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INTRODUCTORY NOTE

THERE are sixty-four verses or Mantras in this
Upanigad, divided into three chapters each comprising of
two Sections or Khandas, The whole book as well ag
gach chapter is called Mundaka, a word etymologically
denoting a shaving razor and a person with a shaven
head, namely, a Sanuydsin or a mounk. A probable
explanation for naming the Upanigad thus is made out
from these two senses of the word by some who say
{1) that parsavidyd or the higher wisdom so lucidly and
directly taught herein removes the superimposed wveil
of ignorance obscuring the Atman just as a razor shaves
off the hair covering the head; and (2) that this
Upanisad is pre-eminently intended for the Sannyasin
emphasising as it does the necessity of sannyfsa for the
attainment of the Eternal and the Imperishable., Tt
belongs to the Atharva-veda, and presumably to the
Slaunakiya-s'akha, since its contents were taught to
Saunaka by Angiras, who in his turn had learned it from
Bhiaradvaja Satyavaha, the disciple of Atharvan, the
eldest son and pupil of Brabmii, The authoritativeness
of the instruction imparted is brought out by this
genealogical table,

“ By knowing which,” inquires Saunaka of Atgiras,
with due cersmony and reverence, '‘is all this— the



4 MUNDAKOPANISAD

entire phenomena experienced through the mind and the
senses-—really understood ?  To this essential question
of all sciences and philosophy Azgiras gives a proper and
elaborate reply, covering the remaining part of the
Upanisad, and answering all possible questions implied
in the original inquiry. At the outset a logical scheme
of the entire province of knowledge is drawn up, which
subordinates all practical and  theoretical learning
available then (and even now) to the realization of the
Imperishable (pard-vidyd), where all particular items
of knowledge converge—sarva-vidya-pratisthd, = The
Upanisadic knowledge that is helpful to this realization
is also called par@-vidyda. In the first Section of the
first chapter the nature of the Impetishable is hinted at
in an early verse and is fittingly followed by the descrip-
tion, with the aid of vivid similes, of how the universe,
go different from It, has sprung into existence “ out of
It alone. The second Section gives a realistic account
of the grand mechanism of Vedic ritualism in a few
guick and arresting verses. That there is no desire to
disparage Vedic rituals is evident from the special care
the Ubpanisad takes to emphasize their devout and
flawless performance and the great evil resulting from
carelessness in this regard. The object, on the other
hand, is to bring. home to the wise and discriminating
the fact that the immeasurable universe with its exalted
heavenly regions accessible and enjoyable in virtue of the
merit acguired by the scrupulous performance of Vedic
sacrifiees; is hut perishable, and thereby to exhort the
true spiritual aspirant to cultivate knowledge, dispassion,
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austerity, concentration, faith and love of solitude, for
the attainment of the Immortal and the Imperishable.

The first Section of the second chapter gives the
Upanigadic cosmology in sublime and picturesque
language, the lasl verse beautifully disclosing that
Purusa, the Supreme Being, is all—the universe, karma,
tapas and immortality—by realizing whom in one’s heart
one breaks the shackles of ignorance. The second
section speaks mainly of the means of knowing Him in
one’s Self, namcly, meditation with the aid of the sound
symbol Om. To facilitate this meditation the Suprems
Being is here again described as the illuminator of the
cosmic luminaries, and as the blissful, immortal, omni-
present, Brahman who encompasses all, above, below and
around, and reigns with all splendour in the heart of man.
This leads to a statement of the relation between the
Paramitman and the Jiv@iman; and the third chapter
therefore opens with the charmingly vivid and well-known
allegory of the two * birds of golden plumage ' seated on the
selfsame tree, The Upanisad then proceeds to lay down
in clear and trenchant language the ethical virtues and
spiritual practices which enable the spiritual aspirant to
know the Supreme, ** by knowing whom one understands
the meaning of all existence”. The discipline needed for
rendering one competent to gain this Knowledge is given
in sufficient detail in this chapter.

We see that there is thus a logical development and
unity in this clear-cut, beautiful, short Upanigad. Along
with the Katha and the S'vetds'vatara it forms a sownl-
stirring Mantropanisad (the word " Mantra™ in this
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context does not denote more than ' a sacred verse ", since
the contents clearly reveal that these Mantras are not
intended to be used as invocations in sacrificial rituals)
—varied and charming in metre and diction, exalted in
ity spiritual strain and uniform in its sublimity. It may
be likened also to the Bhagavad-gitd, as it formsina
miniature compass a practical text of jhidna, yoga and
bhakti (emphasised here as " ¢raddh& ") in their pristine
purity, These sixty-four stanzas, if mastered by long
and constant meditation upon their deep significance,
would undoubledly instil into the student the spirit of
holingss, dispassion and knowledge, which they breathe
through every word, and help him to realize the Supreme
Puruga, the omnipresent and immortal Bliss—&nanda-
riipam amriarh yad vibhati,



NOTE ON TRANSLITERATION

In this book Devandgari characters are transliterated according to
the scheme adopted by the International Congress of Orientalists
at Athens in 1912 and since then generally acknowledged to be
the only rational and satisfactory one. In it the inconsistency,
irregularity and redundancy of English spelling are ruled out: f,
q, w, x and z are not called to use; one fixed value is given
to each letter. Hence a, e, i and g always represent 37, U, § and
3] respectively and never U, §, ﬁ and & or other values which
they have in English; t and d are always used for & and §
only. One ¢ialde, one accent, four macrons and ten dots
(2 above, 8 below) are used to represent adequately and correctly
all Sanshrit letters, The letter C alone represents ¥, Since the
natural function of h will be to make the aghosa ghosa (e.g.
kh, ch, th, th, ph, gh, jh, dh, dh, bh), it would be an anomaly
for a scientific scheme to use it in combinations like ch and sh for
giving ¥ and ¥ values; hence ch here is & and sh § T,
The vowel % is represented by r because ri, legitimate for X only,
is out of place, and the singular ri is an altogether objectionable
distortion. The #ialde over n represents ¥ , . Accent mark over s
gives 3, ¢, dots above m and n give anusvara (2), inand F, 0
respectively, Dots below h and r give visarga (), h, and 3, 1,
respectively. Dots below s, n, t and d give their corresponding
cerebrals ¥, U7, €and § , 5, n, {and 4; and macrons overa, i, uand
T give 4, I, §i, T respectively. Macrons are not used to lengthen the
quantity of e and o, because they always have the long quantity in
Sanskrit. Sanskrit words are capitalized only where special
distinctiveness is called for, as in the opening of 2 sentence, title of
books, cte, The scheme of transliteration in {ull is as follows :

Aa M5 i, §,I0, 0 R, B Ce, | o,
¥ ai, 3 au, Z1h, 1 gk @wkh g Aeh,§H, T c
gch, § Hih AH 2L Fth, 84, Fdh, MR AL,
qth,gd ¢ dh, g0 Tp §ph 7b A bh, ¥ m,
Ty, Ty, &Y, gv, 99, MS,ﬁ\s,gh.






I 3% g we )
Prace INVOCATION

8 wg w3l gupam A ¥§ e |
fattgqear: e =93 Jafxd agrg: 0
wfta 7 F21 ggaan: wfta @ g feadgn |
Fafe awmeal aftgaf: afte 5 ggafygagn

& qufeae 1 quiea 1 Al 0

391 O gods (or worshipful Ones) ®WNRE: with the
ears (of the teacher and the disciple) wgg what is
auspicious (i.e. words of the scripture ete.) WATH may
we hear. 4591, efficient to sacrifice (am{ we) BEhiy: with
eyes WHH what is auspicious (sacrifice, worship, etc.)
954W may we behold. ®u%: perfect (lit. firm) =3:
limbs and organs a?@:{: bodies (g?ﬁf: T4, we having)
ggata: singing (your praise) FZAY allotted by the
Lord #g: span of life STH may we obtain fully.
ggRar He who is glorified in the scriptures by ancient
preceptors gFH: the Supreme Lord #: for us @&
prosperity (in our study and in the practice of what is
learned) gaTg may confer. fwdgn all-knowing gwv
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o

Pusan (lit. he who nourishes the world) «: @&
¥y may confer on us prosperity sReAF: he who
protects from harm ars: the celestial Bird & w&ai|
7arg may confer on us prosperity. %&Q‘TI’%’: the Lord of
Prayers (ﬁﬁla%@r gfqutey taking care of our spiritual
lustre) «: % {8 T may confer on us prosperity.

Om. O worshipful Ones, may our ears hear
what is auspicious. May we, efficient to
worship, see with our eyes what is auspicious.
May we, who sing your praise, live our
allotted span of life in perfect health and
strength.

May Indra, the Lord who is extolled in the
scriptures, P@san the all-knowing, Tarksya
who saves from all harm, and Brhaspati who
protects our spiritual lustre, vouchsafe us
prosperity in our study of the scriptures and
the practice of the truths contained thereof.

Om Peace: Peace: Peace.



MUNDAKOPANISAD

CHAPTER ONIL: SECTION ONE

&z qarEl 999 G
{rqer wal yraer Mg

@ aatt axtEmfee
90T SAOGATT 415 U ¢

T&we Of the universe #dl the maker Yaa® of the
world i@y protector HgT Brahma %ar«'mz of the gods
wyA: first (before) AEYT was. &: he gdframiygny the
basis of all knowledge si@eny the knowledge of Brah-
man FJGYAA to his eldest son HATT to Atharvan 9§
told.

Brahma', the creator and protector of this
universe, arose first, before all the gods. To
his eldest son, Atharvan, he imparted the
science of the Spirit, the basis of all sciences.

[NoTtrs—1. Brahma—Brahmd {mas,) should be dis-
tinguished from DBrahman (nent,). The first is the
demiurge of Indian cosmology—the creator in the
Hindu trinity—and should be distinguished from
Brahman, the Impersonal Absohute.]



12 MUNDAKOPANISAD

Faan af wadq s

gt af gAEnfeR aafmeg |
g YRGS G 91

VIRETR ST a0 R )

sy To Atharvan &&f Brahmi U what qa5q
told, =i S@EEN that knowledge of Brahman sru=y
Atharvan g7 formerly o7y ¥ to Angiras 9914 said. &: he
{Afgiras) WITgTEH of the Bharadvéja-gotra (lineage)
HALE to Satyavaha Mg told, ARFIS: Bhéaradvija the
Satyavaba queEuy  that (knowledge) got from the

elder people by the younger in succession, or the Supreme
Knowledge which is the goal of all learning aiZW@ to

Angiras (1§ said).

What Brahma imparted to Atharvan, even
that science of the Spirit, Atharvan imparted
to Angiras in olden days. And Angiras
passed it on to Bharadvdja Satyavaha, and
he in turn to Afgiras. Thus the science

descended from the preatest sages to lesser
ones,

[ 3 ¥ werEistyd Rl wws |
g WAl faar @afed fatma AT NN

zmw'er» 1 he g,reu.t householder iﬁﬁ% the son of
Sanaka & A that famous fél¥rae propetly, in the manner
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laid down by the scriptures 3U&H: having approached
wikTan, Adgiras 99%g asked T well, Wa: Sir #RAT
what {3\ being known @da_ all ggH. this (world)
famiay, known wale { becomes.

Saunaka, that famous householder, once
approached Angiras in the manner Jaid down
by the scriptures, and questioned, “ Sir, what
is that, knowing which everything in the
world becomes known ? "’

Fqm | gg—3 A ARked i s woag
Lﬁﬁﬂ Zha, T AR T U 2

@: He (Angiras) @& to him (Saunaka) gary £ said
& two @& knowledge Ff@s¥ to be known gfix ¥ thus
indeed H®AY: the knowers of the Vedas (or Brahman)
ggiea 0 have said ¥4 which Wi 4 the superior |YY
the inferior % @& and.

To him Angiras replied: There are two
kinds of knowledge to be acquired, as indeed
the knowers of the Vedas have said=-one a
lower and the other a higher.

AW, TN agiE wmIEisady: faar
Faul Aot Presh weay saifanfafa | s o,
7 agEEaTEad 0y |
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7% Of them =4 the lower W%E: the Rg-veda agﬁ'g;
the Yajur-veda @mag: the Sama-veda HuITF: the
Atharva-veda {37=fT pbonetics &&q: the code of rituals
ST grammar &%y etymology or the Vedic lexicon
g prosody or metrics SATT9H astronomy Fid so. =y
now Q¥ the higher @Al by which ¢ that I the
imperishable HfRFad is reached (attained).

Of these, the lower ' consists of the study of
Ra-veda, Yajur-veda, Sama-veda, Atharva-
veda, phonetics, the code of rituals, grammar,
etymology, metrics and astronomy. Now the
higher Knowledge is that by which the
Tmperishable is attained. "

[{Nores—1. The lower etc.—This enumeration does
not, of course, exhaust the field of lower knowledge., It
inclndes everything that is not directly connected with
the attainment of Self-realization.)

I, FERRTRH AT G-
rEgAaE aaTfaay |
faed fad wand gasd
agead 9g yrifa uftgwta o ngn
we "dq, What WFZaY invisible M@ ungraspable

w*?ﬁt}\ without otigin ®agy, colourless (without propex-
ties or attributes) sg sy without eyes and ears (devoid
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of senses), ¥ that HOREWFH without hands and feet
Hag eternal &Y of manifold expressions @AWY all-
pervading EWHY immeasurably subtle &7 that wsgay
imperishable #eg which it the wise wyaatag the
source of creation qRA¥AFG behold everywhere.

What is invisible, ungraspable, unoriginated
and attributeless; what has neither ¢yes, nor
ears nor hands, nor feet; what is eternal,
all-pervading, immeasurably subtle and limit-
less in manifestation ;—that Imperishable
Being is what the wise perceive as the source
of all creation.

FataT: g TR
a7 gfasameaa: aeatd |
91 @a: geNg ¥y
AT Tedig Feag o

g7 As weifa: the spider (we, threst of silk)
QY creates (spins) 31@'% takes back (contracts within)
| and, I as YA in the world ol herbs
grwalea grow, Ty as ®a@; living (and hence wi;hout
eflort) YW from man &ArataATer bairs on the head
and body (Wewales grow), @at so & here WO from
the Imperishable faawq the universe WFRAM grows,

comes ouf.,
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As the spider emits and withdraws the web,
as herbs sprout on the earth, as hair grows on
the head and body of man without any
effort,—so from the Imperishable Being the
universe springs out.

[Nores—Here three similes are given to illustrate the
spontaneity . of creation from the imperishable substance,
Brahman, As a spider spins the cobweb out of its
own abdomen and again draws it into itself with perfect
gase, so also this universe originates from Brahman and
again, dissolves into It, spontaneously. This illustration
might suggest to some that Brahman has some purpose
and some effort, the least though it be, in creating the
universe, even as the spider hasj so by the second illus-
tration that doubt is removed. As plants grow on the
earth quite naturally, without the least purpose or effort
on the part of the earth, even so, does creation come out
of Brahman, without any purpose or effort on Its part.
Then, is Brabman an unconscious, inert substance like
the earth? No, says the text. Just as in the case of
man, a conscious being, hair grows on his body without
any effort and without taxing his body in any way, so
frorm Brahman, which is Intelligence itself, the inert
universe emanates. The first simile suggests that Brah-
man is the ground of the origination and dissolution of
the universe. The second asserts that even after crea-
ting the universe rests in Brahman alone, being totally
dependent on It. The third simile states further that
creation is a purposeless, effortless, extraneous projection
of n certain Power of Brahman, which does not constitute
s rend essence which iz Intellipence. [t should be
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noted here how the Upanisad by the three similes in-
directly asserts that the creation is not a parinfima or real
transformation of Brahman in the pantheistic sense, but
only a projection of Its inscrutable Power. In this sense

Brabhman is both the efficient and the material cause of
the universe.]

q9ET TR A AISARTATTY |
ST STION 6 | SR FNG T 1<

#@ Brahman 9@t by {apas HU§ augments, ad:
from That sy food {the primal matter) wifitnay is
born. WAR from food HHT: the priga (Energy) #4: the
mind &Y the true (the five elements) TN the worlds.

(qur next) ®Hg in works HHAY, the immortal (endless)
¥ and.

From brooding! thought Brahman swells
(with the joy of creation). Thence Food® is
born and from it Energy,’ mind, the True?,
the worlds, and endless’ entanglement in
worlss.

[{NoTrRS—1. Brooding thought~The word in the
original is ‘ tapas’. It is generally translated as austerity.
Tt implies both heat and thought, and Max Miiller trans-
lates it therefore as * brooding '. This tapas of Brahman,
as will be stated in the next verse, is Knowledge
of the whole of creation in the ideal form hefore it
concretizes,

P
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2. Food—The original word 'annam’® means ‘that
which is eaten or enjoyed ’. Philosophically it means the
object, which may be described as that which the Sub-
ject or the Spirit enjoys. Often it stands in the scheme
of creation for Matter. Here we cannot take it as Matter
in the gross sense, as prina or Energy is said to come out
of it. So we must take it to mean ‘the pure sense of
objectivity 7, which must be regarded as the first step in
the process of the non-dual Brahman manifesting as
creation. The creative will is the stress on the ‘ I°, the
subject, and this stress is simultaneously accompanied
with the sense of the ‘this’, the source of objectivity. In
the cosmological scheme, this pure sense of objectivity is
sometimes described as the ‘avyakrta® or the Undifferen-
tiated, and in other Upanisads as the praga. The
gross Matter too is referred to by the terms‘ annam ’and
‘rayi.

3. Energy—The original word is ‘ prana’ which has a
wide range of meaning in Vedantic literature, from vital
breath to Hiranyvagarbha or Brahmia described as the
first shoot of creation. Here the word is used in the
sense of Hirapyagarbha, literally the Golden Egg, who
is the intelligent power that diversifies creation. He
is Gad the Creator of the Hindu Trinity,

4, The True—Lere the five Great Elements, of which
the worlds are constituted,

5. Endless entanglement in works—This refers to
samsira, consisting of karmas {deeds) and the enjoy-
ment of their fruits in an endless chain, until Knowledge,
and through it emancipation, are gained.

it should be remembered that the whole of the des-
cription here and elsewhere in the Upanisads, of the
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creative process, refers to Sagupa-brahman, the Deily
with attributes. It does not affecl the vivarta or illusory
transformation of the Supreme as the impersonal and
attributeless. As soon as the question is raised as to the
relation between the Supreme Brabman and creation, the
doctrine of maya will explain the latter, with all itg might
and mystery, as only an apparent manifestation of the
Supreme.]

T QG WA 997 FART T |
TR, T AW €RA T X W QN

T TEUSE NUE: @ue: |

5: Who Géiﬂ all-knowing (zr: who) Hﬁﬁ'?{ all-wise
¥  whose [AAYY consisting of Knowledge
austerity (creative thought), S%HI from That oay this
#g Brahma (Hiranyagarbha) %W name ®qiy form
=y, 9 and nourishment WI& are produced.

Brahmz® the Creator, individual beings,
and nourishment for creatures—these spring
from Him, the all-wise and omniscient, whose *
creative thought is Knowledge itself.

[NoTes—1, Brahmé—The same Hiranyagarbha re-
ferred to as prana (energy) in the previous verse.

2. Whose creative thought is hnowledge iiself—-
The idea is that the creative will of the Absolute iy
unlike the creative will of limited beings. Limited
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beings are affected or modified by creative will, whether
it be in the sense of procreation or of making anything
new. But with regard to Brahman this transformation
of the self does not take place. For in Its case every
assertion of the ‘this’, the object, is illuminated with
inowledge, i.e. the awareness of Its own unaffectedness,
us o desert is not affected by the appearance of mirage
in it. The idea is the same as the ‘prati-bodha-
viditanm matem’ (who knows Him in and through every
modification of thought) of the Kenopanisad. Hence
Knowledge accompanying creative thought signifies
unaffectedness.]



CHAPTER ONE: SECTION TWO

a%ag acd A HAT FAa
AFATHIRA JqETT agan avwaan™ |
arETE R assm
aq 93 oAl GHEIE % 0 2 )

%39: The wise ##3g in the Mantras (hymns) =it
which ‘c‘ﬁﬁ%ﬁﬂ' sacrificial works HOYTs] saw dd, thal gadq
this §@IY true. JTIATY tn the three Vedas (or in the
Tretd Age), @i those Igwr in various ways geaeifd
are spread. @AFML O truth-seekers, fraay always
F@iw them ==ed perform. FFAW of good deeds ATR
to the world ¢ for you g: this g=o7: path.

Whatever ritualistic works the sages have
found in the sacred hymns (Mantras), they
are true’. These are treated elaborately in
the three Vedas. Ye lovers® of the true,
perform them constantly; for they are to you
the path to the worlds of meritorious deeds.

[NoTES—The object of praising ritualistic works here
is this: 1 is oply by their performance to some exiant
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that men will gain experience of the ephemerality of
worldly as well as of heavenly enjoyments, as will be
described in the next chapter, And without a sense of
their ephemerality, the higher doctrines of renunciation
and knowledge cannot have any hold upon men,

1. True-—In the sense that the results promised
aro true. .

2. Lovers of the frue-— The true’ here also refers to
the fruits of sacrifices, Hence, those who love the fruite
of titualistic works.]

7T I af afug e |
ATPITTERARITET: afdaEdg 1 R Al

g1 When @féig well ignited ZS9=1gW in the sacri-
ficial fire (lit, the carrier of oblations to the gods) wfy:
the flame §R@Y moves, @gT then TRANET the two
portions of fire WeR¥W between ngﬁ: oblations =fd-

WrERE pour.

When the sacrificial fire has been well-
kindled and the flames begin to move, let obla-
tions be offered with faith, between® the two
portions of the fire (where melted butter is
to be poured).

INoTES—¥lame is considered 1o be the tongue of fire,
and hence all oblations are considered to be offered into
the very moutk of Agni (god. of fire) as it were. No
oblation should be poured when the fixe is smouldering
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Here reference is made to the agnihotra which is the
first of all sacrifices.

1. Between the two etc—In the darda and paurna-
masa sacrifices connected with the agnibotra, two
oblations are offered in the dhavaniya fire in the northern
and southern portions of ii, with the invocations
* agnaye svaha ’* and ‘ somaya svaha’. These portions are
called @jyabhiga, while the middle portion where the whole
remaining oblations are offered is called dvapasthana.]

g RR Rt

AaTgriEs SR faratad = 1
sgarrafafoar ga-

qraguiaeT SiE, feafa 1 % )

&g Whose ﬂﬁl’@m{ agnihotra sacrifice W&_’ﬁ‘l{ devoid
of {darga) rits to be petformed on the new moon day
gxlf\mfmgq devoid of the sacrificial rite to be done on
the full moon day WWGHIEH devoid of the sacrificial

work to be done during the four months of antumn
fwAIAEWY devoid of the first-fruits offerings at harvest

time mfRAEREY unattended by guests T, devoid of
offerings sf%sa%aq without the vaigvadeva ceremony,
(part of which constitutes feeding of birds and animals)
w{FTAT not according to the scriptural injunctions g,

offered ¥ and @7 his WEMHAT, to the seven FHHY the
worlds f&siRg destroys.

If onc’s agnibotra sacrifice is not accom-
panied by the rites to be performed ar the
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new moon, the full moon, the four months of
autumn, and the harvest time; if it is with-
out guests, without offerings consisting of
oblations to Vigvedevas and the feeding of
animals and birds; if it is contrary to injunc-
tion,~then it ruins' one’s future in the seven
worlds, |
[NorEs—1, Buins one’s future etc—By such irregular
performance of the agnihotra, he cannot attain any of

the seven worlds, viz.,, Bhiir, Bhavar, Svar, Mabhar,
Jana, Tapas and Satya.]

R FOS T U T

gl a1 7 gy |
gy Fasd v 3
FaranEr 3fw ag S=e 0 v

15 The Black, &trdl the Fierce, #TMST the Mind-
swift, gaﬁl%‘ar the Deep-red, §'{Eﬂ1{r'f the Smoke-
coloured, ¥Y@FT the Scintillating, frasdt Ft the
bright All-shining (these are the seven names) =,

and g these armqmm the moving WH seven I
the tongues.

The DBlack, the Fierce, the Mind-swift, the
Deep-red, the Smoke-colonred, the Scintillat-

ing, the bright All-shining,—these are the
seven moving tongucs of fire.
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Y A HARY
TIFIS g AT |
& Josedan: gae war
73 &t afedaistaame: 1w

#: He who H’ﬁmﬁg shining t{%‘ig into these TR
in proper time WHIFAF: offerings {oblations), g
offering AT& performs (agnihotra etc.), & him aM: these
gaAex of the sun WEHT: rays (3|t becoming) 957 where
a®; one FMTIY of the gods qfd: lord WiFHIE: resides
(lit. residence) (= there) An{Ea lead & indeed.

He who offers oblations in proper time into
these shining flames,—him the oblations, as
sun rays, lead to the place where the ane lord
of the gods (Indra) resides.

R qwigan: grEa:
gaw Wafaden w5k |
Pt amafEgaalistas
T 3 9uq: ggal SeEEn: | § 1
gaaq: Effulgent Wigaa: the offerings gfy qig come,
come, ¥9: this ¥: your gFa: earned by good works

gwa: holy a@m@i®: the world of Firahing, g thus framg
sweet HIQY words BmikmaFdE: speaking, WA praising
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4 and @Y that AR the sacrificer gHed of the sun
Al by the rays FBa carry.

“Welcome! Welcome!” say these bright
offerings, and carry the sacrificer along the
sun’s rays, addressing to him the pleasant
words of praise, “ This is the world of Brahma
gained by your good works !”

g7 AT W ATE
APIETIHAT 4T FH |
waeal Isfurgfea
wowe ¥ gty afa oo

Qﬁ"“”’ﬂ{é’ﬁm‘f‘é""i"éri\ly g cighteenfold AREGL: of
the nature of yajfas S@ai; rafts ;LT frail, ¥ in which
5, the inferior & work <Y is told. ¥ which &g
the ignorant, the unwise @ this 24 as the supreme
good (gfa thus) wluwsglg acclaim, ¥ they ga: =iy
again WY, old age and death %T*d go T¥ certainly.

Verily, they are {rail rafts—these sacrifices
with their eighteen' members, on which such
inferior work (devoid of knowledge) rests. The
fools who acclaim this as the highest good,
gertainly fall again and again into the domain
of old age and death,
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[NoTeEs—In the beginning, the Upanigad praised
ritualistic works in so far as they are useful for securing
heavenly enjoyments, and also in so far as they are useful
for the dawn of disgust for thems\elves. Now it points
out their utter futility in the attainment of liberation.

1. Eighicen wmembers—The six}éeen priests, and the
sacrificer and his wife, all of whom' are necessary for the
performance of a sacrifice.]

AfFEAwEaR aame

g €Rn qfved weagran |
sreEFauEn gftafa g

S8R SaqEr gqean | ¢ )

sn"aamrq In ignotrance sy in the midst a%mm;
existing, WIH themselves ¥ian wise ﬁﬁq HEGIIAL
puffed up with vain knowledge, S¥gFamisn: suffering again
and again, §&T: the fools WA by the blind wWiwwAT:
led ==ar: the blind @rur as wRAFS wander about.

Steeped in ignorance, yet thinking them-
selves wise and learned, fools wander about
suffering again and again, like the blind led
by the blind.

it gar gauT
4 %amf s Pweafe ena; I
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I FEOT 7 AgalE T
Jgan suermEsaE 1 Q0

wfFeed, In ignorance gger in multifarious ways
JANMI: existing ATHT: the foolish &4y we FaMT: those
who have gained their ends of life gfr thus siRta=atea
think. %19 because ®HW: the sacrificers T owing
to passion W not NFgFF@ know, (AEATY therefore)
e the enjoyments to the worlds attained by
good works being over HIg: dejected sy come down.

Engrossed in the ways of the ignorant,
these people childishly think that they have
gained the end of life. DBut being subject to
passions and attachment, they never attain
Knowledge, and therefore they sink® down
wretched, when the fruits of their good deeds
are exhausted.

[NoTes—1. Sink down-—The idea is that Knowledge
or spivitual enlightenment alone can give the impetish-
able state of freedom, and this Knowledge does not
arise until man is rid of attachmenis and passions which
are born of desires, The heavenly regions last only as
long as one is entitled to them by the merits of one’s deeds,
and when these are exhausted, one is reborn on earth.]

FEITR AT afy

A AFTY AR |
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AFET 08 § GFSTTR-
# @Yk fieal ar ka0 o )

gurgdy  The sacrifices and charitable works like
digging wells and ponds, establishing alm-houses, etc.
enjoined by the scriptures FiREH supreme WFHHTAT; think-
ing 5HE: the delnded fools W& other (than this) Sra:
a better (ﬂﬁﬂ‘ ".-’{T% there is) = 'Erqm% do not know, &
they g%}% seats of sensual enjoyments WIHET ¥ in
the highest heavenly regions #g¥aT having enjoyed

(the fruits of their deeds), g%q &r%w this world gawy
inferior g1 or fAXY enter.

These deluded men fancy sacrifices and
charitable’ works to be the highest, and know
naught better. Having reaped the fruits of
their virtuous deeds in the highest heavens,
the seats of sensual enjoyments, they fall
into their old human life or into what is
lower still.

[NoTes—1. Charitable works—Igtiptrta in the text
is a combination of two words, ista and purta. According
to the traditional code ista includes agnihotra (the fire-
kindling ceremony) incumbent upon a Br&hmin bouse-
holder, austerity, truthfulness, learning and teaching of
the Vedas, hospitality, and the ceremony called vaigva-
.deva which' consists among its items the feeding of
animals and birds. Piirta consists of sinking of wells,
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constructing of water tanks and temples, laying out of
grardens, supply of food to the needy and other similar
items of unselfish worls.]

qAqg, 3§ EIIEeeioy

gl Pt wgasat e |
g ¥ fagem s

TG O gRa geaawEr | 22 1)

& Those who l%‘ verily WiFar; of peaceful mind ﬁg{hq:
the learned i‘:wﬁq the vow of mendicancy 4¥#a:
practising WX in the forest (solitude) T 9E penance
and faith (devout worship) Su@Ela live, & they fitwmn
purged of all impurities (&+q: being) Hﬁgﬁ'l{r by the
path of the sun #¥ where & that IFA: immortal
WaqqEAT imperishable g&%: Being (A% there) gaifta go
f& indeed,

Verily, those® who live in forest (solitude),
leading a life of austerity and devout
worship—peaceful, wisc and keeping the
mendicant’s® rule—these stainless men go by
the solar® gate to where* that immortal Being
dwells.

[Notrs—~1. Those ete.~"These include men of all the
four orders of life who devote themselves exclusively
to the practice of austerity and devotion,
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2. Mendicant's rule—Externally it consists in having
no possessions and hence living on alms; its essence,
however, consists in being truly poor in spirit,

3. Solar gaie—The path leading to gradual liberation
{(krama-mukti), described as deva-yina or ‘the path of
the gods ’.

4, Where that immortal Being dwells--This is in
contradistinction to the highest heavens atlainable hy
charily and sacrifices. The region referred to is salya-
loka or the world of Brahma. It is the world attained
by those who are on the path of krama-mukti, after
they pass away from the earth, krama.mukti or
gradual emancipation is attained by those who are
devoted to the Personal God and pass away without
gaining Knowledge. In satyaloka they attain Know-
ledge in course of time and are finally liberated at the
end of the cycle. In contrast to this is jivan-mukti or
liberation in this very life, attained by those who gain
Knowledge in the embodied state itself, There is no

going to this place or that for them : for they have become
the All]

T SR AR JTEl
fedzmarnwags: $a4 |
afggrd & gedafimsdy
giteqfn: g awfasg i 2 0
FHAH,  Attainable through works TEF, worlds

iy having examined. AT a Brihmaga (3 man of
spiritual inclination) fadzy indifference or dispassion
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i should get, HAF by work NFHS: the uncreated w
%@ cannot be had, & ﬁﬂfﬂrﬁ{( to know, for the
knowledge of That (Atman, the uncreated) &: he
wingwfdr, with sacrificial fuel in hand (ie. in the
attitude of a disciple) Szflf::{m{ well versed in the Vedag
’z‘{mﬁim established in Drabhman &Y Guru 9 only
‘&ﬁﬂﬁ&ﬁi should go.

Having scrutinised thc worlds gained by
deeds, a man of spiritual inclination should
become indifferent to them; for deeds, which
are originated, cannot win the Supreme, who
is unoriginated. Therefore to know That, let
him become a pupil under a preceptor who is
both learned in the scripture and established
in the Spirit,
vy

A @ faggeaea gy
sgratag gnfeae |
Jarerd ged 32 |
v | s merfiem 1 L3 N

2 wrmgeed et e |

& fag That learned Guru SR=ai¥= whose mind
has been well facified smTEEaE who has controlled his
senses HPUH  in proper manner YUHWE who has
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approached, TER (T?ﬂilm%) to that (seeker of Truth)
¥ by which @, true Sr¥TY imperishable Y%7 Being
g know, 9T that AWMATY the science of Brahman
avaq: in its very essence Frard should tell. (tit. said).

To such a seeker, whose mind' is tranquil
and senses are controlled, and who approaches
him in proper form, let the wise teacher
impart the science of Brahman in its very
essence—the science by which one knows the
true, imperishable Being.

[NoTES—1. Mind is tranquil etc.—Tranquillity of
mind and control of senses are the qualifications of a true
seeker after God. Without these the study or hearing
of the truths of Vedanta will have no effect on one's
mind.}
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AT /e AT FE VARG -
fargfasn aram Sva agm: |
Aareig fafaan |te e
Ty w7 Ff afa g

a9 That QT this @&, truth : 797 as GG, blazing
qra@tEd, from fire WENT of the same appearance HEH-
farst: sparks @E®T: by thousands X¥F=Y spring out,
&) 4T my young friend @¥T so FITHWN: various WAL
beings O from that Imperishable g&aea originate,
A% there Tq verily ;Y again 9@ go back T and.

This is the truth: As from a blazing fire
thousands of sparks, similar to it in nature,
issue forth, so, O my young friend, manifold
beings are produced from the Imperishable,
and they verily go back to It again.

freat o GRSV A |
FAT AT PO AR W 96 N R )
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f&eq: Self-resplendent ‘-H’%{é formless 2{§T: unorigi-
nated FH: pure Y& the all-pervading Being wamm.
¥9%aq; is both within and without f& indeed. & verily
o without prana (life) wraar: without mind. (@ he)
e, avE beyond the unmanifested causal state of the
aniverse T8 (is) indeed.

Self-resplendent, formless, unoriginated and
pure, that all-pervading Being is both within
and without. Anterior both to life and mind,
He transcends even the unmquested cansal
state of the universe.

| TSI A R gtnﬁn q 1
@ Tgx smfaum g frger siel 0 3 0)

agertd, From Him (the Purusa) 7ay; the préna (life),
#%:; the mind, @iz all the sensory orgaus, ®H
ether, Y air, s fire, o0 water, 1882 of all
wifft supporter GEt the earth % and snad is born.

From Him are born life, mind, senses, cther,
air, fire, water, and earth that supports all.

it gat st At
frm: A A g g
A0 ot gad fpanes
qaet giat Ay FLgAEERER ) 2 1l



36 MUNDAKOPANISAD

wen (8) And of this (Immortal Puruga) ®ifin fire
(the celestial regions called dyuloka) #wt (is) the head,
avggdl the moon and the sun FgW the two eyes, far:
the directions, quarters of the sky @Y the two ears,
firgan; emanated or well-known ¥gt: the Vedas g
speech, WIY: air aMT breath, §FY heart f%rren{ the
univese ; weg® Hlis 99y from feet g{y=} the earth
(ﬁtt‘m ariginated). 4 He aé:@wamm the indwelling
Spiriy within all f& indeed.

Verily, He is the indwelling Spirit within
all. Fire is His head; the sun and moon,
His eyes; the quarters, His ears; the revelation
(the Vedas), His voice ; the wind, His breath ;
the universe, His heart. And from His feet
the earth has originated.

qwArEfin: Gl TeT a9
AN
AT 9% A gl |
gurt Y& faafy Al
R AT TEVIE QAT 1) % )
qRE From Him |t Fire (heaven) (sid: is origi-
nated), Qﬁ: the sun & whose Wiye: fuel ; t-ﬁmﬁ; from
the moon ¥¥#; rain-cloud (qzmﬁr arises) ; gigsaRy on

earth Wi herbs (wwwatea grow) i WL man difl-
|WAR] into woman I: semen fAmA casts; (was i
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by this process) G&HTq, from the Purusa &gi: many &1
living beings W¥gAT: are born.

From Him comes the heaven world, which
is the first Fire, having the sun for its fuel;
from the moon in the heaven world, the rain-
clouds (the sccond Fire); {rom the clouds, the
herbs on earth (the third Fire). (And from the
herbs eaten), man (the fourth Fire) casts the
seed in woman (the fifth Fire). In this
manner many beings are born of Purusa,
the all-pervading Being.

[NoTEs.—Here is described the gradual process of the
origin of all beings from the one Puruga. The argument
is simple: From the Puruga has originated the dyuloka
or heaven, and from the moon in the dyuloka, clouds ;
rains falling on earth from the clouds, produce plants and
herbs; men live on these plants and herbs, and secrete
semen ; the semen, again, having fallen into the womb of
a female, produces living beings, Thus Purnsa is the
final cause of the origin of beings. This subject is
called paficagnividyd, or science of five Fires, and is
slaborately treated in the Chandogya, V, 3-1.]

AR AT A AT

Tar & waE oy |
HAETA G SVRL:

W 9 v a3 g4 0 & 0
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¢

wemg From Him szw: the Rk, @t the Saman,
??ﬁ?ﬁif the Yajus, &i9; rules e.g. preparatory ceremonies
obsetved by the sacrificer, @ all g ¥ the sacrifices
like agnibotra, ssa&: sacrifices which require a yipa ie a
sacrificial post, giya: rewards (given to the priests), &
and HEEL the year, ANWIS: the sacrificer ®IHI: the
worlds | and (:»R‘iﬁﬂz have originated) ; 7@ which e

the moon 9a¥ purifies, I which ;[a?; the sun (74%
purifies).

From Him are the Vedic verses, the
sacred chants, the sacrificial formulas, preli-
minary rites, sacrifices, ceremonies, sacrificial
gifts, the time of the sacrifice, the sacrificer,
and the worlds purified by the sun and the

moon, (which come to one as the fruits of
sacrifice).

eI A7 AT TIAEAT

[T agen: 9gAr q9if |
monarAt kst ara

gt aed aemad ffag 19 )

wetd, From Him ¥ and 391 the devas (gods) wgwv
of various orders (e.g. vasus, rudras, etc.) FIAGAT: were
born, wren: the sidhyas (a group of devas, celestials),
AT men, 9UF: beasts, aAtl birds, sraqrey prana
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(in-breaths) and apfna (out-breaths), eftf¥dt paddy and
barley, €9; religious austerities | and ; 9 faith, wWeay
trath, ET@‘.’H!%I{ vow of continence, &P injunctions
o and (@¥AFAT, were born).

From Fim, the gods of various orders, the
celestials, men, beasts, birds, in-breath, out-
breath, paddy, barley, austerity, faith, truth,
continence and the Law.

ag S pEf awan
aqiy: qfea: ag S |
|y 3 @ i Sl
g1 ggragr fafiar: gy ag i <

aear From Him @Y seven HIQT: organs of sense,
T seven fTay: Aames {powers of cognition), ®Y seven
@i fuel (objects), ¥ seven #idr: oblations (know-
ledge) ; {3‘1 these &Y seven T lokas (semts of sense
life) @ %waRg are born. @ @Y seven and seven ¥y
where ff&ar: seated TEITAT: lying in the cave (heart)
T the pranas (life-forces) |Ef®@ move.

From Him, too, the seven' scnses in the
head, their powers of cognition, their objects
and their knowledge, as also the seven seats®
of sense life traversed by the life-forces centred
in the hearts of all creatures.
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INOTES—1. Seven senses—The senses meant are the
two eyes, the two ears, the two nostrils and the mouth.

2. Seais of sense life—These are the nerve centres or
the inner principles of the senses, without which the ex-
ternal senses cannot in themselves function.]

sa: ager [TRa a4s

KR ¥R foaa: A
A | AT9A @

A7 sAftan gravear 1 - 1l

#wi5: From Him &9 all WHRT: the oceans MEH: the
mountains ¥ and (IWAT: have originated). SEHI, from
Him @q®an of every kind f&=9a: rivers WF% flow-
g from Him = and @ar: all sw9a: herbs & saps
| (@saf originate), 3% by which (sap) a%: this Biva-
et the subtle body 31.%: by the gross elements (W'T\ﬁ@?!
being encircled) FIgd & exists.

From Him, all the oceans and mountains;
from Him, the rivers of every description;
from Him, too, all herbs and saps by which the
subtle' body exists encircled by the gross ele-
ments of matter.

[Notis--1, Subtle body exists eto.—The idea seems
to be that the physical body which ensheathes the subtle
hody is originated and sustained by food derived from
herbs and saps.]
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ey @38 frd o ) s qOmaY | WA AT AT
fafed gt wistemba fafede @ nLall

R srmgues Bdb woe 1 (A

’

g5 g All this %7 sacnficial work aw: (%)
austerity (Knowledge) gww: wa (is) Puruga alone
FE in the cavity of the heart ﬁn"éal{ seated QUFFAY
supreme, immortal g&g this g8 Brahman % who ag
knows, & ®i¥g handsome youth, @: he gy
the knot of ignorance ¥ here in this life iR cuts
asunder.

Verily, that Omnipresent Being is all this—
sacrificial works, Knowledge and all the rest. O
handsome youth, he who knows this supreme,
Immortal Being as seated in the cavity of the
heart, rends asunder the knot of ignorance even
here in this life.
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sify: afufed goad 7w
Agq GEAATe quita |
TRy iRt TdasEy age-
pod o fagng 27 Al ssEr i QU

sifdy: Manifest (through all experiences), @OREAR
very close, RTEXH moving in the cavity of the heart
W known as 8T This (Brahman) WgH great 4gH
the support. %% here (in that Brahman) @S9, moving
oWy, breathing TH{H9E winking ¥ and W& this
(g=, all) waifayg fixed. WA this A know, AL
that €F gross, HHY, subtle, a?mm{ the adorable of all,
gRgy the highest, (@uf and) goawy of being {dmwIq
¥y, above the understanding.

This Drahman is the great support—mani-
festing through all experiences, existing' very
close, and moving in the cavity of the heart.
All that move and breathe and wink are esta-
blished in It. Know lt—the cause of both the
gross and the subtle, the adorable of all, the
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highest of beings, the one above® the under-
standing of creatures,

[NoTES-~1. Existing wvery close—Being our inner-
most Self, there is nothing closer to us than Brahman,

2. Above the wunderstanding of creatures—This
expression may appear to contradict the firsi part
of the sentence * Know [t’. The contradiction 1s solved
when it is’understood that the Knowledge of Drahman
is not an intellectual knowledge, nor the knowledge
of an object, but the intuition of the Seer above all
seeing. It is not knowing a thing, but being and
becoming That.]

T {NT A Sy ¥
afiliger fafgar afshe |
ARAEE{ TE W NUHAT AT o
qaaq el agud g dged awy fifg 1R

qq What =fgaq luminous, &q what Srg#«: than
the atoms (Sﬁ?:r even) WY subtler ¥ even, qfEwg, in
what @@l the worlds @IE: those that live in the
worlds ¥ and {afkarn fixed, &® gag this well-known
(literally, that and this) YWY imperishable & Lrah-
man. §: He Ay prapa (life), aa that © alone ¥E,
speech, ®a: mind ; @9 9aq. this @eyg true; @ that
sIRay immortal ; q that (HAET by the mind) 3F=Y
should be penetrated. g O my friend, (@4 thul)
ﬁiﬁﬂ[ penetrate.
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Luminous, subtler than even atoms, that
imperishable Brahman is the abode of the
world and all its inhabitants. He is life,
speech, mind, reality, immortality. That is the
mark which should be penetrated by the mind.
Penetrate It, O my {riend.

gt gitetafed neg

- gamfAfad aeadia
HEd TRTIEA Jaar

weg st st fafg 1 3

s‘i"mﬁmw Furnished by the Upanisads #ZEY the
mighty weapon ¥g: bow J&wEal taking, surariafiayg
sharpened by constant worship B{H arrow T#gdId must
be fixed, @Wwg O good-looking youth, Sx1awdT absorb-
ed in His thought Jaar with mind =¥ having drawn,
ad that ug verily IIYY imperishable W7y the mark
(Brahman) ff% penetrate (or know).

Taking as bow the mighty weapon furnished
by the Upanisads, fix on it the arrow ren-
dered sharp by constant meditation. And
having' drawn it with the mind absorbed in
His thought, penctrate that mark—the im-
perishable Brahman.
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[NoTEs—What the bow, arrow, etc., of the analogy
are, is explained in the next verse.

1. Having drawn it—This refers to the withdrawing
of the senses from external contact.]

FUE 9 T ARAT S GEEAgEIR |
AITRA AgeT LI AHAT M U B )

uqyg: The prapava (Om) 9%: bow, WY arrow (&
indeed WRAT Atman (Jivatman), 5@ Brahman @ that
;WY the mark T2y is said to be. HWUHIW by one
undistracted in mind (88 WRAY that mark) dgeeqy
should be hit; ¥qg like the arrow FSAIA: absorbed
in Him (one with It} \¥q must become,

Om—the mystic syllable—is’ the bow ; the
self > within, the arrow; and Brahman, the
target’. One should hit that mark with an
undistracted * mind, and like the arrow, be-
come one with it.

[NoTeS—1. Is the bow--"Om’ is said to be the bow
because as the bow helps the arrow to dart at the target,
the repetition of ‘ Om' helps the Atman to get fixed in
Brahman.

2. Self within-—The JivEtman or individual self who
is in essence ilentical with Brahman, hut appears to
be limited by the physical and mental adjonets.

3, Target-—DBrahman being non-different frow the
Atman, the target for the individual self becomes its own
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essence. Ifor those who are worshippers of Personal
(3o0d, the difference between the self and the object of
worship, however, holds good. Even then in the higher
stages of meditation, the mind gets so absorbed in the
obyject of meditation that it loses its identity in it.

4. Undistracted—By worldly thoughts and attach-
ments.]

afend gt Tfr TeaReA
H: | St G |
A WY ST
T Frgganmaey dg 0 4

afing In whom ®: the heaven gRr=l the earth
waﬁﬁrq\ the interspace 9§ and H‘%: all mv?r; the pranas
@ together with W#: the mind ¥ and TAY sewn
(fixed), &g, Him 9% the one WEATY Atman (gFF as)
o only SMY know, WAT; all other &14: talks fHAg=Y
give up. 1 this SFALT of Immortality i\:rg: bridge.

He in whom the heaven, the earth and the
interspace are centred, together with the mind
and all life-breaths {pranas),—know Him
alone as the one Self of all, and desist from
all other talk, This is man’s bridge to the

shore of Immortality (across the ocean of
life).
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T 39 (AT Sgan 97 WS

¥ OISRy AEAT SR |
AT w1 JAEHE

i o IR qEe SRy & |

gganTt In the bub of a chariot-wheel s spokes g9
like o= where @EA: channels (arteries) §xar meet,
T AR, becoming manifold, & ¢9; this AT the
Atman @ within that =€& dwells (lit. moves).
Ay that Atman 3 Om g thus Y verily wqrag
do you meditate upon. 9: to you {(disciples) ARE: of the
darkness Q¥EHIG beyond WRTA for the other side &xiig
godspeed (may it be well).

Where all the arteries meet like the spokes
of a chariot-wheel in the hub,—there within?!
the heart He moves, becoming? manifold.
Meditate® on that Self as Om. Godspeed to
you in crossing to the farther shore beyond
darkness.

INoTES—Within the heart—The ancient lndian
thinkers bolieved that the vital, mental, intellectunt and
spiritual faculties of man are all in a special sense conlred
in the heart, the most important of all physical organs,
Here the heart is described as the centre where one
should meditate on this Atman, that being the special
centre of Iis manifestation. For a fuller account of the



48 MUNDAKOPANISAD

concept of ‘heart’ in the Upanigsads, see Notes on
SYvetddvataropanigad, IV, 17 in this Series.

2, Becoming manifold—This refers to the apparent
modifications that the Atman undergoes in the ignorant
state, when swayed by anger, joy, etc.

3. Meditate etc.—~Om is the sound symbol of Brabman
i the Upanisads. Tts significance is specially discussed
in the Mandikyopanisad, The mention here of the locus
and symbol of the Atman is to facilitate meditation
for the beginner,]}

7: gaq: walEg vy e gid |
fash s A s afafga:
AR TR
afafgrisst gad afiar |
ag, fagam qfgeafsa i
AHEETR 9% Ffa 0 o o

o: Who Wd%: omniscient §413a all-knowing, yiE
in this werld 9€% whose qa: this #igAT glory ; 7q: this
WEAT Atman HHAE: of the from of mind FrymHCHaT
the controller of the prépas and the body, %% in the
effulgent HAYY the city of Brahman (heart) sA11¥ in the
oky afafée: seated, (& He) %9 in the heart @hFa
heing weated s in the food (ie. in the body nourished
by food) nfufla: is established (i.e. subsists). §wr: the
wise U9, which AHFEEW of the nature of bliss, \Ray
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immortal Wil shines, ArmA® by perfect knowledge
&, that FRGZAT see, realize.

He is all-wise and all-knowing, and His is
verily this glory ' (manifest on earth). In the
sky of the heart—the luminous * city of Brah-
man—He is established, clothed ® in mind and
guiding life and body. With his seat in the
heart, He lives in the whole* body of man.
By perfect knowledge of Him the wise realize
the state of blissful Immortality.

[NoteEs—1. Glory (manifest on earth)}—Glory in the
form of Law, Beauty, and Power or Energy. In fact this
universe itself is the expression of His glory or power.

2. Luwminous city of Brahntan—The ‘lotus’ of the
heart is usually called ‘brahmapuram’ or the city of
Brahman. It is called laminous, because there Brahman:
is meditated upon by the devotees as a smokeless brilliant
light.

3. Clothed in mind etc.— Manomaya’, the word in
the original, literally means ‘of the form of mind’. The
Atman is called so because in the embodied state It
is conditioned by the mind. DBy this counditioning alone
It is spoken of as guiding body and life. Mind is the
medium through which It works on these.

4. Whole bady of man--"The word iu the original for
body is anna’ or food '; for body is derived from food,
Though the Atman is seated in the heart, It may be
described as living in the whole body, as Tts presence is
felt all over the body in the form of life and perception.d

&
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faa gragfe ol wadgan |
TRy red wAiior aftn e A N ¢ 1

aftws, That 90aY in the high and the low T¥ on
being seen, WET his TAFARY: the knot of the heart
famd is broken, ®adwan all doubts RFAsy are rent
asunder, AR the results of the past actions ®iaex
are destroyed | and.

When a person realizes Him in both the'®
high and the low, the knots® of his heart are
loosened, his doubts® dispelled, and his kar-
mas * exhausted.

[NoTES—1. The kigh aund the low—It may mean
gither ‘ in both cause and effect ’, or * in what is ordinarily
considered from the worldly point of view as good
and bad, superior and inferior’.

2. Knots of the heart—The group of desires and
tendencies that clings to one's buddhi (intelligence
or higher mind} due to ignorance. They are called
knots, probably because it is they that attach the en-
cumbrance of body and mind, the resultant of animal
evolution, to the Atman, It is these knots that constitute
the basis of ignorance, and when they are cut, ignorance
is dispelled and the Atman freed from its encumbrance.

3. Doubis dispelled—IEvery man is in doubt regarding
the ultimate nature of things, This is due (o ignorance,
and hence doubt is dispelled only with the disappear-
ance of ignorance, which takes place on the * knots of
the henrt being cut’,
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4, The effects of karma—There are three kinds
of karma, or effects of action, viz., prarabdha, saficita
and agamin: prarabdba is the name for the eaffects,
of one's previous works, which have already begun to
germinate and besar fruit in this life, Saficita is what is
stored up for the next life. And all that are to come to
fruition in future lives are classed under Agamin.

When the Atman is realized, only the saficita and
Agamin are destroyed. But prarabdha still remains, It
exhausts itself only by actual enjoyments and sufferings
in the present life of the realized man. By virtue of this
prarabdha, his body continues to exist even after the
attainment of jfifina, and falls only when the prarabdha is
worked out. So here, by karma (i.e. effects of karma),
the Upanisad means only the second two kinds of
karma.]

feond ot Ry Pl o fosag |
asgd saifaat safee o ggmafas) ﬁg:ﬁ%at'

frzun® Golden 9% the highest (the deepest core) B
in the sheath f4T®y stainless faspary indivisible, with-
out parts ¥ Brahman (3N& exists). @ that GRY
pure ; (9 that) sRfESHY of lights Sav: light ; A
the knowers of Atman @4, which (whom) f&g: know.

In the luminous sheath (of intelligence), the
deepest core of man, dwells Brahman~—stain-
less, indivisible, pure. Ile is the light of all
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that shines. That is what the knowers of the
Self realize.

q g gat vl 7 Fgah

Ao Py it gavsaufin |
g NEaETR ad

F61 W gafng i e 0

a% There qg'i: the sun # Wi does not shine, o 8
R the moon and the stars (R and) 9 not, gAT: these
F&gﬂ: the lightnings ¥ Rif3g do not shine, Ry this
sifdy: fire & how (9 T would illumine That).
@ Him W3y shining €4 verily Hél{ all Hﬂmﬁt shines
after. @& His WG by light g2 this gy all Ay
shine,

There the sun does not shine, nor the moon
and the stars; these lightnings too do not
shine—much less this earthly fire! Verily,
everything shines, reflecting His glory. This
whole world is illumined with His light.

[NoTEs-—~This need not be taken as applying only
to objects luminous in a physical sense. It is applicable
to the whole process of knowing. Anything becomes an
object of our knowledge, because the light of the Atman
reveals it. Without the Atman there can be no process
of knowing in any sense- See Katha, V, 15 and Svet.,
VI, 4]
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AN GUEE T

e ERRARL LRI U
A9 7 969

srad Prafid afgg n L

gy fadgoes fadm: e

ggy All this wRay &Y immortal Brahman g verily.
g Brahman @1 in the front, 5@y Brahman Y&
behind, #§ Brahman Z(RQa: on the right side, I9WY
and also on the left side, #re: below SWE?I{ above | and
WEAY, pervading ; A, this Fawy the universe FHH
the supreme, the highest 51 Brahman 48 verily.

Verily, all this is the immortal Brahman!
He is everywhere—above, below, in front, at
the back, upon the right, upon the left! All
this world is indeed the supreme Brahman !
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g1 IO S HEA

AR Z8 TRawEAd |
qAG: fis g

asaear afygrsfifa L n

'Hgar Closely united ®®M™T in frie4dship gl two
gtmf[ birds @HWY the self-same FAY tree oS
clasp close. @@t of the two T4 one AT fruit @Ig
with relish 91{% eats. =#4: the other (@' again) AT
without eating wiiremafid looks on.

Two! birds, bound? oneto another in
close friendship, perch on® the self-same tree.
One' of them eats the fruits of the tree with
relish, while the other looks on without eating.

[Nores-—I. Two birds—These are the Jivatman (indi-
vidual soul) and the Paramatman (God). The Jivalman,
according to Advaita philosophy, is Pure Consciousness
limited by “ignorance’, and therefore bound by body,
mind, attachment and action. God on the other hand is
Pure Consciousness conditioned by miva or Cosmic
Yower, but being devoid of ignorance, is free, intelligent,
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sternal and omniscient. Some take the one bird to mean
mind, as it is the real factor in action and enjoyment in
every being. The other bird is, of course, that Pure
Consciousness Ttself which is absolutely untainted by the
passing phases of life in the forms of enjoyment etc.

2. Bound one to another in close friendship—The
Jivitman is nothing but the image of the Paramitman
seen through the medium ot the mind. Ilence both are
described as inseparable, even as is the sun's image from
the sun.

3. On the self-same tree—i.e, the body.

4. One of them etc—The Jiva, owing to its identifi-
cation with the body and the mind, feels itself to be
the agent of all work, and enjoys the fruits thereof,
although it is ithe mind that really works and enjoys.
Even if the Jiva be taken as a separate entity as the
Dvaitins and the Vigistadvaitins believe it to be, still it
can never be considered as the real agent or enjoyer
of actions or fruits thereof. Because ageniship and
enjoyment mean modification and change, and it is
accepted on all hands that change is only possible with
matter and not with Spirit or Pure Consciousness.
The Jiva, being Spirit, cannot undergo any change.
Hence the truth is that the enjoyment and the agentship
of Atman as Jiva, are super-imposed on it by the mind,
through false mutual superimposition (anyonya'dhyisa).
The real Self, Atman, remains always untainted by such
modifications of the mind and simply witnesses them.
See also the Notes on Svet., IV, 6, in this Series.]

gaw ga geat faat-
stgaT gl gaaE:
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SUIR AR EL R BE
gigamiuta dams: 1 0

amA The same X on the tree f#H: sunken in
ignorance Y%9: the individual soul H@HM: being
deluded mrsfyranr for its impotence A grieves. (&
he} @g1 when Feqy the other FEY the worshipful
%09 the Lord we% of it §i& thus Agwmay glory wxuf
behalds, (aen #: then he) ataxiiE: free from dejection

(Wﬂﬁl‘ becomes).

Seated on the self-same tree, one of them—
the personal self—sunken in ignorance and
deluded, grieves for his impotence. DBut when
he sees' the Other—the Lord, the Wor-
shipful—as also His glory, he becomes free
from dejection.

[NoTES—1. Sees the Other etc.—When the individual
comes to realize the transcendental reality of his own
SeM, which is the Lord of all beings untouched by
the passing phenomenon of life, even as the sun is
not really {arnished by the dust and dirt of the materials
on which it reflects,—then his dream of suffering and
enjoyment disappears, and he attains to the unbroken,
eternal bliss of his own Self. See also the Notes on
Yvet,, IV, 7, in this Series.]

U1 A YTy SRt
FAT T69 stmaifag |



CHAPTER THREE: SECTION ONE 57

ag1 Fag gy faga
oz oo areagdfa o3

ggr When qx9: the seer, the sage Waiﬁq of golden
colour (self-effulgent) maratiwy the progenitor of Brah-
ma the creator Eﬁﬂh’q the maker %&m{ the Lord g&9¥
the supreme Being Wﬂ% sees, T then gmwv“:r virtue
and sin f3Y" shaking off fIF1Y becoming wise Ty
the stainless Y¥AY the supreme {iFag Unity T attains.

When the seer realizes the self-effulgent
Being—ruler, maker and source of the creator
even—then that wise one, shaking ' off merits
and demerits, becomes stainless, and attains?
supreme Unity.

[NoTES—1. Shaking off etc.—When the Knowledge
of the real Self is attained, one comes to realize that sin,
virtue, etc. are things of the mind and the body, and
that they do not belong to the Spirit.

2. Attains supreme Unity—The vision of all duality
melts away for the seer, and he comes {o realize his
very Self as the Supreme Soul, whom he was hitherto
worshipping as the Universal Lord.]

el AT T2 FIAT
e fage wad sl |
ERE A R R
T it afg 1 v
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a: Who & (is) verily IFT: prana @9: this (Being)
G‘c‘hﬁf: in all beings fwid pervades, (gf@ thus) ECITTY
knowing fg19, a wise man A becomes, WARATET a vain
babbler st does not (Wﬁ‘ become). TF; this L,
revelling in the Self wieHYid: satished with the Self
ﬁmram; the performer of devotional practices aarﬁ*xqrq
of the knowers of the Self ailg: the foremost.

Verily. 1le who is prapa ', pervades all
this. Knowing® this, one becomes truly wise,
never a vain babbler, Sporting in the Self,
delighting in the Self, performing pious works,
he takes the first rank among the knowers
of Brahman.

[_NOTES-—I. Pyrang—Here it is used as an equivalent
of Is'vara or Supreme Being.

2. Knowing this etc.—The idea is that the realiza-
tion of Brahman as the one life of all beings, is alone

true wisdom. Compared to this wisdom, what we consider
wise discourses on worldly topics, is only vain babbling.]

AT FEIWRIAT AT ARA
TR AasEi faay |
st sl g
T yafeg a9n stoEiean 1w

ay Whom wfrgzian: sinless a@ar: self-controlled
Sannyising (ascetics) wwal®d see, ww: this swREa:
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resplendent §¥: pure WEAT Atman ey & (is)
indeed within the body (or mind). (G: He) ﬁ"@"r’{ con-
stantly (cultivated) @& by truth gg&t by austerity or
concentration EFIVFAIA by true knowledge sEIGHT by
continence (@ and) @¥4; fif is indeed attainable.

The Self is attained through veracity, con-
centration,' wisdom ? and continence, all con-
stantly cultivated. When impurities dwindle
(thus), the ascetics behold Him~stainless, res-
plendent—within the very body.

INotEs—1. Concentration— Tapas’ is the word in
the original, and it is usually translated as austerity.
The most difficult form of austerity is to withdraw the
senses and the mind from -their natural objects and
concentrate them on the Self, * This is the real ansterity
involved in spiritual life, and hence the word is here
translated as concentration,

2. Wisdom—The insight and discrimination needed
for keeping unswervingly to the spiritual path,]

CRECIE PR IC

acw qeun faar & |
AR AR

aF A qeae g e i g v

@@y Truthfulness g4 alone UH wins, WY the
untruth & not. ®&H by truthfulness 'ﬁzmrm: the
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deva-ydna or the ‘divine path’ gedr: the path fiaa: is
Jaid out. ¥ by which r®®T: having all their desires
satisfied (i.e, free from desires) ®YY: the seers or sages
HimAra & ascend, 79 where @W&ed of the True ad
that 969 supreme Wa@g, abode (W& is).

Only the truthful win, not the untruthful.
By truth is laid out the ‘ divine path’," along
which the sages, free from desires, ascend
to the supreme abode of the True.

[NoTtes—1. ' Divine path —The original word for
this, * deva-yana ’, may be given the general sense of a * life
of spiritual striving °, of which truth is the most impor-
tant discipline. Technically, however, deva-yana or the
* path of the gods * is the special path by which those who
are ¢ntitled to gradual liberation or krama-mukti go after
death, and it stands in contrast to pitr-y3na or® the path of
the manes® by which those meritorious souls whe will
again be re-born on earth, go after death. For details
regarding the paths and the two forms of Mukti, see Notes
on Is'avisya, verse 18, in this Series.]

¥ a7 feanfraed
AxaE ag el )
TR @R AfEgifadk
yeafeaza fafid garamg v

ag That (the truth of Brahman) ggg vast f@say
effulgent, divine wifawsreqd, beyond imagination & and
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frwifd  shines. @a That AW than the subtlest
YaAGE] subtler, @ That FI than the farthest
distance g@ distant & here (in this body) wfah
within; ¥& here (in this life) @a verily qeueg of the
seer YFMATY in the heart MTEAY resides & and.

Vast, divine, beyond * all imagination, shines
the truth of Brahman. It is subtler than
the subtlest, farther than the farthest. It is
here within? the body, and the sages realize
it verily in this life as fixed in the heart.

{NoTES—1. Beyond all imagination—The concept
of truth always stands distinguished from mere imagi-
nations,

2. Within the body etc.—This shows the contrast
between Brahman when 1t is searched for within, and when
1t is looked for as something outside. When one looks
for Him outside, one locks upon Him as the cause of the
world, and naturally one thinks of Him in terms of
vastness, inaccessibility, etc. But He is also very close
to every embodied being as the life of his life, and
he is the sage who Ands this out, looking within, in
place of indulging in any vain external quest.]

YT gE Ay qEn
AW RETEr W AT |
FrEvaRy frggusa-

waaeg & g feems s i ¢ i
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(@ sematay That truth of Atman) |igar with the
eyes ¥ 11@% is not perceived. H1|T by speech AW also
& not. W&y by other %%{ senses & not. YYAT by
penance #FHW by work or sacrifices &f or & ot
sawEnEa by refinement and purification of the un-
derstanding (GgEETA: (iﬁﬁ’f) one’s mind becomes puri-
fied; wd: g and then ¥AYAM: engaged in meditation
{through meditation) feH@Y the Absolute (lit. without
parts) @ Him 9¥ad realizes.

The Self cannot be described by words, nor
perceived by the eyes and the senses, nor
revealed by rituals and penances. When the
understanding ' becomes calm and refined,
one's whole being is purified, and then, engaged
in meditation, one realizes Him, the Absolute.

INores—1. Understanding becomes calm and re-
Jfined—The original word for it is jidna-prasada. By jfifna
is here meant the buddhi, the understanding or higher
mind, which is al once the light of the Atman and the
faculty that reveals the Atman. This understanding is
in everyone, but being directed towards ihe objects of
\he world, it is at present revealing only these objects to
us, and has besides been contaminated by their contact.
This contamination consists in its sensuality and
restlessness. The removal of these acquired traits of
the wunderstanding is what is called jfi&na-prasada
here.]



CHAPTER THREE : SECTION ONE 63

QYISYREAT FaaT dfaeal

TTRAA 9707 AT AT )
TR aaae S

afind g Fesde srar e

ug: This 9r®@: subtle HERAT Atman =@t by thought
(afmy it within that body) &fasa: should bhe
realized ; @@, in which (body) St@: the préna (the
life-force) q@=T in five parts @idm has entered (is
pervading). Wilt; with the prapas (the senses) qRTY
of beings G'a(fq all fasty mind =AY is interwoven |
JRAT in whose ﬁ'fﬂﬁ“;.’ purification @¥: this SIERT Atman
T3 appears.

By' means of thought one should know
the subtle truth of the Atman within the body,
which is permeated by life-force in a fivefold
way. Man’s thought is interwoven with the
senses. When that? (thought) is purified, the
Self shines forth.

{NoTES—1. By means of thought~The word in
the original is ‘cetasdi’. It is identical in import
with jfiZna of the previous verse, amd means the
buddhi—the higher mind or purified understanding by
which the Atman is intuited. In Lhisand the previous
verse we gel some suggestions on the nature of the
intuitive faculty by which the Atman is realized.
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2. That (thought) is purified—Purification consists
in withdrawing the buddhi from the senses with which
it is interwoven in the natural man,]

7 9 Bi% war glanfa
frggasa: wmay 4l R )
4 4 3% s9y a5y s
TR AT, w1 Lo |
3t gdtagee® ww: @ve:

faggava: One of purified nature Y [H whichever
'q?ﬁﬂ world ¥9@! with the mind SRwN& desires, 915
which = and AR desires FHAF wants to have, g
8y those @EEQ worlds @1 those N enjoyments |
and SI4¥ wins. WEAIY therefore fAFM: he who is
desirous of prosperity HARHAIY the knower of Atman
93q should worship ¥ verily.

Whatever sphere the man of purified nature
desires, whatever object he fixes his heart
upon, he obtains those worlds and those
objects. Therefore he who is desirous of
prosperity should pay honour to the man of
Self-realization.
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@ g W HE I

ag fad e wifa gag
Iyray g & awm-

W grRagfEara A b2

@: He (the knower of Atman) @@q this\g{m{_ the
Supreme H§ Braliman 9H the basis 3% koows, IF on
which f&an the universe [®fR&H, rests, (99 | which
also) ZaH_ brightly Wil shines. & wi&mn those devoid
of all desires gatﬂ{ that man (of Self-realization) SqrEg
serve, worship, & ’chose HI¥Y: wise men YT this THY,
the seed (i.e. human blrth) sy 7 verily transcend,

The man of Seli-realization knows the
Supreme Brahman on whom this world is
based, and who shines radiantly. And those
wise men who are devoted to such a person,
without' any worldly desire, go beyond all
chances of rebirth.

[(Notes—1 Withowt auy workély destre-~This is in

contrast to the type referred to in the previous verse,
5
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who adore the man of realization for attaining worldly
prosperity. The worship of these great ones without
any worldly desire leads to emancipation.]

A T FTHAR GRS
| | FWC FAd w A |
qalRRIaRa FARAARG
9 a4 afERata s 1

%: He who H#FHIN: brooding over ®IHT, the objects
of desire A wishes, ®; he FIANTY: by (those) desires
(1.e. for their satisfaction) & &% here and there WA is
born, FatEE@EE of one whose longings have found con-
summation in the Atman &awHA; of perfected soul g but
§Y all @ desires g% here, in this life 9F itself
ni¥wfiafia disappear.

Whoever longs for objects of desire, brood-
ing over them, they are born here and there
for the satisfaction of those desires. But in
the case of a sage whose longings have found
consummation in the Atman and whose soul
has been perfected, desires® vanish away even
here in this life,

[NoTES=1, Desires vanish etc.—That is, he has no
further birth.]
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AT SATAA TV
q A9 A FEAT JAA )

Y g AA F7- %
ey sieAr faaod ag S 1RSI

wag This @Ay Atman s;a%ﬁm by dxécourses q
@¥q: cannot be attained; [ FWUT nor by/mtellect,
qgT nor much g%m by hearing (i.e. leax;ﬁ/mg). 9y the
Atman g7 alone Q: this (the aspirant) g’gﬂ' longs with
the whole heart &% by that longing ®¥4: is atta.iriable;
q&r his q¥; this W@ Atman @1, its own agH form
f‘i‘lm% reveals. A

The Self is not attained through dis-
courses, nor through intellectuality, nor through
much learning. [t is gained only by him who
longs for It with the whole heart. For to such
a one the Self ! reveals Its own nature.

INOTES—1. Self reveals Its own nature—The Self is
always the true nature of one’s innermost being ; it has
not to be brought from anywhere else. Ignorance only
veils it. True longing of the heart dispels that ignorance,
and then the Self, which was always there, reveals Itself.

The passage, interpreted from the purely religious
point of view, has been made a sanction for the doctrine
of grace. In this sense it may be translated thus: ““The
Deity is not attained through discourses, nor through
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intellectuality, nor through much learning. He isattained
only by ane whom He chooses : to such a one Hereveals
His own person.” See also Katha., I, 23, in this Series.]

AT FBEAT IV

A 9 qHIFTE || Aty |
aRTeY ey Fagi-

waEde srrdr frmd seam 08

w9q, This WIEAT Atman F@E@T by one destitute of
strength (weak-spirited) @ ®¥q; is not attainable, TRIZIA
by carelessness ¥ and @ & nor, WiwFTd, improper (lit.
without proper sign) §4%: from tapas =g also % uwot
(®¥7: is attainable). 7 that (Agr the wise gu: these
T by means Z§Y strives, §er his g9; this EHT
Atman m@mam the world of Brahman (the state of
Brahman) f&yrd enters,

The Seif is not gained by men' of weak
spirit, nor by the careless, nor by those
practising improper® austerities. But wise
men who strive with vigour, attention and
propriety, attain union with Brahman.

[NOTES1. Men of weak spirit—The original word
‘halahina' may indicate also a physically weak man.
While a fair degree of physical strength is absolutely
necessary for success in spiritual life, what is still more
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needed is an abundance of faith, seif-confidence and
inner toughness that keeps one uncowed by failure and
obstacles.

2. Improper ausierities—The literal meaning of the
expression in the original is * by tapas devoid of proper
insignia (linga)’. According to S'afkara, tapas here means
not mere austerity, but the disciplines of inner cogitation
and concentration leading to the Knowledge of Atman.
IHe also holds that the lifiga or insignia referred to is due
entry into saunyé@sa or the fourth order of life. Spiritual
discipline without the proper exlernal garb does not
lead to the highe'st result—so he thinks., In justification
of this view it may be said that the association of
hoary sacred traditions with the life of sannydsa, and
the checks that the garb imposes on conduct, both
consciously and unconaciously, are all factors that safe-
guard an aspirant from going off the track. The ex-
pression may also mean ‘ {alse notions of austerity ’ or
‘ Hesh-torturing ascetic practices ' which are condemned
in the Bhagavad-gita.]

TSI FAE:
FARHIA] NG AU |
q @t waa qwer gt
grrkaE: wagaEta i i
gy, This (the Self) g#are having attained %74: the
seers FIRGEH satisfied with wisdom {and longing for

nothing else) Harewid; perfected in sonl =gy non-
attached =W tranguld (Wﬁfﬁ-‘i‘f becomie), & they
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- gwAr:  devout souls fiar; the wise P['qe'm{\ the all-
pervading (Brahman) @&@: everywhere NToq having
realized @4 into the All g verily sifqwiRa enter.

The sages who have attained the Self find
satisfaction in wisdom (and long for nothing
clse); they are perfected in soul, non-attached
and tranquil. Having realized the all-pervad-
ing Spirit everywhere, those wise and devout
ones enter into the All

Fgrafmmgiafiant:
AFAGATE, 999; TG |
¥ Fweig qUER
qugan afig=at a4 1 § |

%mmi%amgﬁféxam?: Those who are well-established

in the Self that forms the sole quest of all Vedantic
studies g&A1EATIE throdgh the yoga of sannyasa (i.e.

by a life of striving and renunciation) gHEATAT: with
their nature purified & &% gaq: all those Sannyasing
(aspirants) qUFA®Rr at the time of death (ie. of illumi-
nation) HAGFEHY in Brahman qumarn having attained
supreme immortality f€g=a=a are absolved on all sides.

Those aspirants whose natures have been
purified by a life of striving and renunciation,
and who are well-established in the Self that
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forms the sole quest of all Vedantic studies,—
they attain immortality in Brahman at! the
time of illumination ; they are absolved ? on all
sides.

INOTES—1. Af the time of illumination--"This is
the meaning of the word ‘parﬁnta-kﬁle', according
to Sadkara., 1ts literal meaning is ‘ at the lime of denth’
or ‘at the end of lime’. S'ankara justifies hig interpre-
tation on the ground that just as death is the end of
the body for the ignorant man, so is the moment of
illumination for the knowing one; for he understands
thenceforth that he is not the body, and he is therefore
dead to the body. This interpretation gives us the ex-
treme Advaitic view which denies even prarabdha-karma
in a jivan-mukta. If we substitute ‘ at the time of death ',
we get the idea of prarabdba-karma which ends only
with the death of the body. If we have ‘at the end
of time’, we get the conception of krama-mukii; tor
one who is entitled to krama-mukti attains complete
union with Brahman only at the end of the Cycle. Tlus
last meaning is not appropriate here, as it is a clear
reference to a knowing one.

2. Absolved on all sides—Has no more bondage here
or hereafter : he is not re-born also.]

“gan: Fen: vEy SRt

Faw o afadeang !

Faifer Pgnay s
sy wY a1 w il
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(Farg, Their) w@gT fifteen ®i: parts SfAG: bases
or sources I (W?H?’H) go away a9 all %a‘r: senses
and :r?a\a:?falg in the corresponding deities (T[Eﬂ: gt
enter). (&=, their) FAAy the karmas frgranT: wear
intellectual self (or personality) @ and @d all g¥ the
supreme sgeqy in the indestructible e@watEa get united.

Their fifteen' phases resolve into their
sources ; their senses, into the corresponding
deities ; and their deeds and personality, into
the supreme, impcerishable Being.

INoTES—1. Fifteen phases—Prana etc, See Prag-
nopanisad, VI, 4. 1.]

TUT A AT TS
s =l Ay fagm
aur fag|. AmenE, g
qead geagita fsag 1l <

qut As EREn flowing W rivers FWEY the
names; and forms fE® having relinquished wgH into
the océan WIAH W=Flq disappear, qAT so FAFKY the
knower ‘ma‘wrﬁ from name and form ﬁﬁ?ﬁ: being free
g, Q‘\'i{‘ﬁlthe highest of the high f&saq_effulgent YT,
the Puruga T attains.

As rivers, Hlowing, disappecar in the ocean
losing name and form, so the wise man, free
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from name and form, goes unto the highest
of the high——the Supreme Divinity.

= »
4 § 3 ag T A Ag
) [ o~
st yafa Ay F A |
‘?{ﬁ‘i SRR
*~ - ﬁ
~TEmfeay FgeRlsgar waf 0 s o

q; "He who € E) verily & that 9q supreme #& the
Brahman 3% knows, @: he &3 Brahman o¥ very
wafg becomes, w&% his @E\r in the family wsrErfag
ignorant of Brahman ® W{¥ is not born. & he .‘zﬁaq
grie'f aifa transcends, qISHIAY sins & crosses, &
gfeyy: from all knots of the heart [3g<H: being free
(7T immortal WATA becomes.

Whoever knows the supreme Brahman,
becomes very Brahman. In his family none
ignorant of Brahman is born. The knots®
of his heart being unloosed, he goes beyond
sorrow and sin, and attains immortality.

[INoTES—1. Knots of lis heart being unlooscd-—~
* Knots of the heart " is a phrase that occcurs frequently in
the - Upanisads, aud stand for ignorance, desire, passion,
etc,, which frustrate the dawn of Knowledge.]
6



74 MUNDAKOPANISAD

ATV —
ERICCHE i E i
@ g TEN 2T |
JorAar s 22
faad fafiee 3eg fog 1 Qo

&4 @Id This very doctrine AT by one tk {a Vedic
verse) HEGTH is expressed. (el‘ who) TRaragsa: those |
performing the rites, AT well-versed in the Vedas,
grmien having devotion to the Deity, PZUFG: possess
faith, wHMMq the sacrificial fire called Elarsi Qg%
sacrifice, I by whom g again ﬁtf'\ﬂaﬂ; properly, accord-
ng to the injunctions of the Vedas ﬁrfrﬂaq the vow of
carvying fire on the head E"Rﬁ'{ has been performed,

J91 to them T# alone GaId, this swartaramy knowledge of
Brahman %% should be told.

This very doctrine has been declared in the
following Vedic verse: Communicate this
knowledge of Brahman only to such as perform
the rites, are well-versed in the Vedas, have
devotion to the Deity, possess faith, and make
oblations to the fire called Ekarsi ; they must
again have observed sfirovrata® according to
injunctions,
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[NoTrs—1. Sirovrata—S atikara says that this is an
observance mentioned in the Atharva-veda, the chief
feature of which is the carrying of fire on the head. A
modern translator makes an intelligent guess that it
may refer to the Sannydisa ceremony which requires
the shaving of the head; for the expression literally
means ' observance regarding the head ’, He supports this
interpretation on the ground that this Upanigad called
Mundaka or ‘ of the shaven-headed ' has special reference

io Sannyisins whose distinguishing feature is shaven
head.]

adeq aEgihn O Sadioaasay |
Aqs qEEsEReAT an TRl 1 28 )

sty gdtagre® fedm: ave:

i _ .
&g gag, This yeqq the truth s the seer MTFM:
Angiras §WT in ancient times 919 told. wr=iq#a: one

who has not performed any penance or accomplished any
vow wad this 7 =refid should not study. w1#; obeisance
QI to the great Rgis.

This is the very truth. Rsi Adgiras commu-
nicated it to his disciples in ancicnt times.
No one who has not observed any ' vow should
study it.

We bow down to you, great sages !
Bow down to you, great sages !
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[Notes—1. Any vow—The idea is that the study of
the Upanisads should be undertaken only by men of
spiritual inclination., Spiritual inclination is always
accompanied by some kind of tendency towards renun-
ciation of the world, A vrata or vow is always an act
of renunciation., FHence it is mentioned as a test of
man’s fitness to study the Upanigads.]






