, infinitude; krato~, of meditation3 - the 
(relatively infinite) result (of meditation on Hira]~ya­
garbha), which is the state of Hiraf,lyagarbha; 
(having seen) param, the other shore, the utmost 
limit; abhayasya, of fearlessness; (having seen) the 
urugayam, course (of Hiraf,lyagarbha) that is exten­
sive4 ; (and) which is stoma-mahat: that which is 
stoma, praiseworthy, and mahat, great-abounding 
in many attributes such as divine faculties of becoming 
subtle etc. -is stoma-mahat, because it is possessed 

1 All these are to be understood in a relative sense. 
2 Here, i.e. in the state of Hira~yagarbha. Desire cannot lead men 

beyond Hira~yagarbha. 
3 This is according to Blilagopiilendra. Some translate it as 'of 

sacrifice'. ' 
4 Since thereby is attained the state of Hira~yagarbha which 

lasts for a long time till final dissolution. 



1. ii. 121 KATHA UPANISAD 145 

of super-excellence; (and having seen) prati.y(hiim, 
existence - your own state, unsurpassa ble though 
it is; naciketah, 0 NacikeHi; (having seen" all these) 
dhrtyii, with patience; and having become, dhTra~l, 
intelligent; atyasriiksfh: you have renounced - have 
given up all these worldly enjoyments (up to the state 
of Hiranyagarbha), being desirous only of the 
supreme One. O! what an unsurpassable quality you 
are endowed with! 

(=f ~ 4IG+1'1S4fqQ 
:; .... 0(1" '" 

41t!lfi1H 41~<tS6 ~<Iijl"!. I 

~~ 
wen ~ t!1S(:iO eftl lit t! I f(1 \I ~ ~ II 

12. The intelligent man gives up happiness and 
sorrow by developing concentration of mind on the 
Self and thereby meditating on the old Deity who is 
inscrutable, lodged inaccessibly, located in the intel­
lect,and seated in the midst of misery. 

Tam, Him - the Self that you want to know; which 
is durdar.sam, hard to see, because of Its extreme 
subtleness; gfu!ham amlpravi~(am, lodged inacces­
sibly, i.e. hidden by knowledge that changes in ac­
cordance with worldly objects; guhiihitam, located in 
the intellect - because It is perceived there; gahvare.~·­
tham, existing in the midst of misery - in the body 
and senses which are the sources of many miseries. 
Since It is thus lodged inacce$sibly and located in the 
intellect, therefore, It is seated in the midst of misery. 
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Hence It is hard to see. Matvii, meditating on; that 
purii1}am, old ( everlasting); devam, Deity-the Self; 
adhyiitmayogiidhigamena - concentration of the 
mind ob the.Self after withdrawing it from the outer 
obj~cts is adhyiitma-yoga - through the attainment 
of that; dhtra~, the intelligent man; jahiiti, giv.es up; 
har~asokau, happiness and sorrow-since there' IS 

no excellence or deterioration for the Self. 

13. After hearing this, grasping it fully, separating 
this righteous thing. (from the body etc.), and attaining 
this s'ubtle thing, that mortal rejoices, for he has 
obtained that which is the cause of delight. I consider 
that the ·mansion (of Brahman) is wide open to 
NacikeHi. 

Moreover, a mortal who is subject to death, 
srutva, after hearing-. through the favour of the 
teacher; etat, this reality of the Self that I shall speak 
of; samparigrhya, after grasping (It) fully-· as one's 
own Self; pravrhya, after separating (from body .etc.); 
this dharmyam, righteous1 (thirig, the Self); and 
iipya, after attaining; etam a1}um, this subtle thing--

I Lit. that which is conducive to virtue, the knowledge of Reality 
being the highest virtue. 
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the Self; sa~ martya~, that mortal- (who has be­
come) the enlightened man; modale, rejoices; labdhvii. 
having obtained; modanlyam, that which causes 
delight. Therefore, manye, I consider; that this sadma, 
mansion - the abode of Brahman, which is of this 
kind; vivrtam, is wide open to - has approached 
towards l ; naciketasam, (you) NacikeHi.. The idea is: 
'I consider you fit for emancipation.' 

(Naciketa said): 'If I am fit and you, too, SIr, are 
pleased with me, then 

~ ~+iic(;:£4"'I~-

C(;:£4 st I f+1 ktl H I tl (1 k1 , ... 
~ 14 (11::s:a +t &l1::s:a 
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tf'dN~14fft ~ II ~)!II 

14. 'Tell (me) of that thing which you see as dif­
ferent from virtue, different from vice, different from 
this cause and effect, and different from the past and 
the future.' 

Anyatra dharmiit, different from virtue- i.e. from 
the performance of scriptural duties, their results, 
and their accessories; so also anyatra adharmiil, 
different from vice; so also anyatra asmiit krtiikrtiit, 
different from this krta, the effect, and akrta, the 
cause; moreover, anyatra bhiltiit ca bhavyiit 'ca, dif-

1 Brahman and the mansion are identical, and the approach of 
this mansion towards Naciketa consists in the propitiousness of 
Brahman. 
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ferent from the past time, and from the future - as 
also the present -- i. e. what is not limited by the three 
times (past, present, and future); yat, what - the 
thing of this kind that is beyond the reach of all 
empirical experience, which; pasyasi, you see, you 
know; tat, that thing; vada, you tell-me. 

With a view to speaking of the thing asked for, as 
also some other attributes, Death said to him who 
had inquired, thus: 

ri m l4 feH: '" i '" '1 f..H 
'ffqT~m ftC4ifUi ~ 14;~fOft , 

14 f<l '6{§;:ffi 41 @ iij 4 iij '( fOft 

~ 1R~ etl~Oi iJcflA(lfi1eaH~ II ~ ~II 

15. I tell you briefly of that goal which all the 
Vedas with one voice propound, which all the aus­
terities speak of, and wishing for which people 
practise Brahmacarya: it is this, viz Om. 

Yat padam, that attainable thing -- the goal, which; 
sarve vedll~, all the Vedas - without divergence; 
llmananti, propound; ca, and; yat, that which; 
sarvllf}i tapllmsi, all the austerities; vadanti, speak 
of--i. e. are meant for the attainment of; yat 
icchanta~, wishing for' which; caranti, (they) prac­
tise; brahmacaryam, Brahmacarya that either consists 
in residence (for study) in the house of the teacher or 
is of some other kind (i.e. lifelong celibacy) meant 
for the attainment of Brahman; bravlmi, I tell; fe, 
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you; samgrahe1}a, in brief; tat, that; padam, goal, 
which you want to know: Om it; etat, it is this, viz Om. 
The goal that you desire to know is this that is in­
dicated by the word Om and that has Om as its 
symbol.! 

(Since Om is the name and symbol of Brahman), 
therefore: 

~~~~tmtl 
~~ ~ tit Qfi;'tI0Rf ~ ffi!11~~11 

16. This letter (Om), indeed, is the (inferior) 
Brahman (Hirat:lyagarbha); and this letter is, indeed, 
the supreme Brahman. Anybody, who, (while) 
meditating on this letter, wants any of the two, to 
him comes that. 

Etat eva ak~aram brahma, this letter (Om), indeed, 
is (the inferior) Brahman (Hirat:lyagarbha). And etal 
eva ak~aram param, this letter (Om) is the supreme 

1 It is well known that the thing that is revealed (i.e. flashes in 
the mind) on the utterance of a word is signified by that word. Thus 
the knowledge, untouched by outer objects, that reveals itself to 
the man of concentrated mind on the utterance of the word Om. is 
also dependent on and signified by Om. One should meditate thus: 
'I am Brahman, as signified by Om and as conditioned by Maya in 
which the sattva quality preponderates.' If, however. one is not able 
to do so, one should superimpose the idea of Brahman on the 
symbol Om. The best minds can think of Brahman without Om. The 
middle ones can meditate on Brahman with the help of Om. And 
the inferior ones can worship Brahman in the symbol Om. 
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Brahman. For of them both, this letter (Om) is the 
symbol. Jiiiitvo, (while) worshipping; etat eva aksa­
ram, this very ~etter Om as Brahman; anything that·-­
whether the supreme or the inferior Brahman; ya~, 
anybody; icchati, wishes for; tat tasya, that becomes 
his: if it is the supreme Brahman (that he desires), 
It becomes knowable; if it is the inferior Brahman, It 
becomes attainable. 

qftC£I(OSk4'" ~ it66~ftC£I(OS .. q;1 ~, 

qft~ I (OSk4;1 imCfT ill &I ~") cf; +it!1 404 a " ~ \9 " 

17. This medium is the best; this medium is the 
supreme (and the inferior) Brahman. Meditating .on 
this medium, one becomes adorable in the world of 
Brahman. 

Since this is so, therefore, among all the mediums 
(e.g. Giiyatrl), for the attainment of Brahman, etat 
iilambanam, this medium; is sre~!ham, the highest-­
the most praiseworthy; etat iilambanam, this medium; 
(is) param, the· supreme Brahman-as well as the 
inferior Brahman, since it relates to bo.th the inferior 
Brahman and the supreme Brahman. Jiiiitvii, meditat­
ing on; etat iilambanam, this medium; brahmaloke 
mahlyate, one is worshipped in the world of Brahrrian. 
The idea is this: Getting identified with the supreme 
Brahman or the inferior BrahmaI}, (as a result of 
meditation), he becomes adorable like Brahman. 

For those aspirants of medium and inferior quality, 
Om has been indicated both as a medium (for medita-
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tion on), and a symbol (for worship) of, the Self which 
is devoid of all attributes and which was inquired 
about iri "Tell me of that thing which you see as dif­
ferent from virtue', etc. (l.ii.14); and It has also been 
presented similarly, for similar aspirants, who wish 
to know the inferior Brahman. 

Now this is being said with a view to ascertaining 
directly the nature of that Self which has Om as 1 ts 
medium: 

~ ~ fQad qr mN­
;;mt~~~1 

am~:~~(IOn 

~ ~ ~,~ql~ ~ II~~II 

18. The intelligent Self is neither born nor does It 
die. It did not originate from any.thing, nor did any­
thing originate from It. It is birthless, eternal, un­
decaying, and ancient. It is not injured even when 
the body is killed. 

Vipascit, the intelligent One (Self) - intelligent, be­
cause Its nature of consciousness is never lost; na 
jiiyate, is not born - It is not produced; na vii mriyate, 
nor does It die. An impermanent thing that has orig­
ination, is su1)j~ct to, many modifications. With a 
view to denying all the modifications in the Self, the 
first and last of these modifications, in the form of 
birth and death, are being first denied here in the 
text: "He is neither born nor dies.' Moreover, ayam, 
this One-the Self; na kutascit, did not come from 
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anything-did not originate from any other cause; 
and from the Self Itself na kascit babhuva, nothing 
originated -as something different from It. There­
fore, ayam, this Self; (is) aja~, birthless; nitya~, 
eternal; siisvata~, undecaying. That which is imper­
manent is subject to decay, but this one is everlasting; 
therefore, again, It is puriil}a~, ancient-new indeed 
even in ~he past. A thing is said to be new now, which 
emerges into being through the development of its 
parts, as for instance, a pot etc. The Self, however, is 
opposed to them; It is ancient, i.e. devoid of growth. 
Since this is so, therefore, na hanyate, It is not killed­
not injured; sarire hanyamiine, when the body is 
killed --- with weapons etc. -- though It exists there, 
just like space. 

~ ~;:q;:tt~ ~~ ~ ~ I 
'i~ ffi" if f(f4 \it , .. , ffi ;n'Q' ~ ~ if ~ II ~ t" 

19. If the killer thinks (of It) in terms of killing and 
if the killed thinks (of It) as killed, both of them 
do not know. It does not kill, nor is It killed. 

Even though the Self is of this kind, still eet, if; 
someone who looks upon the mere body as the Self, 
manyate, thinks--of It; hantum, for the sake of kill­
ing -- (if he) thillks, 'I shall kill It'; and the other who 
is hata~,killed; eet, if; he too, should manyate, think; 
the Self to be hatam, killed-(if he) thinks, 'I am 
killed'; ubhau tau, both of them, equally; na vijii­
nita~, do not know - their own Self; because ayam, 
this One; na hanti, does not kill-- the Self being 
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unchangeable; similarly, na hanyate, It is not killed-­
because of the very fact of unchangeability, as in the 
case of space. Therefore, the worldly existence, 
consisting of virtue and vice, relates merely to the 
ignorant man; it does not belong to the knower of 
Brahman, because for him virtue and vice are in­
appropriate according to both the Vedic authority 
and logic. 

How, again, does one know the Self? This is being 
said: 

04 un (ufh:rr.-~ +f~1l41-
"1 If+f 1 SfQ ii1;:ffi r"" f~ffi 4j i11 tm! I 

"41fig: QOSl4f('1 qlH'SIICfll 

ii4lgS4fuC£ 141 r~41 1"141 k41'1: II ~ 0 II 

20. The Self that is subtler than the subtle and 
greater than the great, is lodged in the heart of (every) 
creature. A desireless man sees that glory of the Self 
through the seren.ity of the organs, and (thereby he 
becomes) free from sorrow. 

(The Self is) a1/iyiin, subtler; a1'}ol}, than the subtle­
such as a (tiny) syiimiika grain; mahfyiin, greater; 
mahalah, than the great - things that have a great 
dimensi'on, such as the earth. Whatever great or 
atomic thing there be in the world, can be so by being 
possessed of its reality through that eternal Self. 
W·hen deprived of that Self, it is reduced to unreality. 
Therefore, that very Self is subtler than the subtle 
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and greater than the great, for It is conditioned by all 
names, forms, and activities which are Its limiting 
adjuncts. And that atma, Self; nihita!J, is lodged, 
i.e. exists as the Self; guhayam, in the heart; asya 
jan to!J , of this creature - (in the heart) of all beings 
beginning from Brahma and ending with a clump 
of grass. Tam, that Self- the means for whose 
realization are hearing, thinking, and . meditation 1 ; 

(he sees, who is) akratu!J, a desireless man, i.e. one 
whose intellect has been withdrawn from all outer 
objects, seen or unseen; and when this (detachment) 
takes place, dhiitava!J, the organs, such as mind etc. 
become composed, the dhiitus being so called because 
of their holding (dhiira1}a) the body. (So) dhatu­
prasiidiit, through the serenity of these organs; (he) 
pasyati, sees; tam mahimiinam, that glory; iitmana~, 
of the Self-which is not subject to growth and 
decay in accordance with the result of work: he sees, 
i.e. he directly realizes the Self as 'I am the Self', and 
thereby he becomes vltasoka!J, free from sorrow. 

Otherwise, the Self is difficult to be known by ordi­
nary people who are possessed of desire, because: 

:~u fl=\;fl rt R'fi:r ~1l41 '11 l:fTftf ~: I 
~ +4(11+44 ~ +4CCf'l4l it Ig+4tfH II ~ ~ II 

21. While sitting, It travels far away; while sleep-

1 This is according to Balagopalendra. The phrase darsana­
srava1;za-manana-vijniina-!tngam may also mean, 'the Self whose 
existence is inferable from the acts of seeing, hearing, thinking, and 
knowing'. 
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ing, It goes everywhere. Who but I can know that 
Deity who is both joyful and joyless? 

(The Self) while iislna~, sitting - remaining sta­
tionary, motionless; duram vrajati, goes far; .~~ayi1na~l, 
while sleeping; yiiti, goes; sarvata~, everywhere. 
Similarly, that Deity, the Self, is madiimada~, possess­
ed of mada, and devoid of mada ._-- joyful and joyless 
-possessed of contradictory qualities. Hence, it 
being difficult to know It, ka~, who; madanya~, apart 
from me; jiiiitum arhati,can know; tam madiimadam 
devam, that joyful and joyless Deity? It is only by a' 
wise man of fine intellect, like us, that this Self can be 
known well .. Since the Self, as conditioned by various 
contradictory limiting adjuncts, is possessed of op­
posite qualities like rest and motion, permanence and 
impermanence, etc., therefore It appears variously 
like a prism (visvarupa) or a philosopher's stone 
(cintiimani)l. Hence the difficulty of Its realization 
is being pointed out in the sentence; ka~ tam madan­
ya~ jiiiitum arhati, who apart from me can know It? 
Sleep is the cessation of the activities of the senses. The 
delimitation of Consciousness,2 caused by the senses, 
ceases for a sleeping man. When the Self is in such a 
state (of sleep), Its consciousness being of a general 
character, It yiiti sarvata~, seems to go, (to be present), 

1 A visvarupa gem appears possessed of diverse colours, and a 
cintiimaf}i assumes various aspects in accordance with the thought 
of its possessor. 

2 Then Consciousness has such limited expressions as, 'I am a 
man', "I see a blue thing', and so on-A.G. 
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everywhere. When It is in a state of particularized 
consciousness, It, though really stationary by Itsl.9wn 
nature, daram vrajati, seems to travel far, in ac­
cordance with the movement of the mind etc., be­
cause It is conditioned by those mind etc. In reality, 
It continues here (in this body) only. 

The text further shows how from the knowledge of 
the Self comes t~e elimination of grief as well: 

~ os, ("l< ~ ~,(i l6C4., ct fit oct ct fo("it4 (''1+, I ... 
+i ~,;c; fc4'i! +i ,("+i ,4 ~ ~ ;:r osfl'i4 fn II ~ ~ Ii 

22. Having meditated on the Self, as bodiless in 
the midst of bodies, as permanent in the midst of the 
impermanent, and as great and pervasive, the wise 
man does not grieve. 

The Self in Its own nature, is like space; (having 
meditated on) that Self (as) asarlram, unembodied­
as that bodiless Self; sarlresu, in the midst ofbodies-­
of gods, manes, human beings, etc.; (as) avasthitam, 
permanent, i. e. unchanging; anavasthe~u, in those 
that have no fixity--amidst the impermanent; and 
(having meditated) on the mahantam, great---(and) 
lest the greatness be taken relatively, the text says­
vibhum, pervasive; atmanam, Self. The word atman 
(Self) is used to show the nondistinction (of BrahmaIi) 
from one's Self. The word atman (Self) primarily 
means the indwelling Self. Malva, having meditated 
-as 'I am this'-on this Self that is of this kind; 
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dhlra~, the wise man; na socati, does not grieve. For 
grief cannot reasonably belong to a man of this 
kind who has known the Self. 

The text says that though this Self is difficult to 
know, It can be known well through proper means: 

..,1l4Qk+U Slq'iil~'" ~ 

't~if~~1 
l4Qacst ~ ~ ~-

Co ~ 

ffI ~ cst arn=+fT rei q 01 a (=A' ~ ~ II ~ ~ II 
Co ~ C'\ ~ 

23. This Self cannot be known through much 
study, nor through the intellect, nor through much 
hearing. It can be known through the Self alone 
that the aspirant prays to; this Self of that seeker 
reveals Its true nature. 

Ayam atma, this Self; na labhya~. is not to be 
attained, is not to be known; pravacanena, through 
the acquisition of many Vedas; and na medhaya, 
not through the intellect - through the power of 
grasping the meaning of texts; na bahunii irutena, 
not through much hearing - alone. How is It then 
to be known? This is being said: Yam eva, that (Self) 
indeed which is his (i.e. aspirant's) own Self; which 
e~a~, this one--the aspirant~ vfIJute, prays to; lena, 
by that - by that very Self which is the seeker (him­
self); the Self Itself is labhya~; can be known, i.e. It 
becomes known to be such and such. The meaning is 
that to a desireless man who seeks for the Self alone, 
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the Self becomes known of Its own accord) How is 
I t known? This· is being sa~d: e~a~, this Self; tasya, of 
that seeker of the Self2; vivrnute, reveals; svam, Its 
own-Its real; tanum, body, i.e. Its own nature~ 

There is this further fact: 

.., i tc. un ~'l$"f!4 FU1I *$Wii 1411 . .., m+1I fiiH: I 

..,1'l$II*iqi..,«l ~ S4:nI~~t1ql'"1Qict 1I~'t1i 

24. One who has not desisted from bad. conduct, 
whose senses are not under . control, whose mind is, 
not concentrated, whose mind is not free from anxiety 
(about the result of concentration), cannot attain. 
this Self through knowledge. 

Na aviratah, not one who has not desisted; duscari­
tat, from bad conduct-from. sinful works either 
prohibited, or not sanctioned by the Vedas and the 
Smrtis; na asantah, nor one whose senses are not 
corttrolled-one who has not turned away from the 
lure of the senses; na asamahita~, nor one whose mind 
is not concentrated -- one whose mind is scattered; 
na, nor one whose mind may be concentrated, but still 
who is asantamanasah, whose mind is not at rest, 
because of hankering for the result of concentration; 
apnuyat, can attain; enam, thIS Self, that is being 
considered; pr.ajnanena, through knowledge -- of 
Brahman. But the man who has desisted from 

1 Through Its grace. For other interpretations of the verse, 
see Mu. III. ii. 3. 

2 Some take tasya to mean 'to that seeker'. 



I. ii. 25] KATHA UPANISAD . . 159 

bad conduct, as also from the lure of the senses, 
whose mind has become concentrated, and who is 
also free from anxiety about the results of con­
centration, and has a teacher, attains the aforesaid 
Self through knowledge. This is the idea. 

~ q:r ~ ~ ~ ~ lfC«f ~: I 

41 €'q4f.l41 q fhl4;1 Cfi ~ ~ tr-Jf ~: II ~ ~ II 

~ CfiI6c,i)qf",tI(f~ ~ m('·ill41 ~ II 

25. How can one know thus as to where It (the Self) 
is, for which both the Brahmal)a and the K~atriya 
become food, and for which death takes the place of 
a curry? 

But how can one, who is not of this kind, know the 
Self- the Self yasya, for which; ubhe, both; brahma 
ca ksatram ca, the Brahmana and the Ksatriya-­
though they are the upholders of all righteousness 
and the protectors of all; bhavatah, become; odanah, 
food; yasya, for which Self; mrty~~, death - though 
it is the destroyer of all; (becomes) upasecanam, 
supplement to the food (like curry) - being unfit 
even to be a food; ka~, who-being a man with a 
worldly intellect, and devoid of the disciplines 
described above; veda, knows; ittha, in this way­
like the man endowed with the above mentioned 
disciplines; yatra, as to where l ; sa~, It - the Self 
(exists)? 

1 The Self, the eater-the destroyer of the universe-exists in 
Its own glory. Who knows It as such? 



PART I 

Canto III 

The connection that this canto, beginning with 
rlam pibimtau, has (with the earlier ones) is this: 
Knowledge and ignorance have been presented as 
possessed of diverse, opposite results; but they have 
not been ascertained properly (as regards their 
natures and means) together with their results. For 
the determination of this is called up the analogy of 
the chariot, inasmuch as this leads to easy comprehen­
sion. Thus also are presented two selves, for distin­
guishing between the attained and the attainer, and 
the goal and the goer. 

'51(Ct ~h.;:ffi 1t1Hfl4 ~ 
~ st fq6C!1 ~ tfml (~) I 

@IQIHci\ i&lfq4"'l q4fi.("t 

'q,I • .,l4"'l ~ ;{ f~ij"Fiii~HI: n ~ n 

1. The knowers of Brahman, the worshippers of 
the five fires,. and those who perform the Naci­
keta sacrifice thrice, compare to shade and light, the 
two enjoyers of the inevitable results of work, who 
have entered within the body, into the cavity (of the 
heart) which is the supreme abode of the Most High 
(Brahman). 

1 Garhapatya, Ahavaniya, Dak~i~agni, Sabhya, and Avasathya. 
Or heaven, cloud, earth, man, and woman·-Br. VI. ix-xiii. 
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Pibantau, two drinkers of; rtam, truth, i.e. the 
results of work (which is called· truth) because of its 
inevitability. Of these two, one drinks-enjoys­
the fruit of work, and not the other. Still both are 
called enjoyers, because of association with the 
enjoyer, on the analogy of the expression 'the pos­
sessors of the umbrella'. 1 Sukrtasya, of what is done 
by oneself. This (word) is to be construed with rtam, 
men tioned earlier - (meaning thereby the drinkers 
of) the results of the work done by oneself. Pravi~{au, 
(these) two have entered; loke, within this body; 
guhiim (is the same as guhiiyiim), into the cavity, into 
the intellect. Parame, (means) in the supreme; it 
(i.e. the space within the heart) is supreme in com­
parison with the space outside (the cavity) circum­
scribed by the human body; pariirdhe, into that which 
is the abode (ardha) of Brahman (para) - there, 
indeed, is the supreme Brahman perceived. So the 
meaning is that they two have entered into the su­
preme abode of Brahman, which i~ the space within 
the heart. And brahmavidah, the knowers of Brah­
man; vadanti, speak of--·these two; as different 
like chiiyiitapau, shade and light - because of (their) 
worldliness and freedom from worldliness. Not only 
those who have given up rites speak (thus), but also 
panciignaya~, those who worship the five fires­
i.e. the householders; ca, and also; those who are 

1 When a king with his retinue moves O\;t in a procession with 
umbrellas, people say, 'Chatri1}a~1 yiinti-- people with umbrellas 
are going', though most of the people in the procession do not 
possess umbrellas. 
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tri1Juciketu~, the people by whom has been piled up 
thrice the fire called Naciketa. 

tf: ~g'li\i1I'" I'" i~m ~ t«t .~ I 
~ rHffltifti ~ "'lr.qcf1ft~ ~I~qf~ ll~ll 

2. We have known that Naciketa Fire', which is 
the bridge for the sacrificers, as also that which is the 
undecaying supreme Brahman beyond fear for those 
who want to cross over (th,e world). 

Sakemahi, we were able to know as well as to pile 
'up; nuciketam, the Naciketa Fire (which is ViraO; 
ya~, who; is like a setu~, bridge - since it is calcu­
lated to lead beyond sorrow; ljiinunum, for the 
sacrificers - the performers of rites. Moreover, that 
~hich is ,abhayam, the fearless; ak.yaram brahma, 
the undecaying Brahman - which is the supreme re­
sort of the knowers of Brahman and is called the Self; 
puram titfr~atum, for those who want to ,go to the 
shore - to the shore of the (sea of this) world -- that 
also we succeeded to know. The meaning of the 
sentence is that both the inferior and the transcenden­
tal B~ahman, which are the refuge of the knowers of 
rites and Brahman respectively, are worthy of 
realization~ For these two, in fact, have been intro­
duced in the verse, 'rtam pibantau' etc. 

For the sake of that one among these (two Selves), 
which has through limiting adjuncts become the 
transmigrating soul and is fit for knowledge, and 
ignorance, a chariot, to attain ~ither emancipation 
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or the worldly state, is being imagined as a means to 
its reaching either. 

3tl('+'4I;O{ ~ ~ fcrf.9:' ~ ~ ~ g , 
;f.i g ~ fcrf.9:' Wf: 'Sf1li?O~ C4 ~ II ~ II 

3. Know the (individual) self as the master of the 
chariot, and the body as the chariot. Know the intel­
lect as the charioteer, and the mind as verily the 
bridle. 

r Of these, viddhi, know; iitmiinam, the self--the 
enjoyer of the fruits of karma, which is the soul in the 
worldly state; as rathinam, the rider, the master of 
the· chariot; tu, and; (know) sariram, the body; as the 
ratham, the chariot--since the body is pulled by the 
organs which occupy the place of the horses tied to 
the chariot; tu, and; viddhi, know; buddhim, the 
intellect -- characterized by determination; as siira­
thim, charioteer-since the body has the guiding 
intellect as its chief, just as the chariot has the guiding 
charioteer as its chief. All physical work, indeed, is 
generally directed by the intellect. Know manah, 
the mind -- characterized by volition, doubt, etc.; 
as pragraham, the bridle-for, just as the horses act 
when beld in by the reins, similarly the organs such 
as ear etc. act when held in by the mind. 

~at4lfUl i?Ot4I'1I§fetiSCt4l-:: ~ aj1i:4<I, , 

311~f..at4q;fly'ffi .nJ;t't41§44Hlsi ul: 11)(11 

4. They call the organs the horses; the organs 
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having been imagined as horses, (know) the objects 
as the roads. The discriminating people call that 
Self the enjoyer when It is associated with body, 
organs, and mind. 

Ahu~, they-those versed in calling up the imagery 
of the chariot - call; indriyiiIJi, the organs - eye etc.; 
hayiin, horses - because of the similarity of drawing 
the chariot and the body. Te~u, those very organs 
having been imagined as. ho'rses; know, vi~ayiin, 
the objects - such as colour etc.; as gocariin, the 
roads. Manl~iIJa~, the discriminating people; iihu~, 
call; ii tmendriyamanoyuk tam, the Self as associated 
with body, organs, and mind; as bhoktii, the en­
joyer, the transmigrating soul. For the absolute 
Self can have no enjoyership; Its enjoyership is in 
fact created by the limiting adjuncts such as the 
intellect etc. Thus also there is another Vedic text 
which shows the non-enjoyership of the absolute 
(Self): 'It thinks, as it were, and shakes, as it were' 
etc. (Br. IV. iii. 7). Only if this is so, does it become 
appropriate to attain the state of Vi~~u (I. iii. 9) as 
one's own, through the analogy of the chariot which 
is going to be elaborated; but not otherwise, because 
one cannot transcend one's (true) nature. 

This being so, 

Q f('q fCij it I.., q 1 •• Hh·Q'!:ffi.., lRm ~ , 

HfQf.iQIGQCii'!iQlf.., ~ ~ ~: lIXlI 

5. But the organs of that intellect, which, being 
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ever associated with an uncontrolled mind, becomes 
devoid of discrimination, are unruly like the vicious 
horses of the charioteer. 

Yah tu, he, ho.wever, who-the charioteer called 
the i·ntelle'ct; bhavati, becomes; avijniinaviin, un­
skilful-. lacking in discrimination as regards engage­
ment and disengagement, just as the other (real 
charioteer) is in conducting the chariot; being sadii, 
ever; associated ayuktena manasii, with an uncontrol­
led mind which is comparable to the bridle; tasya, 
his-of that incompetent intellect, i.e. of the driver; 
indriyii1Ji, the organs - which are analogous to the 
horses; are avasyiini, unruly, uncontrollable; du~­
{iisvii~ iva, like the vicious horses; siirathe~, of the 
charioteer- of the other (real) driver. 

~ fC4iW.,C4' .... C4fH ~ 1VmT mT' 

('1 ta frill" fQ, C4 !it" f.., ~ ~ ~: "~,, 
6. But of that (intellect) which, being ever as­

sociated with a restrained mind, is endowed with 
discrimination, the organs are controllable like the 
good horses of the charioteer. 

Ya~ tu, but that (intellect), again, which is a char­
ioteer opposed to the previous one; which bhavati, 
becomes; vijniinaviin, skilful and possessed of dis­
crimination; yuktena manasii sadii, being ever as­
sociated with a controlled mind -- being endowed 
with a concentrated mind; tasya, of that (intellect); 
indriyii1Ji, the organs - that are analogous to the 
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horses; are vasyiini, controllable - can be urged on 
or stopped; sadasvii~ iva, like the good horses; siira­
the~, of the charioteer- of the other (real) driver. 

This is the result that is being foretold for the 
aforesaid rider who has a non-discriminating intellect 
as his charioteer: 

QtfCII fCijii lii1C4 1 .. +tC4('Qi1ii1fCfi: ail Is~fi:l: I 

;:r ~ e!Nil+4l....nfrl ~ ~ "~,, 

7. But he, (that master of the chariot), does not 
attain that goal (through that intellect), who, being 
associated with a non-discriminating intellect and 
an uncontrollable mind, is ever imp~re; and he 

. attains worldly existence. 1 

Ya~ tu, but he (the soul, the master of the chariot) 
who; avijiiiinaviin bhavati, is associated with a non­
discriminating intellect; amanaskah, whose mind is 
not under control; who is, because of that very 
reason, asucih, unclean; sadii, for ever; sah, that 
rider of the chariot; na iipnoti, does not attain-. 
with the help of that charioteer (viz the intellect); 
tat, that-the. aforesaid undecaying One; which is 
the supreme padam, goal. Not only does he not attain 
emancipation, but also adhigacchati, he. reaches; 
samsiiram, worldly existence - involving birth and 
death. 

1 Some translators take ya~. meaning the intellect, as the nomi­
native of the first part, and sa~, meaning the soul, as that of the 
second part. 
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~ f~ it 1"1 C41 .. "+lCf'ftf f1 +i '1 fCfl: mT ~: I 
~ ;:r d eq Cl +i I C011 f(1 lH"+i I Cl +n:I'T if ~ II ~ II 

~ "" 
8. That (master of the chariot), however, who is 

associated with a discriminating intellect, and being 
endowed with a controlled mind, is ever pure, attains 
that goal from which he is not born again. 

The other one, ya~ tu, who, however; is vijfiiinaviin, 
associated with a discriminating charioteer - i.e. 
the rider of the chariot who has knowledge; saman­
aska~, who is possessed of a controlled mind; and 
who is for that very reason sada sudh, ever pure; 
sa~ tu, he however; tat padam iipnoti: attains that 
state; yasmiit, from which-becoming non-alienable 
from which acquired goal; he na jiiyate, is not born­
in the world; bhuya/~, again. 

What is that goal? In answer the text says: 

f~itl"1f1I<~ 1V{: SI .... ~C4I'$H: I 

ms~: qF(+iIt4lf(1 ('tfgtsOn: ~ t:m:f II til 
" 

9. The man, however, who has as his charioteer a 
discriminating intellect, and who has under control 
the reins of the mind, attains the end of the road; 
and that is the highest place of Vi~I!u. 

Ya~ nara~ tu, the man however, who, as described 
earlier; vijiiiinasiirathi~, has a discriminating intellect 
as his charioteer; mana~ pragrahaviin, who has the 
mind as his reins - whose mind is controlled, who 
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having a concentrated mind has become holy; sah 
(nara~), that man-that man of knowledge; iipnoti, 
reaches; adhvanalJ piiram, the end of the road, i. e. 
the very supreme goal to be reached beyond the 
course of the world. He becomes free from all the 
worldly bondages. Tat, that; ,is paramam padam, the 
highest place, i.e. the very nature; visnoh, of Visnu 
-- of the all-pervading Brahman. of· the supreme 
Self who is called Vasudeva1-. which this man of 
knowledge attains. 

Now this portion begins in order to show how the 
goal (Le. Brahman), that is to be reached, is to be 
realized as the indwelling Self through an ascending 
gradation, from grossness to subtleness, commencing 
from the gross senses. 

~fh:~~: q-n ~f ~ trt ~: I 
+I;:HH:g '1U ,f.g:4;g (1("+1 1 +I~l;:(H: H~oll 

10. The sense-objects are higher than the senses, 
and the mind is higher than the sense-objects; but 
the intellect is higher than the mind, and the Great 
Soul is higher than the intellect. 

Now, then, the senses are gross. The arthii~, 
sense-objects, by which those senses were created for 
their (i.e. ·of the sense-objects) own revelation; are 
certainly parii~, higher - subtler, more pervasive, 

I He who provides dwelling place (vasa) for all in Himself, is vasu. 
Deva is effulgent, i.e_ self-luminous. He is both vasu and de va. 
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and are their inner selves; indriyebhya~, than those 
senses - which are their own effects (the sense-organs 
having been created from sense-objects for perceiv­
ing, them). Arthebhya~ ca, as compared with even 
those sense-objects; mana~, the -mind; is param, 
higher - more subtle, pervasive, and is their inner 
self. By the word mana~ is indicated the elements in 
their rudimentary subtle form (lanmatras) which 
are the material cause of the mind, for they are the 
originators of volition and conjecture. Manasa~ (api), 
as compared with even the mind; buddhi~, the intel­
lect; is para, higher - subtler, more pervasive, and 
is their inner self. By the word buddhi~l, is denoted the 
rudimentary elements (tanmalras) which are the 
source of determination etc. Buddhe~, as compared 
with the intellect; mahan alma, the Great Soul (is 
higher); it is alma, the soul, because it is the inner­
most principle of the intelligence of all beings, and it 
is mahan, great, because it is the most pervasive of all. 
The principle called HiraJ?yagarbha, which was born 
before all, from tlie Unmanifested (Maya), und which 
consists of both intelligence and activity, is called 
the Great Soul that is para~, higher, than the intellect. 

~: q(qQhflqotC'ffiIt;~<!ISI: ~: I 

~<!f:4I~ q"t fi:tlf;:kH I ~ m qn TT"ft;: II ~ ~ II 

II. The U nmanifested is higher than Mahat; the 
Purusa is higher than the Unmanifested. There is 
nothing higher than the Puru~a. He is the culmi­
nation, He is the highest goal. 
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Mahata~, as compared (even) with Mahat (the 
Great Soul); param, higher-subtler, the inner self, 
and the most pervasive; is avyaktam, the U nmani­
fested - that which is the seed of the whole universe, 
the essence of unmanifested name and form, the 
state of aggregation of all powers of causes and ef­
fects,l called by such names as avyakta (U nmani­
fested), avyiikrta (Unevolved), iikiisa (Space), etc., 
resting on the supreme Self through ~nd through 
like the potentiality of a banyan tree in a tiny banyan 
seed.2 Avyaktiit, as compared with that avyakta3 ; 

(the Puru~a is) para~, higher-subtler and greater, 
being the cause of all the causes and the inmost self 
of all--and therefore too, He is called puru~a~, 
because He fills up everything. Ruling out the pos;;, 
sibility of anything being higher than Him, the text 
says, puru~iit na ptiram kim cit, there is nothing 
higher than· the Puru~a. Since there is no other 
substance beyond the Puru~a who is a mass of pure 
consciousness, therefore, sii, He, the Puru~a; is 
kiisthii, the acme, the culmination --of subtleness, 
greatness, and inwardness, as Self. Here, ind.eed, 
culminate all subtleness etc., commencing from the 

1 During cosmic dissolution_ 
2 'As the seed, with the potentiality of the tree, is but a single 

entity, without a second. similarly Brahman, too, as possessed of 
the power of Maya, is not a dual entity.' --A. G. 

3 That has no individuality when ascertained from the point of 
view of existence etc. It is the cause of the whole manifested world. 
Since it is dependent on the supreme Self, the latter is indirectly 
called the cause. But in reality the Self is not the calise, because It 
is not subject to mutation. 
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senses. And hence this is para gati~, the supreme 
goal- of all travellers, all individual souls that 
transmigrate; because the Smrti says, 'Going where 
they do not return.' (G. VIII. 21; XV. 6) 

Objection: Is it not a fact that if there is going, 
there shall be coming as well? How is it then said, 
'from which he is not born again'? (I. iii. 8) 

Answer: That is no fault. Since He is the indwell­
ing Self of all, the fact of realizing Him is figuratively 
spoken of as attaining Him. And that He is the in­
dwelling Self is shown through His being higher than 
the senses, the mind, and the intellect. He 'who ·is a 
traveller goes, indeed, to something that is unattained, 
non-immanent, and non-Self; but not contrariwise. 
Thus there is the Vedic text: 'Those who want to get 
beyond the ways (of the world), do not walk on roads', 
etc. (lti. 18) Thus also is being shown that He is the 
indwelling Self of all : 

~ ~ ~ 4.l&ISS('+I1 t=f sril'~ld I 

~ ('Ci,hUH ~ ~ Wf+' ~P.il f~: II ~ ';( II 

12. He is hidden in all beings, and hence He does 
not appear as the Self (of all). But by the seers of 
subtle things,. He is seen thJ>ugh a pointed and fine 
intellect. 

E~a~, this one - this Punl~a; sarve~'u bhute~u, 
in all creatures _. from Brahma to a clump of grass; 
gudhah, is hidden - though He has such activities 
as hea'ring, seeing, etc., yet He is covered by a viciyli , 
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i.e. Maya.! Thus, since He is the atma, the Self (of 
all); na prakasate, (He) does not appear as the Self 
of anyone.2 Alas, how unfathomable, inscrutable, 
and variegated Js this Maya, that every creature, 
though in reality identical with the supreme Entity, 
and is instructed as such, does not grasp the fact 
'I am the supreme Self, while even without being 
told, he accepts as his Self the non-selves, viz the 
aggregate of body and senses, under the idea 'I am 
the son of such a one', though these (latter) are 
objects of perception to oneself (and are hence not 
his selves) like pots etc.! Verily, it is because of being 
deluded by the Maya of the supreme Being that every 
man moves again and again (through birth and death). 
There is this Smrti on this point: 'I am not revealed to 
all, being veiled· by my Yoga-Maya (i. e. the illusion 
born of the congress of the gw:zas), etc. (G. VII. 25) 

Objection: Is it not contradictory to say, 'Having 
realized It, the intelligent man does not grieve' (II. 
i.4) and 'He does not appear'? 

Answer: This is not so. Since He is not known to 
a man whose intellect has not been purified, it is ·said, 
'He does not appear'. Tu (but); drsyate, (He) is seen; 
through the purified (intellect) - agryaya, through 
the pointed (intellect); that (intellect) which is like a 

1 The very word avidyii (ignorance) suggests that it is removable 
by vidyii (knowledge); and Maya (cosmic illusion) suggests that 
it is unreal. 

2 The Self, as such, cannot be the content of any conventional 
idea. 
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point (agra) is agryii; through that, i. e. through that 
(intellect) which is associated with concentration; 
suk~mayii, through the subtle (intellect) that is en­
gaged in ascertaining subtle things. 1 By whom? Suks­
madarSibhi~, by the seers of subtle things. The seers 
are those who have become skilled in penetrating into 
the subtlest thing through their perception of an 
ascending order of subtleness by following the 
process as indicated in the text, 'The sense-objects 
are higher than the senses', etc. (I. iii. 10) By them, 
i.e. by the wise people. 

The means for His attainment IS being stated: 

£4:aie: i s~+i '1 «I Sli it f(1 tI ",3 \Tit i'1 3f k+i f'1 I 

it i'1 +i k+i f~ ~ f"1£4 ",3 '€'I tI:;;3'6@ i;:a 3f k+i f~ II ~ ~ II 

13. The discriminating man should merge the 
(organ of) speech into the mind; he should merge 
that (mind) into the intelligent self; he should merge 
the intelligent self into the Great Soul; he should 
merge the Great Soul into the peaceful Self. 

Priijiia~, the discriminating man; yacchet, should 
merge. What (should he merge)? Viik, i.e. vii cam , 

1 'When the mind becomes concentrated through the perfection 
of meditation and thus becomes helpful, then from the mahaviikya 
(great saying- Thou art That) associated with that mind, there 
arises such a conviction as "I am Brahman." On that intellectual 
pattern is revealed the reality of Brahman ; and this is conventional­
ly referred to as the self-revealed imrneditate perception of Brah­
man.'-A.G. 
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the organ of speech, (i.e. all the organs), viik being 
used suggestively for all organs. Where? Manas'i, 
into the mind; the use of the word with a long 'i is a 
Vedic licence. Tat, that mind, again; yacchet, he 
should merge ;jfiiine iitmani, into the intellect- bright 
by nature-which is their self; as the intellect per­
vades the organs, beginning with the mind, it is their 
self, their innermost principle. Jfiiinam, the intellect; 
niyacchet, he should dissolve; mahati iitmani, in the 
Great Soul-.. the First Born (Hira~yagarbha). The 
idea is that he should make the intelligence as clear 
in its nature as is the First Born. And that Great Soul 
again, yacchet, he should sink;. siinte, into the peace­
ful-whose nature does not admit of any distinction, 
which is unchangeable; (into that peaceful) iitmani, 
Self ~ into the real Self which is within all and is the 
witness of all the modifications of the intellect. 

Just as the water in a mirage, the snake 011 a rope, 
and dirt in the sky, are eliminated through the percep­
tion of the real nature of the mirage, rope, and the 
sky, similarly by dissolving in the Puru~a-the Self­
through the knowledge of the true nature of one's 
own Self, all that is projected by unreal ignorance, 
which is characterized by action, instrument, and 
result, and which is but constituted by the three­
name, form, and action-one becomes established 
in the Self and peaceful in mind, and he has his goal 
achieved. Since this is so, therefore, for the sake of 
realizing this-

'3 f-a 60(1 wrvff 

~ cHlfo$lJl~ , 
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~ oem:T f.:c fim'tI ~(ftI a I 
~ 1NRlf€fl~til C4~fk1 II ~)(II 

14. Arise, awake, and learn by approaching the 
excellent ones. The wise ones describe that path 
to be as impassable as a razor's edge, which, when 
sharpened, is difficult to tread on. 

You creatures, who are sleeping in ignorance that 
has no beginning, utti.~{hata, arise, turn towards the 
knowledge of the Self; jiigrata, awake - put an end 
to the sleep of ignorance which is terrible by nature, 
and is the seed of all evi1. How (to put an end to it)? 
Priipya, approaching; variin, the adorable ones, the 
excellent teachers-who know that (Self}; nibodhata, 
learn-understand the all-pervading Self, taught 
by them, as 'I am that'. The Upani~ad says out of 
compassion, like a mother, that this should not be 
neglected, for the thing to be known is comprehen­
sible by a very fine intellect. With what can that fine 
intellect be compared? This is being said: Dhiirii, 
the edge ; k~urasya, of a razor; nisitii, being sharpened; 
becomes, duratyayii, such as can be passed over with 
great difficulty, impassable. As that razor is difficult 
to walk on with the feet, similarly, kavaya~, the 
intelligent people: vadanti, describe; pathah (should 
rather be panthiinam), the path -- consistillg in the 
knowledge of Reality; (as) durgam, impassable, i.e. 
hard to attain. The idea is that since the object to he 
known is very subtle, they speak of the path of knowl­
edge leading to it as impassable. 

How is the thing to be known very subtle? That is 
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being said : Now , then, this earth is gross, developed 
as it is by (the principles of) sound, touch, colour, 
taste, and smell; and it is :.in object of perception to 
all the senses. So also is the body. Here a gradation 
of subtleness, pervasiveness, purity, permanence, 
etc. is noticed in water etc., through the elimination 
of the attributes bf smell etc., one by one, till one 
reaches iikiisa1 (space). Therefore, what need is there 
to speak of the unsurpassable subtleness etc. of that 
in which do not exist those attributes-- beginning 
with smell and ending with sound - that are the 
causes of grossness. This is what the Upani~ad 
shows: 

aHa W'H4 ~*1 ~q *1&4 ti 
~lS(~ ~ lfff I .. 

3i"'It1 ... ~ ~: 1ft ~ 
f;:,..au U4 a Ai f41(1!4 Iff $11'64 a "~x" c:..:1 .. 

15. One becomes freed from the jaws of death 
by knowing That which is soundless, touchless, 
colourless, undiminishing, and also tasteless, eternal, 
odourless, without beginning, and without end, 
distinct from Mahat, and ever constant. 

1 Earth is possessed of five qualities-smell, taste, colour, touch, 
and sound; water consists of the four qualities beginning from 
taste; fire of the next three; air 'of the next two; and space of the 
last one. It is difficult to translate the word akiisa. Vediintasiira 
defines it as the element that provides space and has sound as its 
quality. 
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Yat, that which -is described as; a.fabdam, sound­
less; asparsam, touchless; arupam, colourless; avya­
yam, undiminishing; tathii, and also; arasam, taste­
less; nit yam , eternal- that is the undecaying: Brah­
man. That which is possessed of sound etc., dimin­
ishes. But this one, being soundless etc., is avyayam·­
It does not diminish, does not decay; and because of 
this, It is eternal. Whatever decays is non-eternal; but 
this one does not decay, therefore it is permanent. For 
this further reason, too, It is eternal: that which has no 
iidi (beginning), cause, is aniidi, beginningless. That 
which has a cause, is impermanent, because it is an 
effect and it merges into its cause, as for instance 
earth etc. But this one being the cause of all, is not 
the effect; and because It is not an effect, It is eternal; 
It has no cause into which It can merge. Similarly, 
anantam, infinite - that which has no end, no effect. 
As the plantain etc. are seen to be impermanent after 
yielding their products in the form of fruits etc., not 
even in that way has Brahman any finitude; hence 
too, It is eternal. Mahata~, from the principle Mahat, 
called buddhi, intelligence; It is pat'am, distinct, by 
nature - for It is the witness of all, being eternal 
Consciousness; and It is Brahman, being the Self of 
all beings. For it has been already said, 'He is hidden 
in all beings', etc. (I. iii. 12) And It is dhruvam, 
changelessly constant, whose eternality is not relative 
like that of the earth etc. Niciiyya, realizing;· tat-, 
that Self- the Self that is the Brahman of this kind; 
pramucyate, one gets freed from-detached from; 
mrtyumukhiit, from the jaws, the grasp, of Death­
which consists of ignorance, desire, and action. 
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For the sake of eulogizing the knowledge under 
discussion the Upani~ad says: 

'1lf-ct¥H1qROl4It1 qftts(lffi~ ft'1IH'1Q , 
~ '" ., 

\3*('61 I ~ ~ ~ 44&l{W)'~ Q~4H "~~,, 

16. Relating and hearing this eternal anecdote­
as received by Naciketa and as told by Death-the 
intelligent man becomes glorified in the region that 
is Brahman. 

Uktvlz, relating - to Brahma~as; ca, and; srutvii, 
hearing - from teachers; this saniitanam upiikhyii­
nam, eternal anecdote - eternal because it is Vedic; 
(that was) niiciketam, received by Naciketa; (and) 
mrtyuproktam, told by Death; medhiiv'i, the intel­
ligent man; mah'iyate, becomes glorified - i.e. he 
becomes adorable by becoming identified with Brah­
man; brahmaloke, in the region of Brahman that is 
identical with Brahman Itself. 

T.f ilt qut ~ '-'I16ja~ 44&laftf~ , 

~: '-'IIOfiCflIi's en Hcal'1ift414 ~, 

Hcal'1ift414 ~ ~ "~\9" 

~ CflloCfl~qr"'lSIrC( ~ rnfttn ~" 
~ 

17. Should anyone, after purification, get this 
highest secret recited before an assembly of Brah­
manas, or at the time of the ceremonies for the dead, 
(then) that (ceremony) becomes conducive to eternal 
result. 
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Should ya~, anyone; prayala~, after becoming 
purified; idam sriivayet, get this text recited·- verba­
tim, as also with explanation; (that is) paramam 
guhyam, the greatest secret; brahmasamsadi, in an 
assemblage of BrahmaJ?as; vii, or; get it recited 
sriiddhakiile, at the time of the ceremonies for the 
dead, to the BrahmaJ?.as seated for the feast; (then) 
tat, that-funeral ceremony, of that man; kalpate, 
becomes conducive; iinantyiiya, to eternal result. 
The repetition is for concluding the Part.. 



PART II 

Canto I 

I t has been stated, 'He is hidden in all beings, and 
hence He does not appear as the Self (of all). But He 
is seen through a pointed and fine intellect.' (I. iii. 12) 
What again is the obstacle to this pointed intellect 
because of which there is an absence of that intellect 
and the Self is not seen? This canto is begun to show 
the cause of that non-perception. l For only when the 
cause that bars the good is known, can effort be made 
to remove it and not otherwise: 

q-nf~ ~ 64(itGI(it f(!IQ+="+f-
eo.. C'\ 

fHf+iI(q(litq~Qrn '1H'HI('+41 ' 

~: SH'4.II('+4I'1~-

Cli ch"l::a C$J (iii (it ('q f+:t '6'3'1 "~,, eo eo .. 

1. The self-existent Lord destroyed the outgoing 
senses. Therefore, one sees the outer things and not 
the inner Self. A rare discriminating man, desiring 
immortality, turns his eyes. away and then sees the 
indwelling Self. 

Paraiici, outgoing; by the word khani (kha mean­
ing an orifice, cavity) are referred to the senses such 

1 This is according to the reading tadadariana. The other reading 
is taddarsana, which gives the opposite meaning. 
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as ear etc.!, which are suggestively indicated by it. 
They surely proceed outward for revealing their 
objects, sound etc. Since they are of such a nature, 
He vyat!,1}at, afflicted, i. e. killed these. Who is He 
(that did so)? Svayambhu~, the Great Lord-who 
(bhu) exists ever, and (svayam~ by Himself) on His 
own right, and is not subject to anything else. (Since 
He injured them), tasmiit, therefore; the perceiver 
(the individual) pasyati, sees, perceives; pariik, the 
outer--sounds etc., which are the non-Self and exist 
as external things; .na antariitman, i.e. na antariitma­
nam, but (sees) not the inner Self. Though such is the 
nature of man, yet like reversing the current of a 
river ka~ cit dhira~, some (rare) discriminating man 
(sees); pratyagiitmiinam, the indwelling Self. That 
which is pratyak, in the interior, and at the same time 
iitmii, the Self, is the pratyagiitmii. In common usage 
the word atma conventionally means only the indi­
vidual soul, and not anything else. From the point 
of etymology, too, the word iitmii has that very 
sense. For in the Smrti the derivation of the word is 
given thus: 'Since It pervades, absorbs, and enjoys 
(all) objects in the world, and since from It the world 
derives its continuous existence, therefore, It is 
called the iitma.' (L. P. I. LXX. 96) That indwelling 
Self-one's own reality-one aik~at, saw, i.e. sees, 
for in the Vedas there is no regularity about the tenses. 
How one sees is being stated: (Becoming) iiv!'ttacak­
~u~, having one's eyes covered - having one's eye, 
i.e. the group of organs beginning with the ear, 

1 Actually meaning the senses - of hearing, sight, etc. 
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turned away from all sense-objects. Such a one, 
who is purified thus, sees the indwelling Self. For it 
is not possible for the same person to be engaged in 
the thought of sense-objects and to have the vision 
of the Self as well. Why, again, does the discriminating 
man check his natural propensity thus through great 
effort and then realize the Self? This is the answer: 
/cchan, desiring- for oneself; amrtatvam, immortal­
ity -- one's own unchanging nature. 

~: ffil¥4I;:W1Qf~ im"5l-
~ ¥4ft414fRi fccH HfQ 1fm1f I 

~ , 
~ ~ 34¥4Hecf ret 14R41 

~ 

~if~II~11 

2. The unintelligent people follow the external 
desires. They get entangled in the snares of the wide­
spread death. Therefore, the discriminating people, 
having known what true immortality is in the midst 
of impermanent things, do not pray for anything 
here. -

Now then, the natural tendency to perceive only 
outwardly the things that are not the Self, is the cause 
of obstruction of the vision of the Self and it is 
ignorance, since it is opposed to that (vision). And 
there is that thirst for the enjoyment of those very 
outer things, whether" seen or unseen, which are 
presented by ignorance. Those whose vision of the 
Selfis obstructed by those two-ignorance and thirst 
- those bala~, men of little intelligence; anuyanti, 
follow; only paraca~ kaman, the external desirable 
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things. Te, they; because of that reason, yanti, get 
entangled in; pii~:am, the snares - those by which one 
is bound, consisting in the association with, or dis­
sociation from, the body, senses, etc.; vitatasya, of 
that which is vast, spread everywhere;' mrtyo~, of 
death - of the group of ignorance, desire, and action. 
The meaning is that they are constantly subject to 
birth, death, old age, disease, and a mass of such 
other multifarious evils. Since this is so, atha, hence; 
dhfra~, the discriminating people; viditvii, having 
known; amrtatvam, immortality - which consists 
in continuing in the true state of the indwelling Self; 
as the dhruvam, sure thing; for the immortality of the 
gods and others is unstable, whereas this immortality 
consisting in continuing in the true state of the in­
dwelling Self is stable, as is supported by the text, "It 
neither increases nor decreases through work.' (Br. 
IV. iv. 23) Having known the constant and unshak­
able immortality which is of this kind, having as­
certained it from adhruve~u, amidst all impermanent 
things; the knowers of Brahman na prarthayante, 
do not pray for - anything; iha, in this world, that 
is full of evil; because all this is opposed to the vision 
of the innermost Self. The idea is that they inevitably 
rise above the desires for progeny, wealth, and 
worlds (of enjoyment). 

How is that known, by realizing which the men of 
enlightenment do not pray for anything else? This is 
being said: 

1f;:r ~ ~ tr.=~ ~lieW1 ~:::W *1'11'1 I 
"' "' 

t{a,,~ Fch1l'1lfft fcfi+nf qf<l~I6l4a I ~ ~ II~II 
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3. What remains here (unknowable to this Self) 
through which very Self people perceive colour, 
taste, smell, sound, touch, and sexual pleasure? 
This indeed i~ that (Self asked for by Naciketa). 

Yena, that by which - by the Self which is con­
sciousness by nature; all people vijiiniiti, know 
clearly; ruparrz, colour; rasam, taste; gandham, smell; 
sabdam, sound; sparsiin, touch; ca, and; maithuniin, 
pleasurable sensations from sex. 

Objection: May it not be argued that the idea, 'I 
know through the Self which is distinct from the 
body etc.', is not familiar to anyone? ~ather all 
people experience thus: 'I, who am the combination 
of the body etc., know.' 

Answer: But this is not so. Since even the ag­
gregate of body etc. is substantially indistinguish­
able from (knowable objects like) sound etc., and 
hence it, too, is equally a knowable, it cannot reason­
ably be the knower. If the aggregate of body etc., 
though constituted by colour etc., can perceive colour 
etc., then the external colour etc. may as well know 
each other, as also their own individual feature. But. 
this does not tally with facts. Therefore, just .as that 
through which iron burns (anything) is (inferred to 
be) fire, similarly people perceive colour and other 
attributes, in the form of the body etc., etena eva, 
through this only -- through the Self which is con­
sciousness by nature and which is distinct from the 
body etc. Kim, what; atra, in this world; parisi~yate, 
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remains, which is unknowable to the Self? Nothing 
remains, but everything can certainly be known 
through the Self. The Self to which nothing can 
remain unknown is omniscient. Etat vai tat, this 
(Self) indeed is that. What is that? That which was 
asked for by Naciketa, about which even the gods 
had doubts, which is different from virtue etc., which 
is the highest state of Vi~l).u, and beyond which there 
is nothing. That very thing, which is described thus, 
is comprehended here. This is the idea. 

Thinking that the Self, being subtle, is difficult to 
know, the text states the same idea over and over 
agam: 

fCC"'" I;:H lit lilfu"iI;:H ~ a""l""q:;Qfd I . ~ 

+t ~ I;:H fcr, +t 1 ('111;1 1ffCfT ~ if :i n 'i:t fd 1I't II 

4. Having realized the great and all-pervading Self, 
through which a man perceives the objects in both 
the sleep and the waking states, a wise man does not 
gneve. 

Yena, that-the Self--through which; a man 
anupasyati, perceives; svapniintam, the content of 
sleep, i.e. the objects in sleep; similarly jiigaritiintam, 
the content of the waking state, the objects in the 
waking state; ubhau, both - the sleep and waking 
objects. All this is to be explained as before. 1 

1 The objection that can be raised with regard to the SeWs being 
the real knower is to,be met as in II. i. 3. . 
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.. Matvii, realizing; that mahiintam vibhum iitmiinam, 
great and all-pervading Self; having directly known 
It as identified with oneself thus; 'I am the supreme 
Self' ; dhlra~, the wise man; na ioeati, does not grieve. 

If l1t ~ n ;:)t k41l;1 :;MCi41 fkiCfi IE! I 

fmit 11ft fCOl4f4 ;r mit fC4GJ11cai-l I ~ ffi!: II ~11 

5. Anyone who knows proximately 1 this $elf­
the enjoyer of the fruits of works, the supporter of 
life etc. - as the lord of the past and the future, does 
not want to save (the Self) just because of that (knowl­
edge). This indeed is that. 

Moreover, ya~, anyone who; veda, knows; antikiit, 
proximately; imam, this; iitmiinam, Self; jivam, 
the sustainer of the whole lot of vital force etc.; 
madhvadam, the enjoyer of the fruits of works; as 
liiinam, the ruler; bhutabhavyasya, of past and future 
- of all the three times; tatah, after that - after that 
knowledge; na vijugupsate, does not want to save 
(the Self) - becau~e he has attained fearlessness. 
One wants to save the Self so long as one is in the 
midst of fear and considers the Self to be imper­
manent. But when one knows the eternal, non-dual 
Self, then who would wish to save what or from 
where? Etat vai tat is to be explained as before. 

It is being shown that the indwelling Self, which 
has been ident~fied with God, is the Self of all: 

1 As non-different from oneself. 
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l;f: ~ ~ \i11f1 +1 cs. ~: 'actq \if 114 fI , 

rnri $I fC4~4 fd66;:d 1ft ~~oQq:;l4f1 , rr.:r.1- ffif "~II -~~. " ~\1\:l " 

6. He sees this very aforesaid Brahman who sees 
the First Born (HiraI?-yagarbha)-born before the 
five elements from Consciousness (Brahman) - as 
existing in the cavity of the heart in the midst of body 
and senses, after having entered there. 

Ya~, anyone - who being desirous of freedom; 
(vyapasyata, sees) purvam jiitam, the First Born­
Hira~yagarbha; ya~, who ; L~jiiyata, was born; 
purvam, earlier. Earlier than what'? That is being 
said: Adbhya~, than water; the idea is that He was 
earlier than the five elements inclusive of water, and 
not merely, earlier than water. Tapasa~, (born) from 
Brahman, characterized by consciousness etc. Any­
one who (sees) that First Born, who after having 
created the bodies of gods etc., (and) jJravisya guhiim, 
having entered into the cavity of the heart, of every­
body; ti~{h(lntam, remains in existence; bhutebhi~, 
in association with the elements - in the midst of 
body and senses, perceiving sound etc.; ya~ vyapas­
yata, i.e. pasyati, anyone who sees thus, he sees; 
etat, this very one,l Brahman, that is under dis­
cussion. 

tn ~ ~+4q€'Qfqfdlqfllqlil , 

~ SCfcHil4 fH66;ffi tn ~~f+4O!~"'illl4f1 I ~ ~ '11\311 

1 As an ornament made of gold continues to be gold, so is Hira~­
yagarbha nothing but Brahman. 



188 EIGHT UPANI~ADS [II. i. 7 

7. He (sees) that very Brahman (who sees) that 
Aditi, comprising all the deities, who takes birth as 
Hira~yagarbha, who is manifested in association' 
with the elements, and who is seated in the cavity of 
the heart, after entering there. 

Furthermore, ya aditi~, that Aditi -- so called 
because of enjoying (adana) all such things as sound; 
who is devatamayf, who comprises all the deities; 
(and) who sambhavati, takes birth; pranena, as 
Hira~yagarbha -- from the supreme Brahman. The 
portion 'He who sees that Aditi as existing in the 
cavity of the heart after having entered there', 
is to .be explained as before. That very Aditi is being 
distinguished: ya, which; bhutebhi~, a,s associated 
with the elements; vyajayata, took birth, i.e. was 
created. 

3i<cu:(lr.,f~ffi liiiHacU tnf ~ ~ 4if+4onf+4: I 

~ fcrCf ~ Iii i4Jct f:J:~fq6+4 r.,A'lcsQ f+4 <11",: I 

~ ffi!: II ~ II 
8. The sacrificial Fire lodged in two fire-producing 

pieces of wood, (as also the Fire lodged in the hearts 
of Yogis) that is well protected -just as much as the 
foetus by pregnant women--and the Fire that is 
adorable every day by vigilant men with oblation 
(and contemplation) - that Fire too is but this 
Brahman. 

Besides, thatjatavedii~, Fire; which in the context 
of a sacrifice, is nihita~, lodged; ara1JYo~, in the 
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upper and lower pieces of wood (by rubbing which 
fire is produced); which, again, as the eater of all 
oblations, is (lodged) in the individual person (as 
Virat, in the heart); and which is subhrtah, well 
protected--by the men of contemplation·; iarbha~ 
iva, just as the foetus -- is well protected; garbhi-
1Jlbhi~, by pregnant women - by partaking of food, 
drink, etc. that are not improper. The meaning 
is that, just as in the world the foetus is well protected, 
similarly it (i.e. the Fire) is protected by the priests 
and the meditators. Moreover, that agni~l, Fire; 
which is 14ya~, laudable and adorable - by sacri­
ficers and meditators, in the sacrifices and the hearts; 
dive, dive, every day; jiigrvadbhi~, by the sleepless, 
i.e. the vigilant; manu~yebhi~, i.e. manu~yai~, by 
men; havi~madbhi~, who are possessed of oblations, 
e.g. ghee, as also possessed of meditation and con­
templation; tat, that Fire; etat vai, is this only-the 
Brahman that is being discussed. 

~ ~41s~ tfST ~ .1~r(1 I 

ct ~: ri 34fq('1IRt~ '1lean, ~ I ~ ffi! IItll 
9. On that, from which the sun rises and in which 

it sets, are fixed all the deities. None ever transcends 
that. This indeed is that. 

Moreover, yata~ ca, t.hat from which--from 
which PraJ?a (i.e. HiraJ?yagarbha); udeti, rises; 
surya~, the' sun; yatra, where, in which PraJ?a it­
self; it astam gacchati, sets-day after day; tam, 
on that-on the PraJ?a which is the Self; sarve 
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deva~, all the gods - Fire and others in the divine 
context, and speech etc. in the personal context; 
arpita~, are fixed -like" spokes on the nave of a 
chariot wheel- during the period of existence (of 
the unive[!~e). He (that Prana), too, is Brahman. 
This is that all pervading Brahman. Tat u, that in­
deed; na ka~ cana, nobody - whosoever; at yeti, 
transcends - ceasing to be identified with It, becomes 
something other than that. This indeed is that. 

The following verse is there to counteract the doubt 
that may arise in anybody's mind that the entity 
which exists in all beings from Brahma down to the 
immovable, and appears as non-Brahman owing to 
those particular limiting adjuncts, is (an individual 
soul) different from the supreme Brahman; a.nd is 
subject to birth and death: 

44ai{ aCi1iJii 4Ci1iJii HCif.:q~ I 
~: W 41eqi1iaflf('i 1:f ~ ~ q~4fi:t II ~ 0 II 

10. What indeed is here, is there; what is there, is 
here likewise. He who sees as though there is dif­
ference here, goes from death to death. 

Yat eva iha, what, indeed, is here - that entity 
which, being associated with limiting adjuncts, viz 
the body and senses (i.e. as existing here in the 
individual), appears to the ignorant to be possessed 
of worldly attributes; tat, that-very entity, estab­
lished in Its own reality, is; amutra, there-(existing 
in Its cauSal condition as) Brahman which is by 
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nature a mass of constant consciousness and is 
devoid of all worldly attributes. And yat amutra, 
that which is there (in the causal condition), estab­
lished in Itself; tat, that very thing; iha anu, (is) here 
likewise-appearing diversely in conformity with 
the limiting adjuncts such as name and form, body 
and senses; It is nothing else. This being so, ya~, 
anyone who - being deluded by ignorance that 
consists in seeing differences that are natural to the 
limiting adjuncts; pasyati, sees, perceives; iha, here­
in Brahman, which is not a plurality; nana iva, as 
though there is difference - feels such differences 
as, '1 am different from the supreme Self, and the 
supreme Brahman is different from me'; sal;., he; 
apnoti, gets; mrtyoJ;. mrtyum, death after death, he 
becomes subject to repeated birth and death. There­
fore, one should not perceive like that; one should 
perceive thus: 'I am, indeed, Brahman which is 
homogeneous consciousness and which pervades 
everything through and through like space.' This is 
the meaning of the sentence. 

q'1~~ii'UC(1oQ ~ ;=j1'1lsffi:1 ~, 

~: "« ~ .1'60f~ tf ~ ~ q'St(f~ ,,~ ~" 

11. This is to be attained through the mind indeed. 
There is no diversity here whatsoever. He who sees 
as though there is difference here, goes from death to 
death. 

Before attaining the knowledge of unity, idam, 
this - Brahman which is homogeneous; aptavyam, 
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is to be attained, i as identical with the Self, there 
being nothing else existing; manasii, through the 
mind-which is purified by the teacher and the scrip­
tures. And since ignorance that presents diversity 
ceases on this attainment, (therefore) ;ha, here-in 
the Brahman; niinii, diversity; kimcana, even so 
little; na asti, does not exist. On the other hand, ya~, 
he who - does not give up his vision of ignorance 
that is comparable to darkness; (and) niinii iva 
pasyati, sees as though there is diversity; sa~, he; 
mrtyo~ mrtyum gacchati, does (indeed) go from 
death to death, even by superimposing the slightest 
difference. This is the idea. 

The Upani~"d again speaks of that very Brahman 
which is being discussed: 

at ii·66ft 151: ~ ~ 311 ('ft fi1 fn66ffl , 

~ ft(i +iOQfQ ;r "<it fCij\1'ltltt1H , ~ 'ffif " ~ ~" ~ ~~ ~o~ ~ 

12. The Being (Puru~a), of the size of a thumb, 
resides in the body. Knowing Him as the ruler of the 
past and the future, one does not want, by virtue of 
that knowledge, to save the Self. This indeed is that. 

Angusthamiitrah, of the size of a thumb: the lotus 
of the heart is of'the size of a thumb; (and) as con­
ditioned by the internal organ existing in the space 
within the lotus of the heart, (the Self) has the size of 
a thumb, just like space existing in &. section of a 
bamboo that is of the size of a thumb. Purusah 
means He by whom everything is filled. KnOWIng 
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Him, who ti~!hati, stay~; mddhye iitmam, In the 
body; as the fSiinam l bhutabhavyasya, the ruler of 
the past and the future--of the three times. (The 
portion) na tata~ etc. is to be explained as before 
(II. i. 5). 

3fi!i·CSOi llSC: ~ Iit41f<'1Rc(l~: I 

i~ii;fl ~ ~ ~ ~ ~~: I ~ rnt II~~II 
13. The Puru~a, who is of the size of a thumb, is 

like a light without smoke. He is the ruler of the past 
and the future. He exists today, and He will exist 
tomorrow. This indeed is that. 

Moreover, aizgu~{hamiitra~ puru~a~, the Puru~a 
(the all-pervasive entity) of the size of a thumb; is 
jyoti~ iva adhumaka~, like a ,smokeless light. Adhuma­
kah should rather be adhumakam, since it qualifies 
jyoti~ which is neuter). He, who is perceived as such 
by the Yogis in their hearts, is the isiina~ bhutabha­
vyasya, lord of the past and the future. Sa~, He, the 
eternal and unchanging; exists adya, now, in all 
beings.; u, and; sa~, He; will exist sva~, even tomor­
row. The idea is that none equals Him now, nor will 
any be born in future (to do so). Though one·of the 
alternatives, viz 'Some say that He does not exist 
(after death)' (I. i. 20),. cannot logically arise, yet 
hereby it is refuted by the Upani~ad itself in its own 
words, and so also is dismissed the theory of momen­
tary existence. 

1 The alternative reading is lSanO bhUtablzavyasya_ 
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The Upani~ad again presents a refutation of the 
perception of difference with regard to Brahman: 

14. As water rained on an inaccessible height gets 
dispersed on (lower) hilly regions, similarly, one who 
perceives the selves differently, runs after them only. 

Yathii, as; udakam, water; Vr~{Q1?1, poured; durge, 
on an inaccessible place, on a height; vidhiivati, flow.s 
- being dispersed becomes dissipated; parvate~u, 
over hills, over hilly lower regions; evam, similarJy; 
pasyan, seeing; dharmiin, the selves; prthak, dif­
ferently - seeing It as different with respect to 
everybody; anuvidhiivati, one runs after; tlin eva, 
them only-those souls that conform to the different 
bodies. The meaning is that he assumes different 
bodies again and again. 

Now is being stated as to how the nature of the 
Self is attained by one who is a man of realization, 
for whom has been destroyed the perception of dif­
ference that is created by limiting adjuncts, who sees 
the non-dual Self which is a homogeneous mass of 
pure consciousness, and who is possessed of knowl­
edge and is engaged in meditation: 

tf~ ~ ?IT"o9+flfftffi (11~flq ~ I 
~ ~~ ~ 

~ 1~ fE4 IItI'1 (1 3ffi11T ~ ~ II ~ l( n 

~ Cfiioifa')qfitCSlfcr f;et1ttiarN ~ ~ II 
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15. 0 Gautama, as pure water poured on pure 
water becomes verily the same, so also does become 
the Self of the man of knowledge who is given to 
deliberation (on the Self). 

Yathii, as; suddham udakam, pure water; iisiktam, 
poured; ,~hlddhe, on pure (water); bhavati, becomes; 
tiidrk eva, of that kind only, of the same quality 
and not anything else; iitmii, the Self, too; bhavati, 
becomes; evam, so; vUiinata~, of one who knows­
realizes unity; mune~, of one who deliberates, 0 Gau­
tama. Therefore, giving up the perception of duality 
that bad logicians have and the erroneous notions 
that the non-believers entertain, the people whose 
pride has been quelled should eagerly seek after the 
realization of the unity of the Self, which is inculcated 
by the Vedas that are more beneficent than thousands 
of fathers and mothers. This is the idea. 



PART II 

Canto II 

As Brahman is difficult to know, this is a fresh 
commen.cement for ascertaining in another way the 
reality that It is: 

~<qCfiI4~lg: 1 <+iliifti Iqii~(1ft: , 

01..,6614 ~ ~n::an, fCi'hii~ fC41"6tCH , ~ 'ffif II ~" ~ ..:) "")08. '" 

1. Of the unborn One, whose consciousness is 
unfiickering, there is a city with eleven gates. lVleditat­
ing (on Him), one does not grieve and, becoming 
freed, one becomes emancipated. This indeed is that. 

Puram, a city, i.e. comparable to a city: the body 
is a city, since in it we find an assemblage of such 
appendages of a city as gate-keepers, their com­
manders, etc., and a city, together with its parapher­
nalia, is seen to be meant for an independent owner 
(viz the king) who is not a constituent part of itt; 
similarly, since this body, consisting of an assemblage 
of various paraphernalia, has resemblance to a city, 
it must exist for an owner who takes the position of a 
king, but does not form a part of it. This city then, 
that is called a body, ekiidasadviiram, is possessed of 
eleven doors - seven in the head, three, inclusive of 

1 He does not grow or contract even though the city may do so, 
and his existence can be known independently of the city. 
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the navel, in the lower parts, and one on the (top of 
the) head; because of these, it is a city possessed of 
eleven doors. Of whom? Ajasya, of the birthless One 
- of the Self which is free from all modifications, 
such as birth etc., which occupies the place of the 
king, and which is dissimilar to the properties of the 
city; avakracetasa~, of the One whose knowledge is 
not crooked-whose cetah, consciousness; is avakra, 
straight, verily present for ever like the light of the 
sun-i.e. of Brahman which is comparable to the 
king. Anu~?hiiya, by meditating-after becoming 
entirely free from desires -- on Him to whom this 
city belongs., on the supreme Lord who is the owner 
of the city-- for, his anu~~hiina (lit. performance) 
consists in contemplation with a view to complete 
knowledge l ; by contemplating on Him as residing 
equally in all beings, na socati, one does not grieve. 
How can there be any vision of fear, since there is no 
occasion for sorrow after the attainment of fearless­
ness reSUlting from His realization? Even here, 
(while still living), he becomes vimuktah, free­
free from the bondage of desire and duty, created 
by ignorance; vimukta~ ca, and having become free 
(while still living); vimucyate, he becomes emanci­
pated, i.e. he does not take up a body again. 

But He (the Self) does not reside in the city of one 
body only. What then? He exists in all the cities. 
How? 

1 Unobstructed, direct vision. Bftlagopftlendra interprets sam­
yagvijnanapurvakam as (meditation) that has complete realization 
as its objective. 
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~~~: '4lf¥.4 t51d1(R1f(mf-

;glm ~rcit51Clrftf4~('ijle(j, I 

1t51Si(e'deSi~ .. e-

[II. ii. 2 

~ ~ S(dlifl ~ ~ ~ 11~11 
"'"2~'':' 

L. As the moving (sun) He dwells in heaven; (as 
air) He pervades all and dwells in the inter-space; 
as fire He resides on the earth; as Soma He stays 
in a jar; He lives among men; He lives among gods; 
He dwells in truth; He dwells in space; He is born 
in water; He takes birth from the earth; He is born 
in, the sacrifice; He emerges from the mountains; 
He is unchanging; and He is great. 

(As) hamsa~, a mover-derived from the root ham, 
meaning to go; He is suci~at - derived from sud, 
pure, and sad, to live-a dweller, as the sun, in 
heaven which'is pure. Vasu~ (air), derived from the 
causative form of the root vas, means 'one who 
provides a dwelling for all'. As air, He is antarik­
sasat, a dweller in the intermediate space. As hota, 
(meaning) fire-because of the Vedic text, 'Fire, 
indeed, is hotti' (Cit'. III. 1, VII. 1); (He is) vedi~at­
a resider (sat) on the vedi, the earth - because of the 
mantra which begins with, 'This vedi (sacrificial altar) 
is the highest state of the earth' (~. II. iii. 20). Atithi~ 
(san), as the Soma juice; (He is) duro1Jasat, a dweller 
in a jar (duro1Ja); or as a Brahma1)a guest, He dwells 
in houses (duro1Ja). (He is) nr~at, a dweller among 
men; varasat, a dweller among the adorable ones­
the gods; rtasat, a dweller in rta, i.e. truth or sacri-
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flce; vyomasat,a dweller in the vyoma (space); 
abjii~-derived from ap (water) andja (to be born)-­
born in water, as conch, mother of pearl, makara (a 
sea animal), etc. ; gojii~, born on earth (go), as paddy, 
barely, etc.; rtajii~, born in the sacrifice (rIa), as 
its appendages; adrijii~, born from mountains (adri), 
as rivers etc.; although He is the Self of all, He is 
veriJy rlam, unchanging in nature; (and) brhat, great 
- being the cause of all. Even if it be a fact that the 
sun is spoken of in this verse (and not the Self), still, 
as the sun is regarded in reality a~ the Self, there is nq 
contradiction with the briihmana which explains 
that way.l The meaning of this verse is that the world 
has but one Self which is all-pervasive, and that there 
is no plurality of selves. 

A (logical) basis is being provided for comprehend­
ing the nature of the Self: 

,~ S4I UI4jI;;t14ft4QI;1 S4("14 alftlH .. I 

1{~ Cit 1+4 ... +1 H11;i ~ ~ \3Q ma II ~ II 

3. All deities worship that adorable One sitting in 
the middle, who pushes the pra~a upward and impels 
the apana inward. 

The word ya~1, he who, is to be supplied. He who 

1 'In the briilzmaf}a portion of the Veda this verse is explained 
thus: "'That sun is the hamsah sucisat." But there is a mantra which 
says. "The sun is the Self of all that moves and does 110t move." 
(R. I. L:XV. i; Ai. 11. iii. 3) from which it is known that the sun symbol­
izes the all-pervasive Consciousness.' --A. G. 
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unnayati, leads higher up; urdhvam, upward - from 
the heart; prii1'}am, the air functioning as exhalation; 
similarly, pratyak asyati, thrusts inward, downward; 
apiinam, the air functioning as inhalation; that 
viimanam, adorable One; madhye iisfnam, sitting 
in the middle-sitting in the space inside the lotus 
of the heart, shining in the intellect as revealed 
knowledge; visve, all; devii~, deities- the organs­
such as the eye etc.; upiisate, worship-by carrying 
to Him presents in the form of perception of colour 
etc., just as the subjects do to a king. The idea is that 
they never cease from activity meant for Him. The 
purport of the sentence is that He for whom, and" 
under whose direction, exist all the activities of the 
organs and the vital force, is proved to be different 
from them. 

~ fCiei~.U'1f'Q :1I;Cln:~ ~: I 

a~ifs;:1Q4+ti'1f'Q fifl¥1st qf<r.u&cH I ~ ~ 11)(11 

4. When this dweller in the body becomes detach­
ed, when He is freed from this body, what else re­
mains here (in this body)? This indeed is that. 

Moreover, asya dehina~ sarirasthasya, of this 
embodied one (the Self) that is in the body; v is­
ramsamiinasya, as It gets loosened, detached. The 
meaning of the word visramsana (loosening) is 
being given: dehiid vimucyamiinasya, as It gets freed 
from the body; kim atra"parisi~yate, what else remains 
here-in this group of vital force etc.? Nothing 
remains here in this body. That Self is proved to be 
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different (from the body etc.), on whose departure all 
this aggregate of body and senses becomes instan­
taneously powerless, defunct, and destroyed, just as it 
happens in the case of the citizens when the lord of 
the city retreats. 

The opinion may be held that this body gets 
destroyed only on the departure of the prii'}a, apiina, 
etc., but not owing to the exit of the Self that is distinct 
from them; for a man lives only by prii'}a and the 
rest. But this is not so: 

;r ~ "lIQ I~'" l«lif \i11 C4 f(i ~ I 
"fiXCi' 9 £tqf~ tlff+i~fil,QI~ II XII 

5. No mortal lives by prii'}a or apiina; but all 
live by something else due to which these two find 
asylum. 

Na prii'}ena na apiinena, neither through the func­
tion of exhaling nor through that of inhaling -- nor 
by the eye and the rest; ka~ cana martya~, any human 
being; jivati, lives; nobody lives. Inasmuch as these 
are meant for somebody else and act jointly, they 
cannot be t~e source of life. Composite things like 
houses etc. are not seen to "~xist in this world, unless 
this existence is brought about by someone for his 
own benefit, who is not part of the assemblage. This 
should be so in the case of prfl'}a etc. too, since they 
also form a combination. Therefore, all these jlvanti, 
live, maintain life, having been combined by someone 
else who is dissimilar to the priilJa etc. which con-
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stitute the group. Yasmin, due to which-due to the 
existence of which supreme Self that is different from 
the combination; etau, these two -praf}a and 
apiina, in combination with eye etc.; upiisritau. find 
asylum 1; and for the benefit of which uncombined 
Self, praf}a, apana, etc. exist as a combination, 
performing their own functions -- that ,Self is estab­
lished to be distinct from them. This is the purport. 

~~~~tW~e~'H~,!1 
~ ~ ~ sw:q' ~ +rcfftr tffi:rq- II ~ II 

6. Well,O Gautama, I shall tell you of this secret, 
eternal Brahman; and also how the Self fares after 
death. 

Banta, well, now again; te, to you; pravak~yiimi, 
I shall tell; of idam, Jhis; guhyam, secret; sanatanam 
brahma, everlasting Brahman; through the knowl­
edge of which comes about a cessation of all worldly 
existence, and through the ignorance of which, 
yathii, how; atma, the soul; bhavati, fares, how it 
transmigrates; , maraf}am priipya, after death. That 
you hear, 0 Gautama. 

1 Or, yasmin (satl) , whose existence·- the existence of which 
Self, 'supreme and distinct from the combination- being taken for 
granted; etau upiisritau, these two get supported. 
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7. Some souls enter the womb for acquiring 
bodies and others follow the motionless, in ac­
cordance with their work and in conformity with 
their knowledge. 

Anye dehina~, some souls, some embodied ones­
some ignorant fools; yonim prapadyante, enter into 
the womb; sa r'ira tvaya , for assuming bodies. Anye, 
others - the extremely inferior ones; after death, 
anusamvanti, follow; sthanum, the state of motionless 
things iilc:e trees etc.; yathakarma, in accordance as 
each one's work is - i.e. under the impulsion of the 
(fruits of) works theY' have accomplished in this life; 
similarly, too, yathasrutam, in conformity with the 
nature of knowledge acquired. The idea is that they 
take bodies accordingly; for another Vedic text says: 
"~reatures are born in accordance with their knowl­
edge:' 

The Upani~ad speaks of the secret Brahman about 
which it was promised, 'I shall tell': 

If ~ ~ 1iI'4.frl "Cfi11T ifiT1t ~ f..,f+1+tlQ': I 

~ mt HCli&l (1~q .i1di1'6Qd I 
,,""" Co ..:a 

Hff4~'Cfi': ~: ri ~ ~rn ~ I ~ ffi!' II~II 

8. That Purusa indeed. who keeps: awake and goes 
on creating desirable things even when the senses 
fall" asleep, is pure; and He is Brahman, and He is 
called the Immortal. All the worlds are fixed on Him; 
none can transcend Him. This indeed is that. 
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Yah esah, He who; jiigarti, keeps awake and 
does not· sleep; supte~u, when prii1'}a etc. are asleep. 
How? Nirmimiinah, creating-through ignorance; 
kiimam kiimam; each of those -desirable things­
such desirable things as woman etc. Puru~a~, the 
Puru~a (all-pervading Brahman)-who keeps awake 
while accomplishing these; tat eva, that (Puru~a) 
indeed; is sukram, white, pure; tat hrahma, that is 
Brahman - there is no other secret Brahman .. Tat 
eva, that indeed; amrtam ucyilte, is called the in­
destructible-· in all the scriptures. Moreover, sarve 
/okah, all the worlds - such as the earth etc.; tasmin, 
on it - on Brahman; srita~, are supported- for 
I t is the source of all the worlds. The text tat u niityeti 
kascana etc. is to be explained as before (in II. i. 9). 

Since the knowledge of the unity of the Self, 
though validated by proof and reiterated more than 
once, does not find a lodging in the hearts of those 
Brahmanas of insincere intellect, whose minds are 
swayed ·by the perverted intellect of numerous 
logicians, therefore the Upani~ad, being eager to 
inculcate it, says again and again: 

«ifi'R1~ ft4"HIr(1 (Ie+t I 

..t ..t Sifd~'"l • II til 

9. Just as fire, though one, having entered the 
world, asslimes separate forms in respect of different 
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shapes, simi,larly, the Self inside all beings, though 
one, assumes a form in respect of each shape; and 
(yet) It is outside. 

Yathii, as; agni~, fire; though bright by nature and 
only eka~, one; pravi~{a~, having e~tered; bhuvanam 
-derived from the root bhu (to be), in the sense of a 
place where creatures come into being, the word 
means - this world; rupam rupam prati, in con­
formity with each form, i.e. in respect of the dif­
ference of combustible substances, such as wood 
etc.; babhuva, became; pratirupa~l, multiformed, as­
suming the respective shapes of those different fuels; 
tathii, similarly; sarvabhutiintariitmii3 the Self that is 
inside all beings - by virtue of Its subtleness, like 
fire in fuels etc.; though only eka~, one; has become 
pratirupa~, formed in accordance with the indi­
vidual shapes - in respect of all bodies, owing to 
Its entry there; bahi~ ca, and (yet) It is outside - in 
Its own unmodified form, just like space. 

Similarly there is another illustration: 

qlq4~ffl") ~ S1fC46a") 

~ "' $I fd (¥4") iflfCf' I 
" 

t{Cfifft itfT ri1! H Hi( k+t I 

~ ~ S1fd(¥t(I ." ~ 011 

10. As air, though one, having entered into this 
world, assumes separate forms in respect of different 
shapes, similarly, the Self inside all beings, though 
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one, assumes a form in respect of each shape; and 
(yet) It is outside. 

Yathii, as; viiyu~, air - in . the form of vital force; 
having entered into the bodies; rupam rupam prati­
rupa~ babhuva etc. IS to be explained as before. 

Since the contingency arises that if a single entity 
is the Self of all, then the sorrowfulness of the world 
will belong to the supreme Brahman Itself, (therefore) 
this is being said: 

~ l:f?tT e4(W51ifif4 ~-
of f(WStti~ '+Ji 141ttatV(lciltt: I 

"'~""'ifi""'f=(1"""'4f'" e 41(1 19ft < k*1 I 

~ f~tti~ ~~ ~: II ~ ~ II 

11. Just as the sun, which is the eye of the whole 
world, is not tainted by the ocular and external 
defects, similarly, the Self, that is but one in all beings, 
is not tainted by the sorrows of the world, It being 
transcendental. 

Yathii, as; surya~, the sun; even though by virtue 
of helping the eyes through its light, and illuminating 
such impure things as urine, ordure, etc., becomes 
sarvalokasya cak~u~, the eye of all the people --who 
see those things; still na lipyate, it is not tainted; 
ciik~u~ai~ biihyado~ai~, by the ocular and external 
blemishes-(by ocular faults), physical lapses 
amounting to sin, which are caused by the sight of 
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impurity etc.; and by (external faults consisting in) 
the contact with impurity etc; tathii~ similarly; 
(He who) though eka~, one; is sarvabhutiintariitmii, 
the Self inside all; na /ipyate lokadu~khena, is 'not 
tainted by sorrows of the world; (since He is) biihya~, 
transcendental. For, it is through ignorance superim­
posed on the Self that people suffer the sorrows 
arising from desire and work. But that ignorance does 
not really inhere in one's Self just as the snake, the 
silver, the water, and the dirt, superimposed on a 
rope, a mother of pearl, a desert, and the sky (re­
spectively), do not in reality exist as the distortions of 
the rope etc. But they appear as the defects of those 
things (rope etc.) because of the superimposition of 
false notions on the substances (rope etc.) that 
provide the bases for them.l They (the substances) 
are not tainted by those faults, for they are outside 
the notions thus falsely superimposed. Similarly, 
people, after having superimposed on the Self the 
false notiolls of actions, agent, and fruit, like that 
of a snake (on a rope), experience the misery of birth, 
death, etc., consequent on that superimposition; 
but the Self, though It is the Self of a.ll, is not tainted 
by the sorrow of the world arising from false superim­
position. Why? (Because It is) outside. For just like 
the rope etc., It is extraneous to the superimposition 
of false notion. 

lOr, 'because of the superimposition of such false notions in 
the persons who come in contact with them,' 
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~ crm- e41fiiRHk+1i 

~ ~ iIQ~ If: ~ ;f) fft I 

fi+1I('+fN 4s'1*i4f'ft tfTn-
~ ~ ~ ~fi(qi111~~11 

[II. ii. 12 

12. Eternal peace is for those-and not for 
others--who are discriminating and who realize in 
their hearts Him who - being one, the controller, 
and the inner Self of all- makes a single form 
multifarious. 

Moreover, He indeed is the supreme Lord, all­
pervasive, independent, and eka~, one; there is none 
equal fo or greater than Him. (He is) vail, the control­
ler - for the whole universe is under His control. 
Why? Because (He is) sarvabhutiintariitmii, the Self 
in all beings. Ye dhlrii~, those discriminating people 
who - those who have ceased from external activ­
ities; anupasyanti, (who) realize directly -- as a result 
of the pursuance of the instruction of the teacher-­
realize that God who is the Self; ya~l, who, because 
of His inscrutable power; karoti, makes - by His 
mere existence; (His) ekam rupam, one form - His 
own Self that is homogeneous and consists of un­
alloyed consciousness; bahudhii, diverse - through 
the differences in the impure conditions of name 
and form; (those who realize) tam iitmastham, 
Him as residing in the space of the heart within the 
body, i.e. as manifested as knowledge in the intellect, 
like a face appearing to exist in a mirror, it being 
impossible for the body to be the receptacle of the 
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Self that is formless like space; te~iim, for them, who 
have become identified with the supreme Lord; is 
siisvatam sukham, eterna I happiness -- consisting in 
the blissfulness of the Self; na itaresiim, not for others, 
for those non-discriminating people whose intellects 
are attached to external things; because, though 
Bliss is their very Self, (they do not get it) owing to the 
obstruction of ignorance. 

fo1MSfo1('l4l""j ~-

~ ~ tit'm~ CfiliOW'! I 

{1+1 k"lftf as""qOSC4f"ft ~-
-:> 

mt mf.:ft": ~ Z\{1 {ISO,,! "t~" 

13. Eternal peace is for those - and not for 
others -- who are discriminating and who realize in 
their hearts Him who - being the eternal among 
the ephemeral, the consciousness among the con­
scious - alone dispenses the desired objects to many. 

Furthermore, (He is) nitya~, indestructible; anityii­
niim, among the destructible; cetana~, consciousness; 
cetaniiniim, among the conscious - among the mani­
festors of consciousness such as the living creatures 
beginning with Brahma. As it is owing to fire that 
water etc., that are not fire, come to be possessed of 
the power to burn, similarly, the power to manifest 
consciousness that is seen in others is owing to the 
consciousness of the Self. Besides, He (is) the omnis­
cient Lord of all-- ya~, who; eka~l, alone; vidadhiiti, 
ordains diversely, i.e. dispenses without effort; 
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kilmiln, the desirable things - the fruits of work 
according to merit, as also enjoyable things out of 
His own grace; bahunam, of many, of the desirous, 
worldly people. Those discriminating people who 
realize Him in their hearts -- for them is sasvati, 
eternal; siinti~, withdrawal-- for them accrues peace 
that is their very Self; and na itare~iim, not for others 
who are of a different sort. 

H~HfCifft +iW04..as''''l~ti ~ ~ I 
~ '! H fa: 15'11;(\4 i ~ +nfc:r N.....m.- err II r~ II 

14. How shall I know that supreme, unspeakable 
Bliss which they realize directly as 'This'? Is-It self­
effulgent-does It shine distinctly, or does It not? 

(Yat) tat, that - that knowledge of the Self; that 
is sukham, bliss; an irddyam , indescribable; and 
paramam. superexcellent; (yat tat), that which, though 
beyond the range. of speech and mind of ordinary 
people, still the Brahmal.las, who are free from 
desires, manyante, consider; etat iti, as 'This', as 
something directly known; katham nu, how indeed; 
vijiin'iyiim, shall I know; tat, that - ha ppiness; how 
can I make It an object of my consciousness as 'This', 
as do the sannyiisins who are free from desires? Kim 
u tat bhiiti, does It shine? - That which is Self­
effulgent, does It vibhiiti, appear, is It seen, distinctly 
as an object of our intellect? Vii, or, is It not? (Orl, 
since It is effulgent, is It perceived clearly as an 
object of our intellect, or is It not?) 

1 The word yat being interpreted as meaning since. 
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The answer to this (aforesaid question) is that It is 
both self-effulgent and shines distinctly (or multifar­
iously). How? 

;:r ~ wif ~ ;:r i:4 "$:(1 1 <cti 
~ f(4'iffl ~ ~ffls~iifl"': I 

~ +41"0 +1 '" +rrfff ri 
'" 

~ ~ H ~T+Fi fcr"+f1"fu " ~ ~" 

"rtff etiI6cilqf"1lS4f<l ~ fg:d)~1 ~ II 

! 5. There the sun does not shine, neither do the 
moon and the stars; nor do these flashes of lightning 
shine. How can this fire? He shining, all these shine; 
through his lustre all these are variously illumined. 

Tatra, there - in Brahman which is one's Self; 
sarya~, the sun; na bhiiti, does not shine, i.e. it does 
not illuminate that Brahman, though it illumines all. 
Similarly, na candratiirakam, na imii~ vidyuta~ bhiinti, 
neither the moon and stars nor these flashes of 
lightning shine; kuta~ ayam agni~l, how can this fire­
that is seen by us -- (shine)? To cut short, all, inclus­
ive of these, that shine, anubhiiti, shine according 
as; tam eva bhiintam, He, the su preme Lord, shines. 
Just as (hot) water, fire-brand, etc., owing to their 
contact with fire, burn according as the fire does, 
but not independently, similarly, it is verily tasya 
bhiisii, by His effulgence; that sarvam idam, all this­
the sun etc.; vibhiiti, shine variously. This being so, 
it is that Brahman Itself that is effulgent and shines 
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variously. Through the various kinds of effulgence 
in the effects, it is known that the characteri~tic 
of luminosity is intrinsic to that Brahman. Indeed, 
that which does not have intrinsic luminosity 
cannot impart it to others; for a pot etc. are not seen 
to illuminate others, whereas luminous things like 
th~ sun etc. are seen ,to do so. 



PART II 

Canto III 

As in the world the root of a (silk-cotton) tree can 
be traced by coming to know its cotton,l similarly 
the sixth canto is commenced in order to ascertain 
the real nature of Brahman through the determination 
of the tree which is the effect that the world is, of which 
Brahman is the root: 

3i~lSc:Wf'SIRq ~?l: e."'tkt'1: I 

m- mt ft<h4tP ftaC4 l+ift+i,.;QH I 
~" c. ~ 

ft r f'4 (>dl cfll: -P..rffi: ri ~ '1 I (Oil f(f ~ I ~ rnr II ~ II 

1. This is the beginningless peepul tree that has 
its roots above and branches down. That (which is 
its root) is pure, that is Brahman and that is called 
immortal. On that are fixed all the worlds; none 
transcends that. This verily is that. 

Drdhvamula~, that which ha5 its roots above-­
the root that is the state of supreme Visnu. This tree 
of the world, comprising everything f~om the U n­
manifested to the immovables, has its root above. 
It is called vrksa (tree) because (of the root-meaning) 

J By seeing the cotton of the silk-cotton tre.:! etc. one can infer 
that it comes from a tree which. though unseen, is rooted some­
where. Similarly, since the effect, the world, is seen, therefore its 
cause, Brahman, though unseen, must be there. 
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of being felled. It consists of many evils, such as birth, 
old age, death, sorrow, etc.; it changes itself every 
moment, inasmuch as no sooner is it seen than its 
nature is destroyed like magic, water in a mirage, 
a city in the·sky, etc., and it ceases to exist ultimately 
like a tree; it is without any heart-wood like the stem 
of a plantain tree; it is subject to hundreds of doubts 
in the minds of sceptics; its reality. is determined in 
its true colour hy the seekers of truth 1; its essence 
lies in its root, the supreme Brahman, ascertained in 
Vedanta; it grows from out of the seed of ignorance,2 
desire, action, and the Unmanifested; it has for its 
sprout HiraI).yagarbha, the inferior Brahman, com­
prising the two powers of knowledge and actiqn; it 
·has for its trunk the diverse subtle bodies of all 
creatures; its vigour of growth results from the 
sprinkling of the water of desire; it has for its tender 
sprouts the objects of the senses of knowledge; its 
lea ves are the Vedas, the Smrtis, logic, learning, and 
instruction; its lovely flowers are the many deeds 
such as sacrifice, charity, austerity, etc.; its various 
tastes are the experience of happiness and sorrow; 
its innumerable fruits are the means of subsistence 
of beings; it has its secondary roots well developed, 
entwined, and firmly fixed through the sprinkling 
of the water of desire (for those fruits)3; it has for its 

lOr, according to another reading, 'Its nature cannot be fixed-as 
such and such by the seekers of truth. ' 

2 Superimposition. 
-~ Desires for works develop from desires for results; tYley get 

entwined and mixed up with various dispositions-siittvika, 
riijasika, and tiimasika (calm, active, and lazy). 
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nests the seven worlds beginning from the one called 
Satya, built by the birds which are the, living beings 
from Brahma downwards: it has its uproar, rendered 
tumultuous through the various sounds arising from 
dancing, singing, instrumental music, disport (play, 
jest, etc.), clapping on the arms, laughing, pulling, 
crying, exclaiming 'Alas, alas!', 'Leave me, leave me!', 
induced by mirth and grief arising from the enjoyment 
and pain of living beings; and it is felled by the 
weapon of detachment consisting of the realization 
of the identity of Brahman and the Self as inculcated 
by Vedanta. This tree of the world is an asvatthah 1 -
its nature is ever unsteady, like the peepul ·tree, 
shaken as it is by the wind of desire and deeds; it is 
aviik.~iikha~ - downwards are its branches, consisting 
of heaven, hell, and states of beasts and ghosts: (it is) 
saniitana~, existing from time immemorial, having 
no beginning. Tat eva, that very thing - which is the 
root of the tree of the world -- is; sukram, white, pure, 
resplendent-- being in reality the light of the Self 
which is Consciousness; tat brahma, that, indeed, is 
Brahman, being the greatest of aU; tat eva, that 
indeed; ucyate, is called; amrtam, indestructible by 
nature, being true. All else is false, being 'mutable, 
existing as mere name dependent on speech' (Ch. VI. 
i. 4), and hence it is mortal. Tasmin, on him, on 
Brahman that is absolutely true; sarve, all; lokii~l, 
the worlds--which are comparable to a city in the 
sky, or water in a mirage, or jugglery, and which - , 

vanish on the realization of the supreme Truth; 

I Lit. a, not; sthata, existing; .~vas. tomorrow; impermanent. 
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srltli~, are fixed - during creation, existence, .and 
dissolutiori. Ka~ cana na, nothing whatsoever-no 
modification; at yeti. transcends; tat u, that - that 
Brahman; just as the products like pot etc. do not 
transcend (their material)· earth etc. This verily is 
that. 

It may be said that the very root of the world, 
Brahman, by realizing which it is stated that people 
become immortal, ,does not exist, and that this 
(universe) _has emerged out of nothing. But this is 
wrong: 

~ fifi ;:r ~ ri 'Sf'rJf ~ f.:r:~ I 
+itii!w:i q'd1t1H tf ~(1f~~<,(1lfH ~ II~II 

2. All this universe that there is. emerges and 
moves because there is the supreme Brahman which 
is a great terror like an uplifted thunderbolt. Those 
who know this become immortal. 

PriilJ.e (sati), the supreme Brahman l (being there); 
yat idam kim ca jagat sarvam, all this universe that 
there is; ni~s!'tam (sat). having emerged; ejati, moves 
- acts regularly. That Brahman which is thus the 
cause of the origination etc. of the world is mahat 
bhayam. greatly terrifying - bhayam being derived 
in the sense of that from which one gets fear; vajram 
udyatam, like an upraised thunderbolt. The idea 

1 'Brahman, being the source of activity of even the vital force 
(priilJa) , is figuratively referred to by the word prii~IQ' - A.G. 
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imparted is that just as servants, finding their master 
in front with an uplifted thunderbolt, methodically 
follow his command, similarly this universe consist­
ing of the sun, the moon, the planets, the constella­
tions, and the stars, continues methodically without 
even a moment's respite because it has a God. Ye,. 
those who; vidu~ etat, know this·-the Brahman as 
the witness of all the activities of their minds; te, they; 
bhavanti, become; amrtii~, possessed of deathlessness. 

The text says how out of fear of Him the world 
behaves: 

+441~fttlfl"'H'"tqf('1 +44IfNf('1 ~: I 

+44If~ .. a~ cntntf ~~ q.:>"C4+i: 1l~1I 
'" c. '" 

3. From fear of Him Fire burns, from fear shines 
the Sun; from fear run Indra and Air, and Death, 
the fifth.l 

Bhayiit, from fear; (asya, of Him) - of the supreme 
Lord; agni~ tapati, Fire burns; bhayiit, from fear; 
tapati. shines; surya~, the Sun; bhayiit indra~l, from 
fear, Indra; ca, and; Vii.VU~l, Air; mrtyU~l ca, and 
Death; paiicamah, the fifth; dhiivati, runs. For unless 
there was a ruler. like one with an uplifted thunder­
bolt in hand, over these protectors of the world who 
themselves are lordly and powerful, there would not 
have been any regulated activity as that of servants 
trembling out of fear for their master. 

1 Fire etc. stand for their respective deities. 
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~ ~4:iiifi~~;st $I iCf'Si .() <'ft4 fcfmr: I 

ffif: ~ ~ :iH1VeW" ~ 11)(11 

[II. iii. 4 

4. If one succeeds in realizing here before the 
falling of the body, (one becomes freed); (else) be­
cause of that (failure) one becomes fit for embodiment 
in the worlds of creatures. 

eet, if; (one) being competent; asakat, i.e. saknoti, 
succeeds; boddhum, in knowing - knows that Brah­
man which is the cause of this fear; even iha, here­
while still living; priik sar'irasya visrasa~, before the 
disintegration, falling off, of the body; then one 
becomes free from the bondage of the world. If one 
does not succeed in knowing, then tatah, because of 
that non-realization; sarge~u loke~u, IIi the worlds 
of creatable things-on earth etc., the word sarga 
being derived from the root srj, 'in the sense of the 
places where creatable beings are created; kalpate, 
one becomes fit; sar'iratviiya, for embodiment; the 
idea is that one assumes a body (in those worlds). 

Hence effort is to be made for the realization of the 
Self before the falling off of the body, for here alone 
it is possible for the vision of the Self to be as clear as 
that of a face in a mirror, whereas this is not possible 
in other worlds apart from that of Brahma, which 
however, is difficult to attain. How? This is being 
answered: 

~4~T (l'4iSSC+1f~ ~ ~ ~ N(j,~")cf11 

lf4iS"1 tfiR ~ ~ ~ct~cf1 
01 Q H'N t(t f.fJi4 i @!:OJ ~") cf1 II ~ II 
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5. As (one sees) in a mirror, so in one's intellect; 
as in a dream, so in the world of the manes; as it is 
seen in water, so in the world of the Gandharvas. As 
it is in the case of shade and light, so in the world of 
Brahma. 

Yatha, as-as one sees oneself very distinctly 
reflected; adarSe, in a mirror; tatha, similarly; here 
(itmani, in one's own intellect - the idea is that, when 
the intellect has become spotless like a mirror, there 
springs a distinct vision of the Self. Yatha svapne, 
as in a dream - the vision arising from the im pres­
sions of the waking state is indistinct; tathii, similarly; 
indistinct is the vision of the Self pitrloke, in the world 
of the manes - because of being entangled in the 
enjoyment of the results of work. Yatha apsu, as in 
water; one's form pari iva dadrse-- is equivalent to 
paridrsyate iva-appears to be without clear demar­
cation of the parts (hazy); tatha, similarly; indistinct 
is the vision of the Self gandharvaloke, in the world of 
the Gandharvas. It is known from the authority of 
the scriptures that similar is the case in other worlds 
as well. Only in one, viz brahmaloke, in the world of 
Brahma, is the vision very distinct; chayii-iitapayoh 
iva, as (it is) in the case of shade and light. But that 
world is difficult to attain, being the result of many 
special kinds of work and knowledge (i.e. of rites 
and meditation). Therefore, efforts should be made 
for the realization of the Self here itself. This is the 
idea. 

How is He to be known and what is the need of 
His knowledge? This is being answered: 
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,~aQloli ~:qICi1C1Qlfft¥1~ • tn!: I 

q~4i('tltJ¥1I'1I'1i ~ oe:iTU if ~ni4f(1 II~II 
e, -=> 

[II.iii.6 

6. Having known the dissimilarity of the senses 
that originate separately, as also their rising and set­
ting, the intelligent man does not grieve. 

Indriyii1)iim, of the senses - such as ear etc.; 
prthak utpadyamiiniiniim, that are separately pro­
duced -- from their sources, iikiisa etc., for the pur­
pose of perceiving their own respective objects; matva, 
kn'owing - through discrimination; their prthagbha­
vam, difference -- their nature of being essentially 
dissimilar to the nature of the Self that is extremely 
pure, absolute, and consciousness alone; similarly 
(knowing their) udayiistamayau, (rising and setting) 
creation and dissolution - in relation to the waking 
and sleeping states - as belonging to them only and 
not to the Self; dhfra~, the intelligent man; na socati, 
does not grieve; for the constantly uniform nature of 
the Self being unchangeable, the Self cannot be the 
cause of sorrow. Similar is another Vedic text: 'The 
knower of the Self crosses over sorrow.' (Ch. VII. i.3) 

The Self, in relation to which the dissimilarity of 
the senses has been pointed out, is not to be realized 
outside, for It is the inmost Self of all. How can that 
be? This is being ~aid: 

,~aa~: qi' 1Vft ~: e~Ci¥1'H¥1¥1 I 
-=> ... 

e fCi iClf~ ¥1t!I'1'Ie+1 , ¥1t!ffisoth'fl1'H¥1,,! 11\911 
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7. The mind is superior to the organs; the intellect 
is superior to the mind; Mahat (the Great Soul) is 
su perior to the intellect; the U nmanifested is superior 
to Mahat. 

The sense-objects, belonging to the same class as 
the senses, are understood to be enumerated by the 
mention of the senses. The rest is as before (in I. iii. 
10). By the word sattva, the intellect is referred to 
here. 

3f6th'flI'€j, q"{: ~ 6t4lq€fl"hf{;5i!i· ~ ~ I 

tf ifR?fT +1 :a:j H iji .. g ('Hi eci ~ ~ h=0 fH II ~ I , 
~ .. 

8. But superior to the Unmanifested is the Puru~a 
who is pervasive and is, indeed, without worldly 
attributes, knowing whom a man becomes freed and 
attains immortality. 

Avyaktiit tu para~, the Puru~a is superior to the 
Unmanifested; and He is vyiipaka~1, pervasive - for 
He is the source even of all pervasive things such as 
space etc.; alinga~ ·-linga, derivatively means that 
sign through which anything is comprehended, i.e. 
intellect etc. - He who has not that /iriga, intellect 
etc., is indeed alinga~; that is, He is devoid of all 
worldly attributes; eva, indeed. Yam jiiatvii, having 
known whom - from the teacher and the scriptures; 
jantu~, a man; mucyate, becomes freed -- even while 
living - from the bondages of the heart, such as 
ignorance etc.; and when the body falls, he gacchati 
amrtatvam ca, attains immortality as well. This part 
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is to be construed with the earlier thus: He, the aliilga~ 
(incomprehensible) Puru~a, by knowing whom a man 
becomes free and attains immortality, is superior to 
the Unmanifested. 

How can there, then, be any possibility of the 
vision of the incomprehensible? This is being said: 

if ~ fricsofti ~~ 
if ~Cilbll q:l4fH ~ I 

~ ¥14"lbll i1;U1Isf+4fflcffl 

l:f ~(1fi;:~('(1lfd .. qf~ IItll 

9. His form does not exist within the range of 
vision; nobody sees HiIl1 with the eye. When this 
Self is revealed through deliberation, It is realized 
by the intellect, the ruler of the mind,l that resides 
in the heart. Those who know this become immortal. 

Asya rupam, His form - the form of thi.s ·inmost 
Self; na tisthati, does not exist; samd'r.fe. as an object 
of vision .. Therefore, na kah cana, nobody; pasyati, 
sees, perceives; enam, this Self- that is being con­
sidered; caksusii, through the eyes - i.e. through 
any of the senses, for the word cak~uJ:z (eye) is used 

1 The intellect is the ruler dissuading the mind from its occupa­
tion with objects. The identity of the Self and Brahman taught in 
the Upani~ds, is confirmed by manana, deliberation. Then in the 
pure intellect, unoccupied with objects, arises the conviction, 'I am 
Brahman' from the Upal1i~adic text, 'That thou art.' Brahman be­
comes fully revealed to that convinced intellect. 
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here suggestively for all the senses. How, then, He is 
to be seen is being said: hrdii, by that which is in the 
heart; manf~ii, ~y the intellect -- manf! being that 
which, as the controller, rules (f~!e) the mind (manas) 
characterized by thought. Abhiklrpta~, when (It 
is) confirmed, i.e. revealed; by that (intellect), the 
ruler of the mind, which is in the heart and is free 
from occupation with objects; manasii, through the 
adequate vision consisting in deliberation; then 'the 
Self can be realized'--this should be supplied to 
complete the sentence. Ye, those who; vidu~, know; 
etat, this, this fact that the Self is Brahman; fe, they; 
amrtii~l bhavanti, become immortal. 

How can the ruler in the heart be attained? For 
that purpose yoga is being inculcated: 

~ q":Iij 1 q ft't6o .. a it I.., 1 f..1 1VmT ~ I 

~ 0{ fq'i6i!H HI+1I§: 'fnrt ~ "~o" 
~ , 

10. When the five senses of knowledge come to 
rest together with the mind, and the intellect, too, 
does not function, that state they call the highest. I 

Yadii, at the time when; paiica jiiiiniini, the five 
senses of knowledge- such as ear etc., which are 
called jiiiina (knowledge), being meant for it; saha 
manasii, together with the mind, which the senses 
follow-together with the internal organ (mind) 

1 The state of yoga is called the highest because it leads to the 
highest goal. 
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which is (now) weaned away from (its functions of) 
thinking etc.; avat4{hante, are at rest-in the Self 

r alone, after desisting from their objects; ca buddhih, 
and the intellect -- characterized. by determination; 
na vice~{ate,l does not engage in its own activities; 
tiim, that (state): iihu~, they call; paramiim gatim, 
the highest state. 

crt t(\ 41M fft +1 o:tC..a W4 ( 1 f41 f;.a 41::41 (011 +1 I 
" 

34 $I +1 'd fH41 ~ titTiT ~ Sf .. q 1 tl4 t(l II ~ ~ II 

II. They consider that keeping of the senses 
steady as yoga. One becomes vigilant. at that time, 
for yoga is subject to growth and decay. 

Manyan,e, they consider; tiim, that state-which 
is such; viz sthiriim indriyadhiira~liim, the steady 
control of the senses, i.e. keeping the inner and outer 
organs steady; yogam iti, as yoga Goining) - though 
in reality it is disjunction, for this state of the yogi 
consists in the cessation .Of the contact with all evils, 
and in this state, indeed, is the Self established in Its 
own nature, free from the superimposition of ignor­
ance. Bhavati, one becomes; apramatta~, unerring­
ever careful about the concentration of mind; tada, 
at that time - at the very time that one commences 
yoga, which meaning follows from the implication of 
the context; for when the intellect etc. cease to func­
tion, there can be no possibility of carelessness; 
therefore, the carefulness is enjoined even before the 

1 An alternative reading is vice~·rati. 
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cessation of the activities of the intellect etc. Or, since 
unimpeded vigilance is possible only when the senses 
are kept steady, therefore it is stated, 'One becomes 
'Jnerring at that time.' Why? Yoga~l· hi prabhavii­
pyayau, for yoga is subject to growth and decay­
this is the meaning. Therefore, vigilance is needed for 
avoiding decay. 1 This is the idea. 

If Brahman be an object of the activities of the 
intellect etc., then It should be specifically apprehend­
ed as 'This is such and such'; and since It cannot be 
perceived on the cessation of the intellect etc., there 
being then no instrument for cognition, Brahman 
should surely have no existence (then). It is a well­
known fact in the world that a thing exists so long as 
it is within the range of an instrument of cognition, 
and the contrary one is non-existent. Hence yoga is 
useless; or Brahman is to be perceived as non-existing 
inasmuch as It cannot be cognized. This contingency 
ha ving arisen, this is the reply: 

~~;rwmT~~;r~1 

3i fffi f(i 4J/4 ffi Sri:4 31 Cfi'~ ~ II ~ ';( II 

12. It cannot be attained through speech, nor 
through mind, nor through eye. How can It be known 

I The sentence 'Therefore' etc., follows up the first interpretation, 
where the Upani~ad gives an injunction about the need of vigi­
lance, the word 'becomes' being transformed into 'should become'. 
The second interpretation, starting with 'Or, since' is a statement 
of fact. 
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to anyone apart from him who speaks of It as exist­
ing? 

It is true that na eva viicii, neither through speech; 
na manasii, nor through mind; na caksusii, nor 
through eye; nor evep through the other· senses; 
priiptum sakya~, can It be attained. This is the idea. 
Still though It is devoid of all attributes, It does exist, 
since It is known as the root of the universe; for the 
denial of effects presupposes some existence as their 
ultimate limit. Similarly, this effect (in the form of 
the universe) when traced back in an ascending order 
of subtleness, makes one apprised of the idea of exist­
ence as its ultimate resort. Even when the intellect 
is being attenuated through the sublation of objects, 
the intellect dissolves only as pregnant with a concept 
of existence. And reason, indeed, is the proof for us 
in ascertaining the real nature of the existent and the 
non-existent. If the world had no root, this creation 
would be filled with non-existence and would be 
perceived as non-existent. But in fact, this is not so; 
it is perceived as 'existing', just as a pot etc., pro­
duced from earth etc., are perceived as permeated with 
earth. Therefore the Self, the root of the universe, is 
to be realized as existing. Why? Asti iti bruvata~, apart 
from the faithful one who, following the scriptures, 
speaks of existence; katham, how; can tat, that 
Brahman; upalabhyate, be known; anyatra, anywhere 
else - in the one who holds the theory of non-exist­
ence, in the one who thinks perversely in this way: 
The root of the world, the Self, does not exist; this 
effect is causeless, and it gets dissolved into non-
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existence as its end'? The idea is that It is not perceiv­
ed in any way. 

31fffi~q1q(;sc~OtCH,,"q"+ffcA ~+rtit: I 

31 fffi ~ q1 q (;s s~ m:cf+rrcr: snn ca ft't II ~ ~ II 

13. The Self is (first) to be realized as existing, and 
(then) as It really is. Of these two (aspects), the real 
nature of the Self that has been known as merely 
existing, becomes favourably disposed (for self­
revelation). 

Therefore, eschewing the devilish company of 
those who advance the theory of non-existence, asti 
iti eva upalabdhavya~, the Self should be realized as 
existing (i.e. immanent in all)-as productive of 
effects in which existence inheres, and as having the 
intellect etc. as Its limiting adjuncts. But when the 
Self is devoid of all that and is not subject to changes 
- and effects do not exist apart from their cause, 
because of the Vedic text, 'All transformation has 
speech as its basis, and it is name only. Earth as such 
is the reality' (Ch. VI. i. 4) - then, of that uncon­
ditioned, attributeless Self that is free from be­
coming an object of such concepts as existence and 
non-existence; tattvabhiiva~, the true (transcendental) 
nature-(bhavati) is revealed. (Tattvabhiivena), in 
that (truly revealed) form too - 'is the Self to be 
realized', this much is to be supplied. The sixth 
(genitive) case in ubhayoh is used to imply selection. 
Ublzayo~, of the two (aspects), again - of the con­
ditioned ,and the unconditioned, of the aspects of 
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immanence and transcendence; the tattvabhiivah, the 
real (transcendental) aspect; asti iti eva upaiabdhasya, 
of that very Self which was earlier realized as existing l 

(as immanent), i.e. which was known through the 
idea of existence called up by the limiting adjuncts 
that are themselves the effects of an existing entity; 
(that real aspect of that very Self) prasfdati, becomes 
favourably disposed for revealing Itself later on­
i. e. to the man who had realized It earlier as existence; 
the real aspect being that from which all limiting ad­
juncts have vanished, which is different. from the 
known and unknown, is non-dual by nature, and is 
ascertained by such Vedic text as, 'not this, not this' 
(Br. II. iii. 6, III. ix. 26), 'not gross, not subtle, not 
short' (Br. III. viii. 8), 'in the changeless, bodiless, 
inexpressible, unsupporting' (Tai. II. vii. 1), etc. 

1m' ri Si1Q4;:d ~ ~ ~ ~: I 
aN' ¥i('t(iSqffi ~C4€'t451 ~ ft+1~"1H II r~1I , ~~ ~ 

14. When all desires clinging to one's heart fall 
off, then a mortal becomes immortal (and he) at­
tains Brahman here. 

Thus, of the man who has realized the supreme 
Reality, yadii, when; sarve kiimiih, all desires; 
pramucyante, fall off, are broken to pieces, owing to 
the absence of anything else to be desired; ye, the 
desires which; hrdi sritii~, clung to the heart; asya, 

I The Self which was inferred as existing from the fact of Its 
being the cause of all the effects that are perceived as existing. 
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of that man of knowledge, before his enlightenment­
the intellect, and not the Self, being the seat of the 
desires, which fact is also supported by another Vedic 
text, 'desire, thought, (doubt, etc., all these are but 
the mind)' (Br. I. v. 3); atha, then; he who was before 
enlightenment martya~, mortul; amrta~ bhavati, be­
comes immortal, after enlightenment - by virtue of 
the elimination of death constituted by ignorance, 
desire, and deeds; death, which causes departure, 
having been destroyed, there remains no possibility 
of departure, and hence atra, here itself; owing to the 
cessation of all bondage, like the blowing out of a 
lamp, samasnute brahmq, (he) attains Brahman, i.e. 
(he) becomes Brahman Itself. 

When again will the desires be totally uprooted? 
This is being said: 

r.m ri ~ i'P~Qf4e?: ~: I 
3f?1" ¥:n·t(fSi1 ffi .. q ea (1 , q ;g: 'i4 e, ~ .. fie, i1 II ~ X II 

Co ~"' 

15. When all the knots of the heart are destroyed, 
even while a man is alive, then a mortal beeo·mes 
immortal. This much alone is the instruction (of all 
the Upani~ads). 

Yada, when; sarve granthaya~, all the knots - i.e. 
all concepts arising from ignorance, that bind one 
fast like knots; hrdayasya, of the intellect; pr£lbhid­

. yante, get shattered, are destroyed; iha, here - even 
while a man is living. The concepts arising from 
ignorance are, 'I am this body', 'This wealth is mine', 
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'I am happy and unhappy', etc. When the bondages 
of ignorance are destroyed by the rise of the opposite 
knowledge of the identity of the Self and Brahman, 
in the form, 'I am Brahman indeed, and am not a 
transmigrating soul', then the desires originating 
from the knots become totally eradicated. Atha 
mart yah amrtah bhavati, then a mortal becomes 
immortal. Eiavtit hi, this much only is - there should 
not be any anticipation that there is more; anusii­
sanam, the instruction; the expression, 'of all the 
Upani~ads', should be supplied to complete the 
sentence. 

By asserting 'He attains Brahman here' (II. iii. 14), 
it has been declared that there is no going for an 
enlightened man of whom all the knots of ignorance 
become destroyed on the realization of the identity 
of the Self with the all-pervading and absolutely at­
tributeless Brahm'an, and who becomes Brahman 
even while living, which fact is also supported by 
another Vedic text: 'Of him the organs do no't depart. 
Being but Brahma~ he is merged in Brahman.' (Br. 
IV. iv. 6) But for those who are not much advanced 
in the knowledge of Brahm~n, who are engaged in 
other kinds of knowledge (i.e. in worship and medita­
tion), and who are fit for the world of Brahma, as 
also for those others who are the opposite of these 
and are fit for worldly existence, this particular kind 
of path is stated with a view to eulogizing the superior 
result of the knowledge of Brahman that is being 
treated here. Moreover, the knowledge of Fire had 
been questioned about and was imparted. The 
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process of the attainment of the fruit of that knowl­
edge has also to be described. Hence this verse is 
begun. As to that, 

mt ~ ~ &itti ~ <rr.s=q­
f(11~i 1{~~:~1 

c:\ e 

~¥1lti"$ij¥1('kqit f('1 
e 

fC46C4s·s·;:t41 \3dfi¥1it ~ II ~ ~II 
"' 

16. The nerves of the heart are a hundred and one 
in number. Of them one passes through (the crown 
of) the head. Going up through that (nerve) one gets 
immortality. The others that have different directions, 
become the causes of death. 

The nerves that issue out of the heart of a man are 
satam, a hundred in number; ca ekii, and one - c_alled 
su~um1Jii. Tiisiim, of these; ekii, the one - the 
su~umr;ii; abhini~srtii, goes out; by piercing through 
,murdhiinam, (the crown of) the head. At the time of 
death one should bring one's mind under control 
through that (su~um1Jii) nerve, and get it concentrated 
in the heart. Taya, through that nerve; urdhvam iiyan, 
going up--along the Path of Sun (uttara-miirga); one 
eti, attains; amrtatvam, immortality -- which is rda­
tive because or" the Smrti, 'The place (i. e. Brahma­
loka) that lasts till the absorption of all the elements 
(i. e. cosmic dissolution) is called immortality.' (V. P. 
II. viii. 97) Or, after having enjoyed incomparable 
pleasures abounding in the world of Brahma, he at­
tains immortality, in the primary sense of the word, 
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along with Hirat?-yagarbha (Brahma), in due course of 
time. Vi~vak anya~, the other nerves that branch out 
(otherwise), in different directions; become the causes 
utkramane, of death, i.e. for the attainment of the 
worldly state alone. 

Now, with a view to concluding the purport of all 
the cantos the Upani~ad says: 

~ ili·60+iiSi: :!(iiSl\s;:a (Ie+t I 
.. ., . ~ 'f. Pc 
~ lit.., 1..,1 ~ ....... :a ... CClS(!: I 

(f fCll'60'll (kSl,~""1s;jj I fct;hnCf; i ~ I 
(f fcctJl'60IJf1+i+i~ (f fCCtll'i!ij"5fi+i+iHf+if('l II ~\311 

~ ~ ~ ~ 

17. The Purusa, the indwelling Self, of the sjze of a 
thumb, is ever seated in the hearts of men. One should 
unerringly separate Him from one's body like a stalk 
from the Mufija grass. Him one should know as pure 
and immortal. Him one should know as pure and 
immortal. 

Aizgu~?hamatra~ puru~a~ antaratma sada janii­
nam hrdaye, in the heart as related to men; saritni­
vistah - all this is as has been already explained 
(vide· II. i. 12-13). Tam, Him; pravrhet, one should 
raise, should pull out, i.e. should separate; sviit 
sar"irat, from one's own body. Like what? That is 
being said: Dhairyer;a, unerringly; i~"ikiim iva muiijiit, 
like a stalk from the Mufija grass, that is inside it. 
Vidyat,. one should know; tam, that thing-the 
absolute Consciousness that has been separated from 
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the body; to be sukram amrtam, pure and immortal 
- to be the Brahman previously described. The 
repetition (of 'Him one should .. .', etc.), as a,1so the 
word iti, is to show that the Upanisad is concluded. 

Now this conclusion of the purport of the story is 
being stated with a view to eulogizing the knowledge: 

"H'l4 s(l ffit '1 r-a~J1sq' ~ 
Co ¢ 

rqtllih,i q1 4tfqfq :q ~, 
.... 

it!:JSI tcffi fq (:Jlsllr9:+t~-
(;:t(lscilci tit ~,,~t" 

18. Naciketa, having first becorr..e free from virtue 
and vice, as also desire and ignorance, by acquiring 
this knowledge imparted by Death, as also the process 
of yoga in its totality, attained Brahman. Anyone 
else, too, who becomes a knower thus (like Naciketa) 
of the indwelling Self, (attains Brahman). 

Naciketa, labdhvii, having attained - from Death, 
through the granting of boons; mrtyuproktiim etiim 
vidyiim, this knowledge of Brahman imparted by 
Death-as stated above; .vogavidhim ca krtsnam, 
and the process of yoga in i:'s entirety, i.e. together 
with all its accessories and r,~sults. What happened 
to him after that? Brahmapriiptah abhilt, (he) attained 
Brahman, i.e. became free'. Ho~? By having already 
become viraja~, free from virtue and vice; (and) 
vimttyu~, free from desire and ignorance, through 
the acquisition of knowledge. Not only Naciketa, but 
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anya~ api, anyone else, too - becomes like Naciketa 
(a knower of Brahman) by attaining the Self, existing 
in the· context of the body, as one's .own innermost 
reality in Its absoluteness, and not in any form other 
than as the indwelling Self. He who knows adhyiit­
mam eva, the Self that exists in the context of the 
body - in the manner as described; who is an evam­
vit, a knower of this kind; 'he, too, having become 
viraja~, (free from virtue and vice); becomes vimrt­
yu~ (free from desire and ignorance)l- by knowing 
Brahman'-this (sentence) is to be added to com­
plete the idea. 

This valedictory prayer is uttered with a view to 
removing all faults incurred by the disciple and the 
teacher through lapses resulting from inadvertence 
during the course of acquiring or imparting the 
knowledge: 

~ ~ ~ iqC4g I ~;flo ~ I ~ cfTlf Cfi(c"C4~ I 

H\JtM ~ lfr r~m~iC4~ lI~tll 
~~:~:~:II 

tfff Cfiio""qf..,~fcl ~ ~ffiQi ~ II 

19. May He protect us both (by revealing knowi­
edge). May He protect us both (by vouchsafing the 
results of knowledge). May we attain vigour together. 
Let what we study be invigorating. May we not cavil 
at each other. Om! Peace! Peace! Peace! 

1 In this context some translate vimrtyWJ as 'immortal'. 
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Avatu, may He protect; saha nau, both of us to­
gether - by revealing the real nature of knowledge. 
Who? That supreme God Himself who is revealed 
in the Upani~ads. Besides, bhunllktu, may He protect; 
saha nau, both of us together -- by revealing the 
result of that knowledge. Karavavahai, may we both 
accomplish; saha, together -jointly indeed; vlryam, 
the power-originating from knowledge. Moreover, 
let adhftam, the lesson; tejasvinau (is to be construed 
as tejasvinoM, of us two who are of sharp intellect 
(be befitting for us) -let what has been studied by 
us be well studied. Or the meaning is: Let nau adhltam, 
what has been studied by us two; be very tejaSvi, 
potent, invigorating Mll vidvi~avahai, may we two 
not cavil at each other---i. e."may we not entertain 
that antagonism i subsisting between a disciple and 
his teacher owing to defects in study and teaching 
that originate from unwitting lapses. Saniti~, santi~, 
sllnti~, peace, peace, peace - this repetition for three 
times is to avert all evils.l Om. 

1 On the three planes - physical, natural, and supernatural. 




