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CRITIQUE

ProrEessor Louis REnou
Sorbonne (University cf Paris)

The Sakta Pithas by Dr. D. C. Sircar, which is
limited and precise in scope but has a wide appeal, brings
honour to the young historian cf Calcutta. Its basis is a
critical edition of the Pithanirnaya or Mahapithaniriipana+®
which is a short treatise of the late period describing the
fiftyone pilgrim spots associated with the Mother Goddess
under some of her various names. Each one of the
pithas is mentioned along with a particular form of the
Goddess and that of Siva associated with it.

The said text passes as a chapter cf the Tantra-
ciidamani and resembles some others, so that a plausible
edition, based on six manuscripts and four source
materials which Dr. Sircar’s diligence has succeeded in
grouping together, was philologically realisable. The
editor adds a reconstructed text, based mainly on
a Bengali version, and furnishes other useful matters
in appendices one of them containing an index of the
pithas with necessary identifications of the localities.

But what doubtless deserves much more attention is
the erudite study in the introduction, wherein the author
recapitulates what is known or may be presumed about
the problem of the pithas. Leaving aside minor indica-
tions, the legend which seeks to explain the origin of the
pithas is the well-known' epico-puranic account of Daksa’s
sacrifice, interrupted By Siva’s wrath. The story seemms to
have developed out of certain allusions in the Brakmanas
referring to the peculiar misfortunes of Bhaga and Pusan.
In the later Purdnas and the Purdna-type Tantras, the
image of Visnu cutting cff, part by part, Sati’s corpse
borne on Siva’s shoulder has been grafted on this legend.
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The severed parts of Sati’s body fell on the earth and each
formed a pitha, a cult having come to be crystallised on it.
Dr. Sircar recalls in this conncction the Buddhist legends
about the Buddha’s relics and the more distant Greek
version of the Osiris myth. <We see here, once again, that
a cult, quite well localised geographically, develops on
absolutely mythical conceptions.

Certain pithas appear to be associated more especially
with the breasts and the female organ of the Goddess,
probably analogous to the conception of the phallic
emblem of Siva. Whatever that may be, the religious
crystallisation seems to have taken place originally on the

asis of a group of 4 pithas at a time which, according to Dr.

e FALLLR

ircar, may coincide with the appearance of the early
Tantras. 'These 4 pithas are supposed to represent the four
tardinal points though, from the beginning, the region of
Kamariipa (Assam) enjoyed a privileged position in the
scheme Gradually there appcared 7 pithas, then 1o, then
18 (a sanctified number), ultimately (through the inter-
mediate numbers 42, 50 and 51) as many as 108 (an
‘equally expected number ).  The Pithanirpaya is based on a
list of 42, which was later enlarged by the inclusion of the
10 mahdvidyas of Kamartpa, the counterpart of the 10
Iaz'az‘dr/,r of the Visnuite cycle

In an appendix, Dr. Sircar discusses the evidence for
determining the date of the celebrated encyclopaedic
treatise Tantiasdra (first halfof the 17th century). Anoth-v
appendix, the scope of which is more general than novel,
deals with the development of the Sakti cult from Vedic
times going as far back as the Mohen-jo-daro motifs, the
interpretation of which is, however, not quite decisive.

(Translated from the Journal Aswatique, 1050, pp. 427-29).
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PREFACE.

Tantric studies have not much progressed in India. The author
of the present monograph originally approached the Tantra literature as
a student of ancient and medieval Indian geography, although the subject
under discussion in the following pages soon proved to be equally interesting
from the viewpomnt of the religious life of India. A Tantra text on the
Sskta Pithas, entitled Pithanirnaya or M ahdpi_thwnirﬁpana, has been
edited here with notes and an attempt has been made in that connection
to trace the history of the Pitha conception with reference not only to
the Puranic legend in theoretical explanation of the ozigin of the Pithas
but also to the real basis of the conception itself. No less than six manu-
seripts and four published sources have been utilized in editing the Pitha-
nirnaye (Makapithanirapana). A reconstructed text of the original work
has been given in an Appendix, while a large number of relevant texts
has been quoted either in the notes or in the Appendixes. The anthor has
also discussed, however summarily, the location of several hundreds of
tirthas or holy places, mentioned in various works as Pithas. Much, un-
fortunately, still remains to be done in this direction. Any suggestion
from the readers for the improvement of the work will be carefully
considered and gratefully acknowledged.

The author 15 extremely thankful to Prof. H. C. Raychaudhuri and
Dr. J. N. Banerjea of the Caleutta University, who have taken interest
in the preparation of the monograph and have offered some valuable
suggestions. His tha.nks are also due to Drs. R. C. Majumdar, I. B, Banerju

(1)
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and B. K. Ghosh for some help and suggestions. Mr. S. K. Saraswati has
laid the author under a debt of gratitude by lending him a valuable manu-
seript (MS. G) of the Pighanirpaya from his own collection. As, however,
the manuscript was received after the monograph had been ready for the
press, it has been utilized mainly in the notes on the text and in re-
constructing the probable original text of the work for Appendix I-A.
Finally, the author thanks the authorties and management of the
Royal Asiatic Society of Bengal and the Baptist Mission Press, Calcutta.

D. C. SircAR
Department of
Ancient Indian History and Culture,
Calcutta University.
September 8, 1948.
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INTRODUOCTION.

The Pithanirnaya or Makapithaniripana.

There are three manuscripts of a very small work entitled Pithanirnaya
or Mahapithoniripone (Nes. 196, 3400 and 5303) in the Government
Collection of the library of the Royal Asiatic Society of Bengal. The
work describes the fifty-one Pithas (literally, altars or seats)! or places of
pilgrimage, ¢ considered to be the favourite resorts of the mother-goddess
who is variously known as Devi, Sakti, Durga, Parvati, Uma, Ambika,
Aparni, Kili, Gauri, etc , and is represented in Indian mythology as the
wife of the great god Siva,.‘-’- The Pithas are mentioned together with
the names of particular forms of the Devi and of the accompanying Bhairava
(form of Siva) associated with each of them. It is admitted in the text
that it forms a section of a Tantra work entitled Tantraciddmani. Such
works as the QSabdakalpadruma (1822-52) and the Pranatosani Tanirg
(1820), which quote the same text of the descriptive list of fifty-one Pithas,

also ascribe it to the Tantraciiddmani. The Bengali poem Annadamangale
(1752) by Bharatacandra refers its section on the ‘fifty-one’ Pithas, although
it actually mentions only forty-two names of holy places and does not

1 In early times altars (pithas) appear to have béen used as objects of aniconic
worshxp Sacred spots where particular Yogms or ascetics meditated and succeeded
in attaming to swddhi or perfection are regarded as Pitha or Suddhapitha. The Sarva-
nandatarangwi refers to Mehiara, a Pargana in the Tippera District, as a Pitha-sthala,
becguse Sarvananda attained his Tantric siddhe there.

W 2 The different names of the mother-goddess appear to have originally ndicated

different tribal deities who were afterwards identified with the wife of Swva-Pasupat:
(Vedic Rudra), a pre- Aryan god, known to have been worshipped by the Mohenjodaro
people. Devi means the ‘goddess par excellence’. Saktr (force) and Adyd Saktr (the
primeval force) indicate the power underlymg creation and the controlling energy
responsible for the universal order, the firgt name being often applied to the energizing
power of the different gods. The name faki: is also applied to the female organ wor-
shipped by the Sakta-s (devotees of the mother-goddess) just as the Saavas adore the
Phallus of $1va, i.e. Siva in the form of the Phallus; cf. Apte, Sansknt-Epghsh Dic-
tionary, s.v., also yomsiotra quo’ced m Des. Cat. Sans. MSS., R.AS.B,, VIII, p. 806:

warear s (Cwan) efefgfawataar
gufazrasam@r ARt 91g 9957 | See infra, Appendix VI.

The names Durgd and Pdrvati emphasize their relation with maccessil?s mountain
regions (especially the Himalaya of which the Indian mother-goddess 13 conceived as
& daughter) and suggest that these were originally names of deities worshipped by
mountameers (cf, Siva’s name Guréa meaning & dweller of the mountams). The names
Umé (cf. Ommo on the coms of Huviska) and Ambkd are derived from the Dravidian
word amma (mother) in the sense of the universal mother, Aparnd signifies the deity
‘who is without her leaf-cloth’, 1.0 naked, nakedness bemng one of the striking charac-
teristics of the Indian mother.goddess. She must have origmally been worshipped
by a tribe such as the Nagna- Saba,ra. (the naked Sabaras) of the Brihatsamhitd, just
as the Buddhis} deity Pa; doub; ted with_the Parua-Sabaras
(the leaf-clad Sabaras) of the sa.me work. See J.K.H.R.S., I, pp. 87-88. Kalz or the
dark-complexioned deity may have been the goddess of some dark.gkinned pre-
Dravidian tribe; but the name may not be entirely unconnected with the conception
of Kala (time or death) with which Siva is identified. Gauri means the white-com-

exioped goddess and pdssibly points to her original worship among the Mongoloid
xanthoderms of the Himalayan region. The name Mahamaya apparently represents
the mother-goddess as the spirt guiding the magieian priests of primitive peoples.
The name was later given a philosophical interpretation. Cf. other names hke Yoga-
mayd. Katyayani, slthough it may ndicate a deified lady or a family or tribal goddess
(Aryan ?), means ‘a middle-aged widow i red clothes’. Cf. Ddksayani, Kaudiki. She
18 also called the “maiden , the ‘angry’ or ‘fierce’ one and ‘death’ (Kéalanidrd).

(3)
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.

follow the order in which the Pithas are mentioned in the list of the Pitha-
nirpaya, to the Mantracadamani Tantra which would appear to be a mistake
for Tantraciddmani.l The library of the Royal Asiatic Society of Bengal
possesses a manuscript of the Tantra text entitled Tantracidamans (No. I,
F3); but, although 1t gives a list of the Pithas (p. 178) in connection with
the later form of a Tantric ritual known as Pithanydsa, that has little to do
with the text of the Pithanirnaya. As the Pithanirpaya or Mahdpitha-
niripana, avowedly a part of the Tantraciddmanis cannot be traced in the
Tantra of this name in thé Society’s library, one has to suggest alternatively
either dhat there are more than one Tantric text entitled Tantracidimans
and the Pithanirnaye belonged to a different work of this name, or that the
ascription of the Pithanirpaya to the Tantracidimani, although 1t 1s
supported by various sources, is without any real foundation. It is, however,
very probable that the author of the Pithanirpaya wanted to credit his
small work with a stamp of authority by falsely claiming it to be a part
of an earlier Tantra entitled Tantraciid@mani mentioned m the enc clopedia
of Tantric knowledge known as the Tantrasira (pp. 515, 948). This is
possibly suggested by the uncertainty felt by some writers about the name
of the source of the Pithanirnaya, variously given as the Tantracidamani,
Mantracidamani, Candraciddmani, Bhavacidimani and Pithamdld (vide
infra, pp. 42, note 2 ; 58, note 10), -

Date of its Composition.

The text of the Pithanirpaya or Mahapithaniripana, which is silent
as to the date of its composition, seems to have been prepared_in the late

medieval period. The number of the recognized Pithas given as fifty-one
probably points to the seventeenth or the eighteenth century (vide infra,
PD- 2324 Butthe problem of its date is mvolved In a bigger question

1 Cf. Vaigavas ed., p. 42: Wifd &f¥ wmrggraftas wa1 A fow manu.
scripts of the work in question read Bhdvaciddmani or Candractiddmans m place of
Tantracidamams. The Rdjamdla (s Bengali chronicle of the kings of Tipperah),
Lahara 1, ascribed usually to the middle of the fifteenth century, quotes verse 18 of
the Puthanwrnaya (Mahapithanwrdpana) but refers 16 to the Pithamald Tantra which
seems to be found in some manusecripts as the name of this small work or that of its
source. No such manuscripts are, however, known®o us. The Badyamala says,

TIFYT AT GF GAT TEA |
wxarefauy gfa afew gud @
firagiw Jrewrdr AT THIT |
2T TR I3 w7 §% Newra )
8T U= Tw 23) @ W< @ |
X w18 Pewre a2 fawa )
gatc gfign ug 93 fagud )
fagag= enfa g g
_ fagtw and f fagw a3

It will be clear from our discussion on the text of the P#thanirnaya (vnde infra) that,
the above passage of the Rdjamala could have been written only after the middle of t
ei%hteenth century. It cannot be assigned to the fifteenth century as 1t falqws inter
polations m & work written not much earlier than the beginming’ of the eighteent
centu

Bryhirata.candra’s section on the Pithas, styled Pithamald, 1gpy have given rise to
the name of an imaginary Pithamala Tantra. -

—— TN
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regarding the origin and evolution of the conception of the Pithas with special
reference to their recognized number in different works of various periods.

An Ancient Legend.

There is a legend offering a mythological explanation of the origin of
the Pithas. The earlier versions have nothing, however, to do with the
Pitha® The germ of the legend can_be traced in the Rgveda (X, 61, 5=7);
but it received its Tinal form in the latest Purdnas and Tantras assignable
to the late-medieval period. The Rgvedic tradition about the incestuous
relation of a father with his daughter was elaborated in the Brghmanas
such as the Satapatha (Mdadhyandina version, I, vii, 4, 1-8; of. IT, i, 2, 9;
Kdnva _ version, , vii, 2, 1-8; I, i, 2, 5-6) and .Ailareya
(ITI, 33-34); cf. also Tdandyamahdbrakmana, VIII, ii, 10-11.} According
to the story found I these Brakmanas, once Prajapati, identified
with Yajfia or sacrifice, committed incest with his own daughter
Dyavs or Usas. Disgusted at this vile act of their father, the gods
approached Rudra and requested him to pierce Prajapati with his arrow.
Rudra discharged an arrow at Prajapati whereupon the latter’s relas
(germinal fluid) fell upon the ground. As Prajapati represents sacrifice
itself and as no part of his body could be thrown away without being
utilized in the performance of sacrifice, the gods first took Prajapati’s refas
to Bhaga who sits on the southern side of the sacrificial ground. Bhaga
looked at the thing and at once his eyes were burned. The gods then
took it to Piisan who, on tasting it, lost his teeth. The concluding part of
the story is unnecessary for our purpose. But the first portion of the
legend is found a little developed m the Gopatha Brahmana (11, 1), according
to which Prajapati, while performing a sacrilice, did niot offer the requisite
ghare of offerings to Rudra who thereupon ‘seizing and piercing it (Yajiia
or Yajfi@nga) cut off a portion from it’. A look at it ig said to have made
Bhaga blind and Pisan toothless.

Its Development inio the Daksa-yajiia Story.

The same legend later (sometime before the rise of the Guptas in the
fourth century A.D.) developed into the well-known story of the destruction
of the_sacrifice of Daksa Prajapati by the god Siva, also called Rudra.
The earliest form of the legend of Daksa-yajfia-nasa is probably to be traced
in the Mahabharata (XII, chapters 282-83; cf. Brahma Purdpa, ch. 39)
and a ih:ggmﬁed form of the same story is found In many of the
Purdnas (Matsya, ch. 12; Padma, Srstikhapdae, ch. 5; Karma, I, ch. 15;
Brahmdnda, ch. 31, etc.) as well as™Tn the Kumdrasgmbhave (I, 21) of
Kalidasa who flourished in the fourth and fifth centuries and adorned the

court of the Gupta Vikramadityas. According to thé's modified version of
the legend, the mother-goddess, who was the wife of Siva, was in the form

of Satl one of the daughters of Daksa Prajipati. Daksa was celefrating
a great sacrifice for which neither Sati nor Siva was invited. Sati, however,
went to her father’s sacrifice uninvited, but was greatly insulted by Daksa.
As a result of this ill-treatment, Sati is said to hHave died by yoga or of a
broken heart, or, as Kalidasa says, she put herself intm;ana—ﬁrished. :
In the Mahabhdrata version of the story, referred to above, the wife of Siva
is only responsible for pointing out, fo her husband, Daksa’s impertinence
in disregarding the great god; but she is neither said to have been Daksa’s

1 See Appendix II.
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the mother-goddess is Bhagavati (literally, a deity possessing the bhaga). As
the word bhaga is a synonym of Yoni, it is possible to suggest (although it is
not easy 6 prove it in the present state of our knowledge) that the expression
Bhagavati originally indicated the female deity who was thought to have
given birth to all creafures, and that the epithet Bhagavat, applied to Siva
and other gods, is merely a masculine form afterwards coined on the basis
of Bhagavati. It should also be pointed out that hills or mountain-peaks
roughly resembling & human phallus were regarded in ancient times as the
svayambhi (natural) Linga of Siva. There is reason to believe that tanks
or pools of a particular shape were often conceived as the Yoni of the mother-
 goddess. A pair of hills or peaks of the shape and position of female breasts
appear sometimes to have been likewise regarded as the Stana of the goddess;
of. Kalidasa’s description (RM of the Malaya and Dardura
mountains in the Pandya country as the two breasts of the lady that is the
southern quarter. Water coming out of the springs on such hills could be
very naturally taken to be the milk of the mother-goddess. All the three
conceptions, viz. those of the Lifiga of the father-god and the Yoni and
Stana of the mother-goddess, are based on the bearing the-three particular
limbs have on the birth and growth of beings as well as on the resemblance
that particular natural objects may have with certain human limbs. An
idea of the importance the Indians of ancient times must have attached to
a bath in the Yoni-kunda and to the drinking of the water of the Stangkunda
may be formed from another ritual known as the Hiranyagarbha-mahddana,
which was conceived in imitation of the Yonikunda of the mother-goddess.
A pious prince desiring merit and willing to perform the makddina is some-
times found to have made a hiranya-garbha or ‘golden womb’ which was a
big pot made of gold and was three cubits in height. He then entered the
pot, of which the priests performed the ceremonies of garbhidhana,
pumsavana and simantonnayana, as they would do in the case of an ordinary
pregnant woman. The prince was afterwards taken out of the ‘golden
womb’ and the jatakarman and other necessary functions were performed
by the priests as if the prince was a newly born child. Thereafter the
prince declared, ‘O the best of gods, previously I was given birth to by
my mother and had only the qualities of an earthly creature; but now
owing to my rebirth from your womb I have a celestial body’ (cf. Suc.
Sdt., pp. 52-54). The celebration of the Hiranyagarbha-mahdddna was
adapted from a ceremonial practice of the devotees of the mother-goddess
by the worshippers of the male god Visnu. Just like the concept of the
Lirga, that of the Yoni and Stana of the mother-goddess appears to be very
old. The history of the socio-religious life in ancient India suggests tha
these conceptions, like many others, are due to non-Aryan influence on
> the culture of the Indo-Aryans.2 ¥

Some Early Tirthas associated with the Limbs of the Mother-goddess.

It seems that the association of the Yoni and Stana of the mother-
goddess with certain localities belongs to the earliest stage of the histary
of the Pithas. ' The Tirtha-yatra section in the Vanaparvan of the Maha-
bhdarata, which is probably earlier than the rise of the Guptas in the fourth
century A.D., refers a# least to three Sakta holy places associated with the

Yoni and Stana of Sakti, These are the Yonikundas at the Bhimasthana
near the Pafichanada (Punjab) and on the hill or mountain-peak called

Udyatparvata, and the Stanakunpda on the peak known as GauriSikhara

1 gaTfaa fowagn: REOt agagg A | 2 Soe énfra, "Appendix VI,
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(cf. Mahabharata, IIT, 82, 83-85; ITI, 84, 93-95 and 151-53).1 The name
‘of the Gauri$ikhara (literally, the peak of Gauri, a form of the mother-
goddess) probably connects the peak with the Himalayas.2 The Mahd-
bhdrata seems to locate both the Gaurifikhara and the Udyatparvata in
eastern India, the latter probably in the Gaya region. Their exach location
is not beyond doubt, although 1t is tempting to identify the Gauriéikhara
- with the peak of that name placed by the_Pithanirngye in the Kamariipa
country in the Gauhati region of Assam. The Bhimisthana (lterally, the
resort of Bhimé, a form of the mother-goddess) was situated on the Karamar
not far from Shahbazgariu in the Peshawar District of the North-Western
Frontier Province. The Markandeya Purdana (ch. 91, vv. 45-46), an early
Sakta work, speaks of the goddess Bhimadevi of the Himacala (cf. also
Appendix II, v. 22 infra). In the seventh century, this holy firtha belonging
to the ancient country of Gandhara (Rawalpindi-Peshawar region) was
visited by the Chinese pilgrim Hiuen Tsang. According to the pilgrmm,
‘About 50 I¢ (nearly 8 miles) to the north-east of Palushawas a great mountain
which had a likeness of Mahe§vara’s spouse Bhimadevi of dark blue stone.
According to local accounts this was a natural image (svayambhii marit)
of the goddess; it exhibited prodigies and was a great resort of devotees
from all parts of India; to true believers, who after fasting seven da,ysy

(@) wq yyaz a@r faadt fagamwe |
Tggsaarsifa wmw z"mﬁtf%m: i
A TRA U5, AT WEAGHAY |
W9 WEr g NFE 3 a0 Aaenq | 7
e g wiAg TS @EHFEEIne: |
Na{ WAGNEY W ATHTH | |

(b) Sy At I 9qG MAATILAY |
gifa=mg ug @9 TwY woas |
qF GTHITEYE Miegw: g9fawa |
&w e wafa g1 FrEwEfeaY |
Pfrgrcy 737 e wTasw |
Tnfaug gud gan Dfagged |
AT W AATIT A AGIC
YRR U F& AT GWA: |

(c) welt TR\ wAY mﬁm: ]
forer } werdan Matadrmfegag )
ALY acis waFGy gfaiyg |
grFE g T Wiy |
iy gatw fuedaed @
TrRuRaTH i e ey axfa |

‘The same section of the MQMMWE%&&! 58, 94, 99, 102, otc.)
/ speaks of other places of pilgrimage, designated Matr-tirtha o{‘m‘;ﬁﬁ%ﬂﬂy

A e iad

named after the mother-goddess. It is unknown Wﬁether thlay were associated with
any of the limbs of the goddess.

2 Cf. Gauri-guru (father of Gauri), an epithet of the Himglava in Ra hu, 11, 26;
Kirdta, V, 21; Badal pillar nscription, verse 5 (Gaudalekhamalg, p. 27), ete.
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prayed to her, the goddess sometimes showed herself and answered prayers.
At the foot of the mountain was a temple to Mahedvaradeva (S1va) m which-
the ash-smearing T%rthikas (PaSupata Yogins) 1 performed much worship’
(Watters, On Yuan Chwang’s Travels in India, I, p. 221) 2 The aecount of

1 In his description of Benares, Hiuen Tsang again refers to the devotees of Siva
some of whom ‘cut off theiwr hair, others made 1t mto a top-knot, some went about
naked and smeared themselves with ashes, they were persevering in austerities seeking
release from mortal existence’ (loc. cit., 11, P. 47). For the ash-smearmng ascetics, see
Brhatsamhatd, ch. 60, verse 19:

famgwtnaar anty wfeg: i swefser
wwafy mEwwatady fasrg fagagw |
T wafkas wwwad) wa feenai fag-
¥ 7 Fagulaan wifyar daw wrat fraw

f Whule annotating this verse, Albirani {(op. et., p. 121) refers to the devotees of Mahadeva
(Sambhu-Siva) as ‘a class of samnts, anchorites with long hair, who cover their skin
with ashes, hang on their persons the bones of dead people, and swing in the pools’.
They are the Siva-bhagavatas described by_Patafijall m his commentary on Panini,
V, 2, 76, and were related to the Kgp_é.hka.s.hfown rom works hke the Paficatantra
!'as characterized by carrying skulls of men in the form of garlands and eating and
dtmking from them  For this sect, of. the Matigmidsaprahasana attributed to Pallava
Mahendravarman I (c._600-35 A.D.), Bhavabhiitr's Malatimadhava (eighth century),
an Early Calukys mscripfion, dated 639 A.D. (referring to the worship of the god
! Siva Kapale$vara, 1.e. lord of the wearers of skull-garlands, and to the maintenance
of the Mahavratins, 1.e. observers of the great vow characteristic of the Kapahkas
| or Kalamukhas, who resided an the temple of the god), etc. See R. G. Bhandarkar,
| Vawsnavmsm, Saivism, etc. (Poona ed ), pp. 165£.
' Bhavabhitils_Malatimadhaye speaks of a woman styled yogini, who performed
‘ the Kapalikavrata at the Sriparvata and illustrates the vrata by the horrible activities
of Aghoraghanta amd his female disciple Kapalakundala who are represented as
coming from the Sriparvata and staying near the mahdsmasina {(at Padmavati in the
Gwalior State) containing a temple of Cimunds to whom they were going to offer the
girl Malati in sacrifice This eighth century authority not only testifies to_the pres
valence of human sacrifice before the mother-goddess but also to the interestin,
fact that the Kapalikas were devoted to both Siva and Saktr. The practices of thq
Kapahkas are often called Virdeara and Vamacara.

‘From the Mattavildsa-prahasana, 1t becomes clear that, to a Kapﬁhka, the Kapdla
is as essential as 15 a sacred thread to a Brihmana. If he loses 1t, he should provide
himself with another in a stated time He ghould cover his body with ashes and
make himself lndeous, and drink hquor from the skull of a human being One of
the articles of faith is that the effect always resembles, to a certain extent, the cause ;
therefore from the practice of austerities in ths Iife Qne cannot obtain bhiss in another
Ife, since austerities and bhss are of opposite nature, The Kapdhkas earried m
addition to the Kapdla a cow’s horn both for blowing during therr worship and
drmking from, The people of this faith associated freely with women Kapilikas.’
Cf. R. Gopalan, History of the Pallavas, pp. 94-95 The Kiarma Purdna (cf I 186,
117, ete.) distingumishes the Kapilikas from the Pasupatas as well as from the other
Saiva sects and says that ‘the Pasupatas hate those sects which are guided by the
Tantras’ (R_C Hazra, Puramc Rites, p 64; also Sattrimsanmate quoted at p 201)
Cf the wotds pakkanda and pakkarnd:s in the senso possibly of the Kapilikes in the

#Malotimadhave, V, 24 and the Mudksard on Yaj., 111, 6. The Rgj tar. (X1I, 267)
refers to Sriparvata as a centre of the Pagupatas and also to their existence in
Kashour (I, 17; V, 404) The doctrines and practices of the Pasupatas (distingushed
from the Kapalkas) as described in the Kérma Purana show that they were not ex-
tremusts like the latter with whom they were sometimes identified  For the Atharvasiras
Upanisad on the early doctrine of the PaSupatas, see Bhandarkar, Vassnavism, efc ,
pp 158f

2 While describing the Gandhara country, Hiuen Tsang elsewhere (Watters,
op. cit., p. 215) says that at the distance of 50 ¢ (about 8 miles) to the north-west of
certain monastertes (mcluding the Asoka stipa at Puskaldvati, modern Mirziyarat-
Charsadda ares near Peshawar) there was a stdpa at the place where the Buddha
converted the ‘Mother of Demons’ (the Buddhist goddess Hariti) and that the people
of the country worshipped this Demon-mother and prayed to her for offspring. The
deity was apparently an aspect of the mother-goddess. The stfgm 18 now called Sire
Makhe Dheri. .7 . - -
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'the foreign traveller points clearly to the importance and popularity of the
ancient Bhima firtha. The existence of the temple of Siva at the foot of
Bhima’s peak probably suggests that the association of a Bhairava with
the Sakta Pitha is earher than the seventh century. Bub 1t is not definitely

'known whether the Bhimasthana, Udyatparvata and GauriSikhara were
styled Pithas m the technical Tantric sense of the term and whether they
were counted among the recognized Pithas in the days of Hiuen-Tsang 1

. The Tradition about Four Pithas.
____F_——I——‘_

Some of the early Tantras refer to four Pithas. This Catuspitha concep-
tion may have been associated with a conception of the Sahajayana school
of the Buddhists, according to which one can rise to eternal bliss from
gexual pleasure. A Sahajayina text entitled Catuspithatanira and its
commentaries (one of which was copied m 1145"A D.; cf. H_ P. Sastri,
Cat. Palm-leaf and Selected Paper Manuscripts belonging to the Durbar
Library, Nepal, 1T, p viii) speak of the four Pithas as Atmapitha, Parapitha,
Yogapitha and Guhyapitha and deal with the various kinds of Vajrasativa’s
intercourse with the Yoginis, such as Prajfiaparamitd and others. This
philosophical concept of the Uatuspithe was either the cause or the effect of
the early recognition of four holy places as Pithas.2

1 See wfra, Appendix VI. For the association of Siva with the Pithas, cf. Devi-
bhagavate, Bk, VII, ch. 30, verses 44~50:

wuwwt 9dl aF gy feawe I
WASATAYTG |7 datfa aga g |
W yrafaw: eqraEuy wH' |

AT AT LATTRHIGIGWAT |
foraeg s w9 WA T |
=TT gar@naETay 9ad |
TRAGTRY ALTRHAFAA T |
W9 F AT 9T WIASAY I Ay
wefen gegT v avi faflgy geEva )
e wfafsar a2 foomsy wafaan)
QIANIY § vl gECUSHFAT )

&t e sfgwfa qramats fada:
AT WEEY Ay frewge | |
ane e wwg squTERIRT n.s

But the early association of Sakt: and Siva at Bhimasthana does not prove that the
story connecting certain ¢irthas with Sati’s hmbs had already developed m.the days of

Hiuen Tsang. Cf. Banerjea, Development OF Hwndu Iconography, p. 92n.
2 Tt is difficult to detéermine what relation the Catuspitha could have with the

Catuspitha-parvata near Jajpur in Orisse and with other Sshajaydna conceptions of
‘four’, e.g. the Caturananda. The Candamahdrosanatantra (Sastri, Cat., pp. 1x-x) is said
to have been uttered by Vajrasattva (Buddha) when he was staying m the female
organ of Vajradh&tvisvari. The first verse utbered 1s:

wianTa fa fag agUa=aquT |
frgreeedi gagswatsa: |

Caturananda, i.e. the pleasures of four kinds, has been explained as emi)ra.cmg, kissing,
pressing the breast, and pricking with the nails (1.e. imprinting neil-marks). These‘
are said to last as lolg as the thunderbolt 19 I umon with the lotus.
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.

In the opinion of some writers, the Hevajra Tantra of the Buddhists
was composed shortly before 693 A.D.! But according to Buddhist -
tradition, Padmavajra, author of the Hevajra Tantra, was the preceptor
of Anan%ava.jra,, a son of king Gopila 2 who founded the Pala dynasty in
Bengal about the middle of the eighth century A.D. If this tradition is
to be accepted, the composition of the Hevajra Tanira may be assigned to

\'the same century. This early work enumerates the following four holy

' regions as Pithas. (1) Jalandhara, (2) Odiyina (Uddiydna i the Swat
valley),® (3) Pirnagiri and (4) Kamaripa.4 Exactly the same tradition
is followed in the Kalikd Purdna (ch. 6%@;4&) 6 according to which
the four Pithas were: (1) Qdra, seat of the goddess Katydyani and god
Jagannitha,® in the west, (2) Jilagaila, seat of the goddess Candi and
od Mahddeva in the north, (3) Pirna or Piirna; Parnagiri), seat of

the goddess Piirne$vari and g ahinatha, in the south, and (4) ME’_’_

1 Cf. B. Bhattacharya, Sddhanamdla (G.0.8.), I, p. xlm.

2 Op. cit., pp. I-h. -

3 The suggestion that Oddiydna was situated in eastern India and is no other
than Odra (Orssa) 18 unworthy of any serious consideration. Cf. Lévi, Journ. Ads.,
1915, pp. 105-10; P. C. Bagchi, Studies i¢n the Tantras, I, pp. 37ff., 42. For some other
unwarranted theories about the location of Uddiyana, see I.H.Q., XI, pp. 142ff.;
J.As.R.S., V, pp. 14ff. Fora discussion on the expressions uddiydnabandha, jalandhara-
bandha, ete., see J.Or.4c., II, pp. 55-68. N

* Of. R se™T Qe WNieaw a9a 7 |
e qafafc I FraewaT T4

quoted by Bagchi (op. cit., p. 38) from the seventh Patala of the Hevajra Tantra.
5 Cf. Vangavasi ed., p. 410:

. . » - £
iy Tu§ T8 fyard sreveny |
®AYY qUeT FAET IGIRY I
WIS fgR g aunFET fEnr
FATIRT AAATYNFVY TIHI 0
| swiz qwit D6 el sive |
STT&WT AT WG| oIy wur )
QAffardraaey a7 wfcgmda
-~ [X-N =c
zfad qawwT aur qaal fEm |
TuATe wwTATe w0y IfewT )
| goragwt 37 el @er fearg )
\mm@i ARTRNE AT AR faara |
| frere vawSE WY FTRYE WY1 |
1 . £
[qmAgEIfe g3 g RARATY WL |
*The Kalika Purina, quoted by Nanyadeva (c. 1097-1133 A.D.) in his Bharatabhdsya
end by Apararks (c. 111540 A.D.) and Ballal {c. 1169-85 A.D.), seems to have
been ongmally mcorporated in the Rudrayamala Tantra; cf. Des. Cat. Sans. MSS.,
R.A.S.B., VIII, p. 70. This Purdna (really an Upa-Purana) is earlier than 1000 A.D.
according to Gode, J.0.R., X, pp. 289ft.; J.Or.4dc., I, p. 60, Cf. Hazra, op. ci., p. 53 ;
wnfra,p. 17, note 4. Some sections may, however, have been later added to the original
Purana

8 Cf. the god Jagannatha in the Puri temple in Orissa (Odra). For the confusion
of Odra and Oddiyana, see infra.
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W@eﬁmﬁv@r_ggﬂmw That Odra in the
MMQEM&QQE hat Jaladaila is the same as Jalandhara
are clear from another section of the same Puréna (ch. 18, 4244 and 49-51) 2
representing the goddesses Katyayani and Candi as the presiding deities
respectively of Uddiyana and Jalandharagir.® Other Buddhist works
such as the Sidhanamdld (G.O S., pp. 4563, 455) give the four names as
(1) Odiyina or Uddiyana, (2) Purpagiri, (3) Kamaripa or Kamikhya,
and (4) Srihatta or Sirihatta. Srihatta has been substituted in this list

1 Cf. reference to Mahagauri (Kamékhya) and Kameévara (on the Kamakita
hill) 1n some early records of Assam; see wnfra. The 1dentification of Mahagauri with
Bhuvaneéi (I.H.Q , XXIII, p. 324, Kalikg P., 62, 127) on the top of the Kamakhya
hill 18 rendered doubtful by her association with Kame$vara. The boundaries of

Kamarips are indicated by the Yogwnitanira (Patala XI) quoted mn Ep. Ind., XII,
p. 68:

Ao wrewify THYTY GFHY |

sTadat ey aEfgmcafeaiy i
swRi FHfafc atdE g ofg? |
Areagr g 7 et frfad
zfq@ sayqy= Srarr ggaEfy: |

Faey <fa e gyumay fafga: |

This Kaficana or Kafiya Mount 1s probably the Kunchenjinga. The Diksu, which may
be associated with Dikkaravasint although the latter 18 located at Dikrang near Sadiya
in porth-eastern Assam, 18 the modern Dikhu faling i the Brahmaputra near
Sibsagar. The confluence of the Laksa (Lakhya) and the Brahmaputra is in the
Mymensing District. The Karatoya which now runs through North Bengal and falls
in the Yamuna in the Pabna District, was the western boundary of Kamaripa also
according to Chinese sources. A manuscript of the Yogini Tanira (R A.S.B, No. I.

B. 29, p. 33) reads: }qreey ¥ wrgfE | Some writers prefer the reading: wwwagt
ggfafc | For Kamartpa's four divisions (Pithas), viz. Kama, Ratna, Bhadra or

Suvarna and Saumaéra, see Gait, Hest. As., p. 11. Kamaripa is also called Kubjika
Pitha (Kalika P, 62, 58, ote.)

2 Cf, Vangavasi ed., pp. 79-80:
. TS wRYW Fow Fvaq 9N |
\ ofgarm wagw fearg swat a0
/' wAEE wEAQ oA DfAawEd |
A AR R @ gEe iRy |
SR @Aays Uy |
woTE qufad Fweee: facy * ¢ *
g2 vy wxwrafa M
FAIIRGA Fran Gl saga: |
| wTEmERr g ST STHEIRY (*€qH) |
U R 96y sk fady o
vatw wwewy 39 fgweafen |
#91 wigaarata ffaz g g
For details of other Pithas mentioned here, see infra, p. 17. For the same confusion

between Odra (placed in north-western India) and Uddiyansa in early Lterature, gee
Mahabharata, 11, 47, 19.

8 The location Q'f the Odra (Orissa) country in the western part of Indis has also -
to be noted. This points wetually to Uddiyans in north-western India.
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Khati, “the eater of raw flesh’’, to whom human sacrifices were offered.
After their subjugation by the Ahoms, the Deoris were permitted to continue.
their ghastly rites; but they were usually given, for the purpose, criminals
who had been sentenced to capital punishment. Failing them, victims
were taken from a particular clan, which in return was accorded certain
privileges. The person selected was fed sumptuously, until he was in
sufficiently plump condition to suit the supposed test of the goddess, and
he was then decapitated at the Copper Temple at Sadiya, or at some other
shrine of the tribe, Human sacrifices were also formerly offered by the
Tipperas, Kachéris, Koches, Jaintias and other Assam tribes’ (E. Gait,
Hastory of Assam, 1926, p. 42; J.4.8.B., 1898, p. 56).1 It may be ponted
out in this connection that the Chinese pilgrim noticed the influence of the
P#Supatas or Tirthikas, with whom the Tantric devotees of Sakti and

iva were associated, all over India—in Jélandhara, Ahicchatra (%),
Malakiita (in the Far South), Malava, Benares, Mahe§varapura (on the
Narmada), the land about eastern Makran, Bannu (?) and even Khotan
(in Central Asia); cf. loc. cit., I, 296, 331; II, 47, 229, 242, 251, 257, 262,
296, etc. Bhavabhiiti’s Malafimddhava not only speaks of a great centre
of the Kapalikas (cf. supra, p. 10, note 1), apparently devoted to the god Siva
Mallikarjuna, at Sriparvata, (Sriéalla. in the Karnool District, Madras
Presidency), but also of their devotion to an image of the mother-goddess
Camunda (another name of Tara or Kali according to the Kalikd Purana,
ch. 61, 85-91), entitled Karila, in a temple at Padmavati (Padampawaya
near Narwar in the Gwalior State).

Another point of interest in the account of the four Pithas is the
importance of the Gandhdra, Uddiyana, Jalandhara and Kashmir countries
of north-western India as centres of Tantricism. Hiuen Tsang not only
‘noticed the prevalence of Sakti worship in Gandhara, but has also left an
account of the popularity of Tantric practices among the people of Uddiyana..
According to the pilgrim, ‘The people (of Uddiyina) were pusillammous
and deceitful; they were fond of learning but not as a study, and they
made the acquisition of magical formulae their occupation’ (Watters, op. cit.,
p- 225). Uddiyina’s eminence in the Tantric world is also indicated by
the recognized association of its name with the worship of the Buddhist
deities Marici, Kurukulla (identified with Kali in some passages cited in the

Y TPantrasara), Loke§vara and Urdhvapada-Vajravarahi (cf. Sadhanamdld,
G.0.8., pp. 80, 83, 283ff., 361, 439). Indrabhiiti, the Buddhist king of *
Uddiyana, was a celebrated Tantric teacher who composed the Jiignasiddhi
and other works. He was the father of Padmasambhava, the famous
teacher of the Yogacara doctrine, who was responsible for the popularity
of Buddhism in Tibet and established in that country the great Bsam-yas
monastery in ¢. 787 A.D. with the help of a Bengali (?) Buddhist teacher
named Santaraksita or Santi®. The lady Laksimkara, a sister of king

1 Cf.*When the new temple of Kamakhy& was opened, the occasion was celebrated
by the immolation of no less than a hundred and forty men, whose heads were offered
to the goddess on salvers made of copper. Similar satrifices were offered to various
aboriginal deities. According to the Haft Iqlum, there wag in Kamariipa a class of
persons called Bhogis, who were voluntary victims of a goddess named Ai who dwelt
In & cave; from the time when they announced that the goddess had called them,
they were treated as privileged persons; they were allowed to do whatever they liked,
and every woman was at thewr command, but when the annual festival came round,
they were killed. Mage also held an important place m the estimation of the people,
and o the ‘4en-1-Akbari they were accused, among other practices, of divination by the
oxaramation of a child cut out of the body of “a pregnant woman who has gone her
full term of months”’ (History of Assam, p. 58).
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Indrabhiiti, composed the Buddhist Tantra work entitled Advayasiddhi.l
The rule of the Turkish Musalmans, that spread over north-western India
from the tenth century, led to the gradual decline of the once flourishing
Tantric culture m that part of India.

Different Traditions regarding the Number of Pithas.

Although four Pithas were associated roughly with the northern,
southern, eastern and western regions of India,? writers on the subject
are not unanimous as regards the exact number of the seats of the mother-
goddess. The Kalikd Purdna account of thg four Pithas has been already
noticed ; but a different section of the same Purana (ch. 18, verses 42-51)
gives an account of seven Pithag (mcluding the four seats of the goddess
described above), no less than three of which are located in Kamariipa.
According to, this section, the Pithas are: (1) Devikita (i.e. Devikotta,
modern Bangarh in the Dajpur District of Bengal) where Sati’s two feet
fell on the ground and where the Devi 18 Mahabhaga; (2) Uddiyana where
the two thighs fell and where the Devi 1s Katyayani; (3) Kamagiri in
Kamariipa where the pudendum muliebre fell and the Devi is Kamakhya,
(4) a locality on the eastern border of Kamariipa where the navel fell and
where the Devi is Dikkaravisini; (5) Jalandhara where the two breasts fell
and where the Devi 18 Candi; (6) Purnagiri where the neck and shoulders
fell and where the Devi is Piirne$vari; and (7) a locality on the borders
of Kamariipa where the head fell and where the Devi is Lalitakanta.? A
Tantra work entitled Rudraydmala, which seems to have been composed
considerably earlier than' 1052 A D.,* mentions ten holy places as the
‘principal’ Pithas. These ten Pithas, which mclude the celebrated four
discussed above are: (1) Kamariipa, (2) Jalandhara, (3) Parnagiri, (4)
,Oddiyana (Uddiyana), (5) Varinasi (Benares), {6) Jvalanti (probably Jvala-
mukhi*of later texts), (7) MayavEt (near Hardwar), (8) Madhupuri (Muttra),
(9) Ayodhysa (near Fyzabad, U.P.), and (10) Kafici {Conjeeveram in the

1 Cf. Bhattacharya, op. cit., pp. li-hv. Bhattacharya gives the date of the founda-
tion of the Bsam-yas monastery as 749 A.D. But the period of Padmasambhava’s
stay m Tibet 1s usually assigned to circa 780-95 A.D. by recent writers on the subject
(F. W. Thomas, Indwnism and s Expansion, p. 79).

2 As the number 3 had a mystic significance with many ancient peoples of the
world (cf, the Trimiirta, Triratna, Tribhuvana, etc., of the Indians, the Anu-Bel-Ea
triuty of the Babylomans, and the Osiris-Isis-Horus triad of the Egyptians), there
was also a tradition about three Pithas, cf. Ananda@rnava Tantra quoted in Des, Cat.
Sans, MSS., R.A.S.B., VIII, p. 213:

fagrrawaadaifafeifager=t |
FIHEIH-AE-JUEY T YT )TFHTT

3 Supra, p. 13, note 2. A passage (probably adapted from the Kahka Purana) in
the sixth Patala of the Brhan-Nilatantra refers to the same five Pithas:

2NRNT KYWET TR T WG |

Aifirgs awed wieagCafa |

FTHTGAT FTRYAT HKIATGT BIASGAT |

SITEYT (1&‘7{%) q ﬁv?f ﬁ‘gﬁﬁ’ (smeE~R) 7 9fwar |
: Frwed a2 e femeafedy )

The temple of Dikkaravasini is usually located at Dikrang near Sadiya. Lalita-
kinta 1s now popularly associated with the hill-streams Sandhya, Lalita and Kanta
not far from Gauhat1

4+ The Rudrayamala is mentioned in the Brahmayamala, & manuseript of which
was copied In -D.(Bagen, op. cit; 67 CE suprd, po T2, wots B, - Y

2
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Chingleput District, Madras Presidency).! The language of the Rudra-
yamala suggests that its author had knowledge of some other Pithas of -
lesser importance. A pasgsage from. this work ¢uoted in the Kulirnaya
Tantra (Des. Cat. Sans MSS., R A 8.B., VIII, pp. 110-11) actually speaks
of the following 18 Pithas: (1) Uddiyana, (2) Devidaikotha (Devikotta),
(3) Hingula, (4) Kotimudra, (5) Jalandhara, (6) Vardnasi, (7) Antarvedi,
(8) Prayaga, (9) Mithila, (10) Magadha, (11) Mekhala (Mekald), (12) Anga,
(13) Vanga, (14) Kalinga, (15) Simhala, (16) Strirajya, (17) Radha and
(18) Gauda. That, however, the list of even the pradhina Pthas were
drawn arbitrarily without any basis of accepted tradition is clearly demon-
strated by the discrepancy among similar lists of Pithas, found in different
works. A passage of the JAdnarnava T'antrg (Anandaérama ed., Patala V,
verses 66-67), which was composed considerably earlier than the middle
of the sixteenth centyry,2 enumerates eight important Pithas m the following
order: (1) Kamariipa, (2) Malaya, (3) Kaulagiri, (4) Kulanfaka, (5) Cau-
hara (not mentioned mn the JAgndrnava list of 42 Pithas’and may be a
result of misreading), (6) Jalandhara, (7) Uddiyana, and (8) Devakiita
(Devikotta).®? As a matter of fact, there are only a few common names
in the lists of the Rudraydmala and the Jiiandrpava. Such is also the case
with other lists of the Pithas which usually contain only & number of common
names.

There is a very small work entitled Astddadapitha mcorporated in
Manuscript No. 5913 mn the library of the Royal Asiatic Soctety of Bengal.
This work, which is full of textual errors, is ascribed to Saflka.ricirya, (prob-
ably the same as Sankara Agamicarya, the Bengali author of the Tard-
rahasya-vrthka, an R A.S.B. copy of which was made in Saka 1583 = 1661
A D.) and mentions eighteen Pithas together with the Pitha-devis. Although
some of these names are apparently doubtful, it is interesting that the lst
of eighteen Pithas inchudes : (1) Lanki—Sankari, (2) Alipura—Yugala, (3)
Srisaila—Bhramarambika, (4) Kolhapura—Mahailaksmi, (5) Varanasi—Visa-
laksi, and (6) Kd$mira—Sarasvati (Sé,ra,da). The location of Bhramaramhbiki
on the Srifaila and of Mahalaksmi at Kolhapur in the southern part of the
Bombay Presidency is specially interesting because Bhramaramba, still
worshipped on the Srifaila, is not mentioned in the other texts, while
Kolhapur reminds one of Kolvagiri, etc., and of Mahilaksmi or Maha-
laksmipura (cf. 1.C., VIII, p. 49). The interesting work on the eighteen

1 Vide idrd-sodhg in the Rudrayamala, quoted mm the Tantrasdra, Vangavisi
ed., pp. 521-22.

FEYR aaey gig strex< 997 |
wwi2 gufiratey WA agEH |
TSty we Seaay |
HIFEAT gEIH FB WYY Aa |
gt AarfwR® ¢ st arg) fafafEig o
TRaifa gyrarfer Rrarfer mway fag: |
e 2 cle R -
- REA TG CanAA G FAaY aq |

2 The JAdndrnava i3 largely quoted by the Tantricaryas Brahmananda and Piirna-
nanda in the gixteenth century.

i ATHRY F EF qa: @ a9l |
FEITE § NYIT ATFHTRAICH || .
sStaiw g Neesfag e I,

2B
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Pithas is said to have been written down by one Sambhunath Kar of Calcutta
* in Samvat 1863 = 1806 A.D. from the dictation of an Utkala Brihmana
who was an inhabitant of Jahdjapura (Ja)pur) on the Vaitarani.l

Another Tantra text entitled Kubpka Tantra, usually supposed to be
a fairly early work, enumerates themdha-ﬁthas: (1) Mayavati,
2) NE%E%: (3) Kasi, (4) Goraksakérini or Goraksacarini, (5) Hingula,
(6) Jalandhara, (7) Jvalamukhi, (8) Nigarasambhava, (9) Ramagiri, (10)
Godavari, (11) Nepala, (12) Karnasttra, (13) Mahakarna, (14) Ayodhya,
(15) Kuruksetra, (16) Simhaniada or Simhala, (17) Manipura, (18) Hrysikefa,
(19) Prayaga, (20) Badari, (21) Ambika, (22) Vardhamana or Ardhanilaka,
{(23) Triveni (probably Muktaveni near Calcutta and not Yuktaveni at
Prayaga which is separately mentioned), (24) Ganga-gagara-sangama, (25)
Narikela, (26) Viraja, (27) Uddiyana, (28) Kamala, (29) Vimala, (30) Mahis-
mati, (31) Vardhi, (32) Tripurd, (33) Vagmati, (34) Nilavahini, (35) Govar-
dhana, (36) Vindhyagiri, (37) Kamariipa, (38) Ghantakarna, (39) Hayagriva
or Aksayagriva, (40) Madhava, (41) Ksiragrima, and (42) Vaidyanatha.?

1 wYTET WW: | wgEndEfe few |
WEFTAT WECT 2 ST arfesTy |
yer f9a(T)ERtd TgET FYaER (Wre?) |
w12 (TE1°?) ForeT AT MR it |
wsifrai wRTATEY HIRT (YRR ?) wEIrET |
vaad facar 29t wifemi(?) swaifesi(?) |
IS wEE(?) IR AwIRA Y
TETyt Faat 2R AT ArgEmiEae) |
arquEf fawesT it g suEar |
suizwfa Qaifa afimt wnatafaag(?) |
¥ gsARTIAY a«rﬁgamﬂq 1
i wgumdfafyan wera®d swuw) fd FvaErewe (Cakw)
ITAEING ﬁﬂm-ﬁﬁﬁt-ﬁfﬁgaﬂ-%ﬂ(‘lﬁ?{-ﬁlﬂmﬂfﬂ fefemy| w9q
=8y NommFEW: UF fafaq afesargees | Qaag SIs@ang |

2 Cf. Kubjikd Tantra (Patala VII), Menuscript No. 3174 (R.A.S.B.); the same
th;:zed n the Pranatosgpa Tantra (Vasumati ed., p. 234) and m the Vdcaspatya, s.v.
puna.

RTArEaT WYY ST ACFE Rt (v, i) |

foyer 9 a919E wur ;WA g |

sSETHE WRIAE TE AW (v.1, Aq°) |
vwfufcawrats aur MgEc 4y )

Fqrg FUEAY AYIRT wEr 97 |

ST 9 FERT fevErg (v i) weArCaT |

wfirg< NFw wFwg ANTEY |

I g ANITteRfaaT AEATEEy (v., StETESHEEY) |
=3 « w=Iqte AFTEERETaY |

wifgawe facon wgtaw as=fy
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This list, probably composed in eastern India, speaks rather independently
of about forty-two Pithas some of which seem to represent actually the names -
of deities. Reference to the Vindhyan region as a Pitha in this list no
doubt points to the resort of the celebrated non-Aryan goddess Vindhya-
visini (identified with the Indian mother-goddess) whose temple stands
near modern Mirzapur in the United Provinces. The antiquity of the wor-
ship of this goddess is proved by the fact that, ageording-teVékpatirija’s
Quiidavahe;-king _Yasovarman (c. 730-53 A.D.) offered his homage to
Devi Vindhyavasini in connection with his expedition for the conquest
of 'the quarters. In the twelfth century, Kalhana (Rdj. tar., II1, pp. 394—
431) seems to refer to the same deity as Bhramaravisinil in connection
with & sixth century Kashmirian king named Raniditya. The celebrated
Sakta work entitled Candi, incorporated ih the Markandeya Purdna, gives
evidence to the cult of the goddess Vindhyavasini (cf. ch. 91, v. 87). That
the resort of this early and important deity is not mentioned in all the
different lists of Pithas containing even names of lesser importance, indicates
the absence of recognized traditions and the freedom an author may have
exercised in this matter.

Evidence of the JRandrpava and the Tantrasdra regarding the
Number of Pithas.

Eight Pithas mentioned in the J@dnarpava Tanira have been men-
tioned above. It is interesting to note that a different section of the same
work definitely gives the recognized number of Pithas as fifty only.2 These
fifty Pithas are: (1) Kdmariipa, (2) Varanasi, (3) Nepila, (4) Paundravardhana
(Mahasthan in the Bogra District, North Bengal), (5) Kashmir, (6) Kanya-
kubja, (7) Purasthita (v.l. Purasthira), (8) Carasthita (v.l. Candrasthira,
Carasthira), (9) Piirnaaila, (10) Arbuda, (11) Amratake$vara, (12) Ekamra
(Bhuvanedvar in Orissa), (13) Trisrotah (the Tista river in north-eastern

FwwT faner S99 qur wifg@ar (v AreE<) gt |
Froret fag Sa arwat AFarfar |

wase fargfafc sraew v g7 |

qREqt IFAE (v.1. SggdrEr) aryay glaf )
o™ geary sarggTaEEa o

This list can hardly be very early. But the idea (R@jamdld, I, ed. K. P. Sen, p. 124}
that the Kubjikd speaks of 127 Pithas 1s due to the wrong impression created by the
Pranatgsani which quotes several lists from the Brhan-Nilatantra, without reference
to the source, in continuation of the Kubjikd hst.

1 The name has, as the Rd. tar, scems to imply, bearing ori¥he condition of the
Vindhyan forests infested with bees. The Indian mother-goddess is given the name
Bhramari in some texts (Mdrkandeya Purana, 91, 49; Devibhdgavata, X, 10, 13);
cf. the name of Bhramaramba on the Sridaila. The Pithanirnaya locates this deity
in northern Bengal and in the Nasik region of the Bombay Presidency. It 1sinteresting
to note that certain forms of the mother-goddess ;n western Asia, such as Nanaa
and Artemes, had the bee for their symbol. The Indian mother-goddess riding a hon
reminds one of the Cappadocian Ma who stands on & lioness or panther. ILike Siva,
Ma’s consort Teshub also rides on a bull and has the three-pronged thunder-bolb (cf.
trétila) as his distinctive weapon. See Raychaudhuri, D, R. Bhand. Volume, pp. 301-03.
The goddess Vindhyavasini 1s possibly called Salint 1n the Tantrasira, p. 193. The
Gaudavaha (verses 285-347) 1dentifies Vindhyavasini with Kali or Parvati, associates
her with the Kols and Babaras, and refers to human sacrifices offered to her. TFor the
goddess, fond of wine and flesh and worshipped by the Sabaras, Pulindas and Barbaras,
see Hariv., 11, 1i1, 7-8. L

2 Cf. the expressions pascdsat-pitha-saficaya (v 1. paficdsat-sthana®) and paficadat-
pitha-vinydsa in the Jridndrnava (Anandasrama ed , Patala X1V, verse 112); quotation
from the same work in the Tantrasdra, p. 427n.; Tantraciddmani (MS. No. 1, F 3 m the
hbrary of the R.A.S.B.), p. 515.
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India), (14) Kamakotta (v.l. °kota), (15) Kailasa, (16) Bhrgu, (17) Kedara,
(18) Candrapura, (19) Sripitha (prabably, Srihatta), (20) Onkdra, (21)
Jalandhara, (22) Milava (v.I. Manava), (23) Kulanta (v.l. Kiipanta), (24)
Devakotta, (25) Gokarna, (26) Marutesvara, (27) Attahasa, (28) Viraja,
(29) Rajagrha, (30) Kolvagiri (Kaulagiri), (31) Eldpura (Ellora), (32)
Kale$vara (v.]. Kame§vara), (33) Jayantika (Jayanti), (34) Ujjayini, (35)
Ksirka (Ksiragrama), (36) Hastmdpura, (37) Uddiéa (from Prakrit Oddavisa,
Oddaisa> Sanskrit Odravisaya, i.e. Orissa), (38) Prayaga, (39) Vindhya,
(40) Mayapura, (41) Jaledvara (in Orissa), (42) Malaya, (43) Srifaila, (44)
Merugiri, (45) Mahendra, (46) Vamana, (47) Hiranyapura, (48) Mahalaksmi,
(49) Uddiyana, (50) Chayachatrapura.l It 1s doubtful whether all the

1 The same passage 18 also found mn the manuscript of the Tantraciidamans
(pp. 515-16) in the R.A.S B. library and in Brahmananda’s Sdkt@nandatararnigini,
ch, 15 (referring to the Gandharva T'antra).

HWEY WIS e e 99’ |
Ay war 7 qar I Rgagaq |
®TRICY WRIGTE wrgeWa: 9 |
gfgd (v.l. °f@<) 79T 98 STfgaaeanacy
(v <t g=if@c®) |
TR weISeRscy aa: IOy |
YTHIAHET NSAFTEY AAIG |
(v.l. IRV /YT TATIY wer fud | )
i Qeway wramz (VL °fz°) ey |
Few wgltey (v, °anT) FIT THYTHA U
(v, FSGITHIT N2 IRy /¢ 1)
RNRNIY (AT ?) TUG HIGHTRA Y |
ATGIY (v.1. WI9TY) AY1 G FET7 (v.], FIT)
2azEY (v.I. 2T°, “ATTY, ‘AeTY) |
(v.l. FETY YA FITC NIGHAA |
F Qg FETE JTRRIHT T || )
Ay wY1aTe AIRARTHT 7 |
*zI199 fais UARIRUuTd (v.l. q91993) |
e FrEfafc NaaQrgayey |
FHFT (v.I. FTAYT) ALTNE ARNE (v.], WaTe) sTafaany |
Neg=faaizs fafas Sfcwfaug |
wfrgTdies (v, gi& TNeq) vIwE waEy |
faraga (v.l. RrTE, HF) ALTAE ATATITASHY |
AETY ARTAs NN Faw A 1 .
I, TwAga (vl A1y aan®) fReuye § (v ) |
HYTERNT (v.], °g}) TregSFEEa: 9q |
TAFIYT Ve a87 goagf |
Wttty aesEnEdd eI,
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ple;,ces mentioned were Sikta firthas. In some cases there seems to be an
attempt to trace Sikta influence in not only Saiva but also Vaisnava holy

The same passage is found in the fifth Patala of the Brkan-Nilatanira in a modified
and corrupt form (cf. infra, p. 37, note 1 for the emendations):

wrey {9 FICrvEY dureda 9 |

1?rv§' IZAQIBY YA (9ICW) RAFASY |
gufeadaRy (3ur°) Twmaradety (Jaranrama’) |
Sgx wwEe" a9 YA (¥7°) T[T 0

e Targe(Q) QUIFIT e |

AIT T qYr we (FY1°) I SFHC AW

wwg (RrEa) faadlag 2N q87 9|

MHY ATRAICY AITIIGRT T |

wgaRran=g (fatsgeg=y) vargwisafogyg |
ARITRYTIT FFICLHT 9 |

W9%Y FAYTH SHATFATYC a9’ |

<farRtessa fra(@jsegT fiag ¢

THTEYyCRT Stagas (SHN°) 7 |

THTg 99T GBIgIRe faasgq |

wrargafade gy v@wy (wad’ 1) |

NReawarey fearggasiinfcg |

WIFYAIBY a9 afayg< fuge |

U@y LIITY ARTARIYT 99T

I@tgTafads (FE°?) a91 KFYT (TARAYT) 7 |

To give the above passage an appearance of an original composition, it is preceded
in the Brhan-Nilatantra by the following verses which mention certain Pithas in the
alphabetical order:

wnimlt%arg(maigf /97 |

sl fermmaamdT 7 |
sframux 3qfe aurfefagd aa |
wfw 1 fRgTRT WA g uTy )
SRR TSRS T |
wifgNem=qa aaEfeat |
wrnfafegeea FYFIL F&@ |
wawifzaea v epfcaradea |
TEAT(°A°)ITRE TFRUTTHT 9 |
TeRafufcgs cemR T il g
THTR RS T A=Y |
Sgcfamaat A aigfasry gy
$RtTEA g TwARIEATY |
imﬁ?v\rgt’ 2fy =fad Nagwwwg |

Some of the names mentioned appear to have been fabricated by the author and to
have had no real existence.
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places. This attempt may possibly be attributed to eastern India. The
above list has been quoted and utilized in a Pitkangasa section of the Tantra-
sara by the Bengali Tantric teacher Krsninanda Agamaviagiéa in the
sgventeenth century.l Curiously enough the Tantrasara, mn spite of 1its
clear recognition of the number of Pithas to be fifty ouly in accordance with
the JAdnarnave Tantra, actually makes fifty-one Pithas out of the fifty
enumerated above. This has been done strangely by sphitting the name of
one of the fifty Pithas, viz Merugirt (No. 44) mnto two names, viz. Meru Pitha
and Gari Pitha,2 in the formal nydsa associating cerfamn limbs with the
Pithas.3 The anomaly was probably the result of a modification of the text
of the Tantrasira by later hands 'What is, however, more interesting is that
the Pithanirpaya or Mahapithaniripana, which has been quoted in the Prana-
tosani Tantra by Ramatosana Vidyalahkdra, who was seventh in descenbd
from the compiler of the Tantrasira, in 1820 adheres exactly to this modified
number of the Pithas, viz. fifty-one, although the list itself is independent
of the earlier lists of Pithas. As this work is not quoted in the Tantrasira
or any other earlier Tantra dealing with the Pithas, it seems that the
Pithamirnaya was composed or became popular in eastern India shortly
after the complation of the Tantrasira by Krsninanda AgamavagiSa
(seventeenth century) but before that of the Prdnatosani Tantra by Rima-
tosana in 1820. As the work was utilized by Bharatacandra in his Annadd-
m‘aﬁga?a {(1752), it must have been composed earlier than the middle of the

1 For a detailed discussion on the date of the T'aritrasdra, see Appendix IV,
2 Cf. Tantrasara, p. 426: @ @ @ RAABY a0 FFfx; 7 9 1 fafcdsry a6y

IR | "

3 Cf. loc. cit.; also the RudrayBmala passage quoted above. The Tantrasira
associates the following hmbs with the fgllowing Pithas: (1) FIF®I—Llimb not
mentfoned; according to the Rudrayamala FEIYTT (region of the organ of genera-
tion), (2) FCTCET—F@IT ; (3) ANE—TTIT  (TT =right); (4 TrgIga_—
AAIF;  (5) FW—LTTU, (6) FWFF—IEFU; (1) Yf@a—zfauay
(79 = nostnl); (8) w<f@a—aTaag; (9) gﬁ?za—qams; (10) WIT—ATHAE ;
(11) SEHIAFI—EE, (12) THEA—INT; (13) Fagim—orge; (14) wadz—
TN 5 (15) FER—TGCH ; (16) W~FS; (17) FI—TTAVGT; (18) THIC—
ZTILIC ; (19) N—I7afaqa™ ; (20) wix—zfaugfens ; (21) TEN—ITTEY
(22) MTET (AT49)—ITHATEAE ; (23) FATHR (szm)—amiﬁt; (24) FNNFT—
amafgE; (25) TFU—TAIFIEGE; (26) AAIC—IAMGHT; (27) WETRIG—
TRUEFE ; (28) falsi—z=maT; (20) UTWI—IWIT; (30) MAM—TH-
g fEaE ; (31) TATYL—IFHEY ; (32) FIAFT (WIEFI)—ATHIREE ; (33) gAY
—AHAIY ; (34) TGN —Tra7=w , (35) AAFT—TRNIgHeRT ; (36) ShaaTIT—
THUXIGAET; (37) Ifw—fEuwE, (38) VHT—a@Arg; (39) far—vw@®
(10V HTRTEC—ATTH ; (41) AFFT—9IT; (42) RRI—FA; (43) ARz ;
(14) Fe—aFa; (45) fufc—aman; (46) wIm—zfegms; (47 FHA—
wifcamaT; (48) fRTwyt—szifaga; (49) AerERIT—Rg I fRIwWE ;
(50) TRTAFM—TLIUZT; (51) FAFAIC—FKGE | Ttashould be noted that the

assz;ziatlon of a Pitha with a limb m the nydsa was suggested differently by different
writers.
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eighteenth century. The composition of the Pithanirnaya or Mahapitha-
nirdpana may therefore be assigned to the closing years of the.seventegnth
century or more probably to the early years of the eighteenth (c. 1690-1720).
The reference to Kalighata, whose popularity seems to be associated with
the foundation of Calcutta (1690) and whose mention in earlier works is
rare,1 possibly supports this date. The important feature of this work,+
as it is usually accepted in Bengal, is that its list of Pithas together with the
names of the Devi and the Bhairava, includes & number of places in the
rural areas of Bengal. The language is in some cases greatly influenced
by Bengali. The history of the literature on the Pithas no doubt points
unmistakably to the great contribution Bengal must have made to the
Tantric literature and culture in the medieval period. The greatest centre
of Tantricism seems to have originally been in north-western India. Before
tho medieval period, the Tantric schodl of north-castern India rose
0 emimence and becanie a great rival of the north-western school.” With
zhe gradual decline of Tantric culture in the north-west as a result of foreign
occupation, Bengal seems to have come to the forefront as the abode of
Erea.t leaders of Tantric thought.

The Tradition about 108 Pithas.

The uncertainty about the recognized number of the 'Pithas in the
medieval period is also demonstrated by another fact. The number 108
had some importance in India to the sectarian worshippers who often
attempted to endow their respective deities with 108 names.2 In the list
of such 108 names of a particular deity, names or epithets of various other
deities were appropriated, the underlying idea being that the latter are only
different manifestations of the former. The love of system and concord,
which is a feature of the Indian mind, inspired theologians to harmonize
Brahman, Vignu and Siva in the cqgnpound form of the Trimarti, Visny and
Siva in that of Hari-Hara, and Siva and Sakbi in that of Ardha-nar-idvara.
ThHe theory ol the ten Avatdaras of Visnu wag likewise the result of an attempt
al Hiarfionization of different religious sects worshipping ent_cult-

in,
d‘gl___fles.3 Even in-reeenf times, the Bauls of Bengal, hoth Muslim _arnic

1 There is no mention of Xalighat as a Pitha in the Candimangala (16th century)

by Mukundarima of the Burdwan District. But Viprad sa’s Manasimangala
(1495 A D.) mentions Kalika of Kalighat, an

alcutfa) and Bet:i.Candi of Befor (near Sibpur in the Howrah District). Even
if this reference 1S 1ot an interpolation, 1t does not prove that Kalighat was
regarded as an important tirtha 1 the fifteenth century, The sixteenth century
suthor Vaméidass of Mymensing does not regard Kalighat as a Pitha. See wnfra,
p. 33 and note 3.

2 Cf. the st of various names of Siva in the Sanatkumara-sarbhita section {ch. 31)
of the Swa Purana and in the Kedirakhanda subsection of the Maheévarakhanda
soction of the Skanda Purana. For a list of the different names of Brahman, see
Padma Purdna, Srstikhanda, ch. 34; Skanda, Purana, Prabhisakhanda, ch. 107.
The idea seems to have originated from the Satarudriya section of the Yajurveda
(Taittiriya Samhitd, IV, 5, 1; Vajasaneyl Samhitd, ch. 16). ¢Bengali text entitled

rikrsna-Satandma (Literally, the 100 names of Lord Krs i r in Bengal .
\nd is daily recited by many pious people. There are also later lists of the 1,000 names
of some goiE, noEB1y Visnu. See Des. Cat., R.A 8 B., VIII, pp- 173, 500, 812, 815,
820f%., 842, etc. For two lists of the sahasrandma of Visnu and Siva, see Mohdbharata,
XIII, chs. 149 and 17. *For the importance of the numbers 108 and 1008, see T'anirasara,
pp- 48, 116, 131, 157, 538, 652, 733, 761, 781, 825-26, 903, 905, 918, 920, 973, etc., and
83, 157, 906-07, 928, etc. The importance of the number 108 is clearly demonstrated
by the fact that even today the revered names of many rehigious teachers are men-
tioned as prefixed by the Word S$77 for no less than 108 times, although mn actual practice

7% for 108 times is indicated by the expression ‘$r7 108’. . B

3 See Sircar, ‘Sectanan Difference among the Early Veiwsngvas’ in Bhdr. Vaid.,

VIII, pp. 109-11. -
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indu, have been declaring in their songs the absolute identity of Rama,

nd Rahim, of Christ (Beng. Khysta) and Krsna (vulgo Krsta), of Siva and
‘A, and of Durgd and Fatima. A section of the devotees of the mother-j
goddess is known to have endowed their cult-deity with 108 names attempt-
ing thereby to identify her with various goddesses and with the female form
(Saktis or energizing powers) of many gods worshipped in different parts
of India. An early list of this nature can be traced in the Mahdbhdrata
(VL ch. 23); but a complete list of the 108 names of the mother-goddess
with the specification of her association with particular holy places is,
probably to be found for thg first time in the Matsya Purdpa, ch. 13, the)
particular section, however, ﬁelng dssignable to the early medieval period 1/
The same text has been quoted in the description of the various manifesta-
tions of Bhadrakarnika (a form of the mother-goddess) in the Revakhanda
subsection of the Avantyakhanda in the Skanda Purdna (which 1n its present
form is not earlier than the twelfth century) 2 as well as in the enumeration
of the different names_of the goddess Savitri, the wife of Brahman, in the
Srstikhanda section (ch. 17) of the Padma Purdne. The same text is also
quoted in the Devibhdgavate (VII, ch. 30) which, unlike the Matsya, Skanda
and Padma Puranas, refers to the holy places, associated in this work with
the different manifestations of the mother-goddess and of her consort, as
Pithas without, however, mentioning the particular imbs of the goddess
and the particular Bhairavas, although 1t says that the list contains the names
of some Pithas in addition to those that ‘sprang from’ the limbs of Sati.3

* "

Ed

t Ch. 13 of the Matsya Purdng refers to. Vrnddvanp as the resort of Radhd and
tg Purusottama. There is no genwme evidence to show that Radha was recognized ¥
as & divinity earlier than the post-Gupta period and thgt Purusottama (Puri) attained’
to any eminence before the days of Apantavarman Codagan y ?
who laid the foundatbion of the great temPl® of Jagannatha at Purl.. Cf. also reference
to Méndavyspura (Mandor i the Jodhpur State), Vaidyanitha, etc., which do not
appear to be early, although the Matsya Pur@na in some form must have existed in
earlier times,

2 Cf. references to Raménuja (Visnukhanda, ch. 21) who flourished in the age of
the Chola King Adhirajendra (c. 1070 A.D.) and the Hoysala Visnuvardhanas (c. 1106-41
A.D.), to the Gurjara-Pratihira King Bhoja I (c. 836-85 A.D.) and to King Ama of
Kanauj who was either the same as Ama (¢. 763-656 A.D.), son of YaSovarman
(c. 730-53 A.D.) or as Ama-Nagabhata II (c. 805-33 A.D.}, grandfather of Bhoja I. Vide
Prabhasakhanda-Vastrapathamahatmye, ch. 1ff.; Brahmakhanda-Dharmaranya-
khanda, ch. 36ff. These, however, do not prove that the Skanda Purdna did not exist
in any form in earlier times. In the first-half of the 11th cenfury. Albirini had informa-
tion about the 18 Purd@nas including S 1(Sa ., pp. 130-31). For a
Bengal mhanuscript of this Purana ‘written in Gupte hand, to which as early a date
as the middle of the seventh century can be asmgned on palaeographical grounds’,

see Jﬂﬁsé 1903, p. 193 % 2S_jmlt;h EHI, 1924, p, 23,
3 ter hist o ithas is found in the Pranatosani Tantra, p. 236 (cf. Vacas-

patya, 8.v. pitha). The verses appear to have been quoted from the Brhan-Nilatantra
(Patala V) which was kmown to the Pranatosani (cf. p. 2). As there are several lists
in it, the Brhan-Nila, itself a late-medieval work, probably also drew from some shightly
earlier sources. Ifit.is the same as the Mahd-Nilgtanira, it must be regarded as earlier
than ¢. 15650 A.D. when Brahménanda mentioned 1t in his Tdrgrahasya (Patala I).
But this date is doubtful, as the Brhan-Nila quotes one list of 52 Pithas.

[ Srerai v O wrawy ARIRER 1]
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This interesting List of the 108 names of the mother-goddess and those of as
many holy places in different parts of India includes the following names:

g qgAr fuwT wET< qur 53 |

TFTHARGEY FATY fawae |

TArevdaes sTEFe (v.1 “FiED) qur |

2YAwE (vl *29%) 3 sAfhaaweay (v..° 999) 1

@fgar 9 gamr 9 wEwIraT g |

FGATY AREHT wfgwrAw (frwr° ?) €@ (v, °%9) w0

FATOGIWEY T YT ¥ GTEAY |

wragrARfag (v.], W) ¥ aErEwaa: (v &91°, ®r9r°) g

SRSt SR e G

FTHLE (vl W) fog Hraq Rggawasyg )

wragardY guiqaeifaaed (v.. qmfyme) 9|

ey wAty frm: wEed fafc )

AT AR E TR 49199 |

(v.l, FIRI® , UAHE THTFL SUFL A999 |)

VAT AIAY FHCREHT (v, FEOEE®) T 4

siratfy fagder (vl °9ar) T F13Q afqaEaT |

FIRYT QAWTY FIQT (v.], ‘TE1°) WHTF: |

wrEEr 9 seiiiAaa s taa (v, °fEE) |

yu TEmT e a7 Agaw | |

9 RURTYA (v.]. FHqHATGT) NASAHACTIY |

sfcaws guus vugad faag (v, e Rl ; B

TR WA q9Y fEAeay |

TErET (v.1. 9EreT°) yuadt at(z)wafast @ur |

mita 9wy (v.l. *Tay w1°) fagagae qar (v.1. Se@n) |

TR ERA (v.1. AFTCAT) 79T WCHEAY |

MNarmTaray afvearede 9|

<IYaT (v, °a%) aur 2f sraw fwafaay (v.. °vgq) 1

FaaTwiadd YAy A%y 7 |

famTCHas (v, *a8Tu) Qe ¥ficgi< ava T 1

a97 I QAT TwRAYY (v.], °aTH°) wEI T |

sy fasrg= 5 gawamg, 93 4

fasryr oAty wEHTEET 997 |

oAy gfae aur i fm (v, Ffcifion ; 2fF
Trafhia) |

Gugqt A%t g7 AOAFE (v.. °F TZ) 79 |

wnfas A FCITYT |41 1
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(1) Visalaksi—Varanasi, (2) Lingadharini—Naimisa, (3) LalitA—Prayaga,
(4) Kamaksi, Kamuka or Kimuki—Gandhamadana, (5) Kumudi—Manasa,
(6) Visvakaya or Visvakima—Ambara, (7) Gomati—Gomanta, (8) Kama-
carini—Mandara, (9) Madotkata~—~Caitraratha, (10) Jayanti—Hastinapura,
(11) Gauri—Kanyakubja, (12) Rambhi—the Malaya or Amala mountain,
{13) Kirtimati—Xkamra, (14) Viéva or Vilvai—Visve$vara, (15) Paruhita—
Puskara, (16) Mirgadayini—Kedadra, (17) Nanda or Mandd—the Hima-
layas, (18) Bhadrakarniki or Bhadrakaliki—Gokarna, (19) Bhavini—
Sthanvisvara or Sthane$vara, (20) Vilvapatrikdi—Vilvaka or Vilvila, (21)
Madhavi—Srisaila, (22) Bhadrd or Bhadresvari—Bhadra, Bhadreévara or
Madre§vara, (23) Jayi—Vardhagaila, (24) Kamali-—Kamaldlaya, (25)
Rudrani or Kalyani—Rudrakoti, (26) XKaili—Kalafijara, ¢(27) Kapili—
Mahalinga, (28) Mukute$vari or Mangale§vari—Kota, Markota, Makota or
Karkota, (29) Mahédevi—Sélagréma. or Séhgréma, (30) Jalapriya—
Slva.hnga., (81) Kumari—Maydpuri, (32) Laliti—Santana, (33) Utpala_or
Utpalaksi—Sahasraksa, (34) Mahotpali—Sahasriksa or Hmm
Mangali—the Ganga or Gayi, (36)Vimali—Purusottama, (37) Amoghaksi—
Vipasa, (38) Patalai—Pundravardhana or Punyavardhana, (39) Nardyani—
Supéréva, (40) Bhadrasundari or Rudrasupdarj—Trikiita, (41) Vipula—
Vipula, (42) Kalyini—Manasacala or Malayacala, (43) Kotavi—Kotitirtha,
{44) Sugandhs-—Midhavayana or Madhavivana, (45) Trisandhyd—Goda-
§rama ivarMi or Hanpriyi—Ganga-
dvara, (47) Sivananda, Subhananda, Sunarm%i;;ﬁméa,
Sivakufija or Sivacanda, (38) Nandini—the bank of the Devika, (49)
Rukmini—Dvaravati, (50) Radhi—Vrndavana, (51) Devaki—Mathura,
(52) Paramedvari—Piatala, (53) Sita—Citrakuta, (54) Vindhyavasini—the
Vindhvas, (55) Ekavirda—the Sahyadri (Western Ghats),” (56) Candrika—
HariScandra or candra, (57) Ramana—RAamatirtha, (58) Mrgavati—
the Yamuni, (59) Mahalaksmi—Karavira, (60) Uma or Riipa—Vinayaka,
(61) Arogd or Arogyi—Vaidyandtha, (62) Mahe§vari—Mahédkala, (63)
Abhayi—the Usnatirthas, or Buspatirtha, (64) Amrta, Nitamba or Mrgi—
the Vindhyan cave, (65) Mandavi or Manduki~~Mandavya or Mandava, (66)
Svaha—Mahe$varapura or Mahe§varipura, (67) Pracanddi—Chagalanda,
Chagalanda, Chigalinga or Vegala, (68) Candikdi—Amarakantaka, Makaran-
daka or Marakankata, (69) Vardroha—Somesvara, (70) Puskaravati—
Prabhisa, (7TT) Devamatai—Sarasvati, (72) Mata, Para or Pavi—the shore
of the sea or the bank of the Pard, (73) Mahabhagd or Mahapadma—
Mahalaya, (74) Pingale§vari—the Payosni, (75) Simhika—Kntasauca, (76)
Yafaskari, Sankari or Atidankari—Karttikeya, (77) Lola—Utpaldvartaka,

IRNEIET /Y fawre gaaeay (v.l. S9NATEIEH) |

(= FYTT AT ZApFITR (v, FO°) T 0

fagrgeaat 9 &9t agERgaq (vl ‘WS ; Feay; AFHE-
FNZY ; WFEREH) |

Frates qAA feste (v.. fewTe) sasreey 1]

faQizgwR (v, °0°) Ay gt (v “w®) fragwag

favradry sy a9 e=raq aur i .

srerg@! feger @Ay T@E |

sty gafestat (v.1. °draiat, °fegmi) Igamifa g=ic

The text is nét free from defects. Names hike Aila, Kusivarta, etc., have been dupli-
cated.
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(78) Subhadri—Sonasangama or Sindhusangama, (79) Mata Lakémi or Uma
Laksmi—Siddhapura, Siddhavana or Siddhavata, (80) Angand, Ananga
or Tarangi—DBharatasrama, (81) Viévamukhi—Jilandhara, (82) Tara—the
Kiskindhya hill, (83) Pusti—Devadaruvena, (84) Medhi~—Kai$mira, (85)
Bhima—the Hlmalayas (86) Pusti or Tusm—Va.streévara. or Vlévesva.ra, (87)
Suddhi or Suddha~Ka,palamocana. (88) Mata-=~Kayavarohana, (89)
Dhvani or Dhara——Sankhoddhara (90) Dhrti—Pindaraka, (91) Kila or
Kali—the Candrabhags, (92) Sivakarini, Sivadharini, Siddhidayini or
Saktidharini—Acchoda, (93) Amrtar—'ﬁfl‘é Bena, (94) Urvadi—Ba ari, (95)
Osadhi or Ausadhi—Uttarakuaru, (96) Kuéoda,kar—Kuéa.dwpa, (97) Ma,n-
mathi—Hemakta, (98) Satyavadini-—Mukuta or Kumuda, (99) Vandaniya
or Va.ndmlka—‘Asva,ttha (100) Nidhi—in 4he home of Va.Léra,va,na, (101)
Gayatri in grammar, (102) Parvati in the company of Siva, (103) Tndrani
mm the world of gods, (104) Sarasvati in the mouths of Brahman, (105)
Prabha (light) in the solar orb, (106) Vaisnavi among the Divine Mothers,!
(107) Arundhati among chaste women, (108) Tillottama among beautiful
girls, {109) Brahmakald in the hearts of men, and (110) Sakti (strength)
in the living beings.2 It will be seen that the names are actually more

1 They are usually regarded as seven or eight in number.
Cf. ATE AT F9 MW F=od} 79w |
AR I UK FIY@T 9 WA | or
M Y 9@ TN TEE A |
. R ST FrgET IRFEE W |

(Apte, Sanskrit-English Dictionary, s~v. matr). In place of Camunda of the first list,
the Markandeya Purgna (ch. 88) gwes Narasimhi. These seven names are found
in the list-of the eight ndyikds or yoginis to be worshipped along with the form of the
mother-goddess called Kausiki-Candikd m the Kalik@ Purdna, ch. 61, 84:

T TEAT AT qH RIS FAT |

A Fa FrreY Fawat weA wur )

arcfgRY aga=t fwazgat wareay |
For slvadﬁti, cf. Markandeya Purdana, loc. ci.

+ In place of Carcika of the second list, the T'antrasira (pp. 314, 320) reads Candika
or Maha,la.ksnu It 18 not known if they are associated with the eight Bhairavas:

wfgaTst TUgE: MYLEAVECE: |
IR WIGT FYICFRACET: | (ibid., pp. 332f)
For a list of sixteen Mothers, see Pranatosani Tantra, p. 146.

2 See the text of the hst edited in Appendix I. The Brhan-Nila (Patala V) and
Pranatosant (pp. 237-38) Tantras supply a later list of similar nature.

Cf. J=R RIS 9 TS AT |
AT wFITEMONWERS (v, GFATTFILHFATRT) |
FURTEA § & TICRYT Wy |
ANZT (v.), W) ARG Fifwy agISS |
Pt F TETATAET Zufasrad (v, 8°)
FATCHTR RYRTCT 7@ ggfaar |
wrargaEyal ¥ #1fed @ gTEdt )
agifagr aRAYT GAHESH a97 1|



1948] THE $AKTA PITHAS 29

than 108 in number, but that a number of the holy places are only imagin-
ary. The fact that even mn an attempt to find out 108 actual tirthas that

R QalEag @ NfwaEa(y.L gq)RNiaE |

AT FCIAIR WY F Fa37TA )

GIHTHT FET (v.1, 9%7) 23 sqifawafargan |

(vl gamrvEwfy spfaaat gesa )

AT (vl TYTR) NIt Ga w1t FTSEH T°1 4

ALY AR AT (v 7RRAY AvrEfEal) Sy |

wAe GEtas (vl wafsar adqy ; @Ay 7 atefaageres
(v, °qrEH) 1

AT @OAE | Arag; 73w

fagfaSs Mwat faaramat (v.l. fason a1) weE=T)

wazat (Waz); vl WAGE ; WATHT) WAEAT 9§ THUT F 7 EN

TUEaTe (30°) $aia fafegr fafeatca

qwee? I zfam | TRfAan

QE (v1. =T ; Nfed) Nagr 9 @ 9597 qrewnd |

FrEFRATT (v.1, °9707) & FoFs CQHUT (v.l. “wu=waqr; afT?]

. ) |

ayfEm gwaat WAt weaTER |

EFYT ATRYCG qTE) § T THAT (v.]. °FTHAT) |

fawerai (v favoare) fawrer=t gy fuarfasr g

7T AT Ay gEATERAAL |

GAW Gas M wrwd F gAY

=1y axra=n Wfear wheagty

sqrat sy agrqrasartat o

wfigan %r-«gwafm (v.L %zvamré?:) fgga=r (v.1, feaiiefa®)
57 927 |

siatewd et (v, 2f) @yt & fregfeany

3T § FUIETY (v.1. T=feqraTe) vt st )

WEGLTICR (v.l. *GICT) 99 HCwqr ALY 1

TqATRT (vl €g2) werafs: AT T I |

wET 9 weaTet g waSrEiyan '

wEHR AT fasafiay famya? aear |

At AR (v, °F2) wEAT SfeFEO

afeet smedurat wu gaafadt |

FET ¥ WHATY F THI§ A q97 |

( Q=T ¥ gwdTY ¥ gw1 AR a9r )

AT weTafs: wed wreEw |

QT (v.l, GAWT) TS 9 Fwey swaf=an |
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could be associated with Sakti rather arbitrarily the author does not refer
to Kéamariipa and Uddiyana may pomt to the author’s aversion fer these

qA § ager ¥ W4T ¥ agfeaa |
#agar K93 (v °98 ; Fx@an awad ; fuaer) g
QzrfaRt=ger g

AR werfafEata (v, w31afR’; °aiw) SwgR gAY |

fagr G (v.L fad ;) fearasad) <ol g3wn ga=d )

AT AN Mg agifEar (v, “Faartaar; odtmwraan) )

wAETr Ifws gugs gty

T wRTAm HerksPaaafeay |

A& AR (v.l, SEWI) CHINT GIWAT |

AT AYIAIR AYIART KYTER (°97 5 v.l, °3@) |

wre Iy 97T (v.L verecle; suTeT) vuant (v.), ‘w=t) arfadty

qRtqafeaae (azuafaa®; v, a2 W°) veaat (v.1, 93ax)
gfgat)

gya fargagiat (v ovsTen) faxfd (v, fame®) RAfa~gafed) )

AYEART A=AL (v.l. °92) IFTEATHIES (v.l Az9d) far

graias ARl @ fagfasadied )

wzTI®  SIgQT a7 NNaAGY (v.l, F9RY) |

fzagt agfagr afu@ (v 71fad) saeEt

IO <fearSt 7 swas aswtw Y (v, 73°) |

Ta S Ja gifat FwrE FwlrEn)

IFEY WNAY RTFEY (v.), WeAFAfT 9)

freEad (v.l. feeEact) yar gear gagifae |

IRy FaaY 9 aETgR fagw |

Ffagr sz0AY THATY (v., F19°) werefa |

syt F g & fawrgmsqCiferar |

fasigr 5 wwrgfe: GIKgTETY 91T ||

IS WELT VAT WERTEEL 997 |

RATWET (v.], AERIET) WEETEY (v.], AXTATE!) KO (v., €2°)
TAFTN Y

Fear Fgarat 7 R (v f930) Igawd )

et (v.1. Famre) a¥fan axmat @R

Tt 7 492 (v.L. gr792) 7 =wfes afetar |

ATRTW (vl °FW) swreATaT FLIITIR €AY

Rife (v, wTed) <HFART TE-9CEHT TR |

quiarat Wy afacfed@at @R ;v Tawla®; Tawbwd) g

ST WATA T 1947 STTREET |

it BRI K SIRISISE
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out-and-out Tantric tirthas. Tt cannot possibly be held that the text was
composed before Uddiyana and Kamaripa attained t0 eminence.

eamwi (v.1. TRFA) Tt Trgesrad 8 (v W)y
FIATFAT REETAT WEFTET ﬁna??r 1
gaTE A A AT (v, wRIAAT /%) |

worat AR ssrRANFAAT §

FrEll saFEre WIwmatavEay (vl @1%°) |

fayar faengt §a faawr ateway |

TRETY §GIA (v.l. TR Faagar) fawe’ JaOng |

faen qgate (v.. agate) w3 (vl WEIF ; WERT).
wgstaEt o

anfad aaE) 9 QIRT GUREFR |
FEATawefEy (v.1.° a%°) Arya wryafia |
ATET 45 S N TR ay@aiE«r |

wr@rgaY a3 w= (v, #=1’) vadalt |
FrtEE (vl “a12) T el ¥ A
O weiRat fegid fegarfea )

* * * * *

CHRUHENE FRNGFITH (v.), Tngg<©) )

% gaige 1w gfigwr 9 @379 ¢

IR RRATH@Y (v.]. ‘M) JJT 7 g |
gaRaifuw: WA A ¥ A3qTC )

&4 WO 9 T4} 7 Toarar fawwifymy |

g=RR 9 TS gesEr R= |

RN frg @ (v.L Bxar swen) wgfaga: |
AN AFA (v 197 g @9 A iQEERT |
st wRTER R 9 fagfeat |

fageat (v.. e ) wgewd gavrafaags: U
wrEARYR (v..° AHER) G |ET qEE |
(\ETHR AIHETH wRIETE 9IHA |

wy ey (v.), fnag] g9= gatar q@=dy |

FETemT v 23Y sAyafyaAy |

TR Wew: TR TewHEdt )

TRFT (vl a°) arwrgt s sfaaws: i,

Foa fua: o faar e w

TRATH |IRLY I GIyHAT 7 |

wy: wwed Dy @y (fadw; v faae) fegawan)
vt frgvmf (v g ; ofcer) faafmr sy
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Freedom of the Writers on the Pithas from any Common Tradition.

‘We have seen that the lists of the Pithas and those of the Devis and
Bhairavas connected with each of them are variously prepared by different
authors and have a great deal of discrepancy among them. There was
apparently little influence on these writers of samething like a recognized
tradition about the number of the Pithas, the names of the derties worshipped
at them, and therr association with partlcula.r limbs of the mother-goddess.
Names of the tirtha, Devi and BhairZva were often fabricated by the writers
and the association of a tirtha with one of Sati’s limbs was also determined
usually by their individual imagination. The fact that in many cases entire
countries are mentioned as Pithas suggests that the writers had only vague
ideas about some of the tirthas and oftentook resort to imagmnation. That
medieval writers on the subject of the Pithas took the greatest liberty in
these respects is clearly demonstrated by the sixteenth century Bengali

WY ANARY WA AFHLA |

AT YT T CEAAT 9 A97AET 0

WA Va3 fear {1 a5

TANR (FAT ?) WAATH HTAT IAFQ )

wfygE AT TETA TCEET |

gfaga avrdar frwreray far 9 o

ARTHY (v.], WRTHIH) |V 957 4™ foar w49

AITIEY WAy (Waunt (v e s1) 9 =fewn)

uEad WA weT  &fuEr 99 (7 weatas) |

U (v.1 GIUGI) I TAET AN |

TTees fure g (@ e @@ vl wes
forermar Frc @@t faw: @) Fyw fear

HAGTET (v.]. AGRLT) RYR (v, °QF) FAGTD LG )

TGS aywifa gweravifEar |

FNEQ (v.l. TG ) FIKT T TG (v.l. T99T) F A=Y |

SZET G (v.l. G906 ; G(Q) T GITT ICRFLY |

AR (ARG ; vl 9TAE ¥) a9 fuar 9§ gedwy |

(FR&FFIRNB 7 W< Qrear fuar )

( FTEER MEaw@r IT [¥T] @@t f@n /41 |

FEFER (v.l. °FY) WERTHT GEGT IHTEQ 1)

AGAFTAD (v, WIgR°) T FCNULRAAT (v, “UFAWT) |

NALATHYL FHECRT FHAla: |

* * % *

BT wEma WR s rgagay |
Female aare <fgl TAaET |

* * * *

( wfmeg v sgsgRiEa: (]
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poet Mukundardma in the Daksa-yajiia-bhariga section of his Candimangala.
According to an interpolated passage found in some manusecripts of this
work, the following nine places are the Pithas where Sati’s limbs fell.
(1) Ghataila (between the Kharagpur and Tatanagar Railway Stations
on the B N.R.) where Sati’s left foot fell and where the Devi is Rukmini
(apparently the Sanskritized form of the name of the aborigmal deity
Rankini, whose ‘worship is widely prevalent in the Burdwan Division of

engal and the adjomning region of the west),! (2) Yajapura (in Orissa)
where the right foot fell and where the Devl 1s Viraja, (3) Rajabolahata
(near Serampur in the Hooghly District) wherg the left hand fell and whére
the Devi is Visilalocani, (4) Bahdanga (near Dhaniakhali in the Hooghly
District) where the right hand fell and where the Devi 1s Rajedvari, (5)
Ksiragrama (near Katwa i the Burdwan District) where the back fell and
where the Devi 1s Yogidya, (6) Nagarakota where the head fell and where
the Dew: is Jvilamukhi, (7) Hinglaja (m Baluchistan) where the navel
fell,2 (8) Kamakhya where the central part of Sati’s body fell and where
the Devi 18 Kamariipa-Kamakhya, and (9) Viranasi where the chest fell
and where the Devi 15 Vi$alaks1.® Needless to say that the unimportant

1 For hamen ssorfioss in the Rankinl temple at Burdwan, see an instance crbec
in the newspapersin January, 1837, and quoted by B N Banerjiin Samvadpatre Sekdler
Katha, Vol II, pp, 532-34

Zd Owing to defect in the text, the name of the Devi at Hinglaja cannot be deter
mined.

3 Cf. Calcutta Umversity ed , pp. 49-50:

T% Rr2wy i wQAR 93
" g v ity it
Iy fawy afgw 8 wizfirmn
I AT S 4K I
zfaw Juat ufe® 7 gt
A aW wsw facwr
29dr 999 Afd fastte a1t afe
gufa aic # o |
9% 99 STH Wi 93 USAEyE
famraseat «IFA 1
gNT gfaq v Fifgewa 39 qra
<z afe waa wi )
LS wqxﬁrq: yig HYTYTCHW 4y
[rema s faam |
Y vEAw wq I o= w1
FRT TG AT ATH | X
74 WY Y= &Y AR
fegas TRywr faarey |
AGE F12 FHIIS &7 w1 Rgfte
[T A @ |TETgEr |
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rural deva-sthanas i Radha, such as Rajabolahdta and Balidangd, received
the status of Pitha in the hands of Mukundarima merely because the poet
was originally an inhabitant of the village of Damunya in the Burdwan
District - The Pithanirnaye (i 1ts accepted form), likewise, includes in the
list of Pithas Clittagong, Tipperah, Nalahati, Vakresvara, Kiritakona,
Jessore, Kalighat; etc , which are late and umumportant deva-sthanas in Bengal,

a3 7 AT = wfoer fewe
aifvae wige qura (

Famt e (1) a3 AwifemmE
wfa@ qiaa Are 9 |

Lrd LU Hig swfca sfaaa
91 3% 2q e |

w wF W12 BT gy wwifesdls
HEEY FIRTT AT AT |

A3 4 FG9aE wnfeaT aTauEt
IgEw yfew A1e1d )

frue R w1 3w w9 9 g Rw

T wd faw e e |mE

g ud W 2fe 34 guIv wife
wfgew yiye g |

w1y 9ZIgate gy wig aw ufc

wirer afc afgd@e Fiar g

It is very interesting to note that the name of Xalighfta near Caleutta 1s not found
m this hst prepared m South-west Berigal possibly a little Iater than the composition
of the Candimangals. The popularity of Kalighafa is probably later than the
foundation of Calcutta by Job Charnock m 1690. Cf. supra, p. 24, note 1. Certan
editions of Vams$idasa’s Manasdmangala, ssid to be composed in 1570 A',, has:

Tag giwar =fc agstz w3at |
qE @i &fC #12 7 v3fmgr
{AIC wATC Hw gfg@e gr |
*TR w1 A IE gy FaAT )
Ty wufegar 7 wfew 3wurd
SgATC AT Ty fagra waq |
gay'a forer afew Fur uife |
AT gEv MY F10 FAEgay |
mifv sifzar fay wifgw 33 |
sttt amw w=T faegra wad
% wF Wk WrE &9 A% w9
Frarge fafc frar Sifagzr v 1
FTHTT AW qC AT 71X |

Note the non-mention of Kslighat and the differences of this account from the other,
Mahal Kalkatta i Sarkar Satgion is, however, mentioned mn the ‘din-1-Akbarl as
paymng m 1582, together with two other Mauzas, a land revenue of Rs 23,905 (J.A.8 B,
1873, p 217). )

3B
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but omits such important old names as Uddiyina and Parnpagmri. The
absence of such celebrated deities as Vindhyavasini is also striking. Some
obscure names, e g. Maniveda, Ratnavali, etc., do not appear in the earlier
lists. Another feature of the list is that it (in its usually accepted form)
not only regards the Devl’s kdra (necklace), kundala (ear-ring) kirita (crown)
and nipure (anklet) as so many of her limbs but, strangely enough, even
includes in the same category her manas {(mind). The author’s knowledge
of Sanskrit was probably poor, while the copyists and modifiers of the
work could hardly claim any knowledge of the language As a result of
this, different versions of the text before us are full of discrepancies and
mistakes often of an extremely baffling nature. In some manuscripts of
the work the text is found in an exceptionally modified form. It will be
mteresting to compare the probable original text of the Pithanwnaya
(reconstructed on the basis of Manuseript G and the Annaddmangala)
with the late modification in Manuscript H both quoted in Appendix 1
(A and B).

The List of Pithas wn the Pithanirpaye (Makapithansripana).

Reserving for the foot-notes on the text discussion on the discrepancies
as regards the names of the Pithas, the Pitha-devatas (forms of the Devi),
the Kgetradhisas (Bhairavas) and the Devi’s ariga-pratyoriga (lmbs including
ornaments, etc.), the descriptive list supplied by the Pithanirnaya (Maha-
pithaniriipana) may be offered m a tabular form.

Number  Pitha Anga-pratyanga Devi Bhairava
1. effmgula Brahmarandhra Kottari Bhimalocana
Hingulata Kottavi
Kottarisa
2. XKaravira Trinetra Mahisamardini  Krodhisa
Sarkarara Krodhe$a
3. Sugandha Nasika Sunanda Tryambaka
Sugandha
4. Kasmirs Kantha Mahamaya Trisandhyes$-
vara
Trinetresvara
5. Jvalamukhi Jihva Siddda Unmatte,
Ambika
6. Jalandhara Stana Tripuramdlini  Bhisana
Tripuranasini Isana
7. Vaidyanatha Hrdaya ‘Jayadurga Vaidyanatha
8. Nepala Jénu Mahamaya Kapali
9. Manasa Daksina-hasta  Daksiyani Hara
Malava Hari
. . Amara -
10. Virajaksetra Nabhi Vimala Jagannitha
m Utkala Vijaya Jaya
11. Gandaki Ganda Gandaki Cakrapani
Gandaka Candi Jagannatha
12. Bahula Vama-bahu Bahula Bhiruka
Bahula Bahula Tivraka
13. Ujjaymi Kirpara Mangala Kapilambara
Ujani Mangalacandi Kapiledvara
Ujjant
Urjani

Urjayini
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Pigha, Anga-pratyariga
14. Cattala Daksina-bahu
(Candradekhara)
15. Tripurd Daksina-pada
16. Trisrota Vama-pada
{Sans Trisrotas)
Tirotd
17 Kamagiri Mahamudra
Kamariipa (Yoni)
(Ten Pithas were
originally located
here)
18. Yugadya Daksma-padan-
(Ksiragrama) gustha
19. Kalipitha Daksina-padan-
Kalapitha guli
(Kalighat)
20 Prayaga Hast-anguli
21. Jayanti Vama-jangha
Jayanta
22. Krita Kirita
Kiritakona )
23. Manikarniki at Kundala
Varanasi
24. KanyaSrama Prstha
(seep 37,note 1) Drsti
25. Kuruksetra [Daksina)-gulpha
26 Maniveda Manibandha
Manmvedika,
Manavedaka
27 SriSaila Griva
Srihatta
28. Kaiici Kankila
29. Kailamadhava  Nitamba -
30. Narmada Nitamba
Sona
Saila
31. Ramagm Stana
Rajagir1 Nasa
Ramakini Nala
32. Vrndavana Kesa,
(Omavana) o
Kesajala,
33. Suci *  Urdhva-danta
Anala
34. Paficasigara Adhodanta
35. Karatoyitata Vama-karna
Talpa

Gulpha

Devt

Bhavani

Tripura
Tripurasundari

Bhramari
Amari

Kamakhya

Yugadya
{Yogadya) -
Kali

Lalita
Jayanti
Bhuvanesi
Vimala
Visalaksi
Sarvani
Savitri

Gayatri

Mahalaksmi
Mahamaya
Devagarbha
Kali

Sona
Narmada

Sivani

Nardyani

Varihi
Aparni

[vorn x1v,

Bhairava
Candrasekhara

Nala
Tripuresa
Tripuraksa
1évara -
Ambara
Amara
Umananda
1vananda
Riamananda
Ravananda

Ksirakhanda
Ksirakantha
Nakulesa
Nakulia
Nalisa,

Bhava
Kramadisvara

Siddhiriipa
Samvarta,
Kila

Nimisa

Sthanu
Snayu
Sarvananda

Samvarananda
Samarananda
Sarvananda
Ruru

Asitanga
Bhadrasena

Canda,

Bhiiteda
nanatha

Samhéra
Samkrara
Maharudra
Viamana
Vames$a
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_ten Pithas in Kamarapa.)
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Number Pitha Ariga-pratyarnga Devi Bhairava
36. Sriparvata Daksina-karna  Sundari Sundarananda
Talpa ‘ Sunandananda
> [Daksina]-gulpha
37. Vibhasa Vama-gulpha Bhimariipa Kapali
Kapalini Sarvananda
38. Prabhasa Udara Candrabhags Vakratunda
Adhara
39. Bhawavaparvata Urdhvostha Avanti Lambakarna
Bhiruparvata Ostha Namrakarna
Tunda
40. Janasthina Civuka Bhramari Vikrta
Jala-sthala Vikrtaksa
41. Godavaritira [Vama]-ganda  Viévesl Visvesa
Rakini Dandapéni
. Vatsanibha
42, Ratnavali Daksma-skandha Kumari Siva
. Ratnavati Siva Kuméra
43 Mithila Vima-skandha Uma Mahodara
Mahadevi

in the original teéxt which located

Number  Pitha Anga-pratyanga Devi Bhawara
44  Nalahafy Nala Kali Yogisa
Yogesa
45 Kailighata Munda Jayadurga Krodhisa
(Kalipitha) Krodheda
46. Vakre$vara Manas Mahisamardini  Vakranatha
47 Yafora Pani Yasore§vari Canda
Candesa
48 Attahisa Ostha Phullara Viévesa
49. Nandipura Hara Nandini Nandike§vara
. 90, Lanka Nipura Indraksi Raksase$vara
Nandike$vara
51. Virata Padangul Ambika Amrta
Amrtiaksal

1 For Manibandha, a name created out of a confused text, and for Magadha and
Karnéta, interpolated by later modifiers of the text who could not make out 51 names
from the text before them, see foot-notes on the text. Bharatacandra omitted the
last exght names together wath Virinasi and Kanyaérama but recognized the ficticious
Manibandha, while our G text omits only the last eight names and thus makes the
number of Pithas 52 (with Varanasi and Kanyasrama and with the extra nine Pithas
located at Kamaripa). It seems that the original text made a reference either to
Kanyésrama or to Varanasi. The fifth Patala of the late Brhan-Nilatantre contams
no less than five lists of Pithas Four out of them together with another from the
sixth Patala of the same Tantra have already been quoted (see above, pp. 21, note 1;
25, note 3, 28, note 2). A hst Like the following one quoted from the Brhan-Nila
may be regarded as the source of the belief, prevalent in. some parts of Bengal, that the
number of Pithas 1s fifty-two (cf. our G text enumerating fifty-two Pithas owmg to

confusion)
Faw Freet & qui wrwi faghnr
AR guaT g gI Ngaga
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Modafication of the Pithanirnaya (M ahapithantripana) mrim

An attempt was made to utilize and improve upon the text of the
P@thamma,ya, (Mahapithamripana) by the author of the &mmz fa which

Hﬂﬁf‘z- TT 99 gELT TN |
IR TCHTAT SGIQA RHFSR
JWTE 9 KLY JAt AEAA |
IATgYe e wazy faaawr
TET GHTEH TN GgEAWEIHL |

fagR g= feareuifagadiea |
AR ARG WAL AEATHET |
wiat <fada wygdt av= )
AP F AR w8 waAEY |
BT AT Jaraar TRy] foar 4
w@Taar TNl 9 g N fmgn)
FEQ qgEAt T T T TAHEN
STTEAR WY aAraifggar quT |
A Safawr gINT 9 Q|
ared g w¥ifaer fawqte & wfrat |
THEar /YAt AT FadFHT )
N f97aT8 & TFTAT GIAFET |
993 JCRF 7 wHry gafuwry
gz HYATE WaaTE g wiwar |
facdt gfavgy awwfgguwat)
STTMCEERY GINT TSI |
THIYR ARTHWT AINFA AT |
TR TPET § AGLFICNSH |
ST STy a7 wEET SHETET |
fasrar wg@r MO Azt 9ifET
MDY werEar sfemared fmn
N gt « v Frgaswn |
TSTHT werwRIefamyifaar o
awaT fra@r war Q31 9 AE9a |
FIAET f330Y 9 Fyaar seafaar |
o @Y aradey wat warge fF
|1y ATy T gAY ICHEETT ¢
faarfaat axe=r faga=agaq |
ATTASTETt F7T WAACAISH |

WAt wavwr § RS P |
2aq1 g7 WAGR: FARIHCTER |



1948) THE $AKTA PITHAS 39

bas been analyzed by N. N. Vagsu in the Vidvakosa, s.v. pitha. This work
supplies a list of 51 Maha-Pithas (great Pithas) and another of 26 Upa-
Pithas (Pithas of lesser importance). Although the word upapitha is traced
in such works as the Sadhanamdla (p 479); no early lists of the less important
Pithas are known To us. The Swacarita closely follows the text of the
Pithanirnaya in regard to 41 (actually 42, but the name Marflbandha is
due to textual confusion) out of the 51 great Pithas, the remaining 10 names
as given'1n the latter not being found 1 that work. It is interesting to note
1n this connection that Bharatacandra, who mentions 42 Pithas (including
Manibandha) by name and locates 10 Pithas at one of them to’'make the
number 51, closely follows m his Annaddmangala the readings of the Siva-
carita in spite of his avowed indebfedness to the addmant (for
Tantracidamans) Tantra. These facts suggests that thesoriginal text of
the Pithanirnaye actually but partially followed the Kubjikd Tanira in
offermg only the names of 42 Pithas, while the number the
Pithas was made 51 by locating the ten_Mahividyas (manifestations of
Sakti conceived in_imitation of the Dasavatara of Vignu) at Kamaripa.

If such was the case, it is tempting to suggest that some verses containing
the names of certain obscure Pithas especially in the concluding part of the
Pithanirnaya text (cf. verses 48-55) were added to the original text at a
later date They may have been inspired and influenced by the Swacarita.
The above suggestion seems to be strongly supported by the fact that verses
48-55 of our Pithantrnaya text containing the names of Nalahati, Kalighata,
Vakreévara, YaSora, Attahasa, Nandipura, Lanka and ViratadeSa (including
the variants Karndta and Magadha) are conspicuous by their absence from
some manuscripts of the Pithanirnaya; cf. our G text.

The evidence of the Annadamarngala has been quoted n the foot-notes
on the text of the Pithanirnaya, while the descriptive list of the Sivacarita
is offered below m a tabular form,

List of the Pithas (Mahdpithas) and Upapithas in the Sivacharita.
A—Mahapithas
Number Pitha Anga-pratyanga Devi Bhairava

1 Hingula Brahmarandhra Kottari Bhimalocana
2 Sarkara Trmetra Mahisamardini  Krodhisa
3 Tara Netramsa-tara  Tarini Unmatta

SHT MY gAY gaT qEaY fyavay |
I U NI, [ )

wET WAHT famr Fragfeyg? far |

GGt w1 TAT RC@gTRsH |
AgERa T aerEatg e
YR ITET § TG qETAT 7T |

w3y Ruger J9 WgTEIRT (T ?) 99 |
aTQIEE WRTIIR WA K@@ a9 )
fawTey <A fagqr freray srsaYaz |

Tfa 3 afud fear NewagzIgay o

It 1s to be noted that the six lhists of Pithas found 1n the Brhan:Nilatantra do not agree
fully with one anothgr and are not free from mistakes.
3
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Number Pitha Adga-pratyaiga Devi Bhairava
4. Karatoyatata Vama-karna Aparna Vamesa
5. Sriparvata Daksina-karna  Sundari Sundarinanda
6 Sugandha Nasika Sunanda Tryambaka
7  Vakranitha Manas Papahara Yakranatha
8. Goda%ari Vama-ganda Visvamatrks Visvesa
9. Gandaki Daksina-ganda  Gandaki Cakrapani
10. Anals Urdhva-danta Narayani Samkrata
11 Paficasigara Adho-danta Varahi Mahérudra
12 Jvaldmukhi Jihva Ambka VatakeSvara
Unmatta
13. Kasmira Kantha Mahamaya Trisandhya
14. Srihatta . ~ Griva Mehalaksmg Sarvananda
15 Bhairavaparvata Ostha Avanti Namrakarna
16. Prabhasa ~  Adhara Candrabhigs Vakratunda
17. Prabhasakhanda Marma Siddheévary Siddhesvara
18. Janasthéna Civuka Bhramari Vikrtaksa
19 Prayaga Dvi-hast-anguli Kamald Yenimadhava
20. Manasa-sarovara Daksma-hastar- Daksdyani Hara
dha (Vima-
Dbosta)
21 Cattagrama Daksina-hast- Bhavani Candrasekhara
ardha
22 Mithila Vama-skandha * Mahidevi Mahodara
23. Ratnivali Daksina-skandha Siva iva
- Kumara
24 Manibandha Vama-mani- Gayatri Sankara
bandha Sarvana
25. Mamveda Daksina-mani-  Savitrl Sthanu
bandha
26. Ujani Vama-kaphoni  Mangalacands Kapilambara
27. Ranakhanda Daksina-kaphon: Bahulikst ~ Mahakala
28. Bahula Vama-bahu Bahula Bhiruka
29. Vakredvara Daksina-bahu Vakresvari Vakre§vara
30. Jalandhara Vama-stana Tripuramalini Bhisana
31. Ramagri Daksmna-stana 1vani Canda
32. Vaivasvata Prstha Triputd Samanakarman
Nimisa
33. Vaidyanétha Hrdaya Navadurgs Vaidyanatha
dayadurga
34 VUtkala Nabhi Vijaya Jaya
35. Handvara Jathara Bhairavi Vakra
36. Kdkimukha Kok (Saus. Kbdkesgvari Kdkesvara
Kuksi)
37. Kaiici Kankila Vedagarbhz Ruru
38 Kailamidhava  Vima-nitamba Kalb Asitanga
39. Narmada Daksima-nitamba Sonﬁksi Bhadrasena
40 Xamartapa Mahdmudra Kamikhys Réavananda
(Yoni) Nilaparvat; Umananda
41. Malava +« Vama-jinu ubhacandj Timra
42. Trisrota Daksina-janu Candika Sadananda
(Sans Trisrotas)
43. Jayanti Vama-jangha Jayanti Kramadidvara
44, Nepala * Daksina-janghd Mabamayj Kapah

Navadurgi
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Number Pitha Anga-pratyatiga Devi Bhairava *
45. Trihuta Vima-pida Amari Amara
{Sans Tirabhukir)
46. Tripurd Daksina-pada Tripurd Nala
47. Ksiragrama Daksina-pad- Yogadya Ksirakhanda
angustha .
43, Kalighdta Daksina-pad- Kalika . Nakuleéa
! anguh
49. Vibhisa Vama-gulpha Bhimariipa Kapali
50. Kuruksetra Daksina-gulpha Samvarl Samvarta
Vimala
51 Vmdhyagekhara Vama-pid- Vindhyavisini  Punyabhajana
angul
B—Upapithas
1. Kiritakona Kirita Bhuvanesi Kiritin
2 Kedajila Kesa Uma Bhiitesa
3. Vardnasi Kundala Visalaksi Kailabharava
Annapiirna Visévedvara
4 Uttara Vama-gand-amsa Uttanni Utsadana
5 Nalasthana Daksina-gand-  Bhramari Virtipaksa
amsa
6 Attahdsa Osthaméa Phullara Vi$vanatha
7. Sambhara Dantamsa tresi Stiresa
8 Nilgcala Uechusta Vimald Jaganunatha
9. Ayodhya Kantha-hara Annapirna Harihara
10 Nandipura Har-amsa Nandini Nandi$vara
11. Srisala Griv-amsa Sarvesvari Caraitdnanda
12. Kalipitha Siroméa Candesvari CandeSvara
13. Cakradvipa Astra Cakradharini Salapant
14. Yasora Paim Yagoresvari Pracanda
15 Saticala Karamsa, Sunanda Sunanda
16 JMrndivena _Skandhimda Kumari Kumira
17. Gauriéekhars Vasd Yugadya Bhima
18. Xalahati Swanali Sephalikd Yogisa
19 Sarvadaila Kaksamsa Visvamata Dandapam
20 Sona Nitambamsa Bhadra Bhadresvara
21 Tnsrota (cf. p. 40, Padamsa Parvati I§vara
No. 42) -
22. Lanka Nipura Tndraksi RiksaseSvara
23. Kataka Carmamséa Katakefvari Vamadeva
24 Pundra Loma Sarviksini Sarva
25. Tailanga Lomakhanda Candadayika Candesa
26 Svetabandha  Bhagniméa Jayd Mahabhima !

Materals utilized in the Present Edition of the Pithanirnaya
(Mahkapithamripana).

The subjomed text of the Pithanirna

upon the following sources

ya (Jl[a?zﬁpithamrﬁpmm) is based

A—Manuscript No. 196, entitled Pithanirnaya (and probably also

Makapithelaksana), in the Government Collection of the Royal
Asiatic Society of Bengal.

1 1 have failed to secure and examine any copy of the Swacarita
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Fare ! f99 ¥ 29} wgwafeat |
Tt 2 Weaws
gaararg arfEmt® ) u
LT@ERATAT 9§ &1 §5 3947 | € |
I FEIU ¢ Fragaiina |
ARHIIT AATAY YA LI 9 |
SETEE a9 g © 3q IR |
wifmar fafger arat (3at) ©
WA ATTHT AH | < |

1 D (v1) EGI—WaTR |
AM— AR fra vy fagmiica (Bva) )
aﬁwf‘é?‘r 23 Fritw ¥ )

Karavira or Karavirapura_is often gdentified with Sarkardra which 1s supposed to
be no other than modern Sukkur, the chief city of the District of that name in Sind.
According to the Kalkd Purdna (chs 38-39), Karavirapura was the capital of the
Brahmavarta country (Eastern Punjab) and was situated near the river Drsadvati;

but the city is usually 1dentified with Kolhapur (locally called Karvir) m the Bombay
Presidency.

2 ABI_-STY AT
8 GI—GWT wIfgaT 6 ; I_ga~r 99 23947,
E—ATRN daes gafafesgras: |
gt aifgaT & aa-qﬁa:?;ta: |
g=T 97 AT G @9 947 |
The elaboration of the text m E seems to be a later modification of the original
AM— g arfawr afgw gwwear |
TFEE AT Y g ZTET |

The Pitha 1s located at Shikdrpur (about 13 miles to the north of Bamsal m the
Bugkergunge District) on the Sondha (Sugandhd) The temple of Tryambakeévara
stands at Ponébalia-Samrail (about 3 mules to the south of Jhalakéti) on the same
stream

+ Baedw 7, I fHATgEE |
AM— HTFIH @@ I AYTHIIT A4 |
fag=r- 33 wrw W qwrg |

As there is no reference to the celebrated Sarada (Saidi) and Amaranatha tirthas of
Kashmir, there seems to be a fantastic element m the description of this Pitha

s A—weifeEt Fafimw®, B_wwr fwwi; ODEF—’sfawr; g—wwfosT
2ad°, —agifawt 37 waraviCa |
6 AW |
AM—- srega fawmr a1 iy gaqua |
AT wfimaT amw waw 64 |

This seems 0 suggest the reading Wimay fataxr FF | Jvalamukhi (lat 31° N ,long
76° E.) hes m the Kangra District of the Punjab.

7 @ |
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Aqat Heaws 29 Crgeatfaat! ) ¢ o
TN Faard Fera W |
gar ST

AT g R gt g e |
YTt LT AT ARTATIT 7 27a7 | R |
AT T+ | 2 TR T (F0)
(R Heaws afafenzrmm] ) R
[sad mfum= faraE=g=a] |
feweT | AR AT W | QR |

i pfagearfat , Bt Scame AR Fywarfied
AM— STEHT IR yfsd s @a1®
Fegraifet 29 Wew fvwy

Jalandhara (lat. 31° N, long 757 E ) 1s the chief city of the Jullundur District of the
East Punjab  But the Pitha 1s located near Jvalamukhi,

2 ACF—¥&Iq8 ; B—¥Y TNE; Iaaregr A9 |
AM—  Seemd w%q 8<a see |
3 W¥ sy vafufy w19

Vaidyanatha 1s the same as Deoghar-Vaidyanathdham (lat. 86° E , long. 24° N.) n the
Santal Parganas Distriet of Bihar

3 DE—sire[qt &¥ |
AM— Furdt Zfiqw wgT FUTET 6T |
TN Ay ANTHIAT GLT AT |

The non-mention of Pasupatmatha, the most famous deity in Nepal, in this connection
seems to expose the 1magimary character of the description.

4 I__°Y@; ABC—WI¥T TUXH ; F—ATET ; G—Z19raqt i |
AM— Wi 9 ifw 99 qragoEt |
5 oAt v ¥ faw )

AM suggests the reading ¥ and the omission of the second half of the verse. The

Minasa lake (lat 30° N., long. 81° E ), the source of the river Satadru (Satle;), 1s in
the Himalayas. Smce Ujjayini, a city 1o Malava, 1s sepaTstely mentioned (v. 16),

»

| appears to be the reading mtended. But nothing can be said definitely as

Ujjaymi . this case may actually represent a village of Bengal. It 18, however, to
be noted that the celebrated god Mahdkila (Siva) 18 not nrantioned 1 connection
erther with Ujjaymni or with Méalava. Malava 15 modern Malwa , but the name often
indicated East Malwa of which the aneient capital was Vidisa (modern Besnagar m
the Gwalior State).

s ABCF—=fudweg; I—"¥we |
G— focat Srd @qrar At wa( sy ?) ¥
TEH! TER(INEw:?) TE! FwHTIY WA

Although not free from mistake, this probably points to the origmal reading of
verses 13-14. Foi*elaborajion of the earlier text as a later trajt, cf. p 44, note 3.

>
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TEH TS a9 fatEw quw |

o 612 TR TEY TR Fw 48 0]

AT ARMEISAGT ¥ 94T |

Wt deaws ® a3 fafguzras: | Lol

gsifaai mjzzq4 AgE-RATHG (AFAT [fq@mEw:) |
[Hta: fafgy: araRd AgwafeEst] | 1€

AM_  wmd qfge wify Wg grer §fq |
- = -
1q q1H AT famgr @i 47
« N
AM suggests the reading {9131 G1 AT FAFAH g W | o
fawrr S QAT WIS STEuTE:

Virajd or Virajaksetra 1s identical with modern J&jpur (lat. 20° N, long. 86° E.) mn the
Cuttack District of Orissa. [

ct, A4 FACAT ey GATGIHGAY |
fats druwrag frosfa ggr wat |
(FRTNTE jyI=uIg)

The name of the Bhairava m the modified text is apparently borrowed from the god
Jagannatha at Puri and probably hints at an attempt of claiming that deity to be
manifestation of Siva.

1 B_IGH TQYMAE ; E—NGYay; TG TER Y& gHRIficg §ea |
AM—  aGaa eifd ne 9F gwmET |
gHIfig 9T MER TG 4T |

v

This suggests the reading TSTf LHTEYH | The Gandaki (modern Gandak) 15 a
tributary of the Ganges and meets the latter river near Bakhtyarpur in Bihar. The
Pitha has been located at Salagrama at the source of the Gandak.

2 A—9T &9 |
3 [_ATSWIAT; TR WA T ; DN T |
AM— T AHOY Gfwwr, INT |
*qreEr giEat a1 Wew 91 |
AM suggests the reading STSEH{ AAATEABET@T | The Pitha 15 located at
Ketugrama near Katwa in the Burdwan District.
4 A T FICYT ; B—I R FUCRAITT ; G—ISOHy] FaCE wiwd (Awwr ) ;
I—A=T] T FIYC AHE HGIHC |
AM—  SSM F%TiT arEgE) 37 |
) Vo iy o Ak 86y

AM seems to refer to Ujani or Kogram in the Burdwan District of Bengal, although
Ujjaymi (modern Ujjam) m the early lists of Pithas must be 1dentified with the famous
city m Avant: or West Malava, now lying m the Gwalior State in Western India.
Note that the name of the Bhairava 1s not Mahédkila who 1s known to have been the
tutelary deity of Ujjaymi. The 12 jyotwlingas as enumerated in the Swa Purdna
(I, 38, 17-20) are Somanatha in Saurastra, Mallhkarjuna on the Srisaila, Mahakila
at Ujjaymi, Onkara at Amare§vara, Kedara m the Himalayas, Bhimasankara at Dakmni
.
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e A

ﬁ TEIAEH AEHFRTET |

HAHEAT AAFAL. WaTAl A= ! 2T |

fadEa: wtagR qaifa T=REE | Qo |

Syt zguRy 3 Hreg=d Raar fga aw:) 2

» [Hrafentue ? satfgazmEs: 4 | =)
fagtarat THTTEY AT IO [ & |

TS Al ¢ FRET a7 2747 |
TR Fa_g'nrra‘“rar THRUETOEHW 7 | Re |

(at the source of the Bhimé north-west of Poona), Vi§ve$vara at Varianasi, Tryambaka
on the bank of the Gautami (Godavari) near Nasik, Vaidyanatha at Citadbhiimi (Deoghar-
Baudyanathdham m the Santal Parganas), Nagesa at Darukdvana {Aundh ?), Rames-
vara at Setubandha, and Ghrsne$s (Ghudrinesa, Ghuémesa) at Sivalaya (Ellora near

Daulatabad) The origmal reading of the passage may have been SS{g™{ ﬁ&(ﬁ
54T AfIFTAT wath the second lme of the verse omitted. Cf. pp. 44, note 3 , 45, note 5
1 BDEFI—da¥ |
AM—  wEu® sifrew WS v |

vt FaAr gREET €19 |

The Pitha is located at the Sitakunda on the Chandranath hill m the Chittagong
Dastrict of East Bengal.

2 D (v.l.) E—Radr faywr /a1, ¢—qar fagu aw |
AM— o gogarfs 3@ fagug |
w q1@ ¥ea Fagr 28 @y )

The origmal reading was apparently 'F’-IS'(TWT TFYE Eaar ﬁ'SU #9: with the

gsecond lme of the verse omutted (cf. p. 46, note 4). The Pitha is located at Radhakishore-
pur (old Rangamaét: or Udaypur) m the Tripura (Hill Typperah) State m Bengal. The
city of Tripura or Tripuri, mentioned mn early hterature, has, however, to be 1dentified
with modern Tewar near Jubbulpur in the Central Province , The temple of the goddess
at Radhakishorepur was built by lung Dharmaménikya in Saka 1423 (1501 A D.).

3 A—°f@9TT9R | See the Swacarita, AM, and the G text which speak of the-
Bhawrava as Na.ia (cf. note 2 above).
1 EEEUg: |
5 DEG—WTIWET ; I |
AM— fad@m™ o§ TR /N
WAt Tar AR VT wwT |

A a -
AM suggests the reading faramat HTHTIIWWL'?T WCA@AT | Tt 1s interestng to note

that the word turotd stands for Sanskrit sir? in the Assamese language. But AM
here follows the Swacarita passage referring to Frihuta (Sans. Tirabhuktr), modern
Tirhut or North Bihar. Trisrota is_of gourse the modern Tista, a tribltary of the
Brahmaputra or Yamuna The Pitha 1s located at Salban mn the Jalpaigur: District.

6 G—ATHSY | )
7 AG—TAT (I—R°) UTNTT° ; G— PEa=Nyg W1 ; aenArETTE a9; I—
QTR SHIAZTY ; MHITH WA | ’
AM— WYTHRT WIEET CSEE 419 |
) TR (v, TET0) Hea amg 39 a9 |
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TR AT ATEIGATARNSS W |
"3 fyeRat a gfwT €0 | |
a7 S 3G a7 7 WA |
TeEEfEsHt 99 |iast HyoafEsi? )
TN FAET I Gt @At | 3 |

AM suggests the readng §I9Ig TTHTAISY or §IFTE  TATAH | The Kamariapa

Pitha has been located near Gauhafi m Assam. The homage paid, by certam early
rulers of Assam to Kameévara and Mahidgaurl (K&makhyd) seems to pomt to the old
name of the Lhairava at the Kamaripa Pitha

=~ ~ = a - =~
1 ABCE—\9929dT; D—d QF924dT; GI—¥T 9 Wal a1 99 w9aq«r |
ama,gu'1 in Kamarupa 18 represented ag_the sea en Maha a5 whose names

. antmsam pp SU2ftL.), ata.n T, Lripurd, Ampika, V &, huva,neél (Bhuvaneéva.m)
nd Dhummi (Dhimavati) he usually recognized nafés of the Mahavidyas
a lato modiovel Sakta adaptation of the Dasavatira conception) are however Kali,
ard, Sodasl, Bhuvanedvari, Bhairavi, Chmmnamasta, Dhiimavati, Vagald, Matangi and
Kamala (the Brhaddharma PIL G 126, having Sundari for Kemala and Bagalamukhi

for Bagala) OF —
FTe@t AT wwifaEn Sew HaIwTy |

FCT fagwar 7 oy WHIEAY T |
FuaT faetree aast swaitara! |

referred to the Camunda Taentra m the Sabdakalpadruma, s.v., and to the Mundamdla
Tantra (cf. Des. Cat. Sans. MSS., R.A.8.B., VIII, p. 164) in the Tentrasara (p. 14).
Only some of the names are common to the two hsts That, however, there was no
unanimity about the names of the ten Mahavidyds 18 demonstrated by another hst
quoted from the Mdlinivyayae m the Tantrasara (loc. cat.):

wrar AT aeigat afcar fegwaa |
\/am-rﬁ?r ST Ay TRfET ge |
wrHIgEfaRT arer |asT Remifet |

This list agrees with that of the Pithamwrngye m recogmzing Kamakhyavasini or
Kamakhyd as one of the tdn Mahdvidyds. The name Pracandacandikd, recognized
by the Pithanirnaya, 18 found 1n the following hist of the ten Mahavidyas quoted from

the Tantracintdmans m Des Cat. Sans MSS, R.A.8.B., VIII, p. 388 (1) Syama

(Kali), (2) Tara, (3) Pracandacandika, (4) §1 (Kamald), (5) Bhairavi, (6) Maha-
laksmi, (7) Matangi, (8) Bhuvane$vari, (9) Dhumaéavati, and (10) Vagala. An interest-
g hist of the Mahavidyas in the Guhyanguhya Tantra (Des Cat., p. 206) 1dentifies the
manifestations of the mother-goddess with the ton Avataras of V&snu

w_@_‘zﬁ- wifat @i tmﬁw mifcan)
feawar =fgw: &g @A yadwT o
SIHETT G @F?r-i’r wmﬁ wag |
qreT( FaTET ? ) Eﬁfﬂ argeg 3
ATERNIES Tt W afeefay |
i T R AR Frg W w5
va Mahalaksmi and Durgd for Kamala and Mitangi. The Tantracintaman: (vbed.,

' p 385)also says, WIS CTCHITAREYAT | The Mundamala lst of the

{ Mahavidyas quoted m the Tantrasira 15 elsewhere (ibwd, p. 680) ascribed to the
| Visvasara or the Camunda Tantra.

2 ABCF—fagTifoaT; 39 wmRt; 1 wfew &9
s A—guifaY F—wyfadl; —79 yaaat gufeat; 1—7; gt |
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garfa weitart ! safa aakan? |

[wd q® Raar: |} Td g* Tq N ) QM

w3 faeat wre® FIHEY 2R 2R

MAfrETRES 5 7 Faa 7 18 |

FAta ARy ® grafegmearfaatq ? |

wEt s e 10 faata wdfatas |

Rar Aratagim ! & gewiaaea: 12 )y ]
YA (Fea) FemE ((9) Fa Seaww e
JAT T AEATI IJIES 9L /A ) €D

1 ACDF—#3°; EGI—aX° |

2 ADE—AXNTT; BF—aa0TaT: |

3 A—; DEGI—HT} The whole line 1s omitted in C.

t ADEGI—& | .

5 ABC read verse 28 after verse 23. F omats the second line of verse 23 as well as

verses 24-25. I reads verse 28 between verses 23 and 24, and verse 25 between verges
27 and 29.

¢ B—3Jt; I wWEI|

7 A reads verse 26 after verse 24.

8 A--9HTAE]; I-JHEIY |

9 1—°q1fa ; BDE—A19FX@TIfGATH | The seat of Dikkaravasini is located

in the Kdglikd Purdna in the castern part of Kamaripa which is the Gauh&ti region of
Assam. See supra, pp 13, note 1; 17, note 3.

1 g f@r |
1 A Cfagfs, 1 —wafas=sfa |
12 G_UANTGYIRE | C adds here: I HTHEUHTNIGA | It is probable that

some of the verses 1n the description of the Kamarapa Pitha were a later addition. F
reads verses 26-27 after verse 28.

13 AFG—EGE: ; [—NIGS |
AM—  Sroamd SifAeT wgEaE |
AT FAT G WA |
AM suggests the reading
NI AYRANE: TG |
AT T KITAATLFITE 9L 7 |

The Pitha is located at Khiragraim near Katwa in the Burdwan District. Cf. note
14 infra. B has for verses 26-27.

YANTT WEIRTT TARILFAT & |
ARGV FTATANS LHILTLAT FA | ‘
14 A—_FART |7 ALEATAT q-argm?r; F—JWEAT €T WX12F A8 ; BCDE—
TATTAt ARRT ; G—ANYT 9T AV LAY ; AR FUIBIL |
The Candimarigala mentions the goddess as Yogadyd and connects Kgiragrama with
Satl’s back. For the goddess Yogiadya at Ksiragrima, see also Des. Cat. Vernacular

MSS. in the collection of the R.A.S.B., IX (Bengali MSS.), pp. 317-18 (Nos. 318, 5372).
4 »
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NAY (NeF) ¥ a7 D37 AwEgieg ! 2aar
¥ AT 2 30 AR wafes 1 33 )
RN 7 TR © FR T )
Rzt Tyt
e mmaATHA g 38 0
Feaefaarsy 39 oot glafaa ¢
TH 7 NGE © wRACAIGAG 4 R0 0
s g wafadt fras 9w |
wa wrtadtna wmtafamargarg 1 g4 s ]

I G—ANTHTET ; ISR ¥ |
2 B-WRTHR; —ag: Ram: |
AM— N2 vfgw a7 A 29
gata= o7 R drer @ 3.
AM therefora euggests the readings NNE and GNA=H in places respectively of

LN
NNR and GRS ; cf. Sivacarita (p. 40, Nos. 5, 14). As Sriparvata, probably

identical with Srisaila, 13 separately mentioned in verse 41, the reference in this case
may actually be to Sribatta (madern Sylhet) in Bast Pakistan. The Pitha is located at

Gotatikar-Jainpur near Sylhet. The expression TW W is not quite happy.
3 g—AFIGT AR TR ; I-WFEIR T agifa ST aeeae: |
+ A AgANTT §
AM— Q2T fgw atafe wfirow
oot 2ar W wa A g
Kaifiel, mentioned m the early lsts, certawnly stands far modern Conjeeveram in the
Chingleput District of the Madras Presidency. The Pitha in this case, however, 1s
usually located on the Kopa near Bolpur m the Birbhum Prstrict of Bengal.
5 A—faq#f; B--faaas sr@amy ; Ifmamsfewmnd
AM— AT €% areaTd alec |
N
*qATT W 2TAT AT ALY
s B §IART; G—RDfaass |
7 A-B¥TEY ; G—TUTELT !
8 ABEGI-¥¥134 |

¢ This verse is omitted in CF and may be a later interpolation.
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W ! wEdwe TR faam |
T ® et ¢ foardt TENTE | 30 |
[z=ra% Fuwragar® amE = J|ar]
[qam Yoaes adfafevEms] g e |

' dETom SEe f 3 (Ced) At g9 |
WYt ® AYRA] IS UgEmT || 3¢ |

1 AFG—RINS , I—RETQ; B—WIqHZ WF8+T |
AM—  fAad< @< 9 9E WWIT |
wE§w WY Warat T4 919 4

AM suggests the reading Wraray VE§AE | There 1s some doubt whether the Pitha
has to be located on the Sone or on the Narmada.

* BOD—HZIT fad@d; F—avi@l fqaeaq; —aagrg faaad; I—
aFRLIy fagmd |

s By, o—wifai; I-CWfigT | Ramegiri 18 modern Rautfok

near Nagpur m the Central Provinee. There 1s also a tradition identifying Ramagir
with the Chtrakita in Bundelkband.

4 AB—AY{ 99T ; CDF—AY! ¥191; I[N |
AM— Q¢ gq g€ i uafafc T
firart Faar € Wew Faurd g
Note that the nose of Sati is associated in verse 5 (p. 44 above) with Sugandha.

5 B SW]; CD—°SIT®; EF—SN&; G HIATRY Hen® yAw T
{with the second line of the verse omitted)

TR BT TCATIR W |
FrTeaY 99 397 gefefevmfaaty
AM—  Fwsne ar| @13 9@ 9iC dw)

wwr a1 3T A1 6@ AN g

N
It seems that the onginal reading was FAER FNETE 237@ YLHCE: | Umaivans was

& name of Bevikotta, cf. style of v. 27 (supra, p 50, notes 1 and 3). AM supports the
reading m G. In the modified text there is reference to the fanciful Sakta claim
on the celebrated Vaisnava tirtha near Mathurd (Muttra) in the United Provinces {cf.
Krsna referred to m the 1 foxt]. Kesajala wos someinnes regarded as the name of
the Pitha owmg to confusion, cf. the case of Mamibandha in verse 32, See the confusion
m the Swacarita,

6 A—wrRIfH |
7 ABL-8YIUE] |
AM S TMUHAC 7 99 Y9 |
SE g R woaay AT g ,

AM suggests the reading ﬁ?ﬁl‘\'@ SELHT | The Sivacarita regards Samhdra as the
name of an Upapitha; cf. ABI.

8 ACFG1—SEE |
9 ACFGI_WEM% |
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FEATIEES a0 (F0) TR ! ITRAHCE: |
YTt AT TF HAPEYTHRLIZIAT2 | 8o |
=AY ggew(Fd )@ * =NEg= v |
aafasray * qat geoTRaTE S | 81 |
FUTERAY (FATHL ¥) FATAT FIARGHT © aaras |

7 [(Neam wwidy aatas qwe] | eR |

AM—.  UQEERE 9F WA |
ARITF W ARt 39 4T

Paficasagara seems to mdicate the oceans, the traditional number of which was, how-
ever, four or seven. The reference may also bg to the five Kundas near Hardwar.

1 B—a¥q 9f¥®; G—Iv%; 1A% |
AM— FTCATATAS G TTHEY 91 |
Tr@w W 3D g9t atw

- N
AM suggests the reading & IR AANHE | The Karatoyd is a sacred rver of
northern Bengal. The Pitha is located at Bha.vampur m the Bogra District. G hasa

note reading WT%B(@T% | -
2 A—°FQFa:; I—AF | The last word of the verse 1s not quite satisfactory.
3 ACI—¥% ; E—A%; FG—I¥6 a7 |
AM—  Fryga wifa g sfeda <fc |
T gRua= Zaa g=U |

AM suggests the reading {ﬁiﬂ‘lﬂ_ T Sriparvata is tho same as the Srisaila in the

Nallamalur range to the south of the Krishna. But the non.mention of Mallikdrjuna

(élva.) and of Devi Bhramarambi on the Smésila shows that the description is
‘probably fantastic. As two other places are associated with Sati’s gulpha (verses 31
and 42), AM possibly suggests the correct reading of the verse.

4 ABGI—faa=Tr; E— fufeaT |
5 CDF—BA=a=’ |
6 O—7%; DI—I[N® ; B—I[*; F_I=haWIIq: ; G—aqifeaT RYeqT arayeh
falud |
AM—  Towidd amw g Sfger Fwa )
TwewT 20 413 Hyray W0

AM suggests the reading HYTG! F WHEIT and the omission of the second line of the
verse (cf. p. 50, note 7). The Pitha is located near Tamluk 1in the Midnapur District.

7 This hine 18 omitted m ABE and may be & later interpolation. Cf p. 50, notes
3and 7.
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ST (WHLy) e |1 T TufEY |
IHGET WA
et Frauan 2 | ez |
, WA S W WERA wEAwTE AL | 89 |
fag® ¢ wrad 2 famars) © @ @Y (F7@re) © |

T MarEEte TR (fm) feaaean? o e

1 A—SMT9H ; BCDE—SV1¥; G—WyTY JUTY } FRHMIRT; T—BHTF |
AM— THTE 9T 2F) GWTAT 413 |
ARG FCT TAGET AR |

AM suggests the reading WY{F SWIH; of, verse 52 below. Prabhidsa or Somnath
1s a famous holy place in southern Kathiawar. -

< < - N
2 B—Yg! WLT99d ; A—FEE WArg9ad; —gC© ?ima%; I WE° |
AM—  WtT 493 €@ O 9RY |
TETY HTT FTTY T 977 |
AM suggests the reading ﬂﬂﬁtﬁ'{ﬁ ?i"(ﬂl | The Devi’s name seems to refer the Pitha to
West Malwa.
3 ABCDFI—9g+ |
+« ABC—f99%)
5 ABFG—{9aare@r; I—fasai@; c—fagnmar; D—f&ewisi1 Probably
fa@aTa is intended.
6 AM— s faaa ufew whwow )
fasarg WCT WM 2 A1 |
AM suggests the reading T9®ATH! SIW®IH | Janasthina, celebrated in the
Ramdayana, lay in the upper Godavari valley in the present Nasik region of the Bombay
Presidency. CDF read after this verse: A gafgst s Fﬂfg(‘gﬁml apparently
because the reading faga@I@r invited & name of the Bhairava at the Pitha.
7 I ;
AM— MY AR 9 719 wwEif |

friiw Wea famatast warat | ,

AM suggests the reading fag 0 {917 which shows that verse 46 is probably

an interpolation. The reading faINY necessitated the fabrication of the name of the
Bhairava at the Pitha. The two hnes of verse 46 appear to have been inserted by two
different hands. C£. p. 56, note 8.

*
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[emmfudcag ! awa® g 2 wiwa |

8 WTAY sy A= fafad dwet g e | ]

AR (TEEt) Twea: FaRt dia: fad |

fafamrngar 2% ¢ el 7 weigvd | s )

9 [amrETet ASIATEY AW 10 Feawr | ’

&= &t sufewr 3q asfafguzfawr!l | o<

12 AR GERATE FYETUT 12 ACTe |

AT AT AT | s |

A -~
1 A—ZWuIfy; G—MYTY IS T | Rakini 15 the same as Rankuni, of supra,
p. 33 and note 1.

2 I—9 | For the right cheek, see verse 14 (p. 46) above.

3 D(v..)E read m place of this lne- wHIgT ?T‘Z?f\' 99 Eé’;iﬂmﬁm&l The
reference to Sarvagaila (Literally, all hulls) 1s no doubt fanciful; c¢f Paficasigara.

s BAgawg w4 fefgaagae; gl—vaifi W@ Tw  sInereEnfaw:
(1—Camfam)

5 G—ATET TFEA FWIQ WA} fwEr| I<arewt gfEueew g
A fora

AM—  <ETEE g erf e whioe |
FATC W w12 23 oy 1wy

AM suggests the reading FHT '?T(a’ far asmm G. A city called Ratnavati is

mentioned m the Kdvyamimamsa ; but probably Khanakul-Krishnanagar, on the river
Ratnakara (Kinanadi) in the Hooghly District and famous for its temple of
Ghantesvara Siva, is indicated. Cf. also the Pramoda tirthe at the confluence of the
Vagmati and the Ratnévali in Nepal.

¢ A—TY ; CFI—ARTEA; o—fafawrat aras= ARt /9 |
AM— fafaera srae™ 23 wer2at |
w¥IET Wew waly Ak @fa g
AM supports the readmg in G with ¥RIET: for APEIT | Mithila has been identified
with Janakpur in the Nepalese Taral.
7 ABE—®=1: CFI—& |

- AL

8 D—ANRT| I reads after this line WA TAGAINE 7= FafEd W' (nude verso
46).

9 The followmng eight verses are not found m G (and the AM original) and were
apparently interpolated.

10 EI-AWW | The Pitha 1s located at Nalahati m the Birbhum District of'
West Bengal. The word nald s a Bengali corruption of Sanskrit nalaka (any long bone)
1 B9 fafes dna |
- N - [
12 Verse 40 is omitted inT. DEF have mn place of this hne: T2 FT FUI (v.. @)

L Waﬁ(v.l. aWT) atw FTa ) Cf. verse 27 (p 50) above. ThisKali Pitha 1slocated

at Juranpur near Katwa i the Burdwan District. The Pitha was not mentioned
in the ongmal text.

13 D (v.l)—FIHW ; B_ANY |

N
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TR FOUTEY JHATH AT )
7 qraEw % 9% wfeaatat | e |
T arfousrg 2360 T |
=@ ? wEat 9= a= fated @wa® gy
FZEH SAgural A\ ET LT WA |
fAM 4 WeaEs sahiE TR 0 us |

TruTat af=gd et wf=deT |

af=AY a1 AgrRat o= fafgragaq® 1wy 1 -
FFTat TUEFT HA T |

THIE 291 7 TRATAICHAT T || w8 |

Frredwad 7 wigtafawaas |

FeammarEs 8 T aFifamr AT uy o ° ]

1 T—{SYIH | The Pitha, which had no mention 1n the ongmal text, is located

.near Dubrajpur 1mn the Birbhum District. The Stwacarita separately mentions Vakre-
§vara and Vakranétha, which, however, appear to be the same place,

2 A 9EY; BF—9GY Wa@d ; [-TEM W 99T |

s 1 fafguagag, BE—aw fefmargem; cF—a9 fefswarmgaa) The

Yasora Pitha 1s located at Iévaripur (about 25 miles from the Hasanabad Railway
Station) 1n the Khulna District and not actually at Jessore

4 C—ﬁﬁ“ﬁ I The Pitha, which was not mentioned in the original text, 1s
located near Labhpur in the Birbhum District.

5 BCDEFI—FGFE;T ¥WY: | The Pitha 19 located near Sainthia in the Birbhum
District.

6 I—af=RFT | The name of the Bhamava suggests that this Lanka is

1dentical wath Ceylon, although the author may have had no knowledge of the Ceylonese
tirthas. Lanka (hiterally, an 1sland) was not referred to in the origmal text.

7 A_fqCiZ AW g; I—°faTIaa: | The ancient Virdta or Matsya country

lay m the Jaipur-Alwar-Bharatpur region of Rajputana; but Ilate medieval

writers often placed a Virdta country in northern Bengal (cf. 1.C., VIII, pp. 53-54)-
This Pitha had no place in the origmnal text.

8 AR —WRRIEY | I MEEEIEE |
9 D (v.l.) EF add after this verse. 3
WG (v.l, WY ) TYSGT A AAdNG AT |
FaTa=HAT (v.l. °HTY ) TA GIHTH(v.l. GTA= )GAIZT |
This verse was fabricated by one who could not find out all the 51 Pithas owmg

to errors in the manuscripts consulted ; cf. the case of Karnata (p 56, note 12).
v
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TaTE ®igar 97 feaafyigan? |

Wit ? faar 39 gordg NaZaans |
AN @y soywrfzaETTae | ug |

TET A N Neulwy wgEs |

wrwary 7 faaiw ¢ s=afesuiteta: § ue |

7 33 grfiana 7 ATy @ |

BT FLHR(ATT ® AT AIRATIHE |
T © farsnng |t wmrdtagd |y 010

1 A—Rearafe’ ; g—uad wfaq 9q Frearaife®; —vaw afgd |
2 DWANN; G—FaYw faaT 7 ; T—w=araiw faem &fF |
3 CDF—YSII=Ty° |
4+ G—STIgEIfE® WA ; I—WF TA 69 |
5 BODE—TY8; A—W<adts; G—1ts Wewnfn; IS Wed a8 |
s A—fayfm; B3 g; cec—foda; 13w
7 A--CTHERT ) 2T |
8 B—ATFA ; BG—TYHIIT; I—ATH1IA |
8 A=A Wy fawgg
EI—Z&q wrearg feemra wfgars wa &3 (1) )
THETT FRATT A GETE ST |
G supports the reading of E with fa=ita vyr=irg for wramy fo=m19 and W for ‘J;[ef

Here is an attempt to make a complete verse in the anustubh out of a half verse.
Similar cases are also noticed elsewhere in the text. Cf. pp. 44, note 3; 43, note 3, ete.

10 Colophon: A—Xf# AmgsIAT wrdAlfeagar} wavEmzfrgad -
fatep gary; B—xfa ?r-—urg\rs'rm?r fragradarears wgrarsfs I 9HIT ; C—goes on
to quote some verses of the Mahanilatantra; BE—%Ta aaij\?m‘a franadigay
Tagng faamd Mafris: gaw ) o—xfa agg=@iuas (of p 42, note 2
TaRfaaga} freimet Qefads: gaw | WA | FEEGWET  gEE-
fazg | H<fr Awegsmdt szawewatd  fefriw www 1<
qAgETAT frgmwt  (fae®) Tafrdg  wai) ¢ ww GAIIATd |
QA WETRT 9| €o (1940) FA x| vy (tysy) gw awfca 8 wEw
NAETRMEIINRT @ gAFg | AANTEIHOF A6 | AAZAT )

Of. AM— T&¥H AT ¥ YT §F IK |
st #fs amgsafe a= w7 1
It has been noted above that the Tripurd Rajamald says about a verse of our text:
frEaTm MeATET 49T THIW | Seo p 4, note 1. Note also that Bharatacandra was
aware of the differences of opmion about the Pithas.

<
<
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APPENDIX T

A

Probable Original Text of the Pithanirnaya (Mahapitha-niripana) Becon-
structed on the Basis of Manuscript G and the Annadamangala.

> THY I |

AT yrwe 2fy wagmaTeafe |

Twat ¥ AINEAGHIETAT | ¢ 1

AT |
T T YIRANH T URAAT |
sitafeat @ fewfa swaraaagfqan 1 0
T sREift T daaan |
ALTATATA fqarag=aa 7 13 1
AHTgITEt 29 fearg afe woq |
e fegarat® Jeat WtastE T | 8 |
gl |1 wurEay fagun 7 fquay |
waaT ¥ o9 7 29 wlewafeay | |
TN HEFwT

gaTarg * arfasr |
LIEYEFATHT T =<1 a7 23a71 || € |
T ¢ TRRE i |
FETETYT WSS FUIATAT TTHIT ) © )
sareTgEgt b au frer 39 ShEa: )
syt fafger 3y
wd EHT I 7H | <
Wt Jraews 2R fxgrarfaay |
T1ENE Fgr® © Fuaraw A ) <
Zaar gt
Jury © wng W o |

AT HeF FAT WETATAT T 2747 | Lo |
A7 ¢ gweEt ¥ 3 TrETAd v |
faet e L° @rar A s ey |
nmEi W TEnEEt I W |
TREEt X AAASISA@T T 2947 || QR
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Maxt Jaws ssfatzumms: |

St R queg AwEr wgErEa | 23 |
933 V¥ TEaSd HEEERET |

JMEAT HATAL WATAL 9T 2747 || 8 |l
faRwa: wfagd gaifa ¥x2@T |

fagerat W gguret Baar faga a e @y
taatarat W qrawEt |w AEtET |

RS FaEy VO wATEraT Faar | g )

T fFgaatar am wEaEay |
AN A AR HIARIST FLa: ) e |
I AT 3T 97 ¥ AL |
gaEIfEET a5 wEsl FrafEat | <)
IANT FAA I FIAUL FFR
Tarfa sdtaifa st THHTEt | e |
e ¥° wwr2a AT DEREE |
JUGT & ATHEA IFGS WS A | Re |
AFA RS 3 TN H |
agfﬁg < Twy gaw ¢ afear T R
STat 3 ° TR T A FALLCAT |
gaAwt fafaey: frdter® 2t fadtes | }R |
FATHR X 7 ug ¥ fafam deaw )
wafdt 2qaras
T 2 T WS | ]2 |

ratan 7 wifE=t 2qar

afa3z®k R |
wfgT® ¥ mAst wataEE F0a (=8 |
Mwg ¥ T AR WA ATEE 94T |
Fom: AT 3R IR Al w0
FERR ¢ 9 Figre) JLE TWAET |
Rgar gt

frgse-aEaTds X% 1R |

Fcqtsrfaargw 39 Wt glafesn
EHEHELE R CIEREERICE i\‘:’ [

[voL. X1V
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MATGT WG 0 2 (ram= |
TR ¥ warag fIaTt SEETE 4 RS |
SAE® ¥ A gaw T |
dRTTE SR ¥ arrgay J9t | R |
Yl WEIEE Iwre] ugeEme )
TaEtaE ¥l aTH JEAEE: | e |
Hqu} ST AT TWEATHOZAT |
Mouga ¥ TmuET W=t uT | 3 |
FfaSrE IR g |
FATAL o WHEAT TRRT GG o4 g 3R
ey T ¥4 X sgaEn anfEet |
FRGET WeTH

et Wanda 8 13’ 0
IR T AR TEARGY F |
g% wrwer 39 Frewra s 6T ) 38 |
TE MEEQAe ¢ feam traaea |
At L TarEAr R Waat Gar | ]y
fafammat 1Y aeRal arREEt AFIET |
TR wigar g wgarartuaat | 3€ |
Tt fom 33 g iaiieaan |
FF6FT @9 wuyEtETTTE | %o |
srET W WS TentEmy uy
wwary 7 fegw Fwatfesmfzta 1 3=
7 39 yefirae fa=aw gu@ |
MBI FERCAT TR REFITHI |l RE |
AT E frera away Fanitagd | go |

B

Modified Text of the‘a Pithanirnaya as found in Manuscript H (with slight
emendation of the faulty language of the original)

i var7 |
weFRAETHY 2 AT W TUEE |
W UTET T @asaagEc |
TWA H FINS AT HSRAEITH |
wfdTaas wryt feaaea |
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HRyara |
T I TARAH T W |
Tfa famt @ fawfa svaraaqiHan |
YIRS S5 Neaaar |
U qr3% 29 71 Jaadaat |

T AT GE TT qSERA A |

ST @ad G9f: @gETE Q91 92T |
wadteifr @99 wWH Ty A
HEYASUA (qaruw=ay 9 |

AATY FUE 29 feara 7 =i w
s fegarat deat Was |
Feat &1 wErEmEt fHgar |
TEEl TR W AN wfmEaEa
T TS GAAATHRTAT |
gt qrEas arEr arfeay uw
ST IS AITFUEIS: |

AEH TTE@T A a7 IV WL |
s S @Y A TR |
|isay fafgs: arag 39t agwaiEs )
q Tmgu(?) ¥ AeImwESE |
FREYT HAIIT HATAT I 2947 |)
gaa (?) artasT 7 JTRETAT: |
el 29971 &9 |3 tatguTiaaY |
T TEINT faasrgana: |
HETATAT WAFA] JATATST FLILT |
At a9r " AT @I |
st fafger st @« =T |77 )
Waat Aegws 397 Hggatfay |
I THFFE ATTIHATE |

2qar Feat ax |dqr3y wifaw |

M@ W TIUR ¥ Toarag wE |
2gar gt ¥ &t gafatguraat |
Rwd sagate o F qws fag |
TATA HTWT HEARY ° 3947 |

[voL. x1v,
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faRwa: afegh garfa sx3@T )
fagorat zwuel 91 HrTg= |
Fosfau 23 agEmEETIR: |

' faEtarat aEdTEt SIS0 ATHY @I |

QAfaid WO TAETE 39T TIG |
= Gagufas smuemsfuay |
79 AT A T Ag=Raan |
neEEfES N7 AEsy Ayt |
AT [HAT qF WI(F1 gEATETT |
HETETE! @9 aF UEH(E a9 |
qyuha: @9 4% GRTaS AT |
AEIS: @ 9 aggaA=a: |
"3 farar 9T¥ MAEEY T TT |
warfa sxatatfs uvialy = Haar |
THi o 34T WATEHT FACHIFAT |
WEIY 7 FIyg gAR Afwar g |
FRHT TUT AT ATIT GRS |
WM 2aar ax @gymyfaafaay |
faragR@rwrarg ufaar aIget 74 |
S reat A A= ety fra: |
STAT IHSTET | AT, FEALL |
FF FtFar TN AL TRAHS: |
4T ! F@t A, qEgE gALE: |
[a5F = Hegmwaws: € @] |
MO fracamagy gasi= 7 (@ |
1Y WaaT a8 qavty faud fag |
EuTt AEIRAl WS FLEEEE |
gt &1 Aeifaar faenar gaa=d |
AFAL: WA AS (AR I 97|
a% # ufqar 3@ Fw AGwRIFAn |

63

1 Tt 1s tempting to suggest the emendation Fga referring to the old Mekala
country about the Amarkantak hills. But the author may have actually had in lus

mind Mekhhgan) in the Coch Bthar State m North Bengal

Rudrayamala st quoted above (p. 18).

Cf Mekhald of the
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HILAN I FRIGY TEfemEatadia |
wERAafFET NAfram A |

1 Arwfast« & gawigareT |
gaaay fafzeu deraat &Hafes )
IFM ACIWT TIAGACTAF |
THUAHACT Zqa0 (5@ = 1

HIw WA 37 FIRATEGA: |

JrCeE? fAITETE AT wIE |
ax ¥ ufad foy () g% wafwm )
wfanfadfa fammar FE = a7 =3 |
FArErg ¥ w0 Yt shovaas |
& |1 2741 Q@ {EEE: gEEA |
T ¥ (T ?) WATAA TR WG |
a A ufgd 96 TR TH €T T |
FHICY Raa1 a7 &I 7 W@ |

a9 ¥ ufad QA s@r% Feaaat |
@WEAFAT 7 Gifa=t 29a1 wlwTgaw (32F ?) |
wfwaa w ara=t |atams A |
AN ¥ 77 JraT AFTEGT 29T |
¥ ot 2N TR It |
FHRR ¥ FFTEY A 7T GIA |
ag ¥ ufga 27 faam gasw |

2gar Fzauler Atyat 43 @99 |

a= & yfqar fa4Qr 991 9 AR |
¥ FFATET T 3T ey glatewr
wfoT wwEmE ufed § gawa |
Y W wwRd AwfafgRayT |
@s’rq'r% yafant fras aq @ |
w@l RRigutaa amfatgAaTg |
A YR a5 UA1 ¥ 2947 |
JIAUGE JITHT ¥ a0t 3@“&? B

SHEH FAGTR FJT m
e e mtr!m?r %ﬁ? I

[voL. x1v,
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YAl wREE IRTRY aRame (Came 7)1y
FCAAES MR TF IATACE |

wmaf RgaT a9 ST WS GIA 0

Hugq 7IF =AU a7 234l |

g} ATal 3 NEFEEIg: |

faaay weifagt agat N g |
TAESRY ¥ I3 G AEITC |

Q& HRE 39 & FwyrfEay 9w |

¥y wi2ag eSRTETEE |
MIETHTE TR ¥ fad |

TRAT WIS FEAL 2qa0 GIA |

Mg Faad I wfoar fager qun )

Fea: AT 7 32 AU |

faad STt (AEt) T fweran 1§ @ )
@ wt gual v EN feegaest |
TEUAI I TATR ¥ TR |
Avsrwe® ¥ aFifawisar )

A UM FAEL W T |

gar ¥ faat 3 Haw g faa: o
fafaarat TN Suay AL |

7R RECARAT Feat Taar s |

NAGR T WynTes (3wg ?) swartywr |
SBI Heaws fanl o FEEEH |

FArat Avewt 9 Tl A

FATFat ARRT FFGEHELCIN |

ufaat mif Raifn g deadvav |

NI AY WA AFTEACEFH |

Jardt €1 AERS AruA} e I
REEET AEE S @Efwag (Cgh) |
FH NSTITRAT T T IV )

fymen facen war swErw R )

s ¥ ufad 27 g gfgaraur |

I FIES @A 7 1 @1 (FE AT ¥) |

1 Note the attefapt to ccrrect gg mto gy, See supra, p. 53, note 9.

]
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T L werdey fuated wwfirn)

ATATTAT FATY § T wfear aur g < |

2 TATHY ° RS FHATR ¢ WU |
AL ° wFAT A ¢ fywar gaEta | & |
faqrarrarwATEIEY Yrear YIS |

AU gury g RS wRERr® o ge |
faus fagst a1 syt wmETeR 1)
et MY g 12 g wrad 3718 e )
AR 4 fraw g wgerd oafaur o)
@ 1¢ farren V7 af=at AfawEe | R |
TR qEFAT WU TR 9418 |

IHT AYLATY WIETH FLIER 0 23 0
f99g2 Tur Sar famn tatrattaay ¥ |

2 gyEIRata g whoaw 2 g whgw g e |

1 gkd—vifEmd |
2 DBh reads this line after the following line.

3 Pdm—INGIET |
4 8kd, Pdm, DBh-—TRTwWHE |
of. M7 3R vow veEa |
FEETH QTS qo1 7 age! 7<) | o) WReww )| e ey
6 Pdm, DBh—IHTET ; Skd—Tgrat fawsr ava wwwr gauTHaA |
6 DBh—IFT | ;

7 PAm—Y9@TERA | The accounts of Hiuen Teang appear to support this form of
the name. v

3 Mts——ﬁ@ \

* DBh—T%" |

10 DBh—ZaY |

11 Skd, Mts, DBL—H@YIFS | Aftor this line DBh reads the last line of verse
14 and the first of verse 16.

12 Skd—"AEY |

13 PAm—ATHA® ; Skd—THAIZA (cf. vorse 1). Cf. YT in the V.S.
14 Ydm_—‘lﬁ{ﬁl‘aj" ; Misa (v.l.)—g;gﬂ‘q%, Cf. g1y in the V.8.

15 pam—sficfiaT ¢

16 pBh—FaEs® ; Skd—fwEew |

17 Mts 6 (v.1)—9AT g; b (v.L), DBh—qgarar=y ; Skd—gara=T |
18 Pamp_WWT |

10 Mts—fammifirifaay |

20 DBh reads this line after the following one. .
21 Mts o (vl)—gwig; Skd—qfigwr| For the name |figw, see Padma

Purana, Srstikhanda, ch. 11, v, 42 quoted in note 4 above, -
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THUT THASYY o 9gaTal =aEay |

FEITT WRTEHTEAIRAY ¢ T )
Soh ¢ FATY g WETRS AR |
TAAFMAYY g ° wrwet farrw=l g g |
W ¢ AR 1 et {ea ® g |
TR ° g9@T § ARAHEER 7 | Lo |
HAAT JUETET AWE GERTEAT |

a1 8 FrEEl MEae wEar® § Q= )
ARIEYT weTAan 10 yatapt fagds |
fifeaT Ay § WfAHT Fa@er 1 ) e )
SHAENH ST9T GHRT WUEFH 12 |

AT FEgT 1 FGICTAC A HEROHR Qo
raHT faggat ar falemeuaa 18
Iq3TaaT TREHET FIHHES | Y 0
w2 fenrmt g8 gfzamae V7 aur |
FUEATTT JigATar 8 araEOsy | IR |

! Skd—%qTZAY |
2 Mts b (v.1), DBh, Skd—G 1T |

3 Skd—"™ g @M a7; Pdm—TURIAY W1 ; DBh—foraar fima® |
+ DBh—WIG ; Skd—WTGRATH |

5 Skd—ARFL ; DBL—ATIHQ® |

6 DBh—WIHR ; Skd—XI(EF ; Pdm—3T® § IAGETY |

7 Mts—WRCZH ; b (v.L)—REAGE |
8 Bkd—aZATAT |

9 Pdm—9TCNIR @2 fEaT; DBh—IIINIXIRE QAT ; Skd—ITTT A §7 |
10 Pdm—HYTYIIT |

11 Pdm—¥ WEFY ; DBh—"ARIGET ; Skd—®TTAH 9 WEY |

12 Pdm—{EHEIR |

13 DBL—faEaR; Ska—~T4=ga2; Pdm—S¥ fayEd |
14 Pdm, DBh—WACHAT; Skd—GRIGCEHT |

15 Ska—Tafg~C )

16 Pdm—9 |

17 DBh—gfefaZaRY ; Mis—vfefaaR; ska—vfE@a|
18 PAdm—TE> HIAT |

4

L
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wEiE wtaaia ! yie frend aur |

A2 g FHACATAR IS Taasrfean ® ) 3 |
JWAARST A1 ¢ TLATGIAL a0 |

et & tuegEl FUET FIAHT | 8 |
HHY1 ZAK2 g qFe ¢ q@yaifeat |

SaF gAY § O | R
Tt ¥z Ay fugaf |

gEIH ¢ afmra AenRy syt | jE )
AR war A W) Jay @’

WS, FAtATq THIG T (aatwaT |

v 10 gt AR whw sdwtEaE ) o 11
TALRE: 12 Hid MHIEATGAAA |

HYITEY a9l qaHaLIRAA | R< |

APPENDIX 11T
Evolution of the Daksayajfia Story.

TAAHRITHEH

(@) ufag g Arawtamzgfed g 991 sty |
gamar Tefa 7 wan giequ wgwawal |

[voL. x1v,

1 Mts a—YT qH |
2 DBh—4T |

. 3 DBh—fwayTfeaY; pdm—fafeifaat; skd—wfayrfed |

4 Pdm—Zar |

5 Mts b—STa9T ; DBb—NAFHFIFC® | Of. WG in the V.8,

¢ DBh, Pdm, Skd—%4% |
7 Skd—af=aaT |
8 DBh—AZEH |
9 Pdm, Skd—Aq1& g |
10 Pdm—f97 |
11 §kd adds after this line : TRHY #IFT it NI |
12 Pdm—TAFT 7AT;
DBh—caTmEwAIfa g Darfa saiery |
A REII " et |
- garRmwyarts Reifa gfw aife 9
sty gfesrfa arfa genfer vas
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YT T@@AVIRNE FH @ ety gaam |
waTdat gt g awnt Grfas gaae Al |
fuar wq =i gfeaeafusnT war T dswrat fafagq )
JrAYsSa w9 291 qretmis qqut fae |

’ (AT, eldylu:e)

®) wafas ¥ @t gfewcalreadt f&d dwd ar fosEmn
Al | af @@gg | &2 JWEATAEW M9 7 1@ @ geawas
JEC TOEE 1§ ® W 9g | Atsd Bp uwEmEEstasd  an
w7 wifs 9 @ @ Ffeawmws s swOfa fagafafa) §
wisaraa frara ) s@ oA W@ gve= ) §8EE q9E | SwRae-
glauragme | foar vagt gfeawafumg gar T dwwamt fafas-
fefs | aufarmafagyd sfewmsm@Es a9 =91 @ gE@E |
¥ut azr 2wt @t A9 ymufaafmsiew ¢ we foawma | 9,9
I% uwy goafa ) § Wi UMl g AEIEE&AI w0
w9ad afefdl ¥ Sty | wATefgus WS ufoed
agm ity sgwimedd wlymaifa | sgnw <fmos  sdtam
witwg: | sgmisTmt WR ) sRifwel fRww) a@dgd aww
sgnersTA wEfa ) ¥ g W [erwamseg afeeata |
qqum wEHiwE: | S@Wl W) §g &t frsiw ) q¥gd &g
TgEEETR  qEia | **F (wanusgu-arafeTnEt | el
Ll

(0 wtad @t gleTTAETIteataa mewAataad | awR
gyt Qfed q@@wg ) § 30 Wuwg 7w 3 gents wae )
¥ R TAMCEATHAAtEAET ) Juf 90 T3 AaATEN
MEW THAT GHACHE Szal T IAENRR agaIAE WAty §
q @ a3 MR T | § W WwgEAd § yNmlmaRwtod Qe |
w qAEHdg @ 3 @ ¢ Fw wfa TO@f | € TaRE aAeda
THAAICHTE | SRRSORAAR IR wafa e’ a3d A 3T |
ATy | @ 4% I8 ITuveaRd ' TAEwd | 9 9 T
=g ¥ ¥ TY @ A Qfear w7 Tygfewet § w3g-
fawmr | agr ¥ gumd L@ femAuET@OsIEag | 9 R WA
¢ gagd &t gEfkfa 1 wxgaq ¥R wwwa &y gufla awgaa-
CEC UL Cocr - FRTETY)
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(@) gl ®% TfaRasq | SSFHIE Jsawmet WA
wrfgal @1 smfacAmattela | & agEeERifay qafyd Gy |
aq UfITANENEEIEOENT  riRiegaad | yy W yOuaT-
OB 3 U zAfied TRafaxly aq @@y ufrf;::ﬁaamrq
g Wit wfaRy  a@ ferwwd  weRywentgcawiats
qINY YW AT AR e IO q@ErsEE g
fugarea wfa | * ¢ * (mMwwmm g ) !

(o) Ffaeas Ao THATAT Tt |
qEiRa fAaET IR s |
AT HE 23T 9 AHTLITAT |
TwaTT gAY gigarufel agn g
¥ frAmdA Tl SAwArREHTR: |
RaRgAT g ngrEEtafa yfa
ufigrar 29ar g3 Weqgar a37 |
19 g94 A 29 wguld ulwaq
UM § F IFRA A 29T THTOAAT |
afe W Y €A § ARAIA |

HYHT B9 |
TET AT/ AR gl wfawaa: |
TTAYT 99T a7 Wl AT |
THIATT |
axwd 7Ry e mfarsty |
%7 37 gfauga www 9 @ faga )
HEHT 999 |
g AEWE gERaTgizaw |
INY GIY HA T VAT SURCHE: |
yFtartua At qeafita |
7 ¥ gen yapl Wi asE uda |
SHE |
WA @AY TEnataER O |
HAGHAYIE AEl T 74T |
AT ¥ AR ufawaa wa: |
AT EGOH TUTE HAH |
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Wy <919 |

TIgA g &1 4t & vty ufqw

Em?rmmwazﬁ? AT ITET |

Y YT A A FINS IR |

| Ry fag atafy af=a )

Fat ANATE HAT FFAFCHC |

& 99 € §RaAl 'iﬁtgi%w 1

HEET WEITHTE 3539 fqursye | * * * .
(HEHITE RRIR<FIE~]]) |

* ¥ * Ffagugy gudy wentwEt quTR )

a2 FIYWETY afgTE wEEEd |

TEHRAOW T F AT |

FR=gTT FfafefigiteTan |

FAI TR, TH @RI |

HYT TR TG GICTATT |

g w9 wiwwE TR Tl |

TR oW 2 Wt wﬂwﬁm@m [

wd wafest gg weam afeatme: |

RedAEn G TEREEET |

JES FIvwd wWHf@ waar W |

mﬁaﬁa azfa vﬁﬁaa WY WA |

W@ {3 wwar urfaaw T iy |

THER FCRSTAT T ITHGGET |

YW GUIEIET RAF™ T AR |

wEaTe nfato atseagnaT ga: | * * F

(FETETTTA 18192 8-] o

* % % Provatsfn AR TGS TIH |

FTAATRA@ FurHai fatwamwy |

WO 42 AT FCNUT SIEAT |

frem gligm < qmdTwE |

qU ARAE 2 WRTKRA aﬁf«rm l

Hﬂmma T FARAT AT |
TEvEsy ot rammgary Siwan |

kit g{% TR gaAfa gaeE |

aen fau) @ES FRATR AL |

frany faiaata: @witrar g | * * ¥

. (THTT 1 Iyige—<8 ) |
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APPENDIX IV .
Date of the Tantrasdra

The celebrated Tantric encyclopedia entitled Tantrasara, composed
or rather compiled by the great Bengali leader of Tantric thought named
Krsnananda, is well known to all students of the Tantra literature. In
the colophons added to some of the chapters of the Tanirasdra the author
calls himself ‘Mahdmahopiddhyiya-Krsninanda-VagiSa-Bhattacarys’; but
later writers usually refer to him as Krsnananda AgamavagiSa. Vdgida
seems to have been an abbreviated form of Agamavdgida.

The late Mr_ N, N. Vasu gave the following description of the family,

to which Krsninanda Kgamavigiéa, aufhor of the Z'antrasira, belonged,
in the Varendra-Brihmana-Vivarang Volume of his Vanger Jatiya Itikasa
(in Bengali): ‘This family is known in the community of the Varendra
Brahmanas as the Kas§yapa-gotriya Maitras of Mandalajani. It originally

flourished at Agamesvari-tald at Sridhima-Navadvipa ; but later, owing to an
expansion of the family, its members scattered themselves over different parts
of Bengal. A branch of the family still lives at Sridhama and is devoted to
the worship of the goddess Agame$vari’ (p. 157). A number of traditions
about Krsnananda’s religious life have also been quoted in the work. In
connection with the date of Krspananda Agamavagisa, Mr. Vasu says
(foc. cit.), némmn@i%@awwgh_@tha Siromani_were co-
students at the Cafuspathi of the same Guru at Navadvipa. At first
Ksnanande—and~-Caitanya were groat Triends; but dissension separated
them when Caitanya preferred to worship Krsna according to the principle
known as the Sakhi-bhava. XKrsnidnanda requested his friend not to take
up the new, course, but was insulted; and from that time they began to
preach the Sakta and Vaisnava doctrines separately. Krsnananda attained
perfection with the Sakti-mantra and conceived and popularized the form
of the image of the goddess Kali.! Before this, Kali was usually worshipped
at a Ghata. The Ghata established for the purpose of worshipping the
goddess by Krsndnanda at the temple of Agame$vari at Navadvipa still
exists and a large number of Siktas flock to it for worshipping Mahamaya.’

The story narrated by Mr. Vasu invites comments. Ipn the first place,

wo know that Krsnananda began his work with an adoration to Lord Krsna,
identified wi isnu (Tantrasara, Vangavasi edition, p. 1).

AT TS E Feifegayiand |

YT TFRETL T SHHAa )

1 According to & tradition recorded by Vasu, Krgninanda was ordered by the
goddess Kali in & dream to popularize the form of her image. On being questioned as
to how the form could be realized, the goddess replied that 1t would be revealed to the
devotee the next morning, Early next day when Krsniananda came out of his house,
he found a young cowherdess engaged in preparing cowdung cakes. She was standing
in the alidha pose (with the right knee thrown to front and the left leg firm behind in
o slanting position) and had a large ball of cowdung m her left hand and a small one
in the right, upraised to be set on a wall in the form of a cake. On the sudden con-
sciousness of her being noticed by Krsnananda the woman felt very much ashamed

and pressed her tongle, that lolled, with her teeth (cf. Bengali ¥=ATH farg =TT
which gives an expression to the feeling of shame). The appearance of the cowherdess
as seen by Krsnananda that morning was popularized by him as the form of the image
of Dakema-Kali. Krsninanda began to worship small images of this type made of
mud by himseK every day to be immersed early next morning m the waters of the
Ganges. Later the king of Navadvipa introduced the worship of large images of tHe
same type on the newmoon of the month of Kérttika. . @



1948] ’ THE $AKTA PITHAS 76

¥

This seems to show that Krsnananda Agamavigifa was not initiated into
the Sa,kti-mantra,, but was a Tantric devotee who received his initiation
, into the Vaisnava formula.l In the Sydma or Kali section of the Tanirg-
sdra, the author quotes the opinions of various Tantra works, but does not
express any special view of his own (cf. op. cit., p. 472ff; also Parnananda’s
Syamarahasya, ed. R. N. Chatter)i, pp. 11-12).

In the second place, it is extremely difficult to regard Krsnananda
Agamawﬁgiéa as a co-student of the celebrated Vaisnava saint Caitanya of
Navadvipa ang the great Bengali logician Raghunitha Siromani. Caitanya
was born on the full-moon day of Phélguna in Saka 1407, corresponding
to the 18th February, 1486 A D., and died at the age of 48 on the seventh
tiths of the bright half of Asadha in Saka 1455 (1533 A D.). Vide D.C. Sen,
Vangabhasi O Sahitya, 5th edition, pp. 256, 266; R. G. Bhandarkar’s
Collected Works, Vol. IV, pp. 118-19. According to the History of Indian
Logic (pp. 463-65) by 8. C. Vidyabhushan, Baghunatha Siromani flourished
between 1477 and 1547 A.D., although recent writers on the subject
suggest that the Siromani was born about 1460-65 A.D., composed his famous
Tattvacint@manididhiti about 1490-1500 A.D. and was therefore about a
generation earlier than Caitanya (cf. V.S8.P.P., Vol. L, p. 13, LIII, pp. 1, 3).
If, therefore, the story narrated by Mr. Vasu has to be believed, we have to
assume that Krsninanda was born about 1480 A D. and died sometime
about the middle of the sixteenth century. There is, however, evidence o
show that the Tantrasdra was composed several years after 1577 A.D.

The great Tantric teacher Purninanda Paramahamsa, who was an
inhabitant of the'Mymensing District of Bengal (cf. Introduction to the
Calcutta Sanskrit Series edition of the Sritativacini@mant), wrote his famous
work entitled Sritattvacintamani in the Saka year 1499 corresponding to
1577 AD. This is clear from the following passage of the work:

AGLAEF-IFTR-NPE-agT=-gurfae-frgmam-vwwosanta-
TRg-fTwAT-aTgfeam=: Fquiueaes  HaEtrami
e uuEfusaaafarmmes faamifa | The Sritativacintamani by Porna-

nanda has been quoted by Krsninanda Agamavagiéa in his Tanirasira
(p. 1565). Now even if Piarnananda and Krsnidnanda were contemporaries,
it is difficult to believe that in that age, when there was little facility of
communication, Krsninanda of Navadvipa in the Nadia District could have
information about the work of Pirninanda of Mymensing and secure a copy
of it immediately after its composition. The Tantrasdra thus does not
appear to have been co i rca 1000 AD. If, under
the circumstances, it is conjectured that the Tantrasdra was written by
Krsninanda when he was more than hundred years old, the story of
Krsnanande, Caitanya and Raghunitha Siromani having been co-students
under the same Guru may not be altogether impossible. But such a
suggestion, if not wholly absurd, is certainly rather improbable. It can
hardly be accepted without any corroborative evidence. The Tantrasira

by Vasu, according to which Sakta Krgnananda had a brother named Sahasriksa
who was & Vaisnava., One day a number of bananas, preserve-d by Krsninanda with
a view to offering them to the goddess Agameévari (Kéli), was, during his absence, fi

dedicated by Sahasriksa to his own tutelary deity, the god Krsna-Visnu. At this |
Krsnananda became very much annoyed. But when at might the Agamavagisa was ‘

1 Theat Krsnénanda was not anti-Vaisnava is even admitted by a tradition recorded l

worshipping the goddess, he and his Vaisnava brother, who happened to be near him,
noticed with surprise that the goddess had Gopala (child Krsna) on her lap and was
foeding him with bananas like a mother. Théreafter the two brothers realized that
there was really no &ifference hetween the Vaisnava and Sakta forms of worship.
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*. also quotes Raghava Bhatta (loc. ¢if.,, p. 16 el passim), who wrote the
Padarthddaréa tommentary on the Sgraddtilake and fourished in 1493.94
%D., and the Tantrakaumudi (loc. cit., p. 374) composed by the Maithila
evanatha at the court of king Malladeva Naranariyana of Kamta
(155581 AD.;of. Prundsi, 1354 BS., pp. S0T.09)

In the preface to the Kalikhanda or Section I of the Saktisanigama
Tantra, published in the Gaekwad Oriental Series, Dr. B. Bhattacharya
has made an attempt to determine the date of the composition of the Sakti-
saigame and has incidentally discussed the date of the Janirasara by
Krsnananda Agamavigifa. Dr says_that Krsnananda,
aut Tra, was 8 disciple of Plrninanda Paramahamsa,
aythor of the Sritattvacintamani. As thg preceptor, 1.0. Purnananda,
wrote his work in 1577 A.D., the disciple, i.e. Krsnananda, in Dr. Bhalta-
charya’s opinion, may bave composed his Tantrasira about thirty years
later, that is to say, about é607 A.D. TUnfortunately however the sug-
gestion that the author of the Tanirasira was a disciple of that of the
Sritattvacint@mani is absolutely unwarranted.

It is well known that Tantric devotees regard the Guru or preceptor
as equal or even superior to all the gods as an object of veneration. Krsné-
nands himself guotes the following verse in praise of the Guru from the
Jianarnava Tantra in his Tantrasdra (p. 2):

N ¢ g fra gratar 39t gwitta: |
L )e ¥ =% aEnar i W T =)

In this connection, the attention of scholars may be drawn to the views of
various Tantra works quoted in the Guru-§isya-Prakarana of the Prdna-
tosani Tantra (Vasumati edition, pp. 91-103), especially to the following
citations from the Guru Tantra and the Quptasidhana Tantra (cf. ibid.,

pp. 94-95):
7 gUTiad el @ goetuE an |
7 getus &t 7 gOtas ve |
_q g’ﬁ’tﬂl’ﬁl’ 2R = g’ﬂtfa'ﬁ: fara:
gt giad gotasy sy
(gTam)
T JRiAEEa ®Y |
JaEty gEIet gaEt g g
gecfie g oF gt wy
(graTaam)
The section from Pirnananda’s Sritativactnidmani quoted above, in which
the author introdutes himself as a disciple of another Tantracarya named

Brahminanda Paramahamse, demonstrates very clearly how much res-
pectfully a Tantric devotee is expected to refer to his Guru. In his Syama-

rahasya Pirnananda refers to himself as H RO EEagTaa:
:ngqgﬁ[f‘(: | There is a distinct injunction as regards the mention of
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one’s preceptor in the Kuldrpave Tantra from which the following verses '
have been quoted in the Pranatosani Tantra (p. 103):

= g gt Ml Ty
Wt HEE 34 90 ¥ WRE A
& 7TET 7 WIva sgEErgq 9T |

’ Hraragamita FaR araq 1|

Tt is very interesting to note in this connection that the following lines of
the Tantrasdra (p. 489) attributes a particular view to Pirninanda Parama-
hamsa and refutes it categorically:

TUiwER e SNy YU ; §q SfEuRd ; AT SRRERg
wwsive g fagtata 1’
Tf Parnananda had been the preceptor of the author of the Tantrasdra, he
would not certainly have been mentioned in the above passage merely as
Parpanande but would have been called at least Sri-Parpananda (if living).2
This non-reverentiak reference to the author of the Sritativacintgmani in the
Tantrasara shews beyond doubt that Krspananda Agamavigisa was not a
disciple of Purnananda Paramshamsa.

“~On the title page as well as in the introduction (p. 21) of the Vasumati
edition of the Pranatosani Tantra, its author Ramatogana Vidyalankara is
represented as the vrddhaprapautra or great-great-grandson of Krsninanda
Agamavagisa author of the Tanirasira. Curiously enough the book 1tself
proves clearly that the statement is wrong. Vasu’s statement (loc. cit.) that
the author of the book represents himself as the grandson of Satu Acarya
seems also to be wrong. It is well known to the students of Tantra literature
that Ramatosana’s work was prepared and published under the patronage of
Babu Pranakrsna Vi§vasa of Khardaha near Calcutta, who was a great
patron of Sastric learning. The author calls his work a latd (valli, etc.)
or creeper styled Prana-tosani wherein parts of the names of both himself and
his patron were cleverly fccommodated. In a large number of passages
in the work, Ramatosana refers to his indebtedness to Pranakrspa as well as
to the latter’s qualities, laudable activities and family relations. In many
passages he also speaks of himself and his family. The following passage

(p. 147):
Mwwaratica fRyaal

AadumgelEaegay | ete.

says that Ramatosana Vidyalankdra belonged to a VamsSaja (non-Kulin)
family of the Maitreyas of the Viarendra Brahmana community.

Elsewhere (p. 77) he refers to his father Krspamangala Vidyavagisa and his
mother Gangadevi:

TARGAAAENEY: &t §2
THrRIgataE T gAmE featam

1 Cf. bids p. 488: wg YUY WINTT Wal The reference

is to Ch. v of Parnananda’s Syamdrahasys which was composed later than his
Stitattvacintdmany (1677 A.D.). The mention of Pirnananda and the Sritattvacintd-
mani is noticed in the old and complete manuscripts of the Tantrasira including
one sa1d to be copied in 1658 A.D. (probably during the author’s lifetime).

2 Sometimes the Guru’s name (if he was dead) was mentioned without honorific
expressions when he was clearly said to have been one’s preceptor: cf. tripurdnandena
mad-gurund vyakhyCiam in Brghminanda’s Tdrdrahasya.
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* In another passage (p. 105) Ramatosana speaks of his elder brother Rama-
locana Vidyabhiisana who is said to have been the author of a commentary
on the Vastuydga entitled Vastuyagapradipika; cf. :

AR T (AT TE- TG T (R TEAE TG, ete.

There are several passages referring to Krsninanda Agamavagifa, author of
the Tantrasgra, as a distinguished member of the family to which Rama-
togana belonged; cf.

TR DN B TR WAIEN R GHaaware a4 fafgas (p. 104);
FHAE MO TAA=AATRT qEaamarys taf@ar (p. 143).

It is evident that the Agamavagiéa was an ancestor of the author of the
Pranatosani Tantra. Fortunately, however, there are some sections of the
work which clearly define the relationship between Krsnananda and Rama-
tosana and says that the former was the latter’s atyativpddhaprapitamaha,
i.e. great-grandfather’s great-grandfather; cf. . -

s

~—

L ]
AW AfTTINIATR - T AT R aware fafaq (p. 116
FFTAfaTSUaH T- R TIME I (- AN AW AT -HZ AT
gaaqmare. fafaas (o 7).

=

Ramatosana was therefore the atyativrddhaprapautra, ie. great-grandson’s
great-grandson, of Krsnananda AgamavagiSa Bhattacarya and certainly not
the latter’s vrddhaprapautra or great-grandson as asserted by the editor
of the Vasumati edition of the Pranatosant Tantra. There 13 moreover a
detailed genealogy in the work (p. 146) which makes the relation between
the author of the Pranatosani and that of the Tgntmsdm absolutely clear.

Cf. A AT gaatatzaamacy Tal
warm=sata g aaiwaetw: |
TLATA 9T Gamey FEHEY
fagr armtswla azgt fegamamwatsa: |
mnuet fdaatfaaaed) AUl A (FFa=0)-
wat gt UGS T WwRE: qCE@w: |
TAISHRTIAL 19 THOgS-
wEgEEafy gHETE S |
HemagTeat dgaf@wEn |
" swdtvn 1 waar fedtmy | et
From the above details as well as those quoted before, the following genealogy

of the Maitra or Maitreya family, to which Krspananda and Ramatosana
belonged, may be prepared and offered in a tabular forma
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Krynénanda Agamavigisa Bhattacirya,
resident of Navadvipa and author of
the Tantrasarae

] |
Kaéindtha, author of Visvanatha
the Sardvali |

I !
Gopéla, author of the Madhustdana
Nurnaye
Kahdéasa ¢

Natharama, or Natha
devoted to the god
Raéma (sa1d to be called
Raghunatha mm some
Kulapatigikds)

Krenamangala Vidyavagisa
who married Gangadevi

[ [
Ramalocana-Vidyabhiigana, Ramatosana-Vidyalankara,

author of the Vastuyaga- author of the Pranatosani
pradipmka

In the Varendra-Brakmana-Vivarana (p. 161) by the late Mr. N N.
Vasu there 18 a genealogical table of the Maitras of Mandalajani which
slightly differs from the one quoted above. Although the details supplied
by Ramatosana i his Pr@natosani appear to be authoritative, it has been
suggested (Pravadsi, B 8. 1354, p 506) that the Sdrdvali and the Nurpaya
have been wrongly ascribed t8 Kasinatha and Gopila respectively. Another
mistake of Ramatosana has been pointed out by quoting the following
verse of Gopala-Paficanana’s Tantradipikd (MS.):

AERIERINET g | |
FEuTea (a9 wad ametam | (loc. cit.)

which 18 said to be supported by the Kulapafijikds. It will not be out of
place to quote the corresponding portion of Mr. Vasu’s table (said to be
quoted from Yadava Cakravartin’s Kulas@stradipika) for easy reference and
to point to the interesting fact that most of the names in the family exhibit
Vaisnava influence none of them being typically Sakta.

Krgnananda
|

| | |
Kaéinatha  Mathuranatha Ha.rullﬁ.t}m Viéva!nitha

| |
Gopala-Paficinana Pranavallabha Sy&masundara Madhusidana
(Nyayapaficinanat) |

Anandarama Parasurama Jayanéarayana

Satu Sanatans

I I I |
Krsga}maﬁga]a-%dyiv&giéa Rudrarima  Harn XKrsnagarana K;snaca'ndra

| | |
Ramalocana Rimat.:ogapa-Vilyalaﬁké.ta Ramalobhana-Vidyabhiisana Ré.maléobhana
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It will be seen that Krsnananda, author of the Tantrasira, was the
seventh in ascent from Ramatosana, author of the Prinatosani, in the family.
If, as is usual, a period of twenty-five years is counted for each generation,
Krsninanda has to be placed about 150 years before the time of Rama-
tosana. The date of the composition of the Prinatosani is given in the work

(p- 3) as: W& FgmizmrEtatadsatasaaraitayy, that is to say, the

aksaya tithi (probably the aksaya-trtiyd or the third tithi of the bright half
of Vawédkha) in the Saka year 1742 (1820 A.D.). That the book was
printed and published shortly before the 29th of Karttika of the Bengali
San 1231, corresponding to the 13th of November, 1824, is known from
the Samdcdradarpana of that date cited by B. N. Banerji in his Samvida-
patre Sekdler Kathd, Vol. I, p. 60.1 If tﬁen Ramatogana composed his
Pranatosani in 1820 A.D., it seems that his seventh ancestor Krsninanda
wrote his Tantrasdra about 1670 A.D.

In the preface to the Vangavasi edition of the Tantrasira, the late
Pandit Paficinana Tarkaratna says that amongst various manuscripts of
the work utilized in preparing the text of the above edition, one belongmng
to Pandit Haripada Smrititirtha, Professor of the Mulajor Sanskrit College,
was found to have been copied in Saka 1580 which would correspond to
1658 A.D. A recent note published in the Prawdsi, B.S. 1354, pp. 50608,
speaks of certamn manuscripts of the Tanfrasdra believed to be copied in

Saka 1601 (1679 A.D.), Saka 1568 (1646 A D.) and Saka 1554 (1632 A.D.).
These dates can be accepted only after careful examination. I had the
opportunity of examining only the third of these manuscripts in the
library of the Vangiya Sahitya Parwsat and find that the third figure of the
year supposed to be Saka 1554 is extremely doubtful. In any case, however,
there is no doubt that the Tantrasdre was composed by the great
Krsninanda Agamavigiéa Bhattacarya sometime in the seventeenth century.
It may not be improbable that Krsninanda flourished in circa 1595-1675
A.D. and composed the Tantrasara in the earlier part of his life.

APPENDIX V

An Index of Pithas.

¢Ain = ‘Am-i-Akbari ; Anenda = Anandarnava Tantra ; Astadasa = Astadagapitha ;
Candi = Candimangala ; Hevajra = Hevajra Tantra; Jiana = Jiidnarpava Tantra;
Kahks — Kahka Purana; Kubjkia — Kubjkd Tantra; Nama — Namastottarasata
(Appendix I); Nila = Brhan-Nilatantra ; Pitha = Pithanirnaya or Mahapithaniriipana
(text edited above, pp. 42-58, with notes); Prana = Pranatosani Tantra; Rudra =
Rudrayamala; Sadhana = Sadhanaméld; Siva = Sivacarita. 'The names of the

Devi’s limbs, .the Devi and the have been mentioned, in cases where
they are indicated, 1n order to show the uncertainty of the traditions about them.

A
Abdhisangama—Nila, Prana (Jyotirmayi). See Sagarasangama.
Acchode—Namsa (Sivakarini, Sivadharini, Siddhidayini, Saktidharini);
modern Achchhavat in Kashmir.

1 Cf. +bid , Vol II, pp. 802-03 where the year of publication of the Prinatosans
is given as 1823 A D on the authority of the Friend of Indwa, Vol III, No 11. The
Samwvadpatre Sekcler Katha, Vol. I (2nd ed.), p. 486, gives the year of 1ts composition
as Saka 1743 ; but the word netra imdicates ‘two’ (not ‘three’) aggording to Sanskrit
lexicons. >
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Adipitha—Nila.

Aditipura—Nila.

Adinatha—Nila.

Aditya—Nila.

Adrikata—Nila, Prana (Rudrani—Mahayogin).

Adyantapura—Nila.

Aga,styaéra.ma—Nlla, Prana (Mahavidya, Mattamedha); one of the many
places especially in Southern India associated with Agastya’s name;
probably Agastipuri near Nasik.

Aila, Ailleyakavana—Prana, Nila. >
Airdvati—See Iravati.
Akampa—Nila,

Aksayagriva—Kubjika (v.l. Hayagriva); probably a mistake for Aksayavata.

Aksayavata—Nila, Prana (Aksaya); the sacred banyan tree located at
many firthas, notably at Prayaga or Allahabad in U.P. and at Gaya in
Bihar.

Alapura—Astiadasa (Yugald); possibly a mistake for Elapura.

Amala—Nama (v.l. Malaya); cf. Anala.

Amarakantaka—Nama (v.l. Makarandaka, Marakankata—Candi); Nila,
Prana (Amarefi); the source of the Sone and Narmada in the Eastern

Amaraparvata, Kanakimaraparvata—Nila ; same as Meru. 2

Amare$a—Nila, Prana (Candi, Mahe$vari—Kusatungéra); on the south
bank of the Narmada, opposite Onkarnath, and to the north-west of
Khandwa.

Ambara—Nams (Viévakiaya, Visvakima); modern Amber in the Jaipur
State, Rajputana.

Ambiki—Kubjiki ; Nila; may be Ambiki-Kélna in the Burdwan District.

Ambujapura—Nila.

Amrake§vara—See Amritakeévara.

Amratakapura—Nila, Prana (Stiksmi—=Siksma); Nila (Suriipesa). See
AmratakeSvara, Amrake§vara.

Amratake§vara—Jfidna. See Amratakapura.

Amrtakausika—Nila, Prana (Kau$ika)., See Kausika.

Anala—Pitha (v.l Suci); Siva (Mahapitha ; Urdhvadanta—Narayani—
Samkriira) ; cf. the name of the Nala lake in the Ahmadabad region.

Ananda—Nila. See under Nanrdatata.

Anantapura—Nila.

Anga—Rudra, east Bihar.

Animapura—Nila.

Aniruddhapura—Nila.

. Annaplirni—Nila.

Antarvedi—Rudra; the Ganges-Jumna Doab between Prayiga and Hari-
dvéra.

Aranya—~See Varenya.

Arbuda—Jfidna; Nila (Katyiyani); Mount Abu in the Sirohi State,
Rajputana.

Ardhanéalaka—Kubjika (v.]. Vardhamanaka),

Aryavarta—Prana (Maharyd). For the Tantric Aryavarta in the eastern
U.P., see 1.0., VIII, p. 57.

Asurantakapura—Nila.,

Asusiddhipura—Nila.

Asvamedhapura—Nila.
6



¥
82 DINES CHANDRA SIRCAR [voLr. x1v,

Agvaprada—Nila, Prana; probably the Asvakranta hill near Gauhati

in Assam. -
Aévatirtha—Nila, Prana; at the confluence of the Gangd and Kalinadi near
Kanauj.

As$vattha—Nama (Vandaniya).

Attahasa—Jfiana; Nila (Bhimakali); Pitha (Ostha—Phullara—Visvesa);
Siva (Upapitha; Osthaméa—Phullara—Vi$vanatha); Nila, Prana (Ca-
munda), Prana (Mahananddi—Mahinanda); near Labhpur «n the
Birbhum District, Bengal.

Aujasa, Aurasa—Nila, Prang (Viryada); fictitious; but cf. Ausaja in Visnu S.

Avanti—Nila, Prana (Atipavani); the same as Ujjayini or the country round
it.

Avantyisrama—Nila, Prana ; probably mistake for Agastyasrama.

Avimukta—Nila, Prana (Vi§alaksi—Mahddeva); same as Varanasi, Ka4i.

Ayodhya—Rudra; Kubjiki; Nila, Prana (Bhavéani); Siva (Upapitha;
Kanthahdra—Annapiirnai—Harihara) ; modern Ajodhya in the Fyzabad
District, U.P.

B

Badari-—Kubjika ; Nama (Urvasi); Nila, Prana (Srividyﬁ,); same as Badari-
kaérama (Badrinath in Gahrwal, U.P.) 1n the Himalayas.

Bahuda—Nila, Prana (Anantd); identified with the Dhumela or Burha-
Rapti, a tributary of the Rapti in Oudh.

Bahula—Pitha (v.l. Bahuldi; Vamabihu—Bahula, Bahula—Bhiruka);
Siva (Mahapitha ;—Vamabahu—Bahula—Bhiruka); located at Ketu-
gram near Katwa in the Burdwan District, Bengal.

Balidanga—Candi (Daksinahasta—Rajesvarl); in the Hooghly District,
Bengal.

Balipura—Nila (Alla); may be the same as Mahibalipura or Mamallapuram
(Chingleput District), 30 miles to the south of Madras.

Benai—Nama (Amrta) ; the Bena (tributary of the Krishnd), the Penganga or
the Wainganga. See Vena. ‘

Bhadra—Nama (v.l. Bhadreévara); Nila, Prana (v.l. Bhadriéva ;—Bhadra-
karnika). See Bhadre$vara. Bhadrasva is a mythical division of the
Jambudvipa.

Bhadrakale§vara—Nila, Prana (Mahabhadri, Bhadrakali).

Bhadrakarna—Nila, Prina (Bhadrakarmki—Mahadeva); identified with
Karnapura or Karnali on the south bank of the Narmada.

Bhadre§vara—Nama (v.l. Bhadra ';—Bhadri, Bhadresvari); Nila, Prana
(Ram4) ; possibly Bhadreswar in the Hooghly District.

Bhairava—Nila, Prana (Bhairavi-—Bhairava). See Bhairavaparvata.

Bhairavaparvata—Pitha (v.l. Bhiruparvata ;—Ostha, Urdhvostha—Avanti—
Lambakarna, Namrakarna). See Bhairava ; probably in West Malwa.

Bharatasrama—Nama (Angana, Ananga, Taranga) ; Nila, Prana (Bhagavati).

Bhima—Nila, Prana (Bhime$vari—Bhime$vara). See Bhimad under
Himddri. The tirtha may also be connected with the Bhima, a tribu-
tary of the Krishna. ¢

Bhiruparvata—See Bharravaparvata.

Bhrgu, Bhrgupuri—Jfiana; Nila (v.l. Guptapura ;—Vraje§vari); identified
with Balia in U.P. Bhrgupura was also the name of Broach (Tawney,
Prab. Cint., trans., p 136).

Bhrgutunga—Nila, Prina, & mountain in Nepal.

Bijapur—‘Ain (Tulja Bhavani, Turja Bhavani); probably same as Pirna-

“giri. The shrme of Bhavani actually stands at Tuljapur near Osman-
abad in the Hyderabad State.
6B
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Bilva, Bilvaka—=See Vilvala.

Brahma.sua,s—Nlla, Prana (Brahméni).

* Brahmisya—Nama ; fictitious.

Brahmavarta—Nila, Prana (Vraje$vari); in the eastern Punjab.

c

. Caitraratha—Nama (Madotkata). )

Cakradvipa—Siva (Upapitha ;——Astra.—Cakradharini—Sﬁlapini) ; possibly
one of the several Cakratirthas.

Candanaparvata—Nila (Mahananda).

Candapura, Candipura—Nila (Pracanda). .

Candrabhagi—Nama (Kala, Kald); Nila, Prana (Candrabhdgd); river
Chenab 1n the Punjab.

Candrapura.——J fiana ; Nila (Sita, or Asitd); possibly Chanda in C.P.

Candrasthira—Jfiana (v.l. Carasthira, Carasthlta)

Carasthira—See Candrasthira.

Carasthita—See Candrasthira.

Catta.grama.——Siva, {Mahapitha ; Daksinahastirddha—Bhavini—Candra-
Sekhara). See Cattala.

Cattala—Pitha (Daksinabahu—Bhavani—Candrasekhara). See Chatta.-
grama; in the Chittagong District of East Bengal.

Cauhara—Jfidna; mentioned 1 the short list but not m the long one,
possibly a wrong reading.

Chagalanda—See Chagalinga.

Chagalanda—=See Chagalingsa.

Chigalinga—Nama (v.l. Chagalanda, Chagalanda,—Pracandd); Prana
(Balipriya).

Chayachatrapura—Jiiana.

Chayapura—Nila ; a mistake for Chayachatrapura.

Citrakita—Nama (Sitd); in Bundelkhand, or less probably Chitor (Mewar).

Citta—Nama ; fictitious.

D

Daksa-Paficanada—Nila, Prana (Daksing). See Paficanada. Daksa (from
Sans. daksina) means ‘gouth’.

Diruke$a—v . Amrataka. COf. the Dvarakeswar river running through the
Bankura District.

Dehaliki—Nila, Prana (Amba); possibly modern Delhi. But cf. Trihalika-
grama of the Vispusamhita.

Devadaruvana—Nama (Pusti), in the region of Badrinath in the Himalayas,
or modern Aundh in the Deccan.

Devakota—Same as Devikotta.

Devakotta—Same as Devikotta.

Devakata—Jfiana. Same as Devikotta.

Devaloka—Nama ; fictitious.

Deyidaikotha—Rudra. See Devikotta.

DeV].:]Eitata,—Néma (Nandmi); river Devikd is the modern Deeg in the

unjab

Dev1kota.—See Devikotta

Devikotta—Jfidna ; Kalika (Pada-—Ma,habhé a); Nila (Akhﬂeévan) modern
Bangarh m the Dinajpur District,_ gen@l Same_as Devakotta,
Devakota, Devakiita, Devikota, Devikﬁta,Tevidaikotha.

Devikita—Kalika ; see Devikotta.

Dravnida—Nila, Prana (Sarasvati); the Tamil country in southern India,

Durga—Nila, Prarm’;a tribatary of the Sabarmati in Gujarat,
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"Dviravati—Nama {Rukmini); Nila, Prana, modern Dwarka in north-
western Kathiawar.

E
Ekagra—v 1. Ekdmra.
Ekéxgra}-—Jﬁéna,, Nama (Kirtimati), Nila (Ekd); modern Bhuvane§vara n
rissa.
Elapura—Jifidna; Nila, Prana (Vird); Nila (Mahasampat), moderrt Ellora
in the Hyderabad State

G

?

Ganaksetra—Nila, Prana (Mangali—Prapitimaha); probably the same as
Ganesvara.

Gandaka—Same as Gandaki.

Gandaki—Pitha (Ganda—Gandaki—Cakrapani); Siva (Mahjpitha; details
as in Pitha); river Gandaki is a tributary of the Ganges which it meets
near Bakhtyarpur in the Patna District, Bihar.

Gandhamadana—Nima (Kamaksi, Kdmuki, Kdmuki); a Himalayan peak
at Badarikdsérama. In Ndma, verse 11, we have Gandhamidana as
a v.l. for Madhavavana, Madhavivana.

(Ganesvara—Prana, Nila.

Gangdi—Nama (v.)l. Gaya;—Mangald); Nila, Prana (Srvamrta) ; the sacred
river Ganges.

Gangadvara—Nama (Ratipriyd, Haripriya); Nila, Prina (Nargyani, Vais-
navi); the same as Haridvéra, the place where the Ganges enters the
plain from the Himalayas.

Gangdraméicala—v.l. Gangavamacala.

Gangasagara—Nila, Prana; near the S@gar islands where the Bhagirathi
enters the Bay of Bengal.

Gangivamicala—Nila, Prina (Siva); v.l Gangavatacala ; Gangdramaicala.

Gangavatacala—v 1. Gangivamacala.

Gangavilva—Prana, Nila.

Gangodbheda—Prana, Nila.

Gargoccheda—Nila, Prana (v 1. Gangodbheda).

Gauda—Rudra; in a narrow sense the Murshidabad District with the
southern part of the present Maldah District, in a wider sense the
western half or the whole of Bengal.

Gauri$ekhara—Siva (Upapitha, Vasi—Yugidya—DBhima). Cf. Gauri-
$ikhara in Kamartpa (Pitha).

Gautame$vara—Nila, Prina; possibly one of the places called Gautam-
asrama,.

Gayi—Nama (v.] Ganga;—Mangala); Nila, Prana (Gaye$vari); Astddasa
(Mangalyakotikd) ; the celebrated city i Bihar.

Ghantakarna—Kubjika.

Ghatagila—Candi (Vamapada—Rukmini; actually Rankini), a place
between Kharagpur and Tatanagar or Jamshedpur on the Bengal-

Nagpur Railway.

Giri—Tantrasara ; part of the name Merugir1 wrongly regarded as a separate
name.

Godasrama—Nama’ (v.1. Godavari, Kubjamraka ,—Trisandhyd). See Goda-

varil.

Godavari, Godavaritira—Kubjika; Pitha (Vamaganda—Visvesi, Rakini—
Viéve$a, Dandapani, Vatsanibha); Siva (Mahapitha ;——Vémagand_a——
Vi$vamatrika—Visvesa); Nila, Prana (Gave§vari), the celebrated river
of the Deccan. See Godasrama, Saptagodavara.
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Gokarna—Jfidna; Nama (Bhadrakarmka, Kalika); Nila, Prina (Bha.gri'——-.
Mahabala); Nila (Sarvamangald); modern Gendia about 30 miles from
Goa.

Gomanta—Nama (Gomati); located in the Goa region.

Gomati—Nila, Prana (Vimukti); one of the many rivers of this name.

Goraksacarmi—See Goraksakarini; cf. the lirtha called Goraksa on the
Gomanta  Another Goraksa 1s the town of Gorkha, 53 miles to the
west of Katmandu in Nepal. Cf also Gorakhpur in U P.

Goraksakarni—Kubjka (v 1. Goraksacarini).

Govardhana—Kubjikd ; Nila, Prana (Ambika), near Nasik in the Bombay
Presidency.

i

Hamsatirtha—Nila, Prina , possibly connected with Hamsamarga (probably
Hamsadvira or the Nit1 Pass in Kumaon; identified with modern
Hunza and Nagar, f JUPHS, XVII, pp 48-49) in the Himalayas.

Haratirtha—Nila, Priana (Gavi§vari), probably the same as Haraksetra or
Bhuvanesvar.

Haridra—Nila, may be the same as Haridvara

Haridvara—Siva (Mahapitha ,—Jathara—Bhairavi—Vakra), Prana, Nila.
See Gangadvara.

Hariscandra—Nama (v.] Harmacandra;—Candriki); Nila, Prana, (Subhes-
vari).

Harita—Nila, Prana (Harinaksi); probably the same as Harltaérama, near
Udarpur in Rajputana.

Harmacandra—Nama (v.] Hariécandra).

Haroccheda, Harodbheda—Prana, Nila.

Hastinapura—Jiina ; Nama (Jayanti), Nila (Rajesvarl Mahalaksmi); in the
Meerut District, U.P.

Hayagriva—Kubjika (v.l. Aksayagriva).

Hayaksetra—Astadasa ; probably the same as Hayagriva.

Hemakita—Nama (Manmatha); the Vargsaparvata lymng to the north of
the Kimpurusavarsa that is situated to the north of the Himavat and
the Bharatavarsa ; apparently a part of the northern Himalayas.

Himadri—Nama (Bhima), cf. Bhimasthana near Shahbazgarhi (Peshawar
District) of the Mahabharata. See Himélaya, Hlma,va.t

Him3alaya—Nila (Parvati). See Himavat, Himadr:.

Himavat—Nama (Na,nda, Manda), The Nandasthana is different from the
Bhimiasthana and is no doubt the same as the celebrated Nandadevi
peak in the Garhwal District, U.P. See Himadri, Himalaya.

Hinglaja—Candi (Nabhi, the Devinama, is doubtful); same as Hinguld; on
the Aghor or Hingool river in Baluchistan.

Hingula, Hingulata—Kubjika; Rudra; Pitha (Brahmarandhra—Xottari,
Kottavi, Kottariéi—Bhimalocana), Siva (Mahapitha ;—Brahma-
randhra—Kottari—Bhimalocana) ; Prana; same as Hiﬁglija {Hinglaj)
in Baluchistan where the goddess is locally called Bibi Nani.

Hiranyaksa—Nama (v.]. Kamalaksa ;—Mahotpala).

Hiranyapura—Jfiana ; Nila (Suvarpa); modern Herdoun or Hindaun in the
Jaipur State, about 70 miles from Agra.

Hrsike$a—XKubjika , on the Ganges, about 24 miles to tht north of Hardwar
on the way to Badrinath.

I ’

Tlanta—Nila.

Tlodayagiri—Nila.
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, Indil\'épura.—N ila.
Indrinandapura—Nila.
Indrani—Nila.
Indranila—Nila, Prana (Mahakant1), cf. the Himalayan peak Indrakila °
mentioned in the Kavyamimdmsa.
Indri§vara, Indri$varipura—Nila.
Indumati—Nila, Prana (Purnim3).
Indupura—Nila. »
Induvatipura—Nila. Same as Indumati.
Induvijayapura—Nila _
Iravati—Nila, Prana (1); river Ravi in the Punjab.
1$ana—Nila
I$anyaisapura—Nila. ‘
Isthandbha—Nila, Prana (Sviyambhuva—Svayambhil)
Istapura—Nila.
1$vara—Nila.
I$varayoga—Nila

J

Jahnavisangama—Nila, Prana (Trpti, Svadba), Jahnavlis another name of

the Ganges, while Saigama mdicates a confluence. But the confluence
. referred to here cannot be determined

Jahnayitata—Nila (Vijaya). Jahnaviis another name of the Ganga.

Jajpur—See Yajapura (Jahajapura in the Astadade), Yagapura, Viraa,
Utkala , in the Cuttack District, Orissa. See al o Nabhigaya.

Jalandhara—Hevajra ; Kilika (in the north ,—Candi—Mahadeva), Kalika
(Stanadvaya ,—Candi), Rudra; Jiiana; Kubjika, Nama (Viévamukhi),
Nila (Nagari, Jvalamukhi), Pitha (Stana—Tripuramalini, Tripuranasini
—Bhisana), Siva (Mahipitha ;—Vamastana—Trpuramalini-—Bhisana);
m the Punjab. ‘dwn speaks of the goddess at Nagarkot-Kangra as
Jalandhari which 18 the same as Jvalamukhi. The Anranddrnave gives
the name of the Pitha as Jalandhra. The Jalandhara Pitha 1s now
located near Jvalamukhi,

Jalandharagiri—Same as Jalandhara

Jalandhra—See Jalandhara.

Jaladaila—Same as Jalandhara.

Jale§vara—Jfidna; in the Balasore District, Orissa.

Janasthina—Siva (Mahapitha) and Pitha (Civuka—Bhramari—Vikrta,
Vikrtiksa); on the Godavari in the Nasik region of the Bombay Presi-
dency. V.1. Jalasthala.

Japyes$vara—Nila, Prina (Tmsalini—Trisaln), probably the same as Jal-
pe$vara m the Jalpaiguri District, Bengal.

Jayanta—Nila, Prana (Jayanti); probably the same as Jayanti.

Jayanta—Same as Jayanti.

Jayanti—Siva (Mahapitha) and Pitha (Vimajanghda—Jayanti—Krama-
dis§vara); in the Sylhet District, Assam (now East Pakistan). See
Jayanta, Jayanta, Jayantika.

Jayantikd—Jiiana. See Jayanti

Jayapura—Nila (Jaya); may be Jaipur mn eastern Rajputana.

Jvalai—Astadasa (Vaisnavi); possibly Jvalamukhi s intended.

Jvalamukhi—Kubjika; ‘Am; Nila, Prina; Pitha (Jihva—Siddhida, Ambika
—Unmatta); Siva (Mahapitha ;—Jihva—Ambikd—Vatake$vara, Un-
matta); in the Kangrah Distriet, Punjab.

Jvalanti—Rudra ; probably the same as Jvaldmukhi.

Jyotihsara—Prana, Nila.

L
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Kailasa—Jiiana , Nila (Bhuvane$vari), in the Himalayas.

Kalamadhava—Pitha (Nitamba—Kali—Asitanga); Siva (Mahapitha ;—
Vamanitamba—Kali—Asitanga). See Madhava.

Kalambakubja-—Nila, Prana, represented as a combination of two names.

Kalafijara—Nama (Kali), Nila, Prina (Kali-—Nilakantha); in the Banda
District, U.P.

Kilesvara—Jfiana (vl Kameévara), cf. Satpaficiaddedavibhiga, verses 10
and 40 (I C., VIII, p 33ff).

Kalighata—Pitha (Munda—Jayadurgdi—Krodhiéa, Krodhesa); Siva (Maha-
pitha ,—Daksmapadinguli—Kali—NakuleSa)  Pitha refers to the
devasthina at Juranpur near Katwa (Burdwan District), while Siva
speaks of the more important Kalighat m the southern suburb of
Calcutta For the same confusion see Kalipitha In the original part of
Pitha, Kalighat 1s referred to as Kalipitha See also Kalighatta.

Kalighatta—Nila, Prana (Guhyakali); Nila (Kali), same as Kalighata.

Kalinga—Rudra, the Puri-Ganjam region in a narrow sense, but often it
indicated the whole coast land down to the Godavar: i the south.

Kalipitha—Pitha (Daksmapadangul—Kali—Nakulesa, Nakulifa), Siva
(Upapitha;—Sirom$a—Cande$vari—Candesvara). See Kalighata, Kali-
ghatta ) >

Kalipura—See Kanyapura.

Kalodaka—Nila, Prana (Kali).

Kamagmri—Pitha (n Kamartpa,—Mahimudrd or Yoni—Kali—Uma-
nanda, Sivinanda, Ravinanda, Raméananda); near Gauhiti in Assam.
See Kamariipa, which 1s also called Kubjika Pitha in the Kalika P.

Kiamakota, Kamakoti, Kimakotta—Jfana , Nila (Kameévari).

Kamali—Kubjkd. See Kamalalaya.

Kamaliksa—Nama (v.l. Hiranyaksa)

Kamalilaya—Nila, Prana (Kamaliksi—Kamaliksa).

XKiamaropa—YHevajra; Nila, Kalikd (in the east ,—Kame§vari—Kamesdvara;
Kahka (Yom—I_(@r@&Wm; Rudra; Jfiana; Kubpks;
Anandarnava; Candi (Madhyadesa—Kamartpa-Kamikhya); Pitha (see
Kamagir); Siva (Mahapitha ,—Yoni—Kamakhya, Nilaparvati—Rava-
nanda, Umananda) _ Pitha associates the GauriSikhara with this place,
while Kalikd places the sthanas of Dikkaravasini and Lalitakintd in the
Kamariipa counfry which corresponds to the Gauhati District of Assam
and the adjoining region. _The temple of Kamakhya stands on _the
Nilakita or Nilaparvata, called the Kamarupa-parvata by Rajasekhara
in the Kavyamimdmsa _This blue hill 1s the same as Kamagiri

Kameévara—Jiana (v.l. Kile§vara); cf. Kime$varanitha at Karon in the
Balia District, U.P. Kameévara and Mahigauri (Kamakhy3a) were
tutelary deities of the ancient kings of Assam (Kdmaripasdsandvali,
Intro., p. 32, n 2).

Kamodaka—Nila, Prana (v 1. Kalodaka).

Kamraj—‘Ain (Sarada); in Kashmir. The reference is to modern Sardi.

Keanakimaraparvata—dame as Meru, Amaraparvata.

Kanakhala—Nila, Prana (Sra.ddha) ; Prana ($1vogr:i—Ugra) ; near Haridvara
(Hardwar). }

Kifici—Rudra; Nila, Prana (Kanakakifici); Pitha (Kankala—Devagar-
bha—Ruru); Siva (Mahapitha ;—Kankala—Vedagarbhai—Ruru). The
earlier references are to modern Conjeeveram in the Chingleput District,
Madras, put some late works (composed in Bengal) possibly speak of a
locality on the Kopaj in the Birbhum District, Bengal.
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* Kafickdpuri—Astadasa. The name is the same as Kaificl.

Kanvasrama—Nila, Prana (v1 Kanyisrama); possibly one of the several
places associagted with the name of Kanva. *

Kanyakubja—Jifidna ; Nama (Gauri); Nila (Brahmani); in the Farrukhabad
District, U.P.

Kanyapura—Nila (v1 Kalipura;—Kanya), see Kanvaérama, Kanyaérama.

Kanyasrama-—Pitha (Prshtha—=Sarvani—Nimmisa); located in eastem India
at Kumirikunda near the Kumira railway station in the Chittagong
District.

Kapalamocana—Nama (Suddhi). One of the several places known by
this name in different parts of India.

Karatoyatata—Pitha (Vamakarna, Talpal—Aparna—Véma:na, Vamesa);
Siva  (Mahapitha ,—Viamakarna—Aparnd—Vamesda). The Pitha 1s
Jocated at Bhavinipura near the bank of the Karatoya in the Bogra
District, North Bengal.

Karavira, Karavirapura—Nama (Mahalaksmi); Pitha (v 1 Sarkarare ;—
Trinetra—Mahisamardmi—Krodhisa, Krodhe$a); Priana (Sati), the
capital of Brahmavarta and on the Drsadvati in the Eastern Punjab
according to the Kalik@ Purdpa; but nsually identified with Kolhapur
(called Karvir) in the South Maratha country.

Karkota—Nama (v.1. Makota), modern Karra, about 40 miles north-west of
Allahabad , according to local tradition, Sati's hand fell at this place.

Karnastitra—Kubjika. See Karnatirtha

Karnatirtha—Nila, Prana. See Karnasttra.

Karttikeya—Nama (Yadaskari, Sankari, AtiSankari); possibly modern

" Baijnath near Almora in the Kumaon District, U.P

Kagi—Kubjika; Nila, Prana (Annapiirna); in U.P. Same as Varanasi,
Avimukta Vams$idasa connects it with Sati’s keda.

Kaémira (Kishmir)—Jfidna; Nama (Medha); Astidasa (Sarasvati); ‘Ain
(see Kamray); Siva (Mahapitha) and Pitha (Kantha—Mahamays—
Trisandya, Trisandhyeévara). -

Kataka—Siva {Upapitha ,—Carmiméa—KatakeSvari—Vamadeva); modern
Cuttack in Orissa.

Kaulagiri—Jiiana ; same as Kolvagiri.

Kau$iki—Nila, Prana; river Kosi running through Nepal and Bihar.

Kavari—Nila, Préna; same as Kaveri.

Kaveri—Nila, Prana (Kapile§vari); river in the Tamil country in Southern
India. See Kavari. .
Kayavarohana—Nama (Mata); also called Kayavatara, associated with the
tradition of Nakulia, an incarnation of Siva,; same as Karvan in the

Dabhoi Taluk of the Baroda State.

Kedira—Jfidna; Nama (Margadayini}; Nila (Varadd); Prana; in the
Himalayas. See Kedéaresvara.

Kedaresvara—Nila, Prana (Sanmargadayini). See Kedara.

Kedajila—Pitha (v.. Vrndavana); Siva (Upapitha;—Kesa—Uma—
Bhiitesa). See Vrndivana. The name is apparently due to a textual
confusion.

Kirita, Kiritakoni—-Pitha (Kirita—Bhuvanesi, Vimala—Siddhirdpa, Sam-
varta); Siva (Upapitha;—Kirita—Bhuvanesi—Kiritin); Préna (Kiri-
tegvari). The firtha is located at Vatanagara near Lalbag in,the
Murshidabad District, Bengal.

“ Kiskindhyaparvata—Nama (Tara); in the modern Hyderabad State, or
modern Kekind in the Jodhpur State. .



M
1948] THE $AKTA PITHAS Y 89

)

Kokamukha—Siya (Mahapitha ;—K8k or Kuksi—Kokeévari——Kokeévara),°
modern Barahchhatra (Vardhaksetra) on the Kausiki in Nepal.

Kolvagm——Jnana possibly modern Coorg or Kodagu which means ‘steep
mountains’ (Pargiter, Mark. Pur , trans , p. 364 n) but more probably
it has to be identified with Kolapura or Kolhapur (1.C., VIII, p. 49).
.See Kaulagir:, Karavira, Mahalaksmi

Kota—Nama (v1 Makota), possibly Kotatirtha at Kalanjar.

Kotimtidra—Rudra ; possibly same as Kotitirtha

Kotitirtha—Nama (Kotavi); one of the several places of this name.

Krsnabenya (Krsnabenva)-—Nila, Prana (Bhedini), river Krishna running
through the Deccan.

Krtagauca—Nama (Simhika).

Ksiragrama—Kubjikd; Candi (Prstha—Yogadya), Pitha (Daksinapadan-
gustha—Yugidyd—Ksirakhanda, Ksirakantha), Siva (Mahapitha;
—Daksmapidangustha—Yogadyd—Ksirakhanda) See Ksirika, mod-
ern Khirgram near Katwa in the Burdwan District, Bengal

Ksirapura—Nila (Yugadya, Ksird); same as Ksiragrama. -

Ksinkd—Jfana See Ksiragrama.

Kubjamraka—Nama (vl Godivari, Godisrama); near Hrsikesa in the
Himalayas, the same as Kanakhala according to some authorities.

Kulanta—See Kipanta

Kumara, Kumaradhima—Nila, Prana (Kaumari); possibly the same as
Cape Comorin.

Kumuda—Niama (v 1. Mukuta ;—Satyavadini).

Kuficapattana—Astadada (Camunda); a mistake for Kraufica® (Banavasi).

Kapanta—Jfiana (v.l. Kulanta).

Kuruksetra—Kubjika; Nila, Prana (Slva—-Sthanu) Prana (Aruneksani, Ra-
neksana); Pitha (Daksma.gulpha.——Sawtn——Sthanu) Siva (Mahapitha ;—
Daksinagulpha—Samvari, Vimala—Samvarta); near Thanesar 1n
the eastern Punjab.

Kusadvipa—Nama (Ku$odaka); one of the seven mythical Dvipas of the
world, cf. Kusha, the old Persian name of Ethiopia. See Kusavarta.

Kuéivarta—Nila, Prina; a tank at Tryambak near Nasik or a Ghat at
Hardwar.

L .
Lagnikasrama—Nila, Prana; possibly a mistake for Nagnikasrama.
Laksmanoccheda, Laksmanodbheda—Prana, Nila.
Lalité, Lahtapura.—Nﬂa Prana (Lalita); posmbly Lalitpur in the Jhansi
Dlstrlot U.P.
La.nka,——Astadasa, (Sa,nka,n) Siva (Upapitha) and Pitha (Napura—Indraksi—
Raksase§vara), modern Ceylon, but the Astddade makes separate
mention of Lankad and Simhaladvipa. The word lankd, means ‘an

island’ and may indicate any island in the sea or a river.
Linga—Nila, Prana (Lingavahini); Nila (Bhayravi).

M

Madanta—Nila, Prana (Madanti).
Madantika—Nila, Prana.
Miadbava—Kubjika. See Madhavavana, Madhavivana, Kilamadhava.
Miadhavavana—Nama (v.l. Midhavivana, Gandhamidana;—Sugandhi);

probably the same as Madhuvana or Mathura. See Madhava.
Midhavivana—See Madhavavana.
Madhupuri—Rudra; XKubjika; same as Mathurd (Muttra) in U.P.
Madhura—Nila, Prana (Devaki, Madhavi); same as Mathura.
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«Madresvara—See Bhadre§vara; cf. Madra in the Sialkot region of the
Punjab.

Magadha, Migadha—Rudra; Pitha (Daksinajangha—Sarvanandamayi—
Vyomakesa) ; modern Patna-Gaya region in South Bihar.

Mahdbala—Prana (Prabald); possibly owing to confusion with Mahivanae

Mahabodhi-—Nila, Prana (Mahabuddhi); modern Bodhgaya (possibly
Bodhgayd) in the Gaya District, Bihar. o

Mahagangd—Nila, Prana, the river Alakananda in the Himalayas.

Mahikala—Nama (Maheévarl), “Prana (Mahakali—Mahikala), cf god
Mahakala at Upjan

Mahgkarna—Kubika.

Mahalak«mi, Mahalaksmipura—Jiiana, Nilg (Ambika), possibly the same as
Kolhapur where stands the great shrine of the goldess Mahalaksmi.
But the Jadnirnave makes a distinction between Kolvagir: and Maha-
laksmi. See Karavira, Kolvaguri.

Mahalaya—Nila, Prana (Mahdbhigi—Rudra); Nama (Mahabhaga, Maha-
padma), same as Onkiranatha or Amare$vara.

Mshalinga—Nama (Kapila).

Mahanada—Nila, Prina (Mihe§vari).

Mahanadi—Nila, Prina (Mahodaya), the celebrated river running through

» Orissa

Mahéanala—Prina, Nila.

Mahéapathapura—Nila (Mahe§varl), possibly a mistake for Mahe$varapura.

Mahatirtha—Nila, Prana (Mahodaxi), Nila, Prana (Hamseévari).

Mahivana—Nila, Prina (Bhadrid, Bhadrakali, Bhadresvari), the same as
Purana-Gokula, six miles from Mathura.

Mahavisnupada—Nila, Prana; possibly the same as Visnupada.

Mahendra, Mahendrapura——Jfiana, Nila, Prana (Mahantaka—Mahantaka);
Nila (Jagadi$vari), the celebrated peak in the Ganjam District of
Orssa. Tae records of the Ganga kings speak of Siva Gokarnc§vara
on the Mahendra.

Mahesvarapura—Nama (Svahi); same as Mahismati, Mahe§varapura,
Mahesvaripura; modern Mahe§vara in the Indore State, C.P.

Mahe$varapura—See Mahe§varapura.

Maheévaripura—See Mahe§varapura.

Miahismati—Kubjiki; modern Mahe§vara in the Indore State or less prob-
ably Mandhata in the Nimar Dastrict, C.P.

Mihvara—Astadada (Ekavirakd)., See Sahyadri

Maanika—Nila, Prana (Akhilavardhini), one of the several peaks or moun-
tains of this name

Makarandaka—See Amarakantaka.

Mikota—Nama (v1. Kota, Karkota;—Mukutesvari, Mangale§vari); Nila,
Prana (Mundakesvari—Mahikota)

Malava—Jfana (v1. Manava); Nila, Prana (v1. Malini,—Rangini); Nila
(v.l. Manava,—-Mahividyd); Siva (Mahdpitha;—Vamaj anu—Subha-
candi—Tdmra), modern Malwa, the eastern part of which was known
as Akara or Dasirna with its capital at Vidisa, and the western part
as Avanti or Apara-Milava with its capital at Ujjayini. Cf. Manava,
Manasa, Malayas

Malaya—Nima (Rambhi); Nima (v 1. Manasa;—Kalyani); cf. Mainasacala.
Malaya has been 1dentified with the southern part of the Western Ghats
to the south of the Nilgiri.

Manava—Jfiana (v.l. Malava).

Minasicala—Nama (v.l. Malayachala ;—Kalyani). , R
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Manasasarovara—Nama (Kumuda); Nila, Prina (Gauri); Pitha (Daz(siha.n
hasta—Daksiyani—Hara, Amara); Siva (Mahapitha ;—Daksinahas-
tirdha, Vamahasta—Daksdyani—Hara); the source of the Satadru
(Satlej) 1n the Himalayas.

Mandale§vara—Nila, Prana (Khéndavi—-Sanka.ra,); Prana (Karavira—
Acalesvara)

Mandara—Nama (Kamacarini); Prana (Bhuvane§varl); the Mandar hill in
tke Bhagalpur District, Bihar, or a mythical mountain m the Western
Sea (Arabian Sea).

Mindavya—Nama (v.l Mindava;—Mandavi, Manduki); same as Manda-
vyapura {modern Mandor) in the Jodhpur State, Rajputana

Mangalakota, Mangalakotara (°kotta,ka.)——N11a Prana (Mangald); at the
junection of the Ajay and Kunur in the Burdwan region.

Mambandhav&va (Mahépitha;—V amamambandha—Gava,tr]——Sankara,
Sarvina); Pitha (see Maniveda); the name seems to have been created
out of a confused text.

Manmkarmkd (at Vardnasi)—Pitha (Kundala—Viéalaksi—Kala). See
Vaianasi (modern Benares) in U P.

Maniki—Astadasa , probably a wrong reading.

Manipura—Xubjika ; possibly a place in the Manipur State in eastern India
18 mdicated.

Maniveda—Pitha (Manibandha—Géayatri—Sarvananda), Siva (Mahapitha ;
—Daksinamanmbandha—Savitri—Sthanu); possibly the same as Mani-

pura
Marakankata—See Amarakantaka.
Maruteéa, Marute§vara—Jfidna, Nila. .

Matanga—Nila, Prana (Maitangi); same as Matangavapi, modern Matan-
gadrama at Bakraur on the Phalgu, opposite Bodhgaya m the Gaya
District, Bihar

Matangavapi—Nila, Prina, same as Matanga.

Mathura—Nama (Devaki) See Madhurd, Madhupuri; modern Muttra in
U.P.

Matrdarsa—Nila, Prina (Jaganméata).

Matrgana—Nama (fictitious); Nila, Prana.

Mays—Nila, Prana. See Mayapuri, Mayavati, Mayapura.

Mayapura—dJfiana; Nila (Maya). See Maya, Mayapuri, Mayavati, the
Haridvara (Hardwar) regron. .

Mayapwi—Nama (Mayavati). See Maya, Miydpura, Miyavati.

Miyavati—Rudra; Kubjika; same as Maya, Maydpura, Mayapuri, i.e. the
Hardwar region.

Meghavana—Nila, Prana (Meghasvana).

Mehara—>Sarvinandatarangini ; a small Pargana in the Tippera District,
East Bengal

Mekhals—Rudra, Mekal, capital of Mekaladeéa in the Amarkantak region.
Cf also M khgan] in, the Coch Bihar State, Bengal.

Meru—Tantrasara; Nila (v.l. Amaraparvata,—Svargalaksmi); same as
Merugri.

Merugiri—Jfidna; a mythical mountain; same as the mythical Sumeru,
often 1dentified with the Hindukush.

Mithili—Rudra; Pitha (Vimaskandha—Uma—Mahodara); Siva (Maha-
pitha ;—Vamaskandha—Mahadevi—Mahodara), modern Janakpur in
the Nepalese Taral

Mukuta—Nama (v 1. Kumuda).
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Mundaprstha—Nila, Prana (Sivad); the Brahmayoni hill at Gaya, parti-
cularly its portion containing the Visnupada temple.

Muni§vara—Nila, Prana (Suddhabuddhl)

N

Nabhigaya—Same as Gayanabhi or Jajpur (Orissa) Vams$idasa connects
1t with Sati’s navel.

Nadavata—Prana, Nila

Nagapuri—See Yéga,puri.

Nagarakota-Kangra— ‘Ain  (Jalandhari, probably the same as Jvila-
mukhi) ; Candi (Masta,ka.—JvalamukhQ, same as Jvalamukhi

Nagarasambhava—Kubjika. See Nagarasambhava.

Nagarasambhava—Same as Nagarasambhava.

Nagatirtha—Nila, Prana (Surasa).

Namisa—Nama (Lingadharini) See Naimisaranya.

Naimwsaranya—Nila, Prana (Pra)fia, Lingadharmi—MaheSvara); Prana
{Sukatha); modern Nimkhar or Nimsar and Misrikh reglons 1 the
Sitapur District, U.P. See Naimisa,

Naipala—Same as Nepala

Naldhati—Pitha (Nali—Kali—Yogesa, Yogisa); Siva (Upapitha;—Siranali

—Sephahka——Yoglsa) identiafied with Nalahati in the Birbhum Dustrict,
* Bengal.

Nalasthana—Siva (Upapitha ,—Daksinagandiméa—Bhrimari—Viripaksa);
probably Nalahati mentioned separately.

Nandapura—Nila, Prana (Mahananda); possibly the same as Nandipura.

Nandatata—Nila, Prana (v.I. Nandavata; Mahdnanda); possibly a mistake
for Na,nda,ta,ta For an Ananda Mahapitha, see Skand P., Brahma-
khanda, Dharméaranyakhanda, ch. 87, v. 62.

Nandavata—See Nandatata. )

Nandipura—Pitha (Hara—Nandini—Nandike$vara); Siva (Upapitha,—
Haram$a—Nandini—Nandike§vara); near Sainthia in the Birbhum
District, Bengal.

Narlkela,-——Kub]lka cf. Narikeladvipa mentioned in literature and such
localities as Narikeldanga (near Caleutta) in Lower Bengal.

Narmada—Nila, Prina (Narmadi); Pitha (v.l. Sona ;—Nitamba—Sona—

. Bhadrasena), Siva (Mahapitha :—Daksinanitamba—Sonaksi—Bhadra-
sena); the celebrated river rising from the Amarkantak and falling
into the Gulf of Cambay.

Narmadoccheda, Narmadodbheda—Nila, Prana (Daruna).

Nepala, Naipala—Kubjka; Jiiana; Nila (Punyada); Pitha (Janu—Maha-
mayi—Kapali) ; Siva (Mahapitha ;—Daksinajangha—Mahamaya, Nava-
durgd—XKapali); the reference may be to Katmandu, the capital of
Nepal.

Nlla,calal,) Nilaparvata—Nila, Prana (Vimala); ; Siva ( (Upapitha ;—Ucchista—
Vlmal&—Jagannatha) See Vira)a, Utka.la. The reference seems to be
to the Puri temple (said to be on the Nila mountain) in Orissa, although,
but there was another Nilaparvata in Kamariipa from which Kamakhya
was called Nilaparvati.

Nilavahini—Kubjika.

o)

Oddiyina—Same as Uddiyana.

Odiyana—Same as Uddiyana.

Odra—modern Orissa, but sometimes confused with Oddiyana mn the Swat
valley.
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)
Oghavati—Nila, Prana (Mahavidya); the river Apagd (a branch of the
Chitang) running by Thanesar and-Pehoa in the Eastern Punjab.
Onkara—Nila (Gayatri); Jfidna (possibly v.k Pranava); modern Onkares-
vara or Onkaranatha, i.e. the island of Mandhata in the Narmada (32
miles north-west of Khandwa) in the Nimar District, C.P.

P

Pampasaras—Nila, Prana (v.l. Paficipsaras;—Sirangd); near modern
Hampe 1n the Bellary District, Madras.

Paficakati—wrong reading for Paficavati.

Paficanada—See Daksapaficanada.

Paficapsaras—Nila, Prana; located differently by different writers.

Paﬁcaséga.ra,—'—Swa, (Mahdpitha) and Pitha (Adhodanta—Varahi—Maha-
rudra), possibly the oceans are indicated, although their traditional
number was four or seven. But cf. Paficatirtha.

Paficatirtha—Nila, Prana; near Hardwar.

Paficavati—Nila# Prana (Tapasvini). See Janasthana in which Paficavati
was situated.

Pandu—Nila, Prana (Pandarinani); possibly the same as the Pandya
country in the southern corner of India.

Parame$varapura—Nila (v.L. $a,ma,neéva,ra.pura,).

Parasya—Nila (Paramiananda), Persia.

Paratata—Nama (v.l. Paravaratira); Pard is the same as the Parvati in
Malwa.

Paravaratira—Nama (v.l. Paratata ;—Mata, Para, Pava).

Patala—Nila, Priana (Patale$vari); possibly Pataliputra (near modern
Patna) or Patana (Patna<< Pattana) is mmdicated.

Patala—Nama Parame$vari); possibly Patala is indicated, but is remini-
scent of the region of Patalene, the ancient city and district,
located by classical writers about the mouths of the Indus.

Paundravardhana—Jiiamma, Nila (Suvesd); same as Pundra, Pundravardhana.

Payosni—Nama (Pingaleévari); probably the river Paisuni, a tributary of
the Jumna between the Ken and the Tons.

Pindaraka—Nama (Dhrt1); Prina; 16 miles to the east of Dvaraka in
Kathawar. See Pindarakavana.

Pindarakavana—Nila, Prana. (Dhanya). See Pindaraka.

Pmga—Prana, Nila.

Pryalamarga—Prana, Nila.

Prabhasa—Nama (Puskardvati); Nila, Prana (I¢vari); Nila, Prina (Sura-
punti), Nila, Prana (Puskareksana—Soma.né,tha.); Pitha (Udara,
Adhara—Candrabhagé,—Vakratunda); Siva (Mahapitha;—Adhara—
Candrabhagd—Vakratunda); modern Somnath in the Junagarh State,
Kathiawar.

Prabhasakbanda—Siva (Mahapitha ;—Marma—Siddhi§vari—Siddhiévara),
probably in the Prabhisa region, or one of the other two Prabhisas
near Kuruksetra or Kaugambi.

Pradyumna—Astadada; probably Pandua in the Hooghly District.

Pranava—possibly the same as Onkira.

Prapa—Nila, Prana (Papanasini).

Prasanga—Prana, Nila. »

Praydga—XKubjika; Jidna; Rudra; Astddasa (Madbaveévarl); Nila
(Iiveni?); Nama (Lahta); Pitha (Hastdnguli—Laliti—Bhava);
Siva (Mahapitha ;—Dvi-hast-dnguli—Kamali—Venimadhava); modern
Allahabad in U.P. The temple of Venimadhava lies at the confluence
of the Ganges and the Jumna.,
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Prthidaka—Nila, Prana (Mahdvegd); modern Pehoa in the Karnal District,
Punjab.

Pun(,i(.lrha,—Siva. (Upapitha ;—Loma-—Sarvaksini—Sarva). See Pundravar-

ana,. '

Pundravardhana—Nama (v.1. Punyavardhana;—Patald); same as Pundra,
Paundravardhana; identified with modern Mahasthan m the Bogra
District, Bengal.

Punyadri—Nila (v.l. Pusyadri,—Mahdpunya); possibly the same as Piarna-
giri,

Punyavardhana—Same as Pundravardhana. For this form of the name,
see Watters, On Yuan Chwang’s T'ravels in India, II, p. 185,

Pura$candra—Nila, Prana (Pureévari). . .

Purasthira—Jiidna (v.l. Purasthita).

Purasthita—Jfidna (v.1. Purasthira).

Pirna—=Same as Plirnagiri.

Pirnaginn—Hevajra; Kalika (in the _south;—Piirne§vari—Mahanatha);
Kalika (Skandhagriva—Piirpesvari); Sadhana; J pany; Rudra; pro-
“bably located by the ‘Ain in the Bijapur region of the Bombay Presi-
dency. Same as Piirna, Piirnadaila. The name may not be unconnected
with that of the Pirnd (modern Paira), a branch of the Godavari.
The Anandarnova gives the name of the Pitha as Pirnabhiidhara.

Purmadatla—Same as Parnagirn.

Purugottama—Nama and Prana (Vimdla); same as Puri in Orissa.

Pugkara—Nama (Puruhiitd); Prana (Kamaldksi); Prana (Purahiitai—Raja-
gandhi); near Ajmer in Rajputana.

Puspatirtha—Nama (v.1. Usnatirtha); possibly connected with the Pugpagiri
in the Malaya range.

R

/ﬁédha, ?g‘dhﬁl-Rudra.; Nila, Prana (Manhgalacandi); in a narrow sense, the
and watered by the Ajay in the Burdwan District, Bengal.

Rajabolahita—Candi (Vamahasta—Visalalocani); near Serampur in the
Hooghly District, Bengal.

Rajagiri—Pitha (v.l. Ramagiri), possibly a form of Rajagrha. Cf. Réja-

. parvata

Rajagrha—Jfidna; modern Rajgir in the Gaya District, Bihar.

Rajaparvata—Nila; probably the same as Rajagiri.

Rama—Nama (fictitious).

Ramagiri—Kubjika, Nama (Trisandbya); Pitha (v.l. Rajagiri,—Stana,
Nasa, Na.lﬁ,—-Sivini——Canda) : Siva (Mahapitha ;—Daksinastana—Sivani
—C(Canda); posstbly modern Ramtek near Nagpur in C.P., or Chitra-
kiita in the Banda District, U.P. )

Ramana, Ramanaka—Nila, Prana (Durga).

Ramatirtha—Nama (Ramani); Nila, Prana (Mahadhrti); the ancient Rama-
tirtha in Sdrparaka (modern Sopara) in the Thana District, Bombay,
although in this case Ramagiri may be indicated.

Rames$vara—Nila, Prana (Prabha); Prana (Mahasiddhi), the celebrated
Setubandha-Rame$vara in the Ramnad District, Madras. See
Setubandha. Anbther Rime$vara lies at the confluence of the
Banas and the Chambal.

Réamoccheda, Ramodbheda—Prana, Nila. )

Ranakhanda—Siva (Mahapitha ;—Daksinakaphoni—Bahulaksi—Mahakala) ;
possibly the same as Bahuld separately mentioned.

Rasavrndavana—Nila, Prana (Radha). See Yrndavyana.
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Ratnavali—Pitha (v.l. Ratnavati ;—Da,ksina,ska,nda——KumirirSiva.); Siva
(Mahéapitha ,—Daksinaskandha—Siva—Siva), possibly the same as
the city of Ratnavati mentioned in the Kd@vyaqmimlimsd, but may also
be a locality in Bengal. Ratnavali is the name of a sacred tributary
of the Vagmati in Nepal.

Ratnavati—See Ratnivali.

Rnamocana—Nila, Prina (Vimukti).

Rudrakoti—Nama (Rudrani, Xalyani); either the tirtha of this name in
Kuruksetra, or that near the source of the Narmada.

S

Sagarasangama—Nila, Prana (Svaha); possibly the same as Gangasigara-
sangama. °

Sahasriksa—Nama (Utpala, Utpalaksi).

Sahyadri—Nama (Ekavira).

Sikambharipura.—Nila, Priana, modern Sambhar near Pushkar.

Sélagréma—Néma, (Mahadevi); at the source of the river Gandaki or
Gandak. ,

Saligrama—Same as Silagrama. °

Sa.ma.neévarapura———Nﬂa. (v 1. Parame$varapura ;—Mahavraje$vari).

Sambheda—Nila, Prina (Subhavasini); supposed to be about the mouth
of the Indus. °

Samhara—Siva (Upapitha,—Dantaméa—Siresi—Siresa); apparently due
to a textual corruption (cf. Pitha, verse 39 and notes).

ankhasamharana—Prana, same as Sankhoddhara.

Sankhoddhara—Nama (Dhvani, Dhara); the island of Bati (Beyt) at the
south-western extremity of the Gulf of Cutch.

Santana—Nama (Lalita).

Saptagodavara—Nila, Prina (Sri, Akhile§vari); at Solangipur, 16 miles
from Pithapuram in the Godavari District of the Madras Presidency.

Saptarci—Nila, Prana; possibly the same as Guptarci at Vignupada, or
Saptérsa (Satara) in the south Maratha country.

Sarada—Nila, Prana (Samdﬁ,), modern Sardi in Kashmir.

Sarasvati—Nama (Devamata); Nila, Prina; river in the eastern Punjab
running by Pehoa.

Sarayd, Sarayitira—Nila, Prana (Sirada); the celebrated river running
through Oudh, now called Ghagra or Gogra.

aririn—Nama (fictitious).

Sarkara—Siva, (Mahapitha ;—Trinetra—Mahisamardini—Krodhiéa); same
as Sarkarara. :

Sarkarara—Pitha (v 1. Karavira); identified with Sukkur in Sindh.

Sarvasaila—Siva  (Upapitha;—Kaksaméa—Visvamata—Dandapani); a
vague reference to ‘all hills’, -

Sagthipura—Nila (Sasthi).

Satadru—Nila, Prana (Sa.tarﬁpi); river runnmg through the Punjab; now
called Satlej. :

Sati—Nama (fictitious).

Saticala—Siva (Upapitha ;—Karaméa—Sunanda—Sunanda).

Setubandha—Nila, Prana (Ramesvari). See Ramedvara, Svetabandha.

Siddhapura—v.l. Siddhavata; either Siddhaur near Barabanki in U.P. or
Sidpur about 64 miles from Ahmedabad, but may also be one of the
several Siddhaéramas. .

Siddhavana—v.l. Siddhavata.
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«Siddhavata—Nama (v.l. Siddhavana, Siddhapura ;—Maita iaksml, Uma
Lalksmi).

Siddhitira—Nila, Prana (Siddhida).

Simhala, Simhaladvipa—Kubjikd (v.]. Simhanada); Rudra; Astidasa;
modern Ceylon.

Simhanada—Kub)ika (vl Simhala).

Sindhusangama—v.1. Sonasa,mga,ma. Sindhu is the Indus running through
north-western India to the Arabian Sea.

Sirihatta—See Srihatta.

slva,ca.nda,—v 1. Slvakunda,

Slvakunda.—Nama, (v.L Slva.kun]a. Slvacanda ———Swananda, éubha,na,nda,
Sunanda, Sabhananda). .

Slva,kun]a,—vl wakunda.

Slva.hnga.——Na,ma, (Jalapriyd).

vaapltha.—Nlla, Prana (Jvalamukhi).

Sivasannidhi—Nama (fictitious).

Some$vara—Nama (Vararoha); possibly the same as Somanétha or Pra-
bhésa in Kathiawar.

Sena—Pitha (v.l. Narmada;—Nitambai—Narmada—Bhadrasena); Siva
(Upapitha ;—Nitambamsa—Bhadra—Bhadre§vara); Prana (Ka,na.keé-

. = vari); celebrated tributary joining the Géanges near Patna in Bihar.

Sonasangama—Nama (v1 Sindhusangama;—Subhadrd), the reference may
be to the Sona-Ganga- Safgama near Patna.

Srlgm—-Nﬂa Prana (SI‘I) same as Srisaila.

Srihatta—Sadhana (v.1. Siihatta) ; Pitha (v.L. Sr1sa11a) Siva (Mahapltha,
Griva—Mahalaksmi—Sarvananda); modern Sylhet in Assam.

Srlparva.ta,—]?lbha. (Daksimakarna—=Sundari—Sundarananda, Sunanda-
nanda);, Siva {Mahapitha ;—Daksinakarna—Sundari—Sundarananda) ;

. Prana (Sankari—Tripurantaka). See Srifaila.

Sripitha—J# fiana; possibly the same as Srihatta.

Sripura—Nila (Srirama); possibly Sirpur i the Raipur District, C.P.

Sthala—Nila, Prana (Sthala—Sthala).

Sthanesvara—Same as Sthanvisvara.

Sthanu—meant for Sthanvisvara according to a wrong reading in Prana,

St,hanwsvara,——Na.ma (Bhavani), modern Thanesar m the Ambala District,
Punjab.

Stmra,Jya]——Rudra,; associated with the land of the Nu-wangs in eastern
Tibet, who are said to have been ruled by a woman styled Pinchiu.
The Strirdjya is usually located in the Kumaon-Garhwal region of the
Himalayas. Hiuen Tsang seems to locate a western Strirajya about
Makran (Walters, op. cit., II, p. 257).

Subhadra—Nila, Prana (Bhavya); cf. the name Subhadra applied to the
Irawadr.

Suci—Pitha (v1. Anala;—Urdhvadanta—Narayani—Samkrira, Sa.mhﬁ,ra,)'
cf. Suparsva.

Sugandhd—Siva (Mahapitha) and Pitha (Nﬁsﬂza—Sunanda—Tryambaka)
Prana; modern Shikarpur on the Sondha (Sugandh&) near Barisal in

., South Bengal .

Suklatirtha, Sukratirtha—Prana (Sraddha); near Broach in Gujarat.

Supa.rnaf—Nlla. Prana (Utpala—Sahasraksa); possibly the source of the
Tons (Tamasa), tributary of the Jumna.

Supédrsva—Nama (Nardyani); cf. Suci.

Svargamirga—Nila, Prang (Svargada).
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Svargoccheda.,' Svargodbheda—Nila, Prana (Maharétri).
Svetabandha—Stva  (Upapitha ;—Bhagnaméa—Jayai—Mahabhima); ap-
parently a mistake for Setubandha.

T

Ta.ilaﬁga,——Siva. (Upapitha ;—Lomakhanda—Candadayiki—Candesa) ; Telen-
gaha or the present Telugu speaking area m the Deccan. Dey, G.D.,
s.v. Trilinga, said to be first mentioned in Rajadekhara’s Viddhaddla-
bhadijikd.

Tamolipta—Nila, Prina (Tamoghni); modern Tamluk in the Midnapur
District, Bengal. Other old forms of the name were Tamrahpta,
Tamralipti, Damalipta, ete.

Tantra—Nila, Prana (Gautame$vari).

Tarai—Siva (Mahépitha ,—Netraméatara—Taripi—Unmatta); identified
with Tarapur near Nalahati in the Birbhwm District, Bengal. See
Dgratara.

Tiroti—Pitha (v.l. Trisrota); but it is a corruption of Trikuta n Siva,
though the latter form itself is a corruption of Sanskrit 7irabhukti.

Tirthasangama—Nila, Prana (Sangama).

Traipura—v1 Tripura.

Trihuta—S1va (Mahipitha ,—Vamapada—Amari—Amara); Tirhut (Sanskrit
Tirabhukti) indicating the northern part of Bihar. See Tirota.

Trikiita—Nama (Bhadrasundari, Rudrasundari); the mythical peak of
Ceylon on which the city of Lanka was supposed to have been situated.
There was another Trikita 1n the northern Xonkan.

Tripada—Nila, Prana (Canda), possibly Tirupati (Tripadi; but really Sans.
Sripati) is indicated. .

Tripura—Nila (Sundari); probably the same as Tripurd, and not
Tewar near Jubbulpore.

Tripura—Kubjikd; Pitha (Daksinapada—Tripurd, Tripurasundari—Nala,
Tripuresa, Tripuriksa); Siva (Daksinapada—Tripuri—Nala); the
Tripurd (Hill Tipperah) State in Bengal. Udayapura or Rangamati
(modern Radhakiforapura), old capital of Tripura, is indicated.

Trisrotda—Jfiana, Pitha (v.l. Twotda,—Vamapada—Bhramari, Amari—
1§vara, Amara); Siva (Mahapitha ;—Daksinajanu—Candiki—=Sada-
nanda); Siva (Upapitha ,—Padaméa—Parvati—Iévara, Bhairavesvara);
the river Tista running through northern Bengal. Sive mentions
Trisrotd both as a Mahépitha and as an Upapitha.

Triveni—Kubjiki, either the Yuktaveni near Allahabad or more probably
the Muktaveni near Calcutta.

U

Uddinapura—Nila; probably a mistake for Uddi$a or Uddiyéana.

Uddifa—Jiiana, same as Odra from Sanskrit Odravisaya, Prakrit Oddavisa,
Oddaisa ; modern Orissa (Odisd)

Uddiyana, Uddiyana—Hevajra;  Kalka (in the west;—Katyayani—Jagan-
natha); Kalhka (Urudvaya;—Katyayani); Rudra; Jiana; Kubjika,
land watered by the river Swat in north-western India, but sometimes
confused with Qdra (Qrissa). T T T T T

Udiyana—Same as Uddiyana.

Ugratira—Vams§idasa connects it with Sati’s eyes. See Tara.

Ujani—Pitha (v.l. Ujjayini, Urjani, Ujjani); Siva (Mahapitha;—Vama-
kaphonj—Mangalacandi—Kapilambara); modern Kogram in the
Burdwan District, Bengal.

7
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*Ujjani—See Ujini, Ujjayini.

Ujjayini—Jfidna; Astadasa (Mahakali); Nila; Pitha (v.. Ujani, Ujjani,
Urjani;—Kirpara—Mangalacandi—Kapilambara); modern Ujjam in
the Gwalior State; but see also Ujani.

Urjani—See Ujani, Ujjayini.

Usnatirtha—Nama (v.l. Puspatirtha ;—Abhaya).

Utkala—Siva (Mahapitha;—Nabhi—Vijayd—Jaya); Astadada (Viraja);
roughly speaking another name of Odra or Orissa See Viraja.®

Utpalavartaka—Nama (Lold), cf. the name of Utpalavati, a river (modern
Vyapar) in the Tinnevelly District, Madras, and that of Utpalavata
or Utpaliranya (modern Bithoor) near Cawnpore, U.P.

Uttara—Siva (Upapitha;—Vamagandaréa—VUttarini—Utsadana); pgssibly
the Uttaraga or Ramganga m Oudh.

Uttarakuru—Nama (Ausadhi, Osadhi); & Himalayan tract, often supposed
to have included the northern part of Garhwal.

Uttaramanasa—Nila, Prana (Nila); the Ganga lake at the foot of the
Harmuk peak 1n Kashmir, or a sacred place at Gaya.

A

Vagmati—Kubjika; river in Nepal, whose junctions with the Maradarika,

Manisrohini, Rajamafijari, Ratnavali, Carumati, Prabhavati and Triveni
" form respectively the Sénta,, Sankara, Rajamaifijari, Pramoda, Sulaksana,
Jaya and Gokarna tirthas ; also old Tista (Hist. Beng., I1, p. 10).

Vaidyanatha—Kubjiki; Nama (Aroga, Arogyd); Pitha (Hrdaya—Jaya-
durgd—Vaidyanatha); Siva (Mahapitha;—Hrdaya—Jayadurgd, Nava-
durgdi—Vaidyanatha); modern Deoghar-Baidyanathdham in the Santal
Parganas District, Bihar.

VaSravanalaya—Nama (fictitious).

Vaivasvata—Siva (Mahapitha ;——Prsht&ha.—Triputé——Sa.ma.naka,rma.n, Ni-
misa).

Vakranitha—Siva (Mahapitha ;—Manas—Papahara—Vakranatha); pos-
sibly the same place is referred to in §wa as both Vakresvara and
Vakranatha (cf double mention of Trisrota). See Vakre§vara For
Papahard as the name or an epithet of the river at Vakredvara, see
Pitha, v. 50.

Vakre§vara—Pitha (Manas—Mahisamardini—Vakranatha), Siva (Mahi-
pitha;—Daksinabdhu—Vakre§vari—Vakre§vara); near Dubrajpur in
the Birbhum District, Bengal.

Vamana—dJfidna; probably Vamanasthali (Banthali) near Junagarh,
Kathiawar.

Vanga—Rudra; originally the land watered by the mouths of the Ganges,
but later south-east Bengal.

Varahaparvata, Varihasalla—Nama (Jayad); Nila; Prana (Varahi); either
Baramula in Kashmir, or Barahchhatra in Nepal.

Varahi—Kubjikd; cf. Varadhaparvata.

Varanasi—Rudra; Astidaéa (Viéalaksi), Nila; Nama (Visalaksi); Pitha (see
Manikarnika); Siva (Upapitha;—Kundala—Vigalaksi, Annaplrni-—
Kailabhairava, Vi§ve§vara); modern Bénares in U.P.

Vardhamana—Kubjiké; possibly Burdwan in Bengal. But see Dey, @.D.,s.v.

Varenya—Prana (v.[. Aranya ;—Sandhyd—Urdhvaretas).

Vagisthatirtha—Nila, Prana (Arundhati); on Mount Abu in the Sirohi
State, Rajputana, or on Mount Sandhyachal near Gauhati in Assam,
or a place near Ayodhya. .

Vastrapada—Nila, Prana {Bhuvane§vari—Bhava); possibly a mistake for
Vastrapatha (modern Girnar) in Kathiawar, although the Vastrapa

78
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or Vastrgpa.da, country seems to be located in the Mahabhargta (II;
48, 14; IT1I, 80, 108) in the north-west.

Vastre§vara—Nama (v.l. Vivesvara ,—Pusti, Tusti), possibly the same as
Vastrapatha or Girnar in Kathiawar. See Vastrapada.

Vataparvatiki—DNila, Préna (Paficavargd); mentioned in a Pala record and
in Vijayarama Sena’s Tirthamangala (second half of the 18th century)
a.n)d wdentified with the Vate§varaparvata situated near Patharghati
in the Patna District, Bihar (Bhdratavarsa, Jyaistha, B.S. 1350, p. 405).

Vatiparvatikd—Wrong reading of Vataparvatika.

Vedamastaka—Nila, Prana (Vedamata); same as Vedasiras.

Vedasiras—Nila, Prana; same as Vedamastaka.

Vedavadana—Nama (fictitious).

Vedesa—Nila, Prana (Vedada); possibly Vaidia or Vidi$a (modern Besnagar
in the Gwalior State) is indicated.

Vegala—Nama (v.l. Chagalmga, Chagalanda, Chagalanda).

Vend—Seoe Bena

Venumati-—Nila, Prana (Punya).

Vibhasa—Pitha (Vamagulpha—Bhimaripa—Kapali, Sarvananda); Siva,
(Mahapitha ,—Vamagulpha—Bhimaripa—Kapali), near Tamluk in the
Midnapur District, Bengal.

Vidyapura—Nila, Prana (Vidyd); probably the same as Vidyanagara or
Vijayanagara (modern Hampe) in the Bellary District, Madras. Vidya-
nagara was possibly also a name of Rajahmundry or of a place near it
in the Godavari District. Another Vidydnagara is supposed to be
modern Bijaynagar at the confluence of the Sindh and the Para, 25
miles below Narwar.

Vijayd—Prina, Nila.

Vijayanta—Nila, Prana (Apardjita).

Vilvaka—Niama (v.l. Vilvala;—Vilvapatrikd); Nila (Rupini); Prana. See
Bilvaka.

Vilvala—See Vilvaka.

Vimala—Kubjika.

Vimale$vara—Nila, Prana (Viévd—Vi§va); cf. the name of Vimalagiri
(modern Palitana), a Jain firthe in Kathiawar.

Vinayaka—Nama (Uma, Riipi); one of the eight Vinayaka #irthas 1n the
Bombay Presidency, viz. Ranjangaon, Margaon, Theur, Lenadri,
Ojhar, Pali, Madh and Siddhatek. )

Vindhya—Kubjikd; Nama (Vindhyavésini), Jfidna; Siva (Mahapitha ;—
Vamapadanguli—Vindhyavéasini—Punyabhijana). The temple of Vin-
dhyavasini lies at Bindhyachal near Mirzapur in U.P. See Vindhya-
kandara, Vindhyagangasangama.

Vindhyagangasangama—Nila, Prana (Vindhyavasini). See Vindhya.

Vindhyakandara—Nama (Amrta, Nitamba, Mrgi), different from Bindhya-
chal near Mirzapur; cf. Vindhya.

Vipasd—Nama (Amoghéksi); Nila, Prana (Mahibald); modern Beas, a
tributary of the Sindhu or Indus.

Vipula—Nama (Vipula).

Viraja, Virajapura, Viraji, Virajiksetra in Utkala—Kubjikd; Jfiina, Nila;
Pitha (Nabhi—Vimala, Vijaydi—Jagannitha, Jaya); modern Jajpur
on the Vaitarani in the Cuttack District, Orissa.” See Utkala, Yaga-
puri, Jajpur, Yajapura, Nabhigayé.

Virata—Pitha (Padanguli—Ambiki—Amrta, Amrtdksa). The ancient
Virata country lay in the Jaipur-Alwar-Bharatpur region of Rajputana ;
but another country of that name was placed by late-medieval writers
in northern Bengal ([.C.; VIII, p. 54).
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*Vigala®—Nila, Prana (Visala); possibly Viéala-Badari or Bachrikdérama in
the Himalayas.

Visnupada—Nila, Prana (Guptérci); Prana (Visnupriya); probably the hill
i)f that name at Gaya in Bihar. For another Vispupada, see Sel. Ins.,

, p. 277.

Visvedvara—Nama (Viéva, Vilva).

Vrndavana—Pitha (v.l. Kesajala;—Ke$a—Uma—Bhiitesa) ; Nima (Radhi);
modern Brindaban near Mathura (Muttra) in U.P. See Rasavrndavana.

Vyaghrapura—Nila, Prina (Hara); possibly the same as Buxar (really
Vyédghrasaras) in the Shahabad District, Bihar.

Y

Yagapuri—Nila, Prina (v.l. Nagapwi;-~Viraja); same as Viraja, Yajapura,
Jajpur, Nabhigaya. N
Yijapura—Candi (Daksinapada—Viraja). See Virajd, Yagapuri, Utkala,
Jajpur. The Assia range about a mile to the south of Jajpur in the
Cuttack District, Orissa, is said to have borne the name Catuspitha-

parvata.

Yamuni—Nama (Mrgavati); Nila, Prana (Kalindi); modern Jumna, the
principal tributary of the Ganges.

Yagora—Pitha (Pani— Yagore§vari—Canda); Siva (Upapitha ;—Pani—Yaso-
re§vari—Pracanda); modern Jessore in Bengal, although the Pitha 1s
located at I§varipura (Khulna District) not far from Hasanabad in
the 24-Parganas District.

Yugadya—Pitha (v.l. Ksiragrama).

APPENDIX VI
Siva and Sakti in the Orthodox Indian Pantheon.

The age covered by the composition of the Rgvedic hymmns is
considerably wide (between circa 1400 B.C and 1000 B.C.). It is therefore
no wonder, considering the popularity of the union of Aryan males with
non-Aryan females, that the speech ag well as the social and religious life
of the Aryan peoples began to be modified as early as that age.l Attention

1 Cf. ‘The 1deas of Karma and transmigration, the practice of Yoga, the religious
and phllosopfmical 1deas centering round the conception of the divimty as Siva and
Devi and as Visnu, the Hindu ritusl of Pijad as opposed to the Vedic ritual of Homa—
oll these and much more i Hindu religion and thought would appear to be non-Aryan
n origin ; & great deal of Puranic and epic myth, legend and somi-history 1s pre-Aryan;
much of our material culture and social and other usages, e g. the cultivation of some
of our most important plants like rice and some vegetables and fruits litke the tamarind
and the cocoanut, etc , the use of the betel-leaf in Hindu life and ritual, most of our
popular religions, most of our folk crafts, our nautical crafts, owr.distinetive Hindu
dress (the Dhoti and the Sddz), our marriage m some parts of India with the use of
vermilion and turmeric—end many other things—would appear to be legacy from our
pre-Aryan ancestors’ (S. K. Chatterji, Indo-Aryan and Hiwndr, p. 31) ‘The Austric
tribes of India appear to have belonged to more than one group of the Austro-Asatic
gection—to the Kol, to the Khasi and to the Mon-Khmer groups They were mn the
neolithic stage of culture and perhaps in India they learned the use of copper and 1ron.
They brought with them a primitive system of agriculture in which a digging stick
(*lag, lang, *ling—various forms of an old word *lak) was employed to tll the hall-
side. Terrace cultivation of rice on hills, and plains cultivation of the same grain were
in all likelihood mtroduced by therm. They brought, as the names from their language
would suggest, the cultivation of the cocoanut (narikela), the plantan (kadala), the
betel vmne (tdmbula), the betel-nut (guvika), probably also turmeric (karidrd) and
ginger (érigavera), and some vegetables hike the brimjal (vatingana) and the pumpkin
(alabu). They appear not to have been cattle-breeders—they had no use for milk,
but they were the first people to tame the elephant, and to domesticate the fowl.
The habit of counting by twenties mn some parts of North India (cf. Hindy kogds,
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I .
may be drawr!in this connection to the borrowing of the cerebral conggnantal
sounds from non-Aryan speegh, to the speedy modification of the Rgvedic
god Rudra and to the germ of theism, a non-Aryan institution later com-
pletely absorbed in Indian (i.e. mixed Aryo-aboriginil) religious life, to be
traced possibly in the reference in the Rgveda (I, 22, 20) to the Saris
(meaning ‘sectarian devotees of the god Visnu’ according to later works) as
a class favoured by Visnu. It is, however, interesting to note that, while
the pr8-Aryan Father-god was in the process of amalgamation with Aryan
Rudra even in the early Vedic period, the absorption of the pre-Aryan
Mother-goddess in the orthodox Indian religious life of later days took
a considerably longer period of time. -

The objects unearthed at the prehistoric (circa 2750 B.C.) sites of the
Indus Valley prove the prevalence of the cult of the Father-god and Mother-
goddess among thé pre-Aryan peoples of India. The Mohenjodaro people
worshipped a male god who may be regarded as the proto-type of Siva. He
is represented as seated in the Yoga posture, surrounded by animals, and
has three visible faces with two horns on two sides of a tall head-dress.
The ithyphallic (#rdhva-liiga) characteristic is also very marked. This
apparently explains the later conception of Siva as a Yogin, styled Pasupali,
his Lwiga being specially important and his special attributes bemg the
three eyes and the trident, probably associated respectively with the three
faces and the two horns together with the head-dress. Some stone pieces
looking exactly like the siva-liﬁga have actually been discovered at
Mohenjodaro. The Linga of the Father-god or Creator was worshipped
apparently as a symbol not only of creation but also of virility. See
Banerjea, Dev, H. Icon., p

he objects found at Mohenjodaro include many figurines of the
Mother-goddess and point to the wide prevalence of her cult. Such figurines,
»discovered from prehistoric as well as later sites in different parts of India,
are usually nude, but wear a peculiar head-dress, a wide girdle and a quantity
of jewellery. A prehistoric terracotta seal from Harappa contamns a
representation of the same goddess who is shown upside down with her
legs wide apart and a, plant issuing from her womb and with a pair of tigers
(cf the association oﬂghe lion with the Indian Mother-goddess) towards the
left, standing facing each other. The fundamental idea of the Mother-
goddess cult was the belief in a female eriergy as the source of all creation
The Indus valley people appear to have also worshipped the Yon: as th
symbol of this goddess just as they adored the Liriga of the Father-god
Certain objects discovered at Mohenjodaro have their upper and lowe
surfaces undulating, while in some others the lower surface is flat but the
upper one takes a quatre-foil form Marshall regards these as representa
tions of the Yoni, the female organ of generation symbolizing motherhccd
and fecundity. Yoni-rings of later date have been found from other sites.
Certain disc-like "objects, usually with well-carved decorative designs,
have been found at old sites like Taxila and Rajghat and have been associated
with the Yoni cult. See op. ¢it., pp. 183f.

Bengali kudi, ‘score, twenty® from the Austric) appears to be the relic of an Austro-
Asiatic habit. The later Hindu practice of computing time Ry days of the moon
(t1this) seems also to be Austric in origm’ (op. cit., pp. 30-31). The ‘notion of Brahman,
the Supreme Spirit beyond the conception of the mamfest gods, dwellng in the void
by 1itself and creating the world out of itself, through its will or desire, can be looked
upon as an Austric contribution in the evolution of Indian thought’ (Chattery in Bharata-
kaumuds, I, p. 208). India’s script and architecture and the caste system are also pre-
Aryan. For the contributions of the non-Aryans to Indian culture, see also Pre-
. Aryan and Pre-w, ed. P. C. Bagehi, Calcutta, 1929, —
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Tﬁg Bgveda (VII, 21, 5; X, 99, 3) refers in a deprecator)]f manner to a
class of people called Signadeva. Whether they were Aryan (under the
influence of an aboriginal cult) or non-Aryan in origin cannot be deter-
mined; but there is no doubt that at least the orthodox section of the
Rgvedic Aryans disapproved of the phallic cult. The Rgvedic Rudra
(literally, ‘the howling one’), essentially the spirit of stormy clouds, was
conceived as discharging brilliant shafts and killing men and cattle with
his weapons as well as with diseases (T, 114 ; VIT, 46). The giver of diseases
was sometimes also regarded as the healer of them (I, 43, 4, etc.). Rudra’s
interesting epithet Padupa (I, 114, 9) seems to point to his rapprochement
with the pre-Aryan deity worshipped at Mohenjodaro even as early as the
later Rgvedic age when some people also spoke of his ‘ universal sovereignty’
(VI1, 46, 20). 1In the Satarudriya, sectipn of the Yajurveda (Taittiriya,
4, 5, 1; Vdjasaneyi, 16), Rudra’s benign form is distinguished from his
malignant appearance and he is called the heavenly physician, the god
lying on the mountains (Girida), the wearer of matted hair sKagardin),
and the lord of paths, forests, cattle, forest-tribes and outcasts, thieves and
robbers. He is also called Sarva (archer), Bhava (beni (bepe-
figent), Siva (auspicious) and the wearer of tiger-skin. Thus the conception
of a terrible destroyer as quite its opposite resulted from partially an attempt
at appeasement by flattery and partially perhaps from his gradual amalgama-
tior-with the pre-Aryan Father-god. The Rudras, in the plural, are called
Gana (atribe) and leaders of tribes (Gapapaii) and of workmen, potters, cart-
men, carpenters and Nisddas who belonged to proto-Australoid forest-tribes.
The Atharvaveda (cf IV, 28; VI, 93, 2; VII, 87, 1; XI, 2, 1, XV, 5) refers
to Bhava (called Rdjan, the archer and the protector of the Vratyas or
outcasts), Pasupati, Ugra, Rudra, Mahddeva and I8ina as distinct forms
of the god. Sarva and Bhava,; called Bhitapati and Padupati, are desired
to remove their deadly poison to other places. In the Sﬁlagava sacrifice

mentioned in the Qrikyasitras (Asvaldyana, 4, 9), a bull was sacrificed to
appease Rudra outside the limits of a village. This shows that the god
was not exactly within the orthodox pantheon apparently owing to his
association with non-Aryan tribes. He is called by the names Hara, Mrda,
Bhima and Sailkara, and one is directed to adore Rudra at the time of
traversing a path and a crossing of four roads, of passing by a heap of
dung and a creeping serpent, of being overtaken by a tornado and of
coming to a variegated scene, a sacrificial site and an old tree (Hiranyakein,
1,5,16; cf. Paraskara, I11,15). The Svetasvatara Upanisad (cf. Chs IIT-1V),
which is earlier than the Bhagavadgitd (circa third century B.C ) and contains
speculations approaching closely the Bhakti cult of later days, calls the
god Bhagavat, the Great Soul and also Mahe§vara in whose power stands
Maya and Prakrti. It is also said that, knowing Siva who is minuter than
the mimute, thé creator and protector of the universe, the one having many
“forms and the one alone encompassing the world and concealed in all beings,
men (Brahmargis) become free from all nooses and attain eternal peace.
The god is further said to be the one unchangeable principle that existed
before creation. The earliest exposition of the Pasupata doctrine is found
in the Atharvadiras: Upanisad (cf. R. G. Bhandarkar, Vaignavism, etc.,

p 159) which is, hdwéver, not a very ancient work. The Siva-bhdgavatas of
Patafijali’s Mahdbhdsya (originally composed in the second century B.C.),
under Panpint, V, 2, 76, were apparently followers of the Pdsupata-vrata
mentioned in this Upanisad. Thus the pre-Aryan Father-god, amalgamated
with Vedic Rudra, gradually came to be, as Rudra-§iva, a great force in the
composite religious life of India long before the birth of Christ, althoagh
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even in latet times often his non-Aryan origin and associatitfﬁ were
remembered and pointedly mentioned (ef. the legend about the destruction
of Daksa’s sacrifice, supra, p. 6). This shows that the influence of Siva,
worshipped by the pre-Aryans, was strong enough to overcome the
reluctance of the orthodox Aryan element and to occupy a front seat in the
Indo-Aryan pantheon in spite of opposition.

The pre-Aryans appear to have conceived the Mother-goddess as the
wife of the Father-god; but, in the Vedic literature, the Mother-goddess is
rarely referred to.! The Yajurveda (cf, Tailtiriya, I, 8, 6) mentions A&bg&j
as Rudra’s sister. In connection of the Silagava sacrifice in hénour of
Rudra, the Grhyasiitras speak of the ‘ wife of Bhava’ (Hiranyakas$in, 11, 3, 8)
apparently as a subordinate deity. Sometimes Rudréni, Sgﬂ@ni and
Bhavani are mentioned side by side (Paraskara, I11,8). “The Kena Upanisad
gived a story in which Uma Haimavati (daughter of the Himavat) disclosed
the nature of Brahman (probably Siva) to the gods {cf. R. G. Bhandarkar, op.
cit., p. 158). But she is not called Rudrasiva’s wife. Ambika’s mention as

Rudra’s spouse in the interpolated tenth section of the T'aittiriya Aranyaka
(X, 18) is of course very late. Thus in the age covered by the Vedic litera-
ture, when the non-Aryan Father-god was considerably near the front rank
in the orthodox Indian pantheon, the worship of the Mother-goddess does
not appear to have been popular with the higher classes of the society.
Even if she made any progress towards recognition, that was possibly as a
subordinate to her husband Siva. This may have been due mainly to the
fact that the cult of the Mother-goddess as such was originally unknown to
the Aryans who were moreover a patrilineal people unlike the matrilineal
aboriginals~ Even in the early centuries of the Christian era when the|
Linga” culf was becoming widely popular among the people of different
classes (although the phallic emblems were gradually being made symbolical
by removing their earlier realistic character which was appuarently disliked
by the orthodox) and when the appearance of Ommo (Umd from the
Dravidian 4Amma meaning the universal mother) on the comn of Huviska
proves that the Mother-goddess cult became an important factor in Indian
religious life, Sakti seems to have been subordinated to Siva by the upper
classes of people who moreover practically ignored the worship of Yoni
a8 the symbol of the Mother-goddess. Certain {7thas containing Yonl
tanks are. no doubt mentioried in the Mahabhdraia; but the worship-'B}r
Yoni is prescribed only in the late-medieval Tantra 2 works which were
also not favoured universally by all classes of the society. This particular
cult was specially disliked by the orthodox upper clagses.

The representation of the bull, i.e. Siva in his theriomorphic form, on
an Indo-scythian coin of about the beginning of the Christian era, that of

1 Her influence 1s slightly noticed in the conception of Vedic Aditi (spirit of the
boundless sky), described as the mighty mother of the Adityas and as associated with
Daksn. Seq Macdonell, Ved. Myth , sect. 41. But she i5 s minordeity of the Vedio
pantheon and was graduslly forgotten with the development of the Dikgayani-Haimavati
conception of the Mother-goddess. —

% Cf. also the late-medieval work Brhaddharma ., 11, 1, 38:

Frfer: greTg wraRY fEw ITEIHIET |
WA YA W e aA g | )
Also 3T T wnifway (11, 10, 53); I FAlehforent a 2R wRfaAr (11, 27, 32).
See also YIG W AT wHIFYGIAGWHY |
gm-a-g g gaig ga?fg fatlrga: |
wrgt Tifd g+ zgrpwﬁwmq I (II, 11, 98-100).
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Siva ihhis antbropomorphic form such as on the pre-Christia% Ujjain coins
and on those of Gondophernes and the Kusdnas belonging to the first
and second centuries A.D. (the ithyphallic characteristic of Siva or Harjhara
being apparent on a coin of Huviska), the discoyvery from all parts of India
of innumerable symbolicaI phallic emblems of Siva dating from about the
beginning of the Gupta age (although certain realistically made Lingas such
as that of Gudim‘Eﬁ'aTm-mm their representation on coins such as those
from {Jjjain "have been assigned to dates prior to the beginmmg®of the
Christian era), the description of an exceptionally large number of Indian
rulers of all parts of the country as exclusive devotees of Mabesvara or Siva
in records dating from the first century A.D. (cf. Sel. Ins., I, pp. 125, 331,
387, 394, 419f., etc.), the mention of ten generations of Pagupata dcdryas
in a Mathurd inscription of 381 A.D. (ibid., pp. 269ff.) and the evidence
f the epics and the Purdnas show beyond doubt that Siva’s status at
east in the early centuries of the Christian era wag practically the same as
it is today in the religious life of India. See Dew. H. Icon., Chs. IV-V.
But the case of Sakti, in spite of her growing popularity with different classes
\/g‘f people as suggested by Huviska’s coin, seems to have been different.
'he evidence of certain later sections of the Mahabharata and the Purdnas
like the Mdrkandeya no doubt shows that the Mother-goddess, conceived
as the wife of Siva, was fearing the Teont rank about the age of the imperial
Guptas. But even in the period following this age we very often find her
associated and apparently subordinated to Siva. Attention may be drawn
in this connection to the adoration of Kamesvara and Mahdgauri in the early-
Jmedieval records of some kings of Kamariipa (Kdmarapasdsandvali, Intro.,
p. 32) where the most important deity was no doubt Kamakhya (Mahagauri).
Interesting is also Hinen Tsang’s mention of Bhimadevi of Gandhira in
association with Mabadeva worshipped by the Tirthikas or Pasupatas Tt
is well known that the Kipalika séct of the Saivas worshipped Sakti in
association with Siva (supra, p. 10, note T). Tt is also to be noted that the
Silkis of Orissa, although their family-deity was Stambhedvari, claimed to
have been exclusively devoted to Mahe§vara (D. R. Bhandarkar, List, Nos.
1697-98, 1700). The very name of the goddess shows that she was made
out on a Stambha indicating a Linga (such Lingas with the representation
of Saktis being Tound in Fastern India; of. Hist. Beng., I, p. 452) and
was Thus sﬂﬁ%ﬁiﬁt‘é' T Siva. A king of the Bhafija 'Iamﬂy .of Orissa
claims to have obtained boons from the goddess Stambhedvari although
he was a worshipper of Visnu personally (List, No. 1493) There are similar
other references to the worship (usually and especially by the aboriginals) of
particular forms of the Mother-goddess; cf. Vindhyavasini mentioned in
the Harivamda (circa fourth century A.D.) and Vikpatirija’s Gaidaevaha
(eighth century). Jalandhara (Jvilamukhi), Uddiyana™ (in the Swab
valley), Kamaripa, Srihatta and Purnagiri were regarded as the
greatest seats of the Mother-goddess in works dating from the eighth
century (supra, pp. 12ff.). Siva was, however, usually worshipped along with
the Mother-goddess in such seats (Pithas) in a form styled Bhairava 1 But
the gradual increase in the importance of the Mother-goddess is also
sometimes noticed as suggested by her independent installation for worship
(ef also supra,p 10, note 1,1.7). In the fifth century A.D., the Maukhari
chief Anantavarman ‘established the images 6f Bhiitapati and Deviin a cave

in the Nagarjuni hills, while in another cave he installed an image of the
Mc_)f_ﬁ_g_r-goddess styled Devi, Bhavani, Katyayani and the one overpowering

1 Cf. Mahisamardini at the Saiva establishments of Udayguri (c. 400), Bhumara
{c. 6th cent.), Mamallapuram (7ch cent.), Bhubaneswar (Vaital Deul), ete.
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" the demon D@hisé,sura. Tt should, however, be remembered that te ciliéf

was a worshipper of Siva and Sakti and not of Sakt1 alone. The ‘Divine

. Mothers’, often associated with Mahésena as in the records of the early

’

Kadambas and Calikyas}are known t6 have usually been collectively adored
(Brhatsambid@, 60, 19). The construstion of a temple for them, described
as a ‘terrible abode, full of Ddkinis (female ghouls), of the Mothers ,who
utter loud and tremendous shouts of joy and who stir up the very oceans
with tiie' wind rising from the Tantra (magical rites)’, by a Vaisnava (the
‘Mothers’ being subordinate to Visnu in this case) royal official for merit,
is referred to in a Mandasor inscription of 423 A.D  (Sel. Ins., pp. 284f.).
Tor another early femple of The ‘Divine Mothers’, see the Deogarh-rock
inscription of about the sisth century AD (E.[., XVIII, pp 1261.).

. But whereas the kings of the Gupta a"gé and their successors are usuvally

described as devotees of MaheSvara, Sambhu, Aditya, Sugata, Buddba,
Tathagata, Bhagavat (Visnu), Visnu, Varaha, Cakrapdni, Narasimha, etc.,
we rarely find kings who were exclusively devoted fo the worship of the
Mother-goddess before the age of the Gurjara-Pratihdras (eighth to the
eleventh century) of Kanauj, among whom Nagabhata II, Bhoja T and
Mahendrapila I claim to have been devotees of the goddess Bhagavati
(D. R Bhandarkar, op. cit , No. 25), while Mahipala had predilections for the
worship of that goddess as well as of the sun-god (Tripathi, Hist. Kanawy,
Pp. 290-91). s .
Neither Siva nor Sakti, however, has been free from aboriginal associa-
tions even to this day; but the latter bears the stigma in a far more marked
degree than the former, although 1t has of course to be admitted that Sakti
is now regarded as one of the Paficadevat@ (Siirya, Ganefa, Devi, Siva and
Visnu) to be worshipped in all Ceremonies (Brhaddharme P., III, 9, 1).
Certain late-medieval T'antras and other works dealing with The Saive and
Sakta cults (e.g. Annaddmmigala% Vangavasi ed., p. 78) represent Siva as
an_ardent lover of Koch girls. 1s trait, not found in earlier works, no
doubt resulted from the identification of Siva with a tribal deity of the
Koch people after their Hinduization in the medieval period; but it shows
that Siva was particularly associated with non-Aryan barbarians even in
comparatively modern times. We have already discussed (supra, p. 3,
note 2) the contribution of the various non-Aryan elements in the Indian
population to the conception of the Indian Mother-goddess as suggested by
her names in Indian literature.! But the most glaring instance of her
barbarian association in late-medieval and recent times is offered by the
cereraony called Sabarotsava that was performed on the Dafami #thi in
connection with the autumnal worship of Durga and is partially remembered
in rural Bengal even to this day. The festivities on account of the excellent
worship of the goddess Uma’, celebrated by the people of Varendri (North

_ Bengal), is referred to by the_twelfth century Bengali author Sandhya-

karanandin_in his Ramacarda (III, 25).2 "People taking part in the

abarotsava used to cover their bodies with leaves, etc, and to besmear
them with mud and other things in the style of the Sabaras who are a proto-
Australoid aboriginal people of south-eastern India. Two verses occurring
both in the Kalaviveka (Bib. Ind. ed., p. 514) by the Bengali jurist Jimita-
vahana (fifteenth century according to Jolly, but eleventh-twelfth century
according to Kane, Hist. Dharm., I, pp. 325-26) and it the Kglika Purana

3 Names hke Kausiki, Katyayani and Daksayani probably indicated deified ladlesl
or deities worshipped by certam Aryan families or clans. See supra, p. 3, note 2,

2 The oldest reference to the modern Bengah form of the worship of Durgd
Mahisamardini, accompanied by Karttikeya, Ganesda, Laksmi, and Sarasvati, 13 found
i the Candimangala (16th century).

8 s
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(81, 21-22) prove that the programme of this festivity incluled topics on
and songs about the sex organs and possibly also aboul sexual infercourse
with requisite mm‘ﬂ’i%fthat its_ violation incurred
Bhagavati’s anger and.curse. The Br arma._Purana_(1T1, 6, 81-83),
a late-medieval Bengal work of abauy, the seventeenth _century,2 mtroduces
some modifications in the above programme when it says, ‘People should
not utter before others words which are expressive of such things as the
male and female organs of generation, they should utter these durfag the
days of the great worship of the goddess in the month of A§vina. But even
then they should never pronounce them before their mothers and daughters
and before female disciples who have not yet been initiated to Sakti worship’.
Still, however, the Purdna supports by arguments that a person worthy of

worshipping the Mother-goddess should utter the indecert expressions
with a view to pleasing her.3
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E‘ 2 The Brahmavawaria Purdna (I, 10, 18 and 123), an East Indian adaptation of an
1

d work and to be attributed to the-fourteentl; or fifteenth century (supra, p. 6.note 3),

akes a distinction between the Ambasthas (probably the Ambastha-Kéayasthas of
Bihar) and the Vaidyas (of Bengal), while the Brhaddharma (IIT, 14, 38-48) 1dentifies
the Vaidyas with the Ambagthas. Simularly, Ravikanthahara’s Sadeaidyaulapafipka
(1653 A.D.) is silent about the Ambastha origin of the Bengal Vaidyas (c¢f Dacca ed.,
pp 1-2), whereas Bharatamallika’s Candraprabhd (1675 A.D.) definitely states that the
Vaidyas were the same as the ancient Ambasthas (Calcutta ed , p. 4). The present-day
Ambasthas of the Tamil land and Malabar (their early distribution in South India may
have been wider) appear to be referred to as Vaidyss in inscriptionsydating from the
seventh cenbury (E I., IX, p 101; VIII, pp. 317-21; XVII, pp. 2%.f ; T 4., 1893,
pp. 57f.) Their entry into Bengal during the rule of the Senas, hailmg from Karnata
or the Kanarese country in the Deccan, 1s very probable, as the Senas of Bengal must
have patronized South Indians in the same way as the Muslim rulers of India enter-
tained Musalmans of other countries at theircourts. It is thus very probable that the
crystallization of the professional community of the Vaidyas or physicians of Bengal
into a caste was a result of their amalgamation with the tribal Ambastha-Vaidyas of
Southern India. This seems to have been the background on which the theory
identifying ‘the Vaidyas with the Ambasthas of early Indian literature (Manu calling
them physicians) was fabricated in the late-medieval period. The above facts would
show that the date of the Brhaddharma Purdna is not'much sarhier than the seventeenth
century., The reference to the stoiies of Kalaketu and Srimanta (ITI, 16, 45) seems to
suggest for it more or less the same age as that of Mukundarama’s Candimarqgala
(sixteenth century). It should also be noted that considerable influence of the Iate-
medieval Tantric literature 1s discernible in this Pur@na (cf. supra, p. 104, note 1). See} *
Sircar, The Ambahsta Jat in J.U.P.H.S., XVIII, pp. 148-61.

3 See History of Bengal (Dacca University), Vol. I, pp. 606-07. Cf
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The Devibhagavata, VII, 38, 5-30, containing an important medieval
list of Sakta tirthas (of. supra, p. 66, note 1), 13 quoted below so that the

names may be compared with those in the other lists quoted earlier.
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