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PREFACE

It 1s really a matter of great pleasure to place before lovers of Indian Phi-
losophy the present edition of Upadhyaya Harsavardhana’s Adhyatmabindu,
a work hitherto unpublished The author who has seriously studied the works
of Ac Kundakunda n all probabihity belongs to the first half of 16th

century of Vikrama Era The work consists of four dvatrimsikas and the
auto commentary on the first only

We are very thankful to Muni Shri Mitranandavijayay and Dr Nagin J
Shah for undertaking the editing of this work They have tried to make the
text as flawless as possible The indices given at the end of the text enhance
the value of the edition The Introduction by Dr Shah 1s really interesting
and 1ostructive. Therein he has given the summary of the entire text,
Moreover, he has discussed ably the problem of authorship and other theo-
retical points of much philosophical interest My thanks are also due to Pt,
Bechardasyp Doshi for having gone through the final presscopy.

We hope that this publication will be of very great value to the students
of Indian philosophy.

L.D Institute of Indology
Ahmedabad-9
2-3-72

Dalsukh Malvania
Director
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INTRODUCTION

CRITICAL APPARATUS

While editing the present text, we have utilised mainly the four paper
manuscripts—one contaming the four Dvatrimsikas and the remalining three

containing the first Dvatriméika along with the auto-commentary thereon.
Let us describe them one by one.

1 4g. This manuscript contains the four Dvatriméikas It belongs to
Muni1 Shr1 Punyavijayay’s Collection preserved in L, D, Institute of Indo-
logy. In the printed catalogue 1t 1s given the Serial No. 2448 1Its size 1s
24. 5 cms. x 11.1 cms, It contams 12 folios Bach folio has 11 findg ‘per
side and 28 letters per line. The handwritings are good. Th‘é”@oﬁaiti%ﬁagf
the mamuscript 18 also good This manuscript is written* 1ty Wb fo7glien

AW no1 000 arals
2 &V This manuscript contains the first Dvatnméika and the auto-com-

mentary thereon It too belongs to the #odvermentivBed ¢Blléctich » ih the
printed catalogue 1t 1s numbered 2449. Tts''size’is! 26 9 ‘cthsi X103 crds? Tt

consists of 16 follos It has 15 HekT gér Lisdet and! 800! 16erd Pers HEE sHts

script is nice and condition good It 1s wntten in ¢, V S 1750,
st ST Yo oty 6o rabe regni |

3 . This manuserpt, too.qqntns the first Dyatumfika and the auto-
commentary thereon;, It belopes, to Acarya Viiayg Vyrasgpiyara Jiznaman.
dir, Radhanpura It bears, No, 51,16 . 15,5126, 15, 26.8 cms % 12,7 cmms.
It congains 29 folos, Each side of, 4 folia fhag, 1% lines gnd, eqch e has 43
;s“sssmT he seripy of, the, manuseript 15 excellent;, This maquseript. is written
n%;X:;Sv bnf’i?’a roanT 801 .2 V or ninerbnsngisgse 10 bquq s o« b o A
(P 4 g 2 This mihubeript’ 3e8fithind™ th HiTF Dvatimeakidfd fhe hutd-
Sotmentary fthertbn' Tt BHGHEEA SHARERadll PSSdAald “Susat At Bents
INo 13855 1ts"size is- 986 Ums' LIT0I-MHs 1t Losicts of 19" fo1dos Rtk
15 lines per side afid*50" lettdt®-eb Iihe R’ istrrbuphott rzhprs e s
Wiittda $n WS 11996 "1 the PEHphbAT Al oAk iR IIRY "Sitd AnatSiHe
authvy OF ‘Adhyatm¥bindd iy S8dufdtlysya® Srimatt Hakhivaihata! dadoa
another time 1n the next hme 1t 1s said that the author 8¢ 'Hamskrd}a
Upadh aya. It 1s possible that qur author might have been known b

these
LY ~ (A 3% s
‘Y\&ldﬂﬁ mes&w& Voo A TILICD 4 DOYOTHIEDT e Fro DYy veeag )m){
nt ]’7‘1 131 Bin 7/l 4 ‘oo 1L T U ale o 3 o

PR R ¥ S T
(.1 Ogyer and, above, thesg fouramanuscnptskWe:have&bhsultgdcezhe; MABUS-

cripts also These manuscripts contain thefirst Dwatriméika and.therauto,

(QI‘%EFJ?},:?IX] thpggoq mJ?)‘illt(h.tlh%y ﬁrxell 1}’,‘31;){‘ ES%“B.E,,;Q:%?'Q&& nqg.;p’%,?t;ﬁd?

important readipgs For.¢xample,, the, two ;mannscripts belenging to, Manasa
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Jiizna Bbandara (Nos 153, 263) are very corrupt They are written 1n VS,
1960 and VS 1951 respectively A manuscript belonging to Acarya Shri
Jambusvam Jaipa Muktabal Jiiana mandir, Dabhor (No 1930) s also very
corrupt It is written mm V'S 1769, It contains somre margiral notes giving
mainly the vernacular equivalents of Sanskrit tferms Its colophon states
that the author of Adhyatmabindu 1s Shri Hamsaraja upadhyaya, The two
manuscripts belonging to Ac. Shri Vijaya Devasirt’s Collection preserved
in L D Institute of Indology (No 233, 334) and wntten m V.S, 1850
and V S 1957 respectively do not yield important readings

AUTHORSHIP

At the end of each of the four Dvatrimsikas we are told that the
avthor 1s Upadhyaya Harsavardbana In the last verse of the fourth Dvatri
méika the author has given his name, The commentary of the first Dvatri-
métka 1s also composed by him Hence at the end of the commentary

there occurs a remark ¢ ‘sf?-r ahmwi%:giaatﬁ Hﬁﬂ@ﬂﬁ&ﬂéﬂﬁ(ﬁa L

We know four Harsavardhanas—one a pupil of Ratnaiekhara of Tapa-
gaccha, another belonging to Kharataragacch, the third a pupil of Jinavar-
dhamana and the fourth a pupil of Khemavardhana (1870-1879 V, § ).

1 Harsavardhana, a pupil of Ratnasekhara of Tapagaccha : Ratnage-
khara was a pupil of Somasundarasar: He was born 1n V S. 1452 (1396
A.D)and he left this mortal world 1 V. S. 1517 (1461 AD). So, we can
satcly conclude that Harsavardhana, pupil of Ratnasekhara, belonged to 16th
century of Vikrama Era It 1s this Harsavardhanagan: who wrote Sadaya-
ralsakumaracaritra m Sansknt prose, The work has been versified by
Matisagara, 2 pupil of Sagaranandasuri, mn V S, 1986 This versified version
has been edited by Shr1 Manishankar Chhaganlal In an Introduction P9
to the work ‘Kavi Bhymaracita Sadayavatsaprabandha’ Dr Manjulal Maj-
amudara furnishes us with the information that Harsavardhana, a pupil
of Ratnasekhara, compused ‘Sadayavatsakatha’ 1n Sanskcit prose 1 VS
1527 A manuscript of this work 1s found 1m Muni Shri Punyavijaya;i’s

Collection (No 4877) preserved 1n L D Institute of Indology It 1s written
m V S. 1574.

This Harsavardhana has composed ‘Samavasaranamayastava™ Here he
mntr. duces hunself as a pupil of Somasundarasari Ratnatekharasgr being

the direct disciple of Somasundarasgri, a pupil of the former can legitimately
call himself a pupil of the latter too.

1 A manuscript of this work 15 preserved in L. D Collection of L. D Tostitute of
~ * Indology (No 4079) It belongs to 18th Century of Vikrama Era
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Moreover, it 1s this Harsavardhana who seems to have composed ‘Girl-
nagaramandananemyjinastavand’ (2 Dvatrimiika) an available manuscript!
of which 1s dated V. S, 1529. It 1s noteworthy that a stavana of the same
name has also been composed by his grand sprritual teacher Somasundarastri

Again, 1t is he who seems to have been the author of ‘Navatattvapra-
karanabalarabodha’ an available manuscript? of which 1s dated V. S. 1558.

There is a small Sanskrit prose work of a narrative story, viz. Raja-
patnikathanake. A manuscriptd of this work informs us, at the end of the
story, that it 1s composed by Harsavardhanagan: The author of this work
too 1s 1n all probability Harsavardhana, a pupil of Ratnasekhara, The
manuscript of the work could be assigned to the date c. V. S 1650,

2. Harsavardhana belonging to XKharataragaccha A manuscript of
Kal pasutravrtt belonging to Shri  Pravartaka Kantivijaya Sastra Sangraha,
Chham (No, 459) contamns the following colophon - “svast: §r¥ 1625 varse...
‘srindhipaksagacchadhisa-sriDharmamirtisinindyamane $riHarsavard hanagani-
Sisya-pandita-sriBhavakirtigani-Sisya-pandsta-iri Ksemakirtiganibhyah  pradattam’,
We have not come across any work from his pen, nor have we found
any reference proving him the author of even a single work

3 Prof. H R, Kapadia refers to one Harsavardhana, a pupil of Jina-
vardhamana (Jinavardhana ?), who has wntten Tippana on Padmanananda-
mahakayya composed by Vayadagacchiya Amaracandrasart during V S,
1295-97 5 The name Jinavardhamana i1s not known to us It might be that
the name 1s Jinavardhana instead of Jinavardhamazna There flourished,
to the best of our knowledge, two Jinavardhanas—one belonging to 15th
Century V. S and the other belonging to the 20th Century V S, Jinavar-
dhana who belongs to 15th Century V S has composed Saptapadarthijtka
He belonged to XKharataragaccha Can this third Harsavardhana be a pupil
of this Jinavardhana ? This 1s not impossible Again, if this 1s so, then
this third Harsavardhana would most probably be identical with the second
because both are Kharatara and both belong to the same period of time,

4 Again, there is one Harsavardhana who 1s a pupil of Ksemavar-

dhana (Khemavardhana V S 1870-1879) and who has written Siddhag:-
nsanghapatistayana ¢

1 This manuscript belongs to Muni Shr1 Punyavijayap’s Collection (No 2010) preserved

m L D Insititute of Indology
2 This maouscript belongs to L D Collection (No 1912) of L. D
Indology
This manuscript belongs to Ac Ksantisir’s Collection (No 707) preserved in L D
Institute of Indology
4 Sriprasastisangraha, Pt II,p 120
Jaina Sanskrit Sahityano Itihasa, Vol II, Pt 1 p 8 ’

There are two manuscripts of this work in Nagarasheth’s Collection (Nos 1184, 1215)
preserved m L. D Institute of Indology

Institute of

(3]
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Now the question is as to who from among these four Harsavardhanas
is the author of Adhyatmabindu As the oldest manuscript available to us
belongs to V. S 1750 we cannot place the author after that year, Aund
looking to the Iiterary activities of Harsavardhangani, a pupil of of Ratnas.
ekharasar, we are inchned to believe that he is the author of Adhyatmabindu.

This is simply a conjecture and we are ready to revise it in view of fresh
evidences.

SUBSTANCE OF THE TEXT
DVATRIMSIKA 1
Benediction In the bepedictory verse the author pays homage to
Finendra (the Conqueror par excellence) who possessed the excellence of Infinite

knowledge, who was attended by wonderful happenings in Nature and

who preached the meaning of Scriptures not known to the followers of
other schools

Porpose of Writing the Commentary : The author declares, in the
mtroductory remarks to the first verse, that he has undertaken the task
of commenting on the first Dvatriméiks of Adhyatmabindu, which is devoted
to the exposition of the nature of pure soul, for the benefits of the liberables
who, though interested in the realisation of pure soul, are puzzled by
various conflicting opinions and practices

Title of the work : The author explains the term *‘Adhyatman’ occurring
in the title of the work. Primarily 1t means a work the subject-matter
of which is soul Secondarily, 1t means thought-activity that refutes the
position that soul is doer and enjoyer. It means discriminative knowledge,

t_ Discriminative Knowledge : This knowledge enables us to distinguish
L clearly and rightly soul from non-soul. The task of distinguishing soul
rjfrom non-soul is very difficult because soul has become one with the
-} karma particles since beginningless time Only through the power of
. discriminative knowledge we can distinguish 1t from foreign elements,
first having determuned its special conduct and nature. Once one com-
vincingly realises the releaving fact that soul 1s essentially different from
b»/karma matter he necessamly destroys the fourfold karmas, viz. mohaniya
. (obscuring right conduct and nght faith), jranavaraniya (determinate—cogmition—
obscuring), darsanavaraniya (mdetermiuate—cogmtion-obscunng) and antaraya

a (power-obstructing) It 1s these karmas that obscure the nature of soul
On the destruction of these four types of karmas one becomes omniscient

Mandane Souls : The cycle of births and deaths has no begmning
(¢tMundane souls take birth and die Like a wheel they go round and round
m the world, taking birth 1 the class of living beings in which they had
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taken birth infinite times. They are blinded by delusion (moha) They
long for the enjoyment of worldly objects that are as ephemeral as the
ones seen 1 a dream, They are born i various classes of living beings
and they suffer pamns Their eyes are turned away from therr own soul
But they are always fixed on non-soul For such mundane souls the birth
in the class of buman beings provides a rare opportunity for the spiritual
uplift Even after attaiming the status of human beings 1t 1s very difficult
to acquire the spintual discriminative knowledge (vwekakhyau) If one were
to acquire 1t, then on 1its acquisttion one would become free from the cycle
of births and deaths The attainment of this discriminative knowledge on
the part of some meritorious persons 1s ayafnasadhya (requires no effort) (1)

Conditions of right Faith: Birth 1n arye family and arya country i1s
generally a condition for the attainment of right faith Of course, there are
exceptions to this general rule Again, some attain right faith without depen-
ding on external conditions whereas others attain it depending on them
Association with spiritual teacher and listening to the Scriptures are coun-
ted among the external conditions Mere listening to the Scriptures i1s of
no avail if one is not convinced of the principles enunciated 1 1t It 1s to
be borne 1n mind that even a person of such conviction 1s sometimes Jed
astray by delusion (moka) This proves the formidable power of delusion (2)

Activity or External movement of Maundane soul Mundane souls are
. bound by karmic matter This bondage can become possible 1f 1t 1s proved

that mundane souls are active, i e, doer, ageat If they were mnactive,
then there 1s no possibility of their bondage

An ocean by itself 1s motionless But when a storm of wind rises 1t
1s disturbed and numberless waves rise and vamish. Similarly, soul, by
its very nature, 15 1nactive but its association with karmic matter has made
1t active This activity becomes possible in the mundane soul because soul,
by 1ts very nature, is changing If it were changeless by its very nature,
then various classes of mundane souls, viz trase (mobile.bodied), sthavara
(static.bodied), would become impossible and consequently the world itself
would become a non-entity To hold it to be changeless would mean to
make 1t unreal like sky-flower. <A thing 1s real and yet it does not
undergo change’—none can prove this Again, 1t 1s contradicted by our
perception of milk turning mnto curds. If the soul were held to be changeless
then the activity on the part of of mundane souls would become 1m-
possible with the resuit that theory of moral causation would become
redundant If the opponent were to argue that soul undergoes changes on
account of its association with karma, then he should be asked as to
whether soul, according to him, 1s changing or changeless by nature If
changeless, then nothing can make 1t variable or changing, If changing,
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then 1t would not require any other thing to causc changes 1 1it. The
nature of a thing does not depend upon external conditions So, the soul
should be regarded as changtng by its very pature Thus pure soul which
1s free from karmic matter undergoes pure changes worthy of hberated
souls but the soul which 1s 1n association with karmic matter undergocs
mmpure changes and bccomes actor, agent or doer (3)

Karma an auxiiary cause mecessary for impure changes A lump of
clay, when not 1n associatton with other things like water, a potter etc,,
undergoes pure or stimlar changes But as soon ds 1t comes 1n contact
with them 1t undergoes impure or dissimilar changes and consequently
assumes different forms, viz cup-form, pot-form etc Simlarly, soul, not
assoctated with karmic matter, undergoes pure changes, but 1t in
association with karmic mattcr undergoes impure changes and assumes
different states of mundane existence, viz sub-human, human, infernal
and ceclesttal Thus though soul, hke other substances, 1s changing by
its very naturc 1t cannot chamge 1noto 1mpure changes in tue absence
of 1ts contact with karmic matter, the auxiliary causal condition necessary
for the 1 upure chaage The mundane soul undergoes impure changes, that
15, 1t remains caught up 1n the cycle of births and deaths on account of
its association with karmic matter from the beginmngless time (4)

Definitive (Niscaya) and Practical (Vyavahara) standpoints : Defimitive
standpoint describes things as they are It concentrates on the natural
properties or states of a substance For 1t contiogent or adventitious pro-
perties of a substance do not really belong to 1t They are quite foreign
to it Hence this standpoint considers all the modes or states due to kar-
mic matter to be absolutely different from soul They have nothing to do
with soul, This standpoint never predicates of soul the properties depen-
dent on karmic matter On the other hand, practical standpoint describes
things as they are not It supzrimposss the contingeat and foreign pro-
perties on a substance This 15 the reason why 1t regards states or modes
that are due to karmic matter as belonging to soul Psychical states Iike
attachment, aversion, etc which are dependent on karmic matter are
considered to be the states of soul Not only that but the physical
qualities of the body, viz, colour, etc are also predicated of soul This
finally leads to the identification of body with soul and consequently what-
ever body does 1s attributed to soul All activities of body, mind and
speech depend on karmic matter And this practical standpoint superim-

poses them on soul Nataral properties of soul, viz knowledge, etc
technically called svabhavas of soul

of defimtive standpoint

are
And they form the subject-matter

Psychical states and physical properties, which
1variably depend on karmic matter, are respectively called vibhavas and
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parabhavas of soul, And they form the subject-matter of practical standpoint
The defimtive standpomt penetrates 1nto the (ranscendental or ultunate
pature of soul wheseas the practical standpoint studies the empirical
nature of soul, which 1s the result of its association with karmic matter
The former discriminates the pure and natural properties of soul from
its contingent and dependent properties, whereas the latter does not do
so In other words, the former 15 based on the spiritual discriminative
knowledge whereas the latter lacks 1t Again, the defimtive standpoint 1s
inclined to view a substance and 1ts properties to be identical whereas the
practical standpoint 1s inclined to view them as different. (5)

~

Utility of practical standpoint As we have already seen, the practical
standpoint does not present the soul as 1t 1s. It does not help us
knowing soul in its pure and pristine state So, someone might here urge
that this standpoint 1s absolutely useless and hence one should re_]ect’ 1t
altogether at all stages He may further add that as it presents the thing as

it is not it should be regarded as sn error Thus practical standpoint 1s
a case of muthyatva (wrong view)

The author firmly answers that those who strive for liberation should
not reject it altogether It 1s this standpoint that makes possible the iirtha.
pravrits (rehgous activities to be performed by the fourfold Order) It is
true that this standpornt presents the soul as 1t 1s not It 1s an error,
But there are two types of error—one leading to successful purposive acti-
vity (samoadi bhrama) and anot‘her frustrating our purposive activity (visa-
oady bhrama) The case under consideration 18 of the type of samvadt bhr-
ama Though 1t 1s an error 1t lead§ us to our destination The author
explains the point by an illustration of two persons, one mistaking hight
of a lamp for a diamond and another mistaking lustre of a diamond for
a diamond The activities of the former to attamn the diamond will be frus-
trated whereas those of the latter to attain 1t will be successful, The practical
standpo;nt mistakes what 15 the resnlt of the combination of soul and
matter for soul itself It gives rise to the cogmition *this 1s soul’ even in
the case of the ome-sensed, the two-sensed, etc No doubt ti11s 15 an error
But 1t helps us 1n achieving our spiritual goal From the practical stand-
pomt we consider the one-sensed, etc. to be souls and through compassion
we refrain from killing them or causing pamn to them And through this
type of behaviour souls m bondage can cross the ocean of worldly Iife
And on this lmme.the practical standpomnt makes possible and meamngfui
the ttrthapravritt On the contrary, mécayanaya comsiders soul to be totally
different from body and hence absolutely 1ncorporeal, so, there 1s no possi-
bility of violence at all, thus even if one tortures the mobile and 1mmobile
Iiving beings he wall not incur bondage of karma Aémn, from the stand-
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point of micqyangya there is no possibility of spiritual evolution 1t is
possible from the standpoint of vyavaharanaya

The practical standpoint 15 indispensable for educating the people, For
instance, those who are spiritually unadvanced do not understand what
the term ‘atman’ (=soul) stands for; so, the learned take recourse {o the
practical standpoint and explain the term “atman’ as meang that which
struggles (atat) for the attainment of dariana, jhana and c2riira or that
which attains different modes, wviz sthavarsiva, trasatea, cte, In the first
case thoungh the soul in fact 1s not different from daréana, jiana, caritra
1t 1s described 1n such a manner as if 1t were different from them, In the
second case though the <oul does not really transform into those modes
yet 1t is so described The learned has to adopt this mode of expression
to educate the people. This comes very near to the Buddhist doctrine of
upayckausala (6-8)

Danger in our sole reliance on either of them : Those who rely solely
on either of the two are ignorant of the doctrine of Non-absolutism
(syadvada)

Those who rely solely on practical standpoint have no faith in the pure
soul presented by the defimtive standpoint, They are so much attached to
the religious practices that they could not makespiritual progress. They can
attain the auspicious condition as a result of religions practices But they can
never attain the pure spiritual condition which follows the renunciation of all
religious practices and virtues. They mistake means for the end.

Similarly, those who rely solely on difinitive standpoint steep into the
mire of hypocrisy and self-deception. They consider themselves to be free
from all impurities They deceive themselves by believing that they do not
enjoy sense-pleasure even when they enjoy all sorts »f sense-pleasure They
degenerate into hypocrite par excellence, They despise all rehigious activities
and virtues They forget that one bas to pass through auspicious condition
of religious activitics and virtues 1 order to reach the final destination.
Though 1t has to be left behind by one who wants to proceed further, yet
it is a necessary station 1n the spiritual journey. We cannot remounce
what we have not acquired Similarly, we cannot renounce virtues! or aus-
picious condition 1f we have not attained them. Though the minds of those
who rely solely on defimtive standpoint reject the duality of end and means
yet they have not attained the state where their difference 'melts'away
Hence they are deprived of the fruits of both the conditions. They :do-not
perform good deeds lest they come to accumulate auspicious’ karmas, Thus
these persons are at a stage which is even lower than(the one at-which
those who solely rely on practical standpoint. arez They:«are «stéeped. ifito

1. For the concept of dharmasamnydsa one may Zefec” 0 Ko Halbtigae! 'Ygé%.d't‘élﬂi-
Tauccaya, verse 181 e 1 3 o neta o M, - 2unarad g;mnl
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the condition of spiritual lethargy ' and yet think that they have attalned
the highest spiritual hight They accumulate inauspicious karmas and yet
think that they are in the purest, state, accumulate no karmas, whatever
activities and enjoyments they are seen performing are simply the resuit
of previous karmas and are untouched by those activities and enjoyment.
Thus these persons mistake the lowest stage for the highest. This mistake
15 due to the fact that many a time the two extremes are alike, ‘A child
comes 1nto the world crowhng and without teeth, and the old man goes
out without teeth and crowhng, The extremes are alike, but the one has
no experience of the Iife before him, while the other has gone through it
all .There” are idiots who have no desires 1 this world because their
brains are mmperfect, At the same time, the highest state 1s reached when
we have no desire’

{

We should put equal emphasis on both the nayas, The difinitive
standpomnt clearly?lays down the goal mm order that we may not mistake
a stage that_fallsin the spiritual evolution for the highest goal The prac-
tical standpoint  shows us the way to the goal Thus the subject-matter of
the former is the highest goal whereas that of the latter is the way to
that goal. This makes crystal.clear as to how both the stand-points are
equally important, Practical standpoint without definitive standpoint §s like
a man who has forgotten the place for which he has started Definitive
standpoint without practical standpoint is likke a man who does not
know the way to his”destination though the verbal picture of the destina-
tion 1s so vivid to his mind The “philosophy propunded by a tirthankara
gives equal Importance to both the standpoints By the force of non-abs-
olutistic logic the seeming opposition between the two 1s resolved and
they are made’the friendly, co-operators 1n the task of helping the Iiving
beings who are engaged in freemng themselves from worldly bondage (5-8)

Discriminative knowledge (bhedajiana) and its effects The author
employs the Sankhya terminology and says that knowledge of difference
between Purusa (soul) and Prakrir (Matter) has the power to cut off
the bondage For such knowledge he has used the well known
Sankhya term mwekakhyair In the absence of this discriminative knowledge,
a hiving bemng knows not what is to be set free and from what it 1s to be
set free Consequently he cannot attain spintual freedom. Having pondered
over the true nature of soul and having discriminated it from non-soul as
also from the states contingent upon its association with matter one can
untie the Gordian knot of Nescience This knot has been formed from the
bepinningless time As soon as it 1s untied the mmpure internal states of
attachment and aversion does never aris¢ and comsequently no new karmas

2 %
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are acquired. And the already acquired karmas are completety' dissociated
or destroyed by means of penance, internal as well as external Sukla-dhyina
(pure concentration) 1s the highest form of pemance It destroys those
karmas that obstruct amd obscure the fourfold nature of soul. And the
activities that still remain, at this stage, without the shightest tinge of attach«
ment and aversion get altogether stopped and the person attains the final

stage of spiritual evolution called Sailess. Thus discriminative knowledge 1s
the seed of Liberation. (9-10)

Non-discriminative knowledge (Abhedajnana) and its effects On the
other hand, the seed of worldly existence or bondage 1s non-discriminative
knowledge This non-discriminative knowledge 1s Ignorance of the
distinction between soul and non-soul It is Nescience It 1s muthyatva.
Due to this Ignorance ome 1s unable to discriminate soul the nature of
which is cognition from passions that arise depending on karmic matter.
As a result of it he 1dentifies soul with passions and consequently superim-
poses doership on soul. Thus he comes to believe that soul 1s an agent,
actor or doer, From the beginningless time soul is associated with non-soul
i. e. karmic matter, so, i1ts power of discriminatton has been veiled A per-
son stricken with Nescience is fascinated by worldly objects, hankers after
them, thinks that there obtains a relation of the owner and the owned
between soul and these worldly objects, gets soul transformed into the ideas
of them, 1s possessed by the 1deas so much so that he completely forgets
his own true self He is a man of likes and dislikes. When he comes 1n
contact with desired and undesired objects he entertains the feehngs of
attachment and aversion with regard to them respectively Accordingly, he
ideally constructs them, becomes onme with them, ponders over them, con-
sequently his consciousness assumes their forms. Thus he remains caught

up m the cycle of activity (of attaiming or abandoming them) and 1ts
fruits. (11-12)

Removal of Ignorance Ignorance of the true nature of soul 1s the
cause of the notions ' and ‘Mine’ 1n the case of what 1s essentially
different from soul. How can one remove this ignorance ® It 1s demo-
nstrated as follows . Soul is of the nature of jhana (determinate cognition)
and darfana (indeterminate cognition). This 1s established by experience
itself. As soon as the veil of Nescience (muhyatva) 1s removed, it 1s found
engrossed in its mfinite knowledge and bliss Nescience 1s removed erther
spontaneously or by histeming to the preachings of a spiritual teacher. Ope
who has not attained samyakisa (opposite of mithyatva, redeeming knowledge,
night faith) previously at any time attains it spontaneously. This samyaktya
of his 1s invanably of the aupafamika type, One who had attamed samyaktva
previously but who 1s now deprived of it will regain 1t with the help of
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the gospels of a spiritual teacher This sampaktva of his is of the ksayika
or ksayopasamika type Thus one who has acquired samyaktva spontaneously
or with the help of a spiritual teacher knows that the worldly objects are
not his, nor is he theirs, and as a result of 1t he does not form binding
association with matter. (12)

Pramana, Niksepa, Naya and their status : Pramana 1s that by which
we measure 1 e, know the objects It 1s twofold—immediate and mediate,
That which bears wvivid reflection 1s 1mmediate By vividness is
meant here the special internal purity effected by the removal of karmic
mpunities The immediate pramina also 1s twofold—secondary (samyyavah-
arika) and primary (mukhya). The former 1s again of two types, viz. semsory
and quasi-sensory, The cognition of an external object, had through the
sense organs, is known as sensory cognition. Regarding this sensory cogni-
tion Jainas mamtain that a particular sense-organ cognises a particular
object because 1t 1s endowed with a power to cognise that object only
According to Jainas mind 1s an amndriya (quasi-sense organ) And the
cognition had through it 1s regarded as qnasi-sensory cognition, The pri-
mary mmmediate pramana 1s of two types, viz partial and entire The for-
mer class consists of two members, viz avadh: (extra~sensory determinate
cognition of spatially and temporally distant material objects) and manah-
paryaya (knowledge of the modes of mind) The latter one is a one-mem-
bered class Its member 1s omniscience (kevalajiiana). This kevalayfiana is

purely self-dependent and immediately knows all the objects with all their
modes.

The cognition that bears vague reflection 1s called mediate (paroksa)

pramana It is of five types, viz memory, recognition, cogitation, inference
and verbal testimony

The ways of positing things are called mikgepas They are four—nama,
sthapana, dravya and bhava To posit a thing only 1n name is called nama.
When we give a particular name to an object which does not possess the
property denoted by that name, 1t is a case of nama-niksepa To posit a thing
by way of configuration 1s called sthapanamkgepa In otherwords, here we
take merely a figuration or symbol for the thing itself To posit a thing by
way of its past or future state 1s called dravyamkscpa Here we know a thing
by its past or future state. To posit a thing by way of its present state
1s called bhavamksepa. This mhsepa concentrates on the present state of a
thing

Naya grasps an aspect of a thing cogmsed by a pramana Thus nayos
are the expressions of partial truths Nayes are classified nto two main
1

For thie explanation of the terms ‘anpatanuha’, ‘Asayika’ and ‘ksayopasanika’ one
may refer to the forthcoming topic ‘Karma Theory 1n nut-shell’
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divistons, viz dravastiha and yary@ashka According to the Jainas both
the dravya (substance) and the paryaya (modes) constitude the nature of a
thing Dravyastika-naya concentrates primanly on the substance-aspect of
a thing whereas paryayastika-naya concentrates primarily on the mode-aspect
of it. Suddhamscayanaya and Asuddhamscayanaya are the cases of dravya-
stikanaya, The dravyastikanaya is threefold, viz. naigamanaya, sangraha-naya
and vjavaharanays, whereas paryayarthikanaya 1s fourfold, viz, rjusitranaya,
sabdanaya, samabliridhangye and evambhiuianaya.

Pramana, mksepa and naya -all the three operate n the lower sphere,
It 1s so because they are conceptual in nature and hence they cannot
grasp the pure thing, the thing mn-1tself They simply help us who belong
to this lower sphere of conceptualisation and thought, to discriminate
between soul and non-soul But they are useless for those who have attained
the higher sphere of pure experience or trance which 1s eternal and
blissful. The higher sphere or state 1s that where all impurities are comple-
tely wiped off, where one becomes unruffled, placid and peaceful and
where shines the blissful nature of soul. Agan, this sphere is beyond the
Path The Yogins who belong to this sphere have no use of pramana,?
mksepa and naya The nstruments are sought for mm order to achieve the
goal. So, when the goal is attained, the mstruments become useless The
scaffolding is necessary for building a house But when 1t 1s already bult,
the scaffolding must be removed from the house It 1s noteworthy that
the author applies to this problem of the status of pramana etc the Buddhist
theory of experlence and thought. He has also made use of yoga conception
of savikalpaka and mrvikalpaka samadhi, (13)

States of karmas There are many states of karmas, But out of them the
main states are as follows . bandha, udaya, udirana and satta Bandha 1s a
state 1n which new karmas are accumulated by soul due to the rise of
passions, Udaya 1s a state in which the bound karmas operate and as a
a result of it soul experiences their proper fruits Udirang is a state 1n which
the bound karmas operate before their destined time Sattg 1s a state
which the bound karmas simply exist 1n the units of soul, without any
operation on their part Bondage (bandha) is of four kinds, viz prakrei-
bandha (bondage which determines the nature of karmas), sthiti-bandha
(bondage which determines the duration of karmas), anubkdga~bandha (bon-
dage which determines the intensity of the fruits yielded by karmas) and
pradeia-bandha (bondage which determines the quantity of karmas). Though
the karmas assuming these different states cause 1mpure modifications like

attachment, aversion, etc in soul, they are quite different in nature from
soul, (14)

1 Here the author seems to have forgotten that Jamnas consider ommniscience to be
the highest pramina which 1s present i the state of final liberation
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Attachment, aversion, pleasure, pain etc not natural to soul , Even the
impure modifications like attachment, aversion, pleasure, pain etc caused
by karmas do not coustitute the nature of soul Their presence depends
on the presence of karmas Similarly, their absence depends on the absence
of karmas This proves that these impure modifications are not natural to
soul. And hence they should not be regarded as identical with soul (15)

Cetana the defining characteristic of sonl It 1s cetgna (consclousness)
that constitutes the nature of soul It 1s on the basis of this characteristic
that. soul is differentiated from all other substances It 1s found in two
forms, viz jigna (determinate cogmition) and darSana (1ndeterminate
cognition) Darfana cogmses universals whereas jiiana cognises particulars.
Though soul 1s the substratum of many properties, cefana 1s selected as 1its
defining characteristic because 1t 1s found 1 each and every soul but 1t 18
never found 1n a member not belonging to the class of soul It is agamn
threefold, viz  karma-cetana, karmaphala-cetana and jfiana~cetana  Karma-~
cetan@ means consciousness or awareness of action, Karmaphala-cetana means
consclousness or awareness of pleasure-pain which are the frmits of karmas,
These two forms of cefana do not constitute the nature of soul because
they depend on and are caused by its association with karmas. Jafigna~
cetana 15 of the nature of pure consciousness (nirupardgopayoga) devord
of all adventitious 1mpurities It does not depend on karmas It 1s the
nature of soul It cognises both its own self and the object. One can
distinguish, with its help, one’s own soul from the five agjiwa substances
as also from other souls As soon as one realises that it constitutes the
nature of one’s soul, one will consider the impure modifications like
attachment, aversion, etc to be foreign to one’s soul This will ultimately

lead to the cessation of all impure modifications and consequently that of
bondage 1tself. (16)

Superimposition of bodily qualities on soul Though the physical
qualities, viz colour, etc are found associated with soul due to 1ts
relation with materfal body, they do not constitute the nature of soul.
On account of the operation of pudgalanpaks karmas soul comes 1n close
contact with body This contact 1s such that the units of one are permeated
with those of another Hence ordmmary people are unable to differentiate
one from the other In spite of thus the defining characteristic of soul
15 upayaga (consciousness) which 1s invariably concomitant with it The
physical qualities being not 1nvariably concomitant with 1t do mot constitute
the nature of soul This 1s the reason why 1t 1s said that colour, etc are
pot there 1 soul In spite of this the people who live on the plane of
wavaharangya are unable to differentiate the nature of soul from that of
body, and consequently wrongly iodentify soul with body and
supenimpose physical qualities like colour etc of body om soul The cause
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of supernmposition cr mistake lies 1n the close intermingling of the ome
with another from the beginningless time. The qualities of body are
supenimposed on soul because the former 1s closely bound up with the
latter. But they are not there i soul by nature because soul by nature
1s an 1ncorporeal non-physical conscious substance (17)

Two types of devotional songs (stutisy Those who have not risen
beyond the stage of zpavahara uige as follows “If soul were absolutely
different from body then our activity of paymng homage to firthankara and
acarya would become meaningless and fruitless (muthya) Hence 1t 1s better
to accept the idenfity of body and soul’

The author in reply ponts out that even the devotronal songs fall
mto two broad diwvisions, viz yavaharastufrs and miscayastulis. V)avahira-
stuirs contamn the praise of different parts of the body of a tirthankara
whereas niScaya~siutis glorify his spiritual qualities (17)

Attachment, aversion, etc are material - Attachment, aversion, wrong
religious faith, etc are the different forms of mohaniyakarma which 1s
material Wrong religious faith, passions, non-refrainment from violence
etc. are considered to be of two types cach, viz, those characterising soul
and those characterssing non-soul When viewed from the standpoint of
karmic matter which gives rise to them they are regarded as charactenising
noo-soul, But when they are viewed as states — of course, 1mpure and
contingent —~ of soul, they are regarded as characterising soul On account
of the close association of soul with the material mwohaniya karmas of
various kinds, the soul assumes various impure states But it never aban-
dons its true nature. It 1s so because even thousand causes and conditions
could not deprive the thing of its own nature The interpal impure states
of soul, viz attachment etc are proved acefana on the application of
asadbhiitayyavahara which takes into account the fact that they are produced
by matenial mohaniya karma and which utilises the principle that <hike
produces the like’ While commenting on ‘mokanakammassudaya,’ a gatha
from Samayasara (I 68), Amaracandrasan declares that marganasthanas, etc,
being audayika are material That is, according to him marganasthanas are
audaytka and material. But it should be mnoted, says the author, that in
the list of marganasthanas there occur even kevalajfgna and kevaladarbana
which are not audayike and hence not matertal Thus according to the
statement of Amaracandrasari there would arise a contingency of their
becoming audyika and matenial, This 1s not warrented by the Agamas (18)

Ignorance Causes Karma Due to ignorance the soul 1dentifies itself
with impure states dependent on material karmas As a result of 1t soul
gives 11se to both the types of karmas viz bhava (mental) and dravya
(material) And by assuming transformations — auspicious and inauspicious—
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soul acts as an instrumental cause 1 the production of karma state In the
material particles that enter mto soul through bodily, mental and vocal
activities (19)

Soul as a doer (Kartd) of impure states : The state of being a doer
of 1mpure states or transformations 1s superimposed’ on soul as a result of
wrong 1dentifion of soul and non-soul A man possessed of a ghost identi-
fies himself with the ghost and behaves in an unhumanly manner Similarly,
soul deprived of its power of discrimination 1dentifies itself with impure
states and considers 1itself to be the doer of those states. As soon as soul

Nundergoes mmpure transformations of attachment etc, it identifies itself
with them, pervades them and thus becomes the doer of them And the
tramsformations too getting 1dentified with and pervaded by soul thus
become the object of soul’s doings When the thing undergoing transfor-
mations 1s regarded as a doer then the natural corollary to it 1s that the
transformations undergone by the thing are to te regarded as an object
of the doer It 1s so because 1n the final analysis a doer and its object
are 1dentical The soul is the doer of the states of pure consciousness or
knowledge And soul 1s identical with these states But these pure states are
natural to soul whereas the impure states are not. Hence the identity of
the soul with the pure states 1s natural and hence soul’s doership in con-
nection with them is real But its identity with 1mpure states being super-
mposed 1ts doership in connection with them 1s secondary. (20)

A substance is not the producer or doer of parabhavas The view that
a substance 1s a producer or doer of another substance is fraught with many
difficulties Soul 1s the doer or producer of his own states which are either
pure or umpure As there obtains a relation of pervader and pervaded
between soul and its states, the soul can produce its own states These states
are pervaded by soul because they are found 1n soul only, the soul is the
pervader because 1t assumes them in succession Again, there obtains
between soul and its states the relation of enjoyer and the enjoyed,
Hence when soul produces states of attachment etc 1t enjoys or expere-
nces them Thus the states which the soul produces are the object of its
experience So, soul thinks that he 1s attached, he 1s angary and so on and
so forth When soul comes 1n contact with the desirable object he produces
the state of happiness, enjoys that states and thinks that he 1s happy.
Here like pure and natural states, even the impure and contingent states
are regarded as the sao-bhava (own states) But 1t 1s to be borne 1n mind
that 1mpure states are really called vibhdvas. Only secondarily they are
regarded as sva-bhdva because there obtains between these 1mpure states and
the soul the relation of the pervaded and the pervader Thus both soul

and non-soul are the substrata of two-fold paryayas (states), viz  svabha-
vaparyaya and unibhavaparyaya,
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ATl things confined to their own natores : All things are firmly esta-
blished m their own nature. They do not mix themselves with others,
otherwise there would arise the contingéncy of one thing becoming another,
that 1s, of x being non-x, which 1s a glaring contradiction. Knowledge is
confined to its own nature It does not share the nature of anger etc.
Anger is confined to its own nature It does mot charactense soul which’
1s pure consciousness, Consciousness does not characterise material karmas,
Consciousness and material karmas possess diametrically opposite natures.
From the definitive standpoint material karmas have no power what-
soever to obscure pure comsciousness (24)

Two interacting series could be ended . The impure internal states act
as auxihary cause in the production of material karmas And the materl
karmas, in their turn, act as auxiliary caunses in the production of the impure
interal states. These two interacting series are beginmingless. But they could
be ended by discriminative knowledge. By the discriminative knowledge
one reahise the distinction between soul and asravas (passions etc) The
discriminative knowledge is necessarily and invanably associated with the
absence of asrava. This is the reason why 1t is said that discriminative
krowledge alone can put an end to the two series. It 1s, therefore, a wrong
view that religious acts alone can stop the two series Religious acts per-

formed without discriminative knowledge can mnever lead one to
Moksa. (25)

The relation of the knower and the known: One who has attamned the
discriminative knowledge knows the difference between soul and external
objects He realises that there obtains between them the relation of the
knower and the known alone No other relation is possible in their case
That is, there does not obtamm between them even the relation of the
possessor and the possessed, Hence his attachment to all external objects
mcludmg his own body ceases He remains engrossed in  his own pure

conscrousness  Thus he does not produce or bind karmas—mental or
matenal {26)

Matter is identical with" colour, etc . Matter in all 1ts states js pervaded
by colour, etc and 1n the absence of the lattei there 1s the absence of the
former. In other words, matier 1s identical with colour etc This means
that colour etc, together constitute the nature of matter, The Vaiszesika
philosophers might urge that 1o the absence of odour there exists water,
in the absence of odour and flavour there exsts fire, 1n the absence o;'
odour, flavour and colour there exists air, hence matter could not be said
to have necessary universal relation with them, that 1s, colour etc together
coudl not constitute the nature of matter Jainas reply that qualities are

R A
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sometimes ,Jatent and sometimes patent in their substratum due . to.the
variety of changes-:that the substratum undergoes, Qualities that .are lalent
do not lose therr nature They do not become non-existent. They are there
.1n the, substratum., The moon-stone, a log of Aram tree-and Yava. grains
.possess patent.qualities of odour, flavour and colour respectively They-are
_seen to act as matenal causes of water, fire and wind-in-the-belly This
proves that water, fire and wind possess odour, flavour and,colour res-
pectively 1n therr unmanifest form Moreover, the Vaisesika philosophers
have recognised that fire 1s characterised by any one of therfollowing four
alternatives

(1) manifest colour + manifest touch
(2) unmanifest colour + unmanifest touch

(3) mamfest colour + unmantfest touch

(4) unmanifest colour + manifest touch.

All this proves that matter 1sadentical with colour, etc, Moreover, variety
of change that matter undergoes being 1nfinite, one should not wonder. 1f
colour, etc are found manifest at one time and unmanifest at another,

Six Modes of Matter,. Depending on the necessary causal aggregate
.matter assumes gross or .subtle mode These two modes are expanded  into
the followmng six

(1) Gross-gross, or very gross (solid) matter, ¢ g, a log of wood, a

2

(€)

Q)

®)

stone, a pillar-etc -Matter having this mode cannot.get united with-
out: the use of a third 'thing

Gross (liquid) matter, e g, milk, oil, water etc On division matter
having this mode umites without the intervention of a third thing.

Gross-fine matter, e, g, shade, sunshine etc Matter having this
mode 1s perceived but 1t cannot be cut 1nto pieces, it cannot be
grasped, so on and so forth

Fine-gross matter, e g fragrance, sweetness, sound etc Matter
having this mode is amenable to sense-perception eventhough 1t
1s fine,

Fine matter, viz matter capable of becoming karmic .aggregates,
‘Matter having this mode 1s not amenable to sense-perception

(6) Fine-fine, viz. all the classes of matter that fall 1n between karnic

aggregates and diads (27)

Soul 1s identical with consciousness (cetand) . In all the states soul exists

where conscilousness exists and it.does not exist

where 1t 1s absent This

means that consciousness 1s nvariably concomitant with soul This proves
its 1dentity with soul In the states of nigoda etc soul does not have
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Parabhava means a states of a foreign substance No substance under-
goes or produces parabhava If 1t were held that a substance can undergo
the parabhavas, then one substance would become 1dentical with another
substance with the result that the division of soul and non-soul would exist
no more This, 1n turn, would mean that one substance possesses many
different natures. Nor have we ever observed one substence undergomng the
transformations of another substance If one substance were to undergo the
transformations of another substance then all other substances would
become redundant and the contingency of all being all would arise Hence
the relation of the producer and the produced obtains between the substance
and its own states only (21)

Six stages of the process of transformation: The term <bhava’ connotes
‘parindma’ i, e transformations, modes or states The transformation and
that which undergoes transformations are identical because they together
constitute the nature of a thing. A thing exists through its various transfor-
mations Substance i1s like a fluid n an egg of a pea-hen In it all the states
and sub-states, divisions and sub-divisions are there 1n an undifferentiated
form, When such a substance, having obtained the proper causal aggregate
manifests different states, we say that it orginates (japate), 1t exists (asti),
it undergoes change (v parinomate), it grows (vardhate), 1t decays and dwindles
(apaksiyate), 1t penishes (vina$yatr) For instance, when a clay substance shuns
the state of a lump and assumes another state we say that it orginates (Jayate)
This state of orgination 1s characterised by activity. By ‘asts’ 1s meant the
state of mere existence of the thing This state of existence 1s not char-
acterised by an activity The state which 1s indifferent to ‘becoming’ 1s called
by the term ‘astr’, By the term *miparinamate’ 1s pointed out the state 1n which
a substance assumes another transformation which was latent till then The
transformation of milk into curds 15 an instance n point, Here the state of
becoming 1s manifested through the assumption of another state The deve-
lopment or growth of the mode 1s known by the term ‘vardhare’ ‘dpaksiyate’
denotes the state of decay of the already assumed and developed transforma-
tion or mode This 1s another state of becoming, characterised by the apacaya.
By “unasyay’ is meant the involution of the mamfested state For instance
the statement that a pot has perished means that the state characterised
by a particular form has undergone involution, has become latent. It does

not mean that that state has completely been destro
ed Th
stages of the process of transformation, (21) y ese are the six

) Arthaparyaya and Vya‘ﬁjanaparyﬁya:Paryayas (modes, states, transforma
tions) are again twofold, viz arthaparyaya and U’aﬁjarzap;ry@ya ,Arth .
iz that feature of a thing which 1s characterised by pure present Zpar;@'a
past and future  Thus 1t 15 an object of rjusatranaya. Vyaﬁjanapa’:;at ?sf
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partly permanent and partly transient, 1s an object of speech and hence 1s
gross On the other hand, arthaparyaya 15 1nstantaneous and subtle, The
etymological meaning of vyafjana 1s manifestation The mode.on which
our purposive activity depends 15 vyaijanaparyaya: This vyaiyanaparyaya 1s
twofold, viz svabhavappaiyanaparyaya and wbhavavyaiyjanaparyaya. Each of
the two again 1s of two kinds, viz svabhavedravyavyavyaijanaparyaya and
svabhavagunavyaiijana paryaya, nibhavadrayyavyaijanaparyaya and vibhavagunayyaii-
Jjanaparydya (21)

i

A thing is the material cause of 1ts own States A thing 1s the
material cause (vpadana-kdrana) of its own states, It 1s ‘'so because between
them only there obtains a relation of the pervader and the pervaded A
potter 15 not the maternal cause of a pot The material cause of pot 1s
clay The potter 1s simply the auxiliary cause (mmitlta-karana) of pot. But
he is the material cause of his own states, viz knowledge of pot, will to
produce it etc Similarly, soul 1s the material cause of its own states, pure
and 1mpure, But 1t 1s never the material cause of the material karmas. Of
course, 1t can be the auxiliary cause of the material karmas So, the accu-
mulated material karmas become the auxiliary cause of the impure states
of soul, viz attachment, aversion, etc And these impure states of soul, 1n
turn, become auxihary causes of thc inflow of fresh material karmic
particles (22)

Divisions of consciousness : Consciousness (upayoga) 1s twofold, viz. pure

and mmpure Pure consciousness means that consciousness which 1s free
from attachment, aversion, delusion (moka) etc And impure conscrousness
means that consciousness which 1s affected with attachment, etc It 1s this
mpure consctousness that is the cause of soul’s bondage with material
karmas This impure consciousness 1s considered to be threefold according
as 1t 1s tinged with attachment (rags), aversion (doesa) and delusion (moha)
Aversion and delusion are always of the nature of imauspicious cousclous-
ness only, whereas attachment 1s of the nature of either auspicious or
auspicious consciousness Attachment of the form of devotion towards
Arhat, etc 1s of the nature of auspricious consciousness On the other hand,
attachment towards worldy objects 1s of the nature of inauspicious consci-
ousness These impure states—auspicious or 1nauspicious—destroy purity
of consciousness, colour 1t with their own nature and ultimately lead to
soul’s bondage with material karmas Thus the internal mmpure states
(bhavasrava) act as an auxiliary cause to bring about the mmflux of karmic
matter (drawyohermasreva) Hence by storping the nse of these impure

states, viz attachment, aversion etc one can stop the influx of karmic

matter. (23)
3

b
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movement, etc That is, 1n these states 1t has no overt sign of cosciousness. Yet
even 1n these states it 1s not completely devoid of consciousness or know-
ledge An infinttestmal part of knowledge 1s manifest even 1n a soul at the
lowest stage of development, viz migoda. Soul 1n the state of nigoda 15 devoid
of overt behaviour or movements But that does not mean that it is devoid
of consciouness Soul 1n the state of an egg 1s devoird of movements, yet
we consider an egg to be having Iife or consciousness (cetand) (27)

Soul not identical with colour, etc,. Soul is not identical with colour,
taste, etc, Though 1n a transmigratory state it has necessary universal relation
with them, in the state of hberation 1t 1s found in their absence This
proves that they are mnot invarniably related to soul. That 1s, soul is not
identical with them Moreover, they constitute the mnature of matter. If we
relate them to soul, then the contingency of the identity of soul and matier
would arise This, 1 turn, would result in the effacement of soul sub-
stance altogether Thus it 1s established that colour, etc are the defining
characteristics of matter only and never of soul (27)

Realisation of soul . As soon as one realises the nature of soul the
beginningless Gordian knot of Moka 1s cut asunder. All the knowledge of a
person who 1s infected with AMohe or Nescience has no redeeming value
whatsoever This proves that soul 1s the highest object of knowledge That
15 why 1t 1s sard that one who has known soul has known everything Good
and bad thoughts cause the karmic bondage, auspicious and inauspicious
respectively. Doership and knowership are contradictory When one per-
forms good and bad acts, 1t 1s not possible for him to realise the true
nature of soul For this spiritual realisation one should raise one’s self beyond
the stage of good and bad acts Performance of good and bad acts makes
impossible the stoppage of karmic 1noflux Onpn the other hand, if one realises
and remains engrossed 1n one’s own spiritual nature which is pure consci-

ousness, then for him there are po tramsmigratory existence and karmic
bondage, (28-29)

Darfana, Jiana, Caritra : From the practical standpont darsana, Jidna,
and canira jointly constitute the means to the attainment of Liberation
Darsana means faith 1n the (seven or mine) categories recognised by Jainas,
Jnana means knowledge of these categories. And canfra (good conduct)
means refraimng from attachiment and aversion.

On the other haand, from the definitive standpont soul itself, which 1s
of the nature of darsana, jiana and carira, 1s the means to the attainment
of AMoksa. Belief 1n soul, knowledge of soul and absorption 1n soul are
tespectively dardana jhigna and cantra There obtains between the three and
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soul the relation of part and whole When dartana etc are tinged with
the activities due to non-soul, they act as a cause of bondage too But
when they are devoid of all such activities they directly lead to Liberation
Those who rely solely on practical standpoint are engaged 1n such activities
and hence they mever attamm the moments of mward spiritual contemplation
Such persons cannot attain liberation even 1f they practise severe pepances

Bliss and knowledge are found in soul alone. Soul that has realised
its true pature does never get perturbed This 1s the supreme bliss (30)

Natuare of soul from the definitive standpoint From the definitive stand-
point soul does not possess four-fold sense-organs. It 13 shorn of eight
types of karmas, It 15 devord of twofold mind It has no body out cf the
five recognised i Jama philosophy It 1s not tarmshed by Nescience (1 e
Mithyatea) etc It is tranquil, mmactive, independent, eternal, detached from
foreign substance, shining in 1ts own infimite light of knowledge. This des-
cription tallies with the description of siddhas given 1n Agamas This means
that from the definitive standpoint there are no classes of living bengs
except the calss of siddhas. (31)

DVATRIMSIKA II

Poison causes swoon, a particular type of stone makes 1neffective the
power of fire, a fire-brand causes illusion, and a magnet attracts 1ronfila-
ments Really varied are the powers of Matter (1) Material particles are
so powerful that they can veil even the qualities of soul, viz knowledge
etc They overpower the nature of soul and make 1t suffer impure changes
(2) Liqueur dulls intellect whereas Brahm? ghi sharpens it Similarly, karmas,
though material, (adversely) affect the natural powers of soul and make 1t
suffer impure changes (3). It 1s the presence of Nescience (Auidya) that
causes soul to assume impure modes or states, When it 1s not present soul
does not suffer impure changes (4) Avidya 1s the cause of bondage of soul
with Matter And consequently material karmas cause impure changes 1n
soul Scriptures declare that fecilitation and clouding of the powers of soul
are due to material karmas (5) Logicians muight urge that the bondage of
soul with matter should be endless as 1t 1s beginningless (6) But Jaina
theoreticians mamntain that even the beginningless state of bondage can
come to an end if proper causes operate We know that union of gold
and dirt, found m gold-ore, though beginningless comes to an end when
the ore 15 heated and chemically treated (7) Soul 1s the doer or producer
of 1ts own pure natural states It 1s never a producer or doer of the foreign
states Scriptural statement that soul 1s the doer primarily means that it
generates its own pure natural states (8) From the standpoint of asuddha-
mscaya soul 18 regarded as the doer or producer of mental states (bkhava

>
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karma), whereas from the standpoint of wavakaranaya 1t is regarded as the
producer of material karmas (dravya karma) also (9} The relation of invarl.
able concomitance obtains between the generator (1 e, material cause) and
the generated (1. e. effect). But such a relation does not obtain between
soul and material karma So, how can soul be regarded asithe generator
(i. ¢ matenal cause) of material karmas? (10) Again, the relation of .in-
variable concomitance 1s possible 1n the case of those two things which are
1dentical and mot 1n the case of those that are not identical. Soul and
material karmas are not identical 1o nature. Hence there could not obtain
the relation of invariable concomitance between them, So, how can soul be
held as the generator (1. e material cause) of material karmas (I1) ? As a
matter of fact, soul 1s the auxiliary cause of material karmas (12) As soon
as soul acts as an auxiliary cause of material karmas, it is deprived of
its true nature and 1t eaters mnto pithy darkness (13) On account of our
mistaking body for soul, we become blind 'to our own nature And under
the spell of this Delusion we attribute to soul -the activities performed by
body (14) Knowledge attached to external or 1mternal objects -gets trans-
forn ed into those objects When such 1s the case-of knowledge, then what
to talk of the auspicious and inauspicious (material) karmas (15) ? Soul 15
not body (16) Body 1s nothigg but an aggregate of material atoms which
are non-hiving by nature On the other hand, soul is of the nature of cons-
ciousness (17). Body 1s amenable to sense-perception whereas soul is not
amenable to 1t Hence one should shun one’s wrong belief in the identity
of soul and body (18) Body i1s made up of impure disgusting matenal
substances like flesh, blood, bones, etc One who is overpowered by
Nescience considers it to be soul (19) The notion of ‘I’ and ‘mine’ 1o
connection with body, etc 1s the main cause of the transmigratory existeacs
(20) One whose attention is directed towards his own nature has no desire
for even the lordship of gods On the other hand, one whose attention
is not directed towards his own nature has strong desire for even a trifling
position (21). Those who are fallen from their true nature get satisfied
with the external worldly objects, just as boars get satisfied with mud or
moss (22). But those who are engrossed in relishing the spiritual bliss con-
sider worldly objects to be disgusting (23) Having dived deep into the well
of nector 1 the form of knowledge of pure Brahman and having removed
all adventitious 1mpurities of the form of karmas saints achieve the highest
Bhiss (24) Liberation is attained if we depead or concentrate solely upon
our own nature and not otherwise because that would 1nvolve overabsurdity.
One should worship one’s own soul This worship 1s the seed of liberation
(25) Just as petals of lotus are not touched by water even so the nature of
soul zs‘not touched by material karmas (26). Worldly pleasures are mixed
with miseries (27) The unquenching desire for the enjoyment of worldly
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ob]l'ect‘s 13 not good Like sheiserpent it leads' one to térrible uncomscious
state of soul’ (28). The fall from the hiph state 1s the anubhava caused by
mbhava (itopuré psychic changes) And remaining constantly attached to this
anublara one does nott féel sorry or regretful (29) The shackle m the form
of [-notion binds the soul from time immemorial Let us break it by real-
sation- of the self (30) ‘I'am not Budy, por 15 the body mme I am know-
ledge' I am distinct and different from+ nori-soul-(Prakrti)’ Since time 1m-
memorial we have not' been' realising this (31) Soul 1s devoid of the
qualities of Prakrti (Nature), It 1s simply and purely a seer It 1s not an:
enjoyer. On€ who 13 attached to Prakrt: (Natute) enjoys fruits, viz pamn or
pleasure’ One who'shines with the discriminative knowledge triumphis over the
karmic forces So, may we attend soul which 1s untouched by the changes
of Prakrti (Nature)' The author here uses Samkhya terminology (32)

DVATRIMSIKA 11

When mind 1s disturbed by the worldly thoughts, soul which 1s of the
nature of pure comsciousness 1s not reflected clearly 1a it just as the moon
is not reflected clearly in the walers disturbed by waves (1) One should’
constantly think of soul What 1s the use of constantly thinking of non-soul/
If one were to do so, mund becomes unruffled and placid and one becomes
free from all types of miseries and attains liberation (2) When soul directs
its cognitive activities towards non-self, it 1dentifies itself with non-self When
1t directs its cognitive activities towards its own self, it in no time realises
its own true nature (3). If one were to Have the I-notion 1’ the self just
a5 he has 1t in non-self, then he will surely have no bondage at all (4) I
am not non-self, nor 1s the non-self mine, nor am 1 the owner of the non-
- self *—thus discarding all the ‘1’ and’ “mine’ notions with regard' to non-self
if one were to remain engrossed in ong’s own self then how can'he be
bound' by the non-self (5) ?* Irosd, though By nature static and mbtionless, moves
m the presence of a magnet Similarly, soul, though by nature iactive,
becomes active 1n the presence of karmas (6) One who 1s pure, mactive,
free from karmic impurities, in whom Knowledge, coustiousnes and bliss are
fully rtevealed and who is avyaya (beyond' thHe changes of degrees:in his
essential qualities) 1s the highiest soul (Paramatman), the Conqueror (fina ) The
other who 1s bound by karmas 1s the transmigratory living being' (jiva) (7) One
should constantly think that soul which 1s of the nature of pure consciousness
1s quite distinct and different from karmas and their effects It 1s soul alone
that can lead us to the abode of eternal Bliss (8) ‘I am alonc, I am
pure, nothings 1s mme, I am of the nature of determinate and indeter-
minate cogmtion, bhaving dived deep into my own nature' I shall imme-
diately destroy attachment, aversion’—thus' should one constdntly think (9)
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Yellow colour, cohesion, weight are .pot different from gold Similarly,
from the defimtive standpoint faith and conduct are not different from soul
(10) From the empirical standpoint they are different from soul Though they
are really 1dentical with soul, they appear to be different from 1t at the
plane of wpavahara (11) The wise should constantly ponder over the
difference of soul and non-soul, This will destroy his karmas and make him
pure (12) The true knowledge of soul in soul leads one to liberation where-
as delusion of soul in body prolongs cycles of births and deaths Hence
having withdrawn I-notion from body one should direct it to soul (13).
Having risen above merit and demerit one should concentrate on soul by soul
(e with the help of soul itself). In the absence of seeds (merit and demerit)
the sprout of rebirth can never fiourish (14) Bondage which has no beginning
causes attachment, aversion, etc And soul wrongly 1dentifying itself with them
considers itself to be an agent or genmeralor (1 € material cause) of them
(15) Silk-worm binds itself by its own threads. Similary, soul binds 1tseh
by mmpure psychic changes, 1 ¢ passions. The spider binds 1tself by 1ts
own threads Smularly, soul binds itself by good and bad thoughts (16-17)
God 1s not the creator because He 1s without body Hence hm‘g can a
living being act 1mpelled by Him ? (18) The soul itseif becomes the agent
(karta) of the threefold acts through the enmergy which 1t, under the power
of Nescience, directs towards them unknowingly This is just like the trans-
formation of the undertaken food into flesh, blood, fluid etc, which takes
place without one’s knowledge (19) The oppoment might urge that 1n con-
sidering each and every soul to be an agent, the contingency of gaurava (cum-
brousness) would arise But the proponent points out that the gaurava which
1s established by logic 1s not regarded even by the opponent as a fallacy
(doga) (20) Under the pressure of the forces of the previous deeds a living
being by 1tself goes to the low birth.-places The living being acts like a mad
man who under the influence of strong intoxicants rushes to the well filled
with filthy things (21) By the method of agreement and difference 1t is
established that the cause of ome’s liberation i1s nothing else but one’s own
knowledge. In the absence of this redeeming knowledge whatever penances
one may perform can lead to neither prosperity nor beatitude (22) The
soul 1s the knower of all objects and the soul itself 1s the highest object
of knowledge _It has no beginning and no end It transcends all pairs of
opposites 1t 1tself 1s the supreme Bliss It 1s the final achievement
It 1s beyond the reach of all thoughts It is untouched even by karmic
atoms It is the supreme hght It 1s the highest reality And a living being
1s that only That soul 1s smaller than the small and greater than the great,
Again, 1t 1s_through ats light that the whole universe 1s ealightened But 1t
itself 1s beyond the_ken of our viston (23-25). A physician well versed n
anti-toxic science 1s not adversely affected even 1if he takes poison Similarly,
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enhightened person 1s not being bound by new karmic particles even though
he enjoys fruits of the past deeds on the rise of karmas (26). Fire cannot
burn when 1its efficacy to burn 1s held up by spells Similarly, the rise of
karmas cannot bind the soul with new karmas when 1ts efficacy 1s made
defunct by the power of knowledge (27) A samyagdrsit (one who possesses
right attitude) 1s not deprived of its internal purity by new karmas even if
he enjoys external material things A man having no desire for wine 15
not intoxicated even if he takes 1t (as medicine) (28). All things are esta-
blished 1n their own nature That 13, a thing does never share the nature
of another thing Then there arises a question as to why a soul should
unnecessarily affect its identificatton with foreign things — an 1dentification
which gives rise to the relation of karma and karty and this relation, in
turn, causes msery (29) All things are defined by and confined to their
own nature But soul under the spell of Nescience gets attached to and
identifles 1tself with foreign things (30) The Mum who remains engrossed
in his true spirtual nature entertains neither likes nor dishikes towards
foreign things, has mno attachment to or aversion from them (31). Thus
realising clearly the difference between self and non-self one should shun all
the non-soul things. Then only one can become unruffled and placid Then
only one’s consciousness can become calm and pacific This means that then
there does not arise 1 1t the waves of 1mpure modes, thoughts or passions.
Then soul becomes devoid of the vell of karma and shines 1n its supreme
mner light (32).

DVATRIMSIKA IV ' ‘

The inner hight, having come out of the strong whirls of passions and
having destroyed the darkening veils of karmas of eight types, fully shines
m its own light (1). As soon as the weight of 1mpure modes gets removed
1t assumes 1ts original pure placid state. Again, as soon as bondage of four
types 1s cut off 1t gets permeated through and through with iughest Blass.
And it then being free from any hmiting or obscuring investment becomes
pure, pacific, infinite and unobstructed, and reflects 1n itself all the objects
of knowledge from all sides (2). All the modes of all substances are refle-
<ted in only a part of that limitless ocean of knowledge (3) Dar&ana
(right attitude), jhane (right knowledge) and carira (goed conduct) —
three together constitute one path to Liberation If a person clearly and
ﬁrmiy aiming at Liberation travels on the Path, remains completely unatta-
ched to what 15 not his nature, keeps his vision fixed on the Path, behaves
fully 1 accordance with it, then whatever he does 1s sumply the result of
the nse of karmas and hence leads to myjara (expulston or dissogiation of

4
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karmas) alonc (4) It 1s really duc to Nescience that one thinks, ‘I am
causal agent,” ‘I am cnjoyer’ (5), Due to Ignorance of one's own nature, the
sou] becomes causal agent (Aarra) As soon as he replises s own nature,
its natural eharfriva becomes manifedd, Attachment and aversion are the
results of the rise of karmas, Once soul rises beyond attachment and aver-
sfon 1t cannot produce the material Larmas or passions (6}, It 15 Nescience
that makes us believe that attachment, nversion, ¢tc, constitute our nature.
By pondering over the distinction between soul and passions one can fully
and clearly realise that the soul, 1n its perfection, 15 free from all  modes
cotingent upon matter and 1s ciernnl (7) lgoorance causes spiritual fethargy
and slecp As soon as Ignorance 15 removed  spintunl  reahsation dawns
upon us and we feel powerful, encrgetic and fearless (8). The unfathoma-
ble mystic hight when becomes free from  the whirls of modes contingent
upon matter, attains purty, shines bnghtly and its riches of supreme Bhss
gets fully manifest. For the rehish  of that supreme Bhiss cven those great
persons who have so many objects of worldly enjoyment renounce the world
and exert themselves for the state of Liberation which itsclf is supreme
Bliss (9). Severe penance, stern practice of vows, forbearince of strong
parigsahas — all these are futile and vain in the absence of the knowledge
of the highest reality, the pure soul (10). Hence onc should exert for the
attainment of that highest reahty. It is so bceause the shining rays of that
luminous reahty destroys the pithy darkness of strong Ignorance Once we
relish the Bliss that supreme reality jields, the pleasures which the positions
of Indra, Cahrt yield appear to us hike saulty water (11) One cannot attain
hiberation by merely studying the 3astras and by pulvenssing the pnde of
opponents by one’s scholarship For its attainment one should be free from
the 1illusion of soul in body. Mere study of sastras could not help us in
the attainment of liberatlon (12) By the force of Ignorance (Nescience-Aund) a)
the true nature of soul gets obscured As soon as Ignorance is temoved,
soul shines In its own light—pure, infinite and independent And it fs the
words of a Jina that can remove Ignorance (13), By churning the self with
the self the supreme light emerges. We all koow that fire 1s generated in a
tree when 1t rubs itself with itself Hence the persons of pure wvision, who
have fixed their constant attention on absolute Brahme —1 c¢. pure soul—,
will surely, attain the highest Good There 1s no other ways to 1t (14).
Ignorance gives rise to the 1llusion of a serpent 1n a rope — the illusion which
causes fear etc even i the wise Similarly, Ignorance, viz I-notion in
body keeps even the great caught i1n the transmigratory state (15)* For
long they have slept in the bed of musery, having closed their eyes of
oweka with the eyelids heavy under the™ pressure of the sleep of Nescience,
And 1n dream they identify their self with non-self As a result, they are
born 1n low classes of living beings (16) As soon as one knows the supreme
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spiritual reahty which takes - its fold all the three worlds by its infimte
cognitive faculty, there remains for him nothing to know. And the igno-
rance of 1it, the debates conducted with sharp scholarship 1s simply for ex-
ertion and misery and thus resemble an act of pounding chaffs (17) As
soon as bhavabandha enters the field of experience the knot of Ignorance is
cut off This 1s like the removal of darkness on the entry of the sun n
the sky (18) Were the self to remamn engrossed and established in its
own nature, then it will not undergo even in the presence of objects of
knowledge mpure changes contingent upon non-self. It 1s so 'because
attachment and 'aversmn, not finding their objects, come to an end
Just as fire not getting fuel gets extingwished (19), There 1s no other state
more blissful than the one which one 1s afraid of, And there 1s no other
state more dreadful than the one which one relies on. So, one should long
for and attain the spiritual state which i1s permeated with supreme Bliss and
infimite knowledge (20) A living beimng itself causes and gets mvolved m
the transmxgratory cycle on account of 1ts ignorance of the difference bet-
ween soul and non-soul And it 1s this ignorance that gives rise 1n a hiving
being to the notion that soul 1s the cause or doer (of karmas)., Even in the
state of liberation soul 1s the cause of its own pure states alone. Hence It
is soul that 15 the ruler of soul and nothing else (21). If a living being,
having abandoned the world, the objects of enjoyment and the means of
enjoyment (body etc) experiences its own nature then the creeper of trans-
migratory existence, not finding nour:shment, dries up. (22) Just as a
patient recovered from dreadful disease abandons, for the maintenance of
health, the various delicious dishes even so a person freed of the fever of
perverted attitude shuns all worldly enjoyment for the maintenance of
spiritual health (23) The world shines and gets animated 1n the presence
of this great spiritual Power which too, though dwelling 1o 1t, never assumes
its changes, But under the influence of i1gnorance 1t dreams many dreams and
hence its affluence gets obscured (24) Objects of 1llusion exists so long as
illusion exists but they melt away as soon as 1llusion 1s removed Simularly,
worldly objects cease to exist, so to say, for the one who has destroyed
Nescience and consequently attachment to them. Such a person has truly
realised his own spiritual self And i1a his presence we feel his calming in.
fluence (25) When the spiritual and highly mystical Iight shines fully having
destroyed the cloud of strong Deluston, 1t makes the whole world shining
with 1ts own light, pervades it by its upshooting spiritual rays and traps-
cends all activity (26), A lving being who 1s free from attachment and
aversion, who knows all substances, who experiences pure spiritual states
alone and who has realised the eternal spiritual nature does not bind new
karmas even 1f he performs this or that actiity (27) The state in which we,
having become mad or 1nfatuated, sleep 1s not ours Let us abandon 1t
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and strive for the attainment of the highest spiritual state wherein the pure
spiritual nature attaing its eternal stability by 1tself There is no fall from
this state once we have attained it So, let us free ourselves from the karmic
bondage as early as possible, having realised our own true spiritual nature (28)
The realisation of the spiritual nature 1s the only means to cut off the roots
of the trees of births So, for the Realisation one should concentrate on soul.
(29) The Realisation is not possible through karmakdnda (external religious
practices). It could be attained through the force or power of pure know-
ledge One should not vainly take recourse to karmakanda which mainly
asks us to torment the body (30) If 1 bhave said, through ignorance, any-
thing that goes against Jaina Agamas then 1 request the learned to correct
it, Intellect of & non-omniscient being 1s bound to err somewhere, (31).
1, Harsavaradhana, have wrtten these four dvatrimétkas which expound
Vivekakhyatr (32).

VYAVAHARANAYA AND NISCAYANAYA . A BISTORICAL SKETCH

The terms ‘oysvaharadrsti’, ‘vyavaharanaya’, ‘opavaharasatya’, ‘samvrir’ etc
employed in different schools of Indian philosophy are identical in meaning.
Similarly, the terms ‘mscayadrsr,” “mscayanaya’, < paramarthasataya® etc employed
in different schools of Indian philosophy convey 1dentical sense The object
of the former is empirical reality whereas that of the latter 1s transcen-
dental or ultimate reality. This 1s the reason why the account of reality given
by these two standpoints differs widely.

Let us trace the history of the idea conveyed by the couple niscaya-
vyavahara 1n Jaina thought Distinction between these two standpoints 1s as
old as Bhagavatisiitra. Therein their distinction 1s brought out by an instance
We are told that vyavaharanaya grasps only the black colour 1n a black bee
whereas mécayanaya grasps all the five colours 1n 1t1 Here we should bear
in mind that niSacayanaya does not contradict the knowledge had through
vpaveharanaya, it simply asserts that whatever syavaharanaya has grasped 1s a
partial truth Thus according to the Bhagavati account of this couple, oyava-
haranaya grasps only that part of a thing, which 1s 1mportant from the stand-
pont of every day life whereas niScayanaya grasps all the aspects of a thing.
This has led Jinabadra to declare 1n his Visesavasyakabhasya that vyavahara-
naya follows the viewpoint upheld by some one naya whereas mécayanaya follows
the views upheld by all the ngyas in their totality * This amounts to saying
that vyavahariz_naya 1s a naya while micayanaya isa pramana, At one place we
are told by Ac Jinabhadra that according to miscayanaya an act is done
only when 1t1s being done at present while according to vyavah@ranaya it 18
done only when the process of doing 1t 1s over As thus understood mscayanaya
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becomes identical with sjusitranaya Ac Kundakunda suggests that gyava-
haranaya tells us all that 1s the case whereas mifcayanaya tells us only that
part of it which 1s essential from the standpoint of gher spintual life,
Thus Kundakunda’s position is opposite to the one presented in the Bhaga-
vatisitra Kundakunda even declares that the standpoint of vyavakaranaya
1s false whereas the standpoint of miécayanaya 15 true 1 Our author fully endorses
the view of Ac, Kundakunda But he utilising the Buddhist theory of the status
of mference proves that though gyavahranaya 1s @ bhrama 1t is a pramana Not
only that but he has also very strongly proved the utinty of gavaharanaya.
This is the special contribution of our author i conpectron with the pro-
blem of mifcayanaye-vsavaharanaya Of course, Ac Kundakunda also recogoises
the utility of zyavaharanaye And he also states that the full significance of the

preachings of a tirthankara will escape our understanding if we solely rely on
any one of these two nayas.

KARMA THEORY IN NUT-SHELL

Soul m 1ts pristine state 1s ommiscient, perfectly blissful, has perfect
right conviction and right conduct, everlasting hfe, no material body, the
highest status and infinite capacity But it, 1n its mundane state, undergoes
sufferings, 1ts faculty of knowledge 1s blurred, it 1s caught up 1n the eycle
of births and deaths, 1t 1s encaged m the material body, and it has pervert
convictions and harmful conduct The question paturally arises as to who
deprived 1t of its true nature and when The answer to this question 1s that
material karma particles have veiled its natural qualittes And again 1t 1s
they that determine its conditions and environment from time to time The
union of karmic particles with gsoul 1s beginmngless Though they are
material they affect soul i 1ts mundane state And the affected soul, n
turn, modify matter 1nto karmic particles which 1t assimilates. Thus the

cham of interaction between soul and matter goes on until 1t 1s snapped
by the special will of-soul

By the threefold activity of body, speech and mind these karmic parti-
cles rush towards a soul and bind 1t These materal particles nfluxed by
a particular act obstruct & certain capacity or faculty of soul. They obstruct
1t for a certan pertod of time Their effects have different degrees of in-
tensity. They have certamn fixed quantity But there arises a question as to
what are the factors that determine the spintual quality to be obstructed by
karmas as also the quantity and duration of karmas and the intensity of
therr fruits. It 1s the nature of soul’s activity (which causes the influx of
karmic particles) that determines the quality to be obstructed by them

1 qagRisygedl ol D gsoet o Samayasara, 13,
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For mstance, an act of destroying books, despising the learned, ctc, causes
the 1nflux of karmic particles which obstruct the faculty of knowledge The
quantity of karmic particles acquired by a soul depends on the intensity of
its activity The more 1ntense the activity of soul the greater 1s the influx
of karmic matter, The duration of karmas and the intensity of their fruits
depend upon passions The stronger the passions, the longer 1s the duration of
karmas and greater 1s the intensity of their fruis From this it naturally
follows that Jaimism puts stress not so much on the renunciation of activity
as on the renunciation of passions In fact, this poiat of Jaina karma
theory comes very near to the Gita doctrine of anasekta karma (disinter-
ested activity)

There are ten main states of karmas. (1) ‘Binding’ (bandka) 15 the state
1 which karmic material particles are assitmilated by a worldly soul. (2)
‘Endurance’ (sattz) 1s the state 1n which karmic matter exists without pro-
ducing 1ts proper effect (3) ‘Realisation’ or ‘rnise’ (udaya) 1s the state in
which karmic particles start operating and yield their proper fruits (4)
‘Premature realisation’ (udirand) 1s the state 1n which karmic particles are
subjected to a special process by which they are made to yield their fruits
before their destined time This gives scope to the freedom of will and
lessens the nigidity of karma doctrine (5) State of transformation’ (sankra-
mana) 1s that state 1n which karmic particles are subjected to the process
by which the nature, duration, intensity and quantity of one kind of karmic
particles are transformed 1nto those of another, This transformation can
take place only between the subtypes of the main types Of course, there are
some exceptions to this, but we are not concerned here with details This
state of karmas points out as to in what ways a living being 1s free (6-7)
The length of duration as well as intensity of fruition 1s definite Despite
this fixation a person can increase or decrease the length of karmic dura-
tion and 1ntensity of karmic fruition by a special process. The karmic
particles subjected to this process are called 1n the state of their ‘increased
realisation’ (udvariana) or ‘decreased realisation’ (apavartana) This too shows
that in the Jaina doctrine of karma there 1s an ample scope for the freedom
of will (8) ‘Subsidence’ (upasamand) 1s the state 1 which rise (udaya), pre-
mature rise (udirana), etc. of karmas are suspended by a special effort
Here also freedom of will 1s recognised (9) Nidhatt: 1s the state 1n which
there 1s no possibility of introducing any change whatsoever except udvartana

and apavartana (10) Nikacana 1s the state in which even udvartana and
apavartana are impossible

The Jamma theoreticians recognise five states of a soul, viz aupasamika,
ksayika, ksayopasanuka, audaytka and parinamika The first four are depen-
dent on karmic particles whereas the last one 1s natural to soul, Here we
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are concerned with the first four states The soul is closely umted with
karmic material particles in its mundane state, When the karmic particles
subside, the soul 1s regarded as having the state of subsidence (upasama).
But these karmic particles do not remain subsided for ever, They rise after
some time and so1l the soul When karmic particles are absolutely dissociated
from the soul, then 1t is said to have the state of absolute dissolution
(ksaya) Here 1 would like to draw the kind attention of the scholars to the
terms ‘Aawalya’, ‘hevala’ employed to denotc this state, When karmic parti-
cles start to operate and yied their fruit, the soul 1s said to have the state
of realisation of karmic fruits (udaya) There 1s a fourth state as well, It 1s a
complex of the three states : subsidence, dissociation and realisation. This
doctrine of five states of soul clearly shows that in the mundane state the
soul 1s regarded as somewhat 1dentical with material karmas

One who desires to get rid of the karmic particles first stops their i1n-
flux, This 1s called the process of samvara But how can one stop the in-
flux ? For that he should gain control over his senses and the mind,
acquire knowledge and practise concentration. Then the karmic matter
already 1n combination with the soul must be removed. This is called the
process of mirjara By the fire of penance — internal and external — one
can completely dissoctate the karmic matter intermingled with the soul
And this possibility shows that fatalism 1s a false belief, or 1s a superstition,
In short, to be completely free from karmic matter one should completely
become free from passions And vows, penances, ¢tc. should be practised

1m so far as they help us in lessening or destroymg passions. Otherwise,
they are useless and sometimes lead us astray,

As we have already remarked Jaina theory of karma gives ample scope
to the freedom of will Karmas simply determine the external conditions mn
which a Iiving being will be put, that 1s, karmas determine the environment of a
living being But they do not determine as to in what way a living being
will react 1 a particular condition, situation or environment Jamna theory
of karma maintains that a living being is completely free to react in the
way 1t chooses If it disinterestedly enjoys the fruits of its pievious deeds
it will not bind new karmas but 1f while enjoying good or bad.fruits it
gets itoxicated or becomes miserable 1t binds new karmas, This 1s the
crux of the karma doctrine This clearly shows that karma doctrine s not
antagomstic to the freedom of will But this karma doctrine which gives
full scope to the freedom of will loses all its moral force 1f its upholder
maintains that there is a possibility of a person knowing all things with
all their states — past, present and future Doctrine of ommscience is quite
antagomistic to the freedom of will Even the Jamna behef in the two types
of soul viz. bhavya and abhavyg has a strong predetermgnisuc tegdgncy.
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Bhavya souls ate those who are destined to attain emancipation whereas
abhavya souls are those who are damned to remain in bondage for ever.
Karma theory loses much of its moral force with such a theory in its
background Again, Jaina theoreticians contend that a hving being cut the
Knot only when there remains a definite period for its emancipation They
do not say that a Iiving being who bas cut the Knot will be emancipated
after that much period of time Thus their mode of expression is again
suggestive of a predeterministic trend. Moreover, we are told that a migoda
fiving being gets out of that state when time becomes 11pe for 1t to get out
of it. Here the concept of ripening of Time (kalaparipaka) has agamn a
predeterministic tinge All the abovementioned Jaina tenets which have
predeterministic tendency do not go well with the Jaina karma theory!
which, taken by itself, allows ample scope to the freedom of will and con-
sequently stands for moral responsibility, If omniscience, etc are facts, then
morality becomes a delusion, and freedom of will a child of ignorance.

ADHYATMABINDU AND SAMAYASARA

The author of Adhyatmabindu closely follows Samayasara in ideas and
expressions as well The characteristic ideas of Samayasdra are as follows :
(1) Niscayanaya 1s true whereas wyavahdranaya is false (2) What happens
to a soul on account of its association with matter is nothing essential to
the nature of a soul (3) A soul 1s the main cause (%karta@) of what happens
to itself and an occasioning cause (nimitta) of what happens to a karma
while a karma 1s similarly the main canse of what happens to itself and
an occasioning cause of what happens to a soul Our author fully accepts
these 1deas and expounds them. This 1s the reason why he freely uses the
Kundakunda terminology. His exposition is fraught with the terms bhava,
mbhava, anubhava, parabhdva, etc Somefimes his expressions are fdentical
with those of Kundakunda. This will be clear from the following Table

Adhyatmabindu Samayasara
(1) wal 9y FEswledsqEd:  TeRRIsEd qEed W@ g ganad
MR (3.4) (13)

() fwmsa am S fGfen S g Regagssar e gRar o s
a=efy | AR qMm gsAIsiy galy 1 Wrewged 98 g9ly O
St q aega | (3 2e) oL Tl 1 (Rew)

(2) =5 foE gar w9 @ =nafimm,. o' ood foawol afon® u wee
GAFL BT AT gAT deetan gRAE | gega e ey iy of Jemfy
o 0 (2 3¢) dRE N (Row)

Theoreticians seem  to iguore internal consistency which 1s necessary to build up a
philosophical system,

1
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(¥) R WA @ odt g o S o et R frgd T
TgRETg « etc. (Frm ete. (39) 0 0
on I. 17) ‘ ‘

Thus our authcr imitates Kundakunda in spint and letter. He h§s
even quoted some verses from Samayasara.

OUR AUTHOR AND AC. AMRTACANDRA

The anthor of Adhyaimabindhu has studied Ac, Amrtacandra’s commen-
tary on Samayasara. He mostly agrees with Ac, Amrtacandra, ‘But at one
place he criticises is view that narganasthanas are audayrika and matenal
(p. 20) At some places he follows, in expression, Amrtacandra This will
be clear from the following instances,

Adhya Vivarana Amrtacandra’s Comm. on Samayasara
(1) FaeRiaRERET:  gUETTETHT- FTSITRNT: QoINS
Casrmaadten 1 () TmrEr 1 (93)
(R) =AIRFET TG SR TEANFE OIS o Srra=a e
T 1 (?) g1 (33) |
() @ =ww ‘aRe Rl T @y Wwe @EiEiig ahy
e (R) e e (W)

STYLE OF ADHYATMABINDU

The four dvatriméikas are written in lucid Sansknt. The author has
judiciously employed both the types of alankaras, wiz. arthalankaras and
$abdalankaras His arthalankaras are chiefly meant for elucidating philoso-
phical ponts The spiritual fervour 1s very prominent and it touches the
reader. This 15 acheved by Upanisadic expressions, Study the following
mstances .

(1) ootofa wER AR A g g W SR 8w ga
@It (3. ]Y)

(R) oA Fefage RfERN fadissa (3.9)

() :zqmiia;m A FgERFEE | e, WRege RE qwes |
?.

() wam: | (9. 99)

(4) afrmssEnssEE WAt wAeRfReRm | (2. 9¢)

Agam, the t
» g erms like sargsfa, ooy, s, &1fde, etc, are frequently
g
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It is well known that Sankhya philosophers explain pleasure, pain, etc
1 soul by the analogy of a pure crystal and a red flower placed before 1t,
Similarly, they explamn kartriva of soul by an 1instance of a magnet and 1ron
filaments. Again, it is the Sankhya-Yoga 1dea that purusa 1s clearly reflected
in Intellect (citta) when Intellect Is completely devoid of the modes (vritis).
All these Sankhya-Yoga 1deas with their characteristic Sankhya-Yoga expre-
ssions occur in the present work Study the following lines .

(1) SrERREERT a9 drmat w@RE e (L 17) efEmmfiRash
gaeieaT Wiy ffenmd wgmgm (I 18)

() fefrsTaisTEnaR @@, afF gar (111 6)

(x) FreerEmeReR Fe e man R frlaTs 57w i 1L 1

The author is fond of Sankhya terminology. Even in the commentary
he often employs Sankhya terms, viz. purusa, proksti, guna, mockakhyan, etc
This work clearly brings out the fact that the Advaita and the Sankhya
philosophies have greatly influenced Ac Kundakunda’s thinking and
theorising.

Ahmedabad Nagin J, Shah
20-12-71
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LALBHAI DALPATBHAI BHARATIYA SANSKRITI VIDYA MANDIR

L. D. SERIES

S NO. Name of Publication

Pric

Rs

1 Swaditya’s Saptapadarthi, with a Commentary by Jinavardhanasari 4/-

2,5,15, 20 Catalogue of Sanskrit and Prakrit Manuscripts : Pts 1-Tv160/-
3 Vinayacandra’s Kavyasitksa Editor Dr H G Shastn
4 Harnbhadrasar’s Yogasataka, with auto-commentary,

6, 16, 24, Ratnaprabhasiiri’s Ratnakaravatarika, Pts I-11I

7 Jayadeva’s Gitagovinda, with king Mananka’s Commentary

8 Kawvi Lavanyasamaya’s Nemirangaratnakarachanda

9. The Natyadarpana of Ramacadra and Gunacandra

A study

10/~
5/-
26/
3/-
6/
30/-

10, 14, 21. Ac Jinabhadra’s Visesavasyakabhasya, with Auto-commentary 56/~

11. Akalankas Criticism of Dharmakirti’s Philosophy: A study

12
13
17
18
19
22

23.
25,

26

21,
28.

29
30

31
32

Jinamanmikyaganr’s Ratnakaravatankadyaslokadatarthy
Acarya Malayagir’s Sabdanuéasana.
Kalpalataviveka (by an anonymous writer)

30/—

8/
30/~
32/

Hemacandra’s Nighantusesa, with a commentary of Srivallabhagan; 30/~

The Yogabindu of Acarya Haribhadras@ri with an English Tra
The Sastravartasamuccaya of Ac Hamnbhadrasun with Hindi Tra

Pallipala Dhanapala’s Tilakamafijarisara

33, Ac Hanbhadra’s Neminzhacariu . Pts I-II

A Crtical Study of Mahapurana of Puspadanta
Haribhadra’s Yogadrstisamuccaya with English translation
Dictionary of Prakmnt Proper Names, Part I
Pramanavartikabhasya Kankardhapadadsiici

Prakrit Jaina Katha Szhitya by Dr J C. Jamn

Jaina Ontology by Dr K K Dixit
The Philosophy of Sri Svaminarayana by Dr J A Yajuik

10/~
20/~
12/-
80/~
30/-

8/~

" 3~

8/-
10/-
304-
30/~






