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PREFACE.

The present text of the Tarkakaumudi is based on two printed
and five manuscript copies of the same, carefully collated with one
another. I have divided these into six classes : —

A. The Nirnaya Sigar press copy—a reprint of the Calcutta
edition, the second of the two printed copies referred to above,—
verj incorrect and careless. '

B. A carefully written ﬁanuscript kindly lent to me by the
celebrated Pandita Gattuldliji of Bombay, giving more or less a
correct reading of A.

C. A manuscript from Cambay kindly lent to me by Dr. Peterson
from his collection. The whole subject is herein disposed of in a
very summary manner—all such portions as are appended for further
elucidation being carefully omitted. It may perhaps be an entirely
abridged recension of the text, current probably among the Jains.

D. Kindly placed at my service with the two following by
Dr. Bhandarkar, from the collection in the Deccan College, Poona,
These appear to be very old, two of them being thoroughly trust-
worthy, as assisting a correct reading of A and B.

E. The same as C, but from a different part of the country, a
fact corroborating the supposition of another recension of the text
being prevalent.

F. The same as D.

The present text would thus appear, evidently, to be based chiefly
on A, B,D, F,

As is usual with regard to such works and their authors, I have
been sorely disappointed in my endeavours to glean even what little
I can of the author and his history. The colophon of MSS. D, F, tells
us that Bhaskara was the son of Mudgala, the son of Rudrakavindra
of the Laugakshi family, We further know that he is the author
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of a small work on the Mimansé called the Arthasamgraha, lately
published in the Benares Sanskrit Series. Here ends all the stock of
reliable information we possess about Bhaskara.

Bhiskara will appear to belong to the Northern school of Nyéya,
from his mention of Shulapinimisra—probably a Bengal Naiya-
yika—in his book. If in Shulapdnimisra we can discover the iden-
tity of Shankaramisra, the author of the Upaskira—this practice of
nomenclature not being without a parallel in the Kanabhaksha and
Akshapada of the Sarvadarshanasamgraha—we may venture to
advance some guess about the date of Rhiskara. Shaunkaramisra
quotes Jagadisa, the author of a commentary on the Didhiti of
Raghunith Siromani, the founder of the celebrated school of Nudea,
and a contemporary of Chaitanya, the Vaishnava reformer of
Bengal.* Chaitanya was born in 1489. Allowing a period of at least
40 years between Raghunith Siromani and Shankaramisra, and
allowing also some time for the acquaintance of our author with the
latter, we may fix upon the middle of the sixteenth century as the
probable terminus a quo of Bhiskara. Further than this I am unable
at present to proceed ; nor even in the above, which I have advanced
with great diffidence, do I pretend to be niot open to correction.

I must not allow this occasion to pass without acknowledging
my best thanks to Shistree Bheeméchirya, of Elphinstone College,
whose able tuition first encouraged me to undertake an edition of the
Tarka Samgraha, which circumstances, however, havé brought me to
replace by that of the Tarka-kaumudi. My best thanks are also
due to the several gentlemen who have kindly assisted me by a loan
of manuscripts and other rare works necessary for the compilation
of the text and notes.

M. N. D,

Bhavnagar, 24th dugust 1886.

* Culebrooke's Essays, Volume 11., pp. 282 and 284, note.



INTRODUCTION.

Life has ever been a spur of action to the activity of the haman
mind. Even among the Hottentots of Africa, and the savages of Fiji
this feeling does not fail to manifest itself in one form or another. The
inexplicable and the invisible has taxed the resources of the human
mind to its utmost limit, and has always attracted all energy towards
itself with fresh and increased vigour. Parallel with this research
has been the inquiry into the nature of happiness, and the one idea
has become blended with the other in such a manner that both have
in all countries maintained at all times a kind of intimate relation with
each other. The conception of happiness has perceptibly acted on
the conception of the invisible, and vice versd. Thistendency of the
haman mind results in some form of religion. Before the mysteries
of the subjective world become even partially soluble, the wonders of
the objective universe press upon the intelligent mind with a force,
which ultimately rebounds in the form of some terrible demon,
or a propitious deity. The government of a Supreme Providence
being established, a multitude of formal worship gathers round the
idea, keeping the mind yet far away from a solntion of the ‘ultimate
mystery,” The mind thus disappointed reflects back upen itself, and
begins to analyse the nature of the * ego’ or “self’” If Physics
come to its aid, its researches end in materialism and science, if left
to itself it loses itself in the sublime regions of metaphysics and
philosophy. An assimilation of the two—physics and metaphysics—
ought, however, to be the more natural result, but history has un-
fortunately not yet recorded a single instance of this combination.
This is the natural history of Religion ; and it is nowhere better
illustrated in its entirety than in India.

The Vedic Aryans, worshipping different forms of one Supreme be-
ing, came at last to look upon the whole phenomena of nature as one be-
ing,* including the observer, the observed, as well as the instruments

* Compare R, V., x, 90, 120, 123, 129, &c.
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of observation. This mode of philosophising gave rise to the celebrated
school of the Vedinta. Similar constructions put upon different parts
of the Veda produced the other five philosophies or Darshanas. Itis
impossible to determine when each of these schools of philosophy came
into existence, for we can easily detect an under-current of philosophic
thought even amidst the turbid flood of primitive formal worship.
We can, however, arrange them in the order of their metaphysical
accuracy, and thus perceive that they may be current evenin one and
the same time. Itis a froitless attempt to prove that each of these
systems rose upon the ruins of its predecessor,* for there never was
a time when any one of them held entire sway over the Aryan mind.
It is nevertheless certain that each of these assumed a formal shape
only after the enunciation of its principal truths by some great teacher.
The truths of each of these philosophies are primarily conveyed
to us in the form of sutras, some of them like those of Panini,
otkers more diffused and therefore recent. Roughly speaking, this
branch of literature may be assigned to the latter end of the Sutra
pericd. We do not find any mention of these formal Darshanas
either in Patanjali orin any of the writers preceding him. Evi-
dently, therefore, they are very modern in their formal shape and
can, on this ground, claim but a very inferior degree of the respect
due to high antiquity. As independent monuments of the power of
Aryan intellect they are without a parallel.

The darshanas or schools of philosophy—the ultimate results
of the Aryan mind deeply engaged in solving the mystery of life—
are six in number. The Nyiya of Gautama, the Vaisheshika of
Kanida, the Sinkhya of Kapila, the Yoga of Patanjali, the Purva-
Miménsh of Jaimini and the Uttara Miminss of Vyis. All these
try to set forth the nature of the Godhead, the soul, the highest
happiness ( Moksha) with the means of acquiring it (dharma).
‘We are concerned here with the first two only. Their conclusions on

the three principal issues are, in my opinion, comparatively inferior

* Ag is done by Mr. Taylor in his preface to the Bhagvadgité.
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to those of the other four branches. Still the phraseology of these
two systems holds universal sway over the whole range of Indian
thought, and we may therefore not inaptly describe them as the
grammar, of Indian philosophy. It will thus appear that it isa
misnomer to identify this branch of Indian philosophy with. Western
Logic, for though an investigation of the laws of thought forms the
principal bulk of either, still such an inquiry holds but a snbordinate
place in the general featuresof the Indian view. We find the name of
Gantama mentioned in Manu* and the Mahibhdrata,t and that of
Kanida as KAsyapa in Shankaramisra’s Upaskira,} but this inform-
ation can hardly help us to a conjecture of their respective dates.
Nyéya, or examination by proper instruments of knowledge,§ the
work of Gautama opens with postulating the possibility of final
beatitude by the proper knowledge of the sixteen things beginning -
with Pramina and ending with Nigrahasthina.|| Final beatitude
is defined as absolute freedom from pain (FFEa=afrATalt ST : IRRU1.)
Similarly Kanéda also proposes in his Vaisheshika sutras (rules
treating of Visheshas-differentia~which distingnish substances from
one another) to examine the nature of Dharma (STYTAT Y7 =ATEAT-
&qra: | 1 ) for the acquisition of Mokska, (Treaf~a=nt g A |
#taTe ¥o &, ¥) which he declares as within reach after a knowledge
of the paddrthas, or substances which are six in number.q] The
Nyiiya proceeds by proposing, defining and examining,** the
nature of right knowledge and the instruments -leading to it. This
covers all the ground occupied by formal logic—including Percep-

* IIL. 16. Col. Essays, p. 280.

+ L. 4194. Col. Essays, p. 280.

1 Col. Essays, p. 280.

§ AT || areemansy ||

|| AT AgE A TR AT T T R T AT AR (AT A AT AT AT S~

MAATTTERATAT AT AN ATENRTH: || Mo qo .

I RIS AR RAEE | qaAr sy
aFawTEAgay || Fo go ¥ ||

»* 3Rw, s, gy
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tion, Inference, Analogy, Testimony, and the Fallacies together with
a description of the mental and sensual apparatus. It touches upon
the elements—Prithvi, Ap, Tejas, Viyu, Akdsha—only casually
under a sab-head of Prameya or objects to be investigated,* and says
nothing noteworthy on the atomic theory of the universe. V.iitsyaya,na.
in his Bhashya notices the Vaisheshika paddrthas but once,t and
hence the Muktivali remarks that they are not opposed to the
arrangement of the Naiydyikas. Kanada, on the other hand, devotes
himself entirely to an examination of the six heads of predicables,
to which later writers have added a seventh—Abhéva,—and gives
prominence to the atomic theory of the universe. Both agree
in acknowledging the existence of a Supreme Being, standing aloof
from his creation and governing the whole by his omnipotence and
omnipresence. We will thus clearly be able to perceive that the
Nyéya is ¢ chiefly occupied with the Metaphysics of logic,” and the
Vaisheshika with the ‘physics.” They may be looked npon as
parts of one system, supplying each other’s deficiencies. In all later
works, which are generally read all over India, we shall find a mix-
ture of both, the Vaisheshika ruling the form and arrangement.
The great Bhisha Parichbheda with its commentary the Muktivali is
a work founded on both systems, The Tarka-Samgraha and the
Tarkakaumudi are also works of the same class, though the latter is
more Vaisheshika in its character,

The Tarkakaumudi opens with an examination into the nature of
the seven categories, a knowledge whereof is, as we have seen,
essential to the acquisition of absolute freedom from pain.

Paddrthas.—That which can be named is a paddrtha : the meaning
of a word, the ‘import of names.” This is substantially an inquiry
into the nature of human concepts and their mutual relation with a
view to ascertain what is Mokska. The paddrthas are declaved to be

% Vide Sutras 9to 14 1. I,
+ NTTFIY TATIRAGA-ARINGAAA: INT qAReA  WqRESIIY,
1] are e ||
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geven in number: Substance, Property, Action, Characteristic Genus,
Ditference or Individuality, Intimate Relation, and Non-existence.

1. Substance.—No property can exist by itself, it must bave some
substratnm. This is substance. The substances are nine in num-
ber : Prithoi, Ap, Tejas, Viyu, Skdsha, Kila, Dig, dtman, Manas.
Of these the first four are either eternal or non-eternal, according as
they are in the form of atoms or combined effects. The non-eternal
kind is again divided into three kinds : the body that is made of that
substance, the sense which cognises the properties of that substance,
and the inorganic mass of the same. It is here set forth that crea-
tion emanates from infinitesimally small atoms moving at the will of
God. The remaining five substances except Manas are each eternal,
one, and all-pervading.

Atman and Manas.— d¢tman or the soul, is of two kinds : supreme
and inferior. The supreme soul is God, the inferior one individualised
soul. Soul is the substratum of so many as fourteen properties,
The supreme soul is but one, but the inferior sounls are many, as
many as there are living organisms, both being indestructible and
all-pervading. Knowledge, absolute or relative, is the distinguishing
feature between these two kinds of Atman. Knowledge is mever
possible without the union of mind or Manas with dtman. Manas
is like, Atman eternal and numerous, but unlike it, it is merely

atomic in form.,

II. Property.—The properties are in all twenty-four: (1) Form,
(2) Taste, (3) Smell, (4) Touch, (5) Number, (6) Dimension, (7)
Separateness, (8) Contact, (9) Division, (10) Distance, (11) Proximity,
(12) Intellect, (13) Pleasure, (14) Pain, (15) Desire, (16) Hatred,
(17) Effort, (18) Gravity, (19) Fluidity, (20) Viscidity, (21) Im-
pression, (22) Merit, (23) Demerit, (24) Sound. These admit,
again of a twofold division, The first into developed and
undeveloped ; and the second into common and particular. The
“eye, which is an organ of sense made of 7ejas, ought to show ita

naturally brilliant white colour, which it does not, and may therefore
B
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be said to possess undeveloped form. Similarly properties, which-
can subsist by themselves insingle objects, as form, taste, smell, &c.,
are ‘particular;’ those which like ‘contact’ and others cannot mani-
fest themselves but in more than one object are called ¢common.’
Of these twenty-four properties ‘ Intellect ’ deserves special treatment.

Causalion.—Before entering upon a description of Intellect and its
divisions, it is necessary to refer to the theory of causation laid down
in the text. A cause is defined to be that which precedes the effect,
being in constant concomitance with it, and which is not disproved
to be a cause by any other circumstance. Cause, thus, is ‘‘the ante-
cedent or concurrence of antecedenls on which it (the effect) is in-
variably and unconditionally consequent.” There is a case of cau-
sation which is distinguished from the general description, on account
of its not directly contributing to the effect, but fitting something
else for the purpose. This is called karana, as the axe in the act of
felling a tree, the contact of the axe with the wood being the inter-
mediate step. A cause is further described as one of three kinds:
Intimate, Non-intimate or Instrumental, The threads and the cloth
made of them are intimately and inseparably related ; the union of
the threads being the non-intimate cause of the cloth; and the
weaver’'s shattle, &c., instrumental causes in the same act, And
lastly, a cause may be common or uncommon. - Common causes are
those which unavoidably enter into the formation of all knowable
things, the uncommon ones being the peculiar factors which make
the thing what it is,

Intellect—Intellect is knowledge, the common factor underlying our
consciousness.* It divides itself into direct cognition and memory.
Direct cognition contributes to memory through the impression which
it creates, and which is capable of being called into life at any
moment. Direct cognition may be right or wrong, which again may
be a false notion or a doubt. Right knowledge is of four kinds:
Perception, Inference, Analogy, Testimony—and the instruments of
these kinds of knowledge are also four, Perception, Inference, Simi-

* The Dipik4 of the Tarkasamgraha.
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larity and Word. The instruments of knowledge thus enumerated
are in accordance with the theory of the Nyiya, for the Vaisheshika
recognises only the first two. The Chérvikis admit only of Percep-
tion, the Bauddhas of Perception and Inference, the Mimansakas and
the Vedantins of Implication and Absenee in addition to the four
of the Nyiya. The Nyaya includes Implication* in Inference, and
regards Absencet as only a subordinate factor assisting the Percep-
tion of the Absence of anything.

Perception.—Direct Perception} or Perception is the knowledge
produced by the contact of any one of the senses of perception with
an external object. Thisis of two kinds : formal, as this is a post, or
general, as of a thing. The instrument contributing to this know-
ledge, viz., the contact with external objects, is either objective, i.e.,
consisting of the external senses, or subjective, consisting of the in-
ternal mind alone, The first is of six kinds, according as the thing
" is joined to the sense of perception either directly or indirectly, or
according as the object cognised is some positive entity or a negative
one. The second has only three divisions, assisting the comprehen-
sion of a poet’s fancies or of all the things possessing a common
attribute from an observation of any single individual of the class,
and so on. Among the senses of pereeption only the eye, the skin,
and the mind, can take cognisance of substance; the rule being that
a substance becomes perceptible only when it possesses dimension
along with some cognisable property answering to the instrument
cognising it. And lastly, because the properties of a substance
which are related to it by intimate relation, as well as its non-
existence, or the common characteristic to be found in it, can all never
stand independent of their substratum, it is laid down that that sense
of perception which cognises any particular substance, cognises
also the characteristic of the class to which the thing belongs, the

* 7 SgEAREEOREeESETETAr, (| -3 || s s
AT AF: THE: || /1o 1o ||

T Vide 22:29—38 Nyéya Sutras.

I srgearger sfRwagt: seagd |.... HaT B3 e qurearang-
A | ST GEAFAE_|.. T TSAASTAY A | are 4o -1y ||
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intimate relation of the thing with other things or properties, as
also its non-existence at any particular place or time. '

. Inference.—Inference is the ascertainment of the relation between

any two objects by the help of a third called the Helu. The thing
of which something is to be predicated is called the pakska, the
thing to be predicated the Sddkya. These in Greek logic would
correspond to the middle, minor, and major terms of a syllogism,
but these and the many other points of similarity between the
two systems need not necessarily lead us to believe that the Greeks
learnt the lessons of logic at the feet of a Gautama or a Kanida, or
that the Indians borrowed their ideas from the master of Alexander.
For, it is quite possible for any two nations to work their way to
the same solid truth quite independently of one another, It
is, besides, now well-known that “ the sciences of logic and of
Grammar were, as far as history allows us to judge, invented, or
originally conceived by two nations only, by Hindus and Greeks,”'*
The important step in Indian logic is the establishment of the Pydpti
the universal major premis, setting forth the constant invariable rela-
tion between the Hetu and Sddhya. Tbhisis a pure process of induc-
tion governed by laws answering to the methods of Agreement and
Difference enunciated by Mill. It will not do for the Hefu and
Sddhya to be simply found together in a number of instances, but it
mast conclusively be shown, before cnunciating the Vydpts, that their
concomitance is not interrupted in any single instance. This being
accomplished the deduction is finished in a few steps. We must
know that the Hefu is onthe Paksha, and also must have in mind
at the same time the Vydpli of this Hetu with the Sédhya. This is
the Pardmarse which leads to the final conclusion,

Modes.—The question of Modalify also, has not been passed over.
The reasoning may take one of three forms : Kevaldnvayi, Kevalavya-
tireki, Anvaya vytiveki, dnvyaya means the concomitance of the
Hetu and the Sddhy: in the form of a universal A proposition;

* Mux Muller on Indian Logic.

-
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Vyatireka, the concomitance of the 4bhdva of the Sduhya and the
Abhdva of the Hetu, corresponding to an A proposition converted per

accidens.

It may be possible in certain cases to find illustrations to support "
both these kinds of Pydptis, as in inferring fire from smoke; in
others it may be possible to find instances to support a Fydpti only
of the one or the other kind, as in inferring namableness from
perceptibility or in inferring life from the power of breathing.

Syllogism.,—Inference may be for one’s own conviction, or for
convincing somebody else. In the latter case the five-membered
syllogism is put forth. The fitst part is called Pratidnyd the
proposition, the second Hetu the reason, the third Uddharana the
instance, the fourth Upunaye the assumption, and the fifth Nigamana
the deduction, e.g.:—

The mountain has fire,
Because it has smoke;
All that has smoke has fire, as a culinary hearth;
This is such (Z.e., this mountain has smoke),
"~ Tt has fire.

It is easy to perceive that the first, second, and fourth prewises of
this, properly speaking, rhetorical syllogism can be reduced to one,
and the syllogism made to consist of the three usual premises, asin
the case of an inference for one’s own conviction. It is believed
that the instance in the third member deprives the proposition of its
universal character, and therefore vitiates the conclusion. To this
it is replied that the instance is not cited to support the proposition,
but to indicate the modality of the syllogism.* But we may perhaps
justify the instance by arguing that it prevents the syllogism from
involving a petitio principii by cutting down the major premis
to only as much as is actually known by indaction. We need not
necessarily look upon the proposition as simply particular, because
the instance is only one, for that one instance is but one of a class.

Fallacies.—All fallacies in Indian logic are more or. less inductive

* Max Miiller on Indian Logic.
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in their character. The being the subject of such right kuowle&ge
as prevents the comprehension of the conclusion ‘or any member
of the inference is called a hetrdb/dsa or fallacy. These are five in
number. Anaikdntika,* or that which is found in places where the
sidhya i3 as well as in places where it is not; Viruddha ; Satpratipa-
ksha ; Asiddha ; and Bddhita. The first is of three kinds. SddhAdr-
ana or that wherein the Aetu is found in Sapuksha (something, the rela-
tion of the sédhya, with which is already proved) as well as Pipaksha
(something, wherein the sédhya is not to be found). If we say the
mountain has smoke because it has fire, we at once have a kelw which
is found in things with smoke, as well as in things withoat smoke-—a
fact which at once constitutes itself into the Aetvabkdsa by preventing
us from comprehending the universal : wherever there is fire there is
smoke. This evidently corresponds to the assumption of a false premise.
The second division of Anatkdnlika is asddharana, or uncommon, the
hetu being found in the paksha alone. The third is dnupasamhdri,
having a pakska comprising every known object. For a fuller
description of these wide note No. 50. The second Helvdbhdsa is
Viruddha. Here we take a hefu which always proves the exact
opposite of the sédhya, as in the argument this is a cow, because it
has the qualities of a horse  Satpratipaksha is one whevein a rival
argument disproves the original sddAya. In fact, here, there are
two different Aefus proving two contradictory things of cne and the
same thing. d4siddha is of three kinds. The first is that in which
the very substratum of the quality of the paksha is a fiction (Askra-
ydsiddka), as in the argument the sky-lotus is fragrant, because it is
alotus, In the second the kefw is not to be found in the paksha
(Svarupdsiddh:), asin the argument this lake is a substance, because
it has smoke. The third is of a kind with the first, the distinguish-
ing feature of the hefu and not of the pakska, being false (Vydpya-
tvdsiddha), as in the argument this mountain has fire, because it
has golden smoke. In the last Bddhita, we prove the opposite of

* GERATR ATA EARCE: | ATINARICAR SHgrAsaIRa ||
\-R- ¥R 70 e ||
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the conclusion not by another helu, but by an instrument of know-
ledge other than inference. If one should maintain that fire is
cold, the best way of proving the contrary will be to place some on
his hand and thus verify the falsity of his proposition (by pratyak-
sha). In Sddhdrana and’ Anupasamhdri the vydpti cannot be enun-
ciated ; in the three kinds of Asiddhn the perdmarshe cannot proceed,
and in the rest the very inference is not possible.

Upddhi.—Even an accidental circumstance or upddhs vitiates reason-
ing by suggesting the non-concomitance of the 4etu and the sédhya in
certain instances. If the sddhya is invariably to be found with the
hetu, then the fhelu must invariably be found with any thing that
is in constant concomitance with the sddhya. If this does not
tarn out to be true, we can at once perceive that the universal
asserting the velation of the ketu and sidhya is false. Hence the.
upddhi which vitiates the vydpti is an accident concomitant with the
sddhya, and non-concomitant with the Aetu. If one should argue
that the mountain has smoke because it has fire, the accidental circum-
stance ¢ wet-fuel > which is always found with smoke, but never with
fire, will at once vitiate the universal ‘wherever there is fire, there is
smoke,” by showing the non-concomitance of fire and smoke in a
heated ball of iron.

Analogy.—Analogy is the knowledge arising from the comparison
of one thing with another. If one not knowing a gavaya (blue-bull),
were told that it is something resembling a cow, and if he should
then, seeing the gavaya, recognise it as such, his knowledge would be
said to proceed from analogy.

Testimony.—The instrument of the knowledge conveyed by words
is a word. The knowledge produced by a sentence depends on the
meaning of each word and its relation with other words. Wordsdenote
objects by a sort of convention among men, which some believe to be
eternal, others not eternal. The Mimansakasbelieve that the meaning
of words is always connotative, the individual being understood
only as the substratum of the properties connoted. The Naiydyikas,
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on the other hand, contend that words are both denotative and con-
notative, for every word denotes an individual, and connotes some
attributes of the same. This meaning of words is comprehended in
a variety of ways, chief among which is the usage of persons of
wider experience. The sense of a word may thus be principal or
implied. The implied seuse is, however, dependent on the principal
sense. As in the sentence  the city on the Thames’ it is impossible
for us to understand the city as standing on the waters of the Thames,
we natarally tmply by the word Thames, the bank of the Thames,
which sense, however, is evidently. dependent on the principal
meaning of the word Thames, inasmuch as it is not far removed
from the idea of the waters of the river. The rhetoricians look
upon this as an independent sense of words. They add alzo a third
called Vyanjand, which the Nafydyika would include only under
‘inference. A collection of such words can indicate some meaning
only when the words are properly related to one another, according
to the rules of grammar, when they convey some possible idea, and
when they are said one after another without any long pause.
‘Words are divided into three kinds; those conveying an injunction,
those giving out & prohibition, and those that merely by various
descriptions, &c., enable one to carry out the first or obey the other.
In the ordinary course of life only such words can be acted upon as
are said by trastworthy persons, but every word of the Veda is
law, it being said by the highest authority of all—God. If may be
remarked that the Nydya and the Vaishkeskika assign only this kind
of authority to the Veda, whereas the Mtmansaka will base his
argument for the same on the eternity of skabda—a thesis not
agreeable to the present system—and the consequent invariable trust-
worthiness of the sacred scriptures.

Priminya.—It is lastly proposed to examine whether in our percep-
tion of an object we are rendered conscious of the validity of that
perception along with the act of perceiving the thing, or only after-
wards. The Mimansaka holds with the Veddintin that both -are acts
of one and the same consciousness, whereas the followers of Gautama
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urge that the one act always follows the other, inasmuch as on the
original hypdthesis, no ¢ doubt’ ought to be possible, which is absurd.

II1. Action.—Actions are of five kinds: motion upward, motion
downward, contraction, expansion, and motion in general.

IV. Craracteristic.—Sdmanya is eternal, one, and found in inore
than one object. The characteristic of the genus of a class isa
sdmanya higher than the characteristics of any individual of that
class. The highest simanya—satti—is found in dravya, guna and
karma alone. These are supposed to possess the highest satta—
existence—inasmuch as they alone are really existent—the first of
itself, and the other two tangibly and perceptibly through it.

V. Differentia.—Visheshas or differentiee distinguishing objects
from one another are innumerable. They are to be found in eternal
substances alone, which are, as described before, the five substances
beginning with Akdsha, and the atoms of the first four.

VI. Intimate relation.-—San'iavdya isalways one. Any two things,
one of which exists as it were in and of the other, are said to be
related by samaviya. This kind of relation exists between five sets
of things : between properties and substances, actions and substances,
a part and its whole, the characteristic of a class and any individual
of that class, and differentia and the eternal substances in which it
is found. ‘

VII. Non-entity.—Distinguished from the foregoing six positive
existences, is the seventh negative class of non-entity or 4bkdva.
The direct knowledge of an 4bkidva is dependent on the knowledge
of its counter-entity (pratifyogi), as a book in comprehending the
absence of the book. A thing may be absent from another in two
ways. It may not be idenlical with the thing wherein its absence
is cognised, or it may not stand in confact with it. That a horse
is not a cow is an instance of mutual noun-existence, and that a
pot is not to be found in this room, that of non-existence by contact.
The second kind of 4bkéva is divided into three kinds with respect
to the time of its existence. The first is anterior-non-existence as

o .
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AT AR FRATATTCA €A TR (AeAermraAtTeret
AT | oF (AEIAMEEAT TIRATRE A A &y

a. A. gyr. b E. F. °gary:, o C. @sgaar. & A, B. D. & ggqy
=9g«:. ¢ A.B. D.agymw. / A. B. D. om. af%q.
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TR AR (fFaa qraad, | 1 967 T% (-
AT : THACTAT G | TEATT TR ST O -
T | T ENAGRIARTE | FegArTTIRIguEes | aqr &5
et TR | 3 g9 T JgTgIEEr |
TASTIAA SRR TR | gaer i sAiew as-
TGV TRISTHET FEACAHIACNA X SR | &1~
e 3ge:”! | AUt ficgaenR@ | W T a9
AAIAS T TT TNeART I ArADITATN: TTEARITA §-
e | TaeAn 9 GRIIIHATRTIR 9 Mearra-
SCARTATN A MACTHATEHAN, | SCARATHEIF -
Feawad AT | AEEEAARE | TUT 9607 AEAATH-
AT | § AP AAFIOrATAG A | 1T T gt
T F: TERE AR AAY:  qoaTeTed | ga-
S T ARIRIARTAT IR | M AT E T T
CPAOTHASATS TIT 30 FRITOAY TR AAAT-
HEATATER AT | A= a e a e sfa g -
wEEe: | g GR: | STEnes: EEnel sqiTr-
ey | 99 RATT=S3TRPIaTTR A E: | 9w
TARAT FOA AR A=A | 31T -
R OUH MHAE WAAIEA ARAEETgeE  gur-
(AL | TASTA TCANATIHA | SR ThFes -
A T U AR AT AR AR WA -
T | TR WA SR eeE, | witierr-
TR N | T 7 XA yARE | 9w aw
? YAEARIETSET AT BY: SACNAE: | TAH=TANT 9q-
o A. fyegearmaq,  B. siRegearyad.  D. om. ud FregeamiEadr g2’
to fegeai@ arvda. E. C. @raapmaEpmag. b C. E. gi@degimad-
FTIARAQYA, ¢ C.E.fsgw. ¢ A.B.D. F. om.q&. e A.D. T,

sqiegl. f. A. B. D. F. om. qiarorqg=3. 9 A. °q=BgH. I A. °A{geq-
gag° D, °Aimee.
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AYAATIEH | £ AT TERE T qIT TR -
T 3 AT | T fR AEErE R | -
FAAASTRHTAARGEATTANEG: | TAT Tt A(EATHT -
THTYAMRA | AT T YH SATAATTDBTHAANHAA H(F=H- -
I AT YA RIANAATNEE: | TouEAT s
TR | YR FTAFAE A T q@ A AARTAA-
AYHAAIAT T TR EHAT | TTE YR KO Tea -
et | mtwnﬂ'orarwaﬁ 9 *’ | g1 ABTI: 9 -
TATHSARM | T T qear TIASTTSATHTCH T A -
T FrerrereTd e REie: | TasETd aRaEErTEe-
YA | FEATOTA A To | arfargwmgﬁﬁta‘
HATHTHTIO N & T ATHET a'ﬁmﬁ gRswReaE | A
feanTEr: ||

T %gﬁwmﬂaﬁﬁ FARIET TR T -
T q 39 AT | AR T AR o -
T AT IRATAT AN TR AT | F% 1 Ao
SYERTIET @ AT SRET a7 agT=al-
| Y RSAGUARE’ LT | nAATHwA /i
TSRS | TUT JRAARCATEATR | &t 7
AT AT 5ATTH AT T T TAL-AH T G-
T | Wae T GrIer? agETE AT AL A AT -
| AT AEETASATL A | OF Far 93
Fargaat  FeaeRgaaEaEEET  ARgEgans: |
A ¥ YRS AT ST T ARG -
A a7 av fAvTaEE geETEs RarEarsares
7 97 G ax a7 (AseEHEe<ar | swfsatearat
fEaTea=a st ARgeEemETnd | T8 T ATETT: qrE

« E. om. SifFF. b A, °geagaify:. ¢ E. omits from yaig 7 gear-
Ieg &e. to T §<Aq. 4 E. @yFag:. e A. “@wmiarg’. D, °F Farg®,
£ E. om. from gryaasy &c. to [{EgAEIA.
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ﬁmmgﬂmﬁmmmﬁwwmm I
T AT FAE T ARNHAARTAETTI-
e mmmaﬁﬂﬁ T | TeETaE-
Fore_ ||

HAATAH (T |—aNIAARETHIAFH, | a9 §1F-
IR | InHfAEe AR | ARy
I ATAT | TAAAARATACE: DA A
TIAIEATT 3@ YIS | aWeArel WEga Aad9gdr-
= TPARA: § FAOAA T mELA QA0S @AI-
fRTETFaTy Ty TEEeRarsy g afead s |
T MATTTANA FTH| ARITAFAAEO R: | §5-
qamAAREIR ||

AT TR (AT | — TR AR CNAERTT: T | 79w
TN T FAM FeqeAifs | FFeriad Tt -
TA7 | 317 9RNH HCOH | AR RS | IR
(Rrarat (A ganr S | wags anmlaﬁlarraa%
tm{lan%ﬁtr TN/ | AT THAGIET-
LIk ﬁﬁmmlw AT RATFITEATTH T8
9T | TEAETLEAAAC NG5T TATRICAISRERA: T |
AT AATTCATTAT ARRATY A1 STRA TR A -
T | FAT AT NT TAT RIS TETIHA | TFAE TR -
A | AT TR TFATTTSTS (T A TR TS
T | T T AREAHRGEACAAENAIT:  FEROCT: | T80
T AT IR (AAAATHASTARE AT T€F TIET AT 93T
FAEATET SR | TZAMIAET FHIRET AT

a. E. atfa¥eqar’, b B. E. om. from F 5 7arqea€q &c. to @rgeard.

¢ E. and C. read quite differently the whole subject of sqmiF. d. C.

omits from 377 9T to WFAIHFYN and agrees with E. e E. gfgqesa.

E. I+ @y | TE0T 909 37 A e AR SrhiEn | TEeey-
FpEga. 9 A, D, g
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AT TEH AR A AT AT R EATHIATER TR T e (@ATIa
T | OF (RATIEET FCHRIAMY 6 a0Ar | 3 o
Ao Jeat TRt aagay armglﬁrmlmﬁ
STCARTAEEAT AT | AT Foa( @Gy 91 IF-
I FIARCORTAFRINET FEATAFAT | 317 ¢F afaT [@-
SR AT AR | AT dfe: |
YT MAFAAR A AR | ST TRy
TE FECSHIGIA MAFAAAT AFagatg: Ao, |
M RfAES FEERIEER | T R a
AR | 00 SRRASHT SR ANNTTRAATIS  T-
AR | FRIASHATHD AT EATEATETIA awwﬁ*m*
NEATITAIAARGITTFAL: | TAT e AR
AT | AT arFd (%: | 741 7 Fa= A7
"Rk | wwfﬁeﬁi‘rwuﬂﬁw& | Tl
TATRRCH | TRT AT | AREARI AT Ty |
mnﬁ-eﬁ{wcmtf&‘ | & = T i 3% 7 | | g
T AT FhERa Sitthe A TA007 TR AEAFA F FA-
nﬁwﬁwﬁwmmmﬂlzﬁwﬁmu
AAAREG? A FAOMTACH | Rt @ Rev T ¥ 77
72 YA a1 RAMER s fraagarsa
T R T g 3 [Fofigy aex safefdan-
& | A @R | 3= ot ¥ Rangssees afy fe |
76 TR T YE § Ranyrer afa AR T 731w | 7
RAT T TANRN | AAARRAN AR T AT
AR | g2igosh EHETEE RIS RGTEaTR | 5T

a. E. C. a953gAFary-agaaa IR Ieqa9iZd ar#4 13 and so
forth, b. E, C. s9fZzd a° and omitting from 341 7 F&%, &c., to
aregaia read §€ 4AS 9 ArEAATE SRRl [Ag:. ¢ A. B.add af-
fenes Ag9ql a7EEd: gteT:. and E. reads for the whole Fwa[T: Teav: fst

. Ao e, - C. E omit from 3p4iqfRrEd, &c., to CsraaewIqaRe.
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AT FERLO T TAOTAC TAROEARTITRITR: | 77
IT 92t A AoigEa@E genid aRieRaHE T9-
I ||

AT €4t AT 9t Afq [@A=rda’ % | qOee T T-
R TR AT & 0T FAATATCTACIAIY Tt
TR TR AXATACTEANY TEATAOITT ATASHTATEH-
ATATTATCATTANR MATTH(EAT | &F ¢ AT
TEHARTC FIATAE T TOWH  TAT T (@ FACITETAT T
R dAEAT | T T TS KA AT -
STH] TETIR TS TR R eI | dg
YHATEET 3geAd | 7 { AT ReaT iivaaEass ey
J& AT A HA[ | THASTA E OF TACTAIER |
T @ | AP AETIISTSNR T R 9 JAIES T
fr g&aT: @A | IR TouASHl aF A B FJowH g9
FRgTEfaSAReT | T A HA aeRdaReTTh T
TA@ | 7T SR IR AR T AT S ETATS
ﬁ%ﬁwgﬁrlmmwr&aﬁgﬁ% T AT
TATARTIAR | a3 FRAfRSow 7 THArI=ReTTT-
At TEREsTaa ||

YRS gEA? | AR $EW || FESTEETATTareT |
T BT ForAEErh FETEEEEeR 3@ | g€ gEnTy
e | aR=st af® ‘Aewrw o | arda=st 9t g w-
FETYAAIH HCON" || FNAMACAAFASASASHT ar 8-
T | § R geRTIEENRETEy | gEay 9 gar-
TAR RO | QTS I @A HKCH || 5797-
AAFATAATIEESTY 1 | § QA @Eatesie-

a. D. F. omit this clause. b. D. F.°"a@s°, ¢ D.°aggaxa°, d. A.

d. e C. E. gmaryafus &% ¥i° and also F:@ANAMTA &f 3pyd°,
7 C. E, Surggrg°, 9- C. E. &wroq, h C. E. og, & j. C. K. &tom,
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TRERY | e qe: T9R0 | R arIaarTs
Tar AT | TAETRAERgAAr stawdia: | § St ||
FETIAAT SMAATTHAAT: | AATACTAT (AT STATAv -
Rer:? || STIaTE R AR Jeean | | ag yerearT g ||
MTTEATAEAACECO Few, | Ay |iwd m-
R 3 | ARERTERE A4S FiQEwH | TEAE-
IR | AAENTRE T AARF | FEaRew v
FAMRET 7 AART AgATAT AfEEAFIEARAeT: || ¥T-
ATIAFCATET: & | & T @A | TEmgmiesT -
F: | TRer Ffenteg STeiNE: || JeeRTeTqe:
qUATAT (Rer: Fraar st || shwoa® o 9% | &
AR @A BT TR | IR AT T
A @ SANTST: | aF NAHTEAASTARACAHCH | 7GT-
ogddatt ARITHRA | 47 RUTTAR THETTR: § [@-
HATS: | AT SIS TR SHAANARCO | SALHET-
fatrit ARrTE | AR FEtea A ar
& TR TR | axra AR, [@AE Ui sg-
AAATTCOT, | ST AATHRCO | FIOT Ty 7
Frdr ity Wty | ATEREATNTRTAY e | TEET-
Ryt i | gaisft I sTRTgArETaA: || SereAa-
AEGEG IR TR RRTomre e et
TR | RrArRRAT AT (-
T || ARakrETR vt AR | o® -
FAGAIR MTONAFRATAT T || SERCA AR -
T | & A 3T Rufemesr FEer 3@ | FreEsmRaea-
T: | @ GAESTATAAIN: | FCHATATTCA(NLR: FehrT: (-
RearTs: | § IREMRATEATR: | srFETRTER -

a.C. E. fgz. b C. E. om, from &N, &c, to ST

¢ A. °zsqqRtga°. 4 C. E, F. omit from sfareraqad, &c., to “afaara,
e C. E. qgaeAg@aaIaqyar:.




( Re )

TR FTAR | T § G et T
TR TRy SR W | & saamge |
AEvEERIsAe o | i e ||

TERTEAIRY: FACHORY | STRITEATRY:  FHTH-
9T | SHEAFTENIRY: FH I | ERTFCEARY: F
FECOH_| A=ES FX THAA | TIAYAT FF [ILAAT-
FAYAARARAT | THCERNAHIICARLTHAATNEG T4 | T
AT ||

SRR FEAF TCA_| A0 {H0AC AR ATA (-
RAATCEACARIAOEARITNAA_ | FERTI(W AT A-
A | FAT FAATTATAANR | FAORATETRTINAA |
9%: Ay @R sifvergaied o | e e
AT | TUT FAEAA R EICH TS AT | 74T
TAAATTARI CSAFIIASANRY | TAEAT @ TrEa-
T TR TR e | i aeeaaen |

ReErgsg AR s 7 B @meiErEr-
AASFITAY A mATAE | TF° ARGTITTR FAAANTT-
ERAEAT T FCEATTTRLRA e | ayea A
MAFR FEAICAAT TEEHC: FAREA | o gaEeA: @
AT TAINATA: TRAAAITS | TNRACA  THAET-
TRIVCEAATE@ER qEAFARAG°° | T/ T Tama-
ARET OO AT ST ATy -
@ | STETARA AR ETENSEar garaage | -
AT ATFaEg AR AT @y |
HAFANRA AL ATTF=Eg & AOhEr gaag= |
@ ATt ||

a. A. °greg®, b C. E. substitute for the clause up to qig, AATH

J@RFHRET w7 | and add AAVEETTH after FAGFT: EMRE.
c. E. breaks off at this point. d. C, omits from sfagsqrZd to the end.
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TRETEIARsTIRR AR SRSt | @
T I 27 TARIATINIE: | A=A sarE: daqm-

o | § A AR TEEhTE SR | 9o
TFAAACARCN FAET FEARMT: IR | @ NE FI
g3t WA TIAAMTS: | TR FAANARTCHT HTA-
o SR TAW: | @ 3¢ FOS T2 6 T TIT9fa-
T | Iforeh: SRR SR | § 3€ 94 927 Ared-
RTIAAT: | TIAATHATAR: | AATIRTCEATH IR
AR AT DT AN AFAFIRCTTC

TR TOTATFAAATCARAAT § TARIAS FeanTa-
Rt | SRRAwaA SHTEAEAATHSA: | U7 RrErE=r-
AR AT WA AT HETeT (RIEET T | o1-
FeX FRONAAATNSR: | AT AT AT A I
FRSAACEN(T AT | F7d WY ST A TH-
;| qAT POIITSAA T FLAMEAEHA:  HEANT
AR FOSTOSHIAT, | TAgIL(Ra qerma | AIFSAET-
geraEEe 3@ | Agee T ggAaara ||

AT 79797 FAYT WAHRISAR TR ASIIACNE
Tl T FA | FRAMAIIRATAN  SpAGIHATHYA: | 37a-
YAl T | SETSETRA QI I AaChaat (-
TT: TO | 9] TS AR T5-I9ET -
AT (TET FE T AR IATCEAT TR TR T |
R TEANACACATANE AT | A ahg:@-
Ve AR | § T AR O @ A A AR T T -
A" | ARSI ATE WAAACNT RS A

a A, ° ?Hrgm. b. A, D, °i1‘a1, ¢. D, °qraga> ¢ D, om. @,
¢. D. z-@raHArT.
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FEATAPANA | AN A ATATRIS (TR ST RATC-
T EAFAMRCHRGEARTAR a3 ‘@B ||
REITERTTH A ASLARELT |
T FMRfATTAARRGTRR A ||
Narged GUARHF TANTRIFTE<AEH |
qrRTsSRhAaRTTE T & aTaRea g ||

gl AR RRTIAERET ahRAradt aaar |

@D, om. @@, b C. ANy @A | [T SOAANET
FgasA=Afa: | IAE T @EAFIEFRE @IAEEAARATZ AT, | &
AT GATTATE, | ARAFGRN T FFQIRSAAT | FATHAHATART -
A TR HAIACAGEENNT A @A A RARIHAATETT
1A @EAAIYFTTE @Ay | W g eagmimoga &e. as in
the text., ¢ D, F. om. this verse. d. D, F, 3 aﬂqw?rqr:qm%rm-
R Z 8 AFAMRE RS HERT AT Adhenrmadt ot ||



NOTES.

1 gt SradT TRfeRf afRmdl. @k is defined in the
Dipiki of the Tarkasamgraha as S%9=R AT T TAT FsaTR-
o9 93y, It may, hence, be described as that which is discussed
and established, i.e., results obtained by an analytical process of clas-
sification, Compare, “ If we attempt to proceed further in the
same path, that is, to analyse any further, the import of proposi-
tions, we find forced upon us, as a subject of previous consideratiou,
the import of Names, ......ceeeverinennnn . Now what we do, what
passes in our mind, when we affirm or deny two names of one
another, must depend on what they are names of, since it is with re-
ference to that, and not to the names themselves that we make the
affirmation or denial.”” Mill’s Logic, Vol. I, p. 21,

2. sIPrgae qIrdarATeg@RorA, A paddrthe is anything nam-
able. These according to the anthor are seven. It may be noticed
that all namable things are capable, at the outset, of being divided
from the conception of existence they imply, into existences positive
(3r3), and negative (374T7): the 317 things again being divided into
6. Y GEAEMTTIRYAIIT o0 ATTH 0¥ §F ATTSAT qUqT-
Tt T Fa: | Fwle. || Kandda, according to whom the enumeration of
substances is here given, appears originally to accept only six classes
of obJects, and not seven: mﬂrmmwm
TR T 9IAT: 1| GFo Ho 3o go || There are, again others, who
look upon Ff+H, QIFEA, &c., a8 so many padirthas, but they are
shown to be included in the heads already given. g HUAT TF qErt:
TERATARIATACARRTRIErTTE | GUIfE | AofRemareaT Jier
I T Y FOEAT G T | A ACAAT TR FAGF WA
TAY | THAFA AOYIATARANT T T @ ReoA | gF qrygaaeara-
oh: qand: | afig 7 ¥2g AT SR S S | Ty e
foredr qruraeaTaf QrgsaTeta: | ATCTITE G TREATEATRiA = |
AT R TR A AT AR a1 G
FEF | FANT WIAF A S T ATRRTARTAT AR CTA | 7
FrATE G AR 2 wE g e | AR
FIEHomITer wIoTear | QTR 7 qErtac | g e
AT AREEATT | JUT TR § TGRS TS
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|XHATFTAMI 1| ghre l On the classification of namable things far-
ther compare, A proposition is discourse which affirms or denies
something of some other thing. This is one step. There must, it
seems, be two things concerned in every act of belief. But what are
these things ?.........If, therefore, we knew what all names signify, we
should know everything which in the existing state of human know-
ledge, is capable of being made a subject of affirmation or denial, or
being itself affirmed or denied of a subject................ «...We have
now carried this sarvey far enough to be able to take an account of
its results, and to exhibit an enumeration of all kinds of things which
are capable of being made predicates, or of having anything predi-
cated of them.” Mill’s Logic, Vol. I., p. 49, And further, *“ The
necessity of an enumeration of existences, as the basis of logic, did
not escape the attention of the schoolmen, and of their master, Aris-
totle.......... « The categories or predicaments......... were believed
to be an enumeration of all things capable of being named.” These
arc ten in number, and constitute ‘* a mere catalogue of distinctions
rudely marked out by the language of familiar life, with little or no
attempt to penetrate, by philosophic analysis, to the rationale even
of these common distinctions.”” Idem, p. 50. Another able writer,
however, justifies this classification, in the words, ‘“they seem to have
boen rather intended asa generalisation of predicates, an. analysis
of the final import of predication.” Bain’s Logic, Vol. L., p. 265.

3. Some include 7% or darkness among the drevyas. Itis
said T FESASTRAATEFAl WW'ﬂﬁﬁ Ireqw | ATHTANAT-
e AETATrArT Areaetrs Foremir: | ToAwar: freorers-
favera Yeg=mite: | qaAdr Prfeyenra gRasara=Lle: | qETAAEt
ARSI R S | AN SR NI R eaarar AR
€| T F BAfRTaTaETe S 07 aArsTaETantestd reaT | FwEr
STTEHETT FIPETTIATHALSATACHRETR AT | JSTETREY-
TOTPAGAT ATET T3 Fagd | A syeiraeg Arreacy | fama-
TOUFBRATAT F O SATG | 7AqTo dro | A dravya is defined as that
which is the substratum of gor, or R4, or is capable of becoming
the FRATTERTCT of some effect. Ioryed FAT AATTARTOTE T
gegarAT=aeeora || If a property or action can be predicated of a
thing, that thing may be called a dravya. By saying that A is
dark,and that it can move, we caninclude it among the dravyas, but
it could be shown to be included in mere 379T¥, and not among the
dravyas, a8 is doune in the passage quoted above Vide Note No. 8.
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4, The Gunas enumerated in the Puiskeshika suiras are only 17 in

number. HITETTETTT: FFZTIRATR TUFE TETRATA AT
I gy me I The Siddhdnta chandrodaya adds |y
AR T TR REAT R AT FAAT: |

5. Some argue that several karmas, such as 7o and =, &ec.,
are not taken into account, and therefore the classification is faulty;
but th Muktdvali snys et ?ﬁa WA TS TRT o | R Taeay
TAAART T4 |

6. Itis difficult to translate the word ¥rRT== into genus, inag-
much a8 the word does not exactly indicate a class higher than any
other given class, as animal and man; but it rather refers to the
common characteristic running through all the members of a class,
eg., ¥5qe7 in 5. qUAATA refers, therefore, to the characteristic
of the genus of a given class, and STIXHATY to the characteristic of
the class itself, e.g. in the case of gRt, a=x<7 is the yarar=a, with
reference to which gfyfreg is syqe@mr=q. Thus though qT and
ST are merely relative conceptions, the Naiydyilkas recognise,
as it were, an absolate or supreme Simdnya, which they distinguish
by the name &<r. Thisis supposed to reside inZsa, yor and H/¥
only. @TAT=X fAFNY Wr+h ¢ TTWRT T | TAMIAFITAEG FAQ0
qEFATEAR || TEAAIRIVIAATACIACIIAT NS | GRS ATHTAT
FEAT A RITIAATTTET TIAHAT TR ATSAAICTH UTTRToM
This tenet is peculiar to the Naiydyikas, for several other schools of
philosophy have not only not recognised it, but some like the Bud-
dhists have tried to actually refute it; vide Sarvadarshkana Samgraka
on the philosophy of the Bauddkas. The meaning of the word srfa
‘may here be casually noticed in connection with the theory of @rar+=-

SITfq means the characteristic of a class, and is opposed to =xf*®
or an individual of that class, e.g., ¥sqex and gt or %‘sta‘ &ec.
Among the Padirthas qrar=a, AN, AT and SPITT can ha.ve no
FMq.  As QA=A is itself a FITe, it is impossible for it to have any
fresh F[f, for such an arrangement will involve us in confusion
‘ad infinitum (STATEYT or Feyfa). On this point compare, « If every
general conception, instead of being the one in the many, were consi-
dered to be as many different conceptions as there are things to which
it is applicable, there would be no such thing as general language.”
‘Mill’s Logic, Vol. I, footnote, p.204. F¥AY or differentia always
distinguish one thing from another. As thus no two Peskeshas can

be alike, it is impossible to find out a common likcness in a group of
4 .
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unlikes (*&T¥1T:). EATIA being a particular kind of relation must
always be one, and as such must be sut generes (sqwheiy:). Itis
a rule, as will be seen later on, that FIf and sxfsw are related to
one another by the relation called &®gTxr. It will also be seen that
STTF is not related to anything by this kind of relation. Hence
ST can have no Y (378a=y). Udayanrdcharya thus summarises
the objections in the way of making a Jdti: sa=hens: (1) gooa<d,
(2) &=, (3) sy-strafeufa: (4) &veria: (5) syaa=y: (6) Miqaraw«-
q%: || FGe Il We have seen instances of 4, 5,6 and 1. gearex stands
in the way when all the different names we intend to generalise a
T from, are but different expressions of one and the same idea,
eg., T, WX, AY, &c. §HT (TCEIUREAPTAEATIIRTTAN-
TAREHT GATAY: || f7o o 11 ) or confusion arises from each of the
confused Jdtis existing somewhere independently of the other
(with which the first has got in confusion), and by both of them
existing somewhere else entirely together, e.g. The Murtadravyas
are giyet, 17, §wa, FFand #99. The Bhutadravyas are the
first four and s{rTE- Now any one of the two Jdtis, qjﬁ' or {ey
gets into confusion with the other; because, one of them, yaex for
example, exists in SyraTEr without the other—q=#¥, which again is
found in #q® without its second—yae, both finally being seen
together in ey, Hence Y@y or X<F can be no wMA-

7. Nityadravyas are the five dravyas beginning with strerrar,
and the Paramdnus of the first four. These being without number,
there can be no limit to the marks that distinguish them from one
another. TITAAT IARTAAAT TUTTATTAATER AT: | AT
wmmmwlagmwwmwmmw
& Il F=wTo |l

8. Non-existence can be divided into two kmds a thing is not a¢
or upon a particular thing, or in a particular thing. In the first
instance the thing does not exist in contact with (d&at) the thing
before our eyes, in the second it is not identical with it (QrEre).
e.g., ¥€ AS 2T 717w and STF q2: 927 7. The first conception modi-
fied by the three conditions of time—futurity, past time, and eternity—
yields three kinds of SPTA—YRPITY, WHAMTT and STE=ATATT.
The second is called ST=H=ATITT-

9. The Siddhdnta chandrodaya has T=qeqQTAT-ATT TIIH TH-

* (@R is sometimes defined as HATANAR & AT afy &7~
LU
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TRARCNSE q1 gsqararegoarorg. If we make the wyfy-wegey-
the definition of a X%, it may be asked how before knowing ¥=g
we come to XEFEY. HSAMATANAS XA AT (the identical
consciousness—this is ¥ser—produced every time we sve an object
of the class called a5y, is direct proof of some common character-
istic as Xsq<x running through the whole class, in order to present
all the individuals in the same form) XSFFTAAT wreorar & ﬁ;ﬁ
FAIRTAT RATAEATCITRTHIAT 3T A7 (or the same can be
arrived at by an inference). If #5q can become the &aFTFIRTITT of
some effect, the °sRTTOTAT must reside in the Fsx. This F{ITOTAT must
be distinguishable by some description of attributes ( say ¥sq%y) as
in the case of a ¥o¥ ( which is distingunished by gog®y, as the a/ror
ofagz). This sHEorqr, to continme, must be
distinguishable by certain attributes as said above. Bat this oonclse
yet pregnant phraseology of Nydya means that the aRorar in the
#s% must be co-eztensive and co-ezistent with the attributes (9 ) of
the gsa; otherwise it can never ba comprehended as existing in the
#sx. In other words, the s/TTorar must be shown tocbe concomi-
tant with the ¥ of the ¥=a, in the form, wherever the ¥ is, there
. @RTTOTAT exists ; wherever the W# is not the sHTXUraT also is not.
Such a ¥#& of F&7 is evidently none other than ¥sgrey. Thus a wser
may finally be described as that which is possessed of the properties
of the genus ¥&eT; or which is the site or substratum of qualities ;
or which is capable of becoming the WHATFARIT of some effect.

Before leaving the subject of definition it is necessary to advert
to two very important considerations at the beginning. We must try
to know what makes a true definition, and what faults vitiate its cha-
racter as snch. Definition or &&yr is defined at the end of the book,
a8 STATYITYAT Fa7orq ; and the three faults to which a definition is
open are enumerated as FRARIT FSHOTCATTITASAINN: | AR Y o~
OTATAASATN: | ®3% WY FATEAFTATAET: | If we define the
term Brdikmana, as f@IEAArT, one having a fargr and g, we
shall leave out from the denotation of the term Brdihmana, all
Suanydsins who wear no thread and bear no hair on their head, and
are yet Brdkhmans to all intents and purposes. The STETYITTYR
or peculiar property (connotation) of the term Brdkmana in this
instance, being thus found to exclude a part of the thing defined
(@%%), the definition is vitiated by the fault called sysaTfy. Again
if we define the term Hr&ror as ‘‘any one who is a man,” such an
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stargreoryd will include things not intended to be defined (s1&%3).
The definition will, in this instance, be fanlty on account of its involv-
ing' an 31fysmiy. If, in the last instance, we were to define the term
a8 YUSYOTA(T, such an rETYTeONga, will not describe any member
of the class defined. The definition is here vitiated by s7dwg. In
fact, whenever we find that a definition bas any of these faults in it,
we at onee perceive that the enumeration of the connotation of the
term is not exhaustive or precise. The Dipika of the Tarkasam-
graha, therefore, has: Q‘ﬂ’m Tl FRAOTH | § TR
Tg=qq. So also our book gagiwLl¥e #ayeort. It should, however,
be carefully noticed that a y#& may be STETYTCT, i.e., may not be
HTICr or common to the &3 as well as IH3A; and yet it may -
be open to the §i§ called st=xifyy. It is therefore necessary to see
whether SYRTIITer means simply other than HTTYeT or something else-
T ATTCOTET R ATHRAFFAAETTAT AT AT TCTAEATSATFAT R -
e S T¥T, FY [YTAGRT TAATIICTTH ATHRT TR
RN frifw | STl TwsarTRS af myaarTe3-
FRATCTTTR ( STFTIRETT) U Ao I} STARYRA accordingly means
the being the sqTqak as well as the s4Tcq of the F3AATT=FIH. Let
us analyse an instance. In the definition ﬁgqﬂ'ra‘lﬁﬁ'ﬂ?m
FATAT: the STATYROTYA is AggArairgs=aes7+949; Hero the 3y
being HT&roT, the S AT covers the same ground as that term. The
4 or property, which can ezactly describe the term Tgrer can be
none other than HTEorex, for this connotation of the term is exactly
co-existent and co-extensive with the whole of its denotation. (&33qT

STATATATARIAERT SRAATSTIRT 1 =70 e ). In other
words, the STEPIOTYR — "H-ATT7TH must be shown to be constant-
1y concomitant (sTqak and sgTeq) with the FRAFTTSTH—ATHTT
in the form where there is HTErore¥ there is °sivoregg<¥%, where
there is “steaega=T R there is Fr@wore@q. In fine, there must exist a
convertible kind of concomitance between the term and its collective
connotations, ‘‘ It is only necessary that the definition thus formed
should be convertible with the name which it professes to define, ¢.e.,
should be exactly co-extensive with it, being predieable of éverything
of which it is predicable, and of nothing of which it is not predicable.”
Mill’s Logic, Vol. I, p. 157. To sum up, then, the definition of
a name is the enumeration of that peculiar or essential connotation
or connotations of it, which as it were denoted nothing more nor
less than the name of which it is the connotation. “The only ade-
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quate definition of a name is that which declares the facts, and the
whole of the facts which the name involves in its signification.”
Idem, p. 155. When we look upon a definition as * declaring the
whole of the facts” implied by the name, we are at once confronted
with the almost insurmountable difficulty of enunciating any correct
definition at all, inasmuch as we know very little of the whole of
the facts of a name. This is the second point to be noticed in this
connection. The one great advantage of such definitions as Joreqqr .
I | wEATTEAT, and the like, consists, though at the apparent sa-
crifice of clearness, in the fact that they remain unaltered even with
our increasing knowledge of the connotations of the name defined.
Nilkantka substantially says the same thing: Iy ForesyTary-
S TRATCICAYNT FHATACR ARy T ARy
sir RguifaraedTaanairraeiy FraaeharERmiy a8 1

10. It will be remembered that those Paddrtkes which have a
Simdnya Jdli are ¥5], YT and FHA only.

11. sFmaatas qErrArTaeireT I+ ey adtiy | e
afy GRITH WAIRATTIIFAFCAETT ITHATNT | (T qeq=wy-
AT R T eaaT ITAETITAT (€T TATZHY | TR~
RATAREY T A I F7hee 1

12. The word AT is inserted to exclude &9, &c., which are a

* cause of enabling us to separate objects from one another (sar7fR7) ;
but which are not the canse of this sense of distinction only, t.e.,
they do not produce this kind of sense of distinction only, but they
contribute to several other things besides, such as &y, &e.

13. RTTATAISNC § AR || qTF Yo || g3fE AIRa T9-
fad 7 Ardtf gAfAAAART ATARTTENReT: GEIda=qRa: |l
T FTe {ifye || TREREFANAIEEAYTIET | R° Fo 1| According
to the last definition, that is called sPTY, whose knowledge is depen-
dent on the knowledge of its Ffe=3ft or counter-entity. For
example, FZR{TrT becomes comprehensible only by our knowledge of
g7, which is the Sfa=i3fY of its own non-existence.

14. gfirdt is often defined as y=yx<ft. It must be remembered
that though gi4r possesses many gunas in common with sy and
others, the quality of =™y is peculiar to itself. So among the
other dravyas each though possessing many qualities besides the one
by which it is distingnished, is generally described by that peculiar
quality alone. &% ffeRToREMATETTET 7T I} TRGRA | T=yaw-
NTARTOMHEY: | GTo | TIFF TRIMAT Gneqs | /7 FoH-
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daeT wrS WrEwdaT R TerrereE /9 sR T anR: | e
Holl The guna set forth in the definition must be understood to
be related to the thing defined by §AITAET=Y otherwise the defi-
nition might include T&% and f¥& —the common limiting cause of
all perceptions—which may appear impregnated with =g (but only
by contact and not by @agTaE*=y). The student must guard him-
self against the common error of confounding the term gfrdy with
his conceptions of * earth.” In the philosophical analysis of a num-
ber of objects, every thinker has the right to choose his own name
for that class of attributes which he, as it were, supposes to con-
stitute the fundamentum divisionis of his classification. It is suffi-
cient if he uniformly keeps to his own definitions and follows them
faithfully throughout his enquiry.

15. faeqed wTmTATSTRARTTeY @R vlamRadtrew | s
AR AT ANR A TAT-AaCH qrvagq | qrage I

16. Ayonija sharira is that which is produced from an aggrega-
tion of Paramdnus brought about (@&Fa) by some special act of
merit (q#).

17. Vide Note No. 20, for the definitions of an gfer®, I and
A,

18. 73 GIotex ANHR FiR AR e | G ASAGTH RAR -
&F STEATASEATN SIREBUAAETA |, TAT a7 aur gradr &e.
1 g=wre 1l

19. 1If the 13 known by different names as yyor, &c., were not
one and uniform, but five different Vdyus, as qrer, sTq, &c., each
pervading the whole body, then, says the ‘author as each of these
will be a q&Esg (being qrg which is a ¥y — FRATTE= qHEEAT—
qTo #®te), they all cannot without conflicting with one another
occupy the same place, viz., the body. It is therefore clear that the
various names 19, &c., are given to JTF in accordance with the
various offices it has to perform. Hence §f¥ WroiT FISIA: AT
AMTEHTEYR: | ITT: ROSIAEIT SA: FITAW: || also FEPAAATE-
PRATIIATTY TIEAT o019 | IR ANT ST {A I=A@T &a: |
iﬁ\':h'( R AT TN RN T [T g A a¥eArt =)

o o ||

20. AT is defined to be that syweargaPy—final product, so to
speak,—which is the place for experiencing ¥R or fruition consisting
of pleasure and pain. It may be briefly stated that the paremdnus
which are eternal things with “ no partsand no magnitude,” as well
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as the Duvyanukas or diads, the immediate result of paramdnus
combining together for creation, through the desire of God, are not
amenable to the senses. It is only when the diads form themselves
into triads that they become cognizable by the senses. Thus are
evolved the great gfrft, 31q, &c., combinations whereof result in the
formation of certain vehicles or abodes for the fruition of pleasure
or pain (by the so circumscribed soul). These are dits, which are
ST=TFAMY as being incapable of producing any further &g, and
transitory in their nature (XTI, and FTAF=R). If steearaaly
-were defined merely as WeIARRTHT, TR and other dravyas
which are not XsarR=Ta& (these. being gfrft, 379, ¥91¥, and qr7 only)
will be included in the definition. They are excluded by the words
FHTA=7q_in the definition, for they are not srd—sFrer—asy, but
frex.  If the words g=xTATC=TH/Y were omitted, then all sTfrezmsas
will come to be §rlt, which is absurd. It may be remarked that
the definition of g} as that where pleasure and pain are experi-
enced involves the idea of an experiencer or conscious agent, viz., the
soul; and hence it is often defined by other writers as JIFRBATHAIT
I W) =58, fe., that in constant concomitance wherewith
the soul experiences pleasure or pain is called T[T

That which is in contact with the body and is the azger (under-
standing it merely in the sense FFEANTAIRSH HIry) of FT,
being itself syfifewrer, is an y*xa. If sTiexy were left out,
sTeAT, the external covering—the vehicle of the internal sense of
perception—,or any tangible object in contact with the body will be
jncluded in the definition ; if ATTHTOIA, were omitted, s, R=, &e.,
which are gritvEg=h and stfifsxxr will be included; and if the word,
GO GHA were not pat in, all ffwegwarT which is st§ffexa, and
which is the immediate cause of all FAHFREIFIATT will be included,
For this explanation of the use of the words ritwdg=ha [ am indebted
to Shistree Bheemichirya of Elphinstone College, who also says that
gEgH A indicates, perhaps, the fact that ¥fexd becomes a FIARTT .
only if in the body, for =gy« and others cannot without the body
(in their native form of §74, &c.,) produce any knowledge whatever.
gf*xagisalsodefinedas mﬁ?aﬁtrmnma Qi FTARICTAT:-
AP || Teyat ¥ IFAr AN wRwsTRTeETETEe
STTEA RICORLAT At AT HAARTEAIHAT | RIATENT SHTGATG: |
AT AT ANTETATCATEAT AIET TIAT A7 {FxaemgmiT aa
AEAH | HATEAFTONR IR | mmumsw
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oy WAL LA | ﬂgmwmqm:@ﬁ | gt
RFrsEATRASEArEeTe Tud sy 1) | e
hAREGATEGI T Nae wies (Y FIA9L | 99T A9 GRAAFE-
FrutTaTar: dadtsf FrRRet qaEe FfFarEs TEEr A
999 | AT KIS &F ATENQ TG I T SYHRATIQAT: RISV
FEIARNALATUAR RIS TARAT 7797 || o Fo, 1| T rawsay
AR AT ATASAIRATOTE =Y iR eaTasyateqrarrisora ar-
= | qUT ¥ ¥ TAT-HANTE qAT R ?qw FATTARR-
egmATaTTEa T Il frse

A ST or mass is defined as FrAATTEY afey mﬂ i.e., that
which contributes to T, on being known, as such, is a Agg. The
words FTAATAT exclude X and X7, for though they are HT-
|, they do not contribute to 3{4r on being known, but merely by
their own ezistence. In sleep, for example, the actions of it and
gfexy are not suspended, but a Fs¥r is certainly useless then, for
it cannot be grasped (it can have no FAATA) in the time of sleep.

The Vidkyavritti accordingly defines RAqaexq as FAU=ABAN
| AT,

21. If we take STITE to be multiform we will be involved in
confusion ad tnfinitum, inasmuch as there would be no end of differ-
ent dkdsas, all divided from one another without any known
differentia. Hence for the natural uniqueness of reasoning (&T9T)
dkdsa must be accepted as one and uniform. It is fj—all per-
vading—inasmuch as it is found in all kdrya dravyas; (fyex being
defined as *WIAAXSAGATTR I qrFgo Il. As, finally, it is one
and all-pervading it must be fqsq also. Though S{reRTAT is thus one
and eternal, it appears as many through its being joined with certain
accidents. TFATHRIT SFTIAFIEH (AFT | % JEININKA RYATRIG
Wﬁﬁ%ﬂmﬁ—{mﬂﬁ%’h‘ﬁ%ﬁ aﬁcgqrﬁm T STHIT T
FAGNY: FoTFHNATCT: HITARY 770 1| Zwhro | We know
that Frs7 is the ot of S{T=TA, but this manifests itselfonly at places
(371F=37) where the tympanum and other accessories are available.
Hence though the *{{Hf*Xx=x is one uniform syrarET—the latter
appears as if it .were many in consequence of the difference in the
. FHITSFSHY, &c., of different beings.

22. 37dra or past time (of a thing), is that period of time which
is qualified by the destruction of that thing. The future is that
period of time which is qualified by the anterior non-existence of

* QugHRAIAAC.
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that thmg That period of time whlch is not FFEBH (accom-
panied—limited) by the destruction or anterior non-existence of
a thing is called its present time.

23. From the definitions syfNeIRIATRATHAT: and fregara-
AIATARC: it follows that SYTRAT is WA or possessing FIT as a pro-

perty ; and - that it may therefore be defined as graTRTRTOTATT
(a° §o). It is here maintained, it will be observed, against the
doctrine® of Skankardchdrya and the Veddnta in general, that Fr
resides in Sq[EAT as a YOT; and that therefore a greater or smaller
degree of knowledge forms the principle of dividing syrenr into
sftarear and qEATAT.  For further discussion vide Muktdvali verses
48 and 49, and Panchadasi chap. VI. The wm{—syrareg—which
means FEHLTRTATMARATATEBSTRTT (wHTe) can be shown
good -of iﬂ’arfm' but as it is difficult to show it good in the case of
4T without the attempt tending to annihilate the distinction be-
tween the two, (viz., S{tATeAT and qTATAT) the naiydyikas substitute
another argument for establishing the existence of an extra-cosmic
creator. HFTH @ THRAFA || AT FETRTUAT  HArCA=T
FHIIYA T | OF THTARAT FTITRCUATAT RETITH RAAT
AT {Eﬂﬁﬁﬂ' FHAr AEAT | i.e, in other words, the existence
of an extra-cosmic God is inferrible from the celebrated argument of
design. Compare also ar.‘m’rzﬂ'wwa' AT : 3?(: | IIFAr- -
TEETAMTANT AT FrarTTsaT: 1| §Fo k. L I After effecting this,
as it were, quantitative difference in syr@r, the naiydyikas create a
qualitative difference also, by attributing fqe or permanent FIT
to < and sIPyeITT to ST,

It is further proposed to examine whether $a¢ has a srdc? Our
text says he has none inasmuch as 37§ (the cause of the bodies of
the created world) is not to be found in his case: or he may have a
g, if not by His own 813, by that of ours—by the stg= of the
creation he sends forth (for creation implies & creator), Just as in
the case of & woman, the 333 of the man, who will take her to bo
his wife, must be accepted as a cause in the particular make of her
body, &c., so the 373= of created beings may be a cause of the creator
having a friT. It may, on this latter supposition, be doubted that
this line of reasoning will invest even §+® persons (those whose
connection with the body, the cause of fraition, is so severed as not

*  @FAAAE oW 1 1-12 (Brahma Satras).
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to be resumed at any future moment) with a body; but this is not
possible inasmuch as persons absolved have lost all g=gT, whereas
God possesses it as & Priigor. Thus $2qT being proved to be with a
body, the Smritis in which he is described as having four hands, &c.,
become at once comprehensible.

24. U ARHTHT CRATATT HTTARIAAATAT AT S -
Tt ArT: | FETRrEeREr e Aryameneg e
TTATEIFRA Tara | IATTATAR ARG : | A A€ (TT7) STTEIFAf |
qATH ATHSTAATHAT- WA THTAXTH AT | AArqawreg 941 g
AR AT RTATRAgAnAT et fagefy Aygadanicash-
I1g: | {9 | arpuEEtTer Fregerrger ada aerafaneaT gye-
ATATTR: | AR J FIT A GRATT AErTT agr gErwar fr.ad qar arare-
AT | RARATR TN ATRAT AT FEHTTTEATE | 57 ¢T -
AT AR FTCHTT " FragAf| F=ar: (vide note No. 20,
quotation from Nilakantha). 3 ATEISTR SETAYTRIAT FY JATSATAL-
SRR NRR TGRS AR e | A9
AfrrarTafeaT  afeRRan T e -
AT AT IATHIS JeE 99: | 997 9 ~qrq9=4 |
QUTSTATTARATET RSl 1l fro %o llalso gremreit gardrat
O HT TEARX | STARTIATSATATAT qeaneeaiAer=aa | auTe | g@ar-
HIERIT: TRTCTRT A AARATAR A AR ATR AT ATAT A«
HCTIRARL: | oveneee T AAET ST TAIOTATE | STATITIIT | AT
wwaﬂrﬂﬂrwﬁwwwmﬁr afATEtcamIarigd | ax araferar-
of FRAM AYTEAIR TETRRACEAT A AT AqHITY
QAT TRATHY TATE PRIy ST T At T A A e
o T AT RTATARAAOSATLIAMI ARG T=AH_ | ATAT7979-
ATIRR=YT MATa I FhTo 1l The substance of all this may be thus
briefly expressed. There must be some instrument like the mind for
the experience of our daily pleasure and pain; and this must be atomic
and eternal. The mind must be 379 for if it were {3, no knowledge
will be possible, there being no ¥HRT between S{redT and #Wq,
(necessary for knowledge in general) for two f&y things cannot
unite. If, however, it may be assumed with the Mimansakas that
two 4 things can unite, then there would be no cessation of
knowledge, as in sleep ; the union of 33reRy and A= being indissolu-
ble. Thus either way the mind cannot be ﬁ'g It cannot be even
a8 large as the body, for then it will be liable to be destroyed with
the body and therefore syffear, which we cannot assume it to be, for
the retainer of the impressions of acts done in this life being anni-
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hilated by death there will be nothing to account for the inequality
of birth (F«ATar), which must then be assumed to arise without any
reason (TFAPATTH)—a reductio ad absurdam. The mind must
therefore be atomic. Though it will be in constant union with the
soul which pervades the whole body, still the naiydyike will now
be able to account for the phenomena of sleep by saying that
when the mind enters a particular region in the body called gﬁ‘aﬁ[
capable of neutralising the effect of strea®T: &M, sleep is produced.
It must be atomic, again, for the reason that multifarious and
simultaneous perception is never possible. If, lastly, it were sug-
gested that the mind may be 3 and may receive impressions or
not according as its various parts expand or contract, the atomist
will content himself with his stmpler explanations than accept the
cumbrous theory of assuming so many little parts as developing, and
so many as contracting, &c. Thusthe mind is shown to be 379
and .

25. It FATTAGE CHrOSaaTTa) TREUHTS afq
WA 99 &% T @49 qUY anraaraTg |t 'a'sprfuw
AR AAGA | ... AR PTARYATTI AT | 99 0T T
TEATTEITATTSATHRTY 4rea || fieso | The words =eyats, &c., may

seem to mean that guna which possesses a JI@ not cognizable by
any organ of sense other than the eye. Such an interpretation of the
definition will, however, hardly allow it to include even the thing de-
fined (s7¥°79), viz., &7, which is cognizable not by the eye alone, but
by the mind and soul as well. In trying then to find the usefnlness
of the word ®r¥ in the definition, the commentator fixes upon
@EEAr and such other gunas as the only ones meant to be excluded.
Because §F AT is cognizable by the skin as also by the eye, the word
T excludes §5&AT by making the definition to mean that gurne which
has that SR in it, which is cognizable not by the skin but by the eye-
If the words STqATT Wwere omitted, the definition will not extend
(s75A1A) to the &q of qTATT, for, it is always invisible. But with
the word sirfeery in the definition, the &7 of a qTAIY, though invi-
sible can be imagined as possessing the WTfA—=reyAtaar@<T (i.e.
T A EEATATGIOATSRYH), and hence included in the definition.
The word oy prevents the definition from inclnding &9 (a E111))
as also gT or light (a = ), which both are =FATIArESTaATT.
The definition, however, includes ( sTfeqsania) mﬁwmﬂ'l’ for the
union of light with a wall, satisfies the necessary conditions by not
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being cognizable by the skin, but by the eye. To obviate this af&-
4R, the word Jor must be understood as meaning PRreyer,* and
thus excluding &= r which is not one. With this explanation the
word A% will now appear to be superfluous, for zwqr which is
meant to be excluded by it, is-at once excluded by the word yyor
meaning & fAyor, which @xw@ar is not. Further analysis will,
however, show that AT is still required to exclude ®WifafgwaTT
which is & frqager, but which is not TTHrE=YY &c. Similar
terms used in the following definitions must be similarly explained.
For example, the word A% in the definitions of T@ and =y pro-
vents &5 and /¥ from beingincluded in them through &r. v is
already described to be a kind of qX&ATATTA or supreme FITe residing
only in gsq, wor, and A ; and if we define any o say =y as
ﬂ'mmu‘sm'ﬂmw there will be nothmg to prevent this from becoming
g definition of gﬁlﬂ for it has in it a ST, viz., &=T cognizable
by the gror (according to the rule JFRtexZer aT sqﬁmzm Ere-
o1 FEATANAETTTEaEa ray gma). This @=Tbeing, however,
cognizable not by the nose or the tongue alone, but by the eye as well,
is excluded by the word AT

26. GANI (FICHAEINIE) NFAS § mﬁwmﬁml
ANTIT qTATON EATATRT FAAR A% I Yok Il Harfwrar g 73 g -
SHTATTTASER | and note grysat ﬁmwﬁmﬁm‘ﬁmya-
WY | AR TANT LA S SR TRIAT | AX AerAtsed qrey-
FsafRP-aTATI T Ao | grgrrer: raeraege | ey
gifteaid ¥ qEATOnTAT SaTdAT aTEw gf R g3 | JerEr-
a3 lmﬁaﬁrﬁmmwamﬁim IREEARTARY
ey Ty TATTY T JTN TRICAT T AR TR R
ﬁmaﬁtﬁmmmmimtﬁ sgRT=AGr-
A .o AARRTAT 7R CIIRTATARAN THT I | ACH-

TAAT: | WA afeOTEns: GRNTgIea AL EArATES-
s3fY 9T 7 Frenad | SRy AT | e T e
TAMRIACITNT FTeST | IF T FRAOET aurgArqamrwiy efiiw-
Iq gf 11 F¥hTe 1| With reference to the first four qualities the
Naiydyikas as well as the Paiskeshikas believe that in the case of
gfirdt of both kinds ( i.e., free as well as sifaer) they are always
sifex, and are capable of being produced by the application of heat
(qTR: =8ST:EAUMT:) ; and that in the case of /& and the other two

* Such gunas as are capable of standing by themselves in any particular
thing, i.c., which are not produced like AT by the union of two things (@ﬁg)
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dravyas they are noteproduced by the application of heat, but are
frex or sifsrex according as they are found in the final atoms of
these substances (f1=), or in the combinations of these atoms (371R=x).
The heat (Isoreqat) felt at times in water or in the air they explain.
as owing entirely to the presence of particles of 31 in the water
or the air. Thus gfrft alone being admitted as subject to the
change of form, taste, smell, and touch at a certain degree of tem-
perature, opinions differ as to the way in which heat acts on any
given mass of gRy4r. A jar of earth being placed in fire, the
Vaisheshilas maintain that the heat first reduces it to its component
atoms which begiu to change their form, &ec.; and then forms these
prepared atoms into the baked jar we see—for the heat cannot act
on the atoms held together in the form of a jar, which, if it at all is to
change its form, &e., must allow the atoms to be affected first. The
Naiydytkas, on the contrary, maintain that, nnder similar circum-
stances, the jar (form) is not at all destroyed, but heat acts on the
whole up to its very atoms through the porosity of matter ; for if it
were not so it will be difficult to account for the food that is daily
being cooked in earthen pots, or for our recognition of the baked pot,
in the form  this is the same jar once placed in fire.”

27. Irg=gemmiAgA=capable of being directly cognised. The
four gunas &9, &c., may be either developed or undeveloped. In the
eye which is a 31 T7+%q, as the &g which ought to be A E
is not visible, it is assumed to be S7qFA or undeveloped. Developed
&4, &c., are found in that combination of atoms which produce g’fiﬁﬂ' ]
&c., capable of being directly cognised.

28. The word sTEMYTYr excludes all GrYTTOT or common causes of
things in general. FqT, FTITBT, TIHM, TACHIA, RPN, 4F,
&S, HIE, and STITYRTATT are 80 many common causes in the
formation of a thing, That therefore, which, over and above these,
becomes the immediate special cause of the intercourse about numbers
is called WEF@AT. worAT SHFER § TG FFSATIHER 11 Lof 1l g
Rreaererafres sPreafisad | Rreare: qenavear ST ST |am
%\’ Wevee.. STHRTTIREATAIE ARTERST FIERE: 1| 106 I| TRRFTT-

ARATGREREET (1.vovveo mﬁmﬁzﬁmﬁﬁw

g+hre I.  The number “one ’’ is fye or s7fex according as it is
found in e things or s3fTx things ; but all the rcmaining num-
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its real nature is g (or PrqRAg as it is often called); and the recog-

nition of various attributes opposed to one another in one and the

same thing is &Y. THRAT IFAQ garensy ghafar qard Aear.
SANIHTIT F qAT: TUTTAIENATIAENT o I Faqeqaane (-

fFd) aRITGH T[T @AM, The word THRTEAT in the definition

excludes such collective knowledge (FHRTAFATAIT) as A 9792t

&, predicated of a collection of 9= and qz, which certainly is no
gux but A7, The word f§g prevents the definitio, from includ-

ing all cases of such ordinary definitions as g2t ¥sqW (TTHEAT-
fAfireTsa qard:). The word SrAT keeps off such w#T, as qzegfysg-

qzear 9. The illustration of §¥X, ®TIAT WY 4T is variously
interproted : ST# qINY: EATTATENATIIUL: | 37 “qan: et v |
ST QYT gEST AT T AT,

Some add a third kind of starqratgT called a and define it as
AT SAMTRIVTETH: | o Fo || sqCATE SAMCASAT JTAATA-
qTA | AATSATCATAYT T ATSAT: | STRATTE ATTATTAC | JArATrewe
AT TETAITAN AN FATRTATTRITIE TIrARTTAT -
forqaad | 37 241 TRAMTITAST AFASAN: | L T T SACTAT
FATR afy aMAIRrAT R qasaaE Il e .
The falsifying of the sarqsR by assuming the =3rey is a q, in the
form If¥ A& T €A AR AT S T €ATT, TEDATT being the sared and
AR being the sxras. The object of ek is to show that if one
should deny the existence of fire and admit the existence of smoke,
he is at once involved in the necessity of denying the existence of
smoke as well, which being contrary to the hypothesis, is absurd.
Thus we can easily see that a CED always ends in an absurd conclu-
sion, and so far resembles the reductio ad absurdum of Europcan
Logic. A Tarka is used in establishing a sxff§, as in the inference
qdt IFZATT AT, the sarfy between yw and 575. Because smoke
is seen, fire is inferred, but if some one should so far forget the laws
of causation as to admit smoke and deny fire, the g% —if no fire, no
smoke—will at once render him conscious of the absurdity of his
conclusion, Thus, though §#% is useful in establishing a wAT, it
itself is an 37qAT, in which it always must result. Compare saT=TT-
AR QETRAHEETAT | JGEANTWAE qoh: SEAesFATash: 1 @
SADTATUNE: FEATHENT SANAAZ RITTA N coeerenennnn I qERAATAR

TFT AT ¥ PO anqamt safera: | quTR | TETRReAny g |-
ﬁﬁmymwmmﬁ HRTARCTATTER  TTAEAT-
TR 1 gwro Il
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All that-knowledge which is apart from STSAT is TYTAITNT or gAT
Cuite g FAAATERY FAT | gWhre ). That is, Iy, which is
capable of producing such action as leads to some real result, and
an {IAT which is of this kind is 9T ; as the cognition of gold in a
piece of gold.

AT and STWAT are defined by some as qFIA TETRTRISTIT: and
AT THRICRISTIT: || o Fo || GHRICH TTATT FTATLASTH
qq AT | G aeAraAr €argwar a1 Frerdar 1 g=wre 11 In all direct
cognition the thing seen and the form in which it is seen are supposed
to be related to cach other as the qualified (f¥3sxr) and the qualifier
(FA3rSor or FRIT) e.g., the cognition FF TITH_ is equal to THEATT
(Préreor) g3 (FAEsa), equal again to §¥ TARIFAISAH TTAATHT-
Th FrAa.  Hence AuraigaT means wga (PrPagdiTa) frisas
9 (FRTTEN) TRICH T (FFqyT Alsgeqa || #fFo W), f.e., con-
tinning the previous illustration, T3raerafa (TS ) THATIRTCH
FA. Similarly in aiam'nﬁ@n, it will be observed, that the
Frsisy is the sty of the ¥ which is the gaTT of that knowledge,
e.g., TAAATPMITAR (TH) (ATATHRICHE FrAq. It must farther
be noticed that the relation of the f¥fisq® g and gHTTHRHT with the
thing must be the same as that between the g and the thing, viz.,
A, FE g 404 | AT FIANT ATAT qT QYT AAAASARA A
YTAT TR T4 | IT HATH SR ATIAT TR A=A
1 g=wre i

The instrument (/T see note No. 35) of 54T, ¢.e., that which leads
to FYTUTFNT, is called FATT, and is common to EATH as well as FAT.
Aot is defined in the Sarvadarshane Samgraka as GrIATATSA(T -
vy afa yarsarg garora I, which Mr. E, B. Cowell renders as
s¢ proof is that which is always accompanicd by right knowledge,
and is at the same time not disjoined from the proper instruments
(as the eye, &c.), and from the site of knowledge.”

35. That cause which contributes to an cffect through some
sTqTCis called /T, sYMQE means that which directly produces
the effect to be produced by the cause, from which it itself has ori.
ginally been produced. && (KITN)FAR VA a4 (KITD)A=A(HTH)
FTRT SATIC € 9., ERTT which directly contributes to (:gﬁ[ (the ctfect
of stgrazﬁ’), and whichis produced from S¥F¥F is the sHqrqrT through
which the original canse (STg3T the &Ter) acts in producing &&Tq.
Though /T is but a case of causation, it is distingunished from the

gencral description of “cause,” ‘“‘as it posscsses a peculiar feature,
6 .
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and presents a greater degree of complexity than the common case.
It often happens that the effect or one of the effects of a cause is,
not to produce of itself a certain phenomena, but to fit something
else for producing it. In other words, there is a case of caumsation
in which the effect is to invest an object with a certain property.”
Mill's Logic, p. 388, Vol. I

From this view of a &Tor we naturally come to consider the nature
of causation, and first begin with the query what is a cause ! syR=-
yrirg et Sren-seTRigE and FTARECIFR ®ROTH |
e i SATHeT | A% AT ¥ HCAT &7 || Jfwo | The
words 7437 exclnde #HMA from the definition, for a FHTX is =ATIH
of itself, but not g¥gf. A cause is q¥gFR—necessarily preced-
ing its effect, for * causation is the law of the succession of pheno-
mena,” Mill’s Logic, p. 396, Vol. I. If, again, the words s{q=2rny-
gH._were omitted, several accidental circumstances will be included
in the idea of a cause, as will appear further on. All snch accidental
things must be excluded, for, in order to arrive at a correct induction
—* which process is essentiallyan enquiry into cases of causation”—
it is necessary that all circumstances which do not immediately and
invariably contribute to the result, must be carefully excluded from
the idea of a cause. Thus the word fysrg— constantly concomitant—
will be seen to exclude all remote circumstances, for constant con-
comitance of effect and cause means that the one is where the other’
is, and the one is not where the other is not (ST=yqsqfATH = SATTH-
@R ). When divested of all accidental and remote circumstances a
cause may be defined as ¢ the antecedent or concurrence of antece-
dents on which it (the effect) is invariably and unconditionally conse-
quent”’—Mill’'s Logic, p. 392, Vol. I. Thus, then, that is the cause
of agiven effect which precedes the effect, and is in constant
concomitance with it, and is not sy=ryiTag (disproved to be a cause
by some other circumstance). .

A thing can be shown to be no cause by one of three ways: (1)
H (IPIT or FFFAN) WET AXH (TTIEIEH, O, &e., or FFETEH
G, TGHATEY, &c.), F(ATH or 77A) 9 IAFTAAATIFAS AT
(3937 or F7GAT) qEY (TTS®AR: or F7G&IN:) T (FTH or q29) T~
sgyrfarg:. All those which are known simultancously with any

particular immediate antecedent of an effect (aﬁmmwﬁwa
RrgaA 1| Tr&o 11 ) arc prevented from becoming the cause of that
effect, by the antecedent on whose knowledge, the grasp of these
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things depends, e.g., 5%, &c., which are known with §+g the
antecedent of a 9%, are prevented from becoming the cause of that
9z, by &3.

(2) =4 (ws?) WA IFFAA X TT T (SUFKITEA) 4 (I79)
afq grataet qud & (379) 9T a6 (rRRTER) sFAAIRARg:.  That
which is known to be antecedent to the given effect, on being known
as the antecedent of something clse is sT#ayIRYF with respect to.
that effect. As STTHTT in the cascof a qr. If sIraRTIr were the canse
of gz, we must understand its character as such, viz, the FH[Torary-
=5¢® of sIrRrx. This, in the present instance, will be s{rHTIRR,
which, however, cannot become a ST (see note No. 6),and cannot,
therefore, be clearly grasped. We must, therefore, nnderstand sirapy-
[T 08 FSTHAATIIARICONEY (8T being the guna of syrHmr). Thus,
as in trying to understand the nature of S{TTar, the supposed cause
of g7, we find it to be the antecedent of gesx alone, we at once
~ exclude it as sT=XYTEY, from the category of caunses contributing

to the gz. So also the Faratqar, &e.

(3) s77A (FTT=AR) FROTATLITONA:(TUTTHR) TF AT (THATT)
q97Y qq (TUIAAE) FRIAed RIAEUaETen) sw=ayrrarg:. The
effect in hand being producible by canses known to be sufficient and
necessarily concomitant and antecedent in similar other effects, any-
thing that chances ( with respect to the cffect in hand ) to exist with
these causes, is swyegqyfag. With respect to a particular gz, we
know that as in the case of other ghatas so in the case of this,
TTTRH, &c., must be the suflicient and necessary causes. Now an
nss chancing to be among these causes (being used for ‘the pur-
poses of fetching the clay and the like) is sy=aryrférg with respect
to the gz in question, it being no more necessary to bring the clay
on the back of an ass than in the hands of a man. It may here be
questioned that though thus a particular ass may be prevented from
becoming the cause of a particular g%, is it not necessary that the
ass-kind (i.e., some instrument of carrying the clay ) should be a
cause of the ghata-kind in general ? The word f@a in the defini-
tion at once suggests a negative answer, inasmuch as [N is
not an invariable antecedent of 97T ; or, in other words, it is not
present at the place where the =Tt is forming (HrA’Y ), at the
moment ¢mmediately antecedent (Wﬁﬁﬂiﬁmfﬁ). If, how-
ever, instead of this, the words 37+ in the definition were made to
refer to a thing belonging to a class other than the one implicd by
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the word #HTX in the same, then TE7T can be shown to be
ST=afry, but it will be impossible to understand how we can
institute any comparison between the causes of effects, cach be-
longing to a different class? Hence, saysthe text, & qramT~=g=AT
‘T!T(}, &e. )
On careful examination it will appear that this kind of sy=ayr-
-fafg includes the first two : GqY ......... UYL T ..o,
(379 THUTFRAE WA | FAT R TRATIATA | qUTR | Fo=TRART-
TAFAATIIACNT  RATHT  ETAMRFATATEG | veovenee
| QIASAYIACHANT WRATYS SarR I el also Wgﬁlﬂﬂ"ﬁ'ﬂﬁf’!‘ e ]
FIATAT AAFAAAAMAGA | TARTTINNAATEGITY | LT T THC
FAACARFT FTIFT T | a7 TIATIRTATEAAT 79T | feftad
TAAF (¥ ETAATIOTAT AT ToE RGRLR INYAAT
st qFNRAN:| TRt T PIRAGRIAT TIR AETEHATIR -
EIIITAT TEATT) TF JarqXT TR SRR T Jra w9-
< sgerraaTTsaTE 1 At 1
With the third kind of sy=gqifafig in mind I am unable to
perceive the usefulness of the word f4#@& in the original definition
of &R1eT, aud would recommend this point to the consideration of the
reader. It should finally be remembered that with so many kinds
of st=ayTfa’g in hand, we shall find that cvery aRreer which acts
through sITIT will become sy=ayqri@@. The philosophers of this
school, however, obviate this difficulty by ruling : SHTqIRer SqTITRIT
FreguiTarg: I
36. FEAYH WY be. =TT FAIAGIYT FAATA qa, &e. For
the kinds of @H7T¥, and its meaning (see note No.63). The words w&r-
& in the definition of an SYTFATIRIRTOT mean FATTAATNTT FAATT~
&7 (¥ &Te), the being in Samavdya relation. That, therefore, is
an STEATTIARTCT, which is related by Samard ya with its FaTHARTTOT
e.g., a@fnﬂ’ﬂ, which is a canse of qZ, and which is reclated to the
STHATTARTT of q2, viz., q7F by FFAA, is the TFATIAFKTC of g=.
So also qogEy is the 370 ge canse of qZ&Y, being related by gaaTy
with the FAFFAHICT ( of =&, viz., =), through its (7€) stryy
(the §+g) with which again it stands in @RFTIE=E=y. Here we
observe that the existence of the THem/IOr in a common object
along with its effect, is either direct, or through the cause of that
effcct. 1In the first instance, FegEHART and g%, arc both found to be
related to q=g by the same relation, viz., @937 ; butin the second,
q“g®T, is found to be related to q7g, not with its cffect =&Y, but
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with the cause of that effect, viz., 9. Thus we find STEFTFRAFRICT
sometimes defined as Fyor ah‘r(t"h r a%arf%wﬁ qaIqq afq e,
1 qaho o Il '

37. The word §q in 9 SAFHTOA refers to the word gAY in
the definition Rt gATorA. The Vaisheshil:as accept only two
gHqr9rs or instruments of right knowledge: Tioy and STERIT; the
other two rs¥ and Iq#rA deriving their validity, but from the
second of the first two. The Naiydyikas, on the other hand, hold all
four to be good instruments of knowledge; and the Mimansakas and
the Peddntins add two more in the form of strqfy and FHFTATeY.

38. The order of perception, established is this: S{reAT ®JAT
TR — AT AT — i A—ad: Feawq. External objects come
in contact with the various organs of sense, which come in contact
with the mind, which in its turn is joined with the soul; thus results
A, Hence W=y is defined as that which is produced by objects
(3T) coming in contact with (§f=¥) the senses (Ff¥&x). This
geet is the instrument (RIT) of HEAWTAT—HEHRITIA, FFAAA-
FraY) being the saMqX. In order to prevent the 3t=aM® of this
definition to the direct perception of God, in Whose case no ¥=ramy-
&AW is supposed to be necessary, some argue that this definition
does not imply fwm but is meant to describe T+ or 3yf<H or
mortal perceptxon only. IFXH TgURFT | srdt 9= | /At
RS F9AT: | GIATR QA TAGH | SRROATIONE TERS |
STTRTATOMACLATTHRARGR | covveeren T TACHER SSATRIGS qT-
=% | ST TATeET STEeT | TuTE TEAETERR: | §REary-
SfTRSlas  ArAASIGRY FRIGTIICTRE |
e o | also 7 FfwawT Ra STE $qeneet
G T FRACAT | TUT A ACAGARAHT SRACATX NTT: | oo o STSABTET-
RARefRed: | ... ... IR | FfAweTRReEdyd: | o e
SATRATIAAT TIATARIAYNAREAN TAALAT=ATGIA -
R ArNTRATIAOCATAN oo FARARARANA [ ARIEATATH-
Htaery: | ARETIEATEERRE AT e AN FR -
FafRearE | ATArRCTRMArG (in the Muktdvali) m‘]‘
AEAMRETREIART  AAIHARIAET AR TR | A-
I SATFARATTER HCTATCARNT T AAASAI: | STRTTREAT-
3‘5’ FATIETE: | R0 I Though by the words gRFATITHA®RT
the writer implies an exclusion of sygfr, &o., the author of the
Vedinta Paribhdshd, bearing in mind the circumstance that the Nai-
yiyika calls ¥7q an T, and that segey to him is possible by such
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the word #HTX in the same, then TENer can be shown to be
sT=YTRag, but it will be impossible to understand how we can
institute any comparison between the causes of effects, cach be-
longing to a different class ? Hence, says the text, qf& qzarareArg=as
qa’rﬂ, &e. )

On careful examination it will appear that this kind of s{=aryr-

-fafg includes the first two:gqyg ......... SHEYTRTYY 4 ..
(r)a=uTfag st | a%wﬁm%rﬁan&mlamlqmﬁﬁw
TAFAATCIIACRT  FAGIT  EIFRFATANEGL | wovenee
| AACAYIACAART wiArTe ST | gwrel also sgFEAgIaET 0%
FEAGAT AAFAAAATTGE | ARG | S T THC
FAT(QARET FTIFT T | 7T TUIRTATINA 72T | Rt
TR TR ETAAATIATAT AAIIATT TTET (AT JNEATAT
et Agaead: g8 I TEISTARTAT TR FAATIITAIR-
EIYICAT TEATT) TF AaT7RT TR SRR = Jd 79-
it sgearaArTSaTE I o I
With the third kind of sy=ayifaig in mind I am unable to
perceive the usefulness of the word f4&® in the original definition
of &TeoT, and would recommend this point to the consideration of the
reader. It should finally be remembered that with so many kinds
of st=qyTfalg in hand, we shall find that every aRreer which acts
through sArqTT will become sy=ayri@g. The philosophers of this
school, however, obviate this difficulty by ruling : SITqIRer =qIITRTE
FreguTang: I
36. FAYF ATY &c. =ATERT FATAFIYT Tq419 |4, &e. For
the kinds of §HTTN, and its meaning (see note No.63). The words wzar-
g in the definition of an STTATIRRTT mean FATTITTYT TAATT~
&7 (FATe FTo), the being in Samavdya relation. That, therefore, is
an STFATTFAFRTCT, which is related by Samavdya with its GRFIARITOT
e.g., a@ﬁ?}]‘ﬂ, which is a canse of gz, and which is related to the
STEHATAFRN of 92, viz., T7F by TaaTA, is the AGATIEFIT of q=.
So also gvg&y is the 3o @e canse of T=&Y, being related by aagry
with the TaaTRI=RTT (of 2N, viz., %), through its (gzex) syrapey
(the §=g) with which again it stands in F¥FTREF=Y. Heré we
obscrve that the existence of the STHeTIT in a common object
along with its effect, is either direct, or through the cause of that
effect. In the first instance, ﬁﬂ‘!ﬂ’ﬂ and q=, arc both found to be
related to =g by the same relation, viz., @93T1T; but in the second,
qA7GEY, is found to be related to g=g, not with its effect &7, but
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with the cause of that effect, viz, 9. Thus we find STEFIFARROT
sometimes defined as Fr3or ah‘r("'iﬂ v G’%ﬁﬁﬂ'ﬂif qaAFqE i R,
1 gehe Fo Il ‘

37. The word §q in FT WHAIFHIOA refers to the word FRIor in
the definition gHrRTer FATTH. The Vaisheshil:as accept only two
TArors or instruments of right knowledge: T and STERTT; the
other two 5158 and IqATT deriving their validity, but from the
second of the first two. The Naiydyikas, on the other hand, hold all
four to be good instruments of knowledge ; and the Mimansakas and
the Peddntins add two more in the form of srqf<y and TS

38. The order of perception, established is this: S{reqy H®T
IIYA — AT grewdor —fRwandT—aq: qeaed. External objects come
in contact with the various organs of sense, which come in contact
with the mind, which in its turn is joined with the soul; thus results
FexeTaTT- Hence yeryis defined as that which is produced by objects
(sT) coming in contact with (&f=Rs) the senses (37+%x¥). This
geoet is the instrument (HTOT) of FHAWTAT— AHRARAN, ATy E-
FraY) being the sqrqre. In order to prevent the s{saM@ of this
definition to the direct perception of God, in Whose case no ¥FxAY-
& is sapposed to be necessary, some argue that this definition
does not imply $aqTTeey, but is meant to describe I+ or syfey or
mortal perception only. IFXE =IURHT | 4t =R | A
"R : S0 | FIAE FEA AT | SARCIINT AR |
HTRATATEAREATTEARAIR | -eoneees T TACTAR SEATRGS TT-
mlmwwemawammlm TAGIRT: | §REarg-
ST AT TR O A R AT AR |
fre o |l also T ARAATAATATEATTTAR S AT W1 TARTIRT
G T FRACAIY | TUT T A-IARHT SRACAQ ATT: | .o o SJEEYET-
RyaeraeTd: | ...l SNEITAAIR | fAweTRReEdd: | . e
SAURATIATE AFATARAAYNRRACTIN aveqgqreqqgaata -
g8 A IrHTRATTANCATAN o SATEATHARAE  RARIEATATH-
At | ARTEATATEwArR m (R PRI FT7E-
FAfAerE | gravReTREra (in the Mulktdvali) a’mﬁl’ﬁlﬁwﬁ
AEAMREARERTATT ARSI Er SRRt | -
I SAFARATTCT FOTTACAANT T ACASAINN: | ARCTRAT-
7 FTATTETE: 1| Ao | Though by the words FRTATIEA®RY
the writer implies an exclusion of stgRMA, &c., the author of the
Veddnta Paribhishd, bearing in mind the circumstance that the Nai-
yiyike calls 77§ an gF+x, and that g<RT to him is possible by such
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AR as FrTEwOr and otﬁem, calls in question, and perhaps justly,
the division of knowledge into ey and A, &e.

33. Pratyakshais of twokinds : @fiHeqa and fiffweqs. Thai
which arises from the relation of the qualifier and the qualified is called
|fyaeqan,and that which respects no such relation is called Frfisreys,
e.g., (¢t TARIPANISTR  GIARITH 97 5 AT TAFHETHT | 97 gTey
rearTeRaEtae v FfwerEwa i All afrwegszaTT bastodowith
the thing and the form in which it is seen, whereas
not being of this kind is necessarily staftfexd, beyond the grasp of the
senses, and hence indescribable. It is a kind of knowledge wherein
there is an unbroken consciousness of the thing itself, e.g., = or
wTey, &c. 1t is thus of the form g7 or the form gzey or the like,
but not of the form T§ Terifrdeas TAYHIHRA, &c. It cannot be
maintained that such Frfa=garagTT does not exist, for if it were so,
one rising from sleep (which is supposed to obliterate all previous
knowledge) will not recognise a gz withont having previously (in
his mind, in the form of §¥&HTT), the FIFHeTRATT—aza, the form
which the substance presented possesses, and is, therefore, at once
recognised as a gr—all RRIEATT—formal knowledge—being in this
theory dependent on the Frfigqorgra—the knowledge of the form. For
further discussion about the gf#f (connotation and denotation)of words
in this connection sec note No. 55. Compare with this view of fAfd-
FETRAT the Pedintic view FrfemeTeg STgamrbReaTdaar s3-
ST AARTRTRATAT A T RUAATAR BT 3o aToll

~40. In every act of direct perception the sqTqIT is, as we have
seen, the FREATNERTHY. But as everything, which is the ebject
of direct perception, is not always in immediate contact with the
sense of perception, the sqTqyT in acts of SRR (i.e., produced by
external senses) Jeey is assumed to be of six kinds. Perception (1)
by actual contact, as the sight of a jar, &c.; (2) by being in TagTR
"with that which is in direct contact (§g=), as the grasp of the guna,
karma, or jdti of a substance; (3) by being in @HEYX with that
‘which is already in §®grer with the thing in direct contact, as of the
Jéti gorey and wirey; (4) by simple FwATA, a8 of weT; (5) by being
in §TY with that which is grasped by ®HaTa, as wreger ; and lastly
by (6)adjectival relation, as of &aaTH and sTaTT. Inasmuch as 931
and STTT are not capable of being directly observed, we perceive them
only in the form of an adjective qualifying the thing of which one
or both of them are predicated; thus gy wesgwaTATSRT is equal to
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YETARTTARMTERTH_or T¥ 9= IS is equal to FEHIRARIETHTR.
It is further easy to observe that the adjective may at times qualify
the instrument of knowledge (g*%¥ ), as in the case of the cog-
nition of FEFAAFTA or FIIT ( for T is cognizable’by the ear
alone, and it stands to the ear in §HFA relation); or the object in
direct contact with the instrument of knowledge (FFeamdag), as
in the case of FTHAATH or T, SPEATAR THIATEAR Ifex-
TETFAATrar ¥g: | IWEART g TANR T AT | 9T TG 7@-
RSOTAT ATAFAGT YR JATY FIAATT: GIHIAAOTEAT 07 | G-
: FreaRew-

¢ ST T
A yeraar | wre FRYACIRATOEAT | e
TR qIRITNY Tty Pworar Sy ar
I F=RTe 1)

41. In the yeey called syifRF (not cognised by the external
senses) or mental, the Hf¥sHT which is the instrument is of thrce
kinds : (1) qrar=asayor, (2) Frearr, (3) Arragd. A ool
TR | 9 FWUYRT AR SEIHEAR A AACIEAEIT TEAT-
TR Sy | FARAAGTGATARIATTIRIDIAT ear | auifg |
QAT AEI TR RITIAERASAH 7 7 A4 AT A6 qF 1T ey
TRETT YARAT JFARAT AT AT &T GRSYAATTH T9 T8 )
...... STAFRAPACT § QATAATAASHS | .qUT T FIAAST T4
ForarsTed AvEr ST arArafATT A FeEraiareRit magn
#+hro . The (mental) perception of all that is the substratum
of a particular §THI=y, follows immediately upon the comprehension
of that ¥rAT™A. In having therefore a knowledge of the whole class
to which an object directly cognised belongs, the sATqIT is &TATH-
&, viz., that whose &ayor is a @rar=q. We see 9 at a particular
place, and though the f¥§tsar here is the YA, the YHIT is YAy, the
required §EAT¥N, through the comprehension whereof everything
which is the syr® of yaey, viz,, Y& in general, is at once cognised.
The sqrqre in this geey, therefore, is the WIATTASRIT —YHT.
About the physical instruments which are rendered capable of cog-
nising objects in any one of these three ways, opinions are divided.
The old school (§73rafa7:) holds that the perception produced by
these is capable of being produced by any one of the six senses; where-
as later writers hold, and perhaps correctly, that it is the mind alone
that becomes the instrument. (2) By the FrT@arI@iA®S is pro-
duced through the mind a knowledge of all objects which arc the sub-
ject thereof; e.g., the imaginary forms of a poet’s fancy. So also,
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in the perception, this ointment is fragrant, the knowledge of the ab-
stract—eoy—is produced by this Hfse ; for as HHGT is not percep-
tible by the eye (WagTITY, it being no substance or WY or spTT
&c.) it cannot be cognizable by the TIHEAAY or FYHRATTTIRIT
&Y. The difference between grreayer and AT SRS
lies in the fact that the one leads to a perception of the thing itself
and the other to a perception of the substratum of that thing. |Erqr=y-

RO TEATEAE TR FT AR | FARIOTTEATA e AR
AT aely werEf: 1| ghTe 1 (3) By the drrenyidfrnd (Frsir
A RfAEt TAART: YRgTOTRTRTTE fy: | geRe 1) is
produced in the Fogin, the direct perception of all knowable things.

42. Having described the two kinds of sqrqre or &firaref as the
means through which the senses perceive objects, the author takes
up the original yearRTT (AT qeE, &c.); and divides it into six
classes according as the thing perceived belongs to the class of things
cognizable by any one of the senses.

43. If gqror and the other senses were really the SyETYrCOTSRTTOT
of the various perceptions of ar=y, &c., the =T of & qTATY a8 well as
of a jewel must be cognizable by sror. This, however, is not possible,
for the rule of perception is that aT=y, &c., become amenable to the
senses only when they are found in the same place as dimension
(AE=TEArIIRTO:), and are developed (a'{a) The smell in the
atom is not co-existent with dimension, for atomic combinations
begin to assume any visible dimension only from the sgoR and
upwards ; that in the jewel is not developed.

So also in the case of grs7, though sirshrar, the generating cause,
is everywhere, the sound is not heard by us from wheresoever it
may be produced. Sound produced by the beating of a drum at
some distance is heard only when it is transmitted to the portion of
TRTY intercepted in the ear, by what is called the a‘ffﬂa'{'g'aam

= the argument or analogy of a wave propelling a wave. As one
wave in the ocean drives forth another, till the first and all in
succession reach the shore, so one sound propels another in the
great ocean of STTary, till the first and all successive sounds reach
the ear and become cognizable), or the HFIFFIFH=ATT (= the argu-
.ment or analogy of Kadamba buds. No sooner does rain water
touch the closed buds of a Kadamba tree, they open on all sides at
once.. Some say the buds of the Kedamba, whenever they open,
put forth their petals on all four sides at once. In both the ideas



NOTES. 49

the point is the simultaneity of the process. Just as these buds
open at once or put forth petals on all sides immediately, so on the
production of sound its forms, so to speak, branch off on all sides to
the ear which can cognise them).

Leaving the gunas and the rule of their perception, the author
comes to the dravyas, and the rule of their perception. He con-
cludes that of the six senses, ST, THAT and A{r are not capable of
apprehending any dravya ; whereas =R{Y, &% and #qgare. That
dravya which has dimension, as well as developed form, is capable of
being cognised by the eye. So also, mutatis mutandis, of the skin.
‘Hence the stify—g=orey, &c, &% and the other gunas enamerated be-
come cognizable by the eye or the skin, according as they stand by
@W/ATY in some proper ¥, i.e., ¥5Y amenable to the senses, as also the
gAY and SHIIT of each. SfrTEAT together withits guanas, &e., is
cognised by the mind. The rule, therefore, is: that organ of sense
which cognises anything, cognises its GTAT=, 7ATH and 37417 as well.

44, Anumdna is the karana of gafH or inference, and it takes
the form of the generalisation \#t fgsares. sarey is a term which
covers & smaller area than its correlative sqrqak.as in the present -
instance A, whose =TT is f&. The expression PRt IfF=aATeH,
therefore, means that ya is constantly and invariably accompanied by
fire, 1.e., they are related as canse and effect; or there exists a sqT®
between the two. sqrcey generally corresponds to the middle term of
a syllogism and sqrqa to the major, these being respectively called
8g or &g and §ey. Now, when wgm is said to be the karana,
the frg-aarAaY or g‘?ﬂ’ﬂﬁs}'ﬂtﬁﬁ as it is here described, becomes
. the sITIX. QAT is often described as saTFARTTETeTyAaraT+ -
#ai:, and it takes the form FfsuTcATTAR. ey is the thing
about which something is to be proved; and corresponds to the
minor term of a syllogism. q&pyd is the quality of the qey, as gq of
the mountain on which it is seen. The qayyar, therefore, is in the

. gRATAAR, is the qapqaTaATa, but it hardly assists us to the last
mference, till we know that this 7 ‘which the mountain pbdssesses,
is constantly accompanied by fire. Thus the 7w of the qany#ar must
be qualified, must be invariably accompanied, by a knowledge of the
relation between y# and Zf¥, or by the knowledge of the zarfi of
the two. It will, however, not do to know that i which has a sqIfR
with Ff is on the 7y, for, to produce the required inference, the
remem};rance——»;fr has sqifir with gf&, must be almost simultaneous
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with the apprehension of the existence of gd on the mountain.
Hence sarfufyfge (and n-t samarafreer or RARIZ) ewdarard
quAY:. f5F or sign means the same thing as ¥g, and this kind
of qrg is often called Fsgwarmd or gdtafegvwd. It is
farther explained how this qUPA is the third. The first step in the
process of constructing the syllogism is the ascertainment of the major
premis, in the form A is B: wherever there is smoke, there is fire.
This is ascertained by observing the frequent concomitance of ¥ and
%X as in a cooking-room &c. When smoke is seen at some place,
as on a hill, this generalisation at once comes up to the mind, in
connection with that smoke. This is the second step. The third
consists in asserting, this hill has smoke which has =ayfy with fire.
It should be remembered that the apprehension of smoke and the
remembrance of the =Jrfi¥ are both acts, as it were, of one conscious-
ncss, as explained above. The syllogism being thus complete, the
inference follows. Thus Anumiti is the knowledge of the fg®
through the fsgr, which means that which has a s#rf¥ and qysar-
Taking the f5¥ to be g, in order to be able to infer Ffg ( fryT)
we must know that there is a constant concomitance between U®

and 9 (s3MR), and that the Y# is on the mountain (Targydar).
Thus srgfarfa is frgraraw= feRgaTTE.

The important step in every syllogism is the establishment of the
major premis or sqTf& by a series of observations (Fe®y) ; the form
in which we may afterwards cast our reasoning to ascertain whether
uny particular instance is included in the generalisation, being but a
secondary process. It is very appropriately remarked : ¢ when there-
foro we conclude from the death of John and Thomas and overy
other person we ever heard of, in whose case the experiment had
beon fairly tried, that the Duke of Wellington is mortal like the rest,
‘wo may indeed pass through the generalisation all men are mortal
as an intermediate stop, but it is not in the latter half of the pro-
cess, the descent from all men to the Duke of Wellington, that the
inference resides. The inference is finished when we have 'asserted
that all men are mortal, What remains to be performed afterwards
is merely deciphering our own notes” —Mill’s Logic, Vol. L., p. 214.
Also “the reasoning lies in the act of generalisation, not in inter-
preting the record of that act, but the syllogistic form is an indis-
pensable collateral security for the correctness of the generalisation
itself "'—p. 225. Hence it is plain that the knowledge of the F5¥T in
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the form of the garA%y described before is the real inference. The
Naiyayika syllogism is generally stated in a form divested of the
petitio principii which the western form of syllogism is supposed to
involve. When it is stated JI¥ oA¥ YAAT TANAAUT AGAW: we
plainly have the major premis divested of the fallacy. *In the argu-
ment which proves that Socrates is mortal one indispensable part
of the premis will be as follows, ‘my father, and my father’s father,
A, B, C, and an indefinite number of other persons were mortal,’
which is only an expression in different words of the observed fact
that they have died. This is the major premis divested of the
petitio principii, and, cut down to as much as is really known by
direct evidence’’—Vol. I, p. 232. And, lastly, it may be remarked
that the form of syllogism under consideration is neither entirely
deductive nor inductive, but combines both the processes together,
for it is inductive inasmuch as it gives the very steps by which
the major premis has been arrived at, and deductive inasmuch as
it applies this generalisation to a case in hand.

45. The question of arriving at a generalisation evidently involves
the whole theory of causation. It will be intcresting, therefore, to
observe what rules the ancients have laid down for carrying on the
process of induction, and with what success. A sxifiy is defined as
SRR TERTEAAT R Twaq —the ATATAMYHTT (constant concomi-
tance—of the ¥g and @Rex), without variation (s5f¥=x) in any single
instance. The same is defined by Gangesko-pddhydya, after rejecting
the five gTwreReTors (1) F-ALTTIIIIAETA.. (2) FRANFAAALIIT-
e (3) IRITHRARIRI AT RoTE. (4) T&-
FETARTTIERTITREieTE. (5) snaTeeargfaeTs, as ¥gaar-
AR AT R AT A AR R A || FraprIIeafaer-
RET T Tl 18 s AAAEARTSAR | FrAnrIeiager-
FreATe | FTEAAART | ARA AR YRAATANIHR A1-
STIFATATAT T =ATTEAATqARIT A RATATT R R & A -
FHT FAFHATT: | fiFo I This sort of constant invariable con-
‘comitance is found in all good ¥gs, as in smoke proving the existence
- of fire. This concomitance is proved by st¥q% and sHfq{¢a in the
“form A is, where B is; A is not where B is not, or B is not where A

is not ; answering to Mill’s Inductive Methods of Agreement and
Difference. The concomitance (FH) ¥ YHEAATH: must, how-

cver, be established not only by instances corroborating the assertion,

but also by showing that & is not at any place where fire is not
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(saf4=mrary). Al good ¥3+, as has been said before, are of this
kind; but a bud onc is not such, e.g., if smoke be inferred fron afF the
g afp will be a bad one; for the concomitance of fire and smoke
enn bo shown to be broken (9f%=rT) in the case of a heated ball of

iron.  Hence in arriving at a =317y, we require the §¥IRFA with -

(awgn ) the =ARTIRT4rTATT. SAFGEX or variation means the
exiatence of the W at a place where the §r-¥ is not. As on this
heing known it becomes impossible to assert a general rale of causa-
tion, it follows that the absence of this sgfy=TT is a canse in the
uwsertion of o =qIfy. But over and above this there must be an
nncortained concomitance of the @p.yrand ¥F asshownbefore. Thus
thix concomitance, assisted by, or accompanied with, a knowledge of
tho nbsenco of any variation, is the instrament of establishing
n genoral rule of causation (s31fiy).

40. If wo aro suro that there is fire on the mountain we do not
nndortake the troublo of proving it to ourselves ; but we may still do
Ho, if, in order to convince some one, we desire to demonstrate the
oxistenoo of fire. Ilence in the case of proving something of another
thing, two things bocome necessary ; the doubt as to the relation
hotwoon the two ; and the desire to ascertain the relation (whether
provionaly ascertninod or not). Now qay is the thing of which some-
thing is to be prodicated, ¢.e., whose relation with the &% is to be prov-
ed. This can happon only if the &@rea is not known to be with the qeF ;
sonlso oan it take place whenever we want to demonstrate the velation.
In ordor that qaydr may be found in & thing there should be an absence
of gneiray, which (RrITaT) again must be accompanied by the
absence of the desivo to demonstrate. If there is g3 no inference
van proceed, and even if there is ARRFNY the inference can proceed
il thero is sgfReaT; so the SnafANE must be accompanied by the
absenee oft sqfear to prevent the infevence from taking place. When,
therefure, the inference does take place, there isan absence of &RA-
g accompanied with NfHEITRE ie., AT is SR
CENANATITY: or in the wonds of the Dipikd RyqryfATITaeaeESa-

RrEwTY. | anafiiy carimaeigT | et sompmnidissTar- -

RS TREIVAACTRATET | aaN TR R RS RE oaTTE
R RS-

RN wW

cumpare also: RIIRSTCERVTEERIEWTT: THET 0T 94 | RI9T-

Vo & rer Ry Rt @@t aaga@e 3\

RN SR 1 e | R S avrT R ae -
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. PraractsgifrTTatET: fesfrnAwited fed i)
qur 9 av RgARa 89 RIamafral emaSErET War I
Tafaties FaRST = TIR® & T qayar rasngfasnIeraiRrefas:
=qra || gwTe 1l

47. The hetu or middle term employed in proving an inference
is one of three kinds: HhIF=TAT, wISAATHI or WETRATACHT-
That hetw which has an Anvaya-vyapti only, is FHywregdl. I=qA
is an assertion of the concomitance of the §§ and the @Tey, and s7-
faw means an assertion of the same between the qreer(>T¥ end
FETT. HFTF corresponds to the A proposition of western Logic in
the form All A is B, which in conversion takes the form All not—B
is nob—A, corresponding to the s¥T&R enunciated here. In a HIST-
=gdr hetu, it is possible to express the premis with the result of pre-
vious induction only in the form All A is B, and not in the form All
not—B is not —A, for, in the example, examined in the text, not—B
is not capable of comprehension, and, therefove, cannot become the
subject of predication. It will further be clear that from this view of
these three kinds of asserting the SY17q, we can arrive at something like
the modes or moods and figures of western logic, These three, in fact,
are the ways of ascertaining the relation of cause and effect between
any two given things, the test being, that the one is where the other
is, and the sccond is not where there is not also the first, in the form
T T AEAT qATH: (FTA); AT AFIOHANET a5 a5 YA Tk
(sxfataw). As with o FTeTsafaEg it is not possible to prove the
inference by a safACR=AMY, so with a FFH=ATUHEY, it is not pos-
sible to deduce the conclusion through an stega=ar®. Though in
o rgmsatatis inference, we may, unlike the FHIIr=TE, be able to
enunciate the ST=TFEAMW, we cannot corroborate it by any instances
supporting tho generalisation; for all the things upon which we
can draw for- an instance are, in the example given in the text,
placed under the category of gef. For an SAEFISATEUh R it is
easy. to find both kinds of sa1fir as in the case of inferring FfEg from
gq. From an examination of these two kinds of propositions, the
nature of 37737 and SATHTR is explained in the following two coup-
lets. That which precedes, viz., that which begins the proposition -
with 7 ¥ is called sgrear; and that which follows, viz., concludes the
proposition just with g g3 is called s¥qrqar. Hence in an YETASANH
the @y, or the & becomes the sareyy, and the @ the =AM ;

whereas in o SATHCHEANE ARARTTT becomes the syreqr (distributed
minor term), and IARITT the SATTH.
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(safsrararirs).  All good 849, as has been said before, are of this
kind; but a bad one is not such, e.g., if smoke be inferred from If§ the
¥g—afE will be a bad one ; for the concomitance of fire and smoke
can be shown to be broken (sffSy=1T) in the case of a heated ball of
iron. Hence in arriving at a sqIfiy, we require the §ERTATT with -
(ggFa) the sAMTRMIIFFTT. SAFIER or variation means the
cxistence of the g at a place where the @req is not. As on this
being known it becomes impossible to assert a general rule of causa-
tion, it follows that the absence of this sffYHTT is a cause in the
assertion of a sqfW. DBut over and above this there must be an
ascertained concomitance of the @ and &g asshownbefore. Thus
this concomitance, assisted by, or accompanied with, a knowledge of
the absence of any variation, is the instrunment of establishing
a general rule of causation (SqT(H).

46, If we are sure that there is fire on the mountain we do not
undertake the trouble of proving it to ourselves ; but we may still do
80, if, in order to convince some one, we desire to demonstrate the
existence of fire. Hence in the case of proving something of another
thing, two things become necessary ; the doubt as to the relation
between the two ; and the desire to ascertain the relation (whether
previously ascertained or not). Now ey is the thing of which some-
thing is to be predicated, i.¢., whose relation with the @y is to be prov-
ed. This can happen only if the T is not known to be with the a7 ;
soalso can it take place whenever we want to demonstrate the velation.
In order that qerar may be found in a thmg there should be an absence
of ATy, which (FrayanIrY) again must be accompanied by the
absence of the desire to demonstrate. If there is 23 no inference
can proceed, and even if there is @AY the inference can proceed
if there is sygfAeqTr; so the @afA2rg must be accompanied by the
absence of STgfAeaT to prevent the inference from taking place. When,
therefore, the inference does take place, there isan absence of &R%-
frar¥ accompanied with SAFPEATRE i.e., TRTAT is aﬂfmﬁﬂﬁﬁ’-
EATTANAMITT: or in the words of the Dipikd RysTRANITIEaESa-
Fageei: | ararafgaRfmfaatoenr | Rfgaa scagmmtidesTar- -
AIRRAITRENTIATRRT | aaNTAIRR A RIEAvaTTeT
TEFOTETE, | e F e T eI A a R ey
compare also: RINTYRNTRATEATIETaTRIT: TevaT qaTT T | RAwr-
vfaeTart 7 qevar PR Reanaiist SRafSEe Aergarg | S o
RIS T qurar | AT S¥E argATATa | Rl SETA Rwny-
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Prorast gt aE: faafanAERteE fad fieeE
T T A7 RAREARE a7 FISTIRINTAl SEArEEArAT qwar O

Tatgiea raiAST = A X 7 qwar fenfasnaeraietag:
|14 1| Z=hTo I

47. The hetu or middle term employed in proving an inference
is one of three kinds: HRISITHAT, RIFATACHT or H=FAJfaCAl-
That ketu which has an Anvaya-vyapti only, is FHFwr=adl. T=qA
is an asgertion of the concomitance of the g and the &mea, and s7-
fifcw means an assertion of the same between the graTTT 2nd
R, ST=TF corresponds to the A proposition of western Logic in
the form All A is B, which in conversion takes the form All not—B
is not—A, corresponding to the sqf{¥H enunciated here. In a /ST
=79 hetu, it is possible to express the premis with the result of pre-
vious induction only in the form All A is B, and not in the form All
not—B is not —A, for, in the example, examined in the text, not—B
is not capable of comprehension, and, therefore, cannot become the
subject of predication. It will further be clear that from this view of
these three kinds of asserting the sqIfq, we can arriveat somethmg like
the modes or moods and figures of western logic. These three, in fact,
are the ways of ascertaining the relation of cause and effect between
any two given things, the test being, that the one is where the other
is, and the second is not where there is not also the first, in the form
T AT LFETR AAMH: (H=TR); AT AAMHANET 9T a9 TS TR
(safataw). As with a RISTeAEF it is not possible to prove the
inference by a safqUH=ANT, so with a FFSsAGUEFHET, it is not pos-
sible to deduce the conclusion throngh an sy=g@rsarfg. Though in
a Jrgmsarair®s inference, we may, unlike the FrFar=afd, be able to
enunciate the ST=THSAMA, we cannot corroborate it by any instances
supporting the generalisation; for all the things upon which we
cai draw for'an instance are, in the example given in the text,
placed under the category of qay. For an st=gasafgiisheq it is
easy. to find both kinds of s%Ifq¥ as in the case of inferring gfg from
a7 From an examination of these two kinds of propositions, the
nature of 3777% and sATaLH is explained in the following two coup-
lets. That which precedes, viz., that which begins the proposition
with 7 1 is called sqrea; and that which follows, viz., concludes the
proposition just with g5 7 is called sqrqa, Hence in an SI=gsANE
the @y, or the F becomes the shres, and the @y the sargs ;

whereas in a SATICHSANR TRAMTT becomes the sqreay (distributed :
minor term), and ATYATATY the sATq=R.
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48. An stergsaqishag, in order to be good, must satisfy
five conditions: (1) The being on the Paksha; and (2) also on the
Sapaksha, or that the relation of the TR with which, is already
demonstrated. (3) The not being found (sarFf¥:) at a place where
the @ is not (frqey). (4..) The being the subject (FAs=) of an
STRIYAATT i-e., the knowledge that the concomitance between the
|y and B, is not shown to be inconstant by any other Pramdna as
in the hetvibhdsa called qrfer|, (vide Note No. 53). (5) The being not
opposed by another inference in which the gt is shown by another
hetu, to be absent from the gy, (vide Note No. 52). The different
names given to these five are, thus, explanatory of themselves. It
will be seen similarly that in o 3rg&T=373 inference the third condi-
tion cannot be fulfilled, because the f¥gay is not known; and that in
a FHyesaraden inference the second condition cannot be satisfied,
there being no |-

49. The having the property of being the subject of that know-
ledge which interferes with the inference, or any of its subordinate
instruments is the characteristic (IqTy:=IqRreq qrarega. C.)ofa
hetvdbhisa ; and that which has this characteristic is a kefrdbhdsa.
In order that an inference should become vitiated by a fallacy it
must be shown that some ZrqrIsrra is directly opposed to the con-
clusion in hand, e.g. in the instance ®FF AT, the FeFnra will
be the right contradictory knowledge &3t =@ r9Ir. But it must
be noticed, at-the beginning, that the word gegT4TH is capable of a
double interpretation. (1) ¥gFTrmasa Ifa 'g‘"qpn'm IET AT\ .

(2) ¥ACATET FeanTET ¥EET AiNTeNST strTeeAreY: | B mgm-
frargg@E TR TR, £ gRReANIes SfaaeRaAr
wwafargtrﬁw’%m m'ﬂ;'mﬁﬁ oA T:
Hiwo . Hetvdbhdsa, therefore, is (1) that false Aefw which looks
like a true one; or (2), the fault in the %efux used in the inference in
question, as, in the instance, analysed above. Accepting the second
cxplanation of a Aetvdbhisa, it will be necessary to examine in each
instance how and where in an inference the fault occurs. Asin
many of the kefvibhdsas, especially those which proceed from the
" SEFYTNT of the Zefw (as WSAMTR, HEE APMANTE), the part
directly affected by the TRTeHaRarqIA=IF is not the conclusion, but
the qqrAEl, we have the words sgfHfa@eRToT=aay, &c., in the
definition. Again, the word Jr in the definition must be under-
stood to mean JYTHAIT, otherwise any ATUTATTT may be brought
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to oppose an inference, e.g., if to show the invalidity of the infer-
ence q¥at IEATT, which is good, the T required were not Iyrey,
any ATHHATT such as q¥at ¥ afgAry, will serve to undo an
otherwise valid conclusion.

50. geAbrar SYwIRa® I=a9 T AT: | 999 F QrIROTTEAG -
AN fge Fo ll.  The Aetvdbhisa called FafY=F1T (accompanied by
a sJFY=TT of the B ), is one of the three described further on. Sadhi-
rana, (i.e., common, that in which the Zefu is common to the qyay as
well as fyqey), is that wherein the Aefu is found both in the gqsy and
fraey. In the illustration 954t yATT % the Rg—afg—is found in
places where the ®Te¥—yg®—is not, as a heated ball of iron. Thus
it is found in §ey ( things with W, a cooking-room, &c.), as
well as in Fqey (heated ball of iron), which latter circumstance
constitutes the 3{¥=IT, whose absence is always necessary in esta-
blishing a sIfy (R TR &c.). Thus the Fr of fire being
in a place where there is no smoke, prevents the apprehension of
the sify through showing a safy=R in the Aefu. Again, because,
in the assertion Socratesis immortal, for he isa being, we find
being in constant concomitance with mortals as well as immortals
we at once perceive that the inference is a fallacy arising from
the assumption of a false premis, the ¥eFIIT consisting of the
!nrnfa'ﬁr in the form of the =xFY=T of the middle term—being.

In Asidhirana (uncommon, i.e.,, not common, the Zefu being in
the paksha alone), the kefw is mot found either in the g§qey or the
fAqer, butin the qay only. If we say 1s¥ is f<H, because it has
T, we at once perceive that grsgey is a Fg which has no gaey
or no {yqey, it being confined to the qey alone. This being ascertain- -
ed, it is impossible for the inference to proceed even an inch beyond
the mere assertion of the relation between =¥ and Frsgex. We
cannot, here, assert the STFTASATY of I and fireyrey, for srsgey
is not to be seen in any place with fqees (gaey). What is, then,
possible is only a sfg H=aANE. Inasmuch, however, as there is no
=7y, we sce, that =TT is =TT (turned off, absent) from all its
gaqey. Then, by the rule, that sefu which is absent from a thing with
certain atfributes, establishes the absence of these attributes at the
place where it is found, we at once perceive that rsgex which is 7
from its |qey, <.e., frer things, must prove the absence of fyegey
viz., 37fAexeT at the place where it is found, 7.c., in &¥. Turning,
again, to the sATARFANR-— I Frersd Anfeq G werT AMRF—we see
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that rsgey is sqrg« from fAeriy (Aqer). By applying the
said rule, we find grs3TY to prove freaey (FAIATTARIIT ) in Trsw.
Thus fysey as well as 37fAerey can be shown to be in =¥ from
the kelu qrsgey. But as the existence of a thing and its Sy3qTT is not
possible in the same place, at the same time, the assertion of the
=1 of yrs7ey and fA<x<y, Lecomes impossible from our conscious-
ness of this knowledge. Hence grs%2x being confined to =T alone,
can prove nothing with respect to §1sg, except, at best, a doubt as
to its relation with fyeqey or sIfyexey. Here evidently the argu-
ment is vitiated by the assumption of a false premis embodying the
relation of =¥ and fy<Hey, the Aetvidbhdsa being the JFTT of the im-
possibility of fzaes, and stfaexeg co-existing ( fAFTERITaT fA3T-
FETATITAN SATTATI—EaT: )

Anupasamhari. (non-inclusive : not including or having even a
single |YeT or fAqeT to assist either conclusion) is that which embraces
every known thing in the qey, and leaves no room for the corro-
boration of a gencral rule of caunsation by proper illustrations. It is
here impossible to find any place independent of the qay, where
the relation betwecn the kefy and si@dhya can be observed, and
the observation turned to any account, If we say the creation is an
illusion, because it is momentary, we at once perceive that it is im-
possible to find the relation between momentariness and illusion, there
being no instance either positive or negative for making the obser-
vation, because we know of nothing besides creation : the FqRI®
consisting in the knowledge that the g is connected neither with
any positive, nor negative instances. (FFRFFEFFATAMNTTIARAFRT
I AR AN AT ITRATITR T )- .

Both in sTarqReT and sTITHETL the relation of the gy and qay
is at once made extremely doubtful, and, thereforc, they look mote
like one and the same form of fallacy than two different omes. The

point of distinction between the two must, however, be carefully.

noted. In sygTYrTer, though the @y is found in many places
besides the qay, the &g is not found with it; whereas in ST3IEEY
neither the @y nor the g are to be found in any place except
the qey.

As further interesting illustrations of |TYer and stEryrCeT,.

we may examine the nature of SIfqsIMA and sy=afy. In the
definition ¥y gig-esn we cvidently have a g common to the
TeT (31:) as well as the fFqer (STHrEA:). Hence all definitions
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which include something more than the thing defined are cases of the
hetvdbhisa called |ITor. Again, in 3jt: HfA=eTq we have a case
of sTarqrer. We see an only black-brown cow, or a collection of"
such cows, and say sfy=ax isaccompanied by 3}z, which is evident-
ly false, for Ffqeex being confined only to the individual or indivi-
duals seen proves nothing with respect to that individual or indivi-
duals. We cinnot say ¥ hfy™eq & 31eq+ : there being no other
instance (§qsy) than the one in question (which we must supposeto -
include all cases of ®fq®T). Thus®KAFeT being sqTFH from all its
"qeys (things with 3jtey as red and white and other cows,) proves
TIEIPIT in the qaF by the rule It JFAY saTFw: &c. Again, applying
the STFATHEANR — AT IV AN qF RS AT TUT TR, Wo
learn that f/{fAeex is T« from IISATTY, and, therefore, .proves
by the same rule, FTATITARITT or Iy in the qa7. Thus =g and
TSI, two contradictory things, being proved in the way, at the
same time, it is impossible for the FF-HTASTT to accomplish any-
thing. Hence all cases of s{sqIfiy or definitions, which are too nar-
row, fall under stETYTT.

All these three fallacies are different forms of what in Western
Logic may be called the fallacies of false induction, leading to the
assumption of & false premis. Thatsmoke is & necessary effect of fire,
that eternity is dependent on the possession of the quality of sound,
and that being capable of observation is connected with eternity are
all conclusions more or less viscious in themselves, being arrived at
by imperfect induction, and & priori reasoning.’

51. Virrudha (or opposed ) is that Aetu, which is sqrg by (i.e.,
which has sifiy with) not as usval the @mus, but the sy of the
|rsy. Pratipaksha (rival) is that Aefu which proves in the same
qe7, the SPTT of the &M of another . Satpratipaksha (with
rival) is that which has b 5Tqqey, i.e., which has a kefu establishing
a @y the sprT whereof is shown in the same thing, by an-
other Zelu. Though in both these, the ketu pioves the spary of the
aney, the difference between the two lies in the fact that in the first
this s{9{TF is proved by the same &g, whereas in the second it is
proved by another. The knowledge that in f&qg the hetu is always
=4T] by-the ATATHTT constitutes the ¥eFpirer which prevents the
inference. The Aetv@bhdsain FeATAART is plain enough. Some, more-
over, maintain that in &g there is always a safdtasama which
constitutes the ITYFTT, and in Feqfayey it is only an y=yF=YIfY that

8
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does the same. For, in s7% RFTRMA (=1EHUFETA being an
instance of the fault of a definition, called syehiy ), gaa®wey is
concomitant not with 37ty but FrerY, and, therefore, the Yiga=y=H-

TYTAFT is the SARTHEAR—AN  ITAPTAPTTRIRAFETIIT:
ie, AN WE qAwURS Ffea. The TSR constituting the
M in Teufaqw, is plain enough.

Again Rgg differs from ®PYIRer inasmuch as in the former there
is an actunal constant sy of the 29 with |raPITY, whereas in the
latter there is only a ®TRTATRY#RToH of the two. In other words, the
€7 in §TICT is found at places, where there is an SR{TT of the |Ra,
but in fyEyg it is found exclusively in places where there is SpyrY of
the ®§Tey, and has therefore a sqf§ with the E-qMTY.

52. That which has the characteristic of being the subject of
such knowledge as interferes directly with the quras}, is called
siferg (disproved, false). It is of three kinds: (1) sty (2)
eIt (3) sarcaeanay.  That which has for its qay, a thing

possessed of a distinctive characteristic, which is fictitious, is called
S{THANAS, or that whose substratum is false, In the illustration
the qay is WATRIA, i.e., AT having the distinctive character-
istic of being in IRTY. FWHFET must therefore be co-existent and
co-extensive with s{qfA+=3eT ; or in the language of the book must be
the syge3%a of sTAfy=gey. Bubt as the SYT=BTH here is a mere
fiction, there is an SR{TT of the gayarT=3qa in the 9wy, which is
therefore qayaTTeSFARTTTAT. Thus the conviction ¥F+} TI+-
q& qrfeq being once esta.bhshed the qUAT —GUNTATARTTRET-
FEIAATUATTG—cannot stand, the FFTH consisting of the said con-
viction. sSyrHIfarg or the characteristic of an syPArATEF is other-

- wise thus defined. SyrETRREY TR TWATT=SIHIATE : I e 1|
AMATOET T TarTeSIRTIEIHeT9 | 3fy fg Tt
| SR TEqaE

FHEITHATT S TR PITTR T, ﬁl’ﬂ!{ I
o o umﬁrﬁm Il ¥2To o 1| N
eTeqITang (falsity of the very form) otherwise called ¥egfaifg,
is that g which is the respondent of the ST in the qat; or as
Nilakantha defines it in more simple language, the absence of the
Bg in the qay. (EEATNIY TR TIT:). I W ROMT
;| mearﬁrwmﬁm&ll o 1.
ST (the nature of the sqry-gg-being false) is that Aetu
which is possessed of the syrT of that which is the sqrcqFTTESTHR.

The ey in the illustration is gr and its STT=BTH 18 RTEITNAT.
As it is impossible for smoke to be of gold, the q¥rast indicated in the
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text is rendered invalid by the knowledge of this impossibility ; for
such a qeret is dependent (syaTTieeaTa) on the relation of HragTa-
Jex with g, in order to constitute thelatter into a comprehensible ®q.

53. That which has for its qat a thing with the stry of the predi-
cated ®T is called §Tfye (contradicted). This, however, is distin-
guished from @afeq by the fact that in this the sp3yTy of the amey is
shown by another g%, and not by another #g. The direct knowledge
(AT P =xaaar) of the absence of a thing being alwaysa bar
in the way of asserting the possession of that thing by something
else, no inference can be drawn after knowing (by €qraiTqeqar) that
there is no sigsrein fire, The two other ®=arras in which the
inference is directly vitiated are STEYIeT and m and these are
different from TfY@ by the circumstance that in the one the 8
is neither in the {qay nor in the fAqay, which here is not the case ;
and that in the other the 8q has a direct IR with the spTH of the
@Y, whereas here there is nothing of the kind.

Compare on the ketvibhdsas: RIAN: ARITITATNEAT | ANR-
afdw=y: fRag wanmvr QRATAATATTI RN Qaﬁh o EnhYHT-
AFTAROIAE: AFaAnqq | ...... HITHE AT ATErRA-
mmﬁﬁmﬁaﬁmﬁww Rad | RTEEg anasAaTTRRIar-
Wmﬁwﬂrwnwﬂﬁaﬁgmz l’g:r%mi\‘grrﬁ-

: OAPTTETTE: | ... s R : qERTT: |
T RIFAAR: T4 _IACNT GRagd a5 9447 T RIGT0" :f?f aﬁ
RTATR FTGTAR T TR FHT | AR
SIRAAEATITT: | 9 37 X584 JATFASTEY I8 SACAeamaaa e ifrmrri
TR R SACAIGARATTRI TAAVE HAT: FHTN ..o gTxAT-

TEFAT ASIATER iﬁarﬂwnﬁ sqTeReATRIRG -
R aaf\anaeg T8 SnarTInR: | gaEATIAfan Ty : &9 || GFhTel -

All the hevdbhdm, which appear more or less to be fallacies of

induction, may thus be summarised:—

( T —(8F common to HYEY and

SO 1 ]

wamr& _(QZ%H nfal}':: ; one).
T {m—( noft in l:;u’)

- = ce
P vitiating thed w""lﬁmﬂ_ﬁgg notgma o .

rasg —(Rg in EnATT alone).

fafR. 4 TSI — (SnarTy proved by an-

M3 other #7).

Iy E—(@nArrT proved by another
A SATT).
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54. It is questioned why a @rqriy®&g is not considered in the
hetedbhdsas, for IIMY, or accident, is_also a fault in the 89 This,
however, is not done in this book (though some like the Tarka-
samgraha treat of a @rAYHAY under sqregeqifyy) for an IqURY
does not, like the rest of the ¥eqryras, directly invalidate the infer-
ence or any subsidiary member thereof. How then is the argnment
(proving the direct cognizability) of qrg (from the ¥q-TerEaai»rae)
pronounced to be vitiated by ( the middle term having an IqIfiy or)
accident (in the form of IgwEqT=y) P It is replied, simply because
UMY is only & g¥twaH—an instrument—in bringing” about the
ST (Iurfrsafrartsr ¥ anasafaroTATAgan: garaw
I §HTo 1) of the ®T7 and ®g. Thusa &g withan accident may come
under §&TITA, not as directly showing any fault in the §g, but as
indirectly suggesting its non-concomitance with the proposed @n¥.

- In order to prove anything to be an IITY or accident it has to be
shown that that thing is found in places where the &Ry is, i.e., is
S99k of the &N, but that it is not in places where the ¥g is
.., is WEATTH of the ATYT or¥Y.  (WRTSATTHSR &Y FYATSATIH
IAMY:). SWATYFHAANT is an IR of the Rg—aTEw=T in the
inference qFAY yAgrT F@: for *“wet fuel” is found in places
where smoke is, but is not found in places where fire is(as in a heated
ball of iron). This circumstance being known, the concomitance
(=an® ) of the &3 and @A becomes difficult to ascertain. In fact,
‘here, we first ascertain the concomitance of the @ and the IqTy ;
and then, from ascertaining the non-concomitance of the &g of
that gy and the 3Iqrfy, at once grasp the impossibility of any
concomitance between the said g and the said @meq. This kind

of IqMYY is often called =qqH. «UMne|
I YIEERAATH I AR
AT JAT AT 10 y4-
TAAANEANRNR SAMRSANIOET sqreqsapraraTaheqd || 3-

h12 Il.  The last case of IQIRT noticed in the text resembles the
Iy called TyaTATeBwaRasqra®. The GreasarIFarl is IF a7
AT T AT ATRITR ST This, however, will not hold good with
regard to crows and others,?md the |rvay must, therefore, be accepted
in some modified sense. FZTHET—the r-zy—must then be accepted
as co-existent and co-extensive only with the syT=S¥aR of the TRH-
“The o being e A=TaTY, the qaryarT=d e will be ATaTaTT.
The @rarsaraar will now be qx PRTAFIEERTH WAH ax
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UIRIR AT | T ﬁmmgl'rhe angArsgrasRar will be oy

AT a7 AIRUHRAS AR AT FAArETI AR -
a5g®R. Thus YrHRYrF 7T being shewn to be an Iqmy, the inference
falls to the ground. Similarly 7g: Texa: TeRATETHHITE, | TAN-
FAEITITAINY : is also an instance to the point. The ErI=AT-
IRAT— AT TAAANTA aNEaeTTeqq will not be true of &,
T &c., which are F=qqfyS", but have no IYAST in them (I[AX
TorAXYAroa). The Iy must, therefore, be assumed to be the
sqTqF of the AR which is in the same place as (s7a7e®d by ) the
qang, which we take as qf@%sqey, the qxer=r in a1g. Therefore Ty
IRTAARTATANATIS auigaeqqeyq will be the proper
ATy HKar, for now the @rvy thus modified will exclude &9, T,
&c., which have no qf¥sa¢y in them, and will apply to all such exter-
nal dravyasas are cognizable by our senses. The restis clear. Compare
on this kind of IIFY, % § FRPgTRINSETARTET saTR IMAEH
TENA IIAATAERT aRasaPrarTIarTg | 99T § ra Prare-

THeTiRER  PraraTas Waﬁmﬂi‘ﬁm WRITHR AT

FraReaiafa 1 gwwre

55. That which is the subject of the knowledge of the instru-
ment producing right testimony, is ¥rsy. IR g Tt IR ¥
qarat: | greTE: & ax ufendt: EwiRet | gwwro . Hence in
the knowledge AR TRIFANA &+, the TTATT or WSAFT, i.e., the
knowledge of the meaning of the terms involved in the statement,
is the #{Yor, and the remembrance of the objects denoted by the
words is the sqTqT (F1AW). A pada is defined as that which hes a
meaning, as against Pdnini who says fRea q4 (37810 L-¥-1¥). A
collection of such q¥s is a Fr¥y, and the interconnection of the
objects suggested by the words is the grFard. On this subject the
Mimansakas and the rhetoricians hold different views, which may be
seen elsewhere.

9% is of two kinds : §& or g+, and aftor or @TarPra. That which
suggests a meaning by the strength of a f¥w, is with respect to
that meaning called §%&%, ¥r<H or principal. g3 is an eternal conven-
tion made about words and their meaning, as in the case of a2, 9%,
&c., Two questions natarally occurat this stage of mqmry (1) How is
the m%ﬁ' of a word determined ? (2) whether the meaning of words
is connotative, denotative, or both ? The first question is easily an-
swered in the words of a verse quoted by Nilakantka and others :

TRATE SRR IRArEIera ™ | qeaer Nz
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Fa arfnae: Rrgaren 79T I (SATHRTT-ITATT-RI0-STRAFR-EAT-
CR-ATFAUY 88 JTAANENTA AN FT0S Srsarerririgwiafuees
TAF: | I ATERAY A TR A A2, 703 @@ wray
qagTad | ATy e T wveane, (fa eateriigs-
fire wRwlr: —Taafa —Rigaeen dffy —all determine the wf¥w
of a term). On the second question the Naiydyikas join issue
with the Miménsakas, The latter hold that words like ¥, &c., have
only a connotative sense (HIf), and not denotative (=xf3®), for the
conception of an individual is not possible without its connotation
being ascertained first. It is only by eyrrT—stuTafq—say the
Mimdnsakas, that words though connotative in their intent, signify
an individual as well. The Naiydytkas retort that as when using
such expressions as YTATAY, &oc., we find only an individual ¥,
and not the attribute =g, brought to us, it follows that the import
of terms is both connotative and denotative (SFafRIZsawI T : )

TAEAT ARRSARRERIE Ay Urd AATIITw e e-
Y | AATcArid e T s R i fgo o, The rhe-
toricians, on the other hand, who reconcile everything by a tripple
v of words, SIPT, #arT, and STFAT or import, proper, implied,
and inferred, leave the Mimdnsakas and the Naiyiyikas to settle
their dispute among themselves : STRTET ISR G IR E t Rk ks B
ST TERATAT AT QTTATUT FAATTLCTIrdt SF arvand: ageadt-
ERRAAINRAT AT | qreq QT qEArd ERAIAONIrAqua: |
/e To ||

That which suggests a meaning by the strength of @y or im-
plication, is with respect to that pa.rtlcular meaning called STRIforaR
or Mor. In the instance WAFTAT SiN:, the word IFeT refers, not
to the stream, but tothe bank,—which meaning, therefore, is the #ray-
Prar meaning of that word. &ayorT is but a kind of relation with the
axard or principal sense, and no separate §f+k as the rhetoricians
maintain. The difficulty experienced in settling the meaning of certain
terms, correlated, is the chief cause of directing us to look up for
this kind of related or implied meaning ( ATEIATIIATALE FRTOTCAT
§rwy7). Hence the sense thus snferred under these circumstances
cannot be maintained to be an eternal convention or giR®. The
wf¥® of the word T, in the illustration, is in the stream of the
river; but as & village can hardly be imagined to stand thereon, we
try to attach some other meaning to the word Ir¥-T, not very remote -
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from its original sense, and quite naturally think of the bank, which
is related to the stream (¥ E®*R+Y), and which reconciles the appa-
Tent incongruity (aTeydrgwafd:). The Mol af—Feet AToraeR:—
as well as the sqHT of t.he rhetoricians, are included by the Naiyd-
yikas in inference.
56. wrsgEry or knowledge from words, is produced by words
connected with cne another in the four ways enumerated in the text.
or interdependence is the being said together of one word
with another, without which other the first is incapable of producing
any knowledge, which must follow from the interdependence of
words (377741377 ). The qrs¥&Ny produced by the phrase qzaTT®y
may be interpreted into qzaRAmaTAg+ £&. Here if the word indi-
cating some 3R, ¢.¢., the RRATYY, were not present, the knowledge
that the gz is to be carried somewhere, will never have followed ;
as also in the absence of the word = —the ®{—no knowledge of
the thing to be carried would ever have been pussible. Hence as each
of the word in the sentence has dependence on the other, for pro-
ducing knowledge, the words have mutunal t with each other.
This view of appears to have been favoured by Nilakantka,
but there are others who take a slightly different view of the matter.
As every single word is capable of suggesting a relation with some
other word, if in either case that relation is indicated by some sort
of terminations, &c., all words may be said to have W for such
terminations, also. ITATARATAT MY HATPTINLH YTSIATTT-
TITTHET | MY SRPraRarRTET | grsyaneq Argfamasran i
qrF o || 77 ITAE TF YUsTRY: | A AT ;A ArFATEA ArQEA:
......... T AT ..o HETIAGRTOTAREY TITRAC (TS €T ST-
AT SITrag®. ... SFTAMTIAFR T WIRRIGIITATATRIE |
fao <o ll. The other three requisites are plain enongh. Hence
qrsgaTy is produced only after the words in any sentence satisfy all
the four required conditions, YreTwWY F FRAEHONAACEHATIT
BARRTANAEAaATaeTy | s3% qregan-
PRET | TUH ITATRTETAT AT SAeRTE | AR AT T AT eaat
AN qE: AR ATAAE AT HACTLIH TNRTAT I
U} | AERIZEHAT ATt MBARAAATFESFARC@AS
qreraigsiad | arFe .
57. A sentence that enjoins an act (which is meant to accom-
plish some good), is Ty (sentence implying such injunction as is
generally implied by the termination of the potential, the impera-
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tive, the vedic subjunctive (37) or the potential participle &c.); one that
prohibits an act ( by showing its tendency to sinfulness) is faShy.
Words other than these two are 37T (the description of the sense,
an embellishment of the meaning in a manner to prepare the mind to-
wards theact). &aTaY (AW:) Rrafnaramreraf arvam)| o ¥ 1=1-
4t Frg 7 iz 757 FATEAET: | AR @ TR ertarr aRate
qF | T Fr@ arpuwerT:| frabyEREEmhRafaRST g T
TASTATRARNTATRIAATT: | FRanAzargemly @: | @y
e | Prand vl readl. ... 7 s TR T R

T AATATTIACTT AT | STAIIA (R W4 | eFrAdser=r-
TRAAAITRT FIAARAAAA ST | €8 TEqETT 7154 {287
BT Fredr it Tofy o | st i fre S .
Next, an drthavdda is said to be of three kinds in the Nydyamdlivis-
tora: PRYY YOTATT: CARTIASTIRR | TR TTCAGIAITITINAT
#a: Il, of which sTReaY I, stiHfeA e st and 19 ToAEA=SIER:
are the respective instances.

Lastly, we may close this examination of grsg with a passage set-
ting forth the dlﬁ'erence between the Nafydyika view, and the view
of the grammarians, who recognise the gf¥k of words in a kind of
©RTT or disclosure which is (Forat quqﬁﬁ' AESTTARTAIR:
T G TOUHAIRTRT ToPTsagre STt Freer: a1l @o wtoll also
AR TAAFARTHE ATTRATTFIA ToTAT TR AT -
AT FATAZT .. TR : SR T4l Fael),
as it were, an eternal power indicating the object (by a kind of -
T), independently of the letters of the word. Also, SXHASTHT &FT-
FO AHTAT FIAORATSTIAET S FARTATIASAH A AR AT
|iEm T | gIRT 8% TYAageEaita®: areent w |
FATHTATT TAITEATINCTT T ASTRT AT 2 TRy qogeta-
WF AUFEASATEITESATRIFIATR 0 AT T7E: | fge o 11

58. The Mimdnsakas add two more Praménas or instruments of
knowledge in the form of sTiqT=Y and WFISTEY. STUTGRA or impli-
cation, is a mere case of Anumdna, and is capable of being borne out
by a =AfATH=ANE. ATIHTRY also is no separate FATT. When there
is no 92 before us, we have the FeHIFTH of an SPTT whose JAGRAY
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is the gz. This knowledge of 9=T4r¥ is possible only becanse the
TRt is not found with the syqTF ( /it., there is no knowledge—
Iqareg—of the 9= ). Hence the not being of the QFFAMRIT at the
place of its STTY ( ATAAFATA=TEY ), assists the direct perception of
the SPITT (SPITTNE —TTA—NITedT TewTRet). Thus as the
SPTY is cognised by S<RIYATYr assisted by the gfadragaslay,
this latter is no separate wHTor whatever. It may, however, be
argued that the st is not cognised by w&erey, but by syaqetey, for
as both of these are factors in one and the same act of perczption, there
i8 no reason to lay more stress on the one than on the other. But
if this were the case, the common experience of first seeing that there
is no gz, and then recognising by direct cognition the sTqTT of the
gz —experience which in this manner subordinates the zi]'mﬁq'm%q
to the yegpy—ought to have been reversed. Anupalabdhi is, there-
fore, no separate SRroT. '

It may be noticed, in passing, that the Vaiskeshikas do not regard
even §reg or IAATT as any different pramdnras. According to them
they are included in inference. TSRTATAAAT TYRITATTARASH |
SIEATTTARIERT FAfE TqE | FHTo 1.

58. The question is whether the WTAToY or ¥ATET of FIT is known
by itself (4., along with the F), or by any other subsequent
process. In other words, whether on our cognition of a thing do we
also know that that cognition is a qal—quriqTa P or is it that we
determine the YT of a perception subsequently? The Mimdn-
sakas (the followers of WTeRT), as well as the Peddntins, accept the
first doctrine, while the Naiydyikas uphold the second. In every
perception of a thing, the Mimdnsaka will join the seeing as well
as the consciousness that it is right seeing in one and the same act
of cognition ; whereas the Naiydyika will make the second dependent
on an inference, and therefore apart from the first. A man sees by
ey some water at a distance, and recognising along with the act
of perception, the rightness of this knowledge, proceeds towards it.
ATATOY is thus made the subject of the same act of cognition. This
qraTeR is a kind of &xqeey or self-cognizability, in the form of being
the subject of that which (viz, the instrument— Hrgar—of knowledge
in general, i.c., SITSATET, &c., as WHAE WIAT(A in the present in-
stance ; for the knowledge that there is water is grasped only in the
form of the secondary consciousness W&HE, &c.,) enables one to cog-
nise all kinds of F7 in general. The W&HTA in a person manifests
itself in the form of the 7ATATA—F#HE AANA,~Which, therefore,

9 .
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is the WryaR of that yrA. The waATew of this FTA becomes a subject
of the same sTgsa@Ty which takes cognisance of the original ¥e5-
T, t.e., the JrT and its YTRTOF are both subjects of one and the
same act of cognition. Thus the QAT of a FTT is TIAT ALY, known
of itself. ST FIAATAIUY ATAATCATHIEH ATTTATTATEHETAHITZT-
WARTIAT ST ATAT FRATIt | STEARY : | AITNTATOT ATALST 1=
ATOARITERT ATt ATTHIRARTTHATETANEIT TR} FEIAFAR | FTRT
U AT .. .. qTHE WA JATAN T 9568 T
AR AT TR AT qeaea-rE=aTarE Audsar |
Tt €8 GATRATRR@~eAT TS @« 07 qArod Tgreiiy
Tyt e s ermmrem s eroyor TR e
£ ] | ETTRTTATAY &q
gETAR mm:luﬁwrﬁmq%mamwmmg
T 97 (A T THTNAT AAATAERANTIATT A asarares
AqE FEATRARIAAIT AR RJAATAN A TA A qEwees
T TAT0% YA AT AT F ATTHCRITARTRIAIRIR I AT 2T T -
fa 4T | fye o 1. On further analysis it will appear that the
/1Y of a [T is also a case of FTA, of the same kind, though not the
same, as the original JT, the subject of this gaTey. If the gRTeF of
7T in general, then, were not at some stage &gt ATH, there will be
confusion ad infinitum (YAFEUT), not unaffecting even the last JT, or
godhead.

To this theory of the Mimdnsé and the Vedinta, the Naiydyika
takes exception on the following grounds. If the waTey of a [T
_ were self-manifest, the donbt whether the cognition of water I
have had was gRT or not; will never arise, inasmuch as, on the
Mimdnsaka hypothesis, the yarey as well as the Sy@weaey are sub-
jects of one and the same act of cognition. If, to avoid this dif-
ficulty, it be argued that there is no real fT¥, when there is a doubt,
such reasoning will not do.  For, if there be no JrawE, then the exist-
ence of §EH, which is admitted, will not be possible—a Frr being
the absence of that yraTT® which has g7 for its y#f, ¢.e., which is a
g% of Fra. In every act of doubt the knowledge of the substratum
of that doubt is always necessary; and if we admit no JNE in
4, the existence of wxy will be but an impossibility, which is
absurd on the opponent’s own hypothesis—&gr% being accepted by
him as a kind of {rA.* The &gq:—qTa10q of FATT reduces itself,

* Thig is the chief point of difference between the Veddnta on the one hand,
and Nydya and other philosophies on the other, The one accepts one uniform I
in the form of SHI[, explaining ¥, &o., in various ways under names like
R (a4, Rad, i3, &e., the other set accepting all possible variety in knowledge.
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therefore, to nothing. The T¢&:—HRTATR of JATT is further illustrat-
ed by an instance. A man, who has not had any experience of the
phenomena of water, chances to see some at a distance, and pro-
ceeds, though yet doubtful of the observation being a SAT or ¥#, in
the direction thereof. Having, however, succeeded in obtaining
water, he reasons within himself : the cognition of water I had had be-
fore was ST, for it led to an action resulting in some tangible result,
. agreeing with the previous observation, Whatever after being seen
does not lead to such §AYwFA (result according with the observa-
tion) is always STYHT, e.g., seeing water in the mirage. Therefore this
HSJATT was GAT and nothing else. Thus the IATTY of the T is deter-
mined, not with the Jr, but after it. This, however, for a man who
takes note of phenomens for the first time. In the event of an ex-
perienced man seeing water at a distance, the qATEY of the T is
determined even before taking any action in the direction of the
water. This is done by an sy=ggrsafy in the form, this (second)
ST is AT being of a kind with the first AT (FAPATTTIMTA);
which led to agreeable result.

59. The STHATMARTT of initial falling is yeer. JeeT stands to
the substance capable of falling, in FAFTAEHTY along with s{T&1-
qT—the FTA—which also stands to the substance in the same
relation. Hence I&%7 is properly described as the STHATITARICT
of srguas. REtaMRTaTEd FMTEATTAATIAT 1| Ao Jo 0

60, See note No. 43.

61. All philosophy is agreed upon the mutability of things; and
also of the properties of those things in general. The Buddhists look
upon things as new and new at every succeeding second, and hold .
that they are made up, as it were, of a number of kshanas or
moments, following one another. From this view of things in their
relation to time nothing can escape, except such things as are neces-
sarily f2q on account of being & in their character. The change we
see in iy things amenable toour senses, is but a change more
apparent than real, it being located in the PyRrerper of the thing and
not in the thing itself. On the nature of the change to which these
gunas, as well as objects in general, are subject there are two opi-
nions. The Naiydyika maintains that any given Ifor stands for three
kshanas or moments: (1) Feqfaetor, the stage of production; (2)
feufaaTor, the stage of existence, during which a new 3T, which is
to succeed the first, obtains its Ieqrrayer; (3) ATIEA, the stage of
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destruction, when the first guna is destroyed, and the second which
is produced in the Ryrdayor of the first, takesits place. Thus
the first Jor comes to be destroyed only in the third stage of exist-
ence, i.e., in the second after its birth : (eqfESranroreawaraasyq). The
WrRATTTIT maintains that there is no fRyfdayr—everything
being destroyed in the moment next its birth. What the text lays
down is only with the view of setting aside this theory.

62. See note No. 6. IqIRIETEAT= is that which is related by
q¢qr—a kind of indirect relation, throagh a series. WH=EX which
means WATEY is related to the gz (the object of the SyHT) bys
qUqU, FATeY being in WAT which again isin q2. This qFis
described as EPAATIET+Y in a note to MS. F.

63. Those are called 7FATHF, of which one exists as entirely in
and of another, without losing its identity, e.g., the cloth of and in
the threads forming it. These could be reduced to the five classes
enumerated in the text—vide note No. 5.

64. A thing maybe absent in one of two ways : it may not be the
thing we see, and may, therefore, not be found in it, inasmuch as it
is different from it; or it may be that a thing is not seen atany
particular time on, or in another thing, That a pot of clay is nota
piece of cloth, and vice versa, is an instance of the first kind of 3T;
and that a piece of cloth is not to be found in this room, that of the
second, the first being called ST=R{=ATTT or absence by identity, and
the second §JITATT or absence by contact. A thing absent by contact
may be absent in one of three ways according to the time of observa-
tion. The thing was not in a thing, is not in a thing, or does not exist
for all time. The effect, before its actual production, was not seen in
the cause (GRATARITOT) ¢.e., did not exist in contact with the cause,
ed., & 92 in the shells that make it. This is gTIR{F. When a thing
is destroyed it is merely reduced to its component parts—the ori-
ginal causes—in which therefore it s no longer seen (has no con-
tact with the cause), e.g. & pot of clay broken and reduced toits
original shells. This is TqRIrT. It will be seen that JTITTT has
no beginning but has an end, =4qTIIT has a beginning but no end,
and 37EA=qATATY is eternal. A thing which does not exist at any one
of the three periods of time must be an absolute mnon-entity
like the horns of a hare. This is syex=ariT. After this general
view of ST¥TT and its sub-divisions, we may examine the phraseology
of the definitions. S{¥HI=UTITY is that sT{T¥ which has for its gfa-
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AT a thing deﬁned by argreeqga=q. In the spry of a g or any-
thing, the ATqaT of the syrT, bas two things: the yTa=iRTaT, a8
well as the relation by which the thing is known as absent. This
latter is of two kinds: grgres—identity—( as gTeg—the identity
of the gz with itself), and Sgit—contact—( as the contact of the
gz with the place—s{fymTor—where its SPIF is noticed). The
qiaatiarar of an spqry, found in the JFgHIAT may be defined by
either of these two relations, In other words, a thing (sTaaiteft).
may not be another thing (§Tare ¥ ), or may not be seen on or in a
thing (@@ ). From the illustrations already given it will appear
that in an STeHt=aATTT the YRYAIRTar is defined by qTarex; ina
HQUARTT by §&A. 92: 93t 7 whichis aninstance of =AY,
therefore, means qTeq&IT AT ATFEIXTTARSAT (T2(A8T) "feray-
{RraT a9 2T 92, We have already determined SR to be of
three kinds from its relation to time, and we have there seen that
in the third kind of T ITNIY, or SEA=ATNTA, the &I of the
giqansft is not to be found at any one of the three periods of time.
Thus the old school of Nydya held that this StHTF is fex, whereas
the other two are not so. In other words, though the graRmTar of
all three is STT*®a by &&l, that of STH=ARITT is STITETH not by
any limited period of time but eternity (f3yares). Thus to separate
this 3pTTrF from the two other abhdvas, which are sif+yeq, it is defined
as YamrforaEd &o. AFSFEIASATTETREREIRRE: |
Fe @ AT 1 e || waunnrTE: SfeatRrarrss TR a gt
oA (T AAIOMEA ARATRA ST =AM TR T
m‘aﬁa‘rﬁ: I ft®o U. The other and more modern view of
this s71F, however, does not favour this construction, syEx+aARITTbeing
regarded as a mere case of non-existence for a time, They further
maintain that if after predicating such an sye=arrT of a thing, the
thing were introduced in the sffaRTor of its STTF, the 37T is not
destroyed but rendered merely imperceptible (sTqeia). JIa& T=H{AT-
AN AR aRTITa N ATAATARE  Heeqq || gadre 1| There
are others who instead of taking such a view of syeq+=qrry, call this
a fourth kind of st Tq-IeqTEfyATOATEt—vide Muktdvali, verse 12
and Notes, et. seq.

65. Vide note No. 9 ; as well as Nos. 50 and 51.

66. The sutra with which the Nydya opens is: gRMOTHAIETAT-

A AR AT AR AT A Ao EAT (eSS AT
LEUTAMT FEAATANAHATNYTA: 1. The author consistently with
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destraction, when the first guna is destroyed, and the second which
is produced in the fRyrqaror of the first, takes its place. Thus
the first Iyor comes to be destroyed only in the third stage of exist-
ence, i.e., in the second after its birth : (efgRrantonicawArzaa). The
qPrHRATTAITR maintains that there is no feyfarror—everything
being destroyed in the moment next its birth. What the text lays
down is only with the view of setting aside this theory.

62. See note No. 6. IYTAEIAMT=Y is that which is related by -
qqU—a kind of indirect relation, through a series. qa%ey which
means WATEY is related to the gz (the object of the wAT) by a
qUqT, AT being in FAT which again is in g2. This qgFqRy is
described as AAMATAEFY in a note to MS. F, :

63. Those are called s7gafag, of which one exists as entirely in
and of another, without losing its identity, e.g., the cloth of and in
the threads forming it. These could be reduced to the five classes
enumerated in the text—uvide note No. 5.

64. A thing may be absent in one of two ways : it may not be the
thing we see, and may, therefore, not be found in it, inasmuch as it
is different from it; or it may be that a thing is not seen at any
particular time on, or in another thing. That a pot of clay is not a
piece of cloth, and vice versa, is an instance of the first kind of ST4TH;
and that a piece of cloth is not to be found in this room, that of the
second, the first being called sT=Ir=aTT or absence by identity, and
the second EHITATT or absence by contact. A thing absent by contact
may be absent in one of three ways according to the time of observa-
tion, The thing was not in a thing, is not in a thing, or does not exist
for all time. The effect, before its actual production, was not seen in
the cause (FAITRIFHMT) i.e., did not exist in contact with the cause,
eg., a 97 in the shells that make it. This is JTIRITT. When a thing
is destroyed it is merely reduced to its component parts—the ori-
ginal causes—in which therefore it is no longer seen (has no con-
tact with the cause), e.g. a pot of clay broken and reduced to its
original shells. This is grd@rIrT. It will be seen that YrIryTy has
no beginning but has an end, T+4EITT has a beginning but no end,
and STEY=QMTT is eternal. A thing which does not exist at any one
of the three periods of time must be an absolute non-entity
like the horns of a hare. This is Syeq=arirg. After this general
view of SpTT and its sub-divisions, we may examine the phraseology
of the definitions. STFAFATATY is that SPITF which has for its q7q-
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ARAT a thing defined by qrrergga=y. In the sty of a g2 or any-
thing, the ATqaRY of the 3717, bas two things: the qTHIRTET, as
well as the relation by which the thing is known as absent. This
latter is of two kinds: §rgres—identity—( as gzeg—the identity
of the gz with itself ), and Hgst—contact—( as the contact of the
g with the place —stfysTor—where its SPTY is noticed). The
qraairarar of an spqry, found in the R{FgAIT may be defined by
either of these two relations, In other words, a thing (qTatsft).
may not be another thing (§TaE A ), or may not be seen on or in a
thing (g@# ). From the illustrations already given it will appear
that in an Sy=Hi=aTTT the gfa=ifirar is defined by qTIEH; in a
QUMY by &3, 9=: q2F 7 whichis aninstance of SY==ATY,
therefore, means qzeT&qT AT ATIFFATI~TISAT (T=1A8T) Afera-
{ATaT SATT 9=0ITT: 92, We have already determined EETHTY to be of
three kinds from its relation to time, and we have there seen that
in the third kind of TWWATY, or WEA=ARITY, the TJAT of the
AfaAAY is not to be found at any one of the three periods of time.
Thus the old school of Nydya held that this Sp{rT is f1ex, whereas
the other two are not so. In other words, though the yfa=irar of
all three is ST A by §&, that of Y=L is STaTEH not by
any limited period of time but eternity (f3¥ate). Thus to separate
this 3TF from the two other abhdvas, which are 33f5=¥, it is defined
as YmrORIET &e.,

ey i ST 0 TR
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mﬁhﬁf it fie I. The other and more modern view of
this spTT, however, does not favour this construction, S{eY=aniTTbeing

regarded as a mere case of non-existence for a time, They further
maintain that if after predicating such an SY&=arITT of a thing, the
thing were introduced in the STfqaRToT of its STHTF, the STTF is not
destroyed but rendered merely imperceptible (Tqei®). Jq* T=HAT-

TR A AR =aTIN AT ATAR S Hweeaq || aaiﬁ'ro 1l There
are others who instead of taking such a view of syeg=arary, call this

a fourth kind of spiTg-IqrIfAATIAT—0vide Muktdvali, verse 12
and Notes, et. seq.

65. FVide note No. 9 ; as well as Nos. 50 and 51.

66. The sutre with which the Nydya opens is: gRTOTTAIETAN-
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LEITAMT HAATANAHATNYIA: (1. The author consistently with
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this raises a doubt in the form of questioning the atility of describing
and understanding all these paddrthas, &c., knowledge of which
is of no use, it being that of something other than the soul, which, in
fact, ought to be the real subject of the inquiry into the nature of
_happiness—tbe chief end of all human effort. This is only a misunder-
standing, for, according to the aphorism quoted, the essence ( of the
soul ) is comprehended only through a proper understanding of the
paddrthas, &. Knowledge thus acquired will lead to final absolution
(from the bonds of death and birth ), which is the summum bonum,
the highest happiness—#tay. Absolution is absolute destruction of
pain. It is that destruction of pain which is not co-eval with the
antecedent non-existence of pain to be found in the place where it
(the first destruction of pain ) takes place. If this destruction of
Ppain were to be co-eval with the ST of §:@, every little suspen-
sion of worldly pain will be included in the definition of #y, For
instance, if we are suffering from some pain, and if that pain is
removed by some means, this cannot be called ey, inasmuch as this
destraction of pa,in—g @w¥q—has taken place at a time when the
TRTY of RES] is still in us, t.e., we are still open to some future
possibility of J:@. This 3 Tqwq to constitute itself into real Hyay
must be final, must happen ata time when there is no possibility of any
fresh 3:® occurring. Again the :@ANTATY, with which the sw
is required not to be co-eval, must be in the same place as gﬂ'guia
(¥9); otherwise while there is LECEINEIC] at any place in the world, no
individual can attain #af, and therefore the Hiay of persons ( ¥R )
frequently reported (in Scriptures) cannot be included in the definition
(ste=ifiy ), inasmuch as the 3:@raq is then not STHATTRTHI, but
FaFArSlT with the FEYRPTE. But if the @YY and the
@I are not required to be together in the same individual, (t.e.,
ab the place where the 3:@d& occurs) the definition will be precise

and correct. Hence mmmm?wg@m
A .
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