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Prerace.

When 1 first undertook the publication of this
series, I intended to confine myself to the Tsa, Kena.
Katha, Prasna, Mundaka. Aitareya and the Taitiriya
Upanishads.

The kind encouragement which the first Volume
of the Series has. within this shovt space of time, met
with at the hands of the enlightened public has induced
me to undertake the publication of the Uhdndogya and
the Brihadéranyaka Upanishads.

The translation of these Upanishads as well as of
Sri Nankard Chéryd’s commentaries thereon is in the
hands of Pandit Gangénétha Jhi, . a. v 7.8, of Dar-
bhanga whose scholarly attainments and reputation, as
the translator of the Tattva-Kaumudi and the Yogasdra~
Sangraha ave already too well-known to the publie, to
need any mention on my part.

It is expected that the volumes comprising the
Aitareya, Taitiriya, Chdndogya and Brihadéranyaka
Upanishads will be out before July 1899.

[ have once again to express my hearty thanks to
Mr. Swaminatha Iyer, District Munsiff, and to Swami
Ramakrishnananda for their valuable suggestions.

December 1898.

MADRAS, } V. . SESHACHARRL.
Publisher.






The Rathopanishad.
Introduction.

Prostration to Bhagavin, Yama son of Vivasvin (S
ya) and to the preceptor of the knowledge of Brahman—
Nachiketas. Now a brief commentary on the Chapters
of the Kathopanishad is begun for the easy understand-
ing of theirimport. The word Upanishadis formed by
adding the krip suffix and the prefixes upa and ni to the
root sad, meaning, (1) to ‘shatter or kill’; (2) to attain; (8)
toloosen. By the word Upanishad is denoted the know-
ledge of the knowable entity inculcated by the work
which is to be commented on. By what etymological
process this knowledge is denoted by the term Upa-~
nishad is now explained. This knowledge is called
Upanishad by virtue of its signification that it shatters
or destroys, the seed of samsdra, such as ignorance and
the rest, in those seekers after emancipation, who, devoid
of all desires for objects seen and heard of, acquire the
knowledge called Upanishad to be hereafter explained,



2 THE KATHOPANISHAD.

and with their mind firmly concentrated therein medi~
tate on it ; for, it will also be said later on © well ascer-
taining that, he will be freed from the jaws of death’;
or the knowledge . of Brahmam is called Upanishad be-
cause of the fact that it Jeads to Brahman, in that it makes
the seekers after emancipation just above described
attain the highest Brahman ; for, it will be said later on,
*having attained the Brahman, he becomes untainted
and immortal’; or even ¢ the knowledge of Agné’ is denoted
by the term Upanishad, because of its connéction with
the meaning of the root to loosen ; for the knowledgs
of Agni, the first born, the knower, born of Brahman—,
. the subject matter of the second of the boons asked for—,

leads to the attainment of heaven and thus loosens or en~
Jesbles the lot of misery, such as residence in the womb,
- birth, old ageetc., continually recurring in this world.

It will also be-said later on, ‘having reached heaven

they enjoy immortality’. It may be urged that

students apply the term Upanishad even to the book,

as when they say ‘we shall study or teach the Upani~
- shad.) This ismo fault; as the meaning of the root
~ sad, i.e., the killing of the cause of samsdra &c.,
: mn@t attach to .the mere work but attaches to know-
lédge’; and even the mere work may also be denoted by
 that word,.. because it serves the Self-same purpose, as
when it is said “ghee verily is life.” The word Upa-
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nishad, therefore, is used in its primary sense when it
is used to denote knowledge ; but it is used by courtesy,
t.e., in a secondary sense, to denote the work. Thus by
the mere analytical explanation of the word Upanishad,
those who are fally competent to acquire knowledge
bave been stated. The whole subject matter of know-
ledge has also been stated to be the highest Brahman,
the interhal déman of all. The fruit of this knowledge
has also been stated to be the thorough release from
the bondage of samsdra consisting in the attainment of
the Brahman. The connexion has also been stated by
the enunciation of this result. Therefore these chapters,
by making as clear as the apple in the hand, the know-
ledge (‘persons competent to acquire which, the subject
matter of which, the results achieved by which, and the
connexion with which have been explained) also indicate
the persons entitled to study them, their subject matter,
their results and their connexion. We shall therefore
proceed to comment upon them to the best.of our
understanding. Here the anecdote is for the pmposer
of eulogising knowledge.

Hﬁrﬁﬁiﬂf}ﬂ | & S3re X agEE: aaaE
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4 THE KATHOPANISHAD.

From desire, as story tells, the son of Véajasrava
made a gift of all his wealth ; he had a son, so the story
goes, by name Nachiketas.

Com.—Usan, desiring for the fruits of the sacrifice.
Hu and @ are two particles which have the force of
re-calling to mind what had passed. Véjasravasaha: vdja
means food, srave means fame ; the compound, there-
fore, means one who had attained fame by the giving
of food; or the compound may be a proper name.
The son of V&jasrahava is VAjasravasaha. Véjasravasaha
it is said, performed the Visvajit sacrifice (in which
all is given away) desircus of its fruits. During the
sacrifice, he gave away all his wealth. The performer
of the sacrifice had a son named Nachiketas.

T FARKEA oy A
srgrsshr &sa 11 R 1|

Him, though young, zeal possessed when rewards
were being distributed ; he thought.

Com.—Him, ¢. e., Nachiketas, though in the prime of
life, 4. e, young and not possessed of the power
‘of procreating, zeal, 4.e., faith in the existence of
a future state, entered, induced by the desire of good
to his father. At what time is explained ; when cows
were brought to be distributed among the Ritviks and

T :‘35‘ s AR T A e h - r s
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the sadasyds for their rewards; possessed of zeal,
Nachiketas thus thought.

HIGHRT SPEGON IaRLET PR |
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(These cows) have drunk water for the last time,
eaten grass for the last time, have yielded all their milk
and are devoid of vigour. Joyless verily are those
worlds ; them he attains who gives these.

Com.—How he thought is explained; the epithet
Pitodakah and those which follow describe the cows to
be given as rewards. Pitodakah, by which all water has
been drunk ; jagdhatrinah, by which all grass has been
eaten. Dugdhadohah, from which all milk has been
milched. Nirindrieh, not capable of breeding. The
meaning is—cows old and useless ; giving such cows to
the Rifviks for their rewards, the person performing the
sacrifice attains those worlds which are joyless, <. e.,
devoid of happiness.

q gE Ul qa & A e |
fedlid gfd @ <&@ o @& gl 11 2 |l
He said unto his sire, ‘father, to whom wilt thou

give me’?; he said this again and for the third time.
"To him, he said  unto Death do I give thee.’
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Com.— Thinking that, as being the duty of a
good son, he should ward off the undesirable con-
sequences, which might befall his father on account of
the imperfection in the sacrifice, by even givin g himself
away and thus perfect the sacrifice, he approached his
father and said to him, ¢ father, to whom, %.e., to which of
the Ritviks will you give me as Dakshina, i.e., reward ? ;
though unheeded by his father thus addressed, he
repeated the question a second time and a third time *to
whom will you give me,’ .¢ to whom will you give me ?.’
The father incensed at the thought that that was not
like a boy said to the son ‘ to Death do I give thee.’

arz-«rﬁﬁsmﬁr TEAHH T2H: |
ﬁivraawm%qwmwmﬁf el

(N achiketas thought) of many I go the first ; of many
Igo midmost ; what is there for Death to do whlch he
can now do by me?. ‘

Oom.—Thus addressed, the son alone in himself,
anxiously reflected; how will be explained; among
many, 1.e., of dxsclples or sons, I go the first, 4.e., in the
. 'matter of doing service as a_disciple ; -of many a mid-

“dling disciple, I behave like a middling disciple and
never a8 the worst ; still, my father has said that he will
give me unto Death, though his son is of such good
qualities. 'What is there to be done for Death which
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WITH SRI SANKARA'S COMMENTARY. 7

can now be done by me thus given? ; it is plain that my

father has spoken under the influence of anger without
any end in view ; still my father’s words should not be
falsified. Thus thinking, and after anxious reflection, he
told his father who was full of grief ¢ what have I said.’
FTT T [H AT TR |
eI a9 Taa aeEnErsEd g || § )

. Call to mind how our ancestors behaved and mark
also how others now behave ; like corn, decays the mor-
tal and like corn is born again. ‘

Com.—Remember and reflect how your deceased
ancestor’s father, grand-father and the rest con-
ducted themselves; seeing them, it behoves you to
travel in their path ; see also how othets, good men, now
behave. -There never was or is any falsehood in them
falsifying one’s word is the manner of bad men and
none who has broken his word can ever become unde-
caying and immortal. What is there gained by break-
ing one's word, seeing that man decays and dies like
corn and is again born like corn in this transitory
world. of the Jivas?. The meaning is ¢ protect your
truth and send me to Death.’

B TRRERTESET e, |
e < & A, | ]



8 TIE KATHOPANISHAD.

Like fire, a Brahmin guest enters houses; men
give this to quiet him. Vaivasvata! fetch water.

Com.—Thus addressed, the father sent him to Death
to keep his word and he having gone to the mansion
of Death fasted for three nights, Death being away ;
when Death had gone and returned, his ministers or
wife said to inform him, ‘a Brahmin guest, verily
like fire itself, enters houses burning them ; and good
men to allay his burning heat as that of fire, propitiate
him by giving water to clean his feet, seat to sit upon,
etc. Therefore, Oh Vaivasvata! fetch water to be given
to Nachiketas; also because evil consequences are de-

clared in default.
SRS HET <FIal A T < Sy
| Qg AT AR AEon 38 <l

Hope and expectation, company with good men, true
and pleasant discourse, sacrifices, acts of pious liberality,
children and cattle, all these are destroyed in the case
of the ignorant man, in whose house a Brahmin guest
fasting stays. ‘

Com.—Hope, t.c., wish for something not definitely
fnown but attainable. Expectation, .., looking out for
something definitely known and attainable. Company
with good men, i.c. the fruit resulting from association
with good men. Sweet disconrse, i.e., the fruit of true
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and pleasant speech. Ishiham, i.e., the fruit of a sacrifice.
Pirtam, t.e., the fruit resultmg from charities such as the
laying out of a garden ete. Pulrapasin, i.e., children and
cattle. All this is destroyed of the men with little intelli-
gence in whose house, a Brahmin fasting stays. The
meaning is that a guest is therefore under no circum-
stances to be neglected.

e TiagadnTy st |
TS ARG ASET qEArHil St |1_ 1)

As you have lived here, Oh Brahmin, a venerable
guest in my house for three nights fasting, be my
prostration to you, Oh Brahmin, may good befall me.
Therefore ask three bhoons in return.

Com.—Thus addressed, Death having approached
Nachiketas worshipfully, said ‘as you have been living
in my house fasting for' three mights, a Brahmin guest
worthy of reverence, therefore be my prostration to you.
Oh' Brahmin, therefore be good unto me and let me be
freed from the sin of your having lived here fasting;
although all good may befall me by your mere . grace,
gtill in order that I may propitiate you better; ask of
me any three objects you wish for,vone for every night
you fasted.

AFAEET: Gl a91 w@awﬁﬁm AT |
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(Nachiketas said) That Gautama may be freed from
anxiety, be calm in mind, not wroth against me, that
he may believe in and welcome me let go by you—is,
Oh Death, the first of the three boons I ask.

Com.—But Nachiketas replies ‘if willing to grant
boons, that my father be, freed from anxiety, .., about
me as to what his son would be doing after- reaching
4 Death, be calm in mind and not wroth against me ; and
agam my father remember and believe me as the very
gon sent by him to you and sent home back by you and
welcome me recognizing, Oh Death—is the first of the
three” boons I agk the end of which is to gladden my
father.’

1 ERRIAET SR AT |
g@ XIETH mﬁmﬁmmﬂm@uﬁm&
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~ (Death replies) Andddlaki, the son of Aruna will be-
lieve in you, as before, with my permission, will sleep
o ;ﬂm‘mg nights in peace and when he sees you returned
. from the jaws of Death, will lose his wrath.
" (om.~—Death replied just as your father’s heart was
affectionate towards you before, so your father AnddA=
laki (Uddalaka) the son of Avuna (or the dvyamushyé-
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gana, son of both Uddélaka and Aruna) will be affection-
ate towards you and confide in you with my permissiony
he will sleep the rest of the nights in peace of mind and
will lose his wrath when he sees you released from the
jaws of Death.

i Sk 7 W A 9 o & 9 S Fa |
TN e R A &ek 1| (R
' (Nachiketas says) In heaven there is mo fear. - You
are not there; nor there do they in old age fear. Having
* crossed both hunger and thirst, one in heaven rejoices
being above grief.

Oom.—Nachiketas said ‘Iu heaven there is no fear
at all caused by disease, etc. Nor do you rule there of
might.” Therefore none there, fears you as men in this
~world do in old age; again having subdued both hun-
ger and thirst, one in heaven being free from all afflic-
tions of the mind rejoices.

q @« mqwqmw%a\WMI
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- Oh Death! thou knowest the fire which leads to
heaven ; explain to me who am. zealous that (the fire)

by which those, whose world i is heaven, attain mmlorta-

lity. I pray for this by my sscond boon.. :
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Oom.—The five, which helps one to attain the heaven
possessed of such attributes, thou, Oh Death ! knowest ;
and as thou knowest, teach me who am zealous by
which fire sacrificing, men attain heaven and immortality
or become Devas. This knowledge of the fire, I crave
by my second boon.

g ¥ # ag § e et A oo |
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(Death says) I will tell thee well ; attend to me, Oh
Nachiketas, I know the fire leading to heaven; know
the fire which leads to heaven and also the support of
the universe and which is seated in the cavity.

Com.—This is Death’s declaration. I will tell thee
what has been solicited by thee; attend to what I say
with concentrated mind. Iknow the fire, Oh Nachi-
ketas, which helps one to heaven ; ‘I will tell thee and
attend’ are expressions used to concentrate the disci-
 ple’sintellect; now he praises the fire, know this.fire as
-+ leading to heaven and as the stay of the universe in its
form of virdt and as located in the intelligence of know-
. ing men,

% AT TR A1 SR AL 2 AT |
¥ A TR T TR g2 1 14 1)
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Death told him the fire, the source of the worlds, what
. altars (to beraised), how many and how, and Nachiketag
repeated it all as explained. Then Death being, delight~
ed, said to him again.

Com.—This, the sruti itself says. Death explained
to Nachiketas the fire which was the source of the

worlds being the first embodied existence, the same
~ that was asked for by Nachiketas; again he told him
of what form the sacrificial bricks were to be, how many
in number and in what manner the sacrificial fire was
to be lit and all this; and Nachiketas also faithfully
repeated what was told him by Death. Then delighted
by his repetition, Death said to him again, inclined to
grant him a boon other than the three promised.

TERICHAAT FERAT o qeErT &I 7 |
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© Delighted, the high-souled Death told him ‘I give
thee here this other boon; by thy name alone, shall
this fire be known ; and take, thou, this garland also of
" various hues.

Com.—How ?. He said to Nachiketas, being delighted
with, 4.e., experiencing great delight at the sight of true
discipleship, and being liberal-minded ‘I give you now
here this other boon, the fourth, being pleased with you ;
the fire that I have explained shall become celebrated
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by your name alone. Moreover, accept this sounding
garland set with precious stones and wonderful’; or, the .
word ‘“sringdm’ may mean ‘the no mean goal that
can be attained by karma ’ ; the whole passage signifying
‘ acceptb also the knowledge of Karma’ because it is the
source of many fruits. ’

BronfrraRiine @iy Braasaa SR |
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- The three-fold Nachiketas, being united with the
three doing, the three-fold Karma, crosses birth and
death, knowing the adorable, the bright, the omniscient
fire born of Brahman and realising him, attains thorough
peace. :

Com.—Again he praises Karma ; the three-fold Nachi-
ketas, i.e,, he by whom the Nachiketa fire has been kindled
thrwe, or;, he who knows, studies and performs in, the
Nachiketa fire. United with the three, ¢.c., who united
with his mother, father and preceptor, t.e., having duly
received instruction from them; for, that such instruction
18 a source of authority, is inferred from other srutis, such
as “he who has a mother > and ‘he who has a father’

| “"eto or, the three may refer to  direct perception,” ¢ in—

ferenca and ¢ dgamds’ ; or, to ‘ the vedas,” ‘the smai~
. ties” and “good men’; for, knowledge of virtue from.
these sourees is an obvious fact. - Doing the three-fold
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karma, .c., performing sacrifices, reciting the vedas, and
making gifts. Who so does these, crosses or travels
beyond birth and death; again Bramhajognam : Brahana-
ja means born of Bramha, 1. e., Hiranyagurbla ; he who
is born of Bramha and is omniscient is Bramajagnah.
Devam, 8o called because shining, ¢.e., having the uali-
ties of knowledge, ete. Idhyam, worthy of praise. Know-
ing such fire, from the Shastras and having realised him
as his own dtman, one atbains this absolute renuncia-
tion which is realized in his intellect. The meaning is
that one attains the place of the virdf, by the continued
practice of Updsanae and Karma.
Bronfakaeanatiiear a @ fgr W BT sfashan)
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.+ The three-fold Nachiketas, knowing these three, who
propitiates the Nachiketa fire with this knowledge, casts
off Death’s meshes behind him, travels beyond grief
and rejoices in heaven. ’
Oom.—He now concludes the fruits, of the know-
ledge and the performance of sacrifice and with them, the
present topic. The three-fold Nachiketas who properly
understands what was said about the bricks, their num-
bers and mode and who realizing the fire as the éd@fman
completes the sacrifice called Nachiketa, shakes off even
before death, the meshes of Death consisting in vice,
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ignorance, desire and hatred, etc., and devoid of all grief

rejoices in heaven, i.e., by realizing his self as the wvirdt.

q SRR el TAgieT R AN |
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This is thy fire, Oh Nachiketas, which leads to heav-
en and which you craved for, by the second boon ; people
will call this fire thine alone; Oh Nachiketas, demand
the third boon.

Com.—Oh Nachiketas, this is the fire leading to heav-
en that you craved for, by the second boon; and the
expression. ‘ the boon has been granted’ should he sup-
plied by way of concluding what has been said ; against
people will call this fire by thy name ; this is the fourth
boon which I granted being delighted with thee; Oh
Nachiketa, demand the third boon. The meaning is
that Death considered himself a debtor if that were
not granted. '

- ¥ 5 il agseics AR 39 |
. CAREEGRITETIISE AR FETAT: 1| Ro ||

. (Nachiketas said) This well known doubt as to what
becomes of a man after death-some say he is and some,
he isnot, I shall know hbeing taught by thee, This
boon ig the third of the boons. o
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Com.—Thus much, . which has been indicated by the
“two boons, is alone to be understood from the preced-
ing Mantras and Bréhmanas which are mandatory or
prohibitory in their import but not the knowledge of
‘the true nature of the entity of the dtman. Therefore,
for the dispelling of natural ignorance (Avidya), which
deals with matters the subject of positive and prohibi-
tory injunctions, which consists in super-posing on the
ditman, activity, agency and enjoyment, and which is
the seed of sumsdra, it is necessary to explain the
knowledge of the identity of the Brahman and the di-
man, which is contrary to that previously explained,
which is free from the fault of super-position of activity,
agency, and enjoywment on the dtman, and whose result
is the attainment of absolute: emancipation; with this
en“d‘, the subsequent portion of this work is commenced.
The an‘eédobe explains how without this well-known
knowledge of the-dtmaun, the subject of the third boon,
all that is desira,ble is not achieved even by the obtain-
ing of the second boon. Because it is only those, who
are disgusted with the result previously named in the
nature of means and ends, transitory, and produced by
karma, that are entitled to acquire the knowledge of the
dtman ; therefore to denounce Karma, it.is sought to
tempt Nachiketas away from his ohject, by promise of
sons and the rest. Nachiketas being asked by Death to
3
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name his third boon, said: ¢ This doubt regarding man
when dead—some say that there is an dbman distinct
from body, senses, mind and intellect and entering into
another body ; some say that there is no such diman ;
and this doubt cannot be resolved by us, either by direct
perception or logical inference ; and because the attain-
ment of the highest consummation depends upon a clear
knowledge of this. I would acquire this knowledge,
being instructed by thee. This the third, ¢.e., the
last of the boons. ‘

ﬁwﬁﬁﬁﬁw&a’gﬂ#f&@w@wﬁ:l
o R afaerar ofre a1 At a1 @RIk A1

Here, even the gods of yore had doubt. Indeed it
is not easy to know—subtle is this matter—Oh, Nachi-
ketas, ask for some other boon. Press not this on me ;
give this up for me.

Com.—Death, in order to test whether he was or
was not absolutely fit to acquire the knowledge of the
dtmam leading to emancipation, said this: ¢ Fven by the
gods in older times; doubt was entertained on this
point. Tt is not -easy to be known, though heard ex-
plained, by ordinary men. Because this subject of the
d@tman is subtle. Therefors, Ob, N achiketas, ask for an-
other boon, whose fruit is certain ; press me not as a
credifor presses a debtor. Giive up this boon for me.,
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Thou sayest, Oh Death, that even the gods had
doubts here and that this is not easy to know. None
other like thee, who could tell of this, can be found ; no
other boon can at all equal this.

Com.—Thus addressed, Nachiketas said, ‘I have
heard from yourself that even the gods had doubt on
this point and you say, Oh Death, that the true nature
of the déman is not easy to know. As this cannot be
known even by the learned, another, learned like you

" to explain this, cannot be found, though songht.” This

boon also is & means to the attainment of emancipation
and there is no other boon which can at all weigh with
this. The meaning is that other boons bear only tran-
sitory fruits.

TAE: TR AT RareanT |
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(Death says) ask for centenarian sons and grand-
sons, many cattle, elephants, gold and horses. Ask for
wide extent of earth and live yourself, as many autumns
as you like.
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Com.—Though thus addressed, still. Death said, to
tempt him again, ‘Sutdyushah, those who live a
hundred years, t.e., centenarians ; ask for centenarian
sons and grand-sons, besides, many cattle such as cows
etc., elephants, gold and horses. Ask for sovereignty
over a large circuit of earth.” And as all this would be
useless, if he were himself short-lived, Death added.
‘and yourself live as many years as you like with a.
body, where all the organs are vigorous.

Ay af weem o AR Rt = |
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" Some boon equal to this, if thou thinkest fit, de-
mand—wealth and ldngevity ; be king of the wide’
ea’rbh Nachiketas, I shall make thee enjoy all thy de-
sires (pertaining’ to earth and heaven).

Com.—If you think of any other hoon equal to tha.t~
already explained, ask for that also;.besides, ask for,
large quantities of gold and precious stones and lon-
gevity to boot. In short, rule as king in the wide earth;
mareover, I shall make thee enjoy all thy desires per-
taining to men and gods ; for, I am a Deva whose will
never fails,

aqwﬁlmm\w e
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‘Whatever desires are difficult to realise in the land -
of mortals, ask, as thou likest, for all such desired
objects. These nymphs have their chariots and lutes ;
and women like these are not enjoyable by mortals ;
with these, by me given, have thy services performed.
Oh Nachiketas, do not ask about death.

Com.—Ask, as you like, for all desired objects, which
are covetable, but not easily attainable in the land of
mortals. Again, here are these celestial nymphs (the
term . Rdmds meaning those who delight males) with
their chariots and with their musical instraments ; -and
women like these cannot be obtained by mortals with- .
out the grace of beinge like us; with these female
attendants given by me, have thy services performed,
such as cleaning the feet with water etc ; Oh Nachike-
tas, it does not become you to pubt me the ques’tmn
connected with death, 7.e., whether, when man is
dead, there is or is not anything surviving——a question
(as unprofitable as that) of examining the number. of
crow’s teeth.

AT A qﬁ?ircmﬁi“’mwn Gmﬁr = |
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(Nachiketas says) Ephemeral these; Oh Death,
these tend to the decay of the fire (vigor) ofall the
senses in man.  Hven the longest life is indeed short.
Thine alone be the chariots, the dance and music.

Com. Though thus tempted, Nachiketas un-agitated
like a large lake, said: svddhdvdh, enjoyments whose
existence the next day is a matter of doubt; the enjoy-
ments enumerated by you are ephemeral; again, Oh
Death, they tend to the decline of the vigor of all the
organs of man. These nymphs and other enjoyments
only tend to harm, because they destroy virtue, stren-
gth, intellect, vigor, fame and the rest. As for the lon-
gevity that you will give me, hear me on that point.
All life, even that of Brahma is indeed short. What need
be said of our longevity. Therefore keep the chariots
etc., for thyself alone, as also the dance and music.

7 B QUi Aqsdl o RouERd i |
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Man is not to be satisfied with wealth ; if wealth
were wanted, we shall get it; if we only see thee. We
shall also live, aslong as you rule. Therefore, that
boon alone is fit to be craved by me.

Com.—Moreover, man is not to be satisfied with
much wealth ; for, attainment of wealth has not been
found to ensure delight to anybody. If ever we have
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thirst for wealth, we shall get it, if we have seen thee ;
80 also, long life ; we shall live, as long as you rule in
your place; for, how could amortal, after approaching
thee, become poor or short-lived. Therefore, the boon
fit to be craved for by me is that alone, i.e., the know-
ledge of the dtman.

ANATHLAHIA OGS HIE: HAA, |
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‘What decaying mortal living in the world below
and possessed of knowledge, having reached the com-
pany of the undecaying and the immortal, will delight
in long life, knowing the nature of the delight pro-
duced by song and sport ?

Com.~—Again, having approached those whose age
knows no decay and who are immortal and knowing of
gome other surpassing benefit to be had from them,
how could a mortal, himself living on earth below (be~
low, relatively the Antariksha, i.e., region of the sky),
pray for such transitory things, as sons, wealth, gold, etc.,
covetable only by the ignorant ? Another reading has
¢Kvatadéisthah’ for ¢ Kyvadhasthah’; the meaning
according to this reading is this: Tadasthah, one who
ardently covets them, <. ¢., sons and the rest ; when will
one, who seeks higher objects than these though diffi-
cult to attain, thirst for these ? The meaning is that
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no one who knows them as valueless, will wish for
them. Everybody in the world wishes to become
something higher and higher than he is; therefore, I
am not to be tempted by the prospect of sons, wealth -
etc. ; and what sensible man will delight in longevity
who knows the transitory nature of nymphs and of the
delights of music and sports ?
gt Pifafheata gell TarmE @ g T, |
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~ Oh Death, tell us that in which men have this doubt,
and which is about the great hereafter ; no other hoon
“doth Nachiketas crave, than this which entered into
the secret.

Com.—Therefore, giving up the idea of tempting me
by promise of ephemeral objects, tell. us, Oh Death,
that which was solicited by me, i.e., the well-ascertain~
&d knowledge of the diman, about which they doubt
Whether it is or no, when men die, which relates to the
world to come and which serves to be of great | bemaﬁt
‘Why say much ? Than the present boon abont the. dt-
man which goes into. an inexplicable secret, no - other
boon which is to be craved for only by the ignorant and
wiloas subject is something transitory, Nachiketas doe.s
crave for even in thought. . The Sruti itself says this.

‘ Here ends the Firgt Part.
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(Death said) One is good while another is pleasant.
These two, serving different ends, bind men ; happiness
comes to him, who, of these, chooses the good; whoso
chooses the pleasant forfeits the true end.

Com.—Having thus tested the disciple and found
him worthy of the knowledge, Death said ‘ good is one
thing and pleasant is another.” Both these, the good and
the pleasant, serving different ends, bind man competent
for both, subject to the varying conditions of caste,

orders of life etc., i.e., all men are propelled in their mind

by these two actions; for, ‘according as one wishes for

prosperity or immortality, he attempts at what is good

and what is pleasant. Therefore as men have to perform

acts to obtain what is good and what is pleasant, all men
4
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ave said to be bound by these. These two, though connect-
ed with the realisation of one or other of the covetables of
man, are opposed to each other, one being in the nature
of knowledge and the other of ignorance. Thus, as both
these are impossible to be pursued by the same in-
dividual without abandoning either, happiness falls to
him who, of these two, rejects what is merely pleasant,
heing in the nature of ignorance, and pursues only the
good. But he, who is not far-sighted, who is ignorant
and who pursues only the pleasant, is separated from,
i.e., misses the true and eternal end of man.

I Yau ATERaa e BfERs i |
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Both the good and the pleasant approach the mor-
tal; the intelligent man examines and distinguishes
them ; for, the intelligent man prefers the good to the
pleagant ; the ignorant man chooses the pleasant for the
sake of his body.

Com.—If both the sweet and . the good can be pur-
‘sued at will, why do-the mankind, in general, pursue
- the sweet ? This is explained ; it is true that they can
" both be pursued ; still, as they. are not easily distin-

gnishable by persons of poox intelligence, either in res-
pect of the means to their attainment, or in respect of
their fruits, both the sweet and the good become as it
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were mingled, and approach man. Therefore the in-
telligent man examines both the sweet and the good, as
a flamingo separates milk and water and having con-
sidered in his mwind their relative weight, divides them
both and follows the good alone, as preferable to the
sweet ; but the man of poor intelligence, incapable of
such discernment, pursues the sweet, such as cattle, sons
and the rest, for the purpose of fattening and pr eservmg
his body ete.
| & BETFEETT W& AR ST |
ST« GEH Rremdiwarr qet astd agar agsr (1R
Oh Nachiketas, thou hast renonnced desires and
desirable objects of sweet shape, judging them by their
real value; thou hast not accepted this garland of
‘such wealth, in which many mortals sink.

Com.—You, thongh repeatedly tempted by me, have
renounced objects of desires, such as sons etc., and also
objects of sweet shape, such as nymphs, judging well of
them and ascertaining their faults, ¢.c., their ephenieral
and sapless nature. Oh Nachiketas, how iiitelﬁgéﬁt
you are! You have notitaken up this conbempti?ﬁlé path
of wealth, trodden by the ignorant men, in which many
fools come to grief.

TR R g ot a1 = A3 e |
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These two are wide apart, mutually exclusive, lead-
ing to different ways, known as ignorance and know-
ledge. I regard Nachiketas as wishing for knowledge ;
desires, though numerous, have not shaken thee.

(Coin—It has Dbeen stated that he who, of these,
pursues the good, attains the good and he that pursues
the pleasant forfeits consummation; why is that so?
Because, these two travel at a great distance from each
other, being mutually exclusive, as they are of the na~
ture of knowledge and ignorance, like light and dark-~
ness going different ways, <. ¢, leading to different
results, being the cause of bondage and emancipation.
‘What are these two is explained. Ignorance which
deals with ¢ the pleasant’ and knowledge which deals
with ‘ the good,” both well understood by the intelli-
gent; here, I regard you Nachiketas, as longing after
knowledge, because objects of desire—the nymphs and
the rest—which tempt the intellect of the ignorant,
have not, though numerous, shaken thee, <. e., diverted
thee from the path of ‘the good,’ by creating in youn a
‘desire for worldly enjoyment. Therefore, I regard you
ag longing after knowledge and worthy of attaining
‘ﬁhe good " This is the drift.

~aramar g AT TR AR |
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Living in the middle of ignorance and regarding
themselves as intelligent and learned, the ignorant go
round and round, in many crooked ways, like the blind
led by the blind.

Com.—DBut those men living in Samsdra in the
midst of ignorance as in thick darkness, entangled in
a hundred meshes formed by attachment for soms,
cattle and the rest, regarding themselves as intelligent
and well-versed in the Shdistras, go round and round,
get into many crooked ways afflicted with miseries such
as old age, death, disease etc., devoid of discernment
just as the blind led by the blind in uneven paths
come to great grief.

TG JRR AT TR FReT 5 |
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The way to the future does not shine for the ignorant
man who blunders, rendered blind by folly caused by
wealth ; thinking thus ¢ this world is and none other,’
he gets into my power again and again.
Com.—Therefore alone, i¢. e., being ignorant, the
way to the other world shines not for him. Sdmpard-
yah, the other world. Sdmpardyah, some means pointed
out by the Shistras and leading to the attainment of
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the other world ; that means does not shine for the bene-
fit of the ignorant man who is led astray, his mind be-
ing engrossed by such benefits, as son, cattle ete., and
who is enveloped by the darkness of ignorance caused
by wealth. Constantly thinking that this world alone
which is perceived and which consists of women, food
drink etc., exists, and that there is no other invisible
world, he is born again and again and becomes subject
to me, ¢. ., Death. The meaning is that he becomes sub-
ject to be tossed in grief, such as birth, death etc.; such
is the world in general. o
ST AghE! 7 v Yoardisiy aed a= Bg: |
12T A FASISH Te1AT FI FASFRE: (o)
‘Who cannot be attained even for hearing by many ;
whom, many though hearing, do not know ; the ex-
poundei' of him is a wonder; and able, the attainer of him;

a wonder, the knower of him instructed by the able.
Com. Of thousands who seek good, it is some one
like you who becomes the knower of the déman ; for,
even for hearing, the dfman is not attainable by many ;
~many others, though they hear of him, donot know
‘the dfman, not being entitled, because their minds are
‘not purified ; again, the expounder of the diman is,
~ like a wonder, some one among many. Similarly,
‘ ‘nemn‘@mmg,mmy who have so heard. some one alone
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of many, that is able, attains the déman ; the knower
of the Jtman is a wonder-—some one who is instructed
by an able preceptor.

q TR Gk OF GERAr agdr farem: |
SAFAIRR TR ARAUTAN, FIFFROEEOE, (| < )

This dtmen now explained cannot easily be known,
if taught by a person of inferior intellect heing various-
ly regarded. When it is taught by a preceptor, one
with the Brahman, there is no further travel, this being
subtler than the subtle and not arguable.

Com.—Why so? Because taught by a man of worldy
understanding, the dfman which you ask me about, is
not easily knowable, because he is variously discussed
by disputants, whether he exists or not, whether he is
a doer or not, whether he is pure or not and so forth.
How then can he be well-known is explained. If the
dtman is taught by a preceptor who is free from the
notion of dnality and who has become one with the
Brahman, none of the various doubts exist, such as
whether he is or not etc, because the nature of the di-
man absorbs all such doubtful alternatives; or, the
text may be thus construed ; when the diman, which is
none other than his own self, is taught, there is no know-
ing any other thing; for, there is no other knowable;
for, the knowledge of the oneness of the dtman is the
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highest state of knowledge. Therefore their being no~
thing else to be known, knowledge stops there; or,
Gatiratra ndsti, may mean there is no travelling into
Samsira when the dtman, not distinet from the self has
been taught ; because, emancipation, the fruit of such
knowledge, is its necessary concomitant. Or, it may
mean that when the diman is explained by a preceptor
who is become one with the Brahman to be taught,
there is no failing to understand it. The meaning is
that as in the case of the preceptor, the hearer’s know-
ledge of the Brahman will take the form, ‘I am
not other than that’ Thus the dtman can easily
be known when esxplained by the preceptor ver-
sed in the dgamds, to be no other than one’s self;
otherwise, the dfman will be subtler than even the
subtle and cannot be known by dint of one’s mere in-
telligent reasoning. When the dlman is established by
argument to be some thing subtle by one man, another
argues it to be subtler than that and another infers
it to be something yet subtler ; for, there is no finality
reached by mere argumentation.

*ma%wnﬁnﬁmmﬁamm‘ﬁg l
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This jdea cannot be reached by mere reasoning.
This ides, Oh dearest, leads to kound knowledge, only
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if taught by another; thou hast reached it; Oh, thou
art fixed in truth. May we find, Oh Nachiketas,
a questioner like thee!

Com.—This idea of the dtman knowable by the dgamds
and taught by a preceptor who is one with the diman
is not to be attained by dint of one’s intelligent reason-

“ing ; or it may mean, cannot be dispelled by mere in-
telligent reasoning; for, a logician not versed in the

- dgamds will postulate some thing created by his.own
intelligence. Therefore alone, this idea arising from
the dgamds helps one, Oh dearest, to sound knowledge,
only when taught by a preceptor who is not a logician
and who is conversant with the dgamds. What is that
idea which cannot be attained by reasoning is explain-
ed. That idea which you have now attained by my
granting of the boon. Oh thou art . fixed in truth]
Death says this of Nachiketas with sympathetic favor,
for the purpose of eulogising the knowledge which he
was going to inculcate. May we find, Oh Nachiketas
a questioner like thee, a son or a disciple.

- grArER <IERREEE T Ay T &g am
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I know that the treasure is- uncertain ; for, tha,t'
which is constant is never reached by things which

change. Therefore has Nachiketa fire been propitiated
o
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by me with the perishable things, and I have at-
tained the eternal.

Qom.—Delighted, Death says again: I know that
the treasure, ¢. 6., the reward of Karma, because it is
sought after likea treasure, is not eternal ; for that
which is constant, ¢. e., the treasure named Paramdt-
man cannot be reached by things not constant. That
treasure alone, which is in the nature of uncertain hap-
pinegs, can be obtained by uncertain things. Therefore
by me, though I know that the eternal cannot be at-
tained by ephemeral aids, has been propitiated the fire
Nachiketas leading to the attainment of heavenly joys

“with ephemeral things. By virtue of that, I have at~
tained the position of authority, this office of Death
known as Swvurga eternal but only relatively.

FE ST SE RAREEIHITE R |
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The end of all desires, the stay of all the universe,
the endless fruit of worship, the other shore of fearless-
ness, the praiseworthy, the great and boundless goal,
all these hast thou beheld, and being intelligent, Oh
Nachiketas, hast boldly rejected all.

Com,—But you having beheld the end of all desires

*(far, heve, 1 6., in Hiranyagarbha all desires are fulfilled),
the support of all the worlds comprising the Adhydtma
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the Adhibhita and the Adhidaiva, i.e. (the bodies, ele-
mentsand gods), the immortal goal of worship, the place
of Hiranyagarbhe, the extreme state of fearlessness,
praiseworthy, great as combining many desirable powers
such as anima (praiseworthy and great because it 1s
unsurpassable) the boundless and unsurpassable goal
of the dtman have boldly, being intelligent, rejected,
wishing only for the highest, all these host of enjoy-
ments within the pale of Samsdre. Oh, what unsur-
passable qualities you possess.

. [ . . - .
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Contemplating with a concentrated mind, weaned
from all external objects on the dtman, ancient, hard to
see, lodged in the inmost recess, located in intelligence,
and seated amidst miserable surroundings, the intel-
ligent man renounces joy and grief.

Com.—The dtman which you wish to know is hard
to see being extremely subtle, lodged in the inmost re-.
cess, being concealed by the modifications of conscious-
ness caused by worldly objects. Located in intelli-
gence (being realised as if there lodged) and seated
amidst manifold miseries. Being lodged in the inmost
recess and located in intelligence, he is seated amidst
miseries ; (being thus seated he is hard to see) dwelling
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on that ancient dtman, with a mind weaned from all ex-
ternal objects and concentrated on the dfman, the intel-
ligent man renounces joy and grief as there is neither .
superiority nor inferiority for the dtman.
e YRR A S ARG |
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Having heard and well-grasped this, the mortal
abstracting the virtuous dtman, attaining this subtle dt-
man, rejoices having obtained what causes joy. I think
that the mansion is wide open for Nachiketas.

Com.—Again having heard this, the true dtman
which I shall.explain to you—from the presence of the
preceptor and well-grasped it as his own self, having
abstracted the virtuous dfman from the body etc., and
having realized this subtle déman, the learned mortal
rejoices having obtained what gives him joy, 1. e., the,
dtman. The door of such abode of Brahman is, I think, .
wide open for you, Nachiketas. The drift is ‘I think
you worthy of emancipation.’ :

I AT AT, |
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Whut thon seest other -than virtue and vice,. otherl;

tha.n what is made and what is not , other than the . ;

past and the future, tell me hhm;
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Com.—If I am worthy, and you are, Oh Bhaghavan,
pleased with me: other than virtue, i.e., different from
the performance of acts enjoined by the Shdstrds, their
fruits and their requisites and similarly from vice ;
other than what iz made, 7. ¢., effect’; and what is not
made, %.e., cause; and again other than the past, <. e.,
time gone by ; and the future, 4. e., time yet to come ;
and similarly the present, <. e., what is not conditioned
by time (past, present and future); if you see or know
anything like this beyond the reach of all worldly ex-
perience, tell me that. :

o 37 gEEHEAra aql«fy §anor 7 gggha |
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The goal which all the Vedas uniformly extol,
which all.acts of tapas speak of, and wishing for which
men lead the life of a Brahmachdrin, that goal I tell
you briefly—It is this—Om. '
 Com.—To him who had thus questioned, Death : ex-
plained the thing asked for, and also something else,
i. e., the worship of ‘ Om.” What praiseworthy goal all
Vedas without break, 4. e., with one voice, declare, to
which goal all acts of fapas are intended to lead, and.
desirous of which men live in the residence of their-
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preceptor, or practise other kinds of Brahmacharya to
attain the Brahman, that goal which you wish to learn, I
shall tell you briefly. It is this—Om. The goal which
you wish to learn is the goal which iy denoted by the
word ¢Om’ and of which the word ‘Om’ is a substitute
(Pratika).

CRGAIER A TaeE W |
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This word is indeed Brahman, this word is indeed
the highest ; whoso knows this word obtains indeed
whatever he wishes for. -

Com.—Therefore, the word indeed is Brahman (ma-
nifested). This word indeed is also the highest Brah-
man: For this word is the substitute for both of them.
‘Who so worships this word as Brahman obtains what
he wants, .., the manifested or the unmanifested Brah-

man. If it be unmanifested, it should be known; if it
be manifested, it should be reached.

- (AR <A W |
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This proof is the best. This proof is the highest.

Kuowing this proof, one is worshipped in the world of
Brahman, ‘
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..Oom.—This being so, this proof is the best, i.e., the
most praiseworthy of all proofs, to attain the Brahman.
This proof is both the higher and lower; for, it leads to
both the highest and the manifested Brahman, <. e.,
of the highest Brahman and the manifested Brahman.
The meaning is: he becomes one with the Brahman and
he becomes fit to be worshipped like Brahman.

T S B PofEEe SR S SR |
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The intelligent d@tman is not born, nor does he die ;
" he did not come from anywhere nor was he anything,
unborn, eternal, everlasting, ancient; he is not slain
though the body is slain.

Oom.—The particle *Om’ has been pointed out as
a prop of and as a substitute for the diman, asked
about in the text beginning with ‘ Anyatre dharmdt’
etc., and devoid of all attributes, for the benefit of the
ignorant and the middling class of men who wish to
attain the Brahman, manifested and unmanifested.
Now this text is introduced for the purpose of directly
ascertaining the real nature of the dtman, to attain
whom the word ‘Om’ was mentioned as a prop; he
is not born, t.e., produced ; nor does he die; various
modifications are incidental to a thing which is produ-
ced and not eternal. Of those, the first and the last
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modifications namely birth and death are at the outset
denied of the dfman, with the object of denying-all
modifications by the expressions: ‘he is not born nor
does he die.” Vipaschit, intelligent ; for, he is by nature

- of indestructible intelligence. Again, this dfman came
" not from anything, i.e., from any other cause ; nor did

any other real thing proceed from this dtman; therefore
this dman is unborn, eternal, everlasting, undecaying
(for, whoso is not everlasting decays ; but he is ever-

lasting) ; therefore, ancient, 4. ¢, new, even for-

merly; (for, that which undergoes a development
of its parts, is then said to be new) ; for instance a'pot

- ete.; but the- diman who is of a contrary nature is

ancient, i.e., incapable of development ; this being so,

~he is not slain or affected, even though the body is
> glain by swords etc. Though in it, he is in it like the

ahts,
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The slayer who thinks of slaying this and the slain

- who thinks this slain, both these do not know. Thig
. slays not, nor is slain.

Com.—Fven the dtman of such description, the slayer,
who sees the mere body ag the dtman, thinks of slaying
and he who thinks that his #tmaen iz slain,. both these’
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| “do not know their own diman, for, he does not slay the

©fitman, being incapable of modification ; nor is he slain

being incapable of modification like the dkds. Therefore
all samsdra, the fruit of virtue and vice is only in the
case of those who do not know the déman, and not in
the case of one who knows the Brahman, for in his case,
virtue and vice are inappropriate both from the author-
ity of the srutis and from the cogency of reasoning.

N ey o ha S ~ .
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Subtler than the subtle, greater than the great, in
the heart of each living thing the dtman reposes. One
free from desire, with his mind and the senses com-
posed, sees the glory of the dtman and becomes absolved
from grief.

" Com.—How then does one know the diman is ex-
plained. Subtler than the subtle, i.e., subtler than grain
etc. ; greater than the great, i.e., greater than things of
great dimensions such as the earth (whatever thing is
in the world, that is known to exist only by virtue of
the eternal diman ; divorced from the dtman it becomes
a non-entity ; therefore, this dtman alone is subtler than
" the subtle and greater than the great, because all
names, forms and karma are only conditions imposed
upon it). This Géman is seated, as the dbman, in the
6



432 THE KATHOPANISHAD,

heart of every living creature from Brahma down to
the worm. That déman to whose realisation, hearing,
thought and meditation are indicated as aids; one free
from desire, <.c., one whose intelligence has been diveit-
ed from all external objects, either of this world or of
the world to come (when he is so—the mind and the
senses which ave called Dhditus, because they support
the body, become composed); sees, i.e., directly realises,
in the form ‘I am he,’ the glory of the diman, devoid
of increase or diminution due to Karma ; and there-
fore he becomes absolved from grief. ‘

st gt Ahr T A aa |
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Sitting, he goes far; lying, he goes everywhere.
‘Who elsebut me deserves to know the God, who is joy-
ful and joyless.

Com.—Otherwise this diman cannot be known by
worldly men having desires, because sitting, ¢.e., not
moving, he goes a great distance. Lying, he goes every-
where. Thus the dtman is both joyful and joyless. Thus
he hasproperties mutually opposed ; therefore it being
- impossible to know him, who else but me can know the
dkman, who is joyful and joyless. It is only by persons
like s of subtle intellect and learning that the @tman can
beknown: Being conditioned by conflicting attributes
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of fixity and movement, and of constancy and change,
the dtman appears as if itself possessed conflicting
attributes like Visvardps, a sum of various forms, or
(or more properly) like Chintamani (a gem which ap-
pears according to the fancy of the seer). Therefore
Death indicates the difficulty of knowing the diman
by the statement °who else but me can know the di-
man. The cessation of the activity of the senses is
“lying ;” in the person lying, there is a cessation of the
‘partial knowledge produced by the senses. In this
state the dtman seems to go everywhere, because its
knowledge then is of a general character, i.e., unquali-
fied by conditions ; but though fixed in its own nature,
when it has special or qualified knowledge it seems to
go a great distance, because it is conditioned by
the motion of the mind and the rest, but really he is
here alone, t.e., in this body.
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. The intelligent man knowing the dtman, bodiless,
-seated firmly in perishable bodies, great and all-peryad-
ing, does not grieve.
Com.—This text shows that by knowmg him, grief
also vanishes. ‘Bodiless,” the dfman being like the dkds,
by its own nature; ‘ bodies,” bodies of the gods, the manas,



44 THE KATHOPANISHAD.

men and the rest. ¢ Perishable,” devoid of firmness, not
eternal; ‘firmly seabed,” eternal, 4.¢., not subject to modi-
fications ;  great,’ to avoid the doubt that the greatness
may be relative, the text adds ‘all-pervading.’ The
word ¢ dtman’ is used to show that it is not distinct
from one’s self. The word dtman is primarily used to de-
note the Pratyagdbman, i.e., the diman in the body.
Having known the dtman of this description, .., having
_realised him in the form ‘I am he,” the intelligent
do not grieve. There is nio occa.smn for such a knower
of the diman to grieve. ‘

mmmaﬁwamaﬁm
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This dtman is not to be attained by a study of the
Vedas, nor by intelligence, nor by much hearing, but
the dtman can be attained, only by him who seeks to
know it. To him, this déman reveals its true nature.
Com.—This text says that though this dtman is
hard to kmow, still he can certainly be Jmown
well by proper means. This dlman is not ‘at-
tainable by the study of many Vedas, or by in~
telligence, i.e., a retentive wmemory of the import of
’ \/‘b@a]gs, or by any amount.of mere. learning. By what
~ then can hebe attained is explained. That dtman (self)
- whom the neophyte seeks, by the same self, ¢, e., by |
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‘the seeker can the diman beknown. The meaning is
that, of one who seeks only the diman, being free from
desire, the dtman is attained by the déman alone. How
it is attained ig explained. To the man who seeks the
dtman, the dlman reveals its real form, t.e., its own true
nature.
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None who has not turned away from bad conduct,
whose senses are not under control, whose mind is nob
collected, or whose mind is not at rest, can attain this
dtman by knowledge.

Com.—Yet something more : who has not turned
away from bad conduct, 4. e., from sinful acts prohibit~

ed and not permitted by the srutis and the smrifis,
who has no quietude from the activity of the senses,
whose mind is' not concentrated, ¢. e., whose mind is
diverted off and on; whose mind is not at rest, <.e.,

" whose mind though collected is engaged in looking
forward to the fruits of being so collected, cannot at~
tain the diman now treated of, but only by means of
the knowledge of Brahman ; the meaning is that he
alone who has turned away from bad conduct, who is
free from the activity of the senses, whose mind is
collected, and whose mind is at rest, even in respect of
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the fruits of its being so collected, taught by a precep-
tor, attains the déman above described by knowing him.
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Of whom, the Brahma and the Kshatrya classes
are the food, and Death but pickles (to supplement it) ;
how can one thus know where that dtman is.
Com.—As for him who is not of this description the
srutt says. Of whom Brahmins and Kshatryés, though
the stay of all virtue and the protectors of all, are the
food ; and Death, though destroyer of all, is only a pickle
being insufficient as food. How can one of worldly
intellect; devoid of helps above described, know where
that dtman is, in this manner, as one who is furnished
with the helps above described.

()

Here ends the second part.

PR, S—



@he Rathopanishad.
-————0—.—..
PART 1I1L
D et 7 e
s Rl gFae S et TEsr T o |
P AR TR TEWET 4= BowREmn 120

The two, who enjoy the fruits of their good deeds,
being lodged in the cavity of the seat of the supreme,
the knowers of Brahman call shadow and light, as also
those who maintain five fires and have thrice propiti~
ated the Nachiketd fire.

Oom.—The connexion of the present wvalliis bh1s
Knowledge and ignorance have already been described,
as leading to many contrary results; but each of them
has not been described, in its own nature with its re-
sults. The imagining of the analogy of the chariot is
for the purpose of determining them, as also for the easy
understanding of the subject. Thus two démans are
here described for the purpose of distinguishing between
the attainer and the attained and the goer and the
goal. Drinking, i. e., enjoying; truth, 4. 6., the fruits of
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the enjoyer, on the analogy of using the expression
¢ the umbrella-carriers go’ when not all of them carry
umbrellas. Sulritasys, means of deeds done by them-
selves and is ‘connected with the previous word “fruits.’
Loke, means in this body. Guhdm pravishieu,
means lodged in intelligence. Parame, superior in re-
lation to the space of the dkds of the external body.
Pardrdhe, in the abode of Brahman, for, there, can
Brahmah be realised. The meaning js that they are
lodged in the dkds within the cavity of the heart ; again
they are dissimilar like shadow and light, being w1131nn
the pale of Samsira and free from Samsdra respectwe-
Iy. So do the knowers of Brahman tell ; not ‘those
élone who do not perform Karma say so; bub also
house-Holders maintaining five sacrificial fires, and
ohhers by whom the sacuﬁcml Nach1keta fire has been
ﬁhmce 11t '
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-+ We are ablé to know the fire which is the bridge
- of those who perform sacrifices, and also the -highest

immortal Brahman, fearless, and the other shore for
: ,ﬁ;i}mgs'e, who wish to cross the ocean of Sumsdra. '
- Clam;~—The Nachiketa fire, which is as it were &
bridge for personis performing sacrifices for the purpose
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of crossing grief, we can light up. Moreover, what.is
fearless, and what is the main support of the knoweérs
of Brahman, who wish to go to the other shore of Sam-~
sdre, the immortal Brahman known as déman, we can
know. The meaning of the text is that both the un-
manifested and the manifested Brahman, the goal of
the knowers of Brahmon, and those who perform Kar-
ma are worthy to be known.

It is a discription of these that has been given in the
previous text,
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Know the diman as the lord of the chariot, the
body as ouly the chariob; know also intelligence as
the driver ; know the minds as the reins. ,
" (om.—Here a chariot is imagined for the dfman,
conditioned in Samsdra, entitled to acquire knowledge
and perform Karma for attaining emancipation and for
travelling in Samsdra as a means to reach both. ‘Know
the dtman, who is the enjoyer of the fruits of - Karma
and is in the bondage of Sumsdra, to be the lord of the
chariot. Know the body to be verily the chariot, be-
cause like a chariot the body is drawn by the senses
occupying the place of horses. Know also the intelli-

gence to be the driver, furnished with the capacity far
7
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determination, because the body is mainly guided by
the intelligence, as the chariot is mainly guided by the
driver ; for, everything done by the body is generally
done by the intelligence. Know the mind with its
characteristics of volition, doubt etc., to be the reins;
for, the senses, such as the ear, perform their functions
when grasped by the mind as horses by the reins.
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The senses, they say, are the horses; the ob]ects
which they perceive, the way; the dtancm, the senses
and the mind combined, the intélligent call the enjoyer.

Com.—Those who are versed in the construction of
chariots call the senses, such as the eye and the rest,
horses, from the similitude of their drawing the body.
Know the objects (such as form etc.,) of these senses,
regarded as horses, to be the roads. The intelligent
call the dlman combined with the body, the senses and
the mind, the enjoyer, . 6., one in Swmsdra ; for, the pure
dtman cannot be the enjoyer. Its enjoymentis only the
product of its conditions such as intelligence ete. ;
accordingly also, other srutis declare that the pure ai-
man is certainly not the enjoyer. It seems to think
and to move’-; only if this so, in working out the ana-
logy of the chariot to be desoribed, it will be appropri-
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afe to understand < The Vishhu Pada’ as the. pure
dtman but not otherwise ; for, there can be no going
beyond Samsdra in the cage of the pure diman.
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But 'of him who is not possessed of discrimination,
and whose mind is always uncontrolled, the senses are
not controllable as vicious horses of a dviver.
~ Com.—This being so, of that driver known as Buddhi,
who is not capable of discrimination as to what is to be
done or omitted to be done, as the other dri-
ver in the guiding of his chariot has a mind like
the reins of a chariot not well grasped by the driver,
4. e., uncontrolled by the intellect ; of that incompetent
driver, i.e., intellect, the senses which stand in the
pla.oe of the horses become unruly and uncontrollable,
as the vicious horses of the other driver.
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But of him who knows and has a mind always
controlled, the senses are always controllable as the
'good horses of the driver.

Com.—But of him who is a driver, the contrary of
one already explained, i e, of the driver who knows
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and who has the mind always under restraint, the
senses standing in the place of the horses can be let go
or stopped, 1. e., oonbrolled like the good horses of ‘the

other driver.
Wﬂﬁm@: H@iﬁ': )
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But he, whose intellect has no discrimination and
whose mind is not under control and who is always
unclean, does not reach that goal and falls into Sum~
sdre.
~ Com. —Now the text mentions the results produced
by the driver (intelligence) who is unknowing, as above .
stated ; the lord of the chariot, who does not leO\‘V and
wlho has not the mind under control and who is there-
fore ' always unclean, does mot attain that immortal
great goal already described, by reason of having such
a driver. It is not alone that he does not attain that,
~ but he reaches Samsdra marked by births and deaths.

zraﬁamarmﬁm H?:rirf%r .
aamtﬁrﬁqwmaaman(n

: Bmt he, who knows, who has his mind always under
a@um‘@l and who is. c:lea.n, reaches that. goal from which
he Is not born again,
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Com.—But the second, 1. e., the lord of the chariot
who has a discriminating intellect as his driver, <. 6.,
the knowing man, having his mind under contrdl "and
being therefore always clean, reaches that goal from
which never falling, he is not born again in Swmsdra.
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But the man who has a discriminating intellect for
the driver and a controlled mind for the reins, reaches
the end of the road, i. ¢., that highest place of Vishnu,

Com.—What that goal is, is now explained ; but the
man who has discerning intelligence for the driver,
whose mind is. under control, and who is clean, 1. e.,
the knowing man reaches the end of the road of Sam-
sdra, 1. e., realises the Supreme ; i. ¢., is absolved from all
the ties of Samsdra. The man of knowledge attains
¢ the highest place of Vishnu’, i. e., the nature of .the
all-pervading Brahman, the Paramdiman known as
Vﬁsudeva (the Self-luminous).
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Beyond the senses, are the rudiments of its objects ;
beyond these rudiments is the mind ; beyond the mind
is dtmnn known as Mahat (great).
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Com.—Now this subsequent portion is introduced for
the. purpose of showing that the goal to be reached
should be understood to be the Pratyak (the internal) dt-
man, the subtlest proceeding from the grosssenses, in the
aseending degree of subtlety. The senses are gross and
those rudiments (Vishaya) from which these spring for
their own illumination are subtler than the senses, their
own effects, greater than ‘these and the dnan of these,
i.e., bound up with these ; subtler than these rudiments
4nd greater than these, bemg the dtman of these, is the
mind. Here, by the word mind is denoted the rudi-
ents of the Bhiita (Bhdta Stkshma) from which mind
originates. Than the mind which is the origin of vo-
ltion, deliberation and the rest, the intellect is subtler,
greater, and more internal. By the term infellect is
denoted the rudiments of the Bhitta (Bhita Sikshma)
from which determination and the rest originate. The
Hiramyagarbha is called here dtma, because he is the in-
ternal principle of the intelligences of all living beings ;
called also Mafiat (great) being the greatest of all. This
Hiranyagarbha,| the first horn of Avyaktn (Malaprakriti
or Mdya) possessed of intellect and activity, is said to be
subtler than Buddhi (the individual intellect).
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Beyond the Mahat (great) is Avyaktam (the unmani-
fested.) Beyond the Avyaktam is the Purusha ; beyond
the Purusha there is nothing ; bhat is the end, that is
the final goal.

Com.—Begond even the Mahat, subtler than that,
being its internal principle, greater than all, is the
Avyaktam, the seed of all the universe, the unmodified
state of name and form, the combined state of the po-
tentialities of all causes and effects, denoted by the
terms avyakte, avydhriti, dkdse ete., entering in the
Paramdtman, as warp and woof, as the potentiality of a
fig tree in a fig seed. Beyond the avyakta, i. e., subtler
than that, being the cause of all causes and the internal
abman of all and greater than that, is the purusha (so
called), because he fills all. To counteract the supposi-
tion of any thing greater than that, the text says there
is nothing beyond the Purusha. As there is o other
thing subtler than the Purusha, dense with mere intel-
ligence, here is the end of subtlety, greatness and
immanency ; for, it is here that subtlety etc., begin-
ning with the senses, end; and here alone is the high-
est attainment achievable by all, diversely travelling
in Samsdra according to the smriti ¢ which reached,
they do not return. ’
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This dlman, concealed in all living beings, does not
shine, but is seen by subtle seers with keen subtle in-
telligence.

Com.—If there is a going, there must be a return-
ing. How could it then be said ‘from whence he is
not born again.” This is no fault. Being the internal
dtman of all, the mental realisation alone is by courte-
gy called ¢going’; and that it is the internal dtman
"has been shown by its being subtler than the senses,
mind and intelligence ; for, he who is the goer, goes to
something, not already reached, not his inner self and
other than the diman. The reverse is not the case.
Accordingly, the sruti also says, ‘they donot go by
roads, who go to the other shore of Samsdra ete.
Accordingly, the text shows that the purusha is the in-
ternal dtman of all. This purushe hid in all living
things, t. ¢., from Brahma down to the worm, though
possessed of the functions of seeing, hearing etc., does nog
shine, as the &tmam of any being concealed by ignorance
and delusion, Oh, how deep, unfathorhable and marvelous
this Mdya, that every living being, though really in
its nature the Brakman, does not, though instructed
grasp the truth ‘I am the Paramdiman’ and feels
" convinced, without any instruction that he is such &
person’s son mistaking for the dtman the combination of
the quly, and tyhe senses iam Whi,ch is not the dtman
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and is only perceived by him, like the pot etc; indeed
the world wanders repeatedly deluded by the Mdyas of
the Brahman alone ; so the smriti also says ¢ Being can-
cealed by Yogamdya, I do not shine to all etc.” Are
not these statements inconsistent ? Knowmg him,
the intelligent do not grieve and ‘he does mnot
shine.’ JItismnotso. Itis said he does not shine, be-

ause he cannot be known by the unpurified intellect ;
but he is seen by the purified intellect. Agryayd,
like a point, t.e., concentrated, subtle, i.e., capable of
perceiving subtle objects. By whom ? By the subtle
seers, i.e., by persons, who, by seeing the different de-
grees of subtlety as pointed out by the rudiments,
are subtler than the senses etc., are characteristically
able to see the subtlest, i.e., by learned persons.
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Let the intelligent man sink speech into mind, sink
that into intelligence and intelligence into the great
dtman and sink that into the peaceful diman.

.. Com.—The text states the means of attaining that.

Yatchat, draw into. Prdjnah, one having discernment.

 What? Vak, t.e., speech. The word * vak,” t.e., speech,

is illustratively used to denote all the senses. Where?

in the mind. Tﬁe lengthening of the vowel in manasi
8
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is a vedic license; and that mind, let him sink into
gndna, i.e., intellect bright by nature ; ‘intellect’ is called
dtman here; for, it pervades the mind and the other
senses ; therefore, it is their * Pratyagdtman,’ i.e., inter-
nal principle ; let him sink the intellect into the dit-
man ; ‘great’, i.e., first born Hiranyagarbha. The mean-
ing is, let him make his intelligence as clear in its nature
as the first born ; let him sink that great dimun also
into the peaceful déman, i.e., into the primary dtman
whose nature does not admit of any conditions, which
iz unmodified, which is within all and which is the
witness of all the modifications of the intellect.
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Arige, awake; having reached the great, learn ; the
edge of a razor is sharp and impassable ; that path, the
intelligent say, is hard to go by.

Com.~—Having thus merged into the purusha, the
dtman, all the three, i.e., name, form and karma which
are produced by false knowledge and are of the nature
of action, agents and fruits, by a knowledge of the true
nature of his dtman, as the water in the wirage, the
serpent in the rope and the colour of the sky, disappear
by seeing the true nature of the mirage, rope and the
sky, one becomes free from anxiety and calm, his pur-
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pose accomplished. Therefore, to know that, arise
Oh, living beings sleeping in beginning-less ignorance,
i.6., turn towards the acquisition of the knowledge of
the @tman ; and awake, i.e., put an end to the sleep of
ignorance, horrible in form and the seed of all misery.
How ? Having approached excellent preceptors who
know that, realise the dtman taught by them, the in-
nermost and in all, thus ‘T am he.” Thisis not to be
neglected. Thus, the srufi, like a mother, says from
compassion ; because the object to be known can bhe
realised only by very subtle intelligence. Why is it
stated ‘ by subtle intellect’? The edge of a razor is
pointed, i.e., made sharp and impassable, i.c., passable
with difficulty ; as that cannot be walked over by the
feet, similarly hard to attain, the intelligent say, is the
road of the knowledge of truth., The meaning is that
because the object to be known is very subtle, they

say the road of knowledge leading to that is not easily
attainable.
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Which is soundless, touchless, formless, undecaying,

so tasteless, eternal and scentless, beginning-less, end-

less, beyond the Mahat and constant, knowing that,
man escapes from the month of Death.
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Com.—How the object to be known is very subtle is
explained. This earth produced by sound, touch, form,
taste and scent, and the object of all the senses, is gross ;
50 is the body. Here, by the elimination one by oune,
of these gunds, i.e., attributes from earth and the rest
difference in respect of subtlety, greatness, purity aud
durability, has been found in the element, from water
upwards to the dkds. Therefore, the srufi shows that
little need be said of the unsurpassable subtlety ete.,
of that in which smell and the rest up to sound inclu-
sive, mere modifications being gross, do not exist;
which is soundless, touchless, formless, undecaying, so,
tasteless, eternal and scentless. Brahmun thus explain-
ed is undecaying, for what has sound etc., decays.

But this having mno sound ete., does not decay or
suffer diminution ; therefore also, it is eternal ; for what
decays is ephemeral ; but this does not decay. There-
fore it i eternal ; and being eternal, itis beginning-less;
t.e., has no cause; what has a beginning, that being an
effect, is not eternal and is absorbed into its cause as "
" earth etc. But this being the cause of all is notan
: aﬁ?eob and not being an effect, it is eternal. It has no

' catse into which it could be absorbed; similarly endless,

E gl,é;,,rtha:t'which has no end or anything to be done
“byit. As the ephemeral nature of plantains etc., is
 geen, by the fact of their yielding fruit and other
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results ; not even thus, is it seen that Brahman, has an
end; therefore also eternal. Beyond the mahat, dis-
tinet in nature from the principle known as mahat
called intelligence, for it-is the witness of all, eternal
knowledge being its nature and Brahman, being the
diman of all things. For it has been already said
¢ This déman concealed in all living beings ete.” Con-
stant, i.e., changeless and eternal. Its eternal nature is
not relative like that of the earth etc. Having realised
Brahman thus described as the dftman, one releases the
dtman from the mouth of Death, 4.e., from what is inci-
dental to Death, t.e., from ignorance, desire and Karma.

AR TR L FA |

IFA FA ° A AR w1 L8 )

Hearing and repeating the old Nuchiketa’s story
told by Death, the intelligent man attains glory in the
world of Brahman.

Com.—The sruti for extolling the knowledge treated of
says: Nachiketam] obtained by Nachiketas. Myityu-
proktam] told by Death. The story] contained in the
three vallis. Old] of ancient date, being narrated in the
Vedas. Repeating] to Brahmins. Hearing] from pre-
ceptors ; world of Brahman] world which is Brahman ;
attains glory] having become the dlman, is fit to be
worshipped.
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Whoever with zeal, causes to be recited before an
agsembly of Brahmins or at the time of Srdddha of
the ancestors, this highest secret, that secures immor-
tality, that secures immortality.

Com.—Whoever causes this text, this highest secret
to be recited verbatim and with meaning, in an assem-
bly of Brahmins, being himself clean, or causes it to be-
recited at the time of Srdddha to those who are there

fed, that Srdddha is able to secure for him endless fruits.
The repetition is for concluding the chapter.

Here ends the first section and third part.
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The self-existent created the senses out-going ;
therefore one sees outside and not the dfman within.
Some intelligent man, with his senses turned away,
(from their object), desirous of immortality, sees the
dtman within.

Com.—It was stated that this déman concealed in
all living beings does not shine but is seen by the sub-
tle intellect. 'What is the obstacle to the subtle intel-
lect seeing the dfman, in the absence of which the
dtman can be seen ? This valli is begun for the purpose
of showing why it is not seen ; for it is only when the
cause of the obstacle to the attainment of good is
known, that it is possible to attempt to remove it and
not otherwise. Pardnchi] which go out; khdnt] the
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senses ; the ear and the rest are indicated illustratively
by this word khdn. These senses go outward to en-
lighten their objects, such as sound etc., as they are of
this hature ; Paramesvara has damned them. Who is
that ? The self-existent, the lord of all, because he alone
is always independent and never dependent on others.
Therefore, the perceiver sees the external objects which
are not the dtman, such as sound etc., and not the dt-
man within. Though this is the nature of the world,
some discerning man, like turning back the current of
a river, seed the diman within (pratyagdtman), the dtman
which is pratyak ; it is to denote the pratyak (the inner
spirit) that the word diman is technically used in the
world and not to denote any other; and even accord-
ing to its etymology, it is that alone which the word
alman denotes ; for, according to the smritt which de-
clares the derivative meaning of the word déman, what,
pervades, what absorbs, what enjoys objects here and
what makes the continuous existence of this universe,
i therefore, called the dtman. The word ¢ aikshaf’ mean~
.ing ‘saw’, here means ‘sees’; for the tense is not strictly
‘observed in'the Vedas. How he seesis explained-

* 'With his eyes turned] with all his senses, the eye, the ear -

- and the rest diverted from all objects. Thus prepared,
- he sees pratyagdbman ; for it is not possible for the same
msn to- he intent on external objects and go to see
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the pratyagdtman. Why again the intelligent man with
such great efforts and by restraining his senses from
their natural activity sees the pratyagdtman, is ex-
plained. Being desirous to secure immortality, i.e.,
eternal existence for his dtman.
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The ignorant pursue external objects of desire ;
they get into the meshes of wide-spread death; but the
intelligent, knowing sure immortality, do not covet the
uncertain things here.

Com,—The natural tendency to see external objects
which are not déman is the cause of the obstacle, ‘. e.,
ignorance, to the realisation of the dtman. Being
opposed to it, the desire of enjoyments pertaining to
this world and to the next, external toself and held up
by ignorance, is another obstacle. The realisation of the
dtman being impeded by ignorance and desire, men with
little intelligence pursue only external objects of
desive. By that cause, they get into the meshes of
wide-spread, i.e., omnipresent death, ¢.e., the combina-
tion of ignorance, desire and Aarma. Meshes] that
which binds, consisting in the possession and depriva-
tion of the body, the sensés etc. The meaning is that
they fall into a continuous stream of manifold misery,
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such as birth, death, old age, sickness etc. This being
80, the intelligent, knowing the certain immortality of
concentration in the pratyagdéman (the immortality of
the Devds and the rest is uncertain ; but this consisting
in concentration in the pratyagdtman is certain, because
it does not increase or suffer diminution by karma);
t.e., knowing this constant and unshakable immortal-
ity, the knowers of Brahman do not covet any, among
the ephemeral objects here, .., in samsdra full of
misery, because these objects are opposed to the reali-
sation of the pratyagditman. The drift is that they
rise above the desires of sons, wealth and worlds.

I &Y W I e < WA |
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By which alone, one knows form, taste, smell
sounds, touch and the pleasures of the sexes; what
remains here unknown to that. This verily is that.

Com.—How is that to be known, other than the
knowledge of which Brahmins do not crave anything-

This is explained. By which, ie., the dtman whose
~ pature is intelligence; all the world clearly knows form,
taste, smell, sounds, touches and the pleasureable sensa-
tions due to the commingling of the sexes. It
may here be objected that the experience of the world
is not in the form ‘I know by the diman distinct from
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the body etc.’; but that all the world thinks in the form

- ¢I, the combination of the body etc., know’. Not so0;
even the combination of the body etc., not being dis-
tinguishable in its nature from sounds and the rest.
and being in the nature of a knowable, it is not reason-
able to attribute the naturve of knower to it ; for if the
combination of the body etc., being no other than form
etc., could perceive other forms etc., even external
forms etc., may perceive their own and other forms;
but this is not so. Therefore the world perceives the
attributes of the body, such as forms and the rest, only
by the déman which is distinet from the body etc., and
which is intelligence itself, just as it is thought ‘that
by which the metal burns is fire’; what remains in
this world, not knowable by the dtman ? Nothing so
remains, Everything is certainly knowable by the
dtman. That dtman, by which nothing remains un-
knowable, is omniscient. This verily is that. The
meaning is that, that which was asked for by Nachi-
ketas, about which doubts were entertained even by
the Devas, which is distinct from virtue ete., which is
the highest place of Vishnu and beyond which there
is nothing has heen understood.

TR SR R AR |
qerd fryarE w1 T A g



68 THE KATHOPANISHAD.

By which one sees both what is in the midst of
dreams and what is in the midst of waking; knowing
the great and the all-pervading dtman—the intelligent
man does not grieve.

Com.—Thinking that it is not easy to know, becanse
it is very subtle, the srufi conveys the same meaning
again and again. What is in the midst of dreams]
all that is knowable in dreams; similarly, what isin
the midst of waking] all that is knowable during
waking consciousness; the diman by which the world
knows both what is knowable in dreams and what is
knowable during waking ; all the rest, as previously
explained ; knowing that great and all-pervading
dbman, i.e., realising him as his own ditman, in the form
‘T am paramdtman’, the intelligent man does not grieve.
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‘Who knows this dtman, honey-eater, soul, near at
hand, and lord of all that was and may be, will not
seek to protect himself after that. This verily is that.

Com.—Again, he who knows this honey-eater, i.e.,
' ‘the enjoyer of the fruits of Kamma, the soul, i.e., the
‘ s’u}?porber of Prénn and the whole lot of them, the df-
- oman; near at hand, i.., as one and the same with the

' lord of the past and the future, will nat after attaining
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‘that knowledge, desire to protect his dtman, having
attained fearlessness ; for it is only as long as he, being
in the midst of fear, thinks himself to be non-eternal,
80 long only will he desire to protect his déman. But-
when he knows the dtman to be one without a second
and eternal, then who would wish to save, what and
from whom ? This verily is that] as before explained.

T 93 YR AR PR |
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‘Who sees him sealed within fine elements,—him who
was born of Tapas (Brahman) who was born before the
waters and who having entered the cavity of the heart
is therein seated. This verily is that.
" (om.—This shows that he who was pointed as the
- pratyagdtman and Isvara is the diman of all. Yah]
gome seeker after emancipation. Prvam] first. Tapa-
saha] from the Brahman defined as knowledge etc.
Jatam] created or produced, the first born of Brahman
i.6., Hiranyagarbha. Born before whom’ is explained.
Adbhyaha pirvam] before the five elements, including
water ; not before water alone; ajdyata] was born.
This first born who having created the bodies of the
Devds ete., entered the dkds of the heart of every living
thing and is there seated, perceiving sounds etc.
Bhtdbhih means Blithih or elements in the nature of
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cause and effect. Who sees him seated with them :
who sees thus. See this alone, t.e., Brahiman the sub-
ject of our present discussion.

1 g SRR |
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Who is born along with prdna manifested as all De-
vis, the eater, seated, having entered the heart, who
was born with the elements. This verily is that.

Com.—Devatd mayt] in the form of all the Devatés.
Prinena] as Hiranyagarbhe ; is born] from the highest
Brahman ; aditi] so called, because she eats as it were
sounds etc.; her] who as before entered the heart and
is there seated, the text describes her., Who was born
along with Bhitas or living creatures.

SROATARA ST T FT g araohia: |
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The fire lodged in the aranis, as the feetus is well
borne by the pregnant woman fit to be worshipped
every day by watchful offerers and other men. This
verily is that.

Com.—Again, the sacrificial fire lodged in the upper
arawi and the lower arani, the eater of all offerings and
the fire within the body ; which are well maintained
by the ritriks and yoging respectively, as the feetus is
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well maintained iu the world by pregnant women, by
means of food, drink ete., not condemned. Moreover,
fit tobe worshipped, i.c., eulogised and adored every
day by those who follow kurma and by those who
follow yoga in sacrifices and at heart ;.jdgrivadblil, who
are by nature on the alert, i.e., watchful. Ilevislnad-
bhili, by those having offerings such as ghee ete., and
by those having contemplation and meditation. This
verily is that—that Brahman now treated of.

FadiRf PEisE a7 TR |
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Whence also the sun rises and where he sefs, on
that, all the Dewds depend. None certainly passes be-
yond that. This verily is that.

Com.—Moreover, that prdna from which the sun rises
and that where alone the sun every day sets, that prdna,
t.e., the Adhidaive and Adhydtma aspect of Atman as the
gods and speech etc., as the senses enter into, while they
last, as spokes in a wheel. Even he is certainly Brah-
man. That is this Brakman, the dtman of all. None cer-
tainly passes beyond that] none ceasing to be of the na~
ture of that becomes other than that. This verily is that.

9T qEYS JaHA qafag |
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‘What indeed is here, is there ; what there, that here
again ; from Death to Death he goes; who here sees as
if different.

Com.~—This is said in order that the doubt may not
arise in anybody; that what exists in all from the
Bruhma down to the immovable and appears, being
subject to particular conditions, as something other
than Bralman and subject to samsdre, he is different
from the highest Brahman. What indeed is here sub~
ject to conditions of causes and effects and appears
to the ignorant as possessing the attributes of sumsdra,
he is indeed the Brakhman there centred within the bedy,
in his natures dense with eternal knowledge and devoid
of the attributes of all sumsdra; again, what there is
centred with self is itself here subject to conditions of
name, form, cause and effect and is no other. This be-
ing so, he who here deluded by ignorance, which con-
sists in seeing difference by the nature of the conditions
gees in the Brahman which is one, a variety, thinking
thus ‘T am other than the highest Brahman and the
highest Brahman is other than I’, goes from death to
Jeath, i.e.,is again born and dies; so, one should not
~'gee thus. The drift of the text is that one should see
" thus. ‘I am indeed the Brakman, the one unalloyed
_ intelligence, all-pervading, filling all space like the

!
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By mind alone could this be obtained, there is no
difference here at all. He goes from death to death
who sees as if there were difference heve.

Com.—Before attaining the knowledge of the one-
ness, by the mind purified by the sdstrds and by the
preceptor, this unalloyed essence of the Brahman should
be attained in the form *There is the Brakman alone,
nothing else exists.” When attained, ignorance, the
catse ‘of the percéption of diffsrence being removéd,
there is not even the slightest difference here, i.e., in
the Brahmawn. But he who does not give up looking,
with the eyes dark from ignorance and sees as if there
. were difference, certainly goes from death to death,
even by superposing the slightest difference.

S YR | aa AR | odae I 4R (1

The Purusha of the size of a thumb, resides in the
middle of the body, Lord of the past and the future ; one
does not wish to protect himself afterwards, i.e., after
knowing Him.

Com.—This again explains the Brakman tre-‘-ated of ;
of the size.of the thamb] the lotus of the heart is of the

9
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size of the thumb ; being conditioned by the mind
filling the cavity of the heart; it is of the size of the
thumb like the dkdse. filling the inter-space of a bam-
boo of the size of the thumb. Purusha] because all is
pervaded by him. In the middle in the dtman] in the
middle of the body. Knowing him who resides there
as the déman, the Lord of the past and the future.
Nu tato ete.] ag previously explained.

STgEAe: gE SfifEE: |
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The Purushe who is of the size of the thumb is like
a flame devoid of smoke and Lord of the past and the
future. He alone is now and He certainly to-morrow.
This verily is that.

COom.—The Purusha of the size of the thumb, like
flame without smoke Adhdmaka must be neuter for it
qualifies the word °jyotis” Who is so perceived in
the heart by yogins, Lord of the past and the future, He
is eternal and constant ; He exists in all living beings
now and He will certainly exist to-morrow. The mean-
ing is that none other like him will come into being.

g i 38 Ty AER |
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As water rained on an impassable height is disper-
sed over hills, so one seeing the objects as chﬁ'elent-
vuns after them only.

(Jom.—By this, the theory of some, that man lives
not after death, though it does not logically arise, was
vefuted by the sruti as also the position of momen-
tary existence. This text again states that the per-
ception of difference in Brahman is an error. As water
rained on an impassable high place becomes dispersed
over various lower levels and is lost, so one seeing the
selves (Dharmdn) as distinct in every body runs after
them only, responsive to the variety in the bodies. The
meaning is that he again and again is enclosed in
various bodies.

i % [EAA A R |
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As water pure poured into pure becomes the same
ouly, so the déman of the thinker who knows thus, be-
-comes ; Oh Gautama.

Jom.—But how becomes the dtman of a thinker, who
has acquired knowledge, whose perception of difference
-due to conditions has been destroyed, and who knows
the dtman pure, dense with knowledge, unalloyed, and
-one without a second is explained. As water pure
poured into pure becomes of the same quality, nog
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otherwise, the dfman also of the thinker becomes the
game, Oh Gautama. ‘Therefore, leaving the perceptiow
of difference induced by bad logic and the erroneous.
notion of no-here-after, the perception of the uvne-ness.
of the dtman, inculcated by the Vedas, a better well-
wisher than thousands of mothers and fathers should
be anxiously respected by those whose pride has been.
quelled, -

() e

Heve ends the fourth valli.
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The city of the unborn, whose knowledge is perma~
nent, has eleven gates ; thinking on him, one does not
grieve and being freed, becomes free. This verily is
that. ' ’

Com.—As Brahman is not easﬂy knowable, this is
commenced for the purpose of ascertaining the entity of
the Brahman, again by another method. City] being
like a city, this body is called a city, because we find in
it the appendages of a city such as gate-keepers, their
-controllers etc ; a city Wlth all its appendages has been
‘found to exist, for an owner-independent of it and.-not
amixed up with it; similarly, from its resemblance %o a
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city, the body, a bundle of many appendages, must
exist for an owner occupying the place of a king and,
not mixed up with it ; and this city named body has
eleven gates ; seven in the head, and three lower down
including the navel and one at the top of the head;
whose this is, 7.e., of the unborn] of the dlman not sub-
ject to modifications such as birth etc., occupying the
place of the king and dissimilar in its properties to the-
city ; avakrachetasal : whose chetah, i.e., knowledge is
not crooked and eternally existent like the splendour
of the sun and uniform, i.c., of the Brakman occupying:
the place of the king ; contemplating on that Parames-
vare, highest Lord, the owner of the city ; for, the word
anushthdnam here means the contemplation of him
leading to sound knowledge or realization of him ; con-
templating onhim, as living equally in all things, one
‘does not grieve, being freed from all desire ; fearlessness.
being attained by knowing him, there being no occasion
for grief, whence could he fear? Even lere, he becomes.
freed from the ties of desire and karma induced by ig<
porance and -being thus freed, he becomes free, i.c.,
does not enter a body again.

«8: PRTEEIEEs TRRRE |
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‘As mover, he dwells .in heaven; as pervader, in
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inter-space ; as fire, in the altar; as- guest, in a housey
he dwells in man, dwells ‘in betters, dwells in truth
aiid dwells in the dkds. He is all that is born in water,
all that is born of earth, all that is born of sacrifices
and all that is born of mountain ; true and great.
Com.—And he the é&tman does not live in the city
of one body alone; but he lives in all cities. How?
hamsah one who moves; shuchishat] dwelling in
héé.ven,' as the sun. Vasuh, one who animates all;
dwells in the inter-space, as wind; hotw] fire, ac-
cording to the sruti ° fire indeed is hota *; Vedishat]
dwelling in Tedi or earth, according to the srufis
“this Vedi is the supreme nature of earth’ etc. Ati-
thih] somal. Durowasat] dwelling in Durona, ie.,
vessel ; or' a Brékmin dwelling in the house (Durona)
as a guest (atithih) ; nrishat] dwelling in men. Varasat}
dwelling in betters, t.e., the Devds. Ritasat dwelling
in rita, i.e., truth or sacrifice; Vyomasat] dwelling in
Vyoma, i.e., dkdsa. Ahjdh] those born in water, in the
form of conch, mother of pearl, whale etc; ggjal}
those born of the earth in the from of corn, grain etc.;
ritajéh, those born in the form of appendages to
sacrifice ; adrijdh] those born of mountains in the
form of rivers etc ; though the dlman of all, he is ritam,
ie., of unchanging nature. Brikut] great, being the'
cause of all ; even when the sun alone “is described
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by the mantra, even then, from the fact that the sun
is accepted as dtman in his nature, there is no conflict
in this commentary. The meaning of the mantra is
that the d@fman of the universe is only one and all-per-
vading and there is no difference in the d@tman.
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He leads the prine upwards and casts the apdne
downwards ; the dwarf seated in the middle, all Devds
worship. ‘

Com,—In realising the existence of the dtsan an
evidence is offered. Upwards] from the heart. Irdna]
the wind, whose function is connected with breath.
Unnayati] leads upwards.  Similarly casts the apdna
downwards. The word yuh (who), should be supplied
to complete the sentence. Him seated in the middle
i.e., in the dhds of the lotus of the heart, with the light
of knowledge clearly shining in the intellect and worthy
of worship, all the Devds, i.e., the senses, the eyes
and the rest propitiate, by bringing in the perceptions of
form ete., as the subjects please the king, by offerings,
i.¢,, they are uninterruptedly active on his account.
The drift of the text is that there is another on whose
behalf and by whom is directed all the activity - of the
winds and the senses,

i
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When this dtman seated on the body escapes from
the body what here remains? This verily is that.

Com.—Again, of this dtman in the body, vicramsa-
mdnasya] escaping.. Dehinah] embodied. The mean-
ing of the word visramsana is explained by the expres-
sion dehdl vimuchyamdnasya (being free from the body);
what here remains ? nothing of the whole lot of prdna
. etc., remains. Here] in the body ; the dtman on whose
leaving, the body, all this lot of effects and causes be-
-«comes in an instant enervated, destroyed and defunct,
a8 in the case of the inhabitants of a city, when the lord
of the city is driven out of it, has been established to be
.some other than all this.
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Not by prdnaa, not by apéaa, does any mortal live ; but
it i8 by some other on which these two depend that men
live.

Com.—The theory may be urged ‘ that the body be-
comes destroyed only by the exit of prana, ap@ne ete.;
and not by the exit of the dtman distinct from these;
for, man lives only by prdna and the rest’. This is not
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50 ; not by prednd, not by apdna, nor by the ‘eyes etc.,
does a mortal having a body live. These acting jointly
for the benefit of some other cannot be the source of
life. The existence of houses etc., composite in their
nature, has not been seen in the world to be undirected
by some other not connected with them, for whose benefit
they exist; so also, it should be in the case of the com-
bination of prdna and the rest. Therefore it is by some
other alone dissimilar to the combination of yrdau and
the rest, all these combined maintain their life. On
which dtman, dissimilar to those combined, the really
existent and the highest, these two priana and
apdna combined with the eyes and the rest depend
and for the benefit of whom (not so combined) prdiu,
apdna and the rest perform their functions in combina~
tion, he is established to be other than they.
g d & T T e g |
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" To thee, Oh Gautama, I will explain the secret
“ancient Bralman and also how after death, the dtman
becomes. :
~ QOpm.—I will now explain to thee again this secret
ancient Brahman by whose knowledge cessation of alb
samsdra  results and not knowing which, how after
death the dtman travels in samsdre. Listen, Oh Gantama.
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Some jivas (dekinah) go into wombs to be embodied ;
others pass into the immoveable, according to their
karma and to their knowledge.

Com.—Into womb, combined with semen virile.
Some ignorant fools go to take a body. The meaning
is that the jivas having a body enter the womb. Others
j’et infevior after death, become immoveable such as
trees and the rest; ‘according to their karmae’ means
according to lkarma performed by them, ie., by the
form ot karma performed by them, in this birth.
Similarly also, ‘according to their knowledge’, i.e..
according to the nature of knowledge acquired by them.
The meaning is that they take a body corresponding
to them; for, another srutfi says ‘they are born accor d-
ing to their knowledge.’
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This Purusha who wakes when all sleep, creating

what was desired is eertamly ¢ the pure,’ that is Brali-
man and that is said to be immortal. All worlds are
fastened on that ; none passes beyond that. This verily
ig‘that,
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Oom.—What was pledged in ‘I will explain the secret
Brahman’ is now explained, This Purusha who wakes,
i.e., does not sleep, when all, 4. e., when prdne and the
rest are asleep, creating by ignorance whatever was
desired, i.c., objects of perception, such as woman and
the rest, is certainly pure; and that is the Braluman.
There is no other secret Bralman. It is thatalone which
is said to be iImmmortal, i.e., death-less in all the
shdstrdas. Moreover the worlds, earth and the rest, all de-
pend on the Irahman, that being the cause of all worlds.
None passeth beyond that ete, as already explained.
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As fire, though one, having entered the world, takes

a separate form in respect of every form, so does the
internal dbman of all living things assume a form  for
every form and is outside all forms.

Com.—As the knowledge of the one-ness of the dtman,
though supported by authority and often re-iterated, is
not firmly grasped by the intellect of perverse-headed

DBréhmins, whose mind ix shaken by the intellect (argu-
ments) of many logicians, the srudi, being anxious to
inculeate it, says again and again : as fire, though one,
bright by nature, having entered the world (Bhuvanam
meaning world, because all bhavanti, i.e., are born, there)
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in respect of everything to be burnt assumes separate
shapes ; so, being one only, the internal déman of all,
having entered all bodies such as fire in logs etc., being
extremely subtle, assumes forms responsive and is also
without them all, like the @kas, in his own unmodified
nature.
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As wind, though one, having entered the world,
assumes forms responsive to every form, so the internal
atmuan of all living things, though one, assumes forins
responsive to every form and is outside them all.
Com.~—So, another illustration (is offered by) ‘as wind
though one etc.” The analogy is complete, as he enters
all bodies as prdne and takes forms corresponding to
every form.
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As the sun, the eye of all the world, is not tainted
with the stains in external objects seen by the eyes,
so, the one internal dlman of all living things is not
tainted with the world's grief, being external to it.
Com.—Seeing that it one be the diman of all, he may
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be regarded as subject to the grief of sumedra, thisis
said. As the sun benefitting the eye by its rays aund
manifesting even unclean things such as urine, ordure
ete., though being the eye of all, the world seeing them
is not tainted with sins and other blemishes due to seeing
uuclean things ete, and by stains caused by physical
contact with unclean objects, so the one internal
dbmun is not tainted with the misery of the world, be-
ing outside that ; for the world by ignorance super-
posed on the dlman, suffers misery arising from desive
and Larine. Bub that is not really in the dtinan, just as,
the serpent, silver, water and dirt superposed on the
rope, mother-of-pearl,barren spot and the sky respective-
1y do not really exist as blemishes in the rope ete. ; from
the superposition, by false notion, they are perceived as
blemishes in the true objects connected (by the notion);
the true ohjects are not tainted by such blemishes be-
cause they are external to the false notiort so super-
posed. Thus the world having superposed on the
dtman, the false notion of deed, agency and fruits like
the notion of the serpent (on the rope) suffers the misery
of birth death etc, due to that., But the dlman, thongh
the dtman of all the world, is not tainted by the misery
of the world arising from the superposition of a false
notion. Why ? being external. Because he is like the
rope etc, external to the false notion superposed on him.
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Sole, controller, the internal dtman of all living
things who makes his own form diverse to the intelli-
gent who realise him as seated in the self, eternal bliss
is‘tileirs, not others’.

Com.—Moreover he, the lord of all, all-pervading, in-
dependent, is one (there is none other equal to him or
greater than he); wrasi] under whose control all the
universe is ; because he is the internal dtmun of all 5
for, he makes himself though one, of the nature of
unalloyed pure knowledge, diverse by the differences of
impure conditions of name, form etc.,, by his mere
existence, having unthinkable powers.  dtmastham]
clearly perceived in the form of knowledge, in the
conditioned intellect, in the dkusd of the heart, within
the body ; for, the body is not the supporter of the
dtman, he being formless as the dkdsa. He is like the
face reflected in the mirror. To those disarming per-
sons who perceive this lord, this dtman, all their
external activities being checked in accordance with
the teaching of the preceptor and the dgamds and
realise him directly, to those who have become lords of
all, belongs the eteranal bliss, i.e., delight in self and
not to the undiscerning others whose intelligence is
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engrassed by external objects, though the bliss is their
own diman, which in the case of the latter is concealed
by ignorance. o
Fereisierarat AR age ar Ry s |
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Eternal among the ephemeral, conscious among the
conscious, who, being one. dispenses desired objects to
many, the intelligent who see him seated in their
selves, to them, eternal peace, not to others.

Com.—Again deathless among mortal things, con-
scious among the conscious, such as Brahma and other
living beings. As the power of burning in water and
the rest, which are not five in themselves, is due to fire.
so, the intelligence of others is due to the intelli-
gence of the @&bman; again, he, omniscient and
lord over all, dispenses to those having desive, i.e..
to those in swnsdra, according to their respective
rarana, the fruits of karine and desived objects, accord-
ing to his grace, himself one, to many, without effort.
To such intelligent men as see him seated in their
selves, eternal peace accrues, not to others, i.e., to those
who do not see so.
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They think of that as this—the indescribable highest
hliss. How ghall T kuow that, whether that whicli shines
is seen clearly or not. : o

Com.—That bliss of the knowledge of the dfman
which is indeseribable, highest and which. though
bevond the speech and mind of men, under the sway of
Prakeidi. they. the Brahming freed from all desive, de-
seribe as this, 4.e., as something directly perceived; how :
i.e., by what process shall T ko that hliss : i.e.. realise
it as this perceivable by my intelligence as the sauyd-
sing freed from desive. do? Is that which is lumineus of
itself an ohject elearly pevceivable hy our intelligence
or not ¥ .

S A1 IR T =R AIEgAr Wi Farsani: |
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The sun does not shine there ; nor do the moon and
the stars, nor these lightnings shine.  How could this
five ¥ Him shining. all shine after.  All this shines by
his light.

Com.—The reply here is that itshines and is perceiv-
ed as shining. The sun, though the enlightener of all,
does not shine in the Bralman, being his dtman, i.e.,
the sun does not illumine the Brafiman. Similarly, the
moon and the stars do not ; nor do these lightnings illu-
wmine. How could this fire, perceivable by us ¥ 'Why say

10
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much ? All these, the sun and the rest who shine, shine
only after him, the lord of all; as water, fire~brand ete.,
from their contact with fire, burn after the burning fire
and not by their own inhevent virtue. It is by his
light only, that all this, the sun and the rest shine.
This being so, that Brahman alone shines and shines
variously. From the various kinds of light possessed
by its effects, the self luminosity of the Brakman, is in-
ferred. It is not possible for one to impart to another
luminosity, which one doesnot possess, because pots etc.,
are found incapable of illumining other objects and the
sun and the rest, luminous in their nature, are found
capable of that.

mO-————_—

Here ends the fifth valli.
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Root up and branches down is this ancient asvotlthu
tree, that (its source) is pure. ' That is Brahman and
that aloue is called immortal: On that, do all worlds
depend and none passes beyond that. This verily is
that.

Com.—As in the world, the ascertainment of the
root of a tree is made by ascertaining the nature of
the {ule (panicle of the flower), this sixth 2alli is
begun with the object of ascertaining the nature of
the Brahman, the source (of the swnsdra tree,) by
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ascertaining the nature of the effect, the tree of saumsdra.
Root up] having its root up, #.e., *That highest place
of Vislu’ is its root, this tree of sumsdrae, extending
from the aeyalio to the immoveable, has its oot up, i.e.,
in Bralonen.  163s wrikshe (tree), so called, because
it is felled; this tree consisting in manifold miseries
of birth, decay, death and griet etc., changing its
nature every moment, like jugglery, waters of the
mirage, a city formed by the clouds inthe sky ete.;
becanse like these perceived only to vanish ultimate-
ly, non-existent like a« tree, sapless like the stem
of the plantain tree, the subject of several doubt-
ful alternatives in the intellects of wany hundreds of
sceptics, not ascertained to he what it really is by
seekers after tenth, receiving its sap from its saurce.
., the highest Bralunen ascertained by Tedaita,
growing from the seed of ignorance, desive, Farma and
avyaktum, having for its sprout lLiranyagarblho—the
combination of the power of knowledge and activity
of the lower Brakman, having for its skandlw (trunk), the
various subtle bodies of all living things, possessed of
the pride of stature from the sprinkling of the waters
of desire, having for its tender buds the objects of
intelligence and the senses, having for its leaves the
srutis the smritis, logic, learning and instruction,
fitled with the lovely flowers of sacrifice, gift, penance
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and many other deeds, having various tastes such as
the experience of joy and sorrow, having endless fruits
on which living beings subsist, with its roots X\iell
grown, ¢.e., (tendencies of the mind) entwined and fasten-
ed firm by the sprinkling of the waters of desire for the
fruits, with the nests huilt by hirds, .e., all living be-
ings from Brahma downwards in the seven worlds
heginuning with that called sutya, reverberating with
the tumultuous noise arising from dancing, singing,
instrmental musie, joking, clapping on the shoulders,
laughing, pulling, erying, exclaiming *leave me ’,
‘leave me’ ete., induced by mirth and griet, produced
by the happiness and misery of living beirfgs and
felled by the unresisted sword of the realisation of the
Paramditman proved by the Veddnta, this tree of
Nwmsdra, always shaking by its nature to the wind
of desire and Jarma, like ascaththa tree, having its
branches, 7.e., heaven, hell, the world of beasts and pﬁe—
tis ete., downwards, existing from ‘time immeniorial,
hecause having no beginning. That which is the root
of this tree of Swusdrae is indeed puve, bright, i.e., res-
plendent, the intelligence of @/'man ; that indeed is
Brahman, being greater than all ; that indeed is de-
scribed as immortal in nature, being true ; any other
than that is a mere matter of speech, modification, name
and falsehood and therefore subject to death. On
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that, i.e., on the Brafman absolutely true, do all the
worlds, false like the city of clouds in the sky, waters
of the mirage and jugglery (mdyw) and perceived as non~
existent by the knowledge of the absolute truth,
depend during their birth, stay and ahsorption. None,
t.e.. no modification passes beyond that, 7.e., Brahman.
as the thing made such as pot ete., does not pass be-
yond the mud etec. This verily is that.
o : Ly onon

gieg fohg Swead AOT QEIfd gad |

Wegd A 9 QARG ward 1| R |l

All this universe evolved (from prdnae) moves while
predue is 5 a mighty terror, the thunderbolt uplifted;
those who know this become immortal.

Com.—If it Dbe said that Bralkman, the source of the
world, by knowledge of which men are said to become
immortal, does not exist and that all this has come out
of nothing, it is not sound ; all this universe, the high-
est Bralman existing, moves; and having come out of
that alone, acts regularly. This Bralman, the cause of
the origin etc., of the universe is malutblaya, ..,
great and terrible. Tt is like the thunderbolt wuplift-
ed; as, atthe sight of the master with the thunder-
bolt raised in his hand, the servants regularly keep his
commands, so this world, with its lords and with the
sun, moon, planets, constellation and stars etc., regular-
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' .ly and without a moment’s respite obeys the law. This
is the drift. Those who know this, this highest Brah~
man, the witness of all the modifications of one’s mind,

become immortal.
Iy
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From fear of him, fire burns; from fear, the sun
ghines ; from fear, Indra and Wind ; and Death, the
fifth, speeds.

Com.—How the world lives from fear of him, is ex~
plained. The fire burns from fear of him, the lord of
all ; the sun shines from fear; from fear, Indra and
Wind ; and Death, the fifth, runs; for, if Brahman
did not exist as controller of the competent protectors
of the world, like one with the thunderbolt uplifted in
his hand, their well-regulated activity, as that of the
servants trembling from fear of the master, would not
be possible.

T JETwEIE O T e |
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If here he is able to know hefore the falling of the

body, then in fthe worlds of created things, he hecomes
embodied.
Cuoin,—If he is able to know and knows even during
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life, this Bralman, the cause of fear, hefore the falling
of the body, then he becomes freed from the bond of
Swinsdra. If he is not able to know, then, 7.e., from want
of that knowledge, he becomes able to take, 7.c., he takes
a body in earth and other worlds, where those who are
fit to be created, are created. 'Therefore, hefore the
falling of the body, attempt should he made to realise
the «dtman ; for, the realisation of the #bman even here
will be clearly horrible as that of a face reflected in a
mirror; not in other worlds except the Bralimalokea ;
and that is hard to reach,

FAAIEZT AN T97 @N a1 Fgerh |
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Asin a mirror, so within one’s self ; as in dreams,
50 in the world of the munes ; as is indistinctly seen in
water, so in the world of the Gandharvis ; .as of light
and shade, so in the world of Brahma.

Com.—How is explained.  As one in the world sees
his own image reflected in a mirror very distinctly, so
the realisation of the dfman in one’s intelligence, when
spotless like a mirror, becomes clear. As in dreams,
the perception is indistinet and produced, i.e., (obscured)
by the reminiscences of the waking state, so indistinet
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is the realisation of the dfman in the world of the
munes, being engrossed in the enjoyment of the fruits of
krrma.  As the image of one’s self reflected in water is
seen indistinetly, with the various parts not defined, so
is the realisation of the déman in the world of the
Gawlharrds certainly indistinet. Thus, it is inferved
from the authority of the shdstrds, even in other worlds.
Lt is only in one, the Bralmaloka, that it is very distinet,
as that of light and shadow and that (Drelemaloka) s
hard to attain requiving as means, a combination of very
special Jurma and knowledge, ie., (worship). The drift
therefore is that one should attempt to realize the
atnwen even while here (in this world).
sfesanoT pEAETEETeEEE T A |
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The intelligent man knowing that the senses se-
parately produced are distinet ((rowm the dhnan) and
also their rising and setting, dues not grieve,

Com.—How is hie to e known and what avalls it to
know lim are explained. Of the senses, such as the
ear ete., separately originating from their causes, the
@rdsa ete., for perceiving their respective objects, know-
ing their distinctness, v.e., dissimilarity of their nature
to the nature of the dtinan extremely pure, untainted,and
all intelligence ; and also the vising and setting, i.e., the
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creation and absorption of the senses, to depend on the
waking and sleeping states and that the diman has
neither beginning nor end, the intelligent man does not
grieve. The eternally identical nature of the diman
never changing, there can be no cause of grief. So
also another sruti says ‘The knower of the diman
crosses grief. ’

PR gl A AR GETHA |
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Beyond the senses is the mind; higher than the
mind is the intellect ; above the intellect is the great
dbman ; higher than the malut is Avyaktam.

Com.—As the senses have been stated to be distinct
from the diman, he cannot be externally perceived;
because be is the internal principle of all. How it is
80, is explained. Beyond the senses, is the mind
etc. As arthds (rndiments) here are of the same
class with the senses, they ave included in the word
Lidriya. The vest as previously explained. The word

satve here denotes * intellect.’
STEIHIY G0 TEH SATRISEF = |
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Beyond the Avyaltum is Purusha, all-pervading and
devoid of lingu (indicative mark), whom knowing the
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mortal is freed and attains immortality.

Com.—Beyond the Avyalktdm is Purusha all-pervad-
ing, being the cause of all dldse etc., which is all
pervading. Devoid of linge] that by which any-
thing is reached (known) is lege such as intellect ete.
That does mnot exist in him ; so he is devoid of L.
The meaning in effect is devoid of all the attriliutes of
swasdra.  Him knowing, both from the preceptor and
the shaistrds, the mortal, even during life, is freed from
the knots of the heart, such as ignorance etc., and even
when the body falls, attains immortality. This clause
is connected with the previous one thus. He is the
Purusha beyond the Avyaltom ete.

N~ o~ ~ -
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His form stands not within the fold of vision.
None sees him with the eye. By the intellect con-
trolling the mind, and by constant meditation is he
revealed. Who know that become immortal.

Com.—How he devoid of lingds could be seen is
explained; not within the ken of the eye, stands the
form of this internal @lnan. Therefore with the eye, Z.e..
with all the senses—, the eye being here illustratively
used—mnone sees the déman now treated of. How can
one, then, see him is explained. [frild] by the



100 THE KATHOPANISITAD,

intellect within the heart. Manishd] ruling as the con-
troller of the mind chavacterized Dy volition, i.e., free
from modifications. Manasd] by well seeing in the
form of meditation. AbLikliptal] realised, i.e., illumi-
nated. ¢ The dlman can be known’ should be supplied
to complete the sentence. Who know this Bralunan-

Atman—hecome immortal.
TET TR AN qGET G |
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When the five sources of knowledge are at rest
along with the mind, and the intellect is inactive, that;
state they call the highest.

Tom.—As ameans to the intellect becoming the con-
troller of the mind, yoyu is now explained. When di-
verted from their objects, the five gnduas (the senses
such as the ear ete, heing intended for acquiring
knowledge here devoted by the word gudaum) arve
centred in the dtman with the mind (which the senses
go with) weaned away from volition etc., and the intel-
lect characterised by determination is not active, i.c.,
Is not engrossed by its own activity, that state they
call the highest.

at ATARY Fed RIU@REETaRen |
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That firm control of the senses, they vegard as yoya.
Then one becomes watchful; for, yogn is acquirved and lost.

Com.—This state, they regard as yoga (connexion)
which is really «iyuye (disconnection) ; for, the atti-
tude of the yoyin is charvacterized by a severance of all
bonds of misery; for, in this condition rhe dfman is
centered in his own glory, devoid of all superposition
of ignorance. Firm] unshakeun ; control of the senses]
coutrol of the internal and external organs of sense,
Apramatbeh] free from excitement or hasty action, Ze.,
always endeavouring towards concentration.  Then]
when he has conuneaced yoga (this is suggested by ne-
cessary implication) ; for, there is ao possibility of in-
cautious action in the absence of the activity of intellect
ete. Therefore vigilance is ewjoined only before the ces-
sation of the activity of intellect ere. Ov. it may he that
the sruti merely declares that there s unimpeded vigi-
lance, only when the control over the senses is firm ;5 it
is therefore said that one, then, hecomes vigilaut. Why
is vigilance enjoined ¥ Because, yoga bas the attributes
of being acquived and heing lest. The drift therefore
is that to avoid the risk of losing it, vigilance should he
adliered to.

[T A | AqEr g aF O GG |
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Not by speech, not by mind, not by the eye, can he
be attained ; except in his case who says ¢ He is,” how
can that be known ?

Com.—If the” Brahman could be perceived by the
operation of the intellect etc, it can be specifically
apprehended as this or that. When the intellect ete.,
cease to act, Brahman which is not cognized, in the
absence of the cause of cognition, does certainly not
exist ; for, it is only when anything is perceived by
the instruments of cognition, it is reputed in the world
to exist; and the contrary is said to be non-existing ;
and thevefore woge is useless; or, the Brahman not
being known should be known as non-existing, If
it is thus urged, it is thus replied *true, not by
gpeech, not by mind, not by the eye, not by the
other senses, could he be known ; still, though devoid
of any attributes, being known as the origin of the
universe, he certainly exists ; for, that into which effects
ave absorbed must certainly exist ; for, here also, this
effect traced back in the ascending series of subtlety
leads only to the conviction of something as existent
(in the last resort). The intellect, even in the ultimate
analysis of all the objects of perception, is still preg-
nant with a belief in the ewistence of something; for,
the intellect is our authority in the comprehending of
the real nature of existence and non-existence. If the
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universe had mo existing cause, then the effect (the
world) being inseparably connected with non-existence
would be apprehended as non-existing, But this is
not so; it is perceived as existing ouly as pot etc.,
made of earth is perceived in combination with earth.
Therefore, the cause of the world, the dtman, must be
known as existing. Wherefore? In any:other than
him who believes in existence, follows the drift of the
wiydmds and is possessed of faith, 7. e., in one who
argues that there is no dfman, the source of the uni-
verse, and that all this effect not connected with any
cause is absorbed into non-existence and who thus
sees perversely, how can that Brahman be truly
known ? The meaning is it cannot at all be known.

ESIERE R EEIEL R IR
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He should be known to exist and also as he
really is. Of these two, fo him who knows him to
exist, his real nature becomes revealed. _ ,

Com.—Therefore, having abandoned the theory
of those who argue for non-existence, the @iman
should be Lnown as existing,- as .productive of
effects and conditioned by intelligence. But when
the dtman is devoid of that and subject to no
modification (an effect has no existence independent of
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the cause; as the sruli says ‘a modification is a
mere matter of speech and name; that it is mud is
alone true’, then, is the true nature of -the dhman
nnconditioned, devoid of indicative marks, and ‘incapa-
ble of being thought of, as existent or non-existent.
In that nature alse, ‘the dtman should- be known’
follows.. Of these tavo] ot the conditioned and the
unconditioned, 7.7, known as existent and ‘its' true
pature ; the geuitive case hias the force of Nirdhdrana,
1., determining: of the déman previously known as
werely existent] of the dtman khown by the -helief
in its existence produced by its limitations, i.e., its
perceived effects. Afterwards, the real nature of the
dtman subject to no condition, different from both the
known and the unknown, .., the manifested unjverse
and the pralriti one without a second, und indicated
by the srutis ‘not this, not that, ete.,”  hot gross, not.
subtle, not short’, ¢in the invisible, bodiless, support-
Jess ete.,” faces him who had previously realisel it ag
existent. ' S
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‘When all desires clinging to-the heart of one fall
off, then the mortal becomes immortal awnd here
attains Brahman.
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Com.—When of the person thus seeing the truth,
all desires, which were clinging to the intellect of
the knower before he attained the kmnowledge, fall
off from want of anything else to he desired
(for intellect and not the dfman is the seat of desires,
and also from another srufi which says desire, voli-
tion, ete.), then the mortal (he was so before he
attained the knowledge), subsequently to the acquisition
of knowledge, becomes immortal, death consisting in
ignorance, desire and karma being destroyed, and
becomes DBralanan even here (there being no necessity
of going, death resulting in a going having Fkeen
destroyed) like fire extinguished, all bondage being
destroved.

33T @9 AR §TEE T |
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‘When here all the knots of the heart ave sundered,
then the mortal becomes immortal. Thus much, the
instruction.

Com.—When again the up-rooting of all desires
takes place is explained. When all the ties of
the heart of one, while yet alive, 7.e., all the modifi-
cations of the intellect due to ignorance which are in
the nature of fast-hound knots are destvoved: when

the ties of the heart, i.e., such as the beliefs *I amthis
11
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body,’ ¢ this is my wealth,” ‘T am happy or miserable,’
ete., are destroyed by the rise of the contrary belief in
the identity of the Brakman and the dlman, in the
form ‘I am cevtainly Brahman, not subject to Swmn-
sdra’ the desires which originate in those ties ave
destroyed to their very root; then the mortal he-
comes immortal. Thus much alone—the doubt that
there is wmore should not be raised—is the iustruction.
<Of all the Veddntds’ should be supplied to complete
the sentence. )

[d A T gEIE AT m\c fafer g |
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A hundred and one are the nerves of the heart.
Of them,one has gone out piercing the head ; going up
through it, one attains immortality ; others at the
time of death lead different ways.

Com.—It has been stated that there is no
going ; for, the knower who has attained the knowledge
that the dtman is the all-pervading Braliman devoid
of all attributes and who has untied all the knots due to
ignovance &c., and who has become Dralinan even
while alive; because, says the srufi * he attains Brahman
here’ and also says another srut, ‘his prd.ds do
not go out.” ‘Being Brahman, he attains Bralunai;’
but, for those who attain Bralmaloka by the know-
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ledge of the lower Bruhman and by other kinds of
worship and for those of an opposite kind who whirl
in swmsdra, this special way is pointed out, with a
view to eulogise the fruits of the knowledge of the
higher DBralmnn now treated of; wmorveover, the
knowledge of ayni has been made the subject of a
question and a reply and this munira is begun also for
the purpose of stating the process by which the fruit
of that knowledge is attained. Here, nerves, one
hundred in number, and one other named sushumnd
branch out from the heart of man. Among them,
the one named sushwmnd has gone out piercing
the head. At the moment of death, one should control
the @tman in the heart and make it join that nerve,
ndliy going up by that nerve, one’ goes through the
orb of the sun and attains relative immortality ;
according to the smrii, permanency till the absorp-
tion ot the elements is spoken of ag immortality ; or,
he attains absolute immortality along with Bralme, in
due course of time, having enjoyed incomparable
pleasures in the Brakmaloka. At the time of death,
the other mnevves travel diverse ways, ie., they
hecome the canse of one, being born again in sam~

~fra alone.
O8N .
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The I'wrusha of the size of a thumb, the internal
dtman, s always seated in the heart of all living
creatures ; one should draw him out from one’s own
boﬁy boldly, as stalk from grass; one should know
him as pure and immortal ; one should know him as
pure and immortal. ‘

Com.—Now the srufi says this forthe purpose of con-
cluding the drift of all the vallis. The Durusia of the
gize of a thumb, the internal dfman, as previously
explained, is seated in the lieart of all men. One should
draw him out, 4.e., separate him from one’s own body ;.
¢ Jike what’ is explained. As the stalk within the grass,
from the grass boldly with self-composure. Him, so.
drawn out from the body, one shonld know as Bralman
previously described, pure, immortal and mere
intelligence. The repetition and the use of the particle
<it1” are to show that the Upanishad ends lhere.

AR e Frrmar armas 7 Fwe |
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Nachiketas then having acquired this knowledge

imp‘arted by Death and also all the instruction about
yoga, attained Bralman, having become free from taint
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and death ; so does another also, who thus knows the
nature of the diman.

Com.—This conclusion of the story intended to
eulogise knowledge is now stated. Nachiketas having
obtained from Death Ly the granting of boons, the
knowledge of the Bralman imparted as above-said and
also all the instruction about woge with its fruits,
attained Braliman, i.e., became immortal. How ? Being
already freed from vice and virtue and from desire and
ignorance. Not merely Nachiketas alone but even
another who like Nachiketas, knows the déman and
realizes its true nature unconditioned and within all,
and not its form which is not within all. Who knows
the nature of the @linan, as thus stated, such knower
also ; ‘ being untainted becomes death-less, by attain-
ing Braliman’ should be supplied to complete the sen-
tence.
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Let him protect us both, let us exert together; may
what we study be well studied, may we not hate.

Com.—'I'his sdati (expiatory prayer) is stated here
for the purpose of removing all faults incurred by the
disciple and the preceptor, in the course of receiving
and imparting knowledge respectively, and caused by
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dereliction of rules due to oversight or excitement.
Let him protect us both by illumining the mnature of
knowledge. Who? He alone, the Lord of all, revealed
by the Upanishads. Again, let him protect us both by
revealing the fruits of such knowledge. Let us together
acyuire the strength produced by knowledge. More-
over, may what is studied by us, who ave bright, be
well stndied ! Or may what is studied, d.e., acquired
by study, by us, be very potent! May we, disciple and
preceptor, never hate each other, owing to Dblame
incurred by us, by improper recital or instruction due
to oversight! The repetition three times of ¢ Peace,
“as Peace! Peace!! DPeace!!!’ is for averting all evil.
The word Om is to show that the Upanishad ends here.
&t it auf: |
Om Peace! Peace!! Peace!!!.

—0

Here ends the Kathopanishad.

—0



The Prasnopauishad

Sri Sankara’s Introduction.
OM TAT SAT.

ADORATION TO THE BRAHMAN.
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Om, Oh Gods, may we, with our ears, hear what is

auspicious ; Oh ye! fit to be worshipped, may we, with
our eyes, see what is auspicious; may we enjoy the
life allofted to us by the gods, offering our praise with
our bodies strong of limb.

AT Fnlea: s e )
Om peace, peace, peace.
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OM ADORATION TO THE PARAMATMAN.
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Sukesa, son of Bhéradvija, and Satyakfma, son of
Sibi, and Gérgya, a son of the son of the suu, and
Kausalya, son of Asvala, and Bhérgava of Vidarbha,
and Kabandhi, son of Katya,—all these intent on
Brabman and centred in Brahman, seeking the high-
est Brahman, approached the revered Pippaldla, samit
(sacrificial fuel) in hand, thinking that he would
explain all to them.

Com.—Om, adoration to the Puramdbman. This
Bréhmana is begun for the purpose of explaining at
length the drift that has been expressed by the mantras.
The story of the sage questioning and the sage reply-
ing is for the purpose of eulogising knowledge. Thus
it praises knowledge, by saying that it should be
acquired by men who have been observing Bralmacharya
and residing in the house of the preceptor for a year,
and who have performed tapds, and that it should bhe
imparted by preceptors but little short of omniscient,
like Pippilile ete., and not by anybody whosoever ;
and by the indication of such means as Bralunucharya
their observance is directed ; Sukesa by name and son
of Bhéaradvéja; Saibyah, son of Sibi; Satyakdma by name;
Saurydyani] the son of Sfirya (sun) is Sourya and his son
is Sauryayani. This form (with a long vowel ending)
is vedic license; Gérgya, one born of the family of
Gérga ; Kansalya by name, Asvaliyana. the son of
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Asvala; Bhérgava,one born of the family of Brigu;
strictly the gotrapatywm of Brigu (vide Pénini) ; Vaidar-
bhi, born in Vidarbha ; Kabandhi by name. Katy&yana,
son of Katya; his great-grand father being alive, the
suffix denoting wve pratyeyem is used (vide PAnini).
All these intent on Bruhman, t.e., belisving in the
Apara Brahmasn as supreme and devoted to its practice
seeking after the highest Bralman, i.e., wishing to
attempt, as they could, to attain that eternal knowable,
approached the worshipful preceptor Pippildda, with
loads of sumit in their hands, for the purpose of know-
ing that, thinking that he would explain all to them.
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That seer said to them ; as yet, live another year
in tapas, Bralimacharya and faith; then ask us questions
as you please and if we know, we shall indeed explain
all to you,

(Com.—Theseer said tothem, who had thus approached
him, though you have already performed fapas, by
controlling your senses, still again, live another year
here, especially careful about Brulmacharye and faith
and well intent on serving your preceptor; then, as
you please, i.e., without restraining your desive, ask
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questions, every one of you, on subjects on which you
may wish to know. If we know what is asked about
(theword ‘if’isintended to show that the preceptor was.
not conceited, not that there was any doubt as to his
knowledge, as is apparent from his answering the
questions), we shallexplain to you all you ask about.
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Then Kabandhi, having approached Katyayana asked :
worthy master, whence are these creatures born ?

- Com.—Then, ie., after a year, Kabandhi having
approached Kétydyana asked ¢Oh, worthy master,
whencedo these creatures, Brahmins and the rest, avise?”
This question is: intended to elicit what results are
attained and what path is gone through, by combining
Aparavidye and karma.
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To him he said: ‘The lord of creatures, wishing
for creatures, thought; and having thought out his
thought created a pair—food and eater—thinking they
would produce creatures for him variously.’

Com.—To him who thus interrogated, he replied for
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solving the doubt.” Wishing to create creatures out of
himself, the lord of creatures, the dtman of all, thinking
to create the universe, acting according to the woid
filled with the thought, being Iliranyagarbhe born
at the beginning of this Kalpe and being the lord of
all created beings and things immoveable and move-
able, revolved in his mind the knowledge acquired in
the previous birth, the drift of which is revealed by the
srutis.  Having thus brooded over the knowledge, im-
parted' by the srulis produced a pair, a couple—neces-
sary for creation,—the moon, i.e., food and prana, five
(sun), i.e., the eater. Thinking that ayni (sun) and the
moon, i.e., (the eater and the food) respectively would
create diverse creatures, he created the sun and the
moon, in the order beginning with and«e (globe).
ST & Fomoht WRA =z AT qaEd T JR
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The sun is life indeed and the moon, the food ; all
this having form and formless .is food; so form is
certainly food. ' :

. Com,—Here the sun is prdna, the eater, the fire; the
moon is the food, the moon is indeed food. This pair,
the eater and the food really one, different aspects of
the lord of creatures. The distinction is really one of
secondary and primary. How? All this, gross and subtle,
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is indeed in one aspect food, both having form and
formless, the eater and the food. Therefore when a
dinner is made, 4.e., what has form and what has not :
(the former) is food being eaten by what is formless.
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Now the sun rising enters the east. By that, he
hathes, in his rays, all prdne in the east. When he
lights up the south, the west, the north, the nedir, the
zenith, the inter-space and all, by that, he bathes in his
rays, all prdua.

Oom —Similarly, though formless the prdna, i.e., the
enter is all, and food also is prdaa ; how ? Now the sun
rising, 7.z, becoming perceivable by the eyes of living
heings, lights up the east with his light ; by thus per-
vading all with his light malkes all the lives in the east
one with his own self, all living beings being pervaded
by his all-pervading rays of light ; similarly also, when
he lights the south, the west, the novth, the awarelir, the
zenith, the inter-space, the cardinal points and those
between them, he bathes all lives in all those directions
in his all-pervading light.
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This is he, the totality of all living heings, assuming
every form, life and five, (who) rises (every day). This
is told by the Rik.

Com.-—This is he, the eater, life, the dtman of all,
assuming all forms, being the déman of the universe,
praie and fre. This is the eater, who rises every
day making all cardinal points his own., This, now
explained, has also been told by the mantre also.
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Having all forms, shining, omniscient, the highest
stay, sole-light, heat-giver, having a thousand rays,
existing in a hundred forms, life of all creation, this
sun rises.

Com.— Visvarapain, having all forms ; Llarinam, shin-
ing; jdtavedwsam, omniscient; the highest stay] to
whom all lives cling ; sole-light] the eye, as it were of
allliving beings, having no second. TLupantam, giving
heat. This sun, their own dfman, the knowers of Brali-
man, the seers have known. Who is it that they have
known? Having a thousand rays, having many rays;
existing in a hundred forms, i.e., existing in many forms
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in different living beings. This sun, the life of all

creation, rises,
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The year 1is the lord of the creatiom; of it, two
paths the southern and the northern. Those who follow
the path of karma alone, by the performance of sacrificial
and pious acts, win only the world of the moon;; they
certainly return again ; therefore, these sages desirous
of offspring take the southern route. "This is the food
reached Dby the way of the maaes.

Com.—How the pair—the moon, having form, the
food and the jrdua, the form-less, the eater, the sun,
could create all creatures is explained. This pair alone
is time, the year is the lovd of creatuves, because the
year is accomplished by the pair which together are
the lord of creatures ; the yeay being a combination of
tithis, days.and nights accomplished by the moon and
the sun, is said to be of the nature of the pair, food and
eater being no other than they. Howis that ? Of the
vear, the lord of creatures, are two paths the southern
and the northern, These arve the two well-known paths,
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each extending over six months, by which the sun goes
south and mnorth, distributing worlds among those
who perform fkarma alone and those who combine
Jarma with worship. The second tadu, i.e., the tudu in
¢ tadupdsate ’ is an adverbial adjunct. Those among the
Brahmins and the rest who follow only what is done,
as Ishtam (sacrifices) and piirtam (pious acts) and not
what is not made, i.e., nothing eternal, attain the world
of the moon, ie., the world of food, a portion of the
lord of creatures, who is both food and eater, the worlds
of the moon heing in the nature of one made, i.e., not
eternal. They. after consumption there of what has been
done, retur, ‘.., enter this world or something worse,
as is said.  As these devotees, i.e., the Louse-holders,
the seers of lieaven, desirous of offspring achieve as the
frnit by the sacrificial and pious acts, the moon, i.e.,
the lord of creatures in the form of food ; therefore
they attain what was performed by them, ... the food,
i.e., the moon to which the southern rouie leads. This
is the food, the moon, to which the route of the mignes
leads.
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Now, by the northern route, by tapus, Brakmacharya,
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faith and kuowledge seeking after the dfman, they
gain the sun. This is the stay of all lives, this is
immortal, this is fearless, the highest goal; they do
not return from thence. This is the obstacle. About
that, is this (following) verse.

Com.—By the northern route, they reach the sun. a
part of the lord of creation, the prdna, the eater. By
what ? by fapas, i.e., by control over the senses, more
particularly by Bralmacharye, by faith and by know-
ledgs regarding the self of the lord of creation, i.e.,
worship of Prajdapati; seeking after the self, i.e., the
prina, the sun, the stay of the nniverse, <.e., realizing
the sunin the form ‘I am he,” they gain, i.2., reach the
sun. This is certainly the common abode of all lives,
their support this isimmortal, 7.e., indestructible and
thervefore fearless, not full of fear of increase or diminu-
tion like the moon. This is the highest goal of those
who resort to mere worship and of these who combine
karma and  worship. They do not return from hence,
as followers of mere karmae do. Hence, this is the
obstacle of the ignorant ; for, the ignorant obstructed
by the sun do not attain the year, ie., the sun, i.e., the
prine. He, the year, in the nature of time, is an obsta-
cle to the ignorant. About that, is the following verse.

gaTE, fiod EaaEhy /& ey R et gaT |
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Having five feet, the father of all, having twelve
forms, they say he s seated in a place higher than
Dyuloka, full of water. These others say that the world
i lodged in him, all knowing, ever moving with seven
wheels and six spokes.

Com.—Having five feet] the five seasons are. as it
were, the feet of the gun which is no other than the year.
With these seasons as ‘¢ feet,” the year moves. This
analogy makes but one of the lhemanta and the sigire
seasons. Father] he is called father because he is the
creater of all. Having twelve forms] the twelve months
are the forms, i.e., limbs or component parts of the year.
In a place higher than Dyuloka (sky). ie., in the
third heaven. DPurishinam, full of water. They say]
those who know Time say. The sawme, some others who
know time say, is omniscient; and that the world is
fixed to the wheel of Time, ever on the move, in the
form of seven horses and having six seasons. They say
that all the universe is fixed there as spokes, in a wheel.
Whether having five feet and twelve limbs or whether
possessed of geven wheels and six spokes, in any view,
the year, of the nature of Time, the lord of creation, in
the form of the sun and the moon, is the cause of the
universe, ~

12

-
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The month is the lord of creation ; its dark half is
indeed the tfood; the light half, the prdine (eater).
Therefore, the seers perform sacrifices in the light half ;
the others, in the other, i.e., dark half,

Com.-~'Tlhe lord of creation, i.e., the year, in which this
universe inheres, ends in its component part, the month.
The inonth indeed, the lord of creation above described, is
also in the nature ot a pair; of the lord of creation, .e.,
the month, ane portion, 7.e., the dark half, is food, i.e.,
the moon. The other part, i.e., the light half, is the sun,
the eater, the fire. Because, they see everything as
prdaue, marked by the light half ; thevefore, these seers
who see the pwdna, though performing sacrifices in the
dark half, perform them, only in the light half, as they
do not see the dark half, as distinet from jrdac (the
light half). But others see not the yrdna and only see
the unseeing davk half. Those others perform sacri-
fices, only in the dark half, though they do them in
the light half.
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The day and night is indeed the lord of creation.
Of that, the day is the prdnsa and the night indeed is
the food. Those who combine with Rati (sexnal inter-
course) by day, spill prdua.  That they combine with
Rati by night is Brahoaeboaryum indeed,

(Com.—And that lord of creation, i.e., the month, cul-
minates in his component parts, the day and night, as be-
fore explained. Of him, the day is indeed jr@nq; the eater,
the fira ; the night indeed is food, as hefore explained,
Those spill theiv praua, i.e., the day, that is, waste it by
separating it from the selves. Who ? Those ignorant
men, who by day have carnal intercourse with woman,
who is the cause of sexual pleasures. This heing so, the
prohibition that it should not be done is a rule laid
down by the way. 1f they have intercourse by night,
in season, that is Bralumacharyum indeed. That being
praiseworthy, the mandate that one should approach his
wife during rita, in season, is also, by the way, enjoin-
«d.” What is relevant here is this, 2.e., the lord of crea-
tion in the form of day and night becomes such as corn,
grain ete.
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Food indeed is the lord of creation ; from that indeed
is the semen virvile ; from that are all these creatures
prodaced.
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Com.—'Fhus modified in this order, food is the lord
of creation. How ? From that is semen virvile, the seed
in man, the cause of creation. IFFrom that, sprinkled in
woman, these creatures, such as men ete., are produced.
What was asked for, from whence are creatures pro-
duced, has thus been determined, <.e., that these crea-
tures are produced by couples, beginning with the sun
and the moon and ending with the day¥ ahd the night,
through food, blood and semen virile, '
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Thus, those who follow the vow of the lord of * cea-
tion produce couples. To them alone, is this Brahma-
toka, tn whow fapes, bealmacharyom and truth abide.

Com.—Thus, this being so.  Of those house-holders
(Vai and Ifa are two particles, remembrances of well-
known things), who obey the vow of Prajapati (lord of
creation), i.e., who approach their wives in due season,
their visible fruits (in this world) is this.. What
They produce a couple, i.c., son and daughter. " The
tnvisible fruits (pertaining to the future world) are also
to them alone, performing sacrificial and pious acts and
making gifts. This Brahmaloka, .e.. the world of the
woon, to which the route of the manes leads, is to those
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in whom fwpus, i.e., the vow of a sndtuka etc., Brahmu-
chuwryam, L.e., abstinence trom sexual intercourse except
in season and truth, i.e., abstinencefrom falsehood abide
always without any deviation.
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To them, is that Brahmaloka devoid of taint; in
them there is no deceit, falsehood or dissimulation,

('in—TBut to whom is that state of lower Brahmwn
marked by the sun, reached hy the northern voute,
untainted, i.c., pure, not tainted like the Brahmaloka
of the moon, subject to increase and diminution, is
explained. They in whom fraud does mnot exist, as
necessarily it does in house-holders, resulting in many
conflicting modes of conduet ; those for whom falsehood
is not unavoidable, as it 1s in the case of house-holders
on account of play, mirth, ete. ; similarly, those in whom
there is no dissimulation as in house-holders. Dissimu-
lation consists in disclosing one’s self in one manner
and acting otherwise. It is of the nature of duplicity
in behaviour. To those men duly fitted, i e., the
Bralimacharin, the hermit and the senydsin in whom,
from ahsence of cause, these fanlts such as duplicity,
ete., do not exist, is this untainted Brahmaloka, accord-
ing to the means they employ. Thus, this is the goal
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of those who combine kurma with knowledge (worship).
The Brahmaloka previously explained and marked by
the moon is for those who perform mere Larma,

—0

Thus ends the first Praswna.

———0
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Next Bhérgava of Vidarbha questioned him ‘Oh
Bhagavan! How many Devas support the creature ?
Which of them enlighten that ? Who again is of all of
them, the greatest.’ '

Com.—It has been said that prdnae is the eater, the
lord of creation. This question is begun for the pur-
pose of determining how he is such lord and eater in
this hody. Next Bhérgava of Vidarbha questioned
him, Oh Bhagavan! how many Devés (senses) mainly
support the creature, i.c., the body ? Which, among
the senses divided into intellectual and active, manifest
their glory outside. 'Who again of these is the greatest,
i.e., the most important of these which are in the
nature of cause and effect.
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To him he said, *This Deva is the dkdse, wind, five,
water, earth, speech, mind, eye and ear. They revealing
their glory say, ‘ we hold together and support this
body "

Com.—To him, who thus yuestioned, he replied:
¢ This Deva is the «kdsu, wind, fire, water, earth, i.ec.,
these five great elements, Dhilds, the constituent
elements of tlie body and speech, mind, eye, ear and the
rest, ¢.2., the senses of acting and the senses of intellect ;
these Devas of the nature of effects and instruments,
manifesting their glory and competing tor pre-eminence,
say this body, this bundle of causes and effects, we
hold together, as pillars do the vault from going to
pieces and chiefly support. The thought of each is that
the body—the bundle—is supported by it alone.’
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Préna, the greatest, said to them, * Do not cherish
this foolish vanity. I alone, having divided myself five-
fold, hold this body together and support it.” They
did not believe.
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(om.— Prdnc, pre-eminent. said to them who were
thus vain, ‘do not from want of discernment cherish this
vanity; for. T alone hold together and support this body,
having divided myself into five distinct conditions such
as prdane efe”; and when he said he supported it, they
did not believe in him and thought how it could be

thus, )
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He from indignation seemed to ascend from the
body, and when he ascended, all the others immediately
ascended too ; and when he was (uiet they were guiet
too, just as bhees fly up when their king flies up and
settle down when he settles down, so, mind, speech,
aye, ear and the rest being pleased, praise Irdna.

Com.— And he, Préue, observing their want of faith,
seemed to ascend from the body of himself from
indignation. What followed when he seemed to ascend
is made apparent by an illustration. Immediately
after he ascended, all the other prdans, iLe., the eye
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and the rest hegan ascending and when le, Prina
became inactive, i.e., did not ascend, all became quiet.
i.e., settled down ; just as in the world, the hees ascend
after their king ascends and settle down when he
settles down. As in the illustration, so here. Speech.
mind, the eye, ear, ebc., leaving their disheliet and
knowing the glory or greatness of DPriuwe grow
delighted and praise Prdna.
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As fire, this burns; this, sun; this, cloud; this,
Indra; this, wind; this, earth; moon, Deva and what
has form, what is formless and what is immortal
nectar.

Com.—How ? This I'rdna being five, hurns or flames :
80 this being sun, shines ; so this being cloud, rains,
Again this being Indra, protects the creatures and
destroys, Asurds and Rdkshasds. This is wind in its
different forms, deaha, pravald efe., Again this is
Deva, earth (supporter of all) and moon (nourisher
of all). This is all that has form and all that is form-
less. This is also amrite which is the stay of all Devés.
Tn short,
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As spokes in the nave of a wheel, so all is centred
in Prana. Riks, Yajur Vedas, Samams, sacrifices,
Kshatriyas and Brahmins,

Cowt.—As spokes in the nave of a wheel, all from
sraddhd (faith) down to name is centred in Prdna, while
they endure ; so also Rik, Yajur and Sama Vedds, the
three kinds of mantrds, and what is accomplished by
them, i.e., the sacrifice, the Kshatriyas, protectors of all
and the Brahmins competent to perform sacrifices and
other karma. DPrdne is all this,
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As lord of creatures, you move in the womb and
yomrself are afterwards born, These creatures bring
offerings, Ob, Prdna, to you who are sitting with the
prdnas.

(om.—Again, being yourself the lord of creatures,
you move in the womb and are born, being another
embodiment of the father and the mother. That you
are both father and mother is already established by
your being the lord of creatures. The meaning is you
Préna, though one, are the dtman of all, in the guise
of the forms of all bodies and souls. Tor you, Oh
Driua, these creatures, men and the rest, bring offer-
ings through the apertures'of the eyes etc. As you
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are within all bodies along with the Prdnas, i.e., the eyes
and other senses, it is hut proper they should bring
you offerings. As you are the eater, all the vest is
indeed food for you. '
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You are the Dbest carrier to the celestials, the first
oblation to the wmanes. Yom are the true active
principle of the senses ( prdnds) which form the sap of

the hody.
Com.——Moreover, you are the hest of the carriers of

ki

oblations to the Devas such as Indra. The food given
to the munes in the Nundi srdldhn is prior even to
that offered to the chief of the Devas. You alone are
the carrier of that to the munes. Besides, of the senses
such as the eye &e., ( prdaunsg) which ave called wilwri,
and in whose absence the limbs are dried up, you are
the active principle aiding in the support ete., of the
hody.
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Oh Prdna, you arve Indra, you are Rudra by valour :
you are the protector, you move in the sky and you
are the S, the lord of all luminavies.
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(om.—Again, Oh Prina. you are Indrva, ie.. Puri-
mesvara. (Lord of all). By valour. you are Rudra,
destroyer of the world and you are the protector of the
world, while it endured. by 'your mild aspect; you
always move in the inferdgpace. By rising and setting,
vou are indeed the sun, the lord of all orbs of light.
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When you rain, all vound ; then, Oh Praua, these,
your creatures, sit delighted thinking there will be
food at their desive.

Com.—When yvou in the form of clouds, rain all
round ;. then, having obtained food. these ereatnres put
fortl activity. Or, Oh, Prdne, these, vour creatures,
being yourself and mnourished by your food. become
delighted with the meve sight of Xthe rain you pour,
thinking there will be food at their desive.
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Oh Préna. vou are unpurified. you are the fire
called Ekarshi, eater, lord of all the existing universe;
we are the givers of. oblations, Oh Mdtariscan ! you
are our father.
Com.—Again, bein'g first Dorn and _there being none
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other to purify you, you are unpurified. The meaning
is you, are, by nature itself, pure. Oh Prdnu, you are the
eater of all oblations being Likuwrshi, i.e., five well known
among the followers of the Atharva Veda by the name
of Eharshi. You alone are the lord of all the universe
which exists. Or, the word *salpatih’ may be inter-
preted as ‘good lord” But we are tlie givers of
oblations to be eaten by vou. You are, Oh, Mute-
risean ! our father ; or, you are the father of Mditarisvan,
i.e., wind, 'l‘herefore it is established that yon arve the
father of all the universe.
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. What form of yours is lodged in speech, what in
the ear, what in the eye, and what in the mind continu-
ous, make that propitious air do not ascend from the
hody.

Com.—In short, what form of yours, lodged in speech
moves the mouth of the speaker, what in the ear, what
in the eye, and what united with the mind acts as
volition etc., make that passive, ¢.e., quiet. Do nnt,
make that unquiet, by ascending from the body.
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All this is within the control of Prin, as also what
is in the third heaven. Protect us like a wmother.
Give us affluence and knowledge.

Com.—In short, everything of enjoyment in this
world is under the control of Prdane ; as also of all that
which exists in the third heaven for the enjoyment of
the Devas ete., /rdue alone is the lord or protector.
Therefore protect, as a mother does her sons. s all
splendour pertaining to a Brahminhood and Kshatriya
are dne to you, give us that affiuence and knowledge
arviginating in you. It has been thus determined that
Prine whose greatness ov glory, as being all, has thus
heenn disclosed by the eulogy of the prdeas; such as
zpeech and the rest is the lord of the creation, the
eater.

e —"
Here ends the second Prasna.
o
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THIRD PRASNA.
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"Then Kausalya son of Asvala questioned him.
0 Bhagnran ! whence is this réna horn ¥ How does
he come into this body ¥ How does he stay di v‘i(]ing
himself 7 By what does he ascend from the Dody ¥
How does he support all external and how all within
the body ?°

(fom.—Then, Kausalya son of Asvala questioned him.
Though Prina’s glory. has been thuns realized by the
yrdaas, whih had ascertained its real nature, it may
still be that it is an effect, being a combination (smnhata,)i
Therefore, I ask, Ol Bhaguran ! whence, <.¢., from what
cause, Prdna, thus determined is produced and when
produced, by what form of activity does he enter the
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body ? The meaning is, what is the cause of his.taking
a body and when he has entered the body, how does
he, dividing himself, stay ? By what form of activity
does he ascend from the body 7 How does he support
what is external to the body, i.e., adhi bhite and adhi
duwiva, i.e., the totality of elements and powers ; and how.
what is within the body.
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To him he replied, ‘you ask questions about tran-
scending things. I will answer thee, because you are a
great knower of Brahman.’

Com.—Thus questioned, the preceptor, said to him,
Prana himself, being difficult to know, is fit for intricate
queshomng You question about the origin_ etc.,
even of him, Therefore, you -ask questions abouf
transcending things, As you are eminently, a knower
of Brahman. I am delighted and shall tell you what you
ask about. Listen.
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This Frdna is horn of the dtman. As this shadow
in the man, so is this in the dfmaw. By the act of the
mind, this comes into this body.
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Com.—This Prdna spoken of is born of the dtman, .c.,
of the highest purusha, undecaying and true. As
regards the how of it, the following illustration (is
offered). As in this world, when the figure of the
man consisting of the head, hands, etc., is the cause, his
shadow is produced as the effect ; so in this Bralman
the true pwrusha, is this principle named Prdna
analogous to the shadow and false in its’ nature
recognised as the shadow in the body. It comes into

this body by the act of the mind, 4.e., through the

karma, arising from volition, wish ete., of the mind ; for,
it will he said later on ¢ By virtue, virtuous world efe.’
Another srufi also says, ‘Tntent on tlmt fruit he
reaches it with his kermd.

mweﬁﬁ%ﬁﬁqﬁlmmﬁmwﬁm
AT VT SAFHOTFIIETEE R || % ]

As the. sovereign alone commands the officers,

(ander him) * stay in these villages and those,” so this

Prina posts other prinas separately (at their res-

pective posts).
“ 'om.—Just as in the world, the sovelelgn alone

posts officers under him to different villages; how ?, V

“Look to these villages and those.” So, as pointed out

in the illustration, the chief Prdna commands other -
prdnas such as the eye ete., and his own different -



WITH SRI SANKARA'S COMMENTARY. 139

mamfestatlons to f;hen respective posts.
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The apdne stays in the two lower apertures,

Prdna stays in the ‘eye, ear, speech and nose. “TIn the
middle is sumdne. He distributes the food supplied
oually ; so, these seven Hlames arise,

" Com.—Of its division now ; the apdua, an aspect of
the chief I’rdna, stays in the two lower apertures
expelling urine and feeces etc., so in the eyé and the ear
and going out from the mouth and the nose, Prdna,
occupying himself the place of the sovereign, stays. In
the middle, i.e., between prdna and apdna, i.e., 'iil'the
navel, samdna (so called because he Qdistributes food
and dvink samam ie., equally). As this distribubes
- equally, the food and drink thrown into the fire of the
body, these seven flames go out from the fire in the
stomach fed by food and drink, and reaching the region
of the heart through the apertures in the head. ~The
drift is that the objects of seeing, hearing ete.,.are
enlightened through the jnina,
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This datman is in the heart. Here, there are a

hundred and onhe nerves. Kvery one of these ‘has
a hundred branches ; again, every one of these has
seventy two thousand sub-branches. In these, vy«
moves,
" Com.~In the heart, i.e., inthe dkdsa of the heart,
enclosed within a lump of flesh of the form of a lotus, is
this dtman, d.e., the subtle body connected with the
dtman. Here, i.e., in the heart, are the chief nerves, a
hundred and one in number. Every one of these chief
nerves has a hundred branches. Kvery one of these
branches has seventy two thousand sub-branches. In
these nevves, moves vydna (so called because he is all-
pervading). Viydna stays pervading the whole body
thrgugh the nerves, going out from the heart everywhere
wijthin the body, as rays from the sun, especially in the
joints, shonlders and vital parts. Growing active in
the interim between the activities of the prdna and the
aplnw, it is able to perform deeds requiring great
strength.
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Now by one nerve, ‘uddus ascendmg, conducts to
virtuous worlds by virtue, to sinful worlds by sin and
to the world of men by virtue and sin combined.
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..0om.—By one of these hundred and one nerves, i.c.,
-by that nerve named sushumne which goes. up, uddne
moving in all portions, from the foot to the head,
conducts one to virtuous worlds, such as the abode of
the Devas; by virtuous deeds enjoined by the sdstras ;
by sinful deeds contrary.to virtue, to sinful worlds,
such asbirth among horizontal creatures, <.e., beasts.
By both equally. combined, 4.e., virtue and sin, to the
world of men. ‘Conducts’ should be supplied.
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The sun indeed is the external prina. He riges

~ favouring the prdwa in the eye. So the goddess of

~ the earth attracts the epdna downwards. The wind
between is sumdna. The wind is vydue.

Com.—The sun is the well-known outward Préne
amony the Devus. Herises and by his light favours
this prdna, lodged in the eye of the body, i.e., helps it
" with Juminosity in the perception of forms. Similarly
the well-known goddess presiding over earth, attracts or
controls the activity of the apdna in the purushe and fa~
vours its action by pulling ‘do“fnwards; for, ctherwise,
this body, owing to its weight, may fall down or being
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unimpeded may fly up. The air'in the' dhdsa, in the
middle, ©.c., between the sarth and heaven (by the word
#kdse, the wind in it is denoted::as those in. a cot, are
denoted by the word cot) is swmdna, i.e., favours semdna,
samdzie resembling it in thé fact of being enclosed
within the dkdsq. in the middle. The external wind,
vibyu, generally: because it resembles. vydne in perva-
ding, favours vydue. - This i§ the dritt.
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The external five. tgjas, verily’ i wddne, There:
fove, the fire being extinguished, one. ‘Lg:znn enters
another body with the senses ohngmg t;o the"mind.

Com.—The general five fdjus, well-known and ex-
ternal, is the udana in the body. The meaning is, that .
by ‘its light, it favours the wind known as uddna as
‘uddne’, five in-its natur e, favoured by the external fire,
dauses the ascent from the body. Therefore, when a
man’s natural fire is extingmished, then one should
know that his life is spent,’ Le., that he is dying; he
enters another tody. How? alomg with the senses
such as speech etc., clinging to the mind.
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Of what thought, by that he attains prdna; the
prdna combined with uddne along with the dtman, con-
ducts to the world thought of.

Com.—Of what thought - he is at the time of death,
by that thought i.e., volition, he attains along with the
senses, the prdna, i.e., e puts forth the activity of the
chief Prdna. The meaning is that at the time of death,
the activity of the senses having declined, he lives put-
ting forth the activity of the chief Prdana alone. Then
his relations around say ‘he breathes and lives ;' and that
prane manifesting the activity of uddna (tejas) ; with
the dtman]] with the owner, i.c., the enjoyer. The prdna
manifesting the activity of the uddne alone, leads the
eujc;yer to worlds (bodies) thought of, according to the
influence of virtuous and. sinful karma.
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The learned man who knows Prdna thus—of his off-
spring there is break and he becomes immortal ; there
is the following verse.

Com.—Of the learned man who knows Prdn« thus, i.e,’
with these attributes already described, about his birth
etc., the following fruits, both here and hereafter, ave
pointed out. The offspring, i.e., the son, the grandson
etc., of this knower, do not suffer break in continuity.,
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and when the body falls having become one with Prdna,
he becomes.immortal (in a relative sense). "The follow=-
ing verse (sloka) briefly explains this purport.
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Knowing the birth, the coming, the staying. and
the five-fold sovereignty of Prdne and its stay in the
body, one attains immortality ; one attains immortality.

. Com.—Birth] from the Paramdtman. Coming ] coming
into this body, by the activity of the mind. Staying]
in the lower apertures and other places. = Five~fold
sovereignty] the posting, as by a sovereign, of the dif-
ferent aspects of Prine, in five-forms. Its external
manifestation] as the sun &. Within the body] as
eye &c.  Knowing Prdna thus, one - attains immortal-
ity (relative), '

0

Here ends the third Prasng.

B ¢
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FOURTH PRASNA.
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Next Saurydyani Gargye questioned him  * Oh
Bhagavan ! What in the man sleep? What wake in him?
Which is the Dive who sees dreams? Whose iz this
bliss? In which of them again are all of them fixed ?

Com.—Next Suwurydyani Gdrgya quesiioned him :
Having thus exhausted by these three questions.all ahout
samséra, the subject of Apara (lower) Vidye, subject to
modification, partaking of the nature of causes and
-effects and of ephemeral existence, the next three ques-
tions are asked in order that the Bralunen not partaking
of the nature of causes and effects, devoid of prdna, not
perceivable by the mind, beyond the shot of the senses.
bliss in its nature, free from misery, not subject to

15
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modification, undecaying, true, knowable by Para Vidya
(higher knowledge), known as puruchue, without and
within all. and nnborn, may be known. Now, it was stated
in the second Mundake, that evel‘yﬂxing known to
exist, proceeded from the undecaying Brahman, as
sparks from the flaming fire, and that everything is
absorbed into Brahman. What ave all those existences
which diverge from the Brahman? How again, thus
existing in divergence, are absorbed into it (Bralkman)
alone 7 What again are the characteristics of that
Bralman ?  Now, in order to explain, these questions
are imagined to be raised: ¢ Oh Bhagavan, in this man,
having head, hands, etc., what senses -sleep, i.e.,
cease to perform their functions ?  What again in this
man wake, i.e., donot sleep, {.e., perform their func-
tions 7 Of these distinguishable as effects and instru-
ments, which Devi sees dreams?’ Dream is seeing within
the body, as it he were awake, by one who has turned
away from waking consciousness. The drift is, whether
that is accomplished by any Deva, in the nature of an
effect, or any in the nature of an instrument. And who
enjays the bliss (arising when the activity of the waking
and thé dreaming state ceases) clear, i.c., free fromthe
stain of contact with the objects of the senses, consisting
in the absence of all trouble (distraction) and unobstruct-
ed? Then, where areall these, their waking and dreaming

mel L
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activities having ceased, centred ?, ie., where do
these blend indistinguishably, like juice in honey and
like rivers entering the ocean. It is but reasonable
that these turned away from their own activities, like
the seythe and other instruments, which have ceased to
do their work, should separately rest, each in its own
place. Whence does the supposition then arise, that the
senses of man in sleep become all blended in one. The
supposition of the questioner is certainly reasonable. As
all the senses together, during waking, act on behalf of
sonme lord and are dependent (on him), therefore, their
«coalition in one is reasonable even In sleep, because of
their dependence and acting together. Therefore, this
question is cex‘taiuiy consistent with the supposition.
Here the question ‘in shich are all these centred?’ is
asked by the questioner who wishes to know him, in
whom all this bundle of effects and instrmments is
absorbed during sleep and praleye.
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To him, he said: ¢ Justyas, O Gdryya, the rays of the
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setting sun all become one in this orb of light and ‘go
out again when he rises again, so all of these become
one in the highest Deva, .., the mind ; then, therefore,
the man hears not, sees not, smells nct, tastes not,
feels not, speaks not, takes not, delights not, abandons
not, moves not ; they say ‘he sleeps.’

Com.—T'o him, the preceptor said : * O Gargya, hear
what yon ask for; just asthe vays ot the sun disap-
pearing become all one in the orb of light, i.c., become
one and indistinguishable, and -when the same sun
vises again and again become dispersed; as in this.
illustration, so all that crowd of objects and senses.
become one in the highest Deva (having light), ie.,
mind (as the eye and other senses are under the
control of the mind, mind is said to be the highest
sense), during sleep and Lecome indistinguishable, like
the rays in the orb of light, and when he wakes go out
of the mind to perform their own functions, as the rays
from the orb of light. As during sleep, the ear’and
other senses capable of knowing sound etc., beconie, as
it were, one in the mind, their activity as senses having
ceased, therefore, during sleep this man called Demd’r[f&t
ete., hears not, sees not, smells not, tastes not, feels not
“gpeaks not, tales not, delights not, abandons Tot, mov es
not ; men of worldly undersbandmg say ‘he sleeps
WO QAR S | MRAA E AT TSI
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FRISARATTA  TFRIGEIEY  JUEaREEa:
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The fires of prdna alone wake in this city. This
apdne is the gdrhapatya five.  Vydua is the awrdhdryo-
pacloue five.  The prdue is the dharaniya five, as it is
taken from the girhaputya five.
Com.—When the senses, the ear and the rest, are
gone to sleep in this city. 4. in this hody of nine
“apertures. the five winds. prdua and the rest called fives,
heing like live, keep watch. 'This is their similitude
with fives. This apdue is the gdrhapatye fire. How
is explained; just as, at the time of performing the
agiholeg, another fire named dharawiye is obtained
from the gdrhapatya, so from the apdna during sleep,
prauw, as it were, the dhavaniya five is obtained. But
Vydna, emerging from the southern cavity of the
heart is called the anvdhdryapnchana, or the southern
fire, from its connection with the south.
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(The priest) is he, semdna, since he distributes
equally the oblations which are inspivation and
expiration. The mind is the sacrificer; the uddne is
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the fruit of sacrifice; he leads the sacrificer every day
to Brahman.

Com.—Here also, there is the priest officiating
at the ugnilotra. Because, he distributes inspira-
tion and expiration (which ave, as it were, the
armiholye oblations which are always double) for the
support of the hody ; he is the officiating priest, as the
carrier of the oblations, though alveady said to occupy
theposition of the fire (also). Who is this ? He is samdc ;
therefore, even the sleep of the knower is the giving of
oblation in agnihotra. "The drift, thevefore, is that the
knower should not be regarded as one performing no
karma ; for, it is said in the Fdjasnneyakojunishad ¢ even
of him sleeping, all the Blitus always perform
sacrifices.” Here, having thrown the external senses
and ohjects as oblations into the wakeful Préna-fires
and wishing to reach the Braknan, as one would wish to
reach heaven, the fruit of the performance of agnilotra,
the mind, as sacrificer, wakes. Being known like the
‘sacrificer, as the most important of the effects and
Instraments, and having set out towards Bralman, as
sacrificer to heaven, the mind is made the sacrificer.
The fiuit of the sacrifice is uddna ; because, the realization
of the fruits of sacrifice is due to wddna. How? The
uddna causing the mind, the sacrificer, to cease his own
activity, conducts him every day during sleep to the
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undecaying Braluman, as to heaven. Therefore, uddna
occupies the place of the fruits of sacrifices.
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In this state, this Deva (mind) undergoes a variety
of changes, sees again what it has seen, hears again

whatever was heard, experiences again what it had
experienced in different lands, and directions. What
was seen and not seen, heard and not heard,
experienced and not experienced, existent and non-
existent, it sees ; being all, it sees.

Com.—Thus of the knower, from the time of the cessa-
tion of the activity of the ear to the time of his waking
from sleep, till then he enjors all the fruits of a sacrifice
andnot misery,asin the caseof the ignorant. Thus, being
a knower, is eulogised. Fur, it is not, alone, in the case
of the knower, that the ear ete., cease from activity, or
the Prana-fires keep watch, or the mind heing free in
the waking and dreaming conditions merges in the con-
dition of sleep every day. It is well known that all living
creatures pass through the waking, dreaming and sleep-
ing conditions by turns. Therefore, this context must be
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vegarded as praising the state of a knower (and not as
laying down any rules). Asregards the (uestion, which
of the devas sees, dreams, he replies : “When the ear, etc.,
cease activity’ and prdne and other winds keep watch
for the supjjort of the body before reaching the condi-
tion of sleep, during this interim, this deve (mind)
with the ear and other senses absorbed in it, like rays
of the sun sees indreams his own greatness, i.e,, assumes
diverse forms in the nature of snbject and object. 1t
may he urged that the mind is only the instrument of
the enjoyer, ¢.c., the .lfman in enjoying the various forms
and that it cannot he said to enjoy independently ; for
-1t is the Abnan that is independent.  This is no fault ;
for the independence of the Atman is due to its condi-
tioning mind ; for the Abmun doeg not really in its own
nature dream or wake. It has been saidin the Vijus-
neyakopaishad that its waking and dreaming are
caused hy its condition, mind. Combined with mind
and becoming a dream. it seems to think and to move
ete. Therefore, the statement that the mind is inde-
pendent in enjoying diverse forms is only logical. Some
say that the self-luminosity of the Aéman will be marred
during dreams owing to its combination with the
condition, mind. Thatis not so. This false motion
of theirs is caused by their ignorance of the drift of
the srufis ; because even all the talk that the Atman is
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self-luminous, which endures only till emancipation, is
produced by conditions such as mind and is within the
pale of ignorance. Where there is something like
auother, then one sees something distinct from himself
of him there is no connexion with what is visible
according to the srufl *hut where all hecomes the
dbman alone, there who could be seen hy whom
etc . Therefore, this doubt avises only in those who
know only thelower Bralonan and not in those who
know the one Atmwa. It may be urged that if this he
50, then the distinction in - here, i.e., in dreams, this
Purushe s self-luminous’ will become meaningless.
[t is here replied that what is stated is very little.
"The self-luminosity of the _ifinun, enclosed in the
cavity of the heart, according to the text ‘he who
sleeps in the dhdse within the cavity of the heart.
will be marved in a greater degree. If it be urged
that though this is really a fanlt, still that balf the
burden, i.e., half the obstacle will he removed in the
matter of the self-luminosity of the Atman by sssuming
the absence of mind during dreams. This is not
sound; for, even on that supposition, from the
sruty, “he sleeps in the nerve called, Purifeti,” the
notion of removing half the hindrance, in the matter
of self-luminosity of the _ltman, is certainly false ;
hecause, even in sleep, the Afmun rests in the nerve
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called ¢ Puritati’ How then is it said, ¢ here, this
Purushe is self-luminous.” If it be said that as that
sruti is fonnd in another branch of the Tedas, it is not
in point here, that is unsound ; for, it is admitted that
the purport of the srutis must be identical; and one
Abman heing the subject of all Tedantas is desired to be
taught and to be known. Therefore, it is right that
the appropriateness of the assertion that the Afman is
self-luminous in dreams should be explained. Because,
srutis serve to reveal the real truth. If this be so, hear
the purport of the srufi, abandoning all conceit. Not
by all who think themselves learned, could the drift of’
the srutis be known, even in a hundred years, by mere
conceit. Just as the self-luminosity of the Abman is not
affected in sleep, because it is possible to represent him
as distingnished from the d@khds of the heart, and the
puritati nerve where he sleeps, hecause he is not con-
nected with them ; so, the self~luminosity of the détman.
as distiact from the visible reminiscences of the
observer, who is different from all effects and instru-
ments and who sces, on account of ignorance, as
separate objects, the reminiscences, which, as theé result
of karmeu, are left in the mind full of tendencies due
to ignorance, desire and karma, cannot be marred even
by the proudest logician. Therefore, it is properly said
that when all the seuses are absorbed in the mind and
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when the mind is not absorbed, the Atmau, as manoma ya,
sees dreams. How it realizes a diversity of experiences
is explained. Whatever has been seen, such as friend,
son ete, the mind influenced by unconscions impres-
sions thinks from ignorance that it sees the son, the
friend ete, produced from such impressions. Similarly,
it seems to hear what has been heard. owing to such
impressions ; and from ignorance, it seems to experi-
ence what it has experienced in different lands and
directions. Similarly, what was seen in this birth and
what was wot seen, {.e.. what was seen in previous
births; for, there can be no unconscious impressions.
of what was never seen; similarly, what was heard and
not heard, and what was experienced in this hirth hy
the mind alone, and what was not experienced, 7. e.,
what was not experienced by mind alone in previous
births; what is existent such as real water and what
is non-existent such as waters of the mirage ; in short,
sees all, said and not said; being all, i.e., being con-
ditioned by all the unconscious impressions of the
mind, sees all. Thus, the mind, being in itself all
the senses, sees dreams.
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When it is overpowered with light, then this mind
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sees no dreams ; thus then, the bliss arises in this body.

Com.~—When the Desva, 4. e., the mind, becomes
overpowered, 4. e., has all the outlets of these im-
pressions closed by the light (lodged in the nerve)
known as Pilfe and pertaining to the sun, then the
rays, .., the tendencies of the mind, hecome absorbed
into the heart along with the senses.  When the
mind, like fire in a log of wood, pervades the whole hody
in its form, as general knowledge (as opposed to a
'special modification) then he sleeps. At that, time, this
Deva, named mind, does not see dreamspthe door of
vigion heing closed by light. Then, in this body, this
bliss arises, which is knowledge unimpeded, pervading
all bady without: distinction and clear.
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Just as, good youth! bhirds go towards the free
intended for their abode, so all this goes to the supreme
Atmdan.

Com.—Then at this time, all the effect and instru-
ments depending on ignorance, desive and karma be-
come quiet. When they are quieted, the entity of the
Atmdn, misunderstood on account of ibs conditions,
becomes one without a second, free from trouble and
ealm. To indicate this condition by the entering into
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the Atman of the earth and other objects produced by
ignorance, the Sruti offers an illustration. This is the
illustration. In the same manner, good-looking vouth !
that birds go to the tree intended for their abode ; so,
as in the illustration, all that will be said hereatter he-
comes absorbed into the supreme and undecaying
Alman.
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[arth and its subtle form, water and its subtle
form, fire and its subtle form, air and its subtle form,
dkdse and its subtle form, sight and its objects, taste
and its objects, touch and its objects, speech and object,
hands and what is to be handled, the organ of genera-
tion and what is to be enjoyed, the organ of excretion

and what must be excreted, the feet and what is to be
trodden on by them, mind and what must he thought,
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the intellect and what must be determined, egotism and
its object, Chittn and its object, light and its ohject,
and Prine and what must be supported by it.

Oom.—What is that all ? The earth gross, having
five attributes and its cause, the rndiment of earth, .e.,
the subtle form of smell, so water and the subtle form
of water, fire and its subtle form, air and its subtle
form, aldse and its subtle form, i.e., all gross and
subtle Bhitas; similarly, the sense of sight and its
ohjects, ear and its objects, nose and its objects, the
palate and its objects, touch and its objects, speech and
what must be said, hands and what must be handled,
the organ of generation and what must be enjoyed,
the organ of excretion and what must be excreted, teet
and what must be reached; thus all the intellectnal and
ackive senses have been meutioned. The mind already
stated and its objects. the intellect consisting.in deter-
mination and its objects, ahankdra, i.e., the mind charac-
terised by egoism and its objects, ('hittwin, ie., the
intelligent wind and its ohjects,  Tejas] The skin,
apart from the sense ot touch, having light. Vidyote-
yltavyam] the objects enlighteved by it Prdna,
what is called the sitre, and what is strung on it, ie.,
all the bundle of effects aud instruments, combined
for the benefit of some other entity, having name,
form, ete.
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This is the seer, toncher, hearer, smeller, taster, the
thinker, the knower, the doer, the intelligent entity,
Purushe. He becomes merged in the supreme,
undecaying Atmdn. '

Oom.——Then the self which has entered here, like the
sun in the water etc., with the attributes of enjoyer and
doer ; this is the seer, toucher, hearver, smeller, taster,
thinker, knower, doer, the intelligent self (Vigndna
means the intellect being the instrmmentby which things
are known,) Here it means, he who knows, 7.c., knower.
Vigndndima, of the nature of knower. The meaning
is that he is a knower by his nature. Puwrusha, because
full of, i.e., subject to the conditions above described, i.e.,
the nature of effects and instruments.  And he enters
into the supreme undecaying .lmdn, the supporter of
the universey as the reflected ‘image of the sun ete., in
water enters into the sun ete.
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. The supreme, undecaying one he surely attains.
Who knows that, shadowless, hodiless, devoid of abtri-
hutes, pure and undecaying. 'Who knows that, good-
looking youth! becomes omniscient and becomes all.
There is this verse.

(Com.—The fruits of one who realizes the one-ness of
the dtman are stated. He surely attains the supreme,
undecaying déman, hereafter described. He who being
freed from all desires, knows that, shadowless, i.e., free
from Twmas or ignovance, bodiless, i.e., devoid of body
subject to conditions of name, form ete, alohitam. ..,
devoid of all gunas (attributes) such as Iujas; because
thus, therefore, pure; undecaying, because devoid of
all attributes the eternal known as purusha, having no
Prdn, not perceivable by the mind, bliss in its nature
and free from all misery, existing without and within
all, unborn. . Who renounces everything, good-looking
youth ! theve can be nothing which is not known by
him.  Owing to ignorance he was not omniscient
before ; subsequently by the removal of ignorance, by
knowledge, he becomes all. The following verse briefly
conveys the dvift stated.
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Who knows, good-locking youth!the undecaying
Atmnn in whom the knowing self with all the devas,
the Prangs, and the five elements are centred. He,
the omniscient, enters indeed into all.

Com.—Who knows, good-looking youth ! the undecay-
ing Atman, into which the knowing self, with all the
devas, such as fire and the rest, the Dréuus, 1. e., the
eyeand the rest and the Dlilus, such as the earth
&c., enter; he being omniscient enters indeed into
all.

() s

Here ends the fourth Frasun.

16



The Prasnopanishad.

FIFTH PRASNA.
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Then, Satyakimus, son of Sihi, questioned him: * Ok
Bhagavan! what world does he, who among mortals
meditates on ‘Om’ till death, win by that ?” To him he
replied.

Com.—Sutyaldma, son of Sibi, questioned him. Now
the Prasna is begun for the purpose of enjoining the
worship of the syllable ‘Om,’as a means to th= attain-
ment of the Pura (higher) and Apara (lower)
Bralman, Oh Bhagavun. Who among mortals, like
a wonder, until death meditates upon the syllable
‘Om’ (the word meditation is the continuous con-
templation as Afman of the letter ‘Om’ regarded
as Brahman by courtesy, by one whose senses
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are turned away from external objects and whose mind
is composed, the conrse of such meditation not being
vitiated by other or dissimilar states of consciousness
and Deing ready like the flame of a lamp in an airless
place). Who thus maintainsa vow for life and combines
in him troth, abstinence from sexual pleasuves, absti-
nence from cruelty, absence of acceptance, renunciation,
sunydsam, cleanliness, cheerfulness, absgence of fraud and
many other kinds offorbearance and religions observance.
What world, for there are many worlds to he won by
worship and karmie, does he attain by thus meditating on
Ow’. To him who had thus questioned, he, Pippilada
replied.
N . . -
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The syllable ‘Om’ is verily the higher and lower
Braluman. Therefore, the knower, by this means, surely
reaches either of them.

Com. This Bralinun—the higher Bralman, true, unde-
caying, known as Purusha, and the lower Brdlman
known as Srdne the first-born—is indeed the syllable
< Ony’; for, the syllable < Om’ is its Prutike, ie., substi-
tute. The higher Brulinan, not capable of being
indicated by words ete., and devoid of all distinguish-
ing attributes, is therefore, being beyond the reach of
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the senses, incapable of being comprehended by the
niere mind. Bub to those worshippers who comtem-
plate on the syllable *Om’ as upon the image of Vishnu
ete., and regard it as a substitute for Braloman, the Puru
Bralowen is understood to reveal itself from  the
aunthority of the sdstras ;so too the lower Bedloman.
Therefore,itis by courtesy, that Bralunwn, the higher and
the lower, is said to he the syllable ‘Om.” Therefore, he
who knows thus, attains either the higher or the lower
Bralunun by this very means to the atfainment of the
dtman, 1.e., by the meditation on ‘Om’. For, the syllable
‘Om’ is the nearest stay of Bralman.
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I he meditate  on one midtre (measure) of it, he, hy
that enlightened, soon comes to earth. The riks conduct
him to the world of men. He, there combined with
tapas, Brabmacharye and faith, expriences greatness.

Com—Though he may not know the division of all
the mdtras (measures) of the syllable ‘Om’, still he
surely reaches the excellent gdal by virtue of the medi-
tation on the syllable ‘Om’. One who depends entively
on the syllable ‘Om’" does not by the defect of a partial
knowledge of it, attain evil, as one, who has fallen from
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Doth karmne and knowledge. Even if le constantly
meditates on ‘Om’ knowing it only as one mdira, he
vnlightened by that meditation of ‘Om’, with only one
ditra, soon reaches in the carth. What ? The world of
men ; for, many are the hirths possible in this earth. Of
these, the riks take the worshipper only to the world
of men. The first ouly andére of the letter *Om’ medi-
tated on is the Rig-Veda. By that, in his birth as
man, he becomes pre-eminent. among the twice-born
and combining tapas, Braloneelarya and faith experi-
ences greatness, 7.e., oes not hecome an unbeliever,
acting aceording to pleasure.  One whohas fallen from
gogee never attaing a bad goal.

Note—By the meditation of ‘Om,” as one wdlru, some
mean the meditation on the letter * A’ alone of the
syllable.  Others again, take it to mean the contempla-
tion on the whole syllable ‘Om’ hut prominence being
given only to one mdftra.
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But if he meditates on its second mébra only, he
hecomes one with mind.  He is conducted into inter-
mediate space—the world of the moon—hy yejus.
Having enjoyed greatness there, he returns again.

Clom.—Now again, it he meditates on the syllable ‘Om’
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by its second mdkra, he becomes one with the moon, of
the nature of dreams, in the form of yejurveda, worthy
of meditation. Thus become immortal] is taken by the
yujus representing the second mdlra to the lunar world.
the support of unturilksha, intermediate space, and re-
presenting the second mdtre. The meaning is that he is
taken by the yajus to he born in the lunar world. Having
there, in the lunar world, enjoved greatness returns
again to the world of men.
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But it he meditates on the supreme Purushue by
this very letter ‘Om’of three mdtrus, he hecomes united
with the bright sun. Just as the snake puts off its skin,
even 50 he is freed from sin.  He is conducted by sdmu
to the world of Brahma. He sees the supreme Purushu
beyond this, dense with life and lodged in the heart of'
all.  There are the two following verses.

Com.—But he whomeditates upon the supreme Purushu
within the sun, by this prafika, i.e., substitue, i.e., by the
syllable ‘Om’, with the knowledge that it is of three
mdtras, by such meditation becomes united with the sun.
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Accordingto the context, thesyllable ‘Om’ must be taken
to be a help, being a Pratika or substitute, from the
declaration of its identity with the Brakman, higher and
lower, according to the sruti. Otherwise, the accusative
case of ‘Om’ used in many places, will he ohjectionable.
Though by the use of the third case, the syllable Om’
may be understood as a kdrana, i.c., instrument, still
agreeally to the context, it must be read as if in the ac-
cusative case, the meaning then being, ‘let one meditate
uponthe syllable of three mdfras as thesupreme Purushal
According to the maxim ¢ you may abandon one tor the
henefit of a whole family’ the instrumental case should be
here given up for the accusative case used in previous
passages. Bysuchmeditation, hehecomesunitedsvith the
bright sun. Then, even ifhe dies while meditating, he does
not return from the solar world, as from the lIunar, but is
for ever united with the sun. Just asthe snake puts off
itsskin and becomesnew again, itsskinhaving beenpaled
off, so—as in thisillustration—this man beingfreed from
the impurity of sin,analgous to the skin, is conducted up-
by the sdmans vepresenting the third mdtra, to the
world of Bralma, i.e.. Hiranyagarblea called Satya. He,
Hiranyagarhha is the @tman of all the jivas travelling
in samsdra ; for, he is the internal dtman of all living
beings in thesubtle form ; and in him the subtle dtman
aveall the jivas strung together. So he is jivaghano
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(dense with lives). The knower of the syllable
‘Om’ of three mdtras sees the Purusha called Puramdét-
man beyond this Iiranyagurbha and sees him by
meditation as lodged in all bodies. The following two
verses make the dvift stated clear.
Ryl W gegner: SR HAFIER HAFTIHE |
By SEreTTRey. ERTIRY A &
TRl

When the three ndtras, each of which leads to death
by itself, are joined one to another in close nnion and
used in well-performed actions, external, internal and
imtermediate, the knower does not shake.

Com—The mdtras of the syllable ‘Om’  three
in number, e, o, u, and m are subject to death;
that is, are not heyond the pale of death; but when used
in meditating on the «dlmun in combination, the syllable
*Om’, with the three nuitras, being used at the time of
contemplation by the worshipper, in respect of every-
one of the three aspects of Brahman. Contemplated, Z.e.,
the Vuwisvdnure or Tisva vespresenting the waking
condition, the Iliranyagarbiie or Tuijasa representing the
dreaming conditon and the Isvara or Prdguu represent-
ing the sleeping condition, the person meditating who
knows this division of the mdtrus of ‘Om’ does not
shake. One, who knows this, cannot possibly be shaken;
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becaunse, the Purushus representing the waking, dream-
.ing and sleeping states, with their respective places, are
seen as one, with the letter ‘Om’ of three mdtras; such a
knower having hecome the .dtman of all and one with
‘Om’ from whence could he move and where ?
ENRd gathaia amfEaeradl da9=a | qaE-
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By #ike this world, by yejus the antarikshe and
by sdmam that which the seers know (the Braluialoka);
by the very aid of the letter ‘Om’, the knower reaches
these and also that which is uiet, undecaying, death-
less, fearless and supreme.

Com.—The second verse is intended to state
the whole drift Driefly. By wiks this  world
where men live, by yjus, the anturiksha, te., the
world presided over by the moon. By sdue that
which the knowers alone and not the ignorant know
as the third world, i.e., the world of DBralme. This
threefold world, pertaining to the lower Braluman
the knower reaches by the help of the syllable -Om’.
That, i.e., the highest Bralunan, undecaying, true, called
Purusha, quiet, i.e., devoid of all the characteristics of
the universe, such as waking, dreaming, sleeping ete.,
therefore undecaying, .., free from old age or decay,
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deathless, fearless, becanse devoid of decay and modifi-
cation and supreme, .c., unsurpassable because fearless,

even that, by the syllable ‘Om’, a help to that attainment,

the knower reaches. The word etlf is used to show

that the sentence ends,

.
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Then Swukesw son of Bhéradvdje questioned him:
“Oh Bhagavan! IHiranyagariho of Kosala, son of a
king, approached me and asked me this question *Oh
" Bhiradvdje, knowest thou the Puruslkae of sixteen kalus
(parts).?’ I replied to the lad ‘I know this not, if T knew
him, how should I not tell thee ? He who utters a false-
hood is certainly dried up, root and all; therefore, I dare
not utter falsehood’. He got into the chariot and
went away in silence. That I ask you. Where is that
Purusha
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Com.-—Then Sukese son of  Bldradedju  yues-
tioned him : “It has Dbeen stated that all the
universe in the nature of effects and causes, together
with the knowing self, enters into the supreme, unde-
caying self, during sleep. It will be clear by necessary
implication that the whole universe enters into that
undecaying diman alone, even in pralaye and that it is
produced from thence. For, the absorption of an effect
into what is not its cause is inappropriate. It has also
been said that this Prdne is born of the diman. The
settled meaning of all the Upanishads is that the
highest consummation results from the knowledge of
that which isthe cause of the universe. It has also
heen subsequently said “he, all-knowing, becomes all’,
[t should he stated where then that undecaving, true
dturen, known as DPurusha, is to be known ; for that
purposc, . this question is asked.”” The recital of the
aneedote ix for the purpose of stimulating those, who
wish for emancination, to special activity, in attaining
knowledge by proclaiming the difficulty of attaining it.
Oh Bhagavan! the son of a king, warrior by caste, born
in Kosala, and named Tiranyayarblie approached me
and asked me the following cuestions: ‘Oh Bhdrad-
rija, do you know the Purusha of sixteen halas, that is
the Purushe in whom, the kalas, i.c., parts as it were,
sixteen in number, are superposed by ignorance.?’
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Itold the prince who (uestioned me ‘I know not him of”
whom you ask.” I told him the reason of my ignorance
as he did not believe that I was ignorant, though I had
thus replied. ‘If at all I knew the Dluruska, whom you
ask about, how should I not tell it to you, a supplicant.
eminently possessing the (ualities of a true disciple?”
Seeing again that he did not appear to helieve, I said
to make him believe, ‘he who making his déman what
it is not, speaks what is not true, is dvied up, root and all.
i.e., is destroyed Dbothin this world and in the next.
As I know this, I dare not. like an ignorant man, speak
an untruth.” The prince thus made to believe. silently
tonched with shame. got into the chariot and went
back the way he came. Therefore it is established that
knowledge should be imparted by the knower to one
who has approached him duly and is worthy of it
(knowledge) ; and that falsehood should not be uttered
under any circunstances. I ask you about that Purusha
who is in my heart. as a knowable, z.e., (beingunknown)
like a shaft. Where is this Purusha who should be
known ?”
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To him he replied : ¢ even here, within the body, good-
looking youth! is that Purusha of whom these sixteen
kalas are born,
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Com.—To him he replied:* even heve, within the body,
i.e., in the dkdse of the lotus of the heart, O good-look-
ing youth! is that Purusha to be sought for, not in other
places ; of whom these sixteen kulus, to be hereafter
named, Prdna and the rest are born. By ignorance,
the Durushe though devoid of parts, is seen as one
having parts, hy virtue of the sixteen kalas which are
its conditions. In order that the Purushe may be seen
.as unconditioned, by means of knowledge and by the
elimination of the kules, which are conditions super-
imposed upon him, it is said that the kalas, prdna ete., have
their origin in him. As it is not possible, except by
superposition, to speak of the unconditioned, the one and
the pure entity as attainable ete., the origin, the support,
and the destruction of kalus, subject of ignorance, are
super-imposed upon it. Itisalways seen that the kalus,
which are observed to arise, exist and disappear, are not
different from intelligence. It is why some ignorant
persons maintain that intelligence is every moment born
.and destroyed in the form of pot ete., as the ghee by itg
contact with fire. Some others hold that when it is
controlled, everythmg is void as it were. Some others
think that the knowledge of pots. ete., is an ephemeral
property whichrises and disappears in the eternal knower
who is the Atman. The materialists hold that intelli-
gence is an aftribute of matter ; the true theory
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is that the dfman is intelligence itself, knowing no dimi-
nution or decay, and shines in assumed conditions of
name and form; for, the srutis say ‘Brohman is existence
knowledge and infinity’; < Bralman is knowledge’s* Brah-
inunisknowledgeandbliss’. He is dense with knowledge
&c. While the objects change their form, the intelligence
which cognises them in their various changes, does not
change, as it cognises every change in the ohjects. It
cannot be said that there exists an object, hut it cannot
be known. It is like saying that there is no eye,
although the form is apprehended.  Knowledge may
exist, wherve there is no object to be known; but the
object never exists without knowledge; for knowledge if it
doesnotexist, with reference to any particular knowable,
existsinregardto other knowables ; hut where there is no
knowledge, there can be no knowable. As there is
neither knowledge nor knowable in sleep, it may be
contended that even knowledge disappears where there
are no knowable objects> This cannot be. As the
function of knowledge, like that of light, is to illumine
the knowable, it cannot be inferred that there is no
knowledge ,in sleep, as there is no knowable
to be illumined by it, as the absence of light
cannot be argued from the absence of objects which it
could illumine; for, the non-existence of sight cannot be
argued by the Vaindsikas from the fact that no form is
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seen 1n the midst of darkness. It may be urged that the
Vaindsile postulates the ahsence of knowledge in the
absence of the knowable. DBut the Tuindsihe must
reply by what process he could argue out the absence
ofthat knowledge, by which he was able to posit the
absence of all knowables. The absence of the knowable,
being itself a fact to be known, it cannotbe known in the
absence of knowledge. It may be argued that as know-
ledge is not distinet from the knowable, there can be
no knowledge where there is no knowable. This cannot
hold, ,as'it is admitted, thg,f ubldre (non-existence) is as
much a knowable. The Faindsikus concede that abldea
(non-existence) is permanent and knowable. [f therefore
kiiowledge is not distinet from the knowahle, know-
ledge will be made permanent. As the non-existence (-
bhira) of knowablesis ex Jypothesi of the nature of know-
ledgethe term ‘non-existence’ is only a misnomer, not a
reality; as also the transient nature of knowledge. There
iz no harm done to knowledge which is permanent by its
being verbally described as non-existence, i.e., abluiva.
If it be said that though non-existence, 1. e., abldva.
‘is knowable, itis distinct from knowledge; then, it comes
to this, that absence of knowledge does not follow
from absence of all knowables. It may be urged that the
knowable is distinet from knowledge, hut that know-
ledge is not distinet from knowable. But this statement
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is merely one of words. If the identity of the know-
able and knowledge is conceded, it is mere word to say
that the knowable is distinet from knowledge, and that
knowledge is not distinet from knowable, as is the
statement that velnd (five) is distinet from ayad, (five)
though agni ix not distinet from valni.  If knowledge
is distinet from the knowable, the statement is inappro-
priate, that where there is noknowable, there is 10 know-
ledge. Nor can it be said that where thereis no knowable
there is no knowledge, as it is not perceived ; for, they
concede that in sleep knowledge exists. Tt ix well-
known that eindsikas admit the existence of know-
ledge even in sleep. But the existence of a knowable
ix also admitted. If it be said that, in that case,
knowledge is knowable by itself. we say ‘no’; for,
the distinction between knowledge and knowable exists
then. As the knowledge which perceives the non-
existence of all things is distinet from the non-existence
of the things themselves, the distinction between
knowledge and knowable is inevitable even then; and
a” hundred Vaindsikas cannot get over this objection
and make knowledge itself a knowable, as surely as
they cannot revive a dead man. It may be objected
that, according to our theory, one knowledge has to be
known by another and so on without limit. We answer
‘no’; for, all things can be classified as * knowledge
17
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and ¢ knowable,” and those that are not Vaindsikus
concede only a two-fold classification of ¢ knowledge’
and ‘knowable’, and do not admit a third knowledge,
which perceives the other knowledge. It may be con-
tended, ifknowledge conldnot know itself ,there can be
no omniscience. We answei‘, ‘let that blame attach to
the Vuindsikus themselves’. We gain nothing by retut-
ing that objection. Not only this, their theory is
vitiated by the absence of finality; for, according to them
knowledge is knowable by another knowledge. If
‘knowledge therefore cannot know itself, then the objec-
tion ofthe absence of finality to their theory isirrefutable.
If it be urged that this fault is observable alike in . our
theory also, we say ‘no’; for, according to us knowledge is
one. Knowledge which isoneinallplaces, times and men,
isreflected and seen diverse, in diverse conditions of name
andform,asthe sunetc., is seen when reflected in water,
etc. Therefore the above-named objection has no force;
and so, the following is here stated. Nor could it be
contended that from the sruti here, that the Purusha is
limited within our body, like an apple in a pit;
because the Purushe is the cause of Prdna and other
kalas. For, the Purusha, limited by the body alone
cannot be understood tobe the cause of kalus, such as
Préna, Sraddhé ete; for, the body itself is produced by
kalas. This body produced by kales which have their
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ovigin in Purushe cannot contain within it, as an apple
within the pit, the Purushe who is the cause of its
cause. It may be uvged that onthe analogy of the
seed and tree ,this is quite possible. Asthe tree of
which the seed is the cause, yields fruits containing
within them, the seed, the cause of their cause, (for in~
instance, the mango fruit), it may be urged that similarly
the body may contain within it the Purushe which is
the cause of its cause. This cannot be for a two-fold
veagol, Le., difference and divisibility. In the illus-
tration, the seeds contalned in the fruits are different
from those which produced the tree. In the case to
which the -analogy is sought to be applied, the same
Purushe who is the cause of the cause of the body is
said, by the srufis, to be contained within the body.
Again, as the seed and the tree are composed of parts,
the relation of the container and the contained may there
obtain.  But here, the Purushe is one and indivisible ;
and the kales and the body are both eomposed of parts.
From this, it follows that the body cannot contain even
the d@kdse. How can it then contain the Purusha, the
cause of the dhdsa ? Therefore the analogy is false.

Tt may be urged: ‘Let go the analogy, we have the
text’. We answer that texts cannot make and unmake
things. The office of the texts is not to metamorphose
existing things, but only to make existing things clear.
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o, the passage, which says, that the Purushe is within
the bady must be construed, just in the same way as the
passage which says that the dkdse is within the globe.
Besides, the statement that the Iurushe is within the
body is intended toserve as a lelp to his realization ;
for, in our experience the Purushe is realized as if
within the body, by the process of seeing,hearing, think-
ing, knowing, etc. Therefore, it is said, that Purusha is.
within the body. Even afool will not allow himself to.
say, even in higmind, that the Purusha who is the cause
of the @kdsu is really within the body, as the apple is
within the pit. Much less would the authovitative

sruti say so.
q gt | FRAEHRrG IFQl s Fw ar
uftfed sfegraEi | R |l

He thought, ‘what going out, shall I go out; or, what
staying shall I stay ?’

Com.—The kalus were stated to have their origin in
Purushe in order that the Purushe may be distinctly
described. In what order these kalus come out of their
origin was stated for another purpose. That the creation
was preceded by intelligence is shown by this statement,
i.e., the Purusha of sixteen kalas asked for by Bhdradvdje
‘sat’, i, e., ‘thought’. The fruit and order of creation are
thus explained. On what agent going out of my body
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I'myself will be going out. On what staying in the body,
I myself shall stay. Herein, it is objected, that the
Atman is not the creator, and that DPradhdne or
Prakriti is  the creator. Prakriti therefore converts
itself into malat and other forms, for the heuefit of
the Purusha. It does not stand to reason to say that the
Purusha created the universe by his thought of himself;
while there is the Pralriti, the state of equilibrium of
the three Guuas, saiva ete., competent according to
recognised authorities, to create the world; ov, while
thereare the atoms, acting agreeably to the divine «will ;
hecause, the Afun. heing one, hag not the necessary
materials tocreate the universe, and further, to attvibute
creation to Atman, is to make Afman the author of evils to
himself. For, no intelligent being, it is well-known, will
<lo anything to his own trouble. Therefore, the assertion
he saw, (thought) ete., is meant to dignify the unin-
telligent, creator Prakriti into an intelligent entity,
seeing how the Prakedti, in view to benefit the Purushi
actsin an estahlished order, ag it possessed of intelligence.
The Purusha is said to create, just as a king is said to
do things, when the king's fuctstum does all. This
contention hag no force. It is equally appropriate to
view the Atman ax the creator of the universe, as to
loock upon him as the enjoyer.  As, according to the
Sdakhya, the Atngn which is mere intelligence and not
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liable to any change can be the enjoyer, so according
to the follower of the Vedas, he can be also the author
of creation preceded by thought; for, there is the autho-
rity of the srutionthe point. Itisurged that if the Atman
is transformed into a diligent entity it must be subject
to the faults of transiency, impurity and diversity ; but
where there is a mere change in the intelligence of the
Atman, as during enjoyment, without a change of entity
there can be no fault. It is also urged that in the case
of the followers of the Vedaswho attribute to the Abnan
the function of the creation of the universe, they make
the Abnan transient and subject to such other faults,
by attributing to him a change of entities. This
objection is not sound ; for, it is admitted that the Aéman
has two aspects, one unconditioned and the other assum-
ing distinguishing conditions of name and formimposed
upon it by ignorance (ridya.) The aspect of the Atman
well-known to be the result of the conditions of name
and form, due to ignorance, is admitted, only because it
is talked about in the sdstras which deal with the so-
called bondage and the emancipation of the déman.
But the entity, in its veal nature, is unconditioned, one
without a second, incomprehensible to the intellect
of all logicians, fearless and pure. It cannot therefore
be the creator or enjoyer, nor could there be actions
-agent or fruit, with reference to it. TFor, everything is
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identical with the Atman. But the Sdnklyas who found
that creation, act, agent and fruits were all superim-
posed upon the Purusha, by ignorance (avidya), recoiled
from their position, because of their non-allegiance to
the sdstras andpostulated that the Purusha is really the
enjoyer. They postulated algo the existence of Prekviti,
as an entity rveally distinet from the Purusha and
have been overcome by the reasonings of other
logicians jsimilarly, have other logicians been overcome
by the Sankhyas. Thus engaged in supporting conflict-
ing theoreis and fighting each other like creatures,
striving to get at the same piece of flesh, they have all
of them been continually drawn away from the truth,
finding the authorities against each other. In
order that those desirous of emancipation may dis-
regard all their theories aud strive with zeal to realize
the true dvift of the Veddnta, 7.e., universal identity, we
point out the flaws in the theory of the logicians ; but
we do not do it in the spirit of a logician. Tt has been
accordingly observed ‘having left the causes of all dis-
putes to other disputants the knower of the Vedas, with
his intelligence well protected by them, repcses in hap-
piness’. Again, there is no difference in the nature of
the changes required to make the Purusla the creator
and the enjoyer respectively. What is that kind of
change which would support the theory that the Purusha
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could be said to be only the emnjoyer but not the
creator and the Pradhdne to be only the creator and not
the enjoyer. It was said that the intelligent Aiman
changes initself and enjoys but is not converted to any-
thing distinct from itself ; whereas Prakiiti is converted
into different entities and thus acquires the characters
of diversity, impurity and dullness, but not so Purusha.
To this we answer that this is veally no distinction,
being purely verbal. Ifit be urged that the Aéman,
which is purely intelligent, undergoes a change when
the time of enjoyment comes and that when the enjoy-
ment is over, it gives up the change becoming purely
intelligent again, it may be said similarly that Prafkriti
is changed into forms, like mahat, withdraws itself
from them, and becomes Prulriti again, and the dis-
tinction in respect of the changes undergone by
Purusha, and DPradliine is therefore verbal. If it bhe
urged that even during the time of enjoyment, the
Purushe is purely intelligent as before it, then it is
plain that the enjoyment attributed “o the Purushe is
not real. If it be urged that the intelligent Purusha
undergoes real change during enjoyment and enjoys
by means of that change, this enjoyment may be attri-
buted to Pradhdna as well, seeing that it also under-
goes change during enjoyment. If it be urged that
the change in the intelligence of Purusha alone is
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enjoyment, we see no reason why fire ctc., which possess
special attributes such as heat etc., are not said to enjoy.
Nor could it be said that Pradhdna and Purusha enjoy
simultaneously ; for, it would he then inappropriate to
hold that Iradhdna is working for another. 1t is well-
known that of two enjoyers, one cannot be dependent:
upon the other as chief, in the same way that two lights
cannot be, in enlightening each other.

If it be said that the reflection of the intelligence of
the Purushe in the mind, which is essentially safvic in
its natnre and has the attribute of enjoyment, is what
is meant hy the capacity to enjoy of the Purushn
which is really not subject to any modification, we
say ‘no’; for, if such capacity does not affect the Purusiia
the making him the enjoyer is meaningless. Ifthe
misery of enjoyment does not attach to the Purushu,
he being always devoid of changes, to remove what, is
the sdstra leading to emancipation made ? If it be
said that the sdstr¢ is made to remove the evil, merely
superposed by ignorance, on the Purusha, then the theory
that Purusla isreally the enjoyer alone, not creator, that
Pradhdna is the creator alone, not enjoyer ; that there
is a real and distinct entity other than the Purusha
should not be respected by those wishing for emanci-

‘pation, as it is unsupported by dgamas, superfluous
and unreasonable. If it be urged that even if there
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were but one entity, 7., the Aiman, the compiling of the
sistre is superfluous, we say ‘no.” There is no such
defect. The alternative doubt, whether the compilation
of the sdstres is superfluous or otherwise, can avise
only if there Dbe those who compose the sdstras
and those who seek its fruits. If the Almamn were one,
there can be no composer of the sdstras etc., different
from that. In their absence, this alternative ques-
tion is itself inappropriate. When the oneness of the
Atman is admitted, the use of the sdstras is also admit-
ted by you. When that is admitted, the sruti points
out the inappropriateness of the alternative supposition.
¢ But, where to him all becomes survely Afman, there
who could see what and by whom ete.” The appropri-
ateness of compiling the sdsfra is also pointed out, when
dealing from the stand-point of ignorance, without the
knowledge of the real existing entity. Thus at length,
in the Vidjesaneyaka - where he sees as if duality exist
ete.” In this Atharvamantropanishad also, a division of
the sdstra is made at the very beginning, as that relating
to Puara (higher) TVidye and to Apara (lower) Vidya.
Therefore, there is no scope for the army of the argu-
ments of logicians entering into this domain of oneness
of the Atman well-guarded by the hand of the royal
authority of Vedanta. By this, it must be understood
that the fault of ‘want of materials’ in creating, pointed
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out in the Braliman by others, has been refuted, as the
Braluman appears possessed ofa diversity of many powers
and means, due to conditions of name and form pro-
duced by ignorance ; as also the objection that the dtinan
brings misery on itself etc. As for the illustration
that the king is by courtesy called the doer. when the
king’s fuctotum is the veal doer, that is not here in
point. For then the primary import of the authorita-
tive sputi ~he saw etc’ will be affected. Where the
primary meaning of a word cannot be possibly  accept-
ed, there alone is a secondary meaning allowed. But
here to say that a non-intelligent thing puts forth well-
regulated activity in the cause of Purusha taking note
of persons emancipated and bonnd, of doer, deed, place,
time and causes and for the purposes of securing such
results as bondage, emancipation etc., does not stand to
reason. But on the view already stated that the
omniscient lord is the creator, this stands to reason.

& qIoTAESd SOTegE! @ argsataay: gEEEd 7 |
of e -
g qir aean: weeE SRy 9 AW = |l gl
He created Prdaa ; from Prdne faith, dkdse, air, fire,
water, earth, senses, mind and food ; and from food,
strength, contemplation, mantras, karma and worlds;

and in worlds name also.
Com.— By the Furusha, i.e., lsrara alone, is Prina, the
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chief functionary creafed. How ? He, the Purusha,
by seeing, i.e., contemplating as explained, created
Prane called Hiranyagurbhae, the support of the active
instruments of all living beings and the internal dtman
of all. From Prdna, he created faith, which is the
stimulus for all living beings, to perform good karma.
Then he created the great Blitas in which the helps
to the enjoyment of the fruits of karina inhere and
which are causes$ in themselves ; the dkusd having the
attribute of sound ; air having two attributes, its own—
touch—and that of its cause; so, fire having three
attributes, its own—form—and the two previous-—
sound and touch ; so, water having four attributes, its
own peculiar one—taste—and the three previously
named ; so, earth having five attributes, its own—smell
—combined with the previous fonr; so the senses
formed by these BlLifas (rudiments) ten in number, of
two classes—intelligent and active ; the mind, lord
of these, sitnate within and characterised by doubt and
volition. Having thus created for living beings the
effects and causes, he created for their support food
consisting of grain, corn etc; from the food eaten,
efficiency-—strength-—a help towards the perform-
ance of all karma: and for the living beings having
such strength, and being led astray from virtue, fapas—
contemplation—a help to the purification of the mind.
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Mantras, for those whose internal and external senses
have been purified by fapas, the Riks, Yajus, Sdmu
Atharvaand Angirasa mantras, helpsto karma; from them
karma consisting in aynihotrd &c. ; from them, worlds,
fruits of karma ; and of living beings therein created,
names ,such as Devadatte, Yagnadatlae &c.; thus all these
kalas created with the aid of the seed, 1.e., the fanlts of
ignorance etc., in living beings, as the vision of the
double moon, gnats, fly etc, created by the pressure of
the finger on the eyes, and as the vision of all objects,
created in dreams, are again absorbed into Him alone,
having dropped all distinctions of name and form.

| TN A SR GYEEO: GYE A s
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Just as these rivers flowing towards the sea, their
goal, having reached the sea, disappear, their name
and form are destroyed and all is called sea ; so of him.
that sees the Purushu around, the sixteen kelus whose
goal is the Purusha, having reached Purusha, disappear ;
their name and form are destoyed and all is called,
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Purusha alone. He becomes devoid of parts and
immortal. There is this verse.

Com : — How is that illustrated ¥ Just asin this world
these rivers fowing, whose goal is the sea, having
reached the sea, suffer a disappearance of their name and
form, and when they so disappear their name and form
as the Ganges, the Jumna, ete., disappear, and in the
absence of all distinction is called * the sea,’ an expanse
of water ; as in this illustration, so of the seer who sees
around the Purusha already described, treated of here
and who has hecome the self (the active agent ¢ Seer:
is here nsed, as the sun is said to be the giver of light
everywhere although his form islight itself) the sixteen
kalas, Prana and the rest already described, whose gda]
is Purusha, as the sea ig of the rivers, having reached
Purusha, i.e., being absorbed into Furusha, disappear ;
accordingly, their name and form, i.e., their name as
Prdng etc., and their distinet nature arve destroyed.
The entity that survives undestroyed when name and
form are destroyed is called lurusha by the knowers
of Brakman. He who knows thus, being instructed by
the preceptor, how the kalus are absorbed, becomes
devoid of kalas, when the kelus produced by ignorance,
desire, and karma have been absorbed by knowledge,
and becomes imimortal, the kulas produced by ignor-
ance, the cause of death, having been destroyed.. ' To
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convey that dvift is the following verse :
3 29 WA Rl gfte afifgan | @ 3 g a7
20 A1 A7 g ;eI I L

Know that knowable Purushe in whom the kalas ave
centred like spokes in the nave of a wheel. So, death
may not harm you.

Oom.—As the spokes of a wheel are centred
in the nave of the wheel, and depend on it, so
the kalas, Prénn ete., ave centred in the Purushe during
their creation, support and destruction. Know that
Purushes the Atman of all Julas, worthy to be known
(Pwrusha, hecause he is all-pervading, or because he
stays in the heart); so, O disciples! death may not harm
you.  If the Purushu be not known, you will certainly
become miserable, subject to the grief caused by death.
The drift is that it may not so befall them.
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He said to them, *Thus much alone I know, this
supreme Brakman; there is nothing beyond this” They
worshipping bim said : ‘ you are our father who helps
us to cross to the other shore of ignorance ; adoration
to the great sages; adoration to the great sages.’
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(‘om.—Having thus instructed them, Pipplade said
to them: “Thus far, I know the supreme Brahman
worthy to be known. There is ‘nothing beyond this,
more excellent or worthy to he known. This he said
to remove any doubt in the minds of disciples, that
there was yet something not known and to produce a
belief in their minds that their object had been accom-
plished. Then, what did the disciples instructed by
the proceptor, their purpose accomplished and finding
no return for knowledge received, do for their precep-
tor is explained. They worshipped him by throwing
handfuls of flowers at hisfeet and by prostrating before
him. What they said is stated : ¢ You are our father;
because, you are the creator, by giving us knowledge
of the Brakman—Dody, eternal, undecaying, deathless
and fearless as it were—hecause you alone have helped
ns to cross by means of the boat of knowledge to the
other shore (supreme emancipation characterised by
the ahsence of return to sumsdre) of the ocean of igno-
rance congisting in perverse knowledge and infested
by such evils as birth, old age, death, sickness, misery
etc; your being our father is more appropriate than
others’. Even that other father who creates the mere
physical body is still tobe worshipped most of all, in
the world. What need be said of him who confers
thorough immunity from fear?” This is the drift.
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Adoration 1o the great sages who transmitted the
knowledge of Brahwan. Adoration to the great sages.
The vepetition indicates regard.

. ~ . ~ o~ 0 o
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Om. Ob Gods! wmay we with our ears, hear what
is anspicious ; Oh ye!l fit to be worshipped may we.
with our eyes, see what is anspicious; may we enjoy
the life allotted to us by the Gods, offering our praise
with our hodies strong of limb.

' [
iR HR
Om Peace! Peace!! Peace!!!

Om Tat Sut.

N9

Harth Om

Here ends the sixth Prasnao.

(e

Here ends the Prasnopanishad.
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1t hes heen the solace of wy life.
It will he the solace of iy death.
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