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PREFACE TO FIRST EDITION.

pa— l"‘_.r
r—+1

While 1 was a student in the college, I took delight in studying
the Nyaya, in which I felt keen interest, especially owing to the
able lectures on the subject by the late Shastri Bhimacharya whose
very deep study of the subject has resulted in his Nyayakosha. In
1002 I was a guest of Professor Deussen in Germany and in his
company I attended the Oriental Congress at Hamburgh where I
made acquaintance of many able Sanskritists especially of Professors

Jolly, Byggeling, Macdonell and Bendal, and found an occasion to
come 1n contact with the late lamented Professor Cowell, whose

profound knowledge of the Nyaya, the Vedanta and Buddhism has
remained unequalled in the West. During my visit to him in
Cambridge we twice discussed some knotty points in the Nyiya
Mulctavali and as a result thereof, he advised me to undertake an
edition of a good Nyaya Work. In the month of October of the
samo year L visited Prof. Bggling in Idinburgh. He also advised
me Lo do the same and by way of encouragement, he proposed and
got me elected a research student of his University, so as to make
me concenirate for an year my studies of Sanskrit literature to that
subject. Since then for about an year and a half T worked over
scveral manuscripts in the India Office Library. About the middle
of 1903 I undertook to prepare an edition of syrgwe: of wrEag:.

T collected in all six copies of the worlk, four of which are in the
Library of the India Oflice in London, and two were found in Indjia,

1 The first, a copy only of the text in the India Office Library,
is written in Nagari Character with several letters in Jainic
form. Thesc are folios, 94 in all, from 19 to 28 in continua-
tion of HNeshava Mishra’'s TLarka Paribhdsh@ which is
compleled in the middle of folio 19. DBoth the works are
copied by the same soribe. The portion of the Zwria-
paribhdshd@ seems to have been very much used and studied,
as appears from marginal notes made on that portion of the
Ms. The portion of wgr: has remained untouched.
The Ms. is tolerably correct except in the last page where
there is a repctlition of two lines and twice over of one line,
It is written on very strong paper 12”x 0" with 15 lines
on each page. The colophones at the end of the parichiedas
are very shorl and simple. They give ne information as o

*
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the author except his name and he is deseribed as q=-
qitsrgrair:.  This shows that, by the time this MS. was
copied, the author was recognised as an able and much
respected scholar of Nyaya Philosophy, This Ms, L have
noted as B.

The second is a copy of the commentary interposed with tlic
text. The commentary is by wzymga: son of g, This was
composed, according to Professor Hall in S'ake year 1174
or 1252 A.D., This manuscript goes as faras the end of
second Parichheda only, The Ms, is very old and very slovenly
written, but it is mostly correct. Raghava is a bold writer
with flashes of originality and independence. Whenever lhe
differs from his author, he is clear and strong in his view:
This copy I have noted as R.

The third MS. is that of the wqmarggfifiat a commentary on
g by sgfagai: pupll of agwmaR: of swiiga=g: who
seems to have flourished in the year 1037 A. D. He is known
to be the author of gyggdy and is mentioned in the yg3«-
qdgr of yagmww:  This copy I have noted as C.

Besides these three, there is a fourth copy in the India Office
Library and it is known as Gaikwar’s copy. This is very old
in appearance but to my mind it is not so. The person who
sold it to the learned collector of Mss. seems to have used
the artifice of putting it in a smoky and dirty place which
has given it the oldish appearance. It isacopyof the above
No. 3 and often incorrect, This I have noted as G.

The ffth copy which I saw belongs to the Library of the
Deccan College and was procured for me by Mr. B, T. Giles
sometime Director of Public Instruction, Bombay, 1 have
noted this as D,

A copy of this work, a very recently made, is in the Library
of the Bombay Branch of the Royal Asiatic Society and it was
kindly lent to me by the Hon, Secretary Mr, Haigh. This
came in my hands very late, after almost the whole of the text
was printed. I have however compared it with my text

- and made such use of it as was possible. I have noted it as K.

A. seventh copy of this was seen by me at Benares in the Queen’s
College Liarary. I could not go through it, as in spite of the
strong recommendation of My, E, I, Giles, the principal of the
cullege could not be induced to allow me Lo bring it to Bombuy,
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The first four copics aforesaid belong to the India Offce
Librarj of London and my thanks arve due to the Librarian Mr,
Thomas for allowing me the use of them in L.ondon and also procuring
the same for me in Bombay on my return.

I intended to write an introduction discussing the comparative
methods of reasoning used in eastern and western systems of logic and
had collected” some materials for the same. Xngagements, over
which I had no conirol, and several difficulties which I had not
anticipated, so much hampered my work, that for years together I
had either to completely putb aside this work or bad to do it at long
intervals only. The printing of the text and the notes had been
completed for over a year and yet 1 have found no time to put
the introduction in shape. I have therefore thought it proper to

publish the work without it with a hope, however, that in no distant
~ future I may be able to put it before the public.

BOMEBAY :

22 CATHEDRAL STREET, VISHVANATH P. VAIDYA.,
15th September 1910,
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NOTES.

-————-}—:—-‘——-——

P. 1. L. 2. srrgg~The aunthor is a devotee of Shive. As will be seen
in the last part of this work, that the author, though he discusses
several definitions of Mokska, is neither a followm of Shunkard-
charya school nor of any other of the wellknown six schools.

P. 1. L. &. qHINARgazFIeug—Gauntama and his commentators
base their theory of Nydya on twenty-four Pedarthas, the

existence of which they take for granted.. Bhasarvajna strikes
a new path, holding that there is one Padérthe only and that
one is Pramdana. All the other Paddarthas discussed by Gantame
and his followers are, according to our author, different divisions
and subdivisions of the one Padartha, Pramdana. Jayasinha,
the Jain commentator of our anthor, says that this taking of
one Padartha only as the object of discussion is a reply to the
theory of Sadgurus’ishya.

P. L. L. 6. grgagaagigag—Lromane is the cause of correct ex-
perience. XRdghave in this connection annotates on the
definition of Pramdna by szgararg and his followers, According
to them, a thing incidental to Prama or knowledge is siopg, In
that way, says Ldaghave, even £4y: will be a Pramdanam. gg

(gamy ) & swoddfafggaars: | o sasadarifarnaast
it gadfeaditc sk ymafift oY ared oG s
IHCTAR THOIYRIISSTT S gHFISoqg | e |

P, 1. L. 6. gyqiggui—LRdghava discusses also the significance of the
word gsqg. Prabhakara Bhatta and his followers, according to
Raghava, think that there is nothing like stgsyg or fregisgwag:
or incorrect knowledge, The word gwgg therefore in the
definition of wwory is unnecessary. Rdghava says that Bhda-
sarvajna differs from this view and thinks that Frgg 1s necessary
to exclude g=1q: and gy from true knowledge.

P, L L. 7. srmaqrog—Myg@armEiteaE ().

"y g gaaaAar—As Rdaghara remarks, this classification of
go: is acecording to Vatsyayana. The sutra of Gauntame men-
tjons Only three cases of g5g: and Riaghavqa sticks to that opinion,
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P. 1. L. 10. fufiefag—ycwRsmaaEy fafkoffaa: wga:  Ra-

P. 1

ghave says that by the word g3 the aubhor means the Naiyayikas,
but he does not say who are meant by the word s51=}y. Accord-
ing to Jayasinhe the word se is used for the followers of
Sankhya philosophy and in support of his view he quotes the
geganigel.  This gzya: is symiwa: as ib is hased on the different
arpqa of the two schools,

. L. 11, 3gzzd: (5—The question is wether the sanshoyas based
on Upalabdhi and Unupalabdhi are not included in the samdana-
dharme sanshaya. Righava, though he discusses these two sources
of sanshaya, is decidedly of opinion that they are not independ-
ent sources of sanshoya. Jayasinha holds a different view and
explains it thus: gmwyniaaiE [ J7 gw@vde JTUARTAA
grgoaAgrFag: + In support of this view Jeyasinke quotes
uoTRE: whose explanation runs thus—z sgafeyqrm =8 wWilE-
AavelaaEm eiaudamEe Teefa  amarRAqdgresaguaTan
gIFIIFA AR T

Pl Lo 13, srauonaig—ay q@aEdieaia: qiad | SCRIC R

Syl AT frasad aamRvelsd qeng ) (fafag:). 95 gvavEE
gualREamed®R 9 awd g dadlgrreaaraRedamigaRe
(qrgq:) Laghava always tries to be very concise., But here he
does so at the sacrifice of clearness. Bhasarvajne takes @g: and
sraeqaar: as not different from ggy:.

P. 1. L 14 srend@igsa—as 9E) 9a/nme aay qrmeng=ae (safdgs).

This is an instance of &g: which is the same as g5, §3 G-
NI ) § MEA WOTREWARRE (R 731 guElR w@d adseundT
FAETRT gEUW ARTEA.  As b0 Fig: see the sutra of Gautama,

ARTmaRsy sRouqTTR@nEEaTgEE: 1 2-2¥o.  This sutra gives
a distinction between a gg: and an @z: A question raised to
ascertain an object which is not till then known or ascertained

is &g, A g&h: which may be an &g is a question raised in a

. case when the object 1is either unascertained or already ascer-
_tained. This very author in his wyuw says grrRmzfAReE

P 1

s 9ITsR: U

» Lo 10, frenrseqgamt fagaa: { feda: is incorrect knowledge.
Raghava and also Jayasinhe say that, as illustrated in the text,
this is incorrect knowledge. Quoting a similar passage from
Bhasaryjna’s Bhushana, Raghave says z= TIOFERE UsEa

B AGRTFINTFIMRGIEL | a0 g AHIRTTE SRk
sq@qﬁgqqq Uq qrads ﬁ'Ea“\tqu Hﬁfﬁﬂ‘ AP
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P. 2. L. 2. wai@&eIanig-~aregad 5 SIS SAeReaad
AT w4l aORER o wawaRee ( sggg: ). The knowledge is
the result but garory is the source of that knowledge. The word

graaq was also necessary in the definition to show the distinction
between the cause and the effect,

P. 2 L. 3. gy SHRTHEET AT GHERAFRO FHET Sadeads
( srag: ). |

P, 2, L. 4. gfufagg—DBoth the commentators agree in saying that
5o is only one and not three or four as suggested by the author
of the Sufras and other writers, This author’s view is that sy
is only one but owing to three different operations employed, it is
of three kinds, JBhasarvjna thus admits the unity of knowledge.

P. 2. L. 5. g:qnq'ﬁegrgqarmq# g ey H—Lhis definition of srege is
peculiar to Bhdsaryne. Raghave in his commentary discusses
the difinition of werayq given by Gawtame which is ziegaqiaglzmsi-
U ARSI MATR sq9qrHe Jag® Y. If we adopt
this, 16 gives the knowledge (g3 ) acquired in a particular
way as the definition of gegywywuisg, Butb, as has already been
dicussed, a garoig is not the result but the cause of that result
viz, knowledge. The yeraggaior is the instrumental cause {@ryasy
or HyoRy ) of the direct or immediate and right cognition, If we
adopt the definition of Gsutama, says the commentator, we excludo
_ from gaegrag the direet cognition acquired by the gifis: which
1s undoubtedly a gerergissy and yeb it is not produced by the con-
nection of the object and the senses (sfegarrafasaleaas). The
word arqtery in the definition is explained by Réghava by gr=ziemis
s=t grear—the knowledge which is not produced either by gr=g: or
fory which are instruments of knowledge in grezgrasy and srghii:
respecbively, Rdaghave would thus divide gyser into yQegsy and
gy (mediate and immediate ). The latter is acquired by the
qEgyAo.  The qdggmaw is acquired by one of the two methods,
Firstly it may be acquired by the help of a {ewsg which means
literally a characteristic and stands in-the position of what we
call a middle term in the western logic, In this case the cause of
cognition is the srgwanmg. The other method is that of zrez-
yHToET, wherein grsg: is the cause of knowledge.

P. 2. L. 6. 2 —It is doubtful if Rdghave had
HRTRGZ SgHRT g
this phrase in his copy. In his commentary he explains only the

words ywiaamgain the definition of iRy, iven Jayasinha,
although he oxplains this phrase, distinotly says thal symrasrese
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. is the principal part of the delinition of srqifigsreyd. "FII:,33e,

Fr®:, yA: and others aro taken as common causes (-GrYOITe
gorfr) of the effect. The author of -gwwgdry, and authors who

. are of his view, mention several common causes, but sHz: does

not appear in their works as-one of them. ZRdghava does not
mention the phrase and has not therefore any explanation to give,
Ja@aaiaka explains it as gHRy AqrEneis: (a lamp or other light ).
This seems to be a very gross meaning to be .attached to the
word. Do we not acquire knowledge even in dark} This
reminds one of the dialogue of Janake and Yajnavallkya in the
Upanishad where the prince Janake asked the sage Yaynavalkya,
“What is that light by which all this is known?! The sage began
with the apparent source of light, the sun, and on that being
doubted, said the lamp light in the absence of the: sun; the
sound in the absence of both and pure intelligence in the absence
of all of them. I think BAdsarvajna by gHiz:, meant intelligence
as onc of the comimon causes with space, time, dutyand others.

P. 2, L. T, —s\-f;amz;{:[aaf\a%’rqm—-By later writers the ga&mmm'{ is

P..

defined as gfigadafangs=g graa. Thus they do not seeni to make
distinetion Dbetween the qifigeres and axifigses unless they
take w: as one of the organs of senses, There are various kinds
of connections (gyr:) as mentioned here, viz, q: or e, Y<H:
QA , HFRGATTEAIIL:, TARIIT:, GRAGEANT: and FEegRRqoTE:.

The instruments of direct cognition are the senses which are
recognised to be five viz, the eye, the nose, the ear, the skin, and
the tongue, The knowledge acquired through the ear is not
considered to be by a very immediate process and the knowledge
acquired by the nose, the skin and the tongue comes under one
class of the sense, of touching. Bhasarvajua thercfore says that

" -an object (e. g, a pot) 1s known cither by the eye or the touch,

These arc the two 1instrumeuts to acquire knowledge of o
corporeal object.

. L 8. ggwmadEeEa sracanf‘qatzrrtrﬁmmﬁrar:rq——-f[‘o under
sir.md properly the phrasc, one has to know the various nameables

‘given by HNanad in bis --Vaisheshika-Suiras. He enumerates

them as substance ( gegs ), quality. (gm:) action (FF), genus

(@mrgy ), differentia (fF3:), and concomittance ( gwaty: ).
Nonentity (stwrg: ) is an additional nameable given by the later

“writers of the school. After explaining how the immediate cogni-

tion of substance is arrived at, thie author, from this phrase down-
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. avards discusses, how the knowledge. of quality and other name-
ablesisarrived at. This knowledge is also acquired by.the eye and
the touch, but not directlyi.e. not by the one process of connection
(gater: ) but by the twofold process of connection (a"zﬁ'q) and con-
committance ( gugrg: ). Tor an explanation of concommittance
(gmarE: ) see ghaag:. TLThe maary: is an eternal connection be-
tween an object and its inherent. qualities without which the
object can not.exist. Thus, in the language of the Naiyayikas,
a pob (gz:-) can not exist without the aggregate qualities-which
go to make a pot (gzmw). It 1s -a matter of controversy .what
this gagig: is. Is it a quality ¥ It.1s very diflicult to say.
Some authors try to show that 16 is a quality, but it is not so
according to Hendada. He puts it in the nameables as one dis-

. linet from the quality (so:). We cannot call it a connectiion ;
because in that case it would become one of the qualities. Vide
the enumeration of qualities (zoup) in Kendada's Vaisheshika
Sutras., In this place the word is used for a sort of connection
‘which is different from gy (connection which is enumerated
as one of the qualities). When we want to know the genus of

. -an object (e¢. 9. gxwgw) we do so by a twofold process. The
eyes or any other sensc which is in operation to know our
object, comes in direct contact with the object, and by our in-
tuitive knowledge that the genus ( gegw ) resides in the object,
we know the genus, Similarly we come to know the qualities of
the object under operation. Jayasinhe in this connection enume-
rates the twenty four gunas mentioned in the Vaisheshika Sutras.

P. 2. L. 9. gqiimmonfe—Jayasinka explains this phrase by syoqaggrza:.
All this time we have been discussing the cognition of objects

either by the sight or by one of the senses of touch. But there
are those objects which though recognised by one of the five
senses have the necessity of this second kind of operation,

P, 2 L 9. ag‘&q—The colour, he says, is known only by the eye,
touch only by the skin, taste only by the tongue, smell by the
nose and pleasure &c. by the mind. To know colour one has
to know the object in which it is inberent, that 1s, one knows
the colour of an objeot by first knowing the object. The same
process takes place in acquiring the knowledge of the smell.
It is understood that smell never exists by itself, bub.exists
always with an object. That object, in which a smell resides,

-is not-known -by the sense of smelling but by either the eye
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cr bhe touch, It may here be doubted, if the knowledge of the
object is at all necessary for the knowledge of the smell. Often
we do seem to experience smell without the knowledge of the
object from which it emanates. cre again we have to go by
the theory of the Nazyayilas, which presupposes an object for

the smell to reside in, and holds therefore that knowledge of
the object is essential for the right understanding of the smell,

Then follows the discussion of knowledge of the taste by the
tongue and that of the pleasure or pain by the mind, In almost
all the schools of philosophy in India, mind is taken as an organ

of knowledge. It is never taken as one and the same with
the soul.

P, 2. L. 10. ga@q garﬁ:mﬁq. We mark here one distinction be-
tween different illustrations of dywawndaney®. In the case of
the cognition of qualities, the four senses of the sight, the nose,

the tongue and the skin receive qualities which reside in ex-
ternal objects, but the mind receives qualities which are

inherent in the soul (seny ). One more point should be noted
here which Jayasinha discusses. As has been already said,
according to Indian Philosophers, the mind is not one and the
same as the soul. The reason is plain enough. The soul ()
is always acceptod as all-pervading and consequently must be

all-knowing which it does not appear to be. The difficulty is
solved by accepting the mind as an organ which is neccessary

for a particular or specific knowledge. We come across here,
several qualities and the processes of knowing then.

P. 2. L. 11, Tqyg qeqrfeg—This is o further development of im-
mediate cognition ( ygyeza ). The Vaisheshika recognise a name-
able known as FIATegs which is aptly translated into English
by the word genus., This nameable is accepted to be residing
hoth in the substance (x3g3 ) and in the qualities ( O )
The genus residing in the ( gsgifoy ) substances is kncwn by the
operation known as ggmuwgranges but not so the genus rosid-
ing in the qualities ( zyorr: ). The qualities ( 7o ) themselves
are known by gghEagragayy and we have therefore to go a
step further to know the genus of the qualities, This further
process is thatl of ggwanaggAqiy:. Take for example the pro-

~ ¢ess by which G&aTege is known. gwyr is a quality residing in a
substance and cannot therefore be known unless the substance is
known, The substance is known by g¥q: of the eye or the'sense

of touch with the object and the HET of this substance; being a
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quality thereof and residing therein by gugrqEdy:, is known by

HREATEAILE,  §qI@d, is in gwargddy with degr and the
operation {o know this genus is that of GFRAAATEATANIL A,

P. 2. L. 13. g¥gqsfyai—Jeyasinha  thus explains this line-
AT | HAT0: SFHERAE: GITIAATENIT: AT GAATEINATIAR
HEETITE: daEr ¥ ealR: QEISWAW SHIAe 9 497 AR
TAEETR ARSI a'r aRRrraraaa i fasargatae
mrqmqqqqrqﬁ’fsﬁa:{{ It is o be remarked here that Bhasarvajna,
who never mentions the seven nameables of Kanida, and accord-
ing to his commentators limits himself to the discussion of the
nameables mentioned by Gauwlame in his Sutras, mentions
several things which are not alluded to in those sutras. This
passage again refers to the knowledge of gmam: and sppe: both
of which fiud no place in the Paddarthas of Gautama, One more
point to be marked is, that although Bhdsarvajne seems to be
aware of the seven nameables of Kenada he discusses the mode
of knowing five of them only, leaving ont the action (&9 ) and
the differentic (fa3g:). Differentia ( Fg: )as understooed by
Kandde resides in the atoms only and they being out of the
province of wyFrgaw(g, differenta may well be omitted from the
consideration of THTIATT. 1t is the opinion of several Naiya-
yikas that the action ( &F ) is known only by inference, This
explains the absence of these two nameables from their discussion
in this chapter. The explanation of FRymfEAsgwE: is very

" important, Abhdve of a substance, that is non-existence, is
cognised by the senses, When there is no book on the table
we can know the absence, of the book, on the table. But there

“are many things which are not on the table, and how do we
mark this one particular absence of the book and not of other
things. Here comes in the importance of FIqufRerag: If
there is this knowledge of the qualified and the qualifier in the
table and the book, we can know the absence of the book from

the table. This ggrery can be arrived ab only by this method
and no other,

P, 2, L. 15, quify du=: - qz@aarg gig—There is a difference in the
rending of Raghava and the three other MSS, Rdghava reads

as it is put in this text before z4 gqiar ! This reading is more
correct than the other, as withoub it the parngraph is certainly
inccmplete in as much as that will omit the consideration of

guag: ¢ This BRqufds=nag: is applicable in five different ways
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as shown bj Raghave who says qg & gqtafRie g fifanRdes-
#Iarramamqarrqq"rﬁa:{ | g | g9ade AReadyRReRagd: | quk
& WWARd § W A | 791 TITIAFATFAIZY TIEQAaT 3R o
a1y dgTanaanad | adi L.

P, 3. L. 1. ggame g Fataga mgorg—TLhe meaning of the word
& in this phra-e is very doubtful. One explanation given by
Raghava is that the cognition of guarg: by sggwiorg is not
accepted dy all the schools of philosophy but only by the
Naiyiayikas. The particle g however suggests that this mode of

cognition of gugry: is not taken in all the five different connec-
tions as in the case in e,

P. 3. L. 3. gtfarqeaet g—Having so far discussed the g =yeger the
author now comes to MRgmygx by which the Iogi acquires

knowledge of objects without any regard to space, time or nature,
One natural question which arises here is that to a Yogi, by his
powers, every thing is known and consequently further discussion
as to any mode of acquisition of knowledge is useless. ZRdghava
explains it away by quoting:—

SRR SRTAT TERTee Ay EeR | | WA SA I a4 emhﬁramﬁr |
This gtfygerya is again of two kinds, one, when the person isin
g<nriger, and the other when, he is not so.

P. 3. L. 4. gz gwraegrai—This is clearly the case when-the Yogi
is in g=Rrgwyyr, that is ingarfy:, < e. when his aegigguy 1s
incessantly connected with his soul, which is the result of his
qy: or religions practices. In that state he is supposed to he
able to know anything and everything,

P. 3. L. ﬁ-g-f—r-ra@nqr-—\Vhen the Yogi is not in samadhz, the
]x.nowledrre is acquired by not only the connection of the sense
and the ObJth but it is either by fourfold, threefold, twofold or
single connection as the case may be, The fourfold connection
is, first the connection of soul with the mind then of the mind
with the organ of sense and lastly of that with the object. By
this he acquires the knowledge of any outward object. The object
comes in connection with the eye, the eye with the mind and
the mind with the soul who receives the impression of the object.
TFor the instance of threefold connection we take the sound
which being in grgrg: with the car is taken identical with the
ear which comes in contect with the mind and the mind does so
with the soul. Teelings such as pleasure and. pain which are

merely functions of the mind are known by the soul by his
connection with the mind,
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P. 3, L..6. aq%q-.r&q;a':%‘a;{——s_ome writers suppose that sygyrss is a
third process of ggrggwimg. Arshe knowledge is the same as

revelation which, Bhasarvajna.says, is included in grfiiggesy and
it is the result of a higher Dharma.

P, 3. L, 8. qu fefagq: —Bhdasarvajna mentions a classifiontion of yg-
g on another principle which has been laterly adopted by
Vishvandth Panchanane and his followers. It is into yffgmyy
and fif§geyg. For explanations of these terms I had better
refer the reader to the elaborate notes on them by Mr. Athlye*
in Tarka Sangraha, The following table shows how Bhdasarvajna

divides 5L

&,
L i
l
NI | g Rmg.
| sfezadatasdsTama,
| ) | gufy: gfase:
REICISIEICE ELGICISIEIEE

——— vl
A

*  Tarka Sangraha annotated by Mr, Athlye and Mr M. R, Bodas Bombay
Sanskrit Series pp. 216-221, ¢

2
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P. 4 L. 1. gegafaaiw@a qitergaaaraangaag—TIbe constru
tion of this sentence with which the author begins his

discussion on the second kind of guyoig viz. inference, is a matter of
controversy between the commentators.. Réaghava says that the
word gy should be construed with the phrase qﬁeengqqmqm{
and not with erfyqraraa as some authors do. Réaghave mentions
and adversely criticises one Ramblatta, an author not much
known. Jayasinha, who follows an old writer, says that ¥ %
should be construed with sigam@s. To understand the con-
struction clearly let us compare the four definitions given by
Bhasarvajna where this word is wused. g 18 defined as

FMGATEAH . TAGIAOA, 28 GRUAFIGAITIIAT.  SIgarae i
defined as grguETIET qi‘te{ngx{qgrq:—r:{, and the definition of

SAMHIHIL IS GHFIST G¥IqAGTgwaqra=st. In all the definitions
except that of the sIgHiay the word SEDED qualifies, without

doubt, sgwagyaw. A, for example, is an instrument of
correct ( @¥yg;) knowledge. This correct knowledge in the
case of mymyuwo is ( sTRYygs ) immediate, but in the case,
either of the sygaragau or syamgwusy it is mediate or qUeTH.
I think therefore that Rdaghava is correct in construing anfﬁ
with ygiegrgua: in this definition, and not with AT as
Jayasinha does.  sEgarqE: is a qualification which distinguishes
AguEgAe from syguyioy which is also a source of q¥gIg-
qengaas, but is to be arrived at by gRgqe which means
gEURAgsd; Or conventional signs adopted by people. The
distinction becomes very clear. In the first place an instrument
of knowledge (ywur) is defined as the source of correct
knowledge ( @rgaigwaargaw ). The knowledge is either im-
mediate or mediate (sruQigge or qgr ). The mediate knowledge
is either by constant concomitance ( SIRIATE: ) or hy the help
of signs of human convention ( geamagha: ).

HHTITH,

|

AT AT AT

AT ST

In this way, it is amﬂ?am which distinguishes the qangﬁmum;
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" from the srgurgs and sprg: both of which have The clemont of
qQgEe in them. grgagy which permeates in the definition of
all the three Preamanas is a part only of the definition of STHIOIT,
( sifgqrarg: ) Constant concomitance, distingnishes sigamay from

arm: which latter, though it is grygyqQeprgaagssy, is not so by
constant concomitance, but by the force of human convention.

Jayasipha and other anthiors whom he follows, hold the different
view and say that mwrg qualifies sigqpmng: by which they would
render the definition of sygmrasy as the instrument of mediate
knowledge by (the help of) good concomitance. Jayasinha
defends his interpretation by explaining that if the word gwyg

1s not construed with sisrarg: any sort of concomitance should
be able to give knowledge. But, as he thinks, that is not so,

The concomitance, to give knowledge, must be of the correch
order. This stretehing of the meaning is certainly unnecessary
and incorrect, when we see the explanation given of siRgraE:
in the following line of the text. sifganyE: does not mean, as
Jayasipha thinks, the concomitance of any two objects, bub
necessarily and naturally that of the grega and the graaw.

Jayasinha notices the view of Bhdsarvajne in his mrrpgoeg,
. that gy is introduced in the definition to avoid ¥rfegi~delusion-
being mixed up with sy, How this supports Jayasinka’s inter-
pretation of the definition of sygwas, I fail to see. Bhdascavajna
1s correct in putting g#gx with the object as explained by
Jayasipha, The very definition of guy given by Bhasarvaine in
this work (See P. 2. L. 2.) is very clear on the point, but there
cven gEgR goes with srgwg:.  Rdaghave laughs at these authors
and says that their interpretation does not bear out the con-
struction of the sentence, DBoth the commentators agreec to say
that the definition is aimed at the views of the Chdarvalkas who
recognise no other gayusy but the geyw.

P. 4 L. 1. marEg: queE Queaa saifgaigamaen—A gregy, 18 the
thing to be proved and corresponds with the major term of the

western system of logic. gygws is the {gwsg or gg: or the middle
term. The literal meaning of siErsTa: 18 ¢being together.” FHT
means without, and @apig: means the state of being without.
sifasmigs s the state of ‘not being without,” or the state of being
together. The technical meaning given to this awkwardly form-
cd word is ‘the state of being together of the major and the middle
terms by their nature.” Such astate would ogcur between the cause
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and the effect, such as the clay and a pot, the smoke and fire &c.
Both the commentators, while discussing the word @wrgq:, bring
in the discussion of 3qr{tr: which means an accident, What they
want to say 1is, that this concomitance between the major and
the middle term is very often the result of an accidental circum-
stance, in which case the conneotion is not syRaRIE:.

This concomitance of the major and the middle terms (mt—:q:r\
and grg«s ) is expressed in two ways. One way is by an aflirma-
tive general proposition and the other by the negative general
proposition. In the first, the generality of the middle term is
asserted as concomitant with the generality of the major term.
Take for example the typical syllogism of the Naiyayikas giar afre-
wregar which when expressed in strict syllogistic form would be:

RIT—uaal FEearT

B — YA

ST —AT I JATT aF gi-gq41 gy
I —q g q gAY uqas
fmaT—aeraar affgar

Here the third member of the syllogism gives the afirmative
oeneral proposition known as steggesgifg:. The proposition affirms
that all cases of smoke are cases of fire, The same proposition
when converted gives an instance of sgRIF-<iRanma ¢ 9. 95 93
FERITATES aF garg: <. e all the cases of the absence of fire are
the cases of the absence of smoke. One has to bear in mind that
Sansgkrit logicians always manage to pul their propositions into
universal affirmative although in meaning they may be either
negative or even particular. The elasticity of the language makes
it easy to do so. This explains the definition of syt which is
the concomitance of the absence of the generality of the middle
term with the absence of the generality of the major term.

The middle term is the sign ( {&ns~8g: ) by which we arrive
at the conclusion. This middle term is again of two kinds be-
ing either gew as gAY T871.

Raghava says that sjfgsiwrg: is the same as sg1ffy:. The latter
term is the most common one used by later writers, while
AM[ATVF: 1s mostly found in the old works.

P, 4. L. 4, gras f"grn{—-—The arg«sd 18 the sign which leads to the
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conclusion. This sign is of two kinds guq and giarat zesn. By
the gg @ryss is meant the middle term, which perceptibly co-
existing with the gregsy brings the knowledge of the same, One
has to cleatly mark the $wo senses in which the word gmyesy is
used in this paragraph. The word gygasg is the definition of
aigamd (P, 4. L. 1.) is identical with sigaras, but in the phrase
under note and in the two following lines it means the ‘middle
term’ 2. e, fous, 1t may be remarked here that the word Hong,
so wery commonly used by later writers, has not become pro-
minent in the time of Dhasarvajna, Nor do we find Bhasarvajna
enlarging on the theory of causation which led later writers to
distinguish between terms like HRwRL FH o, and =Re.

P, 4. L. 5. g5 fgRasy The commentators, in the explanation of this
phrase, and in the one following in the next paragraph viz. gegaiE:
fage; hopelessly mix up things, so distinctly kept apart by Bhdasar-
vajne. The word g in this expression refers to gygas or fany
the middle term and not to siguraq as Ragheve thinks, gg in
the second phrase refers to s;guwy and not to f&uwy as Jayasinha
explains i6. As has already been said the middle term is of two
kinds the ggs <. e. the apparent one, and g=algEs <. e seen
commonly. The first one is not difficult to understand but the
second requires explanation. Uy« IYURTANH GHAFIAIGE
famy. The knowledge of colour, is a sign by which one can infer
that he has the sense of seeing,

P.4, L. 5 §3 qae‘nﬁ':mu“\gqrqai; TY PN '@ﬁsi—f{:-}?&gham in an-
notation on this line gives the interpretation put upon it by those
whom he calls gr=i<[: 2. e. the ancient writers. The interpretation
given by them is sreRgiiFggmgEgsa @ 6. receiver of what could
be received by the senses of people of our type. This is too narrow
an interpretation. The test is not based on the capacity of the
cognizor, but on the fact whether the thing to be known is fit to
be known by means of sergmame. The author means to say that
if there was a prior concomitance established by serggsmmory 4. €. if
the sqrfy: or sigaTv1g: of the gregs and the gy was established

by serygwiorg, any future perception of the giywsg, gives a know-
ledge of the gregsy by inference. On the same line the author goes

on to explain the definition of I guy, which is not what

the aneients called symEigifFgarsmameEsa @ ¢ & gya7 which en-
ables one to infer a thing, which can not be known by a person

by his own senses, but it is a gryws, which is reputed to be in a
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© consbant concomitance with the generality of gyeysg. Hdghava very
boldly says zerggida S=aEaRafike Asgsqq. The commentator
in support of his view cites the view of one Vddindre, a follow

student of his who SHA mti(gqm]‘&{m(: q;fj:{m IS GE T
syave: FICY i SUSTAIGRIRENT | SSvammarRgg | Ldghava is not
very happy in the claborate quotation from his fellow student in
{he explanation of a very simple phrase of Bhdsarvejna.

P, 4. L. 8. grgafg{aag—The two inferences given herc are only two
different processes of the inference, It is in fact one process, bub
in two forms. They are wmaugas and gydugaraa. The first,
@IIAgATA, is a process of reasoning which one goes through for
his own conviction. INo onc says what that process is, but one can

understand that it can not be any other than that of the syllo-
oism either of five or of three members. The process is so very
swift that sometimes 1t is reduced even to two members, giving
only the conclusion and the ground for il ¢. g. i@t afraurya.
This mode of expressing syllogisms is often adopted by Shankara-

charya. The @y and gydesy modes of inferences are not the
same as the discovery and instruction given by Jevons in his

work on logie. Discovery as explained by him is a process of in-
duction, which, though not differently treated by the Indian
logician, forms a necessary part of their syllogism viz. the third
member of the syllogism which is commonly known as ITERIOH

hut which involves zfy: or aifyapyE:. The third member is in
fact a conclusion arrived at by induction. It gives expression to .
generalization arrived at by the knowledge of particulars,

HAFHIA as explained here is a converse method, There we arrive
at a particular conclusion by the application of a general propo-

sibion. Thus both the iy and gyugmme are  deducive
syllogisms, the only difference being, that in the latler we go

regularly step by step through all the five members, while we do

not necessarily do so in the former, wrdmgmms, being ARz
Yz, may be the method of instruction mentioned by Jevons.

The wrwgman being only a shorter form of the g no fur-
ther discussion is given thereof by the author, who now begins to

discuss the five members of qdAgHEsE which are necessary for the
proper instruction of the person to whom anar oument is addressed.

P, 4, L. 10, ﬂﬁﬁ%@ﬂgmﬁmﬁmqmwaqan-—-—This ecnumerationor
the five members of a syllogism is bedily taken from Gaunfama (sce

s g, $--3R) Il is interesting Lo know that the number of these
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different members of a syllogism was not originally fixed to five
Even Gautamae does not expressly say that these members are

five and five only, although he does not mention more than five.
The Mimansakas admitted only three and the Vedaniins.made

use, very often, only of two. The later Naiyayikas stick to five
members but the logicians, who flourished bhefore Gautama, had
as many as ten. The five others, besides those montioned in this
Sutra, are given both by FVaisyayan in his Bhaskya and by
Udyotkara in his Nyaya-Vartika. They are Rrgrar, d33:, gwmnfe,
yare and gggeggs.  very plausible explanation is given by
Udyotkara in his Nyaya-Vaortitka as to why the latter five were not
included in the Avayavas by Gautama and his followers. Accord-
ing to him, a complete argument forms one whole sentence, and

the different members of an argument are component parts of
the sentence uttered by one person and one only. gape: and other

menibers, dropped by the later Naiyaikes can not form parts of
ono and the same sentence because all of them taken together are
to be spoken by more persons than one. It may be said that
taken as a whole all these ten members, mentioned by the early
logicians, form part of a controversy, which begins with a desire
to know ( rgrar) on the part of one, who wishes to instructed
ind ends with the removal of his doubt (ﬁqngqm:), The other
three viz s, gagqry: and yqisas are intermediate steps to
discuss the assertion of doubt, possibility of coming to right con-
“slusion and the object of the controversy. These are certainly
parts of a debate and need not have a place in a single argument.
Gautama, who in this part of his Suiras deals with logic proper,
and nothing else, tries not to enter into questions of a debat:e and
its rules, but sticks to the consideration of strict rules of reason-
ing, Further on in the last portion of his work, Gautama does

deal with the question of fallacies and tricks used in debates by
debators, but that portion stands in a separate chapter alto-

gether. The five members of a syllogism, adopted by Gautama
and copied from him by our author are xiymy, Fg:, SIEWRL,
gya: and faAaq. YWhen interpreted in English they would
be an assertion, the ground, (for it) the illustration (or the
instance ), the application and the conclusion.

P. 4, L. 11. gz afafqoefear qamas sfast—This is the definition
of the first member of the syllogism, Itis a statemént of the

major term ( gzg: ) with the desire of asserting (something ) of it,
The example given is gzztsta:— the sound is uneternal, In this
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case, ‘the sound’ is the major term of which ‘uneternity’ is to
be established. This should not be confounded with ]?{t[qqq*\,
the conclusion. Although in both the propositions, the state-
ment is the same, the first proposition ( wfggr) sounds of a
question while the other is the conclusion., ‘The sense of
questioning is borne out by the word gidfigrefrgyr in the defini-
tion of yRgr. The definition given by Gautema of yiagr is very
short, H]Eqﬁ\q‘fﬂ:—wa statement of that which is to be establish-
ed, which is very obscure unless we supply the phrase gyg

gRifiqizRugr as our author does, or the words &y Rgifagyr as is
done by the later writers on the subject.

P, 4, L. 12, @iaeaeqiqs (Saa9d ag—Lhe second maember of the
syllogism is the expression of the ground which leads us to the

conclusion tu be arrived at. Translated into literal IEnglish the
phrase means a statement of a sign which expresses the nature
of tue reason. DBhdsirvajna becomes more methodical than
Gautama, who gives two Sulras to explain a hefw but our
author gives one phrase explaining the general nature of the
lietw, and then gives its three classifications and discusses them
in detail. There is some obscurity aboub this phrase explaining
the hetw. The Iletw in the first place is a statement of the sign.
One has always to bear in mind that a regular syllogism is
expressed in the form of a sentence, and a hetu, is, like others,
a clause in that sentence. Hetw then may be expressed either
in the Instrumental or ablative case, mostly in the Iatter.
QUITTCTIGEH, AS it sbands in the phrase, would in the ordinary
grammatical construction, qualify the words f‘g';qaaqq but the
construction would not ke proper. The proper interpretation

is bhat the lelw is a statement (g=aa) of the sign ( feneg) which
expresses ( €Yy ) the cause-the instrument ( I ).

Of all the five membhers of a syllogism, the %efes is the most
important and diflicult to be understood and treated. It is of
three kinds, or to say more correctly, can be expressed in three
different ways. 1t may bean affirmative, or a negative or it may
be a ket which oan be expressed both affirmatively and negatively
In this connection odghave explains the two senses in which the
word Sadhana is used, The reader will find the word used firstly
in L. 5 P, 4, and secondly in this phrasie, In the forme:
sentence it 1s used as meaning an instrument and identical with
fietw but of two kinds, In the latter also it is identical with the
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hetn but is expressed Lo be of three kinds, Jayasinhe is silent

about it but Rdghave explains it thus:—gafr Qe (EnRITAEIC-

%7 Wy ARl qnf gaEraReReaaEoragr Ry
gf4ras | The phrase is not very happily worded. What he means

to say is, I think, that although the author in the very first in-
stance, should have said that gyyas is of three kinds, to avoid a
side misunderstanding, he mentioned there, of two Lmds. He
wanted there to show, that the linga which leads to conclusion
is of two kinds. I think the justification given by Raghave was
not necessary. The ideas expressed by Bhasarvajne in the two
phrases under discussion, ave quite clear. In the first <, . gMg
f&n9, the author explains, what a linga is, and how it is classifi-
ed. In the second phrase grya@eaes femaaT gg:—the author
explains the Aefu, and not the linga. The hefn as distinguished
from the linge is a statement-an expression of the linge, and is
not the same as the l2nga. This expression of linga, the anthor
says, is of three kinds,

P. 4. L. 13. g3 gaeq=gasafeani—7This ke has five requisites,
fq&q: does not mean ‘of five kinds.! The word ®g: is misleading

and should be properly interpreted and understood, The five
requisites are enumerated and discussed hereafter.

'P. 4. L. 16. gz greaaatafine: ger:—7To understand very clearly the five
requisites of a lhefw, it is necessary to understand the Vyapti-
concomitance as understood by the eastern logicians. Take the
most typical and oft-quoted syllogism, gdat afeargurg. In this
argument gggi-is the gepi-the subject, of which gftgnzgsy firyness
is predicated. yqg:~in the logical phraseology of the West is the
minor term and gfgamaq is the major term. The hetw is gaig—
because there is smoke, Smoke is the {ewy or the middle term,
gy is the quality of concomitance of the /efw and the minor
term., I may mention here that very often the word Aefu is used
for the linga. The distinction between the two is already ex-
plained, but they are used indiscriminately. The one word geryaar
or qﬁqﬁm is a prelude to the explanation of the theory of Vyapit
which, in short, is the explanation of ever ytlnnﬂ we mean by in-
duction in the Western system of logic. gg: is defined hereasan
object which has the quality (g#d: ) of the major term ( gy ).
The explanation thus given of ggr: looks like anticipating the
conolusion. As far as we are treating the process of reasoning,
it is neither unimportant nor anticipating. In fact a minor term

3
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" gegz: ) cannot be a minor term unless there is the corresponding
major term. It is interesting to note, il} this connection, the
definition given of the minor term by Annambhatia in his Zarka-
sangraha. He says gRrggreqarueg:, He seems to have felt the
same difficulty of anticipating the conclusion and puts therefore
the definition in n different form altogether. In spite of the
great clasticity of Sanskrit phraseology, to give a very correct
and appropriate definition of a term of logic is a difficult task,

P. 4. L. 17, queg@araaar ot ggen—In deteoting a formal fallacy
it is important often to know a Sapaksha-a term similar to the
minor term. It means an object in which, the proposed major
term is known to exist. In the syllogism ygay afgurg gag, a
neraE:—a kitchen~-is the gge: of ggg:, which the gy:.  Annam-
bhatta defines gqg: as E{fi,qamtqmi. A. gug: is one on which the
major term isascertained. In the case of a kilchen the predicate
¢fire’ 1s an ascertained thing, The second requisite of a good
hetw is that it should exist in a gugy: (gyd @@ ). 1t may happen
that the common quality may appear in the whole or only a part of
the gge:. The reading printed in the text as adopted by Jayasinla
is also to be found in the Deccan college Ms, Ieaghava has e
only. I see no reason why the reading of Jayasinha should be
rejected and yel I fecel that Raghava’s was the reading in the text,
Tt is uncertain how the reading was changed and who did it.

P. 4 L. 18. QregsarawsaTr GHT agsen—A [gy: is an object which has
o quality, not to be found in the major term. If an object is not
seen in concomitance with another, the latter issaid to be Vyvritia
of the first. In the case of fire and smoke, the smoke cannot be
in concomitance with that which is devoid of the major term,
In the case of the syllogism of smoke and fire, the smoke, which
cannot be in concomitance with a pond of water, is said to be
Vyavritta of the pond of water. The third requisite therefore is
the absence of the letw from Vipaxa. In this case hefre must be
absent from the whole of the Vipaxa, and not only from a part of it,

P. 4. L. 19, gaonfaifafy &o.—This reading, as found in C, and G,
seems to be better and more correct reading than that in B which

may be a mistake by the copyist. Rdaghava explains the last
~ two wordsof the definition only and we therefore cannot make out
what reading he had before him. When the Zetw resides in an
objeot without contradiction from authority it is erqifyafvaas
which is the fourth requisite of a proper srggsgR¥s inference,
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P. 5. L. 1. grexafpedraar: &o.—This is the fifth requisite for a good
ITFggsTfa T 2g:. Lhe kel must not fulfil the first three conditions
in the major term to be established and also in some other term.

This requisite is called sigagirgeeaw. In short the same hefu
should not prove the contrary of the conclusion.

P. 5. L. 3. g fgfya:—Having explained the five requisites for a good

AFsg A 2. the author gives the two kinds of this sort of Aetu.
The principle of division adopted is the nature of the heter found

1n a gqgy:. The hetw may be good of the whole of the gyg: or only
of a part of it. As an instance of the first he examines the syllo-

gism—zrssiar: | wpaEE. When expanded it becomes:—
AN ) R BN G
2 —H AL
IYAT:—IF HAA TAISHIE T4T T2,
SFIEIOH — A MAF AT RILATE T2
WA —TE ARaISHT .
In this argument gz: is the guy: and FHigessy is true of the whole
of the matter known as gz:, As an instance of tle second kind

he takes the same syllogism with the same conclusion but with
a different hefw which when expanded becomes:—

T —eisMd:
B — AT SRR I AL
ITEIOH —IT THF FaeRIRaRGaaeed asHaag | 341 82.

:‘ﬂrﬂm——aﬁa‘cﬁawqwqa i oer oo R+ 1 (G GG
TR — T8I TRISHT

In this syllogism the expression of the middle term is worth under-
standing. zrez: is the gay: and ga: is taken as the ggep:. The phrasee
used as the hefu—a long sentence as it were of five different phrases
is one from which, even for brevity's sake we cannot omit a single
syllable, The process is thus explained. We have to prove the
sjfeieeasy or non-eternity of “Words'. siiaregq or noneternity is a
term which includes, according to some schools of philosophy,
every created object or say every cffect of a cause. Thereis no
difficulty therefore, in finding a guzy: for xrs3: for any object, which
can be shown to be an effect and which will suit the middle term,
will serve the purpose, This is an instance of a sgfR#l gg:. To
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explain the distinction hetween these Lwo hetus il is necessary to
know what i3 st and whab is sgfgia:, and in connection with
these, what 1s sqifg:. Vyapti is shortly concomitance. To put in
simple clear and short phrase it is Fege} gegsg. When a thing exists
on the existence of another there is sqiffy: between the two. This

1s however srysgify:. The sgiaigsgrf: being the non-existence of
the one on the non existence of another. In the common sgif: of

i and i wy=geTie is 97 yawe 9f: and this is a true propos-
ition. Bul the syfq¥Hsgify: is not true if the terms are used in the
same order. It is false tosay g JATIG: T3 g7 3E: | €. ¢. in the hot
Iron, there is the absznce of smoke hut there is not the correspon-
ding absence of fire, But the conversion of this is true. It is quite
true to say F37 grgrEeasy yart@E: | This is true universally, under-
standing of course in the belief of tho ancients that smoke is the
concommitant effect of fire and fire only, This shows that in a
sqfRa=gTfi: when it is true, the Zetw or middle term resides in a
part only of the ggzg: which is any thing having five. It is scen in
one thing having fire be a kitchen and yet not seen in a red hot
iron, although it is one of the gyzy:. It is therefore now soen that
In an y=YsgRI A &g:, the g: may roside in the whole of the gy:
or only in & part of it. The sragsqif&q: is one which can enable
us to arrive at the conolusion by two ways. It may be either by
giving an sre3aft IZrEUIL of by a sy ITEIUIH, 3tvgy: is always &
general aflirmative proposition. The sgfy3s: is a particular proposi-
tion, None of them seem to be negative propositions. The et used
here is not true of all the gygyy: 4. e. all the non-eternal objects; but
of a part only., The commentators analyse this hetu thus, It is
neoossary to give this lengthy phrase, as it will not do to SRy
ziexamnaana; for even God is g by inference through mind, an
{*%7r, but He is not sifmy. This result is avoided by prefixing gig,
This even will not do, as, according to eastern philosophers, the
AR} can see even atows by their physical organs, and atoms accor-
ding to Naiyayikas are eternal. To avoid this second result, the
word srergfy: is inserted, which avoids the physical organs of the
yogis by limiting the result to the organs of common people liko
us. But even tho physical organs of common people are able to
cognise the eternal AET ( gonuses. ). xrzz: has a HIAT yeb be-
ing itself not eternal, the genus to which it belongs is not taken
to be sternal, To avoid the oternal Samanyas the phrase intro-
duced is gAFYE iy, which means ‘albhough.there 1s QgL




(21 )

P. 5. L. 6. qegsqrgs: quaagia—A Kevala'noayt kel is that which is
concomitant with gg: (minor term) and resides in the Sapazxa,
and has no Vipaxae. Thisagain is of two kinds as shown before.
The author says that, as shown in the previous note, guggfy:
may mean either that the hetu resides in the whole or only a
part of the gyg: and consequently the two syllogisms.

P. 5, L. 7. fqemgegsiygar@—This is an instance of the first kind of
Faerat which when put in syllogistic form bscomes :—

QAT — AR HRAERAAL
e — ST,
IIIRH—IT qNIE GF FRARATANET, 9T FAH.

S D B DA ICENNS R BECCI LU 1T

fqnawg—ags saloag,
In the first place this is only an s==fy &g for if we convert the
sqriy: of the ggygusy it will be found that the syitssariy: is not

correct. I [ YIAYAT TT A HHI@H is nob true hecause even
where there is not ggegeEs, udTET 1s seen to exist.

In this case the hetu g5 residesin the whole of guggsy viz. Frgeq.

P, 5, L., 8. gg qafigsmi—Let us now take the same assertion and the
conclusion proving it with a different ietw which 1n syllogisbic

form stands thus.
niami—ezedi fwfse.
(G Haa L L CAC I U TACCI T
IFIELORT— T MATRFATTEE 7 RGTHLR 4T ATRIAR: .
YA — R A GAA T AATHRAAAAHAT T AZRIET
frraE—ad SRR PRI
As it 1s, this is a very queer argument and at first sight looks a
faulty one. Itisintended to prove that siggsy or the unseen (future)
is visible (direcily) to some people (the yogis). The reason given
constitutes the queerness. It isso, hesays, because they aredirectly
noncognizible to the Mimansakas., Here we have to take for
granted that the yogis know several things by direct mode of
cognition, ( sy ) which the Mimansakas (who are not yogis)
do not know. Here the fyy: is srerg@rie: which according to
" the argument should be ayggeg: to the Mimansakas. The reason-
ing is this, The 3y are pralyexe to some because Ll 1{3.;'9
apratyace to the Mimansalas s is the case with ajaRg vy T
though pratyaxa to us are apratyara to the Mimansefia®y ,'Let us
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examine this argument first by the definition of Hasrgdi %Q‘
The hetw AigRTAMITAEIT must be gxsamgsR <. e. 1t must reside
in the gay: which'in this case is sjzgrfk:. This is true according
to the theory of the Mimansalkas. The gg: then must be found
in the ggsy: which is sigrga@rik: which s also true according to
their theory. The third condition is, that there should not bea
figeq:. Now under thisassertion iz, the future is cognized directly
by some; ihe predicate is such that there cannot be any thing
which is not cognized by some directly ¢. ¢. even by the yogis ; and
therefore there cannot be a faysy:. But even the ggqyy:, srergan:
is a part of it because all the human happinesses are not pratyaza.

P. 5. L. 10. Fgassaigeast guai—A bevalavyatireki hetaw is that which
is s+ in the minor term, which has no ggz:, and which 1is
distinct from fagsy:. This is again of two kinds which Lhe
author names of spygaiazht and ggmadt. As an instance of the

first kind he gives an argument which can he thus pub in
syllogistic form.

o TSt —a9 R A RRGIA R

g — IR,

SO AT I T EEHITARATHIT T FISHERFATAE: 247 MR,
A — G [{AeH YA HAISSHAAT ARG R ISSHITS TR T8 7.

fawag—awa 89 ®19 9 gIREGgEaFnuaag. This reasoning is absent
from many later works butl the next is the one often found there.
I do not sec the neccessity nor understand the utility of dividing
FATRAT 2q¢ into two parts. Both the arguments cited here
are interesting so far as the first is aimed at the thiest and the
second against the latter’s doctrine, that a hody has no soul.

P. 5, L. 14. g« geanqi@amaegsd wafa.—The author now proceeds
to discuss the Ilelvabhdsas or fallacies which, according to him,

have merely, the appearance of the Zictu. The line following this
phrase, which gives the definition of a lkelvabhdsa merely
explains the term. This definition of kelvabhdse is taken from
the Bhashya of Valsyayane on Gauwtama’s Swtras. According to-
Gautama, there are five hotvabhasas. They are gsafyai, Reg,
ROTEH?, qregaa: and Hraa:. Aocording to our author, they
are six, namely aiffw:, [es:, stwafeas:, sqeatea:, fremamaRe:
and gFUEH:.  We can mark that threo of these are in meaning
the same as those given by Gawtama, Tho sjfggs in our work
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stands for greaga: of Gautama, siamifigs: for sqfirae, and

Frewanie: for Fraria:, G, and yHFUgEAR: are common to
both., Our author gives one more syaegaEg: which is not to be

found in Geutama. According to the Vaisheshikhas, there are
only three Aetvabhasas, e. 9. fSwg:, aifiw:, and gfyvy:, gf=y: corres-
ponds to sr3Fxifeas: of our author. The other two are common.
According Shankermishra, stqeqgRa: is the same as SIguE R~
sqFifFam: mentioned by the later writers, Buddist autor of
the sqigfieg follows Handde in classification of Zetval hasas.

'The commentator Jayasinka is silent as to the exact number
of the hetvabhasas ; Raghavae Bhatta, however says that really
speaking there are only five but Bhasarvajna splits one of them
into two, He is not very clear as to the one which has been so
slipt up.

A very portinent question occurs to a student of Nyaya.
Shastra, which is how far the helvablhasas correspond with the
fallacies of the Western Logic. Aristotle and his followers
would divide fallacies into formal, and material and would say
that a material fallacy can hardly have place in formal logic.
The distinction is nob clear even in G'auiame’s logic but taking
his syllogism to be purely formal, the Zetvabhasas are also of
that type.

P, 6. L. 3. geistfrgoagfwrias:—In understanding o fallacy, one
has to keep in his mind that the Aefn to be a correct one must

fulfil the five conditions already explained. A. breach of any one
of these conditions gives rise to a fallacy. The first of - these
conditions is that the lkefw must co-exist with the gg: or the
~minor term, Leb us examine the argument give by our author

to illustrati this fallacy. g=IsHe: TIgTEE.
A word is non-eternal

*.* A word refers to the eye.

Here the very first requisite is not complied with. The debator
forgets that there can be no conneotion between the eye and
the word., Raghava DBhatia in bis commentary ogives this ex-
planatlon of a1z, but at the same time, he supports the view
of Vatsyayana, and the aubhor of .qrq'qnaqa:{ that gfges: 1
identical with greagw:.

P, 6. L. 3. qerfyqeraivs a5atay fiez:  When o Aefa is to be found
Ain the gsy: and fdys3: only and not in xygy: we get the letvabhasq
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gz, To remind the reader, the first {three requisites of a good
Jietws ave (1) that it must be found in the ggg: (2) it must be
found in the myy: and (3) that it must not be found in a fyysy,
The argument cited in illustration is zr=3l M7 wFA@G.  In this
syllogism zzg:is the gay:, the gug: of xr=x: as it is to be s we
take to be $xx:.  The fRyqey: of zrex: which must be sfegy: may be
gz:. Here the reader will understand that g ( because it
is an effect) is to be found in mex: <. e, gay:, but is not to be found
in ggep: 4. 6. £a47xc and it resides ina gz 7. e F9Y: which 1t
should never do. Here the Zeta, if properly worked out will

aive us a conclusion contrary to our yiggr. Putting the syllog-
ism in its proper from it runs thus:—

u{gsT— e W
gq —HIA
SIEIOH—IAT IF IS aT T MIAL

This is a false sqiff: because we cannot find an illustration
to support i,

Let us take the sgyigRgegig: which will run as follows:—

AT I FINFEE AT TF FE T [EE
This safy is also unsupported by any illustration,
The correct sqify: would he
T3 T REET IT AT Feqaq
This is supported by the illustration: gyp gz:. The rogular
conclusion (fassy) drawn from this will be gregysfer: which is
a contradiction of the giRygr.
When we put this syllogism in English from it becomes.
All cases of etenity are cases of effect.
dound 1is a case of effect

%  Sound 1s enternal.

This is clearly a fallacy of undistributed middle term,

P. 6. L. 4, qmqaﬁngﬁqﬁq;rﬁ:a$;-—“fhen a hetw 1s found in all
the three viz, qgy:, guer: and Rygey:, the elvablasa committed is
saitrass. Ltiviolates the rule that the Aefw shall not be fouud

in the fgegy:. The argument cited in the illustration is sifg:
T qHI@.  In this case grsz: in the gay: stierea is the gregy,
. 92: may betaken as the gqy: and €a; being eternal may be
taken as the fygs:. yRga (the quality of heing known,) is the
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hetu, All the shastrds aim at knowing ¥at:. sitgea ther-
fore, resides in fxy:, which is contrary to the rule of five
requisites to be found in a good syllogism. ¥When put in
regular form, the argument becomes: '

giaEr—a=sRa:
%E:""Wa-qﬁ'ﬁb
TSR —IT qF THFEH, 77 0 siveesy ( This is false ).
Iy — TR AEER et (false )
. Tamaag—a=Risiva: ( false)
In English it would be
All objects of knowledge are non-eternal

Sound is an object of knowledge,
.*. Sound is non-eternal,

In this case the major premise is false, and it is a case of undis-
tributed major term.

P, 6. L. 4. greaisquaas: &o.—A lhetw which does not establish the
arege, (major term, ) but is found only in the ggy: (minor term )
is a fallacy called syaeyafigs.  This gw@rwrg: is not mentioned

by the Sutras nor by any other schools of philosophy, The
aggregate of the definition is that it is not proved by the hetw

% e. both the condition (1) being in the gyg: and (2) absent
from fJge: are not complied with, Quite independent of the
existence of ggyy: and gy the hetw is found only in the gg:,
This is mentioned by zZFe:.® The instance given of this is
d9ANY garg.  Here g being the gygg: there can neither be a

' gqey: nor & fAgey:, There is nothing therefore to test the =gify:
which cannot be mentioned, The #hetw is therefore unable

to prove the gpegey of the ggy: though §F is residing in the gy,
g4, which it does according to Vedant theory,
P, 6. L. b. yymorariirg &c.  The Aelw whioh exists in a gz but which

is disproved by another ywpopg is mE@aike:. The very
prominent instance is fgemsti: Fagaw. Here the very g
is false because, we know by perception (x&epr) that fire is

not cold. The hefw though it may be found in the ggp: is
false and proves nothing.

P.'6. L. 6. sgqeaertirgraiy &c. A letw which fulfils the three con-
ditions in the ggy: is called ygRorgw:. This is a case of a
dilemma and is called in later works geyfausy:. -

* vide p, 30 note p. 8 1. 8.
4

-
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P. 6 L. 6 gerfy A4t &e. These Fegrayrar: thus classified into six
" broad divisions, can be further divided innumerably : but in the

following pages the author gives a few of them only. He begins
with twelve Assiddhas many of which are quite easy to under-
stand. We will discuss one or two leaving the others to be dealt
with by the reader.

P. 6, L. 9. muqrige: | I o9 A9ERL
Keeping in mind that the hetu must fulfil the five conditions,

and examining Zelw we find that syggmsy has nothing common
with zr=z:, Tt is not appertaining to a =g: noris it received
by a =g,
a1f¥%: though not mentioned by name in the Sufras is the same
as greggy: mentioned and defined by Gautame in Sutra 1-2-8.
qrearRfBe: araarargaa:. The explanation is that the hefw
- itself being not true of the greeey, it requires to be proved. The
author of =gqrgqrfdasg says that this is the same as sfgg: and

divides it into three classes. T[iguRATIIINIR | SFTT YA gH

saAIRSTNREAR | ( FErfaag. ) The 1llustration given by
Vatsyayana of this fallacy is g=f mrgr aw=arg. Here gyt is
qey:, %54 i el and yRiAeey is the Aetw. It is nob certain that

qfws is concomitant with grgr. Thus we see that Vat'sya'yana
who flourished in the fifth century A. D. is satisfied with
keeping on the name of greygy: explaining'it by the word sifig:.
Udyotkara, the author of ayfma who lived about the eighth
century A. D. mentions three divisions of si&g: stating that it
is the same as gregqgy:. Our author mentions about 16 different
instances of s;@g: giving different names to each, but without
strictly classifying them; the strict classification begun by
e and followed by most of the later writers is not to be
found in our author. He may have lived before aeiaR: or so
very near his time as not to have been informed of this writer,

(1) =Earas:. |
ARISHAAGTAR e2:, 15 ggye, @oeg: is gz and {Rggp is
24, The "gg: g breaks three conditions iz, qg-
gy, §98 9o, and Ry,

( 2) =xtgEwonigE:. |
ARISHA: 9T Fadwceid. Lhis also violates the . first
three conditions,

(3) tarsurias. - *
ﬂé’rsﬁ’ra Hmrercﬁ Gy ATy is equally faulty
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FRISHIAATYTR | AT is again faulty. These

first' four instances are mere different shades of one
and the same fallacy called weqiig: and all of them
necessarily violate the primary conditions required
for a valid syllogism,

(5) fmrwrfas: is one in which gg: does not exist in a part

(6)

of the yx:. The distinction between this and the first
four is, that in the latter the hetu does not exist in the
whole gzy:, while in the former i6 is not found in a part
only of the ggr:. Jayasinka goes into the theory of the
production of zm=z: held by the J[fdr: or more
correctly by the 33Rar: which is thus explained. wp

R ASRIE: ARG | Y99 T=oqa! SFNRE | GEara]
AT ygaiadiy: | There he goes on to explain, the further

which he thinks does not exist, but on which
depends the further production of sound. According
to him yggw is the cause of the first wave of sound,
which gy is absent in the second wave and therefore
there is an absence of gg: in the whole of the =g,
This would come under mwyRz: and therefore in fact,
we have five illustrations of gegifmg:.

AraTie: st =, Raiomitarg. Here the Actu
stands in the position of s1{3r: and afyzry: with the gy,
yeg: is ey and erfigeey is gy, the gg: being fa-
gRonfed ( because it has characteristic of resulting
into ). Here the author makes a thrust at the
Sankhya philosophers who hold that fgasy is the result
of sy, But the Tenifmr: say that it is a fallacy
because it is not true that there is that relation
hetween yyresy and fige, and the hetu therefore fails
to prove the existence of wyrew. This is a very good
and yet peculiar illustration of this fallacy. Later
authors give us very common instances as for example
TARER gi-skia<ang. Here the gg: is qualified by
an adjective which makes the very gzy: non-existent
and much less therefore fragrant. In the illustration of
our author one thing is attempted to be proved by
another which itself is not known to be affirmed of the
other. The hetw is as uncertain as the gpgsg. This 1llu-

~ stration gives a clear explanation of the name ¥pewgs:

given to this fallacy by Gautama.
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(7) asAsemriag: is explained in a similar, way.

" (8-9) The next two sguafagieariay: and sgafatquriag: are
quite unnecessary divisions. Rdghava says that these
are instances of sywrearidg: which according to later
writers involves a case of 3qrfy: but in the instance
oited here there is mno caso of ggify, Perhaps
Raghava’s illustrations were different as appears from
one found in the MS. with me. It seems to me that
the illustration noted is not the illustration given by
Bhasarvajne and it may be that the copy used by
Raghave was one tempered with by a subsequent
copyist. It is worth noting that Rdghava, gives five

classes of s1fdg: which he calls Ewurag:, ENAEIRE:,
AN, swEnas: and wg@ggra:. He further
aoes on grouping the twelve in these five and suggests
several more of his own. The copy in this part of it,
as also in several other parts is badly written and
although the letters are clear, it becomes very dificult
to gathor the author’s meaning. He jumbles up to-
gelher, the views of Gaulama, his commentators and
himself and also perhaps of some one of his immediate
predecessors,

(10 11-12) gigrariEg: is an important fallacy. If some one with- -
out ascertaining whether the phenomenon in sight is

smoke or mist says, sp] 4z IAT, YHII hc com-
mits this fallacy. If we look to the definition of siR%:
it says that in that there is the uncertainty of the
hetw existing with the Pawxa. This is not a purely
formal fallacy violating one of the conditions of a true
syllogism. The fault lies in the wrong observation,
which leads to that violation. The fault has its origin
in the doubt. In the two following fallacies the
doubt exists in the qua.hﬁed gg: or the qualifier.
These three may be classed in one group of H§Rw1fRE:.

P. 7. L. b, fﬁ'ﬁ'&:mﬂ &c. Eight fallacies known by the name of
fdes: are given by Bhasarvajna. Tour of these ocour when
there 18 a @ygy: and four more when there is not a gug:. In &
R%e: the Aetw resides in the gy and fYgey: only and not in gqy:.
This shows that if the Aetw resides in the fygsy: and not in gy

-the conclusion must be contrary to the giygy. This is very
well borne out in the definition givon by Goutame viz. R
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wegaer afeeht e 1 G S, 1. 2. 6.. A still simpler, definition is
given by Lougaxi Bhaskar in his g5migt where he says e
- g egfags:. The four illustrations given by our author
are the modification of one and the same, 3=3) e FEE.

Here gug: should be gx¢: in which ket aydearg cannot reside.
fagey: 18 g2r in. which it does reside, which is contrary to the
rule. Thus 1t violates the condition @yyEmafz:. To make it

clear let us expand the syllogisimn,
A i e (R T E
TO—HEER
I FEE a7 M. Lhis is false as there is no llustra-
T{E:~ Y tion: or ¥ Me@wE:. (9IN@e ) a7 adeag:. This
may be false as in gz: or true as in syga,
YA — RS EH I NI T e
MRS —35: Alde:. In this way all the other instances given
by the author could be worked out. :

P. 7. L. 16. a9 SeaTe O & A question arises that there are nob
more than four @wzr:, as those in which the gg: resides in qaj-
g3: are already mentioned in the sjRg:. The author says, that
it does not matter as they can very well be included in both,

P. 7. L. 20. s\qgsrfcasdigrg &c  Gaulama defines this as gay-
fiasasitcas:.  Bhasarvajnd's definition is qaqyfiyaaiRaE-
Fifeqm:. Thus we see that the fault lies in the lefw being
concomitant with fgey:. This vitiates the third condition of a
valid syllogism. Bhdasarvajne proceeds in a very systematic
way and naturally by considering the position of hetu as to
Paxa, Sapaxa, ov Vipaxe makes as many divisions of the fallacy
as could be made mathematically. In a previous portion he
has shown tendency to split up consideration of gug: into that

~ of the whole and of the part of it. If the Aefu is to be found
or not found in a gyt 1t may either be not found in the whole
or in a part of it. The same may be said equally of ggy: and
RAgey:. He thus enumerates eight difierent classes of this

gamwg: which are—

SSECEILE

TSI TUIRIERIRS TS
U ISCL AR R G L G
QEIEETIE: RS ISITIS:
qgEAERTSR -

Ct B~ 2 D



8 QUFRT=ATITE: SR H:
Liet us now examine one of the instances.

gﬁi {Iﬂl ﬂ? S }ea'a: is qeq: M, 1s sy
IZRAUH—IT qﬁq—qaa[ aq{%{e:r-':{ This 18 cor'rect as in gz
S is 2g: or

=1 M ( Mo ) o waarg: This is false as in sypRar.
ges 1s gy AT Is [ugg.

Iqa: will be false with RJuz:,
{sTAeg must therefore be false.

Let us put it in Aristotalian form,

‘Wherever thereisan object of knowledge, there is non-eternity.
2. ¢. All objects of knowledge are non-eternal.

Sound 'is an object of knowledge.

., Sound 1s non-eternal,
This is an instance of the illicit process of the major term.

It may be noted that Reghava’s eight names of stawTRd®:
are somewhat different. The whole of this part in his commen-
tary seems to have been very badly copied and is full of
mistakes. It may be that the copist made an unpardonable
mistake in mixing up lines from other pages.

P. 8 L. 8. mgqqf‘m &e.  As already remarked this gEnim:
1s mentioned by Bhasarvajne alone, except by Shankarmishra
who, about the 17th century, says that it is the same as
STauE g -eIdaTieas: which latter did not take its name and form -

in the time of Bhasarvayna. This is not found in Gawtamae nor
in the Bhashya on his Suiras, Unless we find out that some

other author mentioned it before Bhiasarvejne we must say
that he was the first to suggest it. As it is, it is not a very
important addition in the @y, He defines it as gregrsgmgs:
9y Q¥ qoATAISTeaaiags.  In classifying this, again he follows
the same method of going on very systematically., Although

the Zetw in this case resides in the gg: only, gg: may either
have or not the gug: or Quz:.

That then makes two broad divisions of having or not having
gygr: and faue:. Nextb division is by the hetw being found in the
whole gg1: or in a part only. This brings it to four, Then he gives
a further division where there is no fJusy: but there is gyg:. . This
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adds four more to the number. The breachof condition is, in

not finding gg: in the gy, Mere gapydqr is not sufficient because
that does not prove anything. The conditions violated are gqd

a<g+ and fJqgrgemgts: | Let us examine one example:—
giaarT—agad (g9 being gyy: there is neither E{'El'&j' nor fgugy:. )
%@:_mﬁ

I —a9 T % Mg

There is an absence of ggrayur becnuse there is neither gge: nor
P |

In Aristotalian form it would be

All real things are non-eternal,
All things are real things.
.~ All things are non-eternal.

This is illicit process of the major term,

Raghava raises here a very good question, It may be shown
that there ocannot be a =x7fy: in sraqwrgR¥a: and in that oase this
fallaoy is only a case of sgrrgie: and need not be separately
mentioned. But, says Raghave, this is a different feature of
the fallacy and may be separately treated.

P. 8 L. 16 sreraamqigedqreg &c.  The definition already given is
| AROEIRR o gaarar 2g° srerggmige:.  This fallacy is known in
"later works as gyfyg:. It is interesting to note that the word

used as definition by Gautame in the Sutra (1.2, 9) is used here

as a name of the fallacy. According to later writers FHrerdia:
is the name of the fallacy. Jeyesinka thus explains Hrerrgmie:.

. HATIGIEaRITATEISHaL SU-IaE G0 §l: TagIshiat aaqRe:
FToTEanRE:. Bdghave explains it, thus:—agrergamie: seoriy:
IR AR FERIASIRE: FT TRl 99 84 9 997 | 9419 g
FErTS: HiEmegddl 99 gadl 9 afafEraesia g
IR IR Eaeedis:. It is clear that this is the fallacy known

in later works as gifys:. The instance given by Vatsyayana is
very interesting though not so easy as that given by Bhasarvajna.

He says fer: I8 a4 ©9ad. Here, the Aetw is con-
comitant with wqar which is seen in an object by its connection
with light. A zm=g: in which glq: ought to exist, is -not so
seen. The sound is the result of the connection of a drum and a
stick but the conneotion ( ggy: ) is not concomitant with the
sound. .By the time we hear the zrez: the @lw: has disappeared
1. e. @qn: hos passed ( si@ry: ) at the time when it should have

" beena 2g:. I fail to see how this if the same as arfa:-or any: of



(32 )

the later writers, Iam even much more perplexed to see, that
Bhasarvajne gives instances of giffg: under the heading of
Freragraiie:. Mr. Athlye in his annotations on gHgzg: says that
RISTATE: or FraTgafee: 1s the same as giftg:.  There is another
reason why this cannot be the same as qify:.  Vatsyayana who
does nob even mention either gny: or ayfyg:, says that the fault
in FTR[Ig: occurs in non-similarity of the illustration as shown
in the syllogism given by him, It may become interesting to find
who first thought that Ferftg: or Hremite: 1s the same as
ariga:. It is not done by grerge:. It is not also in =RETRE:
as seen from the passage quoted in the Benares edition of arwyl-
g nor in the greaadtar of ar=ealy:.

The very first instance given by Bhdsarvajua clears his meaning
of the fallacy, though it does not appear how he gets it and why
he drops Gautema’s meaning. srgunfi: sasHE. Hereby mmgg-
gatorg fire is known to be hot. This accordingly violates the
fifth condition of sgTfugfuycgy. Here the lefu Frpmege does not
reside in the Hfgsmard: which is coldness of fire, because that
coldness is not sayoRfRERydt but it is Y of serammor, A question
is rightly raised viz. whether this is a g@nmg:. The fault does
not reside in the gg: but rather in the yg:, Jayasinka answers
this difficulty by suggesting that it is ggrarg: because when the
recipient 18 faulty you may accept the fault even in the object
received. The argument 1s not very sound. This much can be
said, that this does not seem strictly to be a formal fallacy,
exoept that it violates the fourth condition. This fallacy can

ocour even when a gneriE: is proved of the ggi: by another
gg: by srgaree. If it is the same gg: it becomes a case of
AHIUTEH:-

P. 9. L. 1. ggorqe;—This cannot be the same as geqfygey: because

in this case the @ng: is proved by the same Zefee and not by
another which is the case in grgfiusy:.

P. 9. L. 3. The author mentions fweregf=dt, This may be the
same a8 HAGAFRIGTAATIRE:.

P. 9. L. 7. ggeery. Having treated the first two members of the
syllogism iz, fqsm and g¢: we now come to the important third
member SgrEIORY which is the most essential member in the
argument. Itis worth remarking here that the word =yifyj: which

plays so important and necessary a part in an sgrgrury and on the
importance of which later writers dwell at very great length-
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- had not acquired that importance at the time when Bhisarvajne
wrote, 'Lven the definition given by Bhasarvajne of ggratony is
not logically correct. 1t gives only a synonymous term. sz,
the wellknown manual writer, does not define it in his text of
degare: bub in his gloss over it, he defines it as sqrfyufyaes sar-
gOR.  So also does Laugdkshi Bhaskar in his g3y, where he
says sqriamiaqres g9Igareos. Mr. Athlye, however, points out
that Laugahshi Bhaskar in his =aRgrFagsdasg: hes the
courage to say that the employment of the instance is purely con-
ventional and not necessary. We saw that neither Gautama nor
Vatsy@yana mentions syiff:. Mr, Athlye says that even =rfdg:
the wellknown Bauddha work on logic is silent on this point,.
It is thus very conspicuously absent from the earlier works,
Raghava explains it as gryad syrfage:gi®. The prominence of
sq7fa: is slready felt by gg: in the 12th century. Bhdsarvejne
doss not mention the word =xr{g: but he has the necessary form
of s7{E: in his IgrRoRE. This may throw some. light on the date

of our author. He does not belong to that class of authors,
. who are very early in date, and who do not admit, recognise or

even mention the sgy{y:, and whose third member is a naked
Sgrerorr. - Nor does he belong to the later writers who recognise
the importance of, and insert sgy{f:, as a necessary member of a
good syllogism, and make the mention of SgigIR as a part
of aqrf§:. As long as there is no syifg: the inference is negces-

sarily from particular to particular; and in the Sufre wo do nob
see any attempt at generalization which becomes a prominent

feature in the later works. The very words sjeqg: and syiyts:
~on which hangs the idea of sqyfg: are not to be found either in
the Sufras or in the Bhdashye. sTrEIurr is of two kinds being
either by similarity or dissimilarity. e however see in this
work that, although in this connection the author does not

mention the word sqr{y:, he gives the form of the sentence
which is adopted by subsequent wribers as aznﬁ{:.

P 9, L. 12, m—-The author as well as the com-

mentators think that by mention of gafrg(m:{ the SETETOTATET:
arc excluded or discarded. Why such an interpretation should
be'put upon the toxt I cannot understand. In this way we
should also expect gysrnran: and Mawapmgr: which do not, and
if 3g: be correct, cannot exist. This feature of szrETURIFET: is
a novel one and docs not exist in the Suiras or in'the Bhashye,
* and not cven.in subsequont writers,

5
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These are again of various kinds, only eight of- which arg
mentioned here in connection with one syllogism which is
SCHCE T |
FAAT. Here g7 ygaiyy: 1s the seraruma:.
The gzrReomarg: marks a state of transition in the development
of logical scicnce, The old process of reasoning appears to be
from the particular premises to a particular conclusion. Later
on comes the idea of generalization with =q7fg: as the instru-
ment, The same process is visible in the western system of
logic. Even Aristotle began with infering a particular from a
particular proposition, The idea of sxrfi: which aims at gone-
ralization is not o be seen in the Sufras nor even in the Bhashya.
In their view syifg: would only mean concomitance which may
bo of two particular objects only, To be clear, s gt qfeg:
according to carlier writers would mean, ‘Here there is smoke
and with it fire’ and ggrsg: be the place where the concomi-
tance 1s seon. According to later writers it is a3 gz CGISERES
g{rg: meaning wherever therc is smoke there is fire: a general
or universal proposition, ygreg: being one of such universal cases.
Thus the idea of IgTaTumwry: signifies that by this time the
1dea of generalization was coming into prominence hut was not
so thoroughly complete and the writers were feeling the awk-
wardness of finding correct generalization, asthey often met
with false illustrations which did not suit the =qifg:. But if
Lhe generalization is complete or correct the illustration must
tally with it. In plain words, if the SIIELURL is 1ncorrect, it
can never tally with the =xiffy:, as it is only one of tho indivi-
dual instances which go to form the general rule.

P, 10. L. 1. Taking gz: as e wo geb this syllogism,
. {31 N
g YO 9599

This 18 an instance of ssqregRyTely: which is an cHEUIL I ]
do not see why this should be a gy:. Rdghava says TP S qEET-
BT sFifafine wmRki germr a9 s s -
EEWET"'F‘@"T: GE] mﬁﬁﬁiﬁﬁﬁ{t@?ﬁam \ Jayasinhe has been
following 7 sqeRRITR=aTEA RN QA wafy | g7gd agied e
i sqrtemfa=eaT gezereqigrarg ! This does not say that sfys

cannob be expressed, and if it can be expressed why should it
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be a gq: only because it is not expressed. The next g: is also
equally unintelligible. There Raghava says gt | selie
TIT ¥ R QR | 17947 A9 3o & ! RS R
YOS T QIFEMEERET SRR SRR aaT

TEAT VIR URAIN  geeqsy 0 aR afed geqdiem qae
SYTETYRGYT MY e arareaqr |l Now these two the fifth

and the sixth faults are only FgaqIsY ¢. e. committed by the
speaker by slip of tongue or by haste in speaking, omitting one
phrase which should have been spoken, or it may be by speak-
ing it in an irregular way. The first six of these faults are by
H19=9. The remaining six are by syfRgsgrfu: and therefore
by gyrjsr, The other six Sergronsrar: by &uwkg can be easily
understood after one has understood the previous six. Even

in these latter six the last two are ggwalgy and cannot really
be called faults,

P. 10. L. 9. o=y g—Some other writers suggest eight more 3zrgIon-
g, Raghave Bhatte says that 3179y means f@igemg: and
his followers. It may or may not be that this fratgw: lived
. before yrgas:. But bhe did live before yrggwz:. These eight
SgremrEr: are by the instrumentality of doubt, which may
be elther in the grersy or the grgas or in both;

Liet us take the first instance,

HIRT—3T AERT HRAM, |
B —ERERI Z AL
sg1fa: and STREOW—IF GFIIHFGE 97 ARAEIROE {3

taausgRga |

Here again we have a sqrfgglg:.  All the persons of ginez: may
not be geisgEcan. Had the idea of sgrfg: been completely
and correctly understood this fault should not have happened.
There is no gEEINFEIR in FdTTaEd snd ATRSTRCTEL
This and the following seven ¢, e. in all eight ggrERIOAI: are
hased. on doubt existing ( as to the concomitance ) between the
zgr: and the other members of the syllogism: namely the
greg and the grgeg or both of them, firstly by sirsg: or by
way of grgege and then by way of 3=y,

P, 11. L. 3. zotsx &c. The guywy: is the sentence expressing con-
comitance of the ggws, which is known to have concomitance
in the illustration, with the ggr: by way of a metaphor of the
illustration. This is again of two kinds, heing either by gpwm
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or by §ywgsr. This in later works would be according as the
=1ifyy: is by s1=gg: or by =gyfgig:. IHere again we see that the
later and the very clear form of ggay: ‘aqmrzi-qfiga—qﬁqmqq‘,’
has not come into existence. rgEvz: in his commentary does
not discuss this definition at all; but he rather discusses the

definition given in Gawtlamd’s Sutra vz, mg(m[&ma‘m T

qIf g1 areTEieay: 9qag:. Lt is the expression of the minor
term either by sigg: or syfitd: dependant on the illustration.

It is the same definition as that of =ggr: pub in a very
concise form.

P. 11 L. 7. ggagmqeey e Now we come to the last member of
the syllogism viz. fms which comes after gggyg: and in the
expressions of the zyfigr coupled with the gg:. Tts form is
qeeNe van. Gawlema defines 1t as gORIARIRIET gaga«d
Gurcr e R ESLS

1t 1s quite natural that the usefulness of this may be question-
od and consequently the author says that it is not useless. The
reason 1s that it suggests that there is anthority for proving the
absence of the contrary of the grepy. When we begin to argue,
the first question which suggests to us is that there may bo
proof for the contrary. When we go through the process we
como to the conclusion that there is the absence of the contrary.
This latter step 1s not complete unless the faqigasy is putb in a
clear expression. [fi@dghave says that the expression gpgRws]-

q1g...( L. 8. ) shows the grry of FMaws and gagdaro...( L. 9.)

shows the gty of fmwaw. In gdalo, @g means the HET
expressed in the previous sentence, It cannot be said that in

making an inference another contrary or contradictory in-
ference is not suggested; because such a suggestion is essential
to the moving of the inference in hand. This Suira is so held
even by Gautama whose 1-1-41 says that @uig: ( conclusion ) is
arrived at after considering the arguments for and against.

P. 11, L. 12, maaaifaae €. It may be said that the expression
of feraw+ is not a part of gryasy or gg: and is therefore un-
necessary. If we admit this, we shall have to admit that there
is a gryaggAT, which gives rise to a fmgwrasg.  The latter is
defined as [ty mHEwTaw Il 3-2-0. which in short
means that when there is either contrary proof or no proof
there ocours a IRy because then the gryx: becomes the

fwrar or the frwersr, has the form of a arvggaror. -
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P. 11. L. 13, fyngargfafaaar—In case we dispute the AT
that will be the proper place to state the gryFmmory as the con-

* trary inference. In the same way if one doubts the gg: he has
to state the HrygHywIORL.

P. 11. L. 15. 3yt 9@y #=nat...This is the best mode of arguing;
because it convinces the person who has doubt, and also because
it leads to a disputation. Mark the meaning of the word gyr
peculiar to the science of logic. This is not mentioned in any
of the known dictionaries.

P, 11. L. 17. e, Taking in (or receiving ) of the thesis of the
disputant and adducing argument in answer thereof by the
opponent is called g7, This is again of two kinds »i+, fiHEIERaT

and fGRFfgHg.

P, 12. L. 1. The first figuemrgp 1s known ag gz discussion. This
takes place hetween Lwo persons who do noti have any worldly
expectation but only have a desirve to find out the truth. TFor
that purpose one person makes an assertion and the other objects
or finds fault with it. The gz defines gig: as comprehending
the thesis and expressing it by a syllogism of five members nof
opposed to the truth buf heset with reasons and objections based
on inference and doubt, This may again be with no desire to
prove the opposite view, as is in the case of a pupil and a teach-
er by way of question by the pupil and reply by the teacher to
instruct the former.

P. 12. L. 6. 7z tafssirgiafsiigon g & YWhen a person having a
desire to \vin meets another who has a similar desire or has the

desire of some gain, gsr—worship or reverence or fame, that
disputation is called fRnfiymur. [FRdgave says that it may be
said that the gx®T: did not mention Fq EIRAT but it is not so,
Our author says that he has mentioned it by the word 3.
Again this {frfigmyr may be held even by a igym: to con-
vince obhers and to keep up the seed of knowledge. This Is
fourfold, being started either by a Jry (debator ) by a ¥Ewl,
disputant, or opened by the leader in a moeting or by a neutural
or independent thinker or what we may call, 2 man with open
mind. .This Rfuigmyr may be either sry: or @FST.

P. 12, L. 9. gyt =g, —The author quotes Gautama’s definition of gzy:
and gt as given in his Sutra 4-2-50 which by a metaphor
explains the objects of szq: and @gvST. JAG: and [{guver are for

r
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the protection of the unchanging truth, just as o fence of thorns
is for the protection of the budding seed. A Fzq: i8 mere talk
which is of the same form as gig: ( discussion) but then there
is sﬁpport and opposition by gew, Wi and fqgesa.  The
same sort of discussion but with no intention of establishing the
opposite view is faguer ( fallacious controversy ).

P. 12. L. 15. ggafygrar &c. This brings us to the discussion of
goH, ara: and FIRWEHE, ltis gew, when there 1s Ryryi—
destruction of the statement in discussion by use of ambiguities
of meaning. It is of three kinds viz. grweq, amFIEg
and Iqa=oed. od con be rendered by the word frick, Tt is
a fallacy but it is better to render it by trick and thereby avoid
confusion of meaning. The trick may be by expression or by
implication,

P. 12. L. 19. stiasrarfisfes &c. A trick in an expresion occurs when
there 1s attaching of a meaning different from one intended by
the speaker, by the use of a word with {wo meanings. qgmFEer
MugH:. This may mean either that Manavaka has a new blanket
or that he has nine blankets. Here the fallacy ( fgmras) is
of the nature of want of comprehension. This result from
the nonappreciation of the object of the speaker who wants to
say that this man has a new blanket. The trick is the result of

the speaker’s not knowing the reply or his miscomprehension of
his false knowledge,

P, 13. L. 3. gwgarge—The common trick happens when there is
an application of a wrong meaning on account of the very
commonness of a possible meaning, ‘Oh this is a Brahmin
knowing four Vedas.” When some one said this, the el
says, ‘What wonder there is. It is possible that one who knows
four Vedas is a Brahmin,” Then the disputant says, *Not so;
because then we commit the stiFifys: fault and include = IR

(a. Brahmin deprived of gerRrgare). Here even there is
fallacy as hefore.

P. 13. L. 10. 3garmaidy &e. To apply to a sentence the primary
meaning when the speaker has used it in a secondary menning
15 3YAR=HHH. When & person says ‘Beds ery’ the disputant
( B@a1§} ) says it is the men ( on the beds ) who ery out and not
the beds. They cannot do so as they are inanimate objects, Here
even you must understand the fallacy as before; because this
sort of expression is common to the people and also to sh@stras.
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P, 15. L, 14. g‘g?ﬁ %m &e, This 1s the definition of G{]ﬁ taken

from regrera: who says sy f 3} ¥ xgt @@ @ s which,
literally translated, means, an argument based on the same ground

as put forth by the first spcaker. Bhdsarvajne improves upon

arErg«: and adds the words gfisrofinEu.  Gaulama’s defini-
tion is shorter even than Vatsyayand' s but is clear. JTIRTT=I-

Wi gEERIE i I Tans 0 agE RO 4 qEay qEe g ot 1 g o
QT AEREEHET TGTRMGIEHT: X8y 2 1 areemae: |
Y eal RO qEa SR | wreda

Bhasarvajna’s definition means to say that when oné ground
is put forth in an argument by a speaker and when the disputant

( sitaTd ) tries to argue that his argument is similar to that of
the first speaker, the case is of Hrfg:.

P. 13. L, 14. qgstafirag—The cause of defeat is the me:[g@.rr;m;
Raghave says griggofimEiaa soEqeea: Hgﬁv:rsrtftfm i

TRAR SRR FaegR SRR | Chra el 45T 3y w=mam |
Itin an argument a disputant cannot find a proper reply, he,

instead of courting complete defeat, may give a partial one by
Arga:-by showing the futility of the opponents argument-by
showing the similarity of his argument with the other’s equally
fallacious.

This author does not give the proper definition of gy
which is defined by wam: as Rufigfufayfasrt It is either
misaprehension or non-apprehension. Now these Jaiis and

Nigrahasthanas are innumerble but the author mentions, as
Jayasinha says, twenty four Jatis and twenty Nigrahasthanas,

These are mentioned by Gautame as {3y SYRIAUI UG (-
R S TN T R T g 2T smmiwﬁ%ﬁw
sergreRYNaTRaREaan | al. g w2
The twenty two Nigrasthanas are enumerated as giaFTEN: 9f-
'“1']"_\1’{ TR IRTEAE eEaWIRE FROARAR AT AITIHETE-
& AT RRERAT IR AT R AT AqTGET g
ﬁr@ﬁ?&t@ﬁ?ﬁsqﬁw FamEe (. @ 4. )
The last two sections of the last chapter of Gaulama’s Sulras
deal with the Jatis and Nigrahasthanas.

P.13. L. 17. graeiaaeaieagaagR— when with the object of
proving a prop051t10n, we ﬁx upon the similarity of things and
have at the same time the apprehension . of the contrary being
proved, the Juti is gry=iey:, Similarly when with the object of
proving a proposition we fix upon the dissimilarity of things and
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have ot tho same time the apprehension of the contrary being
proved, the Jati is Jywignas.  The instance cited by the author
is as follows :— -
The mover says: FSHA: Hqdhdd G2Id.
‘The disputant replies gz} ﬁaﬁs@ar&:ﬁﬁgﬂa{,
Both these syllogisms are dealt with by gregwmg or by
areqgsari:.
In the same way wo can have two syllogisms proving
opposite conclusions by Gy=py that is by sqiriamsgria:.
Jayasinha says that this is not giyger:. of. qE uiyuyt syrfgsyin:
RpsamISTeaawanRdd: | Sa@Ee Maa TR araassTang |
P. 14, L. 3. gregzoregar: This is Sutra 5-1-4 of Gautama giving six
more futile arguments (i), They are swrigwm:, sywdtgs:,
qUygH:, AGUAEH:, Maeygd: and gregga: and  Gaulamae gives one
definition for all of them. When there are several yui: in the
gora: and when we apply these differcnt guy: to the Tl we
oot any one of these six false reasonings. Let us take them
in order:— |
‘When there is an occasion of an unintended y: of the zgr:
being applied to the ¥pexsy, there is Srpugd:. If msgt is srfwen:
hecause of FaFegsT as in ge: there 1s also FwigygEry in g which

will prove that zrea: 1s gggg:. 1f it 1s not grggg: then 1t will not
bo even srfiar: because of the similarity.

Again when an intended i: disappears from the g by
the above process it becomes a case of sygmggm:.  If zez: is are:
because it is an effect like ga:, then like gz: it would also bo
nonaudible which is nol true; becausc in thesc two cascs tho
result goes contrary to gErerwIvRL.

Similarly when Fgsegsy is the common ground there may he
cithor ::;_\{fa:]; or a;q\ffreqr[ and in that case, there may be either
RreTe or offigent. This is called EETRtat: RS (e

Again if both grey and gprg: that is AFF@ and gz: aro
slwerT: hecause thore is mggesy then both of them would become
qregq and thus 1t becomes grergs:. Now all theso aro answerod
by Sutra 8-1-5. When the thing to he proved is proved by taking
some similarity, there is no disproving it by a dissimilarity.

P, 15. L. 1. gqregr @regg—Diither the ®g: reaches tho qreger or il
doos mol. If it does rcach, then thoro is distinction
betweon gg:and ez, This tho caso of grfygm:. If it doos
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not’ reach then there is no relation like gregw and 2g: and
there is no gyssg. This is the case of syyrfygweiy:. In the
explanation, Bhasarvajnya gives the illustration ‘simegiRg.s
Just as of two fingers, when brought together, neither of them
can be said to be the supporter of the other, so the gregey and
grasd, connob be so said, by their mere jextaposition, if they
do not support or are not supported by one another, 1If they
do not reach each other then like the fuel and the fire, there
cannot be gryggy. Sutra 5~1-8 is a reply to this. In the case
of gz:, when there is the qifg: of instruments the result ga:
appears. Here the jextaposition of the gz: and the wet clay is
clearly seen. But it requires digq® ( pressing ) which is not
visible to the eyes ( <. e. there is syqiffi: of it ) yet the result is
seen, ‘The author says that without any distinction as to myfi:
and syqrig:, all these ywy: of grewsy and gryesy are known to be
constant and we cannot avoid them, because, if we do, all the
modes of knowledge will be obstructed.

P. 15. L. 10, yryeq: ot e, Where there is no cause for
a quality of an objeot before it is produced there is the iallacy
of geqfyygy:.  The illustration of this is the sound which is said
to be non-eternal because it is an effect. The other side argues
that before the very production of gg: viz. sound, there was
no-ground for non-eternity, and the sound therefore is eternal,
If it is eternal the very idea of production cannot be maintain-
ed. The next sutra of Gautema is a2 reply to this, He says
qaTEIg % e if the g=z: is geg=: (2 production ) the produced zrez:
should have o cause and therefore there cannot be an objection to
the cause., In fact there is no sound which can be said to be not
produced and we cannot therefore apply fdgws to any souund.

P. 15, L. 16. Spregrige: &c. It is siggan: when the gg: cannot be

shown to exist at any time (past, present or future). The
argument is thus cxplained, The question is whether the gg:
exists before the gy or after it or at the same time with the
qieqg. 1t cannot exist before, because if it does, there is no
gregsg whose grywe it can be.  If it co-exists with the gpwre one
cannot say which is the gregsr and which the grywy, The
third case is not mentioned by Bhaservajna; but the Jyream:
notes it thus. @1y gyl S §E€ st when there is
not the grywsy whose gyegsy can it be. A reply to all these is
~given by the Sutra 0-1-19, § E‘gﬁ arerRganeistfe: which
G .
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- means that.there is no JxegRf: because- the very existenco
of gy presupposes Fg:. By Suire 5-1-20 Gautama gives
another reason which coupled with one in 5-1.19 forms two

answers of SFprRATEiE..

At this point it may be mentioned that three copies out of the
four collated by me do not mention stgigfggn:. Jayasinha does
not mention it in his commentary. It may be that he followed
a copy which dropped it. Zdghava mentions it; but he, while
professing to comment on 3Esr: really discusses the sutras of
Gautama, It cannot therefore he clear whether the copy he
had, did or did not mention siymyfggy:. At the same time we
cannot say that srrggz: purposely omitited it as he mentions all the
other wxr: and in the very order in which they are mentioned
in the sutras. It may be that the copy, whichk Raghave used,
had this Jati mentioned therein but subsequently by mistake
of the scribe the whole paragraph was dropped. siggiggd: 1s
a Jati where the contrary of the grege is proved by sigrufayat-
uiir. 1t is possible that as Gautama refused to recognise syqpyf:
as on independent myarmym Bhasarvajna omitted this Jate
based on that gayor,

P, 16. L. 5, @feesmonsyyry &e.  This sfy: occurs when there is
cognition of the result even when there is no cognition of the
cause. ‘When proving emq‘(q:[ (effect) of gt (earth), even
though the cause wryegy 1s absent, the FHrizgy is understood.
The author says that this is not a g:. The cause may be
apparent in a part of the gyggp: and then the cause is there ap-
parent for the effect. Here the author raises a question; *“How
is it then that the effect (&g ) is understood.” He answers
( @1 atrg ) by the Sutra 5-1-28 that this is no difficulty: The
same result can be obtained by other causes also. This he
explains by saying that the result is known by some other
qqoR. Jayasinha illustrates it thus:—gyismog=argi gqmﬁsﬂ-
qHIIFAQG e dtg:. The author of sgggr: puts in here a new
inference nnd further says that there may he another source
of the same inference even though there is no cause which

should obstruct cognition of the effeot and the cause .is not so
easily discernible,

P 16. L. 12. srqaefeqan: The definition of this Jati is bodlly taken
from Gautamde’s sutra 5-1-29, and is construed thus by the

ISR ﬁmmﬁtwﬁﬂm@ﬁsﬁqﬁwwﬁ axgqannm"rfﬁ CEICH
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AW ASAld. WWEARE TEVEE  JRWeaReEqEnEarasy
&c. Bhasarvagna’s explanation differs from this. - By the first

syllable gz he means #mgfy:. The meaning seems to be this.
When there is the effect which is not known and when hecause

.+ :1b'is not known, it is held to be non-existent, and when although
16 1s so held to be non-existent, it happens to be cognizable, the

~ &9: is ygyefey:.  This fault is explained by AqUSFAATRETE, dc.
9-1-30 siguwfey: means that there is a knowledge of non-

- existance, - This very srgyafey: is cognizable, which fact makes

~ the existance of ayguwfsy: improper.

P. 17. L. 3. tqargw: This Jair may be interpreted by the word riddle.
1t 1s explained thus:—Suppose the thing to be proved is “Sound
18 non-eternal (srfagg: ).” The question arises whether non-eternity
18 present in sound for ever or for a short time only. It cannot
be for a short time because in that case when non-eternity dis-
appears sound will be shown to be eternal, which disproves the
'proposition, Suppose that this non-eternity is ever existent in
sound <. ¢, this non-eternity is eternal in sound. The qualificr
(g%: ) being eternal the qualified ( ggj-z=z: ) must also be eternal,
This is a fallacy,—The objector makes the mistake of believing
that a qualifier (gd: ) exists in the qualified ( g%{) in such a way
as to change the (gqu7). This is not necessarily true, A quality
may be of wider or longer existence than the object. Ina red
pot, the pot may come in existence at one time and disappear at
the other., The redness is ever existent but is exhibited in the
pot only during the existence of the pot.

This completes the list of Jaiis mentioned by Dhasaryna
but Geuwtama mentions and so does Falsydyane many more.
Those not mentioned by Bhisaryina are guw:, sEud:, NOT:, Hiag-
oIS, IR0, YA, AuiyiN:, aSe: and R, All these are fully
disoussed in chapter -1 of Vatsyayana and need not be gone
into in detail here. DBhasaryine does not omit any of the

fsggTsI= which are given by G’a'zrtmnm and they are mentioned
in the same ordert.

We have already explained the description of the fallacy

known by this name. But now we give and discuss the defini-

. tion as given by Gautama which is Euitgtamiatey. Lt s either

false apprehension or nonapprehension. Both Gaeulama and

Bhasarvajne give twenty instances mentioned by so many
different names, ' L
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P. 18. L. 1. The definition given by Bhdsarvajne of qiggrar: 18 gry-
qREEFagHEan Govtame says NRZEFTIATIIET WgEFd which is

"ag obsoure as the definition given by Bhdsaryna. If stvagm ac-
cording to' Vaidya’s dictionary means admission in argument
ufgerg: is a ggreg: which agrees with a contrary yq: as
qualification, Thus when a statement 1s going to be proved by
an illustration and an opponent puts in another illustration which
has a qualification which disproves the original statament, and
the proposer admits the new qualification (yq: ) be commits this
fallacy as he virtually gives up his original statement. This is

the syllogistic form of the illustration given in the text,

T{qsr. RIS,
CRAETEICICE
AR U MRCC 0 )
YA FAREH[IISITAGTI T 585
ey, qEEsRIsi:.
gfq-aiiar Ssad ag-
FEA] .
ST
ATRTZF -

mﬁ{;h-;q%; Wag. Here by this admission the original argument
and therefore the conolusion falls to the ground. Bhasarvajna
has expressed this in a very general way without fixing the fault
to any one partioular member of the syllogism., Vatsyayena is

cleavrer in the illustration. TfgusmrEe: T= T@ERE s
ANE | FEAFEYheS A MO FETR G497 T I Nogied amcans
qeteged o et st 9 WenRalr | g ewd gvse gerae Figd
gAY T SER el SEeid Sericsa TResaetiga .
This shows that the fault exists in the 4#: of the gprg: and not
in the gg:. In this connection Raghava mentions several kinds
of yirgrETi: which are also mentioned by Udayanacharya.

P. 18. L. 6. swfesyeawsy, Thisis the second fergmaras defined both
by Gautama and Bhasarvajna by the same words. When

proposition is objected to by the opponent, on the strength of
a different gerg: or on the ground of absence of ggpay: the
proposer by referring to a qualification apparent in tho gg:
commits this fault, When one party makes an assertion e, g.

gd AL, he makes it so very broad that he has no illustration
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to give and has to take another instance which may have an
illustration either suitable or not, But the point is that the
yzy: is too general not to be covered by the grezgr. The objector
therefore instantly objects and the proposer immediately
changes ground by making the same gg: qualified by an
adjective as in the instance given in-the text. In this way he
changes the original yfygr where the gap: was an unqualified all,
This kind of trick is very common among debators, Raghaga
thinks that this is the same as g@=. Jeyasinha however
tries to show that this is not the same as {gaga@rar@: which
we have already discussed.

P. 18. L. 11. gfygdat: & The third [ogenms is afmldy:
where the gg: (the middle term) is inconsistent with the

T,

P, 18, L. 13, g{sgearg: 1s that a "ggws in which an assertion is

" made by the proposer, which is obviously false and when the
opponent points it oub, the proposer withdraws his argument
saying that be never made that assertion. When a man says
that a1fi: (fire) is argwy: (not warm) the opponent says that it
is contrary to experience (N« ) whereupon the former
says, that he never made the assertion and thus withdraws.
Jayasinha says that in giaserg: the giygr is abandoned by
admitting a 9§ mentioned by the opponent. In yfgsE=a:
the proposer gives up the argument altogether when the
other objects to 1t.

P.18. L. 17. sifgsaiss 284r.  When an unqualified grouund given by
the proposer is objected to and he takes up another qualified

ground (2g:) the fargamnse is called Famt,

P 19. L. 4, \ﬂm This is & Fug@rqa where the person while
arguing one thing enters into the discussion of a subject which

has nothing whatever to do with the subjects under discussion.
When the proposer arguing that fier: Feistuzicarg zfa gar
enters into a long discussion as to the grammatical formation
of thi word gg: the fallacy is srqrFazy. |

P, 19, L. 8. fwdiey is a mere childish way of arguing.

P, 19. L, 10. srfyiane: is a @yemesa, where, the meaning of the
argument of the proposer is so obscure, that even though he

- repeats it thres times neither the opponent nor the assembly,
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understand him.” It may be,” thal there is nothing in the
argument and to conceal tho ignorance of the proposer, it is put
in a very obscure language. |

P 19. L. 14. eqmaiq;q occurs where mer,é substantives are ;used
without a predicate,

P, 19. L, 16. srqrggiad is o name given to an argument where the
different members of syllogism are used in improper order.
Why should this be a fault? It is an irregularity which may
prove only a temporary obstacle in rightly understanding the
conclusion.

P. 19. L, 18, =gy occurs when any one of the membeors of the
syllogism is absent from the argument. When converse is the
process, thatis when more than necessary members are inter-
posed, there occurs a fault called syfgaa.

P, 20. L. 3. yawwyg. This fallacy ocours when the words in an
argument are unnecessarily repeated. But it is no fault if it is
atggig: which is described by Bhasarvajne as @idd gaiarwg
¢ ¢ repeabing with some purpose, This is a very common ex-
planation. Gaufama’s explanation of ygq: is ARRwETgI=«-
waarg: (R-2-8%). 1t means repectition of words or of sense but,
of course with an object. Thus repetition without its being
srgame: 18 a fault, The same is the fault when one and the
same sense, is repeated although' with different words.. The
reason why this is fault is that it brings no end to the discussion

and also that when one ground is sufficient the other becomes
redundant,

P, 20. L. 9, sigwmqury. The word means ‘no following in speech.’
When the proposer has thrice spoken out his subject and the
opponent does not take up the argument it is a fault of the
opponent. Distinct from this is the next fault 1< Where the
opponent, though told thrice does not understand the thing and

therefore does not argue. . ‘
P, 20. L. 15. syqfaaqr.  Dullness or want of ready wit. This may be

the cause of the two preceding viz. srggwguy and AT, Lhis
fault is possible to both of the parties. Of, Gautama’s definition:

ToETEufawinT. (4R-2¢.)

P. 20. L. 17. Tt is f539: when the discussion is ‘dropped on account
of some other cngagement, .One cannot say -that this is a. fault
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unloss it is purposely ereated by one of tha partics to aveid the
discussion.

P. 20. L. 20. sgqerziqr:—When a person while attributing a fault to
the other side admits his own, the fault in the argument is called
qargel. When a person says to another fyou are a thief’ and the
other in reply says that ‘you are also a thief’ virtually the
first speaker. admits that he himself is a thief although the
other may also be one.

P 21 L. 3. fqmg-mger &c.  qaguisgidgoy means abandoning on

.gensure. ‘YWhen one 1is censured for his argument he is made
to abandon his position, The abandoning is pressed by the
assembly who diseriminate between the two.

The reading stgg<agr uRygr weans, by the assembly who is
questioned or appealed to, TVatsyayana says that the party
himself, one or the other, would not admit his fault. It is
therefore the assembly who has to decide,

. Raghava seems to have for his reading sjgsmyr as he explains

it by sg=RT TR
P, 21, L. 6. sw{aggzns &6.  When there is no ground for Fyz: and

yet a party attaches fzg: to the other it is Frgatsargai:.
P, 21, L. 9. fﬂﬁmi—gaﬂ &e, When, once a discussion is started

- on o basis to give up that basis and wander about without any
rule, it results in the fault of s|gf@zg=x:. When a #Hfimigw: who
does not admit the existence of my: argues that sfiim:-fire
sacrifice is the means of attaining heaven and the opponent

" objects on the ground that a sacrifice which only burns things
cannot give heaven, the Hiajgs: turns round and says that the

| sacrifice pleases $47: who gives heaven: DBy this argument the
Maigs: commits this fault, The sacrifice, which only burnsg,
cannot be the cause of heaven.

The first replies that by the sacrifice the god is pleased and

aives the fruit as does the king,

Now this is contrary to the principle of the Hmigmi. The
author says that this is difierent from xgiggrEi: where the

gids 18 changed,

P. 21, I, 15, Thus he says all the @umEr are [HogwmEi and he
further says that even undesirable wor ds used by way of argu-

ments are also [yEeIAIN.
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P, 29. L 1. gemaiaayg, The third Pramana discussed by Bhasarving,
is s, Writers differ 1n giving a name to this mywy, some
calling it rez: and the others gy, of: srwiugan: =ea: (M. &, 3-2-9)
and Vatsyayana’s Bhiashya on ‘the same srggEd = (T.d.)
ARSI NYAERY JeEaRgma a8 arF gawe. (.
Sfrer P. 276, Benares Hd, ) - |

These writers, it seems, consider the waords x=g: and sary: as
inter-changeable.. Later writers of Puranas have used the word
sipe: in a very technical sense meaning the Vedas. Comparing the
definitions of zjez: by Gautama on the one hand, and of sjm: by
Bhaservejnae on the other, we find that the two words as used by
these two authors bear different meanings. Firstly sram: as used

by the writers of Purands would be the same thing as ¥fggy or
tradition which 1is one of the Pramdnas mentioned but at the

same time discarded by Gautama. The literal meaning of the
word sarsp: would be the same, Tho word is derived from the
root qir with a7 meaning to come, The Vedas which are taken
as having no human source, may very aptly be called sypyy:.
(autama, decidedly, disregards any such knowledge.

%

The word =yrai: perhaps did not acquire {his meaning in his
time which it did in the time of Bhasarvyna. Even if the word
did acquire the meaning in which it is used by the Purdnas in

the time of Gaufamae the later authors on w=yrg: may have
rejected this word on that very account.

Blasarvyna’'s definition is “ grygda grqgqQeigaaaraTanTa:.
This definition is quite independent of Gawiama who defines

Zreqs IS ATHIYRRI: Zy=q: covering a narrower space of knowledge
than what is done by the former definition. Blhasdrvjna’s defini-
tion includes also gifSaynrug called Fygr. It goes further and
includes statements uttered by any person whose veracity the
hearer has no reason to doubt. These are things of very com-
mon occurence in every day life, very common to be met with in
our courts of law, A very disreputable man may go in a
witness-box and make a statement which a judge may believe,
if he thinks that he sees no reason why that witness should
not have told the truth. emggd necessary for the defini-
tion of zreg: is absent in this case and yet there.is the true
knowledge created by a statement, or a z=z:. Of the six
orthodox schools of philosophy five recognise the zpez-
S, Vausheshikas and the un-orthodox philosophers such as
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”the"Bauddkas and the Charvalas do-not give any importance
whatsoever to the pramana. Of the orthodox schools, the two
" Hamdnsae schools give prominence to the Vedds, which are the only
Agamas according to later Paurdnic writers, The Naiydyikas
and the Vaiskeshikes who more than others deal strictly with

reason, treab of grez: logically and without any partiality towards
-the speaker of the word except as to its reliabiliy.

According to Bhdsaryne sypmyaong is the instrument of
right mediate knowledge acquired by convention. That a parti-
cular word sliould be used in a particular sensec is a point to be

 decided not by logic but by rhetoriecs. But once a sense is attri-
buted to the word, logic comes in to examine the truthfulness or
otherwise of what is expressed by that word. This instrument
of kaowledge is classified into gETapmy: and sEEaF:.

]

P. 22. L. 3. g7 zeratang:—The authoritativeness of sentences whose
meaning is open to the senses is clear by the action one takes on
hearing the sentence. Tor such a knowledge one does not require
to be told by any qualified person. Suppose a child is asked by
the parent to take up a toy lying on the table. There is that
conventional knowledge in the child acquired by long usage that
the word Yoy means an object of a particular form and of a parti-
cular use, The word toy, coming out from the mouth of the
parent with the instruction accompanying 1t, makes the child
active to put in operation the knowledge he has acquired by the
words of his parent. He has understood the word ¢oy and has
understood the word bring in the sense given to it by convention.

" The child’s movement gives an indication that he has acquired
the correct knowledze. The srar: here was ggpe: as the object
intended fo be known was quite clear.

But there are objects which are not so very elear. A man
had gone over a long fravel and returned. He narrates his
experiences, describes things which are quite foreign and
unknown in his country and which he has seen in a distant land,

The persons, to whom this information is imparted, cannot
personally see these things to make sure of the correctness of

their knowledge. They have to depend on what the gentleman,
who has gone to those countries, says. Here comes 1n the necessity
of sngm®. The man must be one who is reputed to be telling
the truth. - Gautama deals with this class of knowledge only, and
his definition of zez: is, therefore, narrower than given by

el

{
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Bhasarvoine. Our author cites the instances of authoritative
sentences from ancient works, whose anthority in things not
within reach of our senses is to be upheld on account of the syrg-
ey of those ancient writings.

P, 22. 1. 7. « Weaa. The proper construction of this sentence
should be grETai SRR Morcd« 7 WER A7 NS JHTNISTERL. 1
should not be said that a sentence is authoritative because it 1s
eternal, There is no proof to show the cternity of a sentence.
This is that old stereotyped instance of the middle age logicians
of India who held disputations to prove that a word was non-
eternal. We may with no disadvantage omit disecussing the
usefulness of such a disputation in understanding the simple
rules of logic. The student, who is interested in this subject may

he referred to Vatsydyana’s commentary on Gautema’s Subra’s
Adhaya II Anhik IT Sutras 13-33.

P. 22. L. 10, algéq}n%mmf‘aﬁ, 3r=z:, the objector says, is only
gonjunction and disjunction of alr. This, the other man replics,

is not: true ; because all the words are understood by a man simul-
taneously and instantly they are uttered. Just as the eye, being
an instrument of knowledge is accustomed to acquire the know-
ledge of the whole thing coming within its vision, so does the
ear acquire the knowledyge of the whole collection of words,

P. 22. L. 13, yzgr 1. Can it not be said, says the objector, that the
words, gsgy:, can become the object of being taken in by the ear
in the same way as the other objects are taken by other organs

of sense. Different sounds strike the ear individually and not
collectively, just as in the case of gz;, different parts are put in
one after another individually. The other man replies that the
analogy 1s not correct. The case of gz: is a question of FHem:

( producer ). In the case of my=g:, it is the question of syum:
( exhibiter ) just as it is in a lamp,

P. 23. L. 1. ugdgriy stodg gwonfy.  Bhdsarvajne maintains that
there are only three Premdanas. Gauteme maintained four Pra-
MABAS V. THYH, , ATHITH, IIATAT, and F=z:. It seems, however,
that there are other Pramdnds which, though not recognised, are
mentioned by Gautama in Siire 2-2-1. They are according to
him-fyg, Al ui<:, §4q: and sryrg:. Bhasarvajna also mentions

* these four with gywrasg as Pramdnaes which according to him need
uot be mentioned separately, IqEIAa according to someils
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another form of a1gHiay and the slightest consideration of
different members will show that it is so. But Bhasarvajne
says that it can be included in JeegAmRg which can be express-

ed in the form ¢it is qige: just like wj}:.’
P, 23. L. 2. g3 qmﬁﬁaq ¥rom here down (o line 3 on page 24 we
‘ have an interesting discussion as to the SqATIATE which
having been objected to, has to be accounted for by

Bhasarvayna, as in no way different from one of the three
Pramanas already discussed by him. Several authors before

and after him have suggested that SIS 1s in no way different
from srguarq. In this passsge Bhdsarvajne tries to refute the
theory, and to explain that Symmy is included in HELRITE

As already explained the reader will again see that Bhasar-
vajna is indifferent in wsing the words xeg: and aFmy:.

Readers of ZTark-Eaumud: will remember the distinetion
drawn by Laugekshi Bhaskare between gmus and wfy:. wmfy: is
the result of impressions left by the knowledge acquired in the
past. wHORE 1s the result of the present operations to acquire
that knowledge. JBhasarvajne thinks that when a man says
that this is a nige: because a wgy: is similar to wj:, the knowledge
is not the result of any present operation but only of tshe
impressions left on the mind by knowledge acquired in the past
by the similarity of @t and wgy: Bhdsarvajne further says
that the present knowledge sj%r gug=s: gy is the result of
aqigiyes:. He would therefore include zgwasy in m=g:. The
result, according to him, is arrived at by putting two words
together which are in the capacity of the gualifier and the
qualified. He further goes on discussing that it capnot be
included even in the yqega, because there is not that immediate
recoption of the knowledge of the object which is essential in
yogw., In Syred we have to depend on something more for
that knowledge which, according to him, is the statement of a
reliable man, which becomes the last step in the operation.

P, 24, L, 4, {:f,{faﬁu' gfq. 1'rom here down to P. 25 L, 4 we find
an instance of the old-type discussion explaining how our
author does not differ from Gauiama, although he bolds that
thore are three pramands only and not four as Gautama says in

his Suiras.

P. 25 L. 4. strgcergAt:—This is a discussion of the syqTafRmIrEL.
The author says that this is included in the sgaEa, The
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sty is the  result of erfgarwra:  (concomitanee ).
If there is no concomitance, the essential step in srgwtasy, there
would not be the form of reasoning which we call s1qtufxg:. The
mode of arguing is by coming to an inevitable conclusion,
Vatsydyana’s instance is srgeg {37 3 wadif aeg wadaeyRr-
gzd. This instance is mot a very happy one, because as
Vatsyayane himself explains that gemfy Tifay @ wafy-sometimes
even when there are clouds there is no rain. Fatsyayana,follow-
ing Gaulama, explains that arqiufa: is not a ywuog at all.
Goutame says that sggfwraamasIFaRaE | 2~2-2 11 Later
writers do take note of srgiyfxy: but they say that it is another
form of sygaTamaAToy. This srqraiagATeg is introduced in the
science of reasoning by the Mimdansalas and the later writers of
the Naiyayike and Vaisheshike schools have tried to explain
it away by taking it as another form of srguyrgs, The typical
instance of these writers is fiqY ggex: RAT & WHsdd WA YH!
This would not be an srgara+w according to the dlaminskas but
the Naiyayikas explain it by putting it in syllogistic form as
e SER U=, REsdsiad gt i@ Our author goes turther

and says that this is another name of FHgweitRErgmiasy and
nothing more.

P. 25, L. 15, g 18 an additional gaopy mentioned but rejected by
Gautoma. This is explained by the phrase ¢ whole includes the

part.” This is also another form of aigwHr and not an
indepgndent qau.

P. 25. L. 15. syaqra: is another gujo mentioned by our author, whick

also, he says is not a separate guypy but one which can be
included in any of the three Pramanas according to the three
circumstances under which it is used.

P. 26. L. 8. wigrgry is the next pramdnae about which I have already
spoken in the beginning of this chapter. It is heresay evidence.

P, 26 L. 10 5ygr is another pramiane not recognised by the Nazya-
ytkas who mention it as a kind of action which forms a
function of T, =BfzaTatisy: FGTT | 2-2-22 1t The Tantrikas

. consider this as a separate pramane but, as our author says, 1t

1s only a form of expression substituting a kind of action for
words. It is in no way different from aiyq:.

[—
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P. 26. L. 14. The result of the discussion of several modes of veason-
Ing brings us now to the object which is to be proved or
established. This object ( uigsy ) is defined as the knowledgo
of o subject which by way of being useful for further know-
ledge becomes the source of the highest good. This should he
known and always to be thonght upon.

P, 27. 1.. 7. The gagy is of four kinds, known as Ry, g9 MEEe,

gra+ and 3qrg:,  In these Prameyas ggw is the principal subject
to be known and the remaining three are appertaining to that

principal one. gg« is explained as FIIsazdelasy s o+, o
thing which is necessarily to be abandoned. Here again
Blasarvajne strikes out a new line of division of the Pramecyas.
Gautame mentions twelve Prameyas which are enumerated as
AreRgFradgiena e R SRrTaReT Qg 5899, - Bhdsar-

- vagne says that there are twenty-five Prameyas in all which can
be grouped into four broad classes as mentioned. The first of
thom is g:gwamgs, which is further stated to be of twenty
one kinds, Jayasinha says that a Heya is future misery to be
avoided ; because it is useless to consider of past sufferings and
as to the present, they have to be suffered because they are the
result of past deeds which cannot be avoided.

The twenty one future miseries to be avoided are (1) the
body (2-7) the six Indriyas (8-15) the six objects of senses
(14-18) the six conconsciousnesses of the objects (19). pleasure
and (20-21) the two pains of restraint and torture. The
body is said to be one of the miseries to be avoided, because
it is the home of miseries., 1f there had been no body the
miseries enumerated would have had no place to manifest
themselves,

Our author does not enumerate the six Jfndriyas but, if we
follow Gautama they are only five gRGaTgTaRA IO gI0!
wavg: 2-2-2R N Vaisheshilas however enumerate (#q:) mind
with the Indriyas and the later Naiyayike writers like
Laugaksht Bhaskara and Vishvanath Panchanana have adopted
that view. Jayasinhe also follows.that view and enumerates
the six Indriyas in the same order as these writers. Corres-
ponding to these six senses there are the six objects of senses
viz. smell, lasto, colour, touch, sound and thought. The final
reception of these, consciousness of them, are the six Buddhis
montioned by our author. Pleasure is mentioned as one of the
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miseries because it is the source of fulure pain. DBesides these
miseries there is the further misery of actual pain of torture

and restrant.

P. 27. L. 8. gor fa9qsg—7The next point considered is the cause of
these miseries which are mentioned to be sifgar and guoyy on the
one hand and y&: and sygf: on the other. 1t is curious that
q: by which is meant here the observance of religious duties,
should be mentioned as one of the causes of misery. Jayasinka
feels the impropriety and explains 7gff ¥9: gu™ eaw4Iff gaw
g:@rsﬁmﬁaiq:aégi«sﬁiq: I The definition of sifgsm given is the
ordinary one we find in Vedantic works. The word is purely
Vedaniic and is very common in the Upanishads, gy means a
desire for rebirth with impressions of pi1evious life, This word
ool its prominence in Buddhistic literature. These two and the
religious performances and irreligious conduect result in the
Leyas or things to be abandoned, that is the miseries. The word
[Maaey means according to Jayasinha JqRH—producer or cause.

P. 27. L. 11. When we know the two sets or things viz. the miseries
and the causes thereof, the third thing to know is the complete
destruction of them. The word grmi used here is peculiar one
not to be found in dictionaries. One can understand that
though this is mentioned herc as one of the Prameyas it is the
highest alm of all philosophy.

P. 27. L. 12, The last Prameye is the remedy for the end of all
misery. This is the knowledge of dima (sclf). Hero the
author cites passages from the Upanishads which say that the
self should be scen, heard about, thought of and contemplaled upon.

P, 27. 1, 16. g igiera:—This self, so to be known, is again of two
kinds or rather manifests himself in two forms known as the
pare and the apara. The para self is that manifestation of
Him which though not affected by any quality of this world is
all-knowing and the oreator of the universe. This para self is

to be known by dnuména and by Agama.

P. 28, L. 7. gaestwisasqrsgr:—The dpare self is endless and the
one who enjoys this world. This is to be known by dnumanc
as being the support of the work of intelleet. The author
further voes on explaining the effects of intellect, how these are
to be understood as being supported by this apara self.
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P. 28, L. 10. gfcggs.—The author ultimately comes to the con-
clusion that this dpare self is separate from the physical body,
all pervading and eternal. In the next two paragraphs the
author explains how that self is all pervading and eternal.

P. 29. L. 9. qRerwueREsis- . - fn:raatag—The knowledge of the
Apare self is a step toward the highest good. That knowledge

~ 1s useful for the attainment of uiei:m: and it leads to the
destruction of sin ( s19§: ).

P. 29. L. 1), quaieqsitd . Thoe knowledge of para self is the cause
of the highest good, led to it by gyrgqr which is further deserib-
ed as the practice for the destruction of misery and tho
attainment of complete concentration.

From P, 29 L. 14, The author explains 3grgar and its
different forms and the various praetices which go'to form it,
Here he enters in the details which are foreign to this subject
but which shows an insight of the author in the Yogashéastra.
At p. 30 L. 17 be cites a Shrutz which explains that by the
Enowledge of Him one avoids death, there is mo other way o
attarn that state. QOur author, therefore snys that by the know-
ledge of Shive ( which name he attributes to pare self ) a person
attains the highest good (absolution-giss: ).

P, 31. L. 1. &: gax Avg:—The natural question arises as to the
meaning of gygy:. What is this qie:? The author discusses one
definition which attributes to mig: that state of things where

there is nothing but the self standing by itself like Akdsha ab
the time of final destruction of all general and particular
qualities, This is objected to by some philosophers on the
ground that that state of things is like a swoon which a
philosopher should not desire for. One feature of this #yer: is
that there should be happiness because so say the Upanishads.
Fiven Brahma, the highest being is explained as sy« agon G
Thus two things are the necessary for fjz:. They are the
absence of misery and the presence of happiness. The author
after descussion comes to the conclusion that:—

P, 32. L. 5. gRggaafaaagamaa gaa fafaesseiont giafat: -
goaer Ater:.  The {eg: ( highest good—absolution ) of a person
is that ever conscious happiness which is accompanied Dby

esmplete absence of pain. .
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